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CHAPTER XIX 

DEVAYAJNA 

Devayajna : — As stated in the Tai. Ar. quoted above ( p. 696 ) 
the Devayajna was performed by offering fuel sticks into fire. 
According to the Ap. Dh. S. I, 4. 13. 1, Baud. Dh'. S. 11, 6. 4 
and Gaut. V. 8-9, the Devayajna consisted in offering into fire 
offerings ( of food or at least a fuel stick ) with ‘ svaha ’ uttered 
after the name of the deities in the dative . case. Manu also 
( III. 70 ) looks upon homa as%evayajna. 'The deyatas to whom 
homa or devayajna was offered are different according to different 
grhya or dharma sutras. For example, Asv. gr. ( I. 2. 2 ) says 
that ‘ they are the deities of the Agnihotra ( i. e. Surya or Agni, 
and Prajapati ), Soma Vanaspati, Agni and Soma, Indra and 
Agni, Heaven and earth, Dhanvantari, Indra, the Visve Devas, 
Brahman’. According to Gaut, they are Agni, Dhanvantari, 
Visve Devas, Prajapati, Agni Svistakrt. Vide Manava-grhya 
IL 12. 2 where the deities are different from those in Asv. gr. and 
Gaut. In later sinrtis a distinction is made between homa ( or 
devayajna ) and devapuja. Yaj. in 1. 100 speaks of the worship 
of gods immediately after tarpana and then in I. 102 includes 
homa among the five yajnas. Manu II. 176 also makes this 
distinction. Medieval writers came to look upon Vaisvadeva 
as the devayajna, while others held that homa to gods was 
different from Vaisvadeva. Vide Haradatta on Ap. Dh. S. 
I. 4. 13. 1. According to Marici and Harita quoted in the 
Smrtimuktaphala ( ahnika p. 383 ) devapuja is performed after 
the morning homa or after brahmayajiia and tarpana in the 
noon. In medieval and modern times the ancient idea of homa 

1685. i *’ i a ( uvnnira i ^r. u- lb 6.4; 

1 sTsrrncr: 

5 r*T: nfr. V. 8-9. The mantras become ^nwnr 4siel, 3tS'i'Ti»n*vt 

and so on ; when is said the ofEcring is thrown into the 6re. 

1686. g^rqjni*TJrtinfTfr 

•T auf^ ^51 i 5 x 3 ^ anv. u. I. 4- 13. 1. 

1687. 3ni I 1 f^vr %=TtTiy^i 

I wfw w(iMW°Ti3 ' \ hut 'h ittih: 

%3HTJ3n I ITH I 4*1 ( STTISUi P- 383 ). 
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receded far into the back-ground and its place was taken by an 
elaborated procedure of devapuja ( worship of images kept in the 
house ). Some space must be devoted to the origin and develop- 
ment of this phase of religious practice. 


It is extremely doubtful whether images were generally 
worshipped in the ancient Vedic times. In the 5,gveda and the 
other Vedas, there is worship of Agni, the Sun, Varuna and 
various other deities ; but they were worshipped in the 
abstract, as powers and manifestations of the one Divine Person 
or as separate deities or functions behind natural phenomena or 
cosmic processes. There are no doubt passages where the 
deities of the Pgveda are spoken of as possessed of bodily 
attributes. A few verses may be cited in this connection. 
Indra is described in Bg. VIII. 17. 8 as ‘ tuvigriva * ( with a 
powerful or thick neck ) and ‘ vapodara ’ ( having big or 
capacious belly ) and ‘ subahu ’ ( having well-shaped arms ). 
Ilg. VIII. 17. 5 speaks of the limbs and sides of Indra and prays 
Indra to taste honey with his tongue. In Hg. X. 96. 8 Indra is 
spoken as having dark green { Jiari ) hair and beard and in X. 
105.7 again it is said that the hair on bis chin are dark-green 
and his chin is never injured ( in battle ). In Rg. IL 33. 5 
Rudra is said to be ‘ rdudara ’ ( whose abdomen is soft ), 

‘ babhru ’ ( of brown colour ) and ‘ susipra ’ ( with a fine chin or 
nose). The Vaj. S. 16. 7 speaks of Rudra as having a dark-blue 
throat and red ( complexion ) and 16. 51 says he wears a skin 
( krtti ). In Rg. I. 155. 6 Visnu is said to approach a battle 
with his huge body and as a youth ( ‘ brhac-charira ’ and 
‘yuva’ ). In Rg. Ill, 53. 6 Indra is asked to go home at once 
after drinking Somas, as he has a charming wife and delightful 
house. In Rg. X 26.7 god Pusan is said to shake his beard. In 
Rs- IV. 53.2 Savitr is said to put on a yellowish drupi ( armour) 
and in Rg. I. 25. 13 Varuna is said to wear a golden drapi. It 
is not necessary to multiply examples. It is possible to argue 
that all these descriptions are poetic and metaphoric. But there 
are two passages of the Rgveda that cause much more difficulty 
than the above. Rg. IV. 24. 10 asks ‘ who will purchase this 


1688. ^ ^ ^ .pjjj 

srwua i X. 96. 8; ^ 

55^ irnwsit i h x. lOo. 7. 
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my Indra for ten cows and might return it after he ( Indra ) has 
killed enemies ’ ? Bg. VIII. 1. 5 says ‘ O Indra ! I shall not 
give thee for even a great price, not even for a hundred, a thou- 
sand or an ayuta ( ten thousand ) It may be argued that here 
there is a reference to an image of Indra. But this is not con- 
vincing. It is equally possible to hold that these are hyperbolic 
or boastful statements of the great devotion of the worshipper to 
Indra and that there is no reference to an image of Indra. If 
we look at the Vedio cult described in the Brahmanas where sacri- 
fices of butter, cakes and boiled rice or other grain are ofi^ered 
to several deities in the fire, or animal and soma sacrifices 
are described at great length, it is clear that the ancient sages 
hardly ever thought of the worship of idols, but of deities in the 
abstract to whom they ascribed different functions and poetically 
represented them as being endowed like human beings with 
hands and feet and other limbs. It cannot be denied that here 
and there occur a few passages that suggest images as objects of 
worship. For example, in the Tai. Br. II. 6. 17 occurs the 
passage ‘ may the hotr priest worship the three goddesses, that are 
golden, that are endowed with beauty ( or ornaments ) that are 
great ones’ &c. It looks as if golden images of the three goddesses 
are meant.'”® One can say without much fear of contradiction 
that the religious practices among the higher strata of the Vedic 
Aryans did not include the worship of images in the house or 
in temples. But we have hardly any literary materials for judg. 
ing what the religious practices of the lower or ignorant masses 
of Vedic India were. In Bg VII. 21. 5 Vasistha prays to Indra 
‘ may the siina-devas not overwhelm our rta ’ ( religious order or 
practices ) ; similarly in Bg. X. 99. 3 the prayer is ‘ may he 
( Indra ) striking ( or killing ) the sisnadevas overcome them by 
his form or power ’. Scholars are sharply divided in opinion 
about the meaning of the word ‘ sisnadeva ’. Some hold that 
it denotes people who were worshippers of the phallus ( vide 
Vedic Index, vol. II. p. 383 ). Others hold that the word is 
used in a secondary or metaphorical sense for those who are 
immersed in sexual gratification and do not recognize anything 
else (as worthy of pursuit ). Yaska in his Nirukta (IV. 19) quotes 


1690. i wixur f fumgr; i s. wr. 
II. 6. 17. The three devis are BhSratl, Ids and Sarasvatl. 

1691. VII. 21. 5; 

^ II X. 99. 3 ; ‘JTT f?r«r^r: ersrar^Vi: wsf sT: ^ ^ 

?rT ’ IV. 19. 



708 


History of Dharmaiastra 


[ Ch. XIX 


Bg. VII. 21. 5 and explains that the word means ‘those who do 
not observe rules of brahmacarya (celibacy) The preponderance 
of authority and evidence is in favour of the second view. In 
Bg. VII. 104. 14( = Atharva VIII. 4. 14), the poet pleads ‘ if I be 
addicted to falsehood, O fire, or if I call upon the gods 
in vain (then you may injure me), but (not being so) why 
are you angry with me? May those whose speech is false 
incur slaughter at your hands*. Here ‘ anrta-devah ’ is practi- 
cally the same as ‘ drogba-vacah’ in the fourth pada. In the 
Tai. Up. 1. 11. 2 we have the words ‘matrdevo bhava, pitrdevo 
bhava ’, where all that is meant is that ‘ one should he devoted 
to the parents’. Therefore ‘sisna-deva’ could hardly mean 
‘ those who worship phallus as god*. InBg. 87.2 Agni 
is invoked as follows ‘ with thy tongue reach the muradems, in 
thy mouth envelope the eaters of raw flesh after cutting 
them into bits’ and in Bg. VII. 104. 24 Indra is called upon to 
kill male and female yatudhdnas (evil spirits or sorcerers) and 
it is added ‘may the muradevas perish bereft of their necks and 
may they not see the sun rising up from the horizon’. Yaska 
in commenting on Bg. X. 4. 4 explains ‘mura’ as ‘mudha’ 
( stupid ) It is possible to take * mura ’ as meaning ‘ mortal • 

or ‘ perishable ’( since the root ‘mr’ assumes the form ‘ murly a ’ 
as in Bg. V"!!. 104. 15 ). From the above quotations it is clear 
that the Bgvedic poets knew of low people who practised 
witchcraft, who were muradevas ( i. e. either worshipped peri- 
shable objects or were stupid in their cult) and who were the 
enemies of the Aryans. There are also clear references to 
enemies who did not look upon Indra as God ( Bg. X. 27. 6, 
X. 48. 7, X. 86. 1 ). 

Phallic emblems have been found in the ancient ruins at 
Mohenjo-daro {vide Sir John Marshall’s work, vol. I. pp. 58-63). 
Except these finds the earliest known lingas so far discovered do 
not go beyond the first century B. C. But centuries before 
Christ the worship of images had become widespread in India. 
According to Haradatta on Ap. gr. 20. 1-3, where the offerings to 

1692. 3 n ipsviqt n X. 87. 2 and 

aroi^VIII 3. 2 (mvor renders 

arm X. 87. 14 VIII. 3. 13 with slight 

variation at end j ; jfiTRn ^ II VII. 

104. 24 ( VIII. 4. 24 ). 

1693. 3TIJ5 10. 4 . 4 . ) ; Wf u 

sni?: ^ mr: 3 1 Bww VI. 8 . 
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Isana, his consort and his son ‘ Jayanta’ (the conqueror Skanda) 
are described, images of these three are worshipped. The Manava- 
grhya”’* II. 15. 6 prescribes that if an image ( of wood, stone 
or metal ) ware to be burnt down or to become reduced to powder 
(of itself) or falls (from its pedestal) or breaks into pieces, or 
laughs, ormoves to anotherplace,the householder (in whose house 
it had been established ) should offer ten oblations into fire with 
certain Vedic verses. In the Baud. gr. II. 2. 13 when describing 
the ceremony of Upaniskramana ( taking the infant child out 
of the house for the first time ) it is said that the father after 
performing homa goes out of the house, worships the images 
outside ( the house ), feeds the brShmanas, makes them 
pronounce benedictions and then brings back to the house the 
infant. The Laugaksi grhya ( 18. 3 ) speaks of devatayatana 
( a temple ). Gaut. ( IX. 13-14 ) forbids a man from answering 
calls of nature in front of images or from stretching one’s feet 
towards them and ( IX. 66 ) requires a man to circumambulate 
a temple ( devatayatana ) that he may meet on his way. The 
Sah. gr. IV. 12. 15 does the same and uses the same word ( S. B. 
E. vol. 29, p. 125 ) and in 11. 6. 6 mentions a deva-kula ( god’s 
house ). Ap. Dh. S. ( 1. 11. 30. 28 ) has a similar rule. Manu 
( II. 176 ) directs the brahmacarin to worship images, requires a 
person to circumambulate images that he may meet with when 
on a journey ( IV. 39 ), not to cross the shadow of images 
( IV. 130 ) and ordains that witnesses be sworn in the presence 
of the images of gods and brahmanas ( VIII. 87 ). Vide also 
Manu III. 117 and IX. 285. The Visnu Dh. S. ( 23. 34, 63. 27 ) 
mentions the images of gods ( devatarca ) and speaks of the 
worship of Bhagavat Vasudeva as an image. In Vasistha 
XL 31, Visnu Dh. S. 69. 7, 30. 15, 70, 13, 91. 10 the word ‘ deva- 
tayatana ’ or ‘ devayatana ’ occurs. Unfortunately the dates of 
all these works are far from being certain. But no scholar will 
assign the Manava, Baudhayana and Sahkhyayana grhyasutras 
and the dharmasutras of Gautama and Apastamba to a later 
date than the 5th or 4th century B. C. Panini, whom no scholar 
will place later than 300 B. C. ( though there are some who 


1694. 515^37 
?5TTfcnT: I JTnmST H. 15. 6. 

1695. 

5 . II. 2. 13. This is quoted in th« wHiIT ttTOTg l p- 887 where f^fil’nfar 
is explained at 
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place him several centuries earlier ), teaches that an image 
by attending on which a person maintains himself and which 
is not for sale has the same name as the god whose image it is 
e. g. an image is called Siva or Skanda when the worshipper 
makes his livelihood by attending on the image of Siva or 
Skanda (and appropriating the offerings placed before the image) 
which is not for sale. Panini also teaches ( IV. 3. 98 ) that 
‘ Vasudevaka ' is a person who is a votary of Vasudeva and 
Patanjali expressly says that Vasudeva was not a mere ksatriya, 
but that the word is the name of God. Patanjali comments on 
the former sutra and vouchsafes the very interesting information 
that the Mauryas who were greedy of gold established or 
manufactured images, to which this rule would not apply, but it 
would apply to the images of gods that were in Patanjali’s day 
used for puja { worship ). According to Patanjali the images 
manufactured by the Mauryas would be called Sivaka &c. 
Patanjali, while commenting on Panini IV. 1. 54, gives as 
examples an image with a long or high nose. The Adiparva 
70. 49, Anusasana 10. 20-21, A^vamedhika 70. 16 speak of 
devatayatanas ( temples ) and Bhisma 112. 11 in speaking of 
terrible portents refers to images in temples trembling and 
shedding tears. Kharavela, king of Kalihga ( latter half of 
2nd century B. C. ) is said to have re-established an image of 
Jina carried away by Nandaraja and he is described as * sarva- 
devayatans-sahkhara-karaka ’ ( one who looked after the preser- 
vation and repair of all temples ). In Kautilya’s Arthasastra 
II. 4 ( variously assigned to different dates from 300 B. C. to 
250 A D. ) it is stated that in the centre of the capital shrines 
of Aparajita, Apratihata, Jayanta, Vaijayanta and temples of 
Siva, Asvins, Vaisravana, LaksmI and of Madira ( wine ? ) 
should be erected. It follows from the above discussion that 
long before Panini there had arisen professional men who made 
their livelihood by attending on images and that temples of 
deities must have existed even in the 4th or 5th century B. C. 

The question whether the worship of images and the erec- 
tion of temples spontaneously arose among the Vedio Aryans 


1696. =5^1 VT.^V.J. 99; arnr, ^ 

uui? I vol. II. p. 429 ; 

vol. II. P. 222 ( on vt- IV. 1.51); ‘ 

p. 314; videE. I. vol. 20 p. 80 and ‘Vai^pavigm and SaivUm’ by Dr. 
R. Q. Bhandarkar ( 1913 ) pp. 3—4, 
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or whether they derived the idea from some other race or 
sectarians has been very often discussed. There are three 
principal views, viz. (1) that the worship of images was derived 
from sudras and Dravidian tribes and absorbed in the brahma- 
nical cult; (2) that the making of images was copied from the 
Buddhists ; (3) that this practice was a natural and spontaneous 
growth. The second view is not very plausible. Images of 
Buddha were not made for a long time after his nirvana. He 
was only represented at first by symbols. If modern chrono- 
logy about Buddha’s ministry is to be followed'®*'^ (he was 
born about 563 B. C. and died about 483 B. C. ), it is almost 
impossible to hold that images of gods originally came to be 
made in imitation of images or statues of Buddha, since, as we 
saw above, temples and images of gods had already become 
widespread throughout India in the 4th or 5th century B. C. 

The first view is supported with arguments of some weight by 
Dr. Farquhar in J. R. A. S. for 1928 pp. 15-23. Vide also 
Dr. Charpentier in Indian Antiquary for 1927 pp. 89 ff. and 
130 ff. But I do not hold that the reasons for this view are con- 
vincing. There is no apparent reason why only about 400 B. C. 
image worship should have been copied from the sudras by the 
brahmanas. The sudra though given an inferior status had be- 
come a part of Indian Society at least a thousand years before 
400 B. C., as the Purusasukta shows. He had been serving the 
hrShmanas for centuries before that date and brahmanas 
could in the times of the sutras partake of food cooked by him 
and could take sudra women in marriage. So, if the worship 
of images was a practice borrowed from the sudras, it should 
have prevailed at least a thousand years before 400 B. C. The 
fact that the det'afa/ca brahmana (one who maintained himself 
by attending on images either for a salary or by appropriating 
what was placed before the image) was not to be invited at a 
sraddha and had thus an inferior status ( Manu III. 152) is to 
be explained in a different way. The institution of worshippers 
of images had not an hoary antiquity behind it in the time of 


1697. See ‘History of Buddhist thought' by Dr. E. J. Thomas (1933) 
for these dates. 

1698. Vide Mr. 0. C. Ganguly’s paper- ‘the antiquity of the 
Buddha Image ’ in Ostasiatische Zeitschrift Nene Folge XIV, Heft 2/3, 
where he adduces rery weighty grounds for holding that the beginning 
of the cult of the worship of the image of Buddha lies somewhere 
between 150 B. C. to 50 B. C. 
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Manu, as that of priests officiating at the srauta or grhya 
sacrifices had in his day ; besides such men must have neg* 
lected the principal duty of a brahmana ( viz. study of the 
Veda ) and so they were looked down upon. Even in the times 
of the Brahmanas the simple grhya sacrifices were being raised 
to the level of srauta rites, which were gradually becoming less 
and less frequent. The Ait. Br. (11. 8 ) prescribes that when a 
man takes up an offering to a deity and is about to say ‘ vasat ’ 
he should contemplate upon that deity for whom the offering is 
meant.’*’* This would naturally lead the worshipper to invest 
the deity with anthropomorphic attributes. The Nirukta devotes 
some space ( VII. 6-7 ) to the consideration of the question of the 
form of the deities referred to in the Vedic mantras.^'’°° Three 
views are propounded, viz. (1) they have an anthropomorphic 
form, (2) they have no anthromorphic form, (3) they may par- 
take of both characters, i. e. the deities though really non- 
anthropomorphic may assume various forms for carrying out 
some purpose or activity. This last view contains the doctrine 
of avataras. When Vedic sacrifices became less and less preva- 
lent owing to various causes (particularly because of the 
doctrine of ahiihsa, the various upasanas and the philosophy of 
the Absolute set forth in the Upanisads ), there arose the cult of 
the worship of images. Originally, it was not so universal or 
elaborate as it became in medieval and modern times. 

The literature on the subject of image-worship is vast. The 
principal topics are : the substances from which images are 
made, the principal deities of which images ^were or are 
worshipped, the proportions of the various limbs in manufactur- 
ing images, the consecration of images and temples, the ritual 
of image worship. The subject of consecration of images and 
temples will be dealt with later on under the topic of Pratistha, 

In the Brhat-saihhita of Varahamihira ( chap. GS, where 
images of Kama, of Visnu with eight or four or two arms, of 
Baladeva, Ekanaihsa, Samba, Brahma, Skanda, Siva, Girija as 
half of Siva’s body, Buddha, Jina, the Sun, the Matrs, Yama, 
Varuna, Kubera are described); in the Matsyapurana chap. 

1699. wRgtld | 11. 8, quoted 

by on I. 3. 33. 

I i 

I ...... 3Ttv ^ ^ Wtrirm: 

1 VII. 6-7. 
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258-264 ; in the Agnipurana chap. 44-53, the Visnudharmottara 
( III. 44 ff. ) and other puranas, in the Manasara, the Catur- 
varga-cintamani of Hemadri ( Vratakhanda vol. II part 1, pp. 
76-222 ), in several agama works, in the Devataniurti-prakarana 
of sutradhara Mandana of the 15th century ( ed. by Upendra 
Mohan Sahkhyatirtha, Calcutta, 1936) and similar works 
elaborate rules are given on pratimalaksana ( the characteristics 
of the images of gods and goddesses ). They cannot be dealt 
with here. In modern times many works and papers, several 
of them illustrated with plates and photographs, have been pub- 
lished on this subject. 

Medieval digests like theSm. C., the Smrtimuktaphala, the 
Puja-prakasa devote considerable space to the subject of deva- 
puja ( image-worship ) in its various aspects, the last work 
containing 382 pages in print on this subject. A very concise 
statement of only a few topics is attempted below. 

1701. Besides the Annual Reports and Memoirs of the Archaeologi- 
cal Survey of India, the following is a modest list of such works : 

Ars Asiatica ( in French ), some volumes of which such as vol. Ill 
( on Saiva sculpture ), vol. X ( on Ajanta ), vol. XV (about images at 
MathurS) are specially useful; Ludwig Bacbhofer’s ‘Early Indian 
Sculpture ’ in two volumes ( 1929, Paris ) with 161 plates ( from 300 B. C- 
to 200 A. D. ) ; Brindaban Bhattacharya’s ‘ Indian Images ’ vol. I ( 1921, 
a very useful work containing original Sanskrit texts from the Vedas 
to the latest works and several illustrations); N. K. Bbattasali’s 
‘Iconography of Buddhist and Brahinanical Sculptures in the Dacca 
Museum ’ ; Rai Bahadur Chanda’s ‘ Medieval Indian Sculptures in the 
British Museum ’ (1936) ; ‘ Ancient India ’{ from the earliest times to 
the Guptas as to architecture and sculpture) by K. do B. Codrington 
1926, with numerous plates ; A. K. Coomarswamy’s ‘ History of Indian 
and Indonesian Art’; A. Fouchcr’s ‘Beginnings of Buddhist Art’ (1917 
translated by L. A. Thomas and F. W. Thomas ) and ‘L’ Arte Graco- 
Buddhique du GandhSra ’ (in two vols. 1905 and 1918 ); 0. C. Gangoly’s 
‘ South Indian Bronzes’ ( 1915, with 95 fall page illustrations and 45 
smaller plates) ; T. A. Gopinath Rao’s ‘Elements of Hindu Iconography’ 
( in 4 parts, containing quotations from puranas, iSilpa^astras and other 
works and numerous illustrations); Grunwedol’s ‘Buddhist Art in 
India’ (English translation by Agnes C. Gibson revised by James 
Burgess, 1901); E. B. Havell’s ‘Indian Sculpture and Painting’ 
(London, 1903), ‘ the Ideals of Indian Art ’ ( London, 1911), ‘ Hand-book 
of Indian Art’ (London, 1920); H. Krishna Sastry’s ‘ South Indian 
Images of Gods and Goddesses ’ ; Nihar Kanjan Bay’s ‘ Brahinanical 
Gods of Burma ’ ( 1932 ) ; V. A. Smith’s ‘ History of Fine Art in India ’ 
(1911, with hundreds of illustrations); ‘ Murtivijnana ’ (in Marathi ) by 
G. H. Kharo ( 1939,'Poona ). 

H. D. 90 
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The word ‘ dGvapujS occurs in the VSrtika on Panini 

I. 3, 25. The digests try to show that, just as yaga ( sacrifice ) 
consists in giving up materials accompanied by a mantra with 
reference to a deity that is then principally in view, so puja 
also is yaga, as therein also there is giving up ( or dedication ) 
of materials to a deity, 

The next question is ; who are entitled to perform devapuja. 
Men and women of all varnas and even the untouchables were 
to worship Visnu who incarnated himself as man-lion, accord- 
ing to the Nrsimhapurana and Vrddha-Harlta ( VI, 6 and 
256 ). All the male members of a joint undivided family are to 
perform separately saihdhya, brahmayajna and agnihotra ( if 
they have consecrated the Srauta and grhya fires ) but devapuja 
and vaisvadeva will be only one for the whole family, Th® 
time for devapuja is after tarpana at noon and before vaisva- 
deva ; but some place it after vaisvadeva. According to Daksa 

II, 30-31 all devakdrya ( duties and ceremonies in honour of 
gods ) must be performed in the first half of the day. 


One of the peculiar tenets of Hinduism is adhikdra-bheda 
( difference in rights, duties, ceremonies and worship dependent 
on difference in intellectual, emotional and spiritual equipment). 
Not every one was capable of the same discipline and regimen. 
Image worship was not absolutely necessary for everybody and 
the ancient writers never thought that when they worshipped 
an image they were simply paying homage to a material object. 
They believed that they contemplated the One Supreme Spirit in 
the form of the image or symbol before them, which helped ordi- 
nary people to concentrate their mind on the Godhead to the 
exclusion of other external and engrossing objects and pursuits. 


1702. i mfa?? on in. I. 3. 25 Vido 

WfTwnnr vol. I. p. 281 which shows that this was read somewhat 

differently by others even so early. 


1703. i aps mvtTarfTra- 

I IV. 2. 27-28, on which distinguishes between 
^ and ^^as follows^v^ia^^TO^Iwg XTUT H ; I v^ria- 

(Iisrt ; fra ^ WTU ir^ I 

!ran?r p. 1. ^ 


1704. WI^JOTT: ^1=1 ■1(1 I fi ustj d 


p. 1, p. 33. 


quoted in 


1705 . Vide 511*^5 quoted in the p, 133_ 
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According to Narada, the Bhagavata-purana XL 27, 9 and 
Vrddha-Harlta ( VI. 128-129 ) Hari is to be worshipped in 
water, in fire, in the heart, in the sun, on the altar, in brahmanas 
and in images. Satatapa'^” says ‘the gods of ordinary men 
are in water, those of the knowing are in heaven, of the ignorant 
and of those of small intelligence are in wood and clay ( i. e* 
images) and of the yoffin in his own self (or heart)’, God is 
worshipped in fire by throwing oblations, in water by throwing 
flowers, in the heart by contemplation and in the orb of the sun 
by japa. 

The materials out of which images are to be made are 
precious stones, gold, silver, copper, brass, iron, stone, wood or 
clay. One made of precious stones was the best and the most 
inferior was that made of clay. The Bhagavata-purana ( XI_ 
27. 12) says that images are eight-fold viz. made of stone, wood^ 
iron, sandal-wood or similar pa,ste, drawn ( as a picture ), made 
of sand, of precious stones and lastly mental The Matsya- 
purana ( 258. 20-21 ) adds ‘lead and bronze’ to the above eight 
of the Skanda. Vide also Vrddha-Harlta VIIL 120. Among 
stones the Salagrama stone (a black stone containing fossil 
ammonite found in the Gandaki river near a village called 
Salagrama ) and the stone from Dvaraka marked with a cakra 
(discus) are highly prized in the worship of Visnu. Vrddha-Harlta 
(VIII. 183-189) highly extols Salagrama-puia. It is stated by 
Vrddha-Harlta that only dvijas can worship Salagrama and not 
sudras. According to several purana passages quoted in the 
Pujaprakasa ( pp, 20-21 ) even women and sudras can perform 

1706. grrv 

II III- 46. 3 ; • 

5mnT: W quoted in P- 10 and 

( WTlir^ P- 384 ); HI- 29. 2 bag the same words. ‘ srironTt 

ara I ^ ll f^TOcT VI 

128-129 ; ar^gnrt ?sif5s?tSirT vreg i vn%gWT^ 

n mni?VT II XI. 27. 9 ; vide also VIII. 91-92. 

1707. 3fcQ %aT JigirqTwi i *iat5i^ 

tnfw II »i i tu gv in 3Tifi^frv^i5T p- 382 ; ann imi- 

Wu ri H I vfPnTT ?tr; h quoted in^g;5nq5rT?T p. ^8 ( this is 

62. 5 and III. 29. 3 ) ; 

I 11 ( 3Tt%^ p. 384 ).^ 

1708. rtiTan ^ rraefr awsn ttsrr • gi c5TCr 

n anmnnn vranr ^ vt i ^ ^rw- 

II quoted in g^iq<fi'r5T p. H i ^c?T 

"g I H H i ff r f r tiiu r nq) HTtJTTeftuT n XL 27. 12, quoted 

in gpm. p- H®- 
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the worship of Salagrama but they should not touch it. 
Similarly they are not to worship lihgas established in the past 
by sages &c. This worship of Salagrama is comparatively 
ancient, Samkaracarya in his commentary on the VedantasQtra 
speaks in several places of Salagrama being worshipped 
as a symbol of Hari. Five kinds of stones were used in 
worship, viz. Bana-lihgas from Narmada in Siva worship* 
Salagrama in Visnu worship, metallic stone in Durga 
worship, crystal for sun-worship and red stone in GaneSa 
worship. The Rajatarahgini { 11. 131 and VII. 185) refers 
to the establishment of Banalihgas of Siva in Kashmir 
taken from the Narmada. About the images to be worshipped 
in the house it is stated in the Matsyapurana ( 258. 22 ) that 

they should be in size as big as a part of the thumb up to 12 

ahgulaa and not more ; but an image to be established in a 

temple should be up to sixteen ahgulas and not more or its 

proper height should be arrived at as follows : divide the height 
of the door into eight parts ; taking seven parts divide them into 
one-third and two-thirds ; the pedestal of the image should be 
one-third and the image should be two-tbirds of the seven parts 
( i, e, -j of seven-eighths of the height of the door ), Vide 
Matsyapurana 258. 23-25. 


Among the gods popularly worshipped the principal ones 
are Visnu under various names and in various avataras, Siva 
in bis various forms, Durga, Ganesa and the Sun.’’^'^ The 


17C0. • Twyl: wirar 

H Wirq' quoted in p. 384 ); vide also ^tv. p. 11 

and p. 78a (luotiug wify-TT , 

VIII. 190. 


OD I. 2. 7 ; vide also on I. 2. 14 and 

I. 3. 14. ( where he ^ays ?Uf 5 irm i^: ). ' Vf^e 

p. 35 ‘ ?TTe5^TtiTt^1 5 W5iri%ar ^ eBTVi > and 

p. 37 quotes a passage from the wfgirq^nur wliich allows even *^33 to 
worship UevI and Liiigus made of clay or sand ( ) 

Tf’-It: II rt3Tcmf=uU II. 131. ^ ^ 

11 ^ quoted rn^. ( 3 ^-^ p. 384). Vide p. aTwhIrl 

a verse IS quoted which supports the diagram in the text rvitI 
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worship of these deities ( called paScayatanapuja) is said to have 
been popularised by the great Samkaracarya. In modern times 
these five devatas are still worshipped, but they are differently 
arranged according as the worshipper places one or other of tho 
five in the centre. The following diagram will show the five 
positions : 

East 


Visnupanca- 

yatana 

Sivapanea- 

yatana 

Surya-pafica- 

yatana 

DfVi-pauca- 

yatana 

Ganesa- 

paScayatana 

Samka- Ganesa 

Visnu Surya 

t 

Saiiika- GanesaiVisnu Satiika- 

Visnu Samka- 

ra 

2 3 

ra 

2 ra 

2 ra 

2 3 


2 3 

3 

3 

Visnu 

Saihkara 

Surya 

Devi 

Gaijesa 

i 

1 

1 

1 

1 

Devi Surva 

Devi Ganesa 

Devi Visnu 

Surya Ganesa 

Devi Surya 

.5 i 

5 4 

5 4 

5 4 

5 4 


West 


In medieval and modern times Visnu has been deemed to 
have descended to earth ten times to preserve the world and its 
culture. A brief account of the development of this theory 
will not be out of place hero. The ten well-known avataras are 
Matsya (fish), Kurraa (tortoise), Varaha (boar), Narasimha 
(man-lion), Vamana (dwarf), Parasuraraa, Kama, Krsna, Buddha 
and Kalkin, There are faint glimmerings of the theory of 
avataras and of these forms even in the earlie.st Vedic Literature. 
In Ilg. VIII. 17. 13*’'” it is said that Indra was the grandson of 
the sage Srngavrsa. This may be interpreted as meaning that 
Indra was supposed to have descended on the earth in a 
human form. In Rg. IV. 26. 1 the sage Vamadeva exclaims''^’* 
‘ I was Manu and I was also the Sun . This is referred to in 
the Br. Up. L 4. 10 and is often relied upon in support of the 
doctrine of the transmigration of souls. It may be capable of 
that interpretation, but if that is not accepted it will at least tend 
to support the proposition that the Vedic sage thought that the 


1713. ^ Jwra; wf inr: " VIII. 

17. 13. VIII. 5 explains ‘ fra srfnrTU’n: itstivt 

takes wjTcI to mean here. 

1714. 31^ ugrvrt r^: • IV. 2^ 1 ^ ^ 

I art btstrutIs • 

sR«riW5T w cf^rr^TrWjorr tw ngsvrvii vra^st 

• f?. 3 tt. 1. 4.10; ^rrsffwr 1. 1.30. 
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Sun could be born on the earth as a human being (i, e. there was 
an avatara of the Sun ). There is another sense in which this 
passage of the Ilg and that of the Br. Up. are understood in the 
Vedantasutra 1. 1. 30 viz. that Vamadeva had realized that his 
soul was non-different from the Supreme Soul, Brahma. The 
elements of the avatara of Matsya are probably suggested by 
the story of Manu who was saved from a flood by a great 
horned fish to whose horn Manu tied the rope of his ship when 
the flood rose. Vide Sat. Br. I, 8. 1. 1-6 ( S. B. E. vol. 12, 
pp. 216-218 ).”'s 


The tortoise avatara was probably suggested by the legend 
that Prajapati having assumed the form of a tortoise created 
living beings and that as the words kurma ( tortoise ) and 
kasyapa mean the same object all creatures are said to be 
descended from ( or to belong to ) Kasyapa ( Sat. Br. VII. 5. 1, 
5, S. B. E. vol. 41, p. 390 The peculiar exploit of the Boar 
incarnation, viz. raising up the earth from the bottom of the 
ocean, is alluded to in the Sat. Br. XIV. 1. 2. 11 ( S. B. E. 
vol. 44, p. 451 ) ‘ a boar called Emusa raised the earth up and 
he was her lord Prajapati.”^*’ In the Bg. Visnu is said to 
have pierced Varaha ( I. 61. 7 ) and that he being incited by 
Indra brings to the worshipper a hundred buffaloes, rice cooked 
in milk, and the boar ( called ) Emusa ( VIII, 77. 10 ), The Tai, 
Ar. X 1 refers to this myth. In the Kathaka S. VIII. 2 
Prajapati is said to have become a boar and plunged in water. 
Vide also Tai. S. VII. 1. 5. 1 and Tai. Br. I. 1, 3. Some 
elements of the story of the destruction of Hiranyakampu 
by Visnu in the man-lion form are supplied by the story of the 
slaughter of the demon Namuci by Indra at dawn with the 
foam of waters, since Indra had agreed with Namuci that * he 
would not slay him by day or by night, with the dry or moist 


1715. n aim it h <n^'[ sira- 

girra i I. 8. 1. 5 Vide an interesting and 

learned article by Prof. Macdoncll in J. R, A. S. 1896 pp. 165-189 on the 
mythological basis of some of the incarnations. 

^ 1716. u- 5Tnr i ^ ^ ?- 

f irsTr: grRvcv 5-^ 1 

Vil. 5. 1. 5. 


1717.^ ^ g vr rroiTTnhvm ^ 

XIV. L 2. 11; 
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mean a boar-like cloud demon > or ‘ a boar Vide V. 4. 
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or with the palm or with the fist, or with staff or bow &c.’ 
( Sat. Br. XII. 7. 3. 1-4, S. B. E. vol. 44, pp. 232-223 ). Sat, 
Br. XII. 7. 3, 4 quotes Bg. VIII. 14. 13 which narrates that 
Indra cut off the head of Namuci with the foam of waters,'^'® 
In the ancient Tamil work Silappadikaram (translated by 
Prof. V. E. Diksitar) there is a reference to the Narasiihha 
avatara. The special achievement of the dwarf incarnation, 
viz. the request of the dwarf for as much space as would be 
covered by his three steps, has its counter-part in the Egveda, 
where the principal exploits of Visnu are the taking of three steps 
and making the earth steady or fast.’’''® Vide Sat. Br. I. 2. 5. 1 
for the Dwarf incarnation. In the Chandogya Up. III. 17. 6 it 
is stated that the sage Ghora Ahgirasa imparted a certain 
instruction to Krsna, the son of Devaki.”“ This may have 
supplied some part of the legends about Krsna in tbii Great 
Epic and the Puranas. 

We saw above that according to Patanjali Vasudeva was 
not a mere ksatriya but an incarnation of God, Patanjali 
quotes a quarter of a verse which speaks of Kamsa being killed 
by Vasudeva and refers to painted shows wherein the party 
of Vasudeva were dressed in black and of Kamsa in red ( vide 
Mahabhasya, vol. II. p, 36 and p. 119 ). Patafijali also speaks 
of Ugrasena as a member of the Andhaka clan and Visvaksona 
as a Vrsni and of Baladeva also ( Mahabhasya, vol. II. p. 257 
on Panini IV, 1. 114 ) and of Satyabhama ( vol. I, p. 111 ) and 
Akrura ( vol. II. p. 295 ), So the main story of Krsna and 
persons connected with his ministry on earth as gathered from 
the Mahabharata, the Harivaihsa &c, were known to Patanjali 
and to some extent also to Panini. The Besnagara Inscription 
of Heliodorus ( E. I, vol, X, Appendix p. 63 No. 669 ) shows 
that even Greeks became devotees of Visnu. The Eran Stone 


1718. ^ iqvr ^ wammi rar 

I 5nni«rsr- XII. 

7. 3. 3-4 ; VIII. 14. 13 is 3ivi ^5%: fiir 
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WW 1 I. Si2. 17-18 ; vide also ?g. I. 154. 1- 4, I. 155. 4, 

VI. 49. 13 &c ; VI 3 f^Wr srTvnnft n ^ vrfFmnv i 
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jTO^bninfT II 5fi. VII. 99. 2-3. 
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in. 17. 6. Vide ‘ Vai?ij»vism and Saivisim ’ by Sir R. G. 
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Inscription ( vide Gupta Inscriptions p. 158 No. 36 ) refers to 
the Boar Incarnation. The Bhagavatapurana 11. 4. 18 declares 
that even Kiratas, Hunas, Andhras, Pulindas, Pukkasas, Abhlras, 
Suhmas, Yavanas, Khasas and others and even sinners, when 
they throw themselves on the mercy of Visnu as devotees, are 
purified. It may therefore be assumed that the theory of the 
avataras of Visnu ( whether ten or less or more ) had been 
prevalent some centuries before the Christian era. 

In the Mahabharata and the Ramayana it is frequently 
stated that God comes down to earth often for punishing the 
wicked, for the protection of the good and the establish- 
ment of dharma}’’^'^ In the SSntiparva ( 339, 103-104 ) the 
avataras are stated to be ten and they are the same as now 
accepted except that Harhsa is mentioned instead of Buddha 
and Krsna is called Satvata. Among the Puranas also several 
do not mention Buddha as an avatara. The Markandeya ( 47. 7 ) 
speaks of Matsya, Kurraa and Varaha incarnations and in 4* 
53-56 begins with Varaha and mentions Nrsithha, Vamana and 
Mathura ( i, e, Krsna ). The Matsya { 47. 39-45 ) speaks of 
12 avataras, some of which are different from the usual ones 
and verse 106 states that Bhrgu cursed Visnu to be born as a 
human being seven times, as he killed a woman, viz. his wife- 
The Matsya-purana ( chap. 285. 6-7 ) mentions the well-known 
ten avataras including Buddha and this passage is quoted by 
Apararka on p. 338. The Matsya-purana 47. 247 speaks of 
Buddha as the 9th ( avatara ). The Nrsimha-purana chap. 36. 
the Agni-purana chap, 2 to 16 and the Varaha-purana 4. 2 
enumerate the well-known ten avataras. The Vrddha-Harlta 
smrti''^^* ( X. 145-146 ) enumerates ten avataras, includes 
Hayagriva in them (in place of Buddha) and expressly says that 
Buddha should net be worshipped. In the Ramayana (Ayodhya- 


1721. Vide Hopkins’ ‘Epic Mythology’ 1915, pp. 209-219 and 

Indian Historical Quarterly, vol. XI. p. 121 IT. for detailed information 
on the avatilras of V'i^nn ; note tlie following : fkjr^r«rpT 

ornr ^ i srvuratY ii 272. 71 ; Hrrmrwi ^ 

vnTmemh ktW i wnr?rirr*iFT w n 54.13; jisr 

IV. 7-8, 272. 61-70, 276. 8. &c.; I. 7, TxTTijirjg 8. 27 ; 

w i 339. 103-104. 
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kanda 109. 34) Buddha is reviled as a thief and an atheist.’’^^^ This 
passage may be an interpolation. In the Bhagavatapurana 
there are three different lists of avataras at I. 3 ( where 22 
avataras occur in which Buddha, Kalkin, Vyasa, Balarama 
and Krsna are separately enumerated ), II. 7 ( where besides 
the well-known avataras, Kapila, Dattatreya and others are 
mentioned ), and at VI. 8 Buddha and Kalkin are both 
mentioned in verse 17. The Krtyaratnakara ( pp. 159-160 ) 
quotes a passage from the Brahmapurana about a irata on the 
7th of the bright half of Vaisakha where it is stated that Visnu 
as Buddha started the Sakyadharma and that on the 7th day of 
Vaisakha when the moon is in coniunction with the Pusya 
constellation, the image of Buddha should be bathed to the 
accompaniment of sayings of the Sakya and gifts of garments 
should be made to Sakya ascetics. The same work (pp. 247-218) 
quotes a passage of the Varahapurana on the observances of 
Buddha-dvadasi, when a golden image of Buddha was to be 
worshipped and given to a brahmana. In memoir No. 26 of the 
Archmological Survey of India, it is stated ( p. 5 ) that in an 
inscription from South India of about the 7th century A. D. 
occurs a verse in a mutilated form in which Buddha is enume- 
rated among the ten avataras ( ...narasimhotha Vamanah Ramo 
Ramasca Krsnasca Buddhah Kalki ca te dasa From the 
above discussion it follows that Buddha became in popular view 
an avatara of Visnu for the Hindus from about the 7th century 
A. D. Even about that time he was not universally so treated 
and orthodox writers like Kumarila { who flourished somewhere 
about 650 to 750 A. D. ) did not admit that he was an avatara. 
In his Tantravartika ( p. 195 on Jaimini I. 3. 4 ) Kuinarilabhatta 
says that the Sakya texts were promulgated by Buddha and 
others that had strayed from the path of the three Vedas and 


1723. it 3^ ft 1^^30133 

109. 34. 

1724. I vmTs:3 I. 3. 26; 3TOtT35imn 

uih m3 1 n agr^<rnT quoted 

in p. 159 ; ‘ I 3iicif# g mgr- 

orm u itgrgg; swr ^3rg3: i mv- 

msi »II3 ntt: " quoted in pp. 247-248. 

1725. imtf: ^rmr: • ruft =3 

^ ^ II IV. 2 ; the inscription in the memoir 26 ( p. 5 ) contains 

the verge in this form. Vido ‘ Vai.sijavi8m and Saivism ’ pp. 41-42 for 
the incarnations of Vi?pn. 

H. D. 91 



723 


History of Dharmaiasira 


I Ch. XIX 


that acted contrary to the Vedas and asks the question “ what 
assurance is there that one, who, himself being a ksatriya, trans- 
gressed the dharma laid djwn for ksatriyas and betook himself 
to the profession of a religious teacher and accepted gifts, would 
impart instruction in dharma that would not lead to confusion? 
It has been said ‘ one should leave at a distance a person who 
does acts contrary to the other world. How can one who 
deceives himself confer benefit on another ? The Brhatsamhita 
of Varahamihira ( 60. 19 ) states the persons who are to hold 
the office of worshipper in the temples of several deities, viz. 
the Bhagavatas for Visnu, the Magas (sakadviplya brahmanas) 
in temples of the sun, dcijas smeared with ashes in Siva temples, 
those who know the group of matrs in the temples of the Mother 
Goddesses, brahmanas in the temples of Brahma, Buddhists in 
the temples of Buddha who was good to all and whose mind 
was full of peace, naked ascetics in the temples of Jinas ; who- 
ever is a devotee of a particular god should worship that god 
according to the procedure prescribed in his own cult.’^^’’ 


1726. 

^ i y ^>s{ i Q h': i ... ¥Wfrfr^- 

I =3r • >TOjrart%^Tf^ i sinapt vHtwuh 

fen I fTra I P. 195. The verse <nci?i5T &o. is 143. 

13, the first half being somewhat different (though the sense is the 
same). A grgrw alone was entitled to accept gifts and propound dharma. 
Vide Mann X. 1. 

1727. fe!aiTunTV5rn=HrrT^ wRg; ^infr-. mwJrmfT iTifJTvgc?- 

Rstk fvjwgiw: I 9n I •^nn^'TTMi v 
fsmr: 5>rVT fe’U ■'ini 60.19. Vide Wil son’s Vi jnupm ana 

vol. V. p. S82 where an analysis of the Chavifyapuil^a (last 12 chapters) 
is given. Ssmba being cursed bnilt a temple of siva and brought 18 
families of Magas from Sakadvipa, with whom the Bhojas (a sub-division 
of Yadavas ) entered into matrimonial alliances, whence the Magas came 
to be called Bhojakas. In the Ilar^acarita IV Bsna speaks of a Bhojaka 
astrologer called TSraka who predicts on Har^a’s birth his greatness and 
the commentator states that ‘ Bhojaka ’ means ‘ Maga Vide Sherring’s 
‘ Hindu Tribes and Castes ’ vol. I, pp. 102-103 where he describes the 
SSkadvipI brahmanas as Magadba brahmanas and not as Magas. For 
Sun-worship and the M.agas, vide ‘Vai^navism and Saivism’ jp. 
151-155. Vide Weber's essay on the Magavyakti of Kr^nadSsa for the 
Magabrahmanas and E. I. vol. II. p. 330 ff, the Govindapura stone 
inscription of the poet GaigSdliara, who was a Maga, in 4aka 1059 
(1137-38 A. D. ), where it is said that the Magas were sprung from the 

( Continued on next page ) 



Cb. XIX ] 


Dempuja-Ten avaluras 


723 


Ksemeudra ( about 1063 A. D. ) in his Dasavacara-carita and the 
Gitagovinda of Jayadeva (about 1180-1200 A. D. ) speak of 
Buddha as an avatara of Visnu. Therefore at least before or about 
the 10th century A. D. Buddha had come to be looked upon as an 
avatara of Visnu throughout India. The total disappearance 
of Buddhism from India, the land of its birth, is a most striking 
phenomenon, which as stated by A. Schweitzer in ‘ Indian 
thought and its development * ( tr. by Mrs, C. E, B. Russell, 
1935 ) p. 137, cannot be satisfactorily esplained. Though 
Buddha did not accept the authority of the Vedas and of 
brabmanas, nor the existence of an individual soul nor the 
Supreme Soul, he believed in Icartna stiid punarjanma and in release 
from samdni by renunciation and desirelsssness. When his 
followers deified Buddha, when animal sacrifices had been almost 
stopped and his insistence on universal charity and kindliness 
and on self-restraint were universally accepted by the followers 
of the Vedic religion, Buddha came to be deemed an avathra of 
Visnu, as the raison d'etre for a separate cult ceased and the 
decadence of morals among monks and nuns hastened the 
downfall of Buddhism, the finishing touches being added by 
the Moslem invasions from about 1200 A. D. No one cun affirm 
that persecution had anything to do with the disappearance of 
Buddhism from India. Though it cannot be said that there was 
no religious persecution whatever at any time in India, the 
evidence for persecution is very limited and such persecution if 
any as may have existed was as nothing compared to the perse- 
cution of Christians by other Christians and of Jews in all cen- 
turies and particularly in the 30th century by several so-called 
Christian powers. The few well-authenticated cases of large-scale 
persecutions are those of Sasahka who persecuted the Buddhists 
( vide Beal’s ‘Records of the eastern world,’ vol. I p. 213, vol. II. 
p.42,91, 118, 121), of Mihirakula, of a Pandya king (in the 11th 

C Continued from last page) 

sun's own body, were brought from Saksdvipa by SSimba, the son of 
Krsna, and that the first Maga was a BharadvSja. Vide also I. vol. 
IX. p. 279 the GhatiySls Inscriptions (near Jodhpur) of Pratihara 
Kakkaka written by MSttiavi, a Maga, in eamvat 318 ( 861-62 A. D.) 
and Bhavi^yapurSiia, chap. 139-40 for further details, such ns growing 
beards, being called Bhojabas &c. BhJsraaparva chap. 11 describes 
SSbadvIpa and verse 36 speaks of the country of Mangas (Magas . ). 

1728. Vide the first astapudi of the Gitagovinda 
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century ) who persecuted the Jainas, From Asoka downwards, 
kings and the civil power always extended a generous tolerance 
to all sects ( vide Asoka’s Rock Edict No. 12 ). The father of 
the great emperor Harsa was a worshipper of the Sun, while 
Harsa’s elder brother Rajyavardhana was a Buddhist and 
Harsa, though himself a Saiva, speaks of his brother with 
greater reverence than of his own father ( vide the Madhuban 
copperplate inscription in E. L vol. VII p. 155 and I p. 67 ). 
Vida Barth’s ‘Religions of India* pp. 133-134, Farquhar’s 
‘Outlines of the Religious Literature of India’ pp. 169, 175 for 
general religious tolerance in ancient India. 

Rama and Krsna were worshipped as avataras of Visnu at 
least several centuries before Christ. Kalidasa in the Raghu- 
vaihsa ( XI. 22 ) and the Meghaduta indicates that he regarded 
Vamana as an avatara of Visnu as much as Rama was. Simi- 
larly the Varaha and Narasiihha avataras are frequently spoken 
of in the Kadamb.arl. The Trimurti i. e. the conception of the 
triune combination of Brahma, Visnu and ^iva into one God- 
head is also an ancient one. The Mahabharata ( Vanaparva ) 
gives expression to the idea that Prajapati creates the world in 
the form of Brahma, sustains it in the form of the great 
Purusa and annihilates it in the form of Rudra. Hopkins in 
his ‘ Epic Mythology ’ p. 231 holds that this is a solitary 
passage about Trimurti and is a late one and that the 
Mahabharata in general has no doctrine of Trimurti, but rather 
of the equality of Visnu and Siva. Kalidasa in his Raghuvaihsa 
(X. 16) and Kumarasambhava (II. 4)"'®’ breathes the same belief. 
The temples of Brahma are now very few' and far between, the 
most well-known being that at Puskara ( Ajmer). There is a 
temple of Brahma in the Idar State and another at Sadhi in the 
Padra Taluka of the Baroda State. The Padmapurana ( Srsti- 
khanda 17 ) shows that the worship of Brahma had declined at 
that time owing, it is said, to the curse of Savitrl. 


Siva worship appears to be the most ancient worship that 
is still prevalent. Sir John Marshall’s work on Mohenjo-daro 
( vo]. I. pp. 52-53 and plate XII No. 17 ) shows a figure that is 
most probably of Siva as a great yogin surrounded by the 


V „ J?! iRn- 

trs: 2<2. 48; 

II. 4. It la noteworthy that the three aspects of cte^ 

non, preservation and destruction are ascribed by KalidSsa to BrahmS 

here and not to Visnu. 



Ch. XIX ] 


Devapuja-Siva laorship 


72S 


elephant, the tiger, the rhinoceros and the buffalo ( as Siva is 
called Pasupati ). Vide also the Preface to vol. I. p. VI 1. At 
Mohenjo-daro the humped and short-horned bull is among the 
most prominent objects. Siva as half male and half female was 
worshipped long before Kalidasa {vide first verse of the Malavi- 
kagnimitra and Kuraarasambhava VIL 28 ). Siva is often 
spoken of as Pancatunda ( with five faces ), the five aspects 
being respectively called Sadyojata, Varaadeva, Aghora, Tat- 
purusa and Isana ( vide Tai. Ar. X. 43-47, Visnudharraottara 
III. 48. 1 ). Though in later times the followers of Siva and 
Visnu abused each other, the Mahabharata and some of the 
Puranas exhibit a most tolerant spirit and say there is no 
difference between the two.'^^** Vide Vanaparva 39. 76 and 189. 
5-6, Santi 343. 132, Matsyapurana 52, 23. The 1000 names of 
Visnu are enumerated in Anusasanaparva 149. 14-120 and the 
1000 names of Siva in Anusasana 17 and Santi 28^. 74 ff. 

About the im.ages of the sun the Matsyapurana (11. 31 and 
33 ) enjoins that in painting pictures of the sun or in temples of 
the sun the feet of the sun are not to be drawn or shown. 


tt 

'i 


About Ganesa a few words have already been said 
(at pp. 213-216). Ganesa came to be worshipped even by the 
Jainas, Vide Acara-dinakara ( composed in sanwat 1468 ) 
published in the Kharataragaccha-granthamala ( part II, 1923 ), 
where on p. 210 there is the procedure of consecrating an image 
of Ganesa even for Jainas and ‘Journal of Indian History’, 
vol. 18 for 1939 p, 158 for different types of Ganesa figures one 
of which has 18 arms. For a figure of Ganesa with sweetmeats 
( of about 500 A. D. ) vide ‘ Ancient India ’ by Codrington ( Plate 
XXXIX). The Acaradinakara says that images of Ganesa 
may have two, four, six, nine, 18 or 108 arms. The Agnipurana 
chap. 71, the Mudgalapurana and Ganesapurana deal with 
Ganesa worship, but their dates are uncertain. The Varaha- 
purana chap. 23 narrates a fantastic story of the birth of Ganesa. 
The GanapatyatharvaSirsa ( Anan, ed. ) identifies Ganesa with 
supreme Brahma.* The worship of the images of planets is 

1730. i 39. 76 ; w nr 
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from the and 

* Vide a learned monograph on Ganetla by Alice Getty with a 
poetic Introduction by Prof. A. Foucher and many plates (1936, Oxford). 
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comparatively ancient. Yaj. 1. 296-298 prescribes that the 
images for the worship of the nine grahas ( planets ) viz. the 
Sun, the Moon, Mars, Mercury, Jupiter, Venus, Saturn, Eahu 
and Ketu ( the last two are the nodal points ) should be made 
respECtively of copper, crystal, red sandal-wood, gold ( for 
both Mercury and Jupiter ), silver, iron, lead and bronze. 
Yaj. then prescribes the details of the w'orship of the planets 
such as the clothes to be gifted, the flowers, incenses, offer- 
ings, and the mantras ( from the Vaj, S. ), the fuel-sticks, 
the food, and the fee. The Mit. on Yaj. 1. 297 quotes nine 
verses from the Matsyapurana, chap. 91, concerning the details 
of the images of the nine planets. 

About Barasvatl, the goddess of learning, so early a writer 
as Dandin ( not later than 600 A. D. ) says that she was 
‘ sarvasukla ’ ( all white ). 

Another deity whose worship is very popular in the Deccan 
is Dattatreya. His worship cannot have originated later than 
the first centuries of the Christian era. In the Jabalopanisad, 
he is referred to as a paramahaihsa and there is aii Upanisad 
named after him. Vanaparva 115, Anusasana 133, Santi 49. 36, 
say that he conferred boons on Kartavirya. Markapdeyapurana 
( chap. 16-19 ) gives the story of his birth, calls him a yogin 
and asserts that he was offered wine and meat by his devotees 
( 19. 10-12 ). The Bhagavata IX. 23. 23, Matsya 47. 242-246 
and other puranas also refer to him. In the Sisupalavadha of 
Magha he is spoken of as an avalUra. 

The Visnudharmasutra'^^* chap. 65 contains one of the 
earliest detailed description of devapuja ( of Vasudeva or 
Visnu ). “ After having well bathed and v/ashed his hands 
and feet and performed acamana ( sipping of water ) he should 
worship Lord Vasudeva who is without beginning or end, 
before an idol or on the sacrificial ground. Having given 
animated form in his mind to Visnu with the mantra ‘ may the 
Asvins who possess life give thee life ’ ( MaitrayanI Saih. 
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II. 3. 4 ) and having invited Visnu with the anuvaka ‘ yunjate 
manah ’ ( IJg. V, 81 ), he must worship God with a salutation 
with his knees, hands and head. With the three mantras ‘ apo 
hi &c. ’ ( Rg. X 9. 1-3 ), he must announce the argluja ( water 
respectfully offered for washing the hands ) ; with the four 
mantras ‘ hiranyavarnah ’ ( Tai. S. V. 6. 1. 1-2 ) the padija ( water 
for washing the feet); with ‘ may the waters of the plain pro- 
pitiate us ’ ( Atharva 1. 6. 4 ), the ‘ acamanlya ’ ( ths water for 
sipping ) ; with Pg. 1. 23. 22 the water meant for the bath ( should 
he offered); with ‘ in chariots, in axles, in the strength of bulls ’ 
( Tai. Br. II. 7. 7 ) unguents and ornaments ; with ( Rg. III. 8. 4 
‘ yuva suvasah ) a garment ; with ‘ endowed with flowers ’ ( Tai. 
S. IV. 2. 6. 1 ) a flower ; with ‘ thou art a slayer, slay the 
enemies ’ ( Vaj. S. I. 8 ) incense ; with ‘ thou art lustre, thou art 
bright’ (Vaj.S. XXII. 1) a lamp; with’dadhikravno’ (Rg. IV. 39.6) 
amadhuparka (hoixej mixture); with the eight mantras ‘hiranya- 
garbhah’ ( Rg. X. 121. 1-8 ) an offering of eatables; a chowrie, 
a fan, a looking glass, an umbrella, a vehicle, a seat, all these 
objects he must announce and place before God (Visnu) 
muttering the Gayatrl at the same time. After having thus 
worshipped Him, he must mutter the Rurusasukta. After that 
he who desires to obtain eternal bliss should ma,je oblations of 
clarified butter, while reciting the verses of the same hymn 
(Rg. X. 90).” The Baud. gr. parisesasutra 11. I t describes’ the 
daily worship of Mahapurusa ( i. e. Visnu ). ” A man after 
bathing should cowdung a pure and even spot and draw the 
image of Visnu, should offer whole grains of rice and flowers 
to it in worship and then should invoke Visnu to come by offer- 
ing water with flowers accompanied by the three vyahrtis 
repeated separately and together: then be should utter the 
words ‘ this kurca ( bundle ) of darbhas is made for the divine 
lord, its blades are twisted by threes, it is green and gold, accept 
this’. Then he should cleanse a vessel with water to the 
accompaniment cf the Gayatri, should pass kusa gras.s acrots 
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the water poured therein, should then utter the Gayatrl mantra 
over it and should then turn it towards the sun with the syllable 
‘cm ’till he desires (or till he is tired); from that water he 
offers water for washing the feet (padya) with Rg. 1. 22. 18 
(trlni pads &c); then after having put aside the stale flowers 
to the accompaniment of the vijahrtis, he should offer arghya 
with the verse Rg. I. 22. 17 ( idam Visnur ) and should offer 
ucamanhja with the verse ‘divo va Visno’ (Tai. S. I. 2. 13. 2); 
than he bathes the deity with the three verses Rg. X. 9. 1-3 
( apo hi stha &c), with the four verses ‘ hiranya-varnah ’ (Tai. 
S. V. 6. 1. 1-2), with the anuvaka beginning with ‘pavamanah 
suvarjanah’ (Tai. Br. 1.4. 8) and with the mantra ‘brahma 
jainanam ’ (Tai. S. IV. 2. 8. 2), with the VaraadevI rk ( Rg. IV» 
26. 1 ), with the ‘ yaiuh-pavitra’ ( i. e, Tai. S. I. 2. 1 1 ). Then he 
satiates (the image of ) the deity with water sprinkled round the 
deity keeping the right hand towards it and taking the twelve 
names ( Kesava and others ) with the vyahrtis ; he offers a 
garment with the syllable ‘ om ’, yajnopavlta with the sacred 
Gayatrl, acamanlya with Rg. I. 22. 17, sandalwood paste with 
the verse ‘gandhadvaram’ (Tai. Ar. X. 1), whole grains of 
rice ( aksata ) with the verse ‘ Iravali ’ ( Rg. VII. 99. 3 ), flowers 
with Rg. I. 22. 20 (tad V'isnoh), incense (dhupa) with the 
Gayatrl, a lamp with the mantra ‘uddlpyasva’ (Tai. Ar. X. 1 ) 
and cooked food is offered with the formula ‘devasya tva’; then 
he should offer flowers to the image repeating the twelve names 
of Visnu, associating with each name the verses from ‘ trini 
pads ’ to ‘ sumrdika bhavantu nah ’ ( Tai. Br, II. 4. 6 ). Then 
they laud him with verses derived from the Rgveda, Yajurveda, 
Samaveda or Atharvaveda in praise of Visnu; then he should 
. bid good bye to the Purusa (i. e. Visnu) by uttering the 
three vyahrtis (in such formula as ‘om bhuh purusamudvas- 
ayami ) and adding ‘ may the Lord, the Great Person, go away 
for ( ray ) well-being, for conquest and for being seen again.’’ 
In case the image is immovably fixed on a pedestal &c. the 
invocation to come and the bidding of good-bye are omitted. 
The Baud, grhya-sesasutra (II. 17) contains the procedure of the 
worship of Mahadeva ( Siva ). It is almost on the same lines 
as the worship of Visnu set out above with the difference that 
the names of Siva such as Mahadeva, Bhava, Rudra, Tryambaka 
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are substituted and some of the mantras are different. A few 
differences will be found in the text quoted below. It is stated 
therein that when the worship is of a linga immovably fixed 
then there is no invocation to come and no bidding of 
good-bye. 

In the Pujaprakasa ( pp. 97-149 ) and other digests the 
methods of devapujd according to Saunaka, GrhyapariSista, 
Bgvidhana, Visnudharmottarapurana, Bhagavatapurana, the 
Narasithhapurana are set out in detail. But for want of space 
they are all passed over. It will have been noticed from the 
passages of the Visnu Dh, S, and of BaudhSyana cited above 
that devapuja contains certain items and stages in the whole 
procedure. These are called upacaras ( ways of service ). They 
are usually stated to be sixteen. They are : Svahana, asana, 
padya, arghya, acamanlya, snana, vastra, yajnopavlta, anu- 
lepana or gandha, puspa, dhupa, dipa, naivedya ( or upa- 
hara), namaskara, pradaksina and visarjana or udvasana. 
In different works, the items differ. Some add bhusana { orna- 
ment ) after yajnopavlta and tambula ( or mukhavasa ) after 
pradaksina or naivedya ( Vrddha-Harlta VI. 31-32 and PujS- 
prakasa, p. 98 ). Therefore some speak of 18 upacaras. 
Some omit avahana, add svagata ( welcome ) after asana, 
madhuparka after acamanlya, and some have stotra ( hymn of 
praise ) and pranama ( bow ) as distinct upacaras, while others 
hold that these latter two are one and that pradaksina is part of 
visarjana ( vide Pujaprakasa p. 98 ). If a person cannot afford 
to offer vastra ( garment ) and alamkara ( ornament ), he could 


1735. srann i 

^ atrvtg i vt vs’tt Tr?- 

anr nreuwni sr 

^ ' uv- 

’nft' t vrira^ 

%vrv i 

‘ i uidM^ uW 

i smfbfr fw i%^?T' 

SST^ ailBrrfvuT’Tinfnra 

U. 17. This occurs in I. 204-205, ( sTrfffSB p. 392 ), 

PP- 194-196 ( with variations in all ). 

1736. Vide 62.9-13 quoted in PP- 140-141; ^tPqkiN 

III. 31. 6-10 ; also I- PP- 199, vrr. m. I- 1. p. 367, of 

ftwRST pp. 536-37, ^» fir w.n TTgr p- 27, p- 71 b quoting ariVR* 

f^vainfut for the 16 gy^Rs. 

q! S. 92 



730 


History of Bharmaiastra 


[ Ch. XIX 


perform only ten out of these 16 upacaras viz. from padya to 
naivedya ; if he cannot afford to offer even ten he may offer 
only five ( pancopacara-puja ) viz. from gandha to naivedya ; if 
he has nothing he may perform with flowers alone all the 16 
upacaras. When the image is immovably fixed on a pedestal 
there is no avihana and visarjana and so the items become 14 
or one may offer in their place only a handful of flowers with 
mantras. Those who can repeat the Purusasukta (Pg. X. 90) 
should repeat one of its verses before offering each of the 16 
upacaras ( see Nrsiihhapurana 62. 9-13 ). Those who cannot 
repeat that hymn and women and sudras should simply say 
‘ Sivaya namah ’ or ‘ Visnave namah ’ ( adoration to Siva or 
Visnu ). Vrddha-Harlta ( XL 81 ) specially recommends the 
worship of the child Krsna to women and of Hari to widows 
( XL 208 ). After each of snana, vastra, yainopavlta and 
naivedya, acamana is to be offered as part of that upacara 
( vide Nrsimhapurana 62. 14 ). The names of some of these 
upacaras occur even in the Asv. gr. ( IV, 7. 10 and IV. 8. 1 ) in 
relation to the brahmanas invited at Sraddba such as asana, 
arghya, gandha, malya (flowers), dhupa, dipa and acchadana (i.e. 
vastra ). Farquhar is not right when he says in his ‘ Outlines 
of the Beligious literature of India ' p. 51 that the sixteen 
upacaras * are so distinct in character from the sacrificial cult 
as to betray alien origin-’ When image-worship became general 
items offered to invited brahmanas were also offered to the 
image of gods. It was a case of extension and not of borrowing 
from an alien cult. 

A few words have to be said in connection with some of 
the 16 upacaras. 

As regards the water to be employed in devapuja and rites 
for the Manes, the Visnu Dh. S. (66. 1) prescribes that it should 
not have been brought the night before ( but it must be drawn 
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that day ). The worshipper should noi; sif; on an asana made of 
bamboo or stone, or of unsacrificial wood or on the bare ground, 
or on a seat made of grass or green leaves, but should sit on a 
woollen blanket or silken garment or deer-skin ( Pujaprakasa, 
p, 95 ). When offering arghya, in the vessel containing the 
water to be used for that purpose all or as many as one can 
afford out of the following eight articles are to be mixed up, viz. 
curds, whole grains of rice, ends of kusa grass, milk, durva 
grass, honey, barley grains and white mustard seeds ( Matsya- 
purana 267. 2 quoted in the Pujaprakasa p. 34). It is further said 
that arghya is offered to the image of Visnu by means of a 
conch in which water is mixed with sandalwood paste, flowers 
and whole grains of rice. In the water for acamana are mixed 
cardamom, cloves, usira grass and kakkola or as many of them 
as possible. The snana ( bath ) of images is effected with five 
materials called pancaniTta ( five ambrosial things ) viz. milk, 
curds, clarified butter, honey and sugar. The image is to be 
bathed with these five in the order stated, so that sugar coming 
last removes all effects of oiliness. After these a bath with 
pure water follows. In the pancamrtasnana the following 
Vedic verses are repeated in order ; ‘ apyayasva ’ (Bg. I. 91. 16), 
‘ dadhikrSvno ’ ( Bg. IV. 39. 6 ), ‘ ghrtam mimikse ’ ( Bg. II. 
3. 11 ), ‘ madhu vata ’ ( Bg. I. 90. 6 ), ‘ svaduh pavasva ’ ( Bg. 
IX. 85. 6 ). It will be noticed that each of these mantras is 
suggestive of the material with regard to which it is uttered. 
No bath with water or these things is allowed when only a 
picture or a clay image is to be w'orsbipped. If one cannot 
afford these, one may bathe the image with water in which the 
leaves of the basil plant ( tulasi ) are mixed up, as that plant 
is deemed to be the favourite of Visnu. The water used in 
the bath of the image of a God is regarded as very sacred 
and it is used for acamana by the worshipper and members 
of his family and friends and is called tirtha ( it is also 
sprinkled over one’s head ). As regards the unguents to be 
offered ( anulepana or gandha ) numerous rules are laid down 
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( vide Pujaprakasa pp. 39-41 ). The Vispu Dh. S. ( 66. 2 ) 
Bays that unguents should be one or more out of sandalwood, pine 
tree paste, musk, camphor, saffron, nutmeg. If ornaments are 
offered, then gold and precious stones should be real and not 
imitation ones ( Visnu Dh. S. 66. 4 ). Very detailed rules are 
laid down about flowers. The Pujaprakasa ( pp. 42-49 ) waxes 
eloquent over the merit of offering basil leaves to Visnu and 
using the same wood in worship generally and also when no 
flowers are available. The Visnu Dh. ( 66. 5-9 ) prescribes 
that flowers emitting an overpowering smell or having no smell 
whatever are not to be used, nor flowers of thorny plants unless 
the flowers are white and sweetly fragrant ; that even red flowers 
such as saffron flowers and those that spring in ponds or lakes 
may be employed. Thera are grades in the merit derived from 
offering certain flowers, e. g. the Sm. C. I, pp. 201-202 and the 
Pujaprakasa p. 51 quote many verses of the Narasimhapurana, 
some of which arrange vanamallika, campaka, asoka, vasanti, 
m§lati, kunda &c. in an ascending order among flowers and 
the jatl flower is said to be the best of the flowers In the worship 
of Visnu. The same work ( p. 56 ) names durv5 and twentyfive 
flowers as favourites with Visnu. Vide Vrddba-HSrlta VII. 
53-59 for the flowers that may be used in Visnu-puja and 
Vrddha Gautama p. 563. The flowers offered on a day are 
removed the next day by the worshipper when he is about to 
offer worship that day. Such flowers are called ‘ nirmSlya ’ and 
great virtue is attached to placing such flowers on one’s head 
by way of homage to the deity worshipped ( vide Pujaprakasa, 
pp. 27 and 90 ). The Sm. C. ( I. p. 204 ) quotes a purana to the 
effect * He, whose heart contemplates the form of Visnu, on 
whose lips there is ever the name of Visnu, who partakes of the 
naivedya offered to Visnu and who places on his head the water 
in which the feet of an image of Visnu ase washed and the 
nirmUlya of Visnu, never falls off (from heaven).’ The Madana* 
parijata (p.303 ) quotes passages from the Visnu-dharmottara 
about the flowers, that are not to be used in worship. In Siva 
worship the following flowers and leaves are in an ascending 
grade of worth ; viz. arka flowers, karavira flowers, bilva leaves 
flower of drona, leaves of apamarga, flower of ku^a, samI leaves, 
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blue lotus leaves, dhattura flower, samI flower, blue lotus, 
which is the best ( vide Pujaprakasa, p. 210 ). The Madana- 
parijata, p. 303 quotes from the Devlpurana verses which 
enumerate the flowers that are to be avoided in Siva worship. 
If no flowers are available, then a fruit may be offered or if no 
fruit is available then only leaves and lastly only white whole 
grains of rice or even water may be offered, Lamps are to 
be fed with ghee or in its absence with sesame oil. Camphor 
is to be burnt before the image. There is a ceremony called 
aratrika ( waving lights round the image ) performed with 
several lights or pieces of camphor placed in a broad vessel 
which is held in both hands and waved round an image and 
over its head. Vide Pujaprakasa, pp, 75 and 87, For naivedya 
no food is to be offered which is declared unfit in the sastras for 
eating, nor the milk of a she-goat or she-buffalo though they are 
allowed for food, nor the meat of the five-nailed animals nor the 
flesh of the wild boar nor fish. The general rule is stated by the 
Bsmayana as ‘ whatever food a man eats the same is the food to 
bo offered to his deities ’. The Sm, C. ( I, p. 203 ) quotes the 
PadmapurSna to the effect that naivedya should be offered in a 
vessel of gold, silver, bronze, copper or of clay or in palasa 
leaves or on lotus leaf. The naivedya is offered with the formula 
set out below. According to the Brahmapurana quoted by 
Apararka, pp. 153-154 and Pujaprakasa ( p. 82 ) the naivedya 
offered to Brahma, Visnu, Siva, the Sun, Devi, the Matrs, to 
goblins and evil spirits respectively is to be given to brahma- 
pas, Satvatas ( Bhagavatas ), those whose bodies are smeared 
with ashes, to Magas, to the Saktas, to women, to the poor. 
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One may also partake of the naivedya offered by oneself 
and the Smrfcimuktaphala ( ahnika, p. 390 ) quotes Rg. 
L 154. 5 in support. After naivedya, tambula is to be offered to 
the God worshipped. In the ancient grhya and dharma .sutras no 
mention is made of tambula or mukhavasa ( materials that will 
render the breath fragrant ). Tambula was probably introduced 
some time before or about the beginning of the Christian era in 
South India and then spread northwards. Among the smrtis, 
Saihvarta 55 quoted in the Krtyaratnakara p. 560, Laghu-Harlta 
(Anand. 39), Lagbu-Asvalayana (Anand. ) 1.160-61 and 23. 
105, Ausanasa ( Jivananda, part I. p. 509 ) refer to the chewing 
of tambula after dinner. In the Raghuvarhsa VI. 64 Kalidasa 
describes betel nut plants surrounded by betel creepers. The 
Kamastitra I. 4. 16 states that a person after performing the 
brushing of the teeth, consulting a looking glass and partaking 
of tambula for rendering his breath fragrant should set about 
his daily business. Vide also Kamasutra III. 4. 40, IV. 1. 36, 
V. 2. 21 and 24, VI. 1. 29, VI. 2. 8 for other references. In the 
Brhat-sarhhita of Varahamihira ( 77. 35-37 ) the virtues of 
tambula and its ingredients are described. In the Kadambarl 
( para 85 ) the royal palace is compared to the house of a dealer 
in betel leaves ( tambulika ) in which lavall, cloves, cardamom , 
kahkola are stored. The Par. M. I. part 1. p. 434 quotes four 
verses from Vasistha ( not found in the printed Dharmasutra ) 
about the cutting off of the two ends of tambula leaves before 
eating them. In the Vratakhanda (of Caturvargacintamani , 
vol. II. part I, p. 242 ) Hemadri quotes Ratnakosa to the effect 
that tambula means betel leaves, betel nut and chunam ; while 
* mukhavasa ’ means these together with cardamom, camphor, 
kakkola berries, pieces of copra and matulunga. The Nityacara- 
paddhati ( p. 549 ) quotes verses showing that tambula 
comprised nine ingredients viz. betel nut, betel leaves, chunam, 
camphor, cardamom, clove, kahkola, copra, the matulunga fruit. 
In modern times pieces of almond, nutmeg fruit and bark 
thereof, saffron, catechu are taken and matulunga is 
omitted. Thus the thirteen ingredients of tambula are 

1749. 

m un m g: i I- 4. 16. 

1750. I 29.39, quoted in 

T. p. 225 ; nuT i 

«iias3^'' ETUT uw ^ ii iruTERnn 

p. 549. 
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made up. The Astangasamgraha’^*' of Vagbha^a also mentions 
tile several ingredients of tambula including the essence of the 
bark of the Khadira tree ( catechu ). In modern times tSmbula 
is said to be of 13 guvas, either because it contains thirteen 
ingredients or because it effects thirteen good results, the last of 
which are set out in a subhasita quoted below. 

Pradak^na ( going round the image with the right hand 
always turned towards the image ) and namaskara constitute 
only one upacara ( item of worship ) according to many. The 
namaskara to the image is either astanga ( with eight limbs ) or 
paucahga ( with five limbs. ) The first occurs when a person 
prostrates himself on the ground in front of the image in such 
a way that the palms of his hands, his feet, bis knees, his chest 
and forehead touch the ground and his mind, speech and eye 
are fixed on the image and the latter occurs when he prostrates 
himself with his hands, feet and head.'^*® There are other 
definitions of the astanga namaskara. These several parts of 
the worship of images have been judicially noticed in Ram 
brahma Chalterji v. Kedar Nath 36 Calcutta Law Journal 478 at 
p. 483 ( where the normal type of the continuous worship of an 
idol is described ) and Pramatha Nath Mullick v. Pradyumna 
Kumar Mullick 52 Cal. 809 at p. 815 ( P. C, ). 

In modern times it is the practice to perform in homage to 
the sun twelve namaskaras or any multiple of twelve and 
repeat the following twelve names of the sun in the dative 
preceded by ‘ om ’ and followed by ‘ namah ’ : Mitra, Ravi, 
Surya, Bhanu, Khaga, Pusan, Hiranyagarbha, Marici, Aditya, 
Savitr, Arka and Bhaskara. There is another method of these 
namaskaras called Trcakalpanamaskaras in which after ‘ om ’ 
certain mystic syllables and their combinations in twos and 


1. 3 ( ). ‘ ^ 

5SWT: u fc?>n: u ’ ^vrrf^- 

1752. 'sr yrg*<ji5r«t riwt tmr i udur vwur gs-sji 

uwmtssi^ inn: II quoted from Eqqw in (3iTf|r5! p. 389) and 

p. 88 ; qm«Tt RtTUT I ^[srnT. p. 88 ; RTTm 

rewr H5TWT w fuvTTv ^ I 5!TP-'vr ^-er ^ ii sriw 

quoted in I. p. 204, which gyrtv. p. 88 reads snruT nur- 
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fours together with certain mantras are repeated with the 
twelve names ( vide foot-note for illustrations 


The PujSprakaSa ( pp. 166-188 ) mentions 32 aparadhas 
( lapses ) which should be avoided while engaged in worship or 
while one is about to perform Visnupuja and the atonements 
for these. These 32 aparadhas (offences) against proper etiquette 
for worship are referred to in the Varahapurana ( 130, 5 ). 

A passage from Baudhayana about Siva worship has 
already been quoted and it has been stated that worship of the 
phallic emblem of Siva appears to have been current in the 
very ancient civilization brought to light by the finds dis- 
covered at Mohenjo-daro. Sir R. G. Bhandarkar in his ‘ Vai- 
snavism and Saivism* has shown how Rudra is described as 
the supreme deity even in the Rg., how in the Tai, S, IV. 5. 1-11 
there are eleven anuvakas (called Rudras) which contain a 
sublime eulogy of Rudra ( and also in Vaj. 8. 16 ) and how 
numerous Saiva sects and doctrines arose in course of time 
(p. 119ff). Panini teaches the formation of BhavanI, SarvSnl^ 
RudranI and MrdanI from the four names of Siva ( TV. 1. 59 ), 
In the sacrifice called Sulagava in the grhya sutras Rudra is 
worshipped as the supreme deity. The A^v. gr. IV. 9.17 mentions 
twelve names of Rudra and adds (IV. 9.27-29) that all names 
in the world, all armies, all exalted things belong to him. Patanjali 
in his Mahabhasya(vol. II. pp,387-388) on Panini V. 2. 76 speaks 
of a ‘ Siva-bhagavata ’ ( a devotee of Siva), Vedantasutra IL 2. 37 
is directed, according to Saihkara, to the refutation of the 
Pasupata sect of Saivas. In the Santiparva 284. 121-124 the 
PaSupatas are said to be opposed to the dharmas of varna and 
asrama. The Kurmapurana'(purvardha, chap. 16) speaks of the 


1753. 3?r irt iw? Wf : grt erf nimv sm: i aif ^ 

^ air ^ ^ ^ • air skhtw w ^ 

5m: I aft ^ i-rutw i air gr: gr: 

TUI: I art grt...*n^5iTnr mr: i an gri ^ grt 
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sastras of the Saiva sects, of Kapalas, Nakulas (Lakulas?), 
Vamas, Bhairavas, Pasupatas as meant for deluding the world. 
The Varahapurana (chap.70-71) is also directed against Pasupatas. 
The Pasupata brahmanas are stated in the Kadambarl to have 
surrounded the minister Sukanasa (para 90). Siva was worship- 
ped in the form of the lihga or as an image. It is believed that 
14 crores of liiigas were established by Bana, an Asura devotee of 
Siva, in various spots and these are called Bana-lihgas ( Nitya- 
carapaddhati, p. 556) and the Bana-lihgas (white stones) found 
in the Narmada, the Ganges and other holy rivers are only like 
them. In the Kadambarl ( para 130 ) Bana speaks of sand lingas 
on the Acchoda lake and in another place of a lihga made of 
pure mother-o’pearl. The Kurmapurana ( purvardha chap. 26 ) 
describes the origin of Lihga and its worship and the Vamana- 
purana 46 lauds the several holy places where ancient lingas 
are established. The famous twelve Jyotir-lihgas are; OmkSra 
at MandhSta, Mahakala at Ujjayinl (modern Ujjain), Tryambaka 
( near Nasik ), Dhrsnesvara at Elora, Naganatha ( towards the 
east of Ahmednagar), Bhima-Sarhkara (at the source of the 
Bhima river in the Sahyadri ), Kedara-natha in Garhwal, Vis- 
vesvara at Benares, Somanatha in Kathiawar, Vaidyanatha new 
Parali. Mallikarjuna on the Srisaila, and RameSvara in South 
India, Many of these are situated in central and western India 
near each other. 

The Pujaprakasa ( p. 194) quotes Harlta prescribing that 
Mahesvara may be worshipped by means of the mantra of five 
syllables ( namah Sivaya ) or by the Rudra'”' Gayatrl or by 

1755. About Lakulisa, Psdupata or Kalamukbs, vide ‘ Vaif^Hvism 
and Saivism ’ p. 119 ff. In the VSyupurSna 23. 221-224 it is said in a 
prophetic strain that Siva would assume the form of Nakuli ( Lakuli ? ) 
and the place where he will appear will be called the holy place of KayS- 
rohana. Vide E. I. vol. II. p. 124, vol. XII. p. 337, vol. XIV p. 265 for the 
LSkuIa doctrine, its acSryas and other information. For the KapSlikss, 
vide Bhandarkar’s ‘ Vaignavism and Saivism ' pp. 117,127. A grant of 
NSgavardhana, nephew of Pulake4i ( 610-639 A. D. ), was made provi- 
ding for the worship of KapSle^vara and the maintenance of Mahavralins. 
Yama 29 quoted in Par. M. II. part 1 p. 335 prescribes the penance of 
Eicchra for eating at a KSpSlika’s house. The KarpHramanjarl ( about 
900 A. D. ) I. 22-24 contains a caricature of Eaula ( i. e. Kspalika ) 
practices. 

1756. ^f^JTisr^is ft?rt i swr 

an. X. 1 and 5iT3^#I%cn 17. 11. It closely resembles the famous 
QSyatri verse, particularly the words ‘ dhlraabi ’ and ‘ pracodaySt ’ are 
the same in both. 

S. V. 93 
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‘ om ’ or by the mantra ‘ isanah sarva-vidyanam ’ ( Tai. Ar. 
X. 47 ), or by the Rudra mantras ( viz. Tai. S. IV. 5. 1-11 ) or by 
the mantra ‘ tryamhakarh yajamahe’ (Rg. VIL 59. 12 ). For a 
devotee of Siva, the wearing of a string of Rudraksa berries is 
necessary either on the hand, the arm, the neck or on ihe 
head.’^®'*’ The Smrtimuktaphala ( Shnika p, 393 ) quotes verses 
from the Smrtiratna and the Ratnavali about the merit secured 
by bathing the lingo with cow’s milk, curds, clarified butter, 
honey, sugarcane juice, pancagavya, water in which camphor 
and aguru are mixed up, and other substances. The 14th day 
of the dark half of a month has been sacred to Siva from 
ancient times. Sana in the Kadambarl ( para 54 ) refers to the 
fact that queen Vilasavati went to worship Mahakala at 
UjjayinI on the 14th. 

The worship of Durga has prevailed from ancient times. 
She is worshipped under various names and aspects. In the 
Tai. Ar. X. 18 Siva is said to be the husband of AmbikS, 
or Uma. In the Kena Upanisad ( III. 25 ) Um5 Haimavatl 
is mentioned as imparting to Indra the knowledge of the 
Great Being. The various names of Durga are Uma, PSrvatl, 
Devi, Ambika, Gaurl, Candl or Candika, Kali, Kumarl, 
Lalita &c. The Mahabharata ( Virataparva 6 and Bhisma 23 ) 
contains two hymns addressed to Durga in which she is stated 
to be VindhyavasinI and fond of blood and wine, and in 
Vanaparva 39. 4 it is stated that Uma became a kiratl 
when Siva became a kirata to test the prowess of Arjuna. In 
the Kumarasambhava Kalidasa speaks of Parvatl, Uma, Aparna 
and derives the latter two words ( I, 26 and V. 28 ). Yaj. I. 290 
speaks of Ambika as the mother of Vinayaka. The Devl- 
mahatmya in the Markandeyapurana ( chap. 81-93 ) is the 
principal sacred text of Durga worshippers in Northern India. 
E. I. vol. 9 p. 189 shows that about 625 A, D. Durga was 
invoked as a supreme goddess. Bana in his Kadambarl gives a 
graphic description of the temple of Candika and refers to offer- 
ings of blocd made to her ( para 28 ), to her trident ( trisula ) 
and her slauglitcr ol Mahisasura. The Krtyaratnakara (p. 351) 
quotes verses from the Devipurana that the 8th of the bright 
half of a month is sacred to Devi ( and particularly of Asvina ), 

n57. TOt i 3 ^-^. tovt?- 

II quoted in 5^0 p. 1S4. 

1758. Vide B. C. Muzumdar on the worship of DureS in J R AS 
for 1906 pp. 355-362. ^ n . n. a. js. 
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that a goat or a buffalo may be sacrificed for her.*^** These 
bloody rites are still continued in the Kali temple in Bengal 
and a few other shrines of Durga. In Bengal the worship of 
Durga in 5.svina has been most popular.'^'® Raghunandana 
in his Durgarcana-paddhati gives an elaborate description of 
the worship of Durga in Asvina. Durga is also worshipped 
as Sakti. The influence of Sakta worship has been great 
throughout India and will be briefly surveyed later on. 

In modern times davapuja differs considerably from the ritual 
of the ancient works of Visnu and Baudhayana ; it also differs 
from province to province and caste to caste. A brief analysis 
of the devapuja practised by brahmanas in Western India is 
given below : Acamana ; pranayama ; adoration to Mahaganapati 
and certain other deities ; twelve names of Ganesa, hymn 
of praise to Ganesa, Gaurl, Visnu; mention of the place and 
the time with astronomical details about the day, the 
naksatra &c. ; then the samkalpa of performing devapuja 
with sixteen upacaras ; contemplation on Ganapati with 
Rg. II. 23. 1 ( gananam tva ) ; asanavidhi with an invocation 
to the earth ; nyasa ( mystical sanctification of the body ) of 
the sixteen verses of Rg. X 90 on sixteen parts of the 
body ; invocation of the deities and the sacred rivers in the 
water jar and offering sandalwood paste, flowers and whole 
grains of rice to the jar ; then invocation of the conch and bell 
in a similar way ; sprinkling of oneself and the materials of 
worship with water accompanied by the mantra ( ‘ apavitrah 
pavitro va &c.’ ) ; dhyana (contemplation) of Visnu, Siva, 
Ganesa, the sun’s disc, Durga holding a bunch of flowers in 
one’s folded hands ; then offering the sixteen upacaras enume-^ 
rated above to the accompaniment of the 16 verses of Rg. X. 90 
to one’s favourite deity; final benediction.’^*' When several 
deities are worshipped, there are two methods in which the 
upacaras may be offered. One may offer the upacaras from 
avahana to naraaskara to one deity or the principal deity and 
then the s ’.nie upacaras to the other deity or deities one after 

1759. gsvtw ^ • nis'franiitqT'at cTOi 

WT^yjCTOt quoted in P- 357. 

1760. Vide ‘ Durgaptijs ’ by Pratapcbandra Ghosh ( 1871 ) for a 
detailed description of DurgSpuja in Bengal. 

1761. The benediction is 3r^;T hiyffT 
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another. This method is called kamlunusamaya. The other method 
occurs when avahana is done for the several deities in order, 
then asana for all, then psdya for all and bo on up to namas- 
kara. This is called padarthanummaya. This method is 
generally preferred. Vide the com. of Narayana on Asv. gr. I. 
24. 7, the com. on Katyayana-srauta I. 5. 9-11 for detailed 
explanations of these. 

From the early centuries of the Christian era the works on 
Tautra exercised a profound influence on the ritual of devapuja 
and several mystical postures of the hands and fingers such as 
the mudras and the nyasas began to occupy the minds of the 
worshippers. The Bhagavata-purana XI. 27. 7 says that 
devanuia is of three kinds viz. Vaidikl, Tantrikl and raisrS. The 
first and the third are for the three varnas and Tantrikl for 
sudras. 


17R9 r I ■■ ^ ^ ^ A ^ ^ ^ 
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CHAPTER XX 

VAISVADEVA 


Vaisvadem . — ( offering of cooked food to all Gods ). 

Daksa ( 11. 56 ) says that in the 5th part of the day a house- 
holder has to allow distribution of food according to his ability 
to the gods, Manes, men and even insects. Vaisvadeva is to be 
offered according to Satatapa ( quoted by Medhatithi on Manu 

V. 7 and by Apararka p. 142 ) in the grhya fire if one has 
preserved it, or in the ordinary fire. If no fire is available one 
may offer it even in water or on the bare ground. Laghu- 
Vyasa II. 52 says the same. 

Some medieval works like the Smrtyarthasara and the 
Par. M. ( I. part 1, p. 389 ) state that vaisvadeva really com- 
prises the three daily sacrifices viz. devayaina, bhutayajna 
and pitryajna. The rite is so called because in it sacrifice 
is offered to all the gods or because food is cooked therein for 
all the gods. But in the ancient grhyasutras the three 
yajnas are kept distinct. In the Asv. gr. III. 1 the five daily 
sacrifices are enumerated, but only one, the brahmayajfia, is 
thereafter described in detail and we have to understand that 
Vaisvadeva has already been dealt with under homa in Asv. 
gr I. 2. 1-2 and that I. 2. 3-10 is concerned with bhutayajna or 
baliharana, out of which the 7th sutra contemplates an offering 
to Visve-devas and sutra 10 an offering of cooked food to pitrs. 
The Sah. gr. II. 14 speaks of Vaisvadeva, while Gobhila gr. I. 4. 
1-15, Khadira gr, I. 5. 22-35 speak of baliharana only, Panini 

VI. 2. 39 teaches the accent of ‘ksullaka-vaisvadeva’ (as a 
compound). Vaik. VI. 17 expressly says that devayajna 
is the homa to the gods offered with cooked food meant for all the 
gods. According to Gautama (V. 9) the deities of vaisvadeva 
are Agni, Dhanvantari, Visve-devas, Frajapati and Svistakrt 
(Agni). According”^®® to Manu (III. 84-86) the deities are Agni, 


1763 p. 47; a 
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Soma, Agnisoma, the Visve-devas, Dhanvantari, Kuhu, Anuraati, 
Prajapati, DyavaprthivI, ( Agni ) Svistakrt. The San. gr. 
11. 14. 4 gives the names of ten deities that are slightly different 
from the list of Mann. According to Par. gr. II. 9 the deities 
are Brahma, Prajapati, Grhya, Kasyapa and Anumati ; while 
the Visnu Dh. S. 67. 1-3 ( quoted in the Gr. R. p. 278 ) states 
that Vaisvadeva is to be offered to Vasudeva, Samkarsana, 
Aniruddha, Purusa, Satya, Acyuta, Agni, Soma, Mitra, Vanina, 
India, Indragni, Visve-devas, Prajapati, Anumati, Dhanvantari, 
Vastospati, ( Agni ) Svistakrt. Vide Bhar. gr. III. 1 2, Manava 
gr. II. 12. 1-2, Kathaka gr. 54, Vaik. III. 7 for other lists 
of deities in Vaisvadeva. It is on account of this divergence 
that digests like the Madanaparijata (p. 317 ) say that Vaisva- 
deva is of two kinds, viz. what is common to all smrtis like 
that of Manu and secondly what is stated in one’s own 
grhyasutra. The Sm. C. ( I. p. 212 says the same. 

All ancient smrtis say that Vaisvadeva is to be performed 
twice, once in the morning and then in the evening. Vide Asv, 
gr. I. 2. 1, Vas. Dh. S. XL 3, Manu III. 121, Visnu Dh. S. 59. U, 
Gobhila II. 34. But in later times it came to be performed 
only once in the morning and the samkalpa includes both in one 
statement.'’’^” The verses ‘ justo damuna ’ ( Rg. V. 4. 5 ) and 
‘ehyagna’ ( Rg. I. 76. 2 ) are used in invoking Agni, then the 
verse ‘ catvavi srhga ’ ( Rg. IV. 58. 3 ) and several ordinary 
verses describing the characteristics of Agni are employed for 
the dhyana ( contemplation ) of Agni. From the food cooked 
for one’s meal, a portion is taken out in another vessel, and 
covered with clarified butter; it is then divided into three parts. 
Then one places one’s left hand on one’s heart and with the 
right hand takes up from one portion of the food morsels equal 
to a ripe myrobalan fruit, presses it with one’s right thumb and 
offers it with the right hand to Surya, Prajapati, Soma Vanaspati, 
Agnl-soraa, Indragni, DyavaprthivI, Dhanvantari, Indra, Visve 
Devas, Brahma. Then holy ashes are taken from the fire with 
the mantra ‘ ma nastoke ’ ( Rg. 1. 114. 8 ) and ashes are applied 
to the forehead, the throat, the navel, the right and left shoulders 
and the head with certain mantras and a concluding prayer is 


1766. ^V5TK=iiIeu;ii vur i quoted in I. p.212, 
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offered to Agni to bestow intelligence, memory, fame &c. as 
set out below.’*®® 

Medieval digests like tbe Mit. ( on Yaj. I, 103 ) discuss the 
question whether vaisvadeva is piirusdrtha only ( i. e. recommend- 
ed to men for effecting some beneficent consequence to them) or 
whether it is purusartha es well as a rite for effecting a 
samskara ( unseen or spiritual result ) of the food cooked. In 
the latter case food will be pradhana ( the principal matter ) 
and vaisvadeva will be secondary ; but in the former case ( i. e. 
if it were only purusartha ) food will be secondary and Vaisva- 
deva principal. Eelying on Asv. gr. I. 2. 1 some say that 
vaisvadeva is meant as a samskara of food and relying on Asv. 
gr. III. 1. 1 and 4 others say that is is purusartha. The Mit. 
declares that vaisvadeva is purusartha only, as Manu ( II. 38 ) 
holds that the human body is rendered fit for spiritual know- 
ledge by the daily yajnas and by other sacrifices and that if 
vaisvadeva is not purusartha alone, each time food is cooked in 
the day (on account of the sudden advent of many guests) 
vaisvadeva would have to be performed several times in the 
day; but Manu III. 108 forbids a fresh vaisvadeva in such a 
case. Sm. C. ( I. p. 313 ) and Par. M. ( I. 1. p. 390 ) held the 
same view. The Smrtyarthasara p. 46 and Laghu-Asvalayana 
1. 116 hold the view that vaisvadeva is both for the samskara 
of the householder and also of the food. 

There was divergence of view on other questions viz. 
whether vaisvadeva was to be performed before ^raddha or after 
it and whether food for vaisvadeva was to be separately cooked 
from that meant for sraddha. Apararka p. 463 sets out the 
conflicting views on the first question and says that for vaisva- 
deva there are three options, viz. it may be performed imme- 
diately after food is ready, or it may be offered after baliharana 
or it may be performed after sraddha is finished. The Madana- 

1768. svth'T sfna 1 sRok i 
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parijata p. 320 and Brhat-Parasara p. 156 hold that vaisvadeva 
must be performed before sraddha. Vide Smrtimuktaphala 
( ahnika pp. 406-407 ) also; on the other hand Anu^asana-parva 
( 97. 16-18 ) directs that on sraddha day, pitr-tarpana comes first, 
then offering of ball, and then vaisvadeva. The Madanaparijata 
p. 318 says that the food for the vaisvadeva must be separately 
cooked from what is meant for sraddha. In the case of a joint 
family of father and sons or of several brothers, the father alone 
performs vaisvadeva or the eldest brother ; but if the father or 
eldest brother is unable to do it himself, a son or younger brother 
may offer it at his bidding ( Laghu-Asvalayana 1. 117-119 ). 

The food to be offered should be sprinkled over with ghee 
or with curds or milk but not with oil or salt. Ap. Dh. S,’”' 
II. 6. 15. 12-14 prescribes that there is to be no boma of JcMra 
and lavava (vide note 723 above) and also of food that is mixed 
up with inferior food ( like hilattha &c. ) ; but if one is com- 
pelled to offer inferior food in vaisvadeva ( owing to poverty 
&c. ) he should take some hot ashes from the grhya or ordinary 
fire towards the north of the fire and offer the food in the ashes. 
The Smrtyarthasara’'*'^* p. 47 states that cereals like gram and 
mSsa beans are not to be used in vaisvadeva food. Even when 
a man was not going to eat on a particular day he had to offer 
vaiiivadeva ( Apararka p. 145 ). If he could afford no food, he 
was to offer fruits, roots or even water.’’'^^ He who has no grhya 
fire may offer vaisvadeva food into the ordinary fire with only 
the vyabrtis and the rest may be left for crows. 


Ap. Dh. b. ( II. 2. 3. 1 and 4 ) says that vaisvadeva food 
should be cooked by aryas ( persons of the twice-born classes ) 
that are purified ( by bathing &c. ), or sudras supervised by 
ftryas may cook tue food.'^* Medieval writers remarked, as 
usual, that the latter r^le about sudras being cooks applied only 
to another age.'^^* Ap. Dh. S. ( II. 3. 3. 10-11 ) further says 


gBof wiai Hvlh i env. U- 1 1. 6. 15. 12 - 14 . 
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that when the food is ready i.e. cooked, the cook should announce 
while standing, to the owner of the house ‘ it is ready ’ and the 
owner should reply ‘ it ( food ) is auspiciously ready, it is food 
that gives supremacy ; may it not be lost. ’ If no vaisvadeva 
is performed on any day, the householder had to fast the day 
and night ( Gobhila-smrti III, 120). Daksa 11. 62 and Yaina 
condemn to hell him who takes his own meal without offering 
vaisvadeva, when he is not himself in distress or difiSculty.’’^^® 

It has been stated above (p.l58) that the sudra was to offer all 
the five yainas without Vedic or Pauranic mantras, but only with 
the word'namaVandhe was to use uncooked food for vaisvadeva. 
Vide Yaj. 1. 121 and the Mit. thereon and ihnikaprakasa, p. 401, 
BalihavaTia or Bhuta.ijajiia : — Here also there is some diver- 
gence between the ancient grhya-sutras and medieval and 
modern practice. The Asv. gr. I. 2. 3-11 deals with this. The 
deities to whom bali (or part of the food taken out when per- 
forming vaisvadeva) is offered are: to the same deities to whom 
the devayajna is offered as stated above, to the waters, to herbs 
and trees, to the house, to the domestic deities, to the deities of 
the ground ( on which the house is built), to Indra and Indra’s 
men, to Yama and Yama’s men, to Varuna and Varuna’s men, 
to Soma and Soma’s men ( these are offered in the several 
quarters ), to Brahman and Brahman’s men in the middle, 
to the Visve-devas, to all day-walking beings, to the Raksases- 
towards the north ; svadha to the pitrs ( Manes )-with these 
words he should pour out the remnant of the food to the south, 
while wearing the sacred thread suspended over the right 
shoulder. Asv. adds that if baliharana is performed by night 
then the words ‘to all night-walking beings’ are used instead 
of ‘to all day-walking beings’. 

Qobhila gr. I. 4. 5-15, Par. gr. II. 9 and other grhya sutras, 
Ap. Dh. S. II. 2. 3. 15-11, 2, 4. 9, Gautama V. 10-15, differ con- 
siderably from the above in several respects. But for want of 
space no reference can be made to these differences. 

In bhutayajna, bali is to be offered not into fire but on 
the ground, which is to be wiped with the hand and sprinkled 

1776 . 3 Vf I sirsff VrtK 

II vu quoted in 1- P- 213. 

1777. vw, and fftu are the presiding deities of the east, 
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with water, and then the baii is to be put down and water 
is poured on it thereafter. Vide Ap, Dh, S. II. 2. 3. 15, The 
Ap. Dh. S. ( II. 4. 9. 5-6 ) prescribes that one should make 
all including dogs and candalas participators in the food 
cooked for vaisvadeva and adds the view of some ( which 
he disapproves ) that one should not give food to the un- 
deserving.”^® Manu III. 87-93 says that after performing vais- 
vadeva one should offer balis in all directions to Indra, 
Yama, Varuna, Soma and their followers, a ball to Maruts on 
the door, to waters a bali in water, a bali to the trees in 
mortar and pestle, a bali to Sri on the top of the house, to 
Bhadrakall at the foot of the house, to Brahma and Vastospati 
in the midst of the house ; a bali may be thrown up in the sky to 
Visve Devas, to the day-walking beings ( when baliharana is 
done by day ) and to night-walking beings ( by night ) ; a bali 
should be offered to the prosperity of all on the first floor”®® and 
all the remaining portion of the food for balis should be offered 
to the manes towards the south ; the householder should lightly 
( so that no dust will get mixed with it ) offer on the ground 
some food to dogs, to outcasts, to candalas, to those suffering 
from loathsome diseases (such as leprosy), to crows and insects. 
Yaj. I. 103 calls upon the householder to throw food to dogs, 
candalas and crows on the ground.”®' 


These directions to give food even to outcasts, dogs and 
birds were the outcome of the noble sentiment of universal 
kindliness and charity, the idea that One Spirit pervades and 
illumines the meanest of creatures and binds all together. The 
Sah. gr. ( II. 14 winds up its vaisvadeva section with this 
fine exhortation “let him throw food to dogs, to svapacas (eaters 


^7/4 I 1 any. 

1780. Some hold that bali is to be offered on the ground at the ton 

(where the head lies )o£ the bed of the house-holder and at the other 

end of the bed. yswRg in Manu III. 91 is explained by the 
p. 279 as the latrine and privy at the back of the house. 

-- . am ^ 

It VT. 1. 103. ^ 


1782. w vf 

Jrtmm ?Ttn 511. n. II. 14. 22-26. Rc v 117 e . . 

With the last quarter may be compared the HUvfhn m ^ 

<nqT V 1 > . Vide also Manu III ns’. . 

Vi^nu Dh. 8. 67. 43 for the same idea. ' 



C11.XX] 


Vaiivadem-Baliharana 


747 


of dog-flesh ), to birds on the ground ; let him eat nothing with- 
out having cut off a portion { to be offered as a bali ) ; let him 
not eat alone, nor before others ( relatives and guests ), since 
the mantra says ‘ the fool gets food in vain ’ ( Rg. X, 117. 6 ), ’ 
The iMahabharata ( Vanaparva 11. 59 ) says that offering food to 
dogs, svapacas and birds on the ground is known as vaisvadeva, 
which is performed in the morning and evening. The same 
verse occurs at Anusasanaparva 97. 22-23. Apararka p. 145 says 
that vaisvadeva comprises all actions from the offering into 
fire oblations of food up to the throwing of food to dogs and 
the like in the morning and the evening. 

In modern times the way in which balls are offered and 
their number are set out in the diagram below. The one drawn 
is for the morning baliharana. For the evening one the only 
change necessary would be to put ‘ agnaye svaha ’ ( No. 1 ) in 
place of ‘ suryaya svaha ’ and ‘ naktam-caribhyah ’ for ‘ diva- 
caribhyah ’ in No. 27. The word ‘ svaha ’ is not repeated in the 
diagram after each name’^®^ for the sake of space. Manu III. 121 
prescribes that bali is offered in the evening by the wife but 
without mantras ( i. e. she is not to repeat the mantras) ‘ Indraya 
svaha ’ &c., but only to contemplate on the several deities. 
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PitTijajila ' — The word occurs in Bg. X, 16. 10, but its 
exact meaning is not certain. Pitryajna may be performed in 
either of three ways as stated above ( on p. 700 ) viz. by tarpana 
( Manu III. 70 and 283 ), or by performing baliharana in which 
remnants of bali food are to be offered to the pitrs (Manu III. 91 
and Asv. gr. 1, 2. 11) or by performing sraddha daily with food on 
inciting at least one brahmana for dinner ( Manu III. 82-83 ). 
Sraddhas will be dealt with later and the other two ( tarpana 
and baliharana ) have already been dealt with. In this daily 
sraddha’™* there is no offering of pindas ( balls of rice ) and 
the several strict rules and procedure of the parvana sraddha 
do not apply. 





CHAPTER XXI 


NRYAJNA OR MANUSYA-YAJNA- 

Nryajna or Manumja-yajila.'. (Honouring guests). — Manu 
( III. 70 ) states that this consists in honouring guests. In the 
oldest hymns of the Rgveda fire is described as a guest in the 
house of the sacrificer. In Rg, I. 73. 1 Agni is described as 
lying in a pleasant spot and pleased like a guest ( syonaslr- 
atithir-na prinano ). Vide Rg. V. 1. 8 and 9, V. 4. 5, 
VII. 42. 4 for fire being called afithi. In Rg. IV. 4. 10 it is 
said of Agni ‘you become the protector, the friend, of him who 
offers you hospitality in the usual ( or proper ) order, ’ Vide 
Rg. IV. 33. 7 and Tai. S. I. 2. 10, 1 for the word dtithya. Athar- 
vaveda IX. 6 is an eulogy of hospitality in which the various 
stages in the reception and feeding of a guest are metaphori- 
cally represented as the various actions performed in a sacri- 
fice. The Tai. S. V. 2. 2. 4 refers to the fact that ‘ when a 
guest comes, hospitality in which ghee abounds, is offered to 
him * and it remarks that ‘ one who comes in a chariot and one 
who comes in a cart are the two most honoured among 
guests. ’ The Tai. S. ( VI. 2. 1. 2 ) says ‘ hospitality is offered 
to all the followers accompanied by whom a king comes’. Vide 
Ait. Br. II. 9 for almost the same words. The San. Br. IL 9 
remarks ‘ when a man offers oblations at sunrise, he indeed 
offers hospitality to a great god who has started on a journey.’ 
The Tai. Br. ( II. 1. 3 ) shows that a guest was honoured by 
having a lit lamp placed before him and then food was 
served to him,’^®® The Ait. Br. (25.5) says that a guest 

1785. N f jj tl n V. 1. 9 ‘ Agni is a guest dear to 

all human groups.’ grai W 

IV. 4. 10. 

1786. Vide env. U- II. 3. 7. 2 and 6-10 for comparison of 
hospitable acts rvith the three savanat and constituent elements of 
a sacrifice. 
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should not be refused in the evening. The Sat. Br. (II. 1.4. 2. 
S. B. E. vol. 12, p. 291) remarks that ‘it would be unbecoming 
for a person to take food before men who are staying with 
him as guests have eaten’. The Satapatha shows that an ox or 
a goat was cooked for a guest, either a king or a brahmana 
( III, 4, 1. 2 ). Vide also Ait. Br. 3. 4 for the offering of an ox or 
barren cow to a king or another deserving person coming as 
a guest. Yaj. 1. 109 also says that a big ox or a goat was to 
be kept apart for a guest learned in the Veda, But the M it. 
and other medieval writers to whom flesh-eating w'as an 
anathema and an unspeakable sin for a brahmana remark that 
an ox or a goat was to be understood as set apart for the guest 
to flatter him ( with the words ‘ this ox is yours ’ ) just as one 
says in humility ‘ all this house is yours ’ and that the ox or 
goat was not meant to be given in gift or to be killed since it 
would be impossible to find an or each time a srotriya guest 
came. The Ait. Ar. I. 1. 1 remarks ‘ whoever is good and has 
attained eminence is a ( real ) guest, people do not treat with 
hospitality one who is undeserving. In the Tai. Up. (1. 11. 

2 ) one of the exhortations of the teacher to the pupil returning 
home is ‘atithi-devo bhava* (honour guests). The same Upanisad 
says elsewhere ( III. 10. 1 ) “ let him never turn away a stranger 
from his house, that is the rule. Therefore a man should by 
all means acquire much food, for people say ( to the guest ) 

* there is food ready for him. ’ If he gives food amply, food is 
given to him amply ”, In the Kathopani3ad''^®M I. 7-9) it is 
said ‘ a brahmana entering a bouse as a guest is ( like ) fire. 
People offer this ( well-known) appeasement to him. Oh, son of 
Vivas vat, offer him water (to wash his feet). If a brahmana 
guest stays in a man’s house without food, he cuts off ( destroys) 
the hopes and expectations, ( fruits of ) the friendship ( of the 
good), the rewards of sacrifices and charitable acts, sons and 
cattle.’ Then Yama offered to bestow three boons on Naciketas 
as some penance for allowing Naciketas to remain without food 

1790. i srr. 25. 5 j compare irg 111. 
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in his house for three days. The Nirukta”®* IV. 5 in explaining 
Bg. V. 4, 5 ( juato damuna atithirdurona ) derives the word 
* atithi’ from the root ‘ at’ to go and also from ‘ tithi ’ ( day ) and 
‘a’ meaning ‘comes’ (from ‘i’ with ‘abhi’). Vide Mann III. 103 
for another derivation ; also Parasara I. 43 and Mark. 29. 2-9. 
Manu and others say that an atithi is so called because he does 
not stay for a whole tithi ( i. e. day ) and ‘ an atithi is a brahmana 
who stays for one night only as a guest. ’ 

The honouring of guests comes after the offering of bali 
and Baud. gr. 11. 9. 1-2, Vas. XI. 6, Visnupurana III. 11, 55 
ordain that after baliharana the householder should wait in 
front of the yard of his house for as much time as would be 
required for milking a cow or for a longer time at his desire 
for receiving guests. Others make it a definite time viz. one- 
eighth of a muhurta (vide Mark, purana 29. 24-25 quoted in 
Sm. G. I., p. 217 ). The Ap. Dh. S. contains a very elaborate 
treatment of honouring guests ( II. 3. 6. 3 to II, 4. 9, 6 ). Gaut. 
V. 36, Manu III. 102-103 and Yaj, 1. 107 and 111 state that he 
is called an atithi who belonging to a different village and 
intending to stay one night only arrives in the evening, that 
one who has already been invited for dinner is not an atithi 
properly so called, that a person who belongs to the same 
village or who is a friend or fellow-student is not an atithi, 
that one has to honour guests according to one’s ability, that 
guests are to be preferred according to the order of varnas and 
that among the brahmanas, the srotriya and one who has com- 
pletely mastered (at least one) recension of the Veda is to be 
preferred. Vas, Dh. S. XL 6 says that the worthiest are to be 
honoured first, Gaut, V, 39-43 and Manu III, 110-112 say 
that a ksatriya is not really an atithi to a brahmana nor 
are vaisyas nor sudras; but they add that, if a ksatriya 
comes to a brahmana’s house as a guest ( i. e. as a traveller 
who has no food with him and about the time of taking food) 
he should be treated to a meal after brahmana guests take 
their food and vai§ya and sudra guests should be given food 
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by a brahmana householder along with his servants and thereby 
he should show his kindliness. Ap. Dh. S. IL 4. 9. 5 requires 
the householder to give food to all who come at the end of the 
Vaisvadeva, even including candalas, but it mentions the view 
of some that one need not give food to unworthy persons (vide 
note 1779 above). Commentators like Haradatta explain that> 
in the case of worthy guests, if the householder does not give 
food, though able, he incurs sin; but in the case of unworthy 
people he incurs no blemish by not giving, but if he gives 
to them also, he secures merit. Vrddha-Gautama (pp. 535-536 ) 
calls upon a householder to treat even a candala with consi- 
deration. Parasara ( I. 40 } and Satatapa went so far’^“^ as to 
say that even if a householder hates a visitor or the latter is a 
fool, the householder should give him food if he arrives at the 
time of meals. Santiparva 146. 5 says that even an enemy 
when he comes to one’s house as a guest must be hospitably 
treated, as a tree does not remove its shade from one who 
approaches it to fell it. But Ap. Dh. S. II. 3. 6. 19, Manu 
IV. 213, Yaj. I. 162 are opposed to this and state that a guest 
who is at enmity with the host shall not eat his food, nor shall 
he eat the food of a host who accuses him or suspects him of a 
crime. Vrddha-Harita (8, 239-240) states the humane rule ‘ if 
a traveller is a sudra or belongs to a pratiloma caste (such as a 
candala) and comes to one’s house tired and hungry, the 
householder should give him food; but if a heretic or a patita 
(one outcast for grave sins) comes in that condition, one 
should not give him cooked food, but only grain. Compare 
Manu IV. 30. Vrddha-Gautama ( chap. 6, p. 535 and chap. 12, 
p. 590, Jivananda part 2 ) says the same about a candala or 
svapaka being given cooked food. Baud. gr. II. 9, 21 enjoins 
welcome to all travellers including candalas. 


The guest is to be shown honour by going out to meet him 
by offering him water to wash his feet, by giving him a seat' 
by lighting a lamp before him, by giving food and lodging, by 
personal attendance on him, by offering him a bed and' by 
accompanying him some distance when he departs. Vide Gaut. 
V. 29-34, 37, Ap. Dh. S. II. 3. 6. 7-15, Manu III. 99, 107 
and IV. 29, Daksa III. 5-8. Vanaparva 200. 22-25 and Anusasana 
2 highly extol hospitality. Anusasana 7. 6 says ‘the host 
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should give his eye, mind and agreeable speech to the 
guest, he should personally attend on him and should accompany 
him when he (the guest) departs; this sacrifice demands 
these five fees Ip. Dh. S. ( II. 2. 4. 16-21 ) says that if 
a brahmana that has not studied the Veda or a ksatriya or 
a vaisya comes as a guest to a brahmana, the latter should offer 
him a seat, water and food, but need not rise to receive him. 
that if a sudra comes as a guest to a brahmana, the latter should 
ask him to do some work, then give him food, but if he has 
none, he should send his slaves to bring it from the royal 
palace ( or store-house ). Haradatta makes the interesting 
remark that for honouring sudra visitors the king should set 
apart in each village some paddy or other corn. Gaut. V. 33, 
Manu III. 101 ( = Vanaparva II. 54 and Udyoga 36. 34 ), 
Ap. Dh. S. II. 2, 4. 13-14, Yaj. 1. 107, Baud. gr. II. 9. 21-23 say 
that if a man has not the means to give food to all visitors 
he should at least offer them water, room and grass to lie down 
upon, and agreeable speech. If the householder is absent, his 
wife is to look after honouring guests. Gaut. ( V. 37-38 ) says 
that guests of the brahmana, ksatriya and vaisya castes should 
be respectively greeted with the words kusala, anama?ja and 
arogya and the sudra also with arogya. Vide Manu II. 127 
also and note 831 above. 

The motive of this injunction to honour guests was clear, 
viz, universal kindliness. Other motives were added by smrtis 
in order to emphasize the observance of this duty. The San. gr. 
II. 17, 1 says “ Even if a man constantly gathers grass ( L e, 
maintains himself by collecting the grains that fall in a field 
when the crop is taken away) and performs agnihotra, a brah- 
mana guest who stays in his house without receiving the 
honour ( due as a guest ) takes away the ( merit ) of all his good 
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works”.’®'” Manu III. 100 says the same. Ap. Dh. S. II. 3. 6. 6 
says that by honouring guests one secures heaven and freedom 
from misfortune, Vide also Ap, Dh. S, 11. 3.7, 16. One 
verse quoted in numerous works like the Visnu Dh. S. 67. 33, 
Santiparva 191. 12, Visnupurana III. 9. 15, Markandeya 29. 31, 
Brahmapurana 114. 36 is ‘when a guest returns from the house 
of a person with his hope of getting food shattered, he (the guest) 
transfers his own sins to the householder and departs taking 
with him the householder’s merit (punya)’. The Vayupurana 
(71.74) and Brhat-Parasara (Jivananda, part 2, p. 99) say that 
yogins and siddhas (those who have attained transcendant 
powers ) wander over this earth in various forms for the benefit 
of men; therefore one should with folded hands welcome a 
guest. If one is not able to feed many guests, then Baud. Dh, 
S. (II, 3. 15-18) declares that one should feed him who is 
endowed with superior qualities or who is the first to arrive or 
who is a srotriya. 

Parasara (I. 46-47) says that the brahmacarin and the 
ascetic are the masters of food (i. e. their claim is the first); 
if one eats without giving to these one should perform the 
penance of candrSyana. When a yah comes as a guest, one 
should give water in his hand, then food and then again water. 
The food becomes as big as Meru ( mountain ) and the water as 
the sea. Laghu-Visnu ( 11. 12-14 ) highly eulogises a yogin as 
a guest and Dakaa VII. 42-44 and Vrddha-Harlta 8. 89 say 
that if ayah stays as a guest in a householder’s house for a 
single night, the latter’s accumulated sins are destroyed and 
whena t/c^t^takes food at a man’s house it is Visnu himself 


If after some guests have been fed another guest or a batch 
of guests arr ives, then the householder should have food cooked 
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again, but in such a case no fresh vaisvadeva and baliharana 
are necessary. Vide Manu III. 105 and 108. It has been 
already shown from the Satapatha that the householder is 
not to partake of meals before the guests, but rather after 
the guests. The Ap. Dh. S. II. 3, 7. 3 states'®®* ‘he who eats 
before his guest eats { destroys ) food, prosperity, progeny, 
cattle and merit of his own house Manu III. 114 ( = Visnu 
Dh. S, 67. 39) allows the householder to feed newly married 
girls ( his daughters or sisters ), unmarried girls, persons 
who are ill, and pregnant women even before guests ; 
while Gautama V. 23 says that these should be fed at the 
same time as the guests. Manu III. 113, 116-118, Visnu Dh. S. 
67. 38-43, Yaj. 1. 105, 108, Ap. Dh. S. II. 4. 9. 10,'“* Baud- 
Dh. S. II. 3, 19 say that one should feed one’s friends, relatives 
and one’s servants and then the householder and his wife 
should dine, that one should not stint one’s servants and 
slaves ( who are to be fed daily with food ) in order to be able to 
feed guests, that he who eats before these ( guests, relatives, 
young women of the house, servants) will have his soul 
harassed by vultures after death, that be who cooks food for 
himself only swallows merely sin and that when he eats what 
remains after offering yajna to gods, beings, pitrs and guests, 
he really eats. Manu III. 285 ( = Vanaparva II, 60) says that 
‘ vighasa is what is left after brahmanas and guests have 
partaken and amrta is what is left after being offered in sacrifice 
and one should always eat these. ’ Baud. Dh. S. (II. 3. 68 and 
21-22) says'®®' “all beings subsist on food, the Veda declares 
‘food is life’; therefore food should be given, as food is the 
highest offering. One should not take food without giving it 
to others " and quotes two verses said to have been sung by 
food itself. It is on account of these sentiments that are 
ingrained even to-day in the minds of all Hindus that no Poor 
Law and no work-houses were required in India, This senti- 
ment undoubtedly leads to abuses, but what system is not 

■ 1804. irsft v: i anq. 

u. II. 3. 7. 3. 

1805. q f7scqvrn%qiTOrimgquuw nftwmi i anv- q. H- 4. 9. 10, 
Band. Dh. S. If. 3. 19 (practically the same). 
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without abuses ? The Poor Law and work-houses have their 
own abuses and the general tax-payer has probably to pay 
more for relief to the poor, the destitute and unemployed in 
England than under the Indian system of feeding the poor 
voluntarily. 

Ap. Dh. S, (11. 4. 9. 2-4) says’®°'^ that when the guest 
departs, the host should accompany him to the place where his 
conveyance is drawn up and if he has no conveyance, then till 
the guest gives him leave to go or if the guest forgets to give 
leave, the host should turn back from the boundary. Vas. Dh. 
S. XI. 15 and Yaj. 1. 113 speak also of accompanying the guest 
till the boundary, and Apararka explains that the boundary 
may be that of the host’s house site, or of his field or of the 
village according to the eminence of the guest. Sankha- 
Likhita’ prescribe that the host should accompany the guest 
till he reaches a public garden or public hall, a prapa ( place 
where water is distributed gratis ), a tank, a temple, a sacred 
(or big) tree (like the fig tree) or a river and then should go 
round the guest and say the words ‘ farewell till we see each 
other again.’ It is in accordance with this that in the fourth 
Act of the Sakuntala Kanva’s pupil reminds his teacher that 
one should accompany one’s dear relative up to some reservoir 
of water. 


I quoted in p. 292. 



CHAPTER XXII 

BHOJAXA 


Bhojana ( taking one's meals ) : — Daksa ( II. 56 and 68 ) states 
that in the fifth’®®® part of the day the householder should 
make according to his capacity the gods, pitrs, men and even 
lower animals (lit. insects) participators (in food) and after 
doing that, he should himself partake of the remainder of the 
food cooked. Thus he was to take his meals during one 
hour and a half after noon. Bhojana is one of the most important 
subjects treated of in Dharmasastra works and the greatest 
importance ( next to rules about marriage ) attaches to the 
numerous injunctions and taboos about food. The principal 
subjects to be dealt with under this head are : how many times 
food was to be taken; the kinds of foods and drinks allowed or 
forbidden; what causes food defilement; flesh-eating and drink- 
ing wine; whose food was to be eaten; etiquette and ceremonies 
before taking food, at the time of taking it and after taking it. 

Great importance was attached to purity of food from very 
ancient times. In the Chandogya Up. (VII. 26. 3) occurs this 
passage ‘when there is purity of food, then the mind becomes 
pure, when the mind is pure then follows firm remembrance ( of 
the real Self), when the last is secured all knots (that bind the 
soul to the world ) are loosened,”®'® 

The several matters about bhojana found in the Vedic 
literature will be first briefly set out. From Hg. VI. 30. 3 it 
appears that food was taken, while sitting (‘the mountains sank 


1809. =gcr3iT nm vsrt^; i ^nrRr 

II ^f^rn nn: ^ U. 56, 68. The first verse 
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down just as men sit down to take food ’ ). ‘A person was to 
take food’®” only twice a day’ says the Tai. Br. I. 4. 9, and 
the Sat. Br, 11. 4. 2. 6. There were certain taboos about articles 
of food even in the earliest texts. Tai. S. II. 5. 1. 1 states that 
all red exudations ( resins ) of trees or the juice that oozes out 
from trees when they are cut ( with an axe &c, ) should not be 
eaten, since that colour is due to the ( sharing of ) brahmana- 
murder. Similarly the milk of the cow was not to be drunk for 
ten days after delivery (Tai. Br. II. 1. 1, III, 1. 3), The Ait.Br. 6. 9 
states that one should not eat the food of a diksita ( one initiated 
for a Vedic sacrifice) till the performance of vapUhoma by him. 
Bg. I. 187 (vv. 1-7 ) is a hymn in praise of food. The story of 
Usasti Cakrayana in the Chandogya Up. shows that in a dire 
calamity when no food can be had, one may eat anything, 
even the remnants of another’s food and the Vedantasutra 
(III. 4. 28-31, sarvannanumatis-ca pranatyaye tad-darSanat ) is 
based on this episode in the Chandogya. In the Ait. Ar. 
V. 3. 3’®” it is stated that ‘one who knows this (i. e. the 
Mahavrata ) should not recite these texts before one who knows 
it not nor dine with him nor should he take delight in his 
company. ’ The sages are said in the Kausitaki Br. ( 12, 3 ) to 
have told Kavasa who sat in their midst that they would not 
eat with him as he was the son of a dust. The question about 
flesh-eating and drinking spirituous liquors will be dealt with 
in detail later. 


Manu V. 4 declared that death overtakes brahmanas on 
account of four causes, viz. absence of Vedic study, giving up 
the performance of proper duties and actions, laziness and 
blemishes attaching to the food taken. The Gr. R. p. 347 quotes 
verses to the effect food is the filth of men, everything is 
centred in food, the evil deeds of men resort to their food. Who- 
ever eats the food of another partakes of that man’s sin.’ There- 
fore elaborate regulations are laid down about everything 
relating to food. Ap. Dh. S. I, 11. 31. 1, Vas. Dh. S, XII. 18. 
Visnu Dh. S. 68. 40, Manu II. 5 say that one should face the 
east when taking food and the Visnu Dh. S. 68. 41 and Ap. Dh. 


i ii. 2. 2. 6 : 

^ by ( on VT- I. 114 ); 
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S, II. 8. 19. 1-3 allow a man to face the south, except when 
the diner s mother is alive. Manu IT. 53 ( = Anusasanaparva 
104, 57) states ‘one facing the east eats food which tends 
to long life, one facing the south eats food which 
leads to fame, one facing the west eats ( so as to produce ) 
wealth and one facing north partakes of truth.’ This means 
that one who eats facing any one of these directions secures 
the benefit specified. The Vamanapurana and Visnupurana 
quoted in Gr. R. p. 313 disallow the south and west. One must 
take one’s meals in private in a place screened from public 
view. The Sm. C. quotes'®’^ verses of Devala, Usanas and the 
Padmapurana to the effect ‘ one should take food in privacy, for 
one who does so is endowed with wealth and one who eats his 
meals in public becomes bereft of wealth; one should not eat in 
the sight of many ( who are themselves not eating) and many 
men should not eat before a single person who is only looking 
at them One may eat in the company of one’s sons, 
younger brothers, dependents &c. Some writers went so far 
as to recommend that ‘one should take one’s food alone and 
not in the company of even one’s relatives or other brahmanas, 
since who can know the secret sins a person in whose company 
one eats is guilty of ’ ? The conception underlying this unchari- 
table view was stated by Brhaspati to be that ‘ when several 
persons sit down to dinner in a continuous row, the sins one 
of them is guilty of attach to the others in the same row’. 
Even in modern times many persons in Northern India follow 
this view and it is a well-known proverb that nine bhagyas have 
ten hearths. The place where one takes one’s food should 
be freshly cowdunged and pure. Ap. Dh. S, ( I. 5. 17, 6-8 ) 
says that one should not take one’s food in a boat nor 
on a wooden platform, but may do so on a pure floor. One 
weis not to eat while seated on an elephant, or horse or camel 

1813. 3ti?r s • sai i? 

quoted in I. p. 221; muf gHWTfTt ^ 

I 163. 47 ; vfm =ar vfVcTRC ' 
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or in some conveyance, or in a cemetery or in a temple or 
on a bed or chair ; nor should one eat food placed on one’s 
palm ( Brahmapurana quoted in Gr. R. p. 325 ), One should 
wash one’s hands and feet before sitting down to take one’s 
meal. Manu IV. 76 says ( = Auusasana 104. 61-62 and Atri 
in Jivananda, part 1, p. 9 ) that one should begin one’s 
dinner while one’s feet are wet, since that leads on to long 
life. Vyasa quoted in Sm. C. ( I. p. 221 ) prescribes that one 
should have five limbs wet at the time of taking food, viz. 
the hands, the feet and the mouth. All writers prescribe 
that one should observe silence or at least restraint of speech at 
the time of meals ( e. g. vide Baud. Dh. S. II, 7. 2, Laghu-Harlta 

40 ). Vrddha-Manu quoted by the Sm. C. I. p. 223 requires 
complete silence till five morsels are taken and restraint in 
speech thereafter. Following the Vedic iniunctions quoted 
above, Gaut. IX. 59, Baud. Dh. S. II. 7. 36, Manu II. 56, Seuii- 
varta 12 and others say that a householder should take only two 
meals every day, should not eat food in the intervening period 
and that if he acts up to this advice he reaps the merit of a fast. 
Gobhila-smrti ( II. 33 ) says the same and adds that the 
evening meal may be taken till one prahara ai\d a half ( i. e. 

41 hours ) after nightfall. One was not to eat very early in the 
morning nor at midnight nor at twilight ( Manu IV. 55 and 62 
and Visnu Dh. S. 68. 48 ). Ap. Dh. S. ( II. 8. 19. 10 ) allows 
partaking of roots and fruits between two meals. Below the 
vessel or plate or leaf from which one eats, one has to draw a 
figure with water or holy ashes. According to the Brahmapurana 
( quoted in Gr. R. p. 311 ) the raandalas ( figures ) for brahmanas 
ksatriyas, vaisyas and sudras should respectively be in the form' 
of a square, a triangle, a circle and a crescent ; while according 
to Sahkha ( in Sm. C. I., p. 221 ), Laghu-Satatapa 133, Atri 
( Jivananda chap. V. 1, p. 7 ) in the case of the sudra water is to 
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be sprinkled on the ground below his plate. The reasons for 
drawing a mandala are stated by these authorities to be that the 
Adityas, Vasus, Rudras, Brahtna and oAer gods partake of only 
that food which is offered after a mandala is made and that 
evil spirits and goblins carry away the flavour of the food 
when no mandala is made. The person taking his food should 
sit on a low wooden stool having four feet or on a seat made 
of wool or of the skin of a goat ( which latter is said to be 
the best by Ap. Dh. S. II. 8. 19. 1 ). One should not sit 
on a seat of cowdung cakes (dried), or of clay, or of the leaves 
of asvattha or palasa or arka plant or a seat made by joining 
two planks together or on a shattered one or partly burnt one or 
on one made fast with iron (nails). Vtde Smrtyarthasara 
p. 69. The vessel or plate from which one is to eat is to be 
placed on the mandala drawn on the ground. The vessel from 
which to eat may be of gold, silver, copper, lotus or palasa 
leaves {vide Veda-Vyasa III. 67-68, Paithinasi quoted in 
Ahnika-prakasa p. 467 ). A copper vessel is forbidden to house- 
holders who should use bell-metal {kamsya) vessel. Ap. Db. 

S. ( II. 8. 19, 3 ) says that a copper plate with gold in the 
centre'®’’ is recommended. But a bronze plate for eating from, 
tdmhTda and a luxurious bath with oil &c., were not allowed to 
an ascetic, a brahmacarin and a widow.'®®® Harlta (quoted by 
Sm. C. I. p. 222) stated that one was not to eat in an iron or 
earthern vessel, but Ap, Dh. S. ( I. 5. 17. 9-12)'®®' prescribes that 
an earthen vessel not used for cooking may be used as a plate 
for meals, but if it had been used for cooking food, then it may 
be used as a plate for food after being baked in fire, that an 
iron plate scoured with ashes is pure and even a wooden plate 
may be used provided it is thoroughly scraped from inside. Manu 
IV. C5 states that one should not eat from a broken vessel, but 
Paithinasi remarks that there is nothing wrong in eating from 
a broken plate made of copper, silver, gold, conch-shell, or 
stone.'®®* Some smrtis forbade lotus or palasa leaves, but the 

1819. • airr. U. H. 8. 19. 3 ; 
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Ahnika-prakaSa p. 467 explains that this prohibition holds good 
only if the lotus plant grows on dry land ( and not in a pond 
or the like) or when the palasa is a young plant. Paithinasi 
( in Sm. C. I. p. 222 ) prescribes that one who desires wealth 
should not eat on a plate made of the leaves of the vata, arka, 
asvattha, kumbhl, tinduka, kovidara and karanja trees. Vrddha- 
Harita 8. 250-256 prescribes that the plate may be of gold, 
silver or bronze or any leaf allowed by sastras, that leaves of 
palasa and lotus are not to be used by householders but may be 
used by ascetics, forest hermits and in sraddhas and sets out 
leaves forbidden and allowed. Even now in modern times 
people prefer (particularly in caste dinners and marriages) plan- 
tain leaves for dining or silver vessels for honoured guests and 
btahmanas at sraddha or use plates prepared from stitched 
leaves of various trees. Before sitting down to take one’s food, 
one has to perform acamana ( twice ) outside the place where 
one is to eat and has to perform acamana after taking his 
meals. This practice was most ancient, as it is attested by the 
Chandogya Up. V. 2. 2'®*^ and the Br. Up. VI. 1. 14. The rule 
is laid down by Ap. Dh. S. I. 5. 16. 9,'*®* Manu II. 53, V. 138 
and others also. Vide Devala (quoted in the Smrtimuktiphala, 
ahnika, p. 418) for acamana outside the room for meals. When 
sitting down to eat a person must wear his sacred thread in 
the upavlta form ( Ap. Dh. S. I. 5. 15. 1 ) and must also have an 
upper garment,'®** but should not cover his head ( Manu IV. 45 
m. 238, Ap. Dh. S. II. 2. 4. 22-23 and II. 8. 19. 12), A dm-vi 
( ladle or spoon ) is to be employed in serving ghee, oil, cooked 
food, all condiments, salt { i, e. these should not be served by 
the bare hand ) but in giving water or uncooked food ( vide 
Sm. C. I. p. 223 quoting several smrtis). The householder may 
wear in bis hand gold or jewel (ring &c.) at the time of meals. 
Gaut. IX. 59, Vas, Dh. S. III. 69, Manu II. 5 '-55 say that 
when food is brought to be served, the person about to eat it 
should greet it, should pay honour to it, show his delight at it 
and should not find fault with it. Vas. Dh. S. ( III. 69-71 ) 
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says he should honour food in the morning and evening by 
saying ‘I like it’, by saying ‘it was good for eating ’ in the 
case of food served in sraddhas and ‘ it was perfect ’ as to food 
offered in abhyudayika rites’^' (i. e. in marriage &e,). Kulluka 
( on Manu If. 54 ) and the Gr. R, ( p. 314 ) quote verses of the 
Adipurana ( Brahmapurana in Gr. R. } to the effect that on 
seeing food one should fold one’s hands and should bow to it 
saying ‘ may this always be ours ’ and that God Visnu himself 
said that whoever honours food honours him. After the 
food is served on the plate or dish, the eater should 
sprinkle water round it and say ‘I sprinkle thee that 
art satya ( truth ) with rta { right order ) ’ (in the morn- 
ing ) and ‘ I sprinkle thee that art rta with satya ’ ( in 
the evening).’®*^ According to some he then offers to the right 
of the plate or dish on the ground a little of the food 
in his plate from the west towards the east to Dharmaraja 
( i. e. Yama ), Citragupta and pretas ( vide Bhavisyapurana 
quoted in Sm. C. I p. 324 and Ahnikaprakasa p, 465 
Others say that these dalis are offered to bhupati, hhiivanapati 
and bhUtanam pati, while in modern times they are offered 
to Citra, Citragupta, Yama, Yamaduta ( and some add a fifth 
‘sarvebhyo bhutebhyah svaha). He should then sip a little water 
with the words ‘ thou art the seat of ambrosia ( amrtopastara- 
nam-asi ) and at the end of the meal the words used are ‘ thou 
art the cover of ambrosia ’ ( arartapidhanam-asi ). All this has 
been prescribed from very ancient times and has continued to 
this day. Yaj, I. 106 calls this sipping of water aposana ( tak- 
ing in of water ) and its purpose is to make food beneficial like 
amrta ( nectar ) and to cover it as if with a garment. He then 
offers five morsels on which ghee is sprinkled to the five modes 
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of praiia preceded by the word ‘ om ’ and followed by 
‘ svaha These five pranahufis are mentioned in the Chandogya 
Up. V. 19-23, where pranas are enumerated in the order prana- 
vyana, apana, saraana and udana. The Vedantasutra III. 3. 
40-41 explains that the Chandogya passage applies only when 
one sits down to dinner and not when one goes without it* 
Medieval digests quoting Brhat-Parasara added a sixth offering 
to Brahman after the pranahutis and this is done in modern 
times. While the ahutis to prana are being offered complete 
silence ( absence of all sound including even ‘ hum ’ ) is to be 
observed. Baud. Dh. S. ( II. 7. 6 ) insists on complete silence 
throughout the meal and if one speaks, one has to mutter the 
words ‘ Om bhur bhuvah svar-om ’ and then eat further on. 
Others allow speech after pranahutis for refusing food or condi- 
ments or for dharma. Vide Sm. M., ahnika p. 423 which 
quotes Sandilya that ‘ silence is not necessary at meals for 
householders and one should show one’s solicitude for those who 
dine with one by talking to them,’ Saunaka quoted by Sm. C. L, 
p. 223, Vrddha-Harlta 8. 263-265 dilate upon the different fingers 
of the hand that are to be employed in taking the five ahutis to 
the life breaths while the Bhojana-sutra says that according to 
Baudhayana all ahutis were to be offered with all the fingers* 
Harlta quoted in the Sm. C. I. p. 226 states that marjana, offering 
ball, worship and eating should be done with the tips of fingers. 
The plate or vessel is to be throughout kept on the ground at a 
sraddha dinner and the thumb and the next two fingers of the 
left hand may be used for holding the plate or plantain leaf in 
position, but if the house is full of people and it is likely that 
dust may be raised by their feet or by their clothes, then a 
person taking his meal may raise up his plate from the ground 
with his left hand after he has taken five morsels.'®^” The 
diner is not to allow any sound of eating to escape, he is to put 
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each morsel in bis mouth with all the fingers includiiig tiic 
thumb, he is not to wave his hand. Various rules are laid 
down in the Visnupurana ( III. 11. 83-84 ) nr. J Brahmapurana 
( quoted in Gr. E. p. 224 ) as to the order in which variou.s 
articles are to be eaten, viz. first sweet liquid food may be taken, 
then salted and sour, and then pungent and bitter, the last item 
should be milk and after that one should not take curds ; a 
householder should always take food mixed with ghee. One is 
not to cut off portions of food or cakes, roots, bulbs, fruits or 
flesh with the teeth and then eat them ( Baud. Dh. S, II. 7, 10 ). 
Some smrtis prescribe that while taking each morsel one should 
say ‘ Govinda ’. At the time of eating, several posture.s arc 
forbidden, viz. one should not stretch one’s feet or place them 
on another seat ( a fcotstool &c.) nor should one have one’.s 
haunches and knees tied by a garment ( Visnu Dh, S. 
68. 40 ) nor should one place one's hand on one’s left 
foot, nor should one wear one's shoes or wooden sandals, nor 
should one come in contact withleather( videSmrtimuktaphala, 
ahnika p. 425 ). Baud. Dh. S. ( I. 1. 21 ) states that'among usages 
peculiar to the south were those of eating in the company 
of one whose upanayana had not been performed or of one's 
wife or taking stale food. But Baud, disapproved of these. 
Mami IV. 43, Visnu Dh. S. 68. 46 and Vas. Dh. S. XII. 31 
say that one should not eat together with one’s wife and Vas- 
Dh. S. adds the reason that by so doing the child born has no 
strength as stated in the Sat. Br. X. 5. 2, 9. Kulluka and some 
other commentators on Manu IV. 43 hold that the prohibition 
relates to eating in the same dish with one’s wife, w-hils, as 
Medhatithi states, others hold that it applies also to eating with 
one’s wife at the same time and place. The Sm. C. ( I. p. 227 ) 
and other digests quote a smrti verse which allows a brahmana 
to eat in the same dish with his brahmana wife and explain 
the verse as applying to a brahmana who is on a journey. The 
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Sinrtyartbasara ( p. 69 ) says that one can eat in the same 
dish with one’s wife at the time of marriage. The Mit. on 
Yaj. I. 131 says the same. 

Various rules are laid down as to how much one is to eat. 
Two famous verses quoted by Ap. Dh. S. II. 4. 9. 13, Vas. Dh. S« 
VI. 20-21 and Baud. Dh. S. II. 7. 31-32 are ‘ an ascetic should 
eat eight morsels,'®** a forest hermit 16, a householder 32 and 
a Vedic student an unlimited number. One who has conse- 
crated the Vedic fires, a draught ox and a brahmacarin are able 
to perform their work by eating, they cannot perform work 
when they do not eat Ap. Dh. S. II. 4. 9. 12 expressly 
directs that a householder should not stint himself as to food* 
BO that he may be able to properly perform his work. Haradatta 
explains that the general rule laid down by Ap. Dh. S. itself 
( II. 1. 1. 2 ) that one should take only two meals a day does 
not apply to one who has consecrated the Vedic fires. Baud. 
Dh. S. II. 7. 33-34 goes further’®^* and says that if a house- 
holder ( who is ahitagni ) and a Vedic student practise austeri- 
ties by observing a fast they are guilty of sin, because they 
thereby cause cessation of agnihoira to the life-breaths. But 
there is no sin if a fast is observed by these as a penance for 
some lapse. Sahara on Jaimini V. 1. 20 ( p. 1301 ) appears to 
favour the idea that an ahitagni may eat several'®*^ times a day. 

One was to occupy the first seat in a row at a dinner only 
if specially requested to do so, but when thus seated on the first 
seat, one should not begin to eat food before others, but after 
them (Sahkha quoted by Apararka p. 150). While several 
brahmanas are taking their meal in a continuous row, if one 
of them takes acamana'®*® before the others, or gives the 


1834. Vide vi. HI- 55 for eight morsels for a forest hermit. 

1835. TheSangr.il. 16. 5 speaks of the ox, the agnihotrin and 
bnihiiiticarin in the same way. 
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remains of his food to the pupil or gets up, the others should 
leave eating the food in their dishes and also get up and the 
brahmana who thus prematurely gets up is called a brahmaha 
( a murderer of a brahmana or brahmakantaka ). These rules 
are quoted in the Sm. C. ( I. p. 227 ), Gr. R. p. 331, Smrtimukta- 
phala ( ahnika p. 427 ). In order to avoid this awkward position 
various devices were employed. A pankti ( row of diners ) 
ceased to be a continuous line if two diners were separated 
from each other by fire, by ashes, by a pillar, a passage, or a 
door or by the ground being of a lower level. Apararka (p. 476 ) 
quotes Brhaspati that even if persons are seated in one row, but 
they are separated from each other by ( streaks of ) ashes and 
they do not touch each other, then there is no intermingling 
( i. e. persons of different castes also may sit in a row being 
separated by a streak of ashes &c. ). Ap. Dh. S. I. 5. 17. 2 says 
that one should not sit down to dinner in the same row with 
undeserving persons (by reason of birth, character or learning ). 

At p, 100 above it has been stated how brahmanas 
following several occupations that were deemed low were not 
invited at srSddhas. Gaut.'^S'* XV. 28-29, Baud, Dh. S. 11. 8. 2, 
Ap. Dh. S. II. 7, 17. 21-22, Vas. Dh. S. III. 19, Visnu 83. 2-21, 
Manu III. 184-186, Sahkha (in verse) 14, 1-8, Anusasanaparva 
90, 34, the Vayu (chap. 79 and 83, Anand. ed.) and several 
other puranas contain long lists of those brahmanas who 
sanctify the company of diners when they sit down for dinner 
(they are pahkti-pavanas) and of those who defile the company 
of diners by their presence in the row of diners (they are pankh- 


1838 a. varfn: 

»Tv?wrgr uiGg4iin7 XV. 29 ; 

N»T ; I On XV. 28. Some of the words are differently 
exjilained by the coramentatorB. sijsfuifn*- or-^Ttnt is one who ehants, 
according to Haradatta, ‘udu tyaiii ’ (Bg. I. 50. 1. ) and ‘ citram ’ ( Bg. I. 
115. 1), which constitute a saman of the TalavakSras, while the 
Chandogas hold it to be a different saman; MedhStithi on Afann III. 
185 says they are the silraans called Jyefthadohas. The Nseiketa lire 
is described in Tai. Br. III. 11. 7 and 8, and Kathopanijad 1. 1. li-18. 

I. 91. 6-8 contain the word ‘madhu’ at the beginning of each. 
So one who studies these three madhu verses may be called tri- 
madhu’. Or possibly there is a reference to the MadhuvidyS referred 
to in Sat Br. IV. 1. 5. 18 and Br. Up. II. 5. 16. Accordingto Haradatta 
‘Trisiiparna ’ are cither the three verses Bg._X. 114. 4-6 (ekah snpar- 
nah &c. ) or the three anuvSkas of the Tai. Ar. X. 48-50 ( brahmametu 
mxra madhnmetu mSmh 
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dusakas). A panktipavana is one who knows the six ahgas 
of the Veda (vide note 775 above), who has studied the Jyesthasa- 
inan, who has kindled the Naciketa fire, who knows the three 
raadhu verses, who has studied the texts called Trisupsirna, who 
maintains the five fires (vide p. 679 above), who has taken the cere- 
monial bath after finishing vedic studies, who knows the Mantras 
and theBrahmana of hi3Veda,who has studied dharmasastra and 
who is the son of a woman married in the brahma form. Ap. Dh. 
S. adds ‘ one who has performed the four medhas ’ ( Asvamedha, 
Sarvamedha, Purusamedha and Pitrmedha, according to 
Haradatta). Manu says that one who understands the mean- 
ing of the Veda, one who expounds the Veda, a brahmacarin, 
one who is a liberal donor {lit. one who gives a thousand cows), 
one who has reached the age of one hundred are ail pahkti- 
pavanos. Sankha states that one who is devoted to Yoga, one 
who regards gold and a clod of earth as equal, an ascetic given 
to contemplation are all pankfcipavanas. Anusasana 90. 34 and 
Vayu 83. 52-55 include those w'ho study the bhasyas, those 
w'ho are devoted to grammar, those who study the puranss 
among pankti-pavanas. Among those who defile company 
are one suffering from leprosy, a bald man, one who is guilty 
of adultery, who is the son of a brahmana following the profes- 
sion of arms ( Ap. Dh, S. II. 7. 17, 21); those who engage in 
acts not fit for brahmanas, those who are cunning, those who 
have deficient or excessive limb.s, those who have abandoned 
Veda, the sacred fires and their parents or gurus, those wdio 
subsist on food given by sudras (Sankha XIV. 2-4). Vide 
Apararka pp. 453-455 for quotations on those who defile 
company. 

When there was a row of diners, all were to be served the 
same food and no difference was to be made between one man and 
another and if a difference were made apenance was prescribed as 
if he had committed brahmana murder.'®^* If while dining one 
hrahmanatouches another,he should give up eating orafterfinisb- 
ing his meal he should mutter the Gayatri verse 108 times ( ai 
penance). In modern times generally the eyes are touched with 
water it this happens. If a diner touched a server who had 
a vessel containing food, the server should place the vessel con- 
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taining food on the ground, should perform acamana, the food 
in the vessel should have water sprinkled over it and then 
it may be served. One was not to eat or drink with the left 
hand. One should drink water at the time of meals with a 
drinking bowl or vessel, one should never drink water with the 
two hands joined together ( Yaj. I. 138 ), but when not eating 
food one may drink water with the bare right hand. After 
finishing one’s meal one is to repeat the aposana ‘ amrtapidha- 
nam-asi ’ and drink some water, wash one’s hands, sip 
water twice and may lightly brush his teeth for removing 
particles of food, then sip water again and take tSmbula.’®*® 
Asvalayana ( in verse ) recommends 16 mouthfuls of water 
(gandusa) for cleansing the mouth after dinner ( Ahn. Pr. 
p. 483 ). An ascetic, a Vedic student and a widow were not to 
partake of tambula. 

A person was not to eat everything in his plate ; he should 
leave some remnant of food except of curds, honey, ghee, 
milk and sakiu ( barley or barley flour ). What remains was to 
be given to one’s wife, servant or slave ( Par. M. 1. part 1, p, 
422 ). No one was to give the remnants of one’s food to 
another nor to eat the remnants of another s food, except a child 
that might eat the remnants of the food of its parents and guru 
( vide Smrtimuktaphala, ahnika p. 431 ). Remnants of food 
were not to be given to a sudra unless he was one s dependent 
{ Manu IV. 80, Ap. Dh. S. I. 11. 31. 25-26 ). Atri ( quoted in 
Sra. 0. I. p. 228 ) says that even on sipping water after dinner 
one remains impure till one’s plate is removed, till the ground 
where the food was taken is cow-dunged, till after leaving his seat 
he moves on the ground elsewhere. Vide also Ap. Dh. S. II. 2 
4. 24. The plate of a brahraana may be removed by a brahmans 
( but not by any one else ) and the plates of the brahmanas invited 
at a sraddha repast were to be removed by the person who per- 
formed the sraddha or by his son or pupil, but not by one whose 
upanayana is not performed nor by the wife nor by any one 
else ( Laghu-Asvalayana I. 165-166 ). 

1840. ^ era-. i htstw 
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Most of the above rules may more or less be exemplified 
from the descriptions of ttie prooedure of eating set out in Baud. 
Dh. S. II. 7, from the Bhoianasutra of Katyayana for the 
followers of the white Yajurveda, from Harlta quoted in the Gr. 
R. pp. 316-17 among the ancient writers and from the Smrtya- 
rthasara pp. 68-69 among the authors of digests. It is impossi- 
ble to set out any of them here for want of space, but an extract 
from the last work is given in the Appendix.’"* 

There were certain rules about abstaining from food in the 
case of eclipses of the sun and the moon. They are set out in 
the Sm. C. I. pp. 228-229, the Sm^arthasara ( p. 69 ), Matsya- 
purSna chap. 67, Apararka pp. 151, 427-430. During the period 
of eclipse one was not to eat anything. Hot only so but for 4 
praharas ( i. e. 12 hours ) and 3 praharas { i. e. 9 hours ) before 
the actual eclipse of the sun and the moon respectively all 
are to avoid taking food, except children, very old men and 
persons who are ill. This rule was observed up till very recent 
times by roost people. When the eclipse begins one was to 
bathe and give gifts, perform tarpana or sraddha. Then one 
was to bathe after the eclipse was over and take food. If 
the sun sets while still eclipsed, one should bathe the next day 
on seeing the sun and then take food. If the moon rose eclipsed, 
one was not to eat anything during the day next to that on which 
the moon rises eclipsed. That these rules are ancient follows from 
the fact that some of them occur even in the Visnu Dh. S. An 
eclipse of the sun is described even in the Rg.V.40.5-9 and it was 
supposed to be brought about by an asura. The Asura Svarbhanu 
is .said to have pierced the sun with darkness in the Kathaka S. 
XI. 5 and the Tai. S. II. 1. 2. 2; the Sah. Br. 24. 3 and Tandya 
Br. ( IV. 5. 2, IV. 6. 13 ) speak of an eclipse. In the Atharva- 
veda 19. 9. 10 the Sun and Rahu are brought together. The 
Cbandogya Up. VIII. 13. 1 states that the knowing self shakes 
off his body when going to the world of Brahma like a horse 
shedding his hair or like the moon released from the mouth of 
Rahu. 


Visnu Dh. S, ( 68. 4-5 ) prescribes that a man was not to 
eat when a cow or a brahmana met with an accident or when 
the king was in distress ( or dead ). 


1842. 

1843. 


Vide Appendix nnder No. 1842. 
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The most elaborate rules are laid down about what food 
should or should not be eaten and from whom food may or may 
not be taken. These rules occur in most of the smrtis. It 
would be impossible to do justice to all of them. The following 
smrtis deal with this matter at length. Gaut. 17, Ap. Dh. S. I. 
5. 16. 17-1. 6. 19 ; Vas. Dh. S. 14. Manu VI. 207-223, Yaj. 1. 
167-181. The Santiparva chapters 36 and 78, the Kurmapurana 
( uttarardha chap. 17 ), Padraa ( adikhanda chap. 56 ), and several 
other purSnas deal with this topic. Among the digests the Sm. 
0. II. pp. 418-429, the Gr. R. pp. 334-395, the Madanaparijata pp. 
337-343, the Smrtimuktaphala ( ahnika pp. 433-451 ), the 
Ahnikaprakasa pp. 488-550 contain very exhaustive treatment. 
An attempt will be made to present the rules in an orderly 
manner. 

Apararka p. 241 quotes a passage from the Bhavisya- 
purana'®** which states the various reasons for food being 
forbidden viz. jafidus^ or svabhavadusta ( i. e. forbidden on 
account of its very nature ) such as garlic, leek, onion &c. ; 
kriyddu^ta ( forbidden on account of certain actions done with 
reference to it ) such as cooked food served with the bare 
hand or seen by a patita ( outcast ), candalas, dogs &o., or 
because one in a row takes acamana or rises before others ; 
kaladusta ( forbidden because of the time that has elapsed or 
because of the inappropriateness of the time ) such as stale food 
or food eaten in eclipses or the milk of a cow before ten days 
have elapsed from delivery ; samsargadus^{spoi\t by foul contact) 
such as what comes in contact with a dog or wine or garlic, or 
hair or insects &c. ; sahrllekha (what causes disgust to the mind) 
such as faeces &c. To those may be added rasadusta (what 
has lost its flavour ) such as pSyasa or ksira on the same day ; 
pangrahadusta ( what is forbidden simply because it belongs to 
a particular individual such as patita). Apararka ( p. 1157) 
says that condemned food, partaking of which is an upapataka 
( a minor sin ), is of six kinds, viz. due to svabhava, kfila, 
samparka (same as sarhsarga), kriya, bhava, and parigraha.'”® 
An example of bhavadusta given by Apararka is sugarcane 

1844. i g rr itfi g i mimsTVfe w 
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juice which a man may feel to be forbidden to him because he 
believes it to be wine. According to Gaut. 17. 12 bhavadusta 
means food offered with disrespect or which the eater comes to 
hate or becomes disgusted with. Haradatta on Gaut. 23. 23 
mentions five of these varieties (of Apararka p. 1157) except 
bhftvadusta.'®*' 

Before proceeding further some remarks must be made 
about flesh-eating. In the Bg. frequent reference is made to 
the cooking of the flesh of the ox for offering to gods (particular- 
ly Indra). For example, in Bg- X. 86. 14 Indra is made to 
say ‘ They cook for me 15 plus twenty oxen’ ; vide Bg. X. 27. 2. 
In Bg. X. 91. 14 it is stated that for Agni were sacrificed 
horses, bulls, oxen, barren cows and rams. In Bg. VIII. 43. 

Agni is styled ‘ one whose food is the ox and the barren cow. ’ 
In Bg. X. 79. 6 it is suggested that the cow was cut up with a 
sword or axe. In the Bg. itself the cow is frequently called 
• aghnya ’ ( vide Bg. I. 164. 27 and 40, IV. 1. 6, V. 83. 8, VIII. 69 . 
21, X. 87. 16 &c. ). The word ‘aghnya’ appears to mean ‘one 
that does not deserve to be killed ’ and the Nirukta ( XL 43 )'**® 
explains it in that way. It should be noted that that word 
occurs sometimes in apposition to ‘ dhenu ’( as in Bg. IV, 1.6, 
VIII. 69. 2 ). So it may be argued that in the times of the Bg- 
only barren cows if at all were killed for sacrifice or meat and 
cows yielding milk were held to be not fit for being killed. It 
is only in this way that one can explain the high praise 
bestowed on the cow in Bg. VI. 28. 1-8 and in Bg. VIII. 101. 
15 and 16 where the cow is described to be ‘ the mother of 
Budras, the daughter of Vasus, the sister of Adityas and the 
centre of nectar ’ and the sage winds up by praying to the 
knowing man ‘ do not kill the cow, that is innocent and is 
Aditi herself.’”*’ In Bg- VIII. 101. 16. the cow is called ‘devl’ 

1846. Some of these words occur in 14. 28 ‘aiw rjgTsrti 

»<N|B rfnffjruTOTw vw Sir I ». 

1847. uitnwMru' arrgnT: i 

5^ uw srwv n X. 91. 14 ; vsttwtv wm- 

ssnr quu I wnttunnrv ii VIII 43. 11 ; f| »rrfuviw- ii a? 

X. 79. 6. ■ 

1848. enrjfr g’w ^ < Bryitr XI. 43 , 

1849. nrsT gi^di 1 3Tr<^ w 

I. 24. 25. In 3n«3. n- II- 10. 7 the view of some is stated that when 
cows return to the village from the pasture the hymn Rg, VI 28 should 
bo recited by the owner. 



Ch. XXII] 


Bhojana-sacredness of cow 


773 


( goddess ). It appears that the cow was being raised to the 
status of divinity and there was a great revulsion of feeling 
about the cow. The great usefulness of the cow and the ox 
for agricultural purposes, in the family economy and as means 
of exchange must have powerfully contributed to making the 
cow a divinity. In the grhya sutras ( like Asv. I. 24. 25 ), Jig. 
VIII. 101. 15 is prescribed as the mantra when in the Madhu- 
parka ceremony the cow is let loose by the guest. The Artharva- 
veda ( XII. 4 ) fully recognises the cult of the holiness of the 
cow. That the cow continued to be offered in sacrifices follows 
from several Brahmana passages e. g. Tai. Br. III. 9. 8. In the 
Sat. Br. III. 1. 2. 21 it is stated that the great sage Yajnavalkya 
was wont to eat the meat of cows and oxen provided it was 
‘ amsala ( tender ? ). The Ait. Br. ( 6. 8 )'**' states that the 
horse, the ox, the goat and ram are sacrificial animals while 
the kiihpurusa, gauramrga, gavaya, the camel and sarabha ( a 
mythical animal with eight feet ) were not sacrificial and their 
flesh should not be eaten. The Sat. Br, I. 2. 3. 9 contains a 
similar prohibition. The Sat. Br. XI. 7. 1. 3 declares that * meat 
is the best kind of food.’ The work of Mr. L, L. Sundara Ram 
(Madras, 1927 ) on ‘Cow Protection in India’ contains an 
exhaustive treatment of the subject from Vedic times and cites 
the attitude of other nations and religions towards cow-killing. 
The veneration for the cow has been so great that pancagavya 
prepared from the five substances due to the cow viz. her milk, 
curds and ghee of her milk, her urine and dung mixed with 
water in which kusa blades had been placed was looked 
upon as*®*® purification for many lapses. Yaj. III. 314 
mentions the ingredients of pancagavya. The Baud, gr. 
sesa-sutra ( II. 20 ) contains an elaborate note on the prepa- 
ration of pancagavya, the quantities of the five ingre- 
dients, the Vedic verses to be recited when preparing it. 
ParSsara XL 28-34, Devala 62-65, Laghusatatapa 158-162, 
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Matsyapurana 267. 5-6 and other works contain similar rules. 
Paiasara prescribes that the urine, dung, milk, curds and ghee 
should be of cows the colours of which are respectively dark, 
white, copper-red, dark-red and brown or that all ingredients 
may be of a brown ( kapilS ) cow. There is some difference 
of view about colours and also about the quantities. According 
to Parasara urine, ghee, and water should be one part each, 
curds three parts, milk seven parts and cowdung as much as the 
thumb. According to Atri. 299 dung, urine, ghee and milk 
were to be respectively 1, 2, 4 and 8 parts and curds also 8 
parts. When mixing the ingredients, urine is taken with the 
sacred Gayatrl, cowdung with ‘ gandhadvaram ’ ( Tai. Ar. X. 1), 
milk with ‘apyayasva ’ (Rg. I. 91. 16), curds with ‘dadhikravno’ 
( Rg. IV. 39. 6 ), ghee with ‘ tejosi sukram ’ ( Vaj. S. 22. 1 ) and 
kusa water with ‘ devasya tva ’( Ait. Br. 37. 3, Vaj. S. 22. 1 ). 
The pancagavya thus prepared is to be placed near the fire, then 
it is to be stirred to the accompaniment of ‘ apo hi stha(Ilg. 
X 9. 1-3 ) and then the mantra ‘ mfi nastoke ’ ( Bg- I. 114. 8 ) is 
to be repeated over it, it may be then offered into fire with green 
darbhas not less than seven to the accompaniment of ‘ Iravatl ’ 
( Bg. VII. 99, 3 ), ‘ idara Visnur ’ ( Bg. I. 22. 17 ), ‘ ma nastoke ’ 
(Bg. X. 114. 8), and the ^lamvatl verse (Bg. X. 9. 4) and then the 
remainder is to be drunk by one who prepares it with the verse 
noted below.’®” The vessel in which the pancagavya is to be 
prepared must be of copper or gold or of palaka or lotus leaves 
( Par. M. II. 1 p. 434 quoting Prajapati ). Visnu Dh. S. 54. 7 
and Atri 300 say that a sudra drinking pancagavya and a 
brahmana drinking sura ( liquor distilled from flour ) are 
equally sinful and fall in hell. But Devala 61 and Parasara 
XI. 3 and 27 allow sudras ( and women ) to take pancagavya 
but without Vedic mantras. Therefore the digests like Sudra- 
kamalakara ( p. 42 ) say that a sudra can take paficagavya only 
as a prayas-citta ( penance ) for a sin and not otherwise. 
Pancagavya is also called brahmakurca. Atri 301 declares that 
the dung of a cow that eats unclean things is not to be employed 
for purification. A srarti passage declares that he in whose 
house there is not even one cow with her calf becomes devoid 
of all mahgalas (auspicious things) and darkness does not 
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leave him. A cow was said to be holy in all limbs except her 
mouth ( Medhatithi on Manu V. 128 quotes ‘ gavo medhya 
mukhad-rte ’ ) and so Manu V. 124 requires food smelt or licked 
by a cow to be purified. Manu XI. 79 says that if one sacrifices 
one’s life in defence of brahmanas and cows one becomes free 
from the sin of even brahmana murder. Visnu Dh, S. 16. 18 
declares that even an untouchable ( bahya ) went to heaven by 
giving his life in defence of brahmanas, cows, women and 
children. Vide Visnu Dh. S. 3. 45 also. In Gaut. IX. 13-14 the 
cow is referred to as devata. As early as the 2nd century A.D. we 
have the collocation of the words * go-brahmanahita’ (the welfare 
of cows and brahmanas) in an inscription of Rudradaman ( E. I. 
vol. VIII. p. 44 ). Vide Gupta inscriptions p. 89 ( for ‘ go- 
brahmana-purogibhyah sarvaprajabhyah ). These words also 
occur frequently in the Ramayana ( Balakanda 26. 5, Aranya 

23. 28 ) and in the Matsyapurana 104. 16. The Kapila ( brown ) 
cow was said to be the most auspicious and meant for provi* 
ding milk for agnihotra and brahmanas, and the sudra who used 
its milk was deemed to go to hell (vide Vrddha-Gautama p. 568). 

In spite of the prevalence of animal sacrifices, there are 
already in the times of the Bg. traces of the conception that a 
devout offering of praise or of a fuel-stick or of cooked food was 
as good as a more solemn sacrifice ( Rg. VIII. 19. 5, VIII. 

24. 20) and that oblations of food made to the accompaniment of 
heart-felt hymns become like bulls, oxen and cows in sacrifice. ““ 
These verses are quoted by the Asv. gr. S. (I. 1. 4) and explained 
( vide p. 677 above ). The Sat. Br. XI. 6. 1. 3 adumbrates the 
later doctrine that the eater of meat is eaten in the next birth 
by the animal killed. The Chandogya Up. III. 17 regards that 
tapas, charity, straightforwardness, ahimsa and speaking the 
truth are the fee ( of the symbolic sacrifice ). The same Up, 
( VIII. 15. 1 ) emphasizes that the wise man who has attained 
correct knowledge does not cause any injury to bhutas except in 
the case of sacred rites and reaches the world of brahma and 
does not return to samsara.^^^* It appears that the causes that 
led on to the giving up of flesh at least by some people were 


1854. MT & 3»jr ae i a ft 

n VI. 16. 47. 

1855. ^ 
rr? I 5itT<W XI. 6. 1. 3. 

1856. ^ I VIII. 15. 1. 



776 


History of Dharmasastra 


I Ch. XXII 


many, the foremost being the metaphysical conception that one 
Supreme Entity pervades the whole universe, that all life was 
one, and that even the meanest insect was a manifestation of 
the divine Essence and that philosophical truths would not 
dawn upon the man who was not restrained, free from crude 
appetites and had not universal kindliness and sympathy. 
Another motive for the insistence onahimsa was probably the idea 
of defilement caused by eating flesh (vide note 1810 above about 
‘aharasuddhi’). Sankha asks people to give up flesh, wine, onions 
and garlic because the body is built up on the food eaten.’*®^ The 
notion that the eater of flesh would be devoured by the eaten in 
the next birth had nothing to do with the early stages of the 
doctrine of ahinisa, though by Manu and others that notion was 
later on exploited to emphasize its importance. Further as the 
Aryans spread over middle, east and south India animal food be- 
came unnecessary owing to the climate and the abundance of corn 
and vegetables. Though opinions may differ as to the causes, it 
cannot be gainsaid that the phenomenon of the voluntary giving 
up of meat by vast populations in the continent of India, when 
their ancestors had been meat-eaters for ages, is unique in the 
history of the whole world.’*** We shall find that even when the 
doctrines of karma and transmigration were in full swing, the 
talking of life for food and in sacrifice was allowed by all the 
ancient dharmasutras. Even the Vedantasutra ( III. 1. 25 ) does 
not admit that the killing of animals in sacrifice is impure. The 
Br. Up. which contains a full statement of the doctrine of 
transmigration { VI. 2 ) recommends ( VI. 4. 18 ) to the man 
who desires that a learned son be born to him the cooking of a 
mess of the flesh of a bull or ox or of other flesh with rice and 
ghee. ’**’ Not only other animals, but even the cow, was on 
certain occasions killed according to the grhya and dharma 
sutras on several occasions e. g. (1) in sraddhas ( Ap. Dh. S. II. 
7. 16. 25 ), (2) for a distinguished guest in Madhuparka ( Asv. 
gr. I. 24. 22-26, Vas. Dh. S. IV. 8 ), (3) in the Astaka sraddha 
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(Hir. gr. II. 15. 1, Baud. g?. II. 11. 51, Vaik. IV. 3 ). (4) a bull in 
the Sulagava sacrifice ( Asv. gr. IV. 9. 10 ). 

, In the Dharmasutras numerous rules are given about 
the flesh of beasts and birds and about fishes. Gaut. 17. 27 -t31, 
Ar. Dh. S. ;[. 5. 17. 35, Vas. Dh. S. 14. 39-40, Yaj.J. 177, Vmu 
D}i. S, 51. f, 6, Sankha (quoted by Apararka p. 1167 ), Ranja- 
yapa ( K|sk^ndha 17. 39), Markandeya-purana (35., 2-4) 
pres,cribe |:hat one should avoid the flesh of all five-nail«d 
anipals ej^cept of porcupine, hare, svauidh ( a boar or hedgp- 
ho§ ), iguana, rhinoceros and tortoise ( soma of these works omit 
the^rhinoceros ). Gautama adds that one should also avoid the 
flesh of all animals with two rows of teeth in the two jaws, of 
hai^y animals, of hairless animals (like snakes), of village coq^a 
am^ hogs and of cows and bulls. Ap. Dh. S. I. 5. 17. 29-:31 
first forbids the flesh of animals with one hoof only, of camels, 
of gavaya ( Gayal ), of the village hog, of the sarabha and of 
cows, but adds the exception that the flesh of milch cows a^d 
of ^ulls may be eaten as the Vajasaneyaka declares the flesh pf 
these to be pure. Ap. Dh. S. ( II. 2. 5, 15 ),forbids the use.jpf 
flesh to a teacher of the Veda in the months from upakarma to 
utsgrjam. This shows that even brahmanas who alone woij)d 
ordinarily be teachers could take meat in the other months pf 
the year. Ap. Dh. S. I. 3. 11. 4 declares that a student had npt 
to observe anadhyaya if he ate stale food or uncooked flesh. 
Ap.'.Dh. S. II. 3. 7. 4 says that if flesh was offered to a guest, t^ie 
merit was equal to the performance of the Dvadasaha sacrifice. 
The Mahabhasya of Patanjali ( vol. III. p. 320 ) states that tfie 
precept ‘ a village cock or hog is not fit to be eaten leads to ^he 
inference that a town hog also is unfit food as meat.’ Vas. 
Dhl S. XI. 34 goes so far as to say that if an ascetic does 
not partake of flesh when requested to do so in a sraddhapr 
in a rite for the gods he falls into hell for numberless years. 
Gradually, however, a change came over the sentiments pf 
the people. Megasthenes ( p. 99 ) and Strabo ( XVI. 1. 59 ) 
state that the first caste of philosophers which is divided j|nto 
two sub-divisions, viz. Brachmanes and Sarraanes ( sraniapas ) 

1860. q^sa' hs'vi vnrq < qNr 5RT: 
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abstained from animal food and sexual intercourse ( probably 
as brahmacarins ) and that after living in this manner for 
37 years they began to live with less restraint and began to eat 
the flesh of animals, particularly of those that did not assist 
man in his labour. The Great Emperor Asoka declares in his 
first Bock Edict how originally thousands of animals were 
killed in the royal kitchens, how he then brought down the 
number to two peacocks and one deer daily and how he had 
resolved to discontinue the slaughter of even this limited 
number thereafter. Vide also the 2nd and 4th Bock Edicts. 
In the fifth pillar edict ( Delhi-Topra ) the Emperor Asoka 
notes that when he had been twenty-six years on the throne 
he declared numerous animals ( such as parrots, mainas, hamsas> 
cakravakas, tortoises, porcupines, fishes &c. ) to be avadhya 
( not to be killed ). The general rule as stated'*®* by Ap. Dh. S. 
II. 2. 3. 12 and the Bamayana ( quoted above on p. 733 ) was 
that from that food that was either cooked or got ready for the 
daily meals of a householder, homa and bali were to be made. 
Ancient works spoke of meat offerings to gods and in madhu- 
parka and sraddha. Therefore some of the smrtis like those 
of Manu and Vasistha are in two minds about the use of 
flesh. Manu ( V. 27-44 ) at first contains a permission to kill 
animals only in madhuparka, in sacrifices'*** and in rites for 
gods and manes and on no other occasion. Manu (V. 27 and 32) 
further says that no sin is incurred in flesh-eating when one’s 
life is in danger ( owing to famine or disease ) and when a person 
partakes of the remnants of the flesh of an animal purchased by 
him or reared by him or flesh given by another out of what is 
prepared for offering to gods and manes. Yaj. 1. 179 is to the same 
effect. Manu further clinches his exhortation not to eat animal 
food by ordaining that he who kills an animal except for the 
limited purposes stated above is himself killed for as many births 
as there are hair on the body of the slaughtered animal ( Visnu 
Dh. S. 51. 60 is also the same). Manu then goes on to declare 
( V. 40 and 44 = Visnu Dh, S. IL 63, 67 ) that herbs or plants, 
animals, trees ( of which sacrificial posts are made ), lower 
animals, birds, that meet destruction for the sake of performing 
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sacrifices are born again in better forms ( of existence ) and that 
himsa ( killing of or injury to sentient beings ) done according 
to the dictates of the Veda should be understood as no At/hsa’*®* 
since dharma shines forth from Veda alone. Though Vasis^ha 
Dh. S. ( in 14. 39-40 ) allows the flesh of five five-nailed animals 
and of animals with one row of teeth ( except camels ) and also 
of certain birds and kinds of fish, yet in VI. 5-6 it takes up 
the same position as that of Manu viz. that himsa was allowed 
only in sacrifices &c. From V. 46-55 Manu takes up the 
position of total abstention from killing animals even in 
sacrifices ( they are the same as Visnu Dh. S. 51. 69-78 ). In 
one verse ( V, 48 which is the same as Vas. Dh. S. IV. 7 ) Manu 
says that no flesh can be had without killing living beings 
and killing such beings cannot lead to heaven; therefore 
one should give up flesh. Verses 53 and 56 are very important 
as they convey that the merit of him who performs a horse- 
sacrifice every year for a hundred years and of him who does 
not partake of flesh ( throughout life ) is equal and that the 
word mamsa (flesh) is derived by the wise (from ‘mSm’ and ‘sah’ ) 
as meaning ‘ he whose flesh I eat to day will devour me in the 
next world or birth.’ Ysj. 1. 181 is just like Manu V. 53, Manu 
winds up the whole discussion (in V. 56) by stating that natural 
appetites lead men on to eat flesh or to drink wine or to indulge 
in sexual gratification and there is no sin in indulging in 
these when they are allowed by the iastra in the case of certain 
persons and on certain occasions; but abstention in these 
matters ( even on occasions when they are permitted by the 
sastras) leads to great rewards.’®'* From these passages in 


1864. This position that injtiry dooe to animals or plants according 
to Vedic precepts is no himsa is an ancient idea. The Mait. S. III. 9, 3 
has the words ( when a tree is to be cut off for making a sacrificial post 
the adhvaryu priest places a blade of darbba on the tree at the spot 
where it is to be cut and then addresses the axe) ‘Oh, axe do not injure 
this tree ; the axe is indeed ( like) a thunderbolt ; he screens the tree 
from the thunderbolt by placing the darbba in order to effect ahimsa ’ 

III. 9. 3. The Nir. I. 16 states that one must understand that there is 
no himsS, as the express words of the Veda convey that idea. 
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Manu, Visnu and Vas. it is clear that when the extant works 
attributed to these authors were composed, they themselves were 
staunch upholders of ahimsa, but that there were two classes of 
people in their days who were not opposed to flesh- eating, one 
class holding that killing animals only for purposes for which 
the Veda expressly sanctioned Mmsa was not improper and 
another class that indulged in flesh-eating without restrictions. 
That in spite of the individual predilections of the author of the 
Manusmrti, general usage was different even in Manu’s day is 
indicated by the fact that in III. 227 Manu says that in sraddha 
the performer should get ready various kinds of food including 
flesh of tempting varieties. Yaj. 1. 258-260 states how flesh of 
various animals when served in sraddha to thebrahmanas invited 
tends to cause satisfaction to the Manes for long periods. Brhas- 
pa^i quoted by Sarvajna-Narayana explained Manu V. 27 as a pan- 
saihkhya i. e. Manu does not enjoin flesh-eating on the four 
occasions stated, but only permits it and forbids it on other 
occasions.'*”® Centuries were required before the views pro- 
pounded by Manu became predominant. Gradually large sec- 
tions of the population of India gave up flesh-eating and even 
those who did not regard it as forbidden to them rarely partook 
of it or did so in an apologetic way. The spread of Vaisnavism 
tendi^d to wean people from flesh as required by the Bhagavata- 
purana'*®^ (VII. 15. 7-8) which is to the Vaisnavas what the 
Bible is to the Christians. In medieval and modern times all 
brahmanas avoid flesh ( except some brahmanas in northern and 
eastern India that hold that fish may be eaten ) ; so also ‘do 
many vaisyas, particularly those who are Vaisnavas and ev^n 
afnong sudras there are many who do not touch flesh and regard 
abstention from flesh as meritorious. From ancient times the 
ksatriyas have been meat-eaters. The MahabhSrata has in 
several places to say a great deal on flesh-eating. In the 
Vanaparvd 50. 4 it is stated that the Pandava heroes killed with 
unpoisoned arrows deer and first offered venison to brahmanas 
^d partook of it theipseives. In Sabha 4. 1-2 king Yudhisthira 
00 . the opening of Mayasabba, feasted, ten thousand brahmapas 
with various delicacies including .the flesh of wild boars pnd 
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deer. Vanaparva 208. 11-12“*® offers the consoling thought ( that 
is conveyed by the Bgveda itself ) that animals killed in sacri- 
fices to the accompaniment of Vedic mantras went to heaven 
and it narrates the story of king Rantideva in whose sacrifices 
two thousand animals and cows were killed every day. Anu- 
sasana-116. 8 contains the view that there is nothing so nourish- 
ing as meat for those who are wounded or weak er worried or 
who are given up to too much sexual gratification and those 
exhausted by long travel. Anusasana 116. 16-19 allows flesh 
of animals killed by hunting to ksatriyas. There are some 
passages where the Mahabharata contains the same sentiments 
as'.those of Manu e. g. Anusasana 115 highly praises abstention 
from meat and a few verses of this chapter ( e. g. 115. 44-45, 48 ) 
are very similar to Manu’s ( V. 27, 51 ). Sankha quoted by 
Apararka p. 1167 allows the flesh of buffaloes, goats, rams, ruru 
deer, ordinary deer and spotted deer. Harita quoted in the Gr. 
R. p. 375 mentions the flesh of goats, rams, buffaloes, deer of 
various kinds ( ruru, praata, nyanku, rksa ), rhinoceros, and 
large forest boars as 'permissible, while Deval a quoted b Jr the 
same forbids the flesh of cows, asses, camels, horses, ''elephants, 
Intns, tigers, bears, sarabhas, shakes, boa constrictor, rats and 
mice, cats, mongoose, village hog, dog, ' jackal, animhls of ^un- 
known species, cheettas, dark-faced apes, monkeys and hurfian 
beings. Manu V. 51 ( = Visnu Dh. S. 51, 74 ) says that he Who 
gives consent to the killing of an animal (for'food ), who cuts 
off the limbs, who kills the animal, who sells or purchases m&^t, 
who cooks it j whO-serves' meat and the eater of meat — these ate 
all guilty • of killing. Yama ( quoted in Ahn. Pr. p. 533 ) says 
that the eater is the greatest sinner out of these, as, if there w^re 
no eaters of meats no one would kill animals fdr food; ' 

. Gaut, 17. 29 and 34-35, Ap. Dh. S. I. 5. 17. 32-34, Vas. Dh. 
§^,14. 4^8, Visnu Dh. S. 51. '29-31, Manu V. UvU, Yaj. 1. 172rl75 
contain long lists of birds the flesh flf,;yrhich was forbidden and 
of those the flesh of which was allpweiJ, A few of these may 
be noted. All birds that subsist on raw flesh { vultures &o. ), 
the cataka, parrot, hamsa, all birds that dwell in a village ,( such 
as pigeons),’ haka, birds that scratch d|inghi]k ^ for food are 
forbidden ; ■While wild .cocks and peacocks were pgrrnitted. Qn 
Jaimini V. 3. 26-28 Sahara quotes a Vedic text that one who has 
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constructed the fire altar (agnicit) should not eat the flesh of birds 
till the sacrifice he has embarked on is finished. 

A.hout fish there is no unanimity. Ap. Dh. S. I. 5. 17. 36-37 
says ‘ among fish the ceta ( long-nosed crocodile ? ) is forbidden, 
so also are fish with snake-like heads, the makara, fish that 
subsist on dead flesh, fish that have strange forms ( such as 
those that have heads like men, or that look like elephants ).’ 
Manu on the other hand regards fish-eating as the worst form 
of flesh-eating and forbids all fish ( V. 14-15 ), but then makes 
an exception (V. 16 ) in favour of fish called Pathlna and 
Rohita if used in rites for gods and Manes and fish called 
rajiva, lion-faced fish and fish having scales. Vide Yas. Dh. S. 
14. 41-42. Gaut. 17. 36, Yaj. L 177-178 also. 

About milk several rules are stated in the smrtis. Gaut* 
17. 22-26, Ap. Dh. S. I. 5, 17. 22-24. Vas. Dh. S. 14. 34-35, Baud. 
Dh. S. 1. 5. 156-158, Manu V. 8-9, Visnu Dh. S. 51. 38-41, Yaj. I. 
170 lay down that the milk of a cow that is sandUni, ’*“* the 
calf of which is dead, that gives birth to twins and that has 
not passed ten days after delivery, from whose udders milk 
oozes of itself, is forbidden. The milk of sheep and she-buffaloes 
also is not to be used until the lapse of ten days after delivery. 
The milk of ewes, of camels and of all animals with one hoof 
is altogether forbidden. The Mit. { on Yaj. 1. 170 ) notes that 
even the curds and other products of such milk as is forbidden 
are also forbidden, but Visvarupa thought that only the milk 
of a cow whose calf is dead, or who is sandhini, or who has not 
passed ten days after delivery is forbidden and not curds and 
other products thereof. The milk of even a cow that feeds on 
impure food should not be used’”® ( Visnu Dh. S. 51. 41 and 
Atri verse 301 ). In the Vayupurana even the milk of she 
buffaloes is forbidden.’®^' Baud. Dh. S. (1. 5. 159-160) prescribes 
the penance called PrSjapatya for drinking forbidden milk of 
all animals except the cow and a fast for three days for drink- 


1869. The word ‘ sandhini’ is explained in three ways as ‘ a cow 
in heat ’, ‘ that gives milk once a day ‘ a cow that yields milk on 
account of another calf being brought to it, its own being dead ’. Vide 
Mit. on Yaj. 1. 170. 
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ing the milk of a cow when forbidden. Apastamba-smrti ( in 
verse) forbids the milk of a kapilB cow to all except to 
brahmanas and the Bhavisyapurana says that even a brahmana 
is to use only such portion of the milk of such a cow that 
remains after employing it in rites for gode.'®^ The Brahma- 
purSna says ‘ one should not partake of curds at night even if 
one is starting on a journey, but in madbuparka it may be 
used at night. Ill-luck dwells in fried grain by day and in 
curds and barley by night and in Kovidara and Kapittha ( trees 
or fruits ) at all times * ( quoted in Gr. R. p. 370 ). Manu IV. 75 
forbids the eating after sunset of all food in which sesame 
are mixed. 

Several herbs and vegetables have been forbidden from very 
ancient times. According to Ap. Dh. S. ( I. 5. 17. 25-27 ) all 
herbs from which liquors are distilled, kalanja ( red garlic ), 
palandu (onions), pararlka ( dark garlic ) and whatever similar 
vegetables are not used by respectable people, should not be 
eaten ; and a brahmana text prescribes that ‘ kyaku ’ (mush- 
rooms ) are forbidden. Gaut. 17. 32-33 forbids tender leaves (of 
trees ), kyaku, lasuna and the resins of trees and the red sap 
flowing from incisions made in the barks of trees. Vas. Dh. S. 14. 
33 forbids the eating of /aiwna, palandu, kyaku, grajana (turnip), 
slesmataka, the resins of trees and red sap ( as in Gautama ). 
Manu V. 5-6 forbids lasuna, palandu, grnjana, mushrooms 
( kavaka ) and all herbs that spring from impure soil and 
manure, red resins and red sap ( as in Gautama ) and selu 
( slesmataka ) fruit. Yaj. I. 171 and 176 adds iiffru and pres- 
cribes the penance of candrayana for eating forbidden herbs 
and vegetables. The great difficulty is to find out the modern 
equivalents of some of the herbs and vegetables. According to 
a verse quoted in Gr. R. p. 356 from the Smrtimanjarl there are 
ten varieties of palandu of which grnjana is one. Apararka 
p. 249 quotes passages from the Brahmapurana forbidding 
various kinds of herbs and vegetables. Vide also Gr. R. pp. 
354-356 for quotations from Devala and others about herbs and 
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vegetables that are forbidden. The Mit. on Yaj. III. 290 quptes 
a Butra of Sumantu that lasuna and other vegetables are not 
forbidden to those who are ill, if they we prescribed by way pf 
medicine,’”* . 'i&.bout asafoetida ( hingu ) Haradatta on Gant. 17. 
32 saya^ ‘ it is doubtful whether it is a resin or is a sap flowing 
from incisiote, but even respectable people partake of it and that 
camphor not be^g red nor a resin nor a sap may lie eaten.* The 
Sm. C. ( on sraddha i). 413 ) says that some smrtis forbid the use 
of hingu in sraddha," ‘while the Adipurana allows it and therefcjre 
there is an option. The Gr. R. p. 354 shows that the round alabu 
( ^urd ) was forbidden. Vrddha-Harlta VII. 113-119 mentions 
herbs, vegetables and fruits that are forbidden. Vide also the 
Smrtimuktaphala ( fihnika pp- 434-435 ) for quotations as to the 
names of several roots, fruits and vegetables that were fobid- 
den together with their South Indian names. 

Ap. Dh. S. II. 8 . 18. 2 forbids the use of dark grains ( like 
mSsa beans ) in sraddha. The Mahabbasya says ‘ when it ‘Jis 
declared that mSsa beans should not be eaten, they are not to be 
eatbn even when other grains of corn are mixed up with them ’ 
(vol. I, p. 127).'”® The Gr. R. p. 359 quotes the Brahmapurana”^* 
forbidding the use hf certain cereals generally such as rS-jamasR, 
sthulamudga ( called ‘ raethi ’ in Marathi ), masura &c. Sahkha- 
Likhita quoted in Ahn. Pr. p. 394 allows the employment in 
offering to gods of all cereals, except kodrava, canaka ( gram ), 
masa, masura, kulattha and uddalaka. Vrddha-Harlta VII. 
110-111 also mentions the corns that are forbidden. 

Gaut. 17. 14-16, Ap. Dh. S.1. 5. 17. 17-19, Vas. Dh. S. 14. 28-29 
and 37-38, Mann V. 10, 24-25, Yaj. 1. 167 prescribe that cooked 
food which has become sour by being kept for some time or by 
being mixed with something else should not be eaten nor should 
stale ( over which the day or night has passed ) food be eaten, 
nor food cooked twice ( with interval ) except curds and butter- 
milk and except stale articles like vegetables, cakes, fried grain, 
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porridge, pulse cakes, those boiled in oil and rice boiled in milk 
or when mixed with honey ; and that even stale food flavoured 
with ghee or curds or the remnant of food offered to the gods 
may be eaten. Mann V. 25, Vas. Dh. S. 14. 37-38, Ap. Dh. S. I. 
5. 17. 19 and Yaj. I. 169 say that articles of wheat and jjava 
flour and products of milk though stale and unmixed with ghee 
may be eaten by all dvijatis, provided they have not turned 
sour. 

The above long lists of forbidden vegetables, meat, milk 
furnish examples of food that is jdtidusta or svabhavadusta- 
The rules about not eating stale and sour food illustrate food 
that is kUladusta. Any article of food which is mixed up with 
forbidden things like palandu or is in contact with unclean 
substances or food in which hair or an insect is found or in which 
excreta or the limb or tail of a mouse is found, food touched 
by a woman in her monthly course or in which a bird { like 
the crow ) has thrust its beak or food touched by a dog or smelt 
by a cow or food from a house in mourning or from a family in 
impurity due to birth should be avoided ( vide Ap. Dh. S. I. 5. 
16. 19-20 and 24-29, Manu IV. 207-209, 212, 217, Yaj. I. 
167-168 ). If a dog or an apapatra sees food which a man is 
eating or if a person when engaged in taking his meal sees a can- 
dala, a dog, a crow or a cock or a woman in her course, he should 
leave the food and get up. Manu {III.239'240) says that a candala, 
a village hog or a village cock or a dog, a menstruating woman 
and an impotent person should not be allowed to see brahmanas 
eating, whether in rites for gods or Manes, or at times of gifts. 
Katyayana says that if a brahmana hears the voice of a 
candala, a pafifa, or a woman in her course he should at once 
leave eating and if he eats even one morsel after hearing their 
voice he has to observe a fast for one day.’®^® The rules 
about not eating food from a house in mourning illustrate 
food that is jiimittadusta ( forbidden by reason of an 
occasion or chance reason ),' the other rules about food 
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forbidden because of contact with unclean things or with garlic 
&c. exemplify saThsarga-dusia (forbidden because of contact) 
and the rules about avoiding food seen by a dog &c. are 
examples of kriya-dusta ( forbidden on account of certain 
actions ). The smrti writers were not devoid of practical 
common sense. Baud. Dh. S. II. 7. 7 says that if in a heap of 
cooked food, hair, bits of nails or skin or insects or dung of rats 
is seen, then a lump from that part where these are seen should 
be taken out and the rest should have water sprinkled over it 
and holy ashes should be scattered over it and water should be 
again sprinkled over it and brahmanas should then louldly 
declare the food to be all right and it may be then used for 
serving. Vaik. IX. 15 contains a similar direction. Para* 
Sara VI. 71-74 says that cooked food (rice) amounting in 
quantity to one drom or one adhaka,'®*® if licked by a dog or by 
a crow or smelt by a cow or an ass, should not be thrown away, 
but should be purified and then used, and that the portion spoilt 
by touch &c. should be taken away from the whole mass, the 
rest should be sprinkled over with water in which a golden 
piece has been dipped and fire should be brought in contact with 
it ( by ignited darbha ) and brahmanas should recite Vedic texts 
over it and then it may be served. Vas. Dh. S. 14. 23 and 25-26, 
Yaj. 1. 189 and 191 contain similar rules. 

Food cooked only for oneself and not for offering to gods or 
guests should not be eaten ( Gaut. 17. 19, Manu IV. 213 ). This 
is called samskara-dusta { forbidden on account of the absence 
of purificatory rites ) by the Smrtyarthasara p. 68. The largest 
number of injunctions are concerned with parigrahadusta ( food 
which may be good in itself but is forbidden because of its 
coming from the hands of or being owned by certain persons ). 
The following is a fairly comprehensive list of such persons 
compiled from Ap. Dh. S. 1. 6. 18. 16-33 and I. 6. 19. 1, Gaut. 15. 18 
and 17. 17-18, Vas. Dh. S. 14. 2-11, Manu IV. 205-220, Yaj. 
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I. 160-165, Veda-Vyasa III. 50-54, Brahmapurana quoted by 
Apararka pp. 1177-79 and other works : — one who has not kept 
the sacred ( srauta and grhya ) fires, a miser ( who stints even 
his parents, children, wife through greed ), one imprisoned ( or 
fettered ), a thief, an impotent person, a wrestler ( or one who 
subsists by going on the stage ), a vaina i. e. a worker in 
bamboo ( or nata according to Visvarupa ), a singer, an actor, an 
obMiasta ( one charged with having committed a mahapataka ), 
a usurer, a courtezan, a sangha or a gam (group or band of roguish 
brahmanas or others ), one who is initiated for a Vedic sacrifice 
(till he has not bought soma or has not offered an animal to Agni 
and Soma ; vide Ap. Dh. S. I. 6. 18. 23-26 which quote the Ait. 
Br.), a physician ( who subsists by tbe practice of medicine ), a 
surgeon, a fowler, a hunter ( for selling flesh ), one suffering 
from an incurable disease, one who is irascible or cruel, an un- 
chaste woman, a matta ( one intoxicated or puffed up by wealth 
and learning ), an enemy, an ugra ( one ferocious in look or 
words or a man of that caste ), patita ( an outcast ), vratya ( vide 
pp. 376-379 above ), a hypocrite ( or swindler ), one who eats the 
remnants of others’ food ( or of a sudra ), a woman whose 
husband is not living and who has no son, a goldsmith, a hen- 
pecked husband, one who serves as a priest to the whole village, 
a vendor of weapons, a blacksmith, a nisada, a tailor, a ivavrtti 
( one subsisting by keeping dogs, or one who does menial ser- 
vice ), a king, a king’s purohita, a rajaka ( a washerman or 
dyer ), an ungrateful person, one who makes his livelihood by 
killing animals, a distiller or seller of liquors, one who stays in 
the same house with his wife’s paramour, one who sells the soma 
plant, a back-biter, a liar, an oil-presser, a bard, a son-in-law (as 
long as he has no son or child a sonlesB man ( Mit. on Yaj. 
III. 290 quoting Likhita ), one who starts a sacrifice without 
studying the Veda, a woman sacrificer, a carpenter, one who 
makes his living by astrology, one whose duty is to ring bells 
(for reminding the king of the time or awakening him), a grama- 
kuta (a village oflScer, Apararka p. 239), a parivitti,a parivividUna, 
the husband of a sudra woman or of a remarried widow, the 
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son of a punarbhu, a worker in hides, a potter, a spy, one who 
becomes an ascetic without following the rules laid down for 
that asrama, a lunatic, one who has sat down at his debtor’s 
house in dharm. Manu IV. 222 prescribes a fast for three days 
if a brahmana partakes of the food of these unknowingly, but 
the krcchra ( Prajapatya ) for knowingly doing so. Baud. Dh. S. 
II. 3. 10 prescribes the japa of Bg. IX. 58 ( tarat sa mandl ) for 
eating the food of one from whom it should not have been 
taken. Manu XI. 253 and Visnu Dh. S. 56. 6 do the same. 

The next question is whose food may be taken. Great fluc- 
tuations have occurred in the usages during the last two 
thousand years or more in this matter. Gaut. 17. 1 says ‘ a 
brahmana may eat at the houses of all doijdtis ( the three higher 
varnas ) who are well-known to be performing the peculiar 
duties of their varna or asrama.' Gaut. 2. 41, Baud. Dh. S. I. 2. 
18-19, Ap. Dh. S. 1. 1. 3. 25 allow a brahmacarin to beg for food 
at the houses of men of all varnas, except those who are 
apapcitra and abhiiasta ( suspected of mahapatakas ). Ap. Dh. S- 
I. 6. 18. 9 first prescribes for a brahmana who has returned from 
his teacher’s house that he should not eat in the houses of the 
ksatriya and other varnas ( as a general rule ), then he gives the 
opinion of some that he may take food from members of all 
varnas except sudras, provided they abide by the rules for their 
varna. He also notices that even sudra’s food may be eaten if 
he serves a diyah' in virtue of bis duty to do so. Even Veda- 
Vyasa III. 56 expressly declares that all diijdtis who know 
each other’s families may partake of food at each other’s 
houses.'®®* Ap. Dh. S. I. 6. 19. 2-12 raises the question as to 
whose food may be eaten and names several sages who differed 
in their views. Kanva said that one may eat the food of only 
him who wishes to give ( and so requests ), Kautsa thought that 
one may eat the food of him only who is holy ( punya ) ; 
Varsyayani said that one may accept from whoever is liberal 
enough to give ; Eka, Kunika, Kanva, Kutsa and Puskarasadi 
held that alms { food ) offered by a pure man may be eaten ; 
Varsyayani said what is offered by any body without asking 
may be accepted ; according to Harita one should not accept 
food which is offered after an express previous announcement 
‘ I shall give you such and such a kind of food. ’ Apastamba’s 
own view appears to have been ( I. 6. 19. 9-11 ) that one should 
accept the food of him whose conduct is religious and who 
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desires to offer food, that one should not accept the food even of 
a righteous man if he shows even the slightest unwillingness to 
give and that whatever is offered unasked may be accepted. 
These directions are rather vague. 

In modern times a person is more las in taking food pre- 
pared with oil or ghee or milk. He may take such food from 
members of certain castes other than his own. But ordinarily 
he would not take food cooked in water from any person belong- 
ing to another caste or even sub-division of the same caste. In 
towns and cities there is a strong tendency to considerably 
relax these restrictions. We saw above that in the times of 
Gautama and Apastamba and others a brahmana was allowed 
to take food prepared in the houses of ksatriyas, vaisyas, and 
even sudras. Gradually this latitude came to be restricted and 
most of the sutras and early smrtia restrict the liberty to take 
food from sudras by saying that only from the following among 
sudras a brahmana can take cooked food, viz. one who cultivates 
the brahmana’s field on the system of paying half of the crops to 
the latter, a family friend, one’s cowherd, one’s barber, one 
doing personal service i. e. a ddsa ( vide Gaut. 17. 6, Manu IV. 
253, Visnu Dh. S. 57. 16. Yaj. L 166, Ahgiras 120-121, Veda- 
Vyasa III. 55 and Parasara XL 21 ). Manu and Yaj. add that 
any sudra who declares to a brahmana that the former is going 
to be dependent on the latter and who declares what his actions 
have been and how he will serve the brahmana is also bhojyanna 
(one whose food may be eaten). The Mit. quotes a sutra 
which includes the potter among these ( on Yaj. I. 166 ) 
and Devala also does so.'®** It may be stated that Parasara 
(XL 22-24) gives peculiar meanings to the words dasa, napita, 
gopala and ardhika. The general rule forbidding the food of 
sudras is stated by Vas. Dh. S, 14. 4, Manu IV. 211 and 223 , 
Yaj. L 160. Ahgiras 121 says that he who takes cooked 
food from sudras other than the five excepted above has to 
undergo candrayana penance. Atri ( 172-173 ) prescribes the 
same penance form dvija eating the food of a washerman, an 
actor and a worker in bamboos and the penance of paraka for 
taking the food of or residing amongst an/yayas. Vas. Dh, S, 
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VI, 26-29, Angiras 69-70, Ap. ( verse ) 8. 9-11 severely condemn 
a brahmana partaking of food from sudras. Angiras 75, Ap. 
( verse ) VIII. 8-9 declare that a brahmana wbo is an agnihotrin 
and yet does not desist from sudra food loses five viz. his self, 
his vedic lore and his three ( sacred fires ), Medhatithi on 
Manu V. 84 expressly states that the barber is touchable and 
bhojyanna ( whose food may be taken ). This shows that up to 
the 9th century A. D, the rules about taking food from even 
certain Sudras had not become rigid in all provinces of India. 
Angiras 77-78. Ap. ( verse ) 8. 11-13 and Yama ( quoted in Gr. 
R. p. 334 ) declare that a brahmana may eat at a brahmana’s at 
all times, at a ksatriya’s only on parvans ( on full moon &o. ), at 
a vai^ya’s when the latter is initiated for a sacrifice, at a sudra’s 
never and the food of the four varnas is respectively like nectar, 
milk, food and blood. According to Manu IV. 223 a 
brahmana could take from a sudra uncooked food for a night, if 
he had no other means of subsistence. When exactly brShmanas 
were forbidden to take food f rom ksatriyas or vaisyas it is difficult 
to say. In the Kalivarjya section all that is forbidden is taking 
food from the five Sudras enumerated in Manu IV, 253. Gaut. 17, 1 
prescribes that fuel, water, fodder, roots, fruits, honey, protection, 
what is offered unasked, a bed, seat, shelter, conveyance, milk, 
curds, roasted grain, safari ( small fish ), priyangu ( millet ), a 
garland, meat of deer, vegetables must not be refused when offered 
by any one spontaneously. Vas. Dh. S. 14. 12, Manu IV. 50 are 
to the same effect. Angiras quoted in Gr. R, p. 337 states 
that cow’s milk, barley flour, oil, oil-cakes, cakes ( of flour ) may 
be taken from a sudra and eaten and whatever else is cooked in 
milk. Brhat-Parasara VI. says ‘ uncooked meat, ghee, honey 
and oils extracted from fruits, even if they are kept in a 
mleccha’s vessel, become pure the moment they are taken out of 
such vessel; similarly milk, curds, and ghee contained in 
vessels of abhlras are blameless and the vessels are pure as long 
as these articles are contained in them. Laghu-Satatapa 128 
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says that corn lying in the field or on the threshing floor, water 
drawn from wells and milk while still in the cow enclosures 
may be taken even from one whose food is forbidden. Even 
such later writers as Haradatta stated that a brahmana may eat 
the food of the five sudras named by Manu IV, 253 in extreme 
distress only. 

Certain articles were not to be eaten at certain stages only. 
For example, a brahmacarin was not to partake of honey, meat, 
and ksara-lavana ( vide Ap. Dh. S. I. 1. 4. 6, Manava gr. I. 1. 
12 ). But in danger of life he could eat even these { vide 
Medhatithi on Manu V. 27 ). Similarly a forest hermit and 
an ascetic were forbidden many things ( which will be 
discussed later on ). A Ssatriya was not to drink soma juice 
( vide p. 140 above ). 

There were rules about the persons who might be engaged 
to cook and serve food. As brahmanas could in very ancient 
times eat the food of all varnas including at least some sudras, 
no difficulty must have been felt. The Ap. Dh, S. ( II. 2. 3. 
1-6 ) prescribes that dryas ( i. e. the three varnas ) purified ( by a 
bath ) may prepare the food for vaisvadeva ; they should stop 
speaking, coughing or spitting with their faces turned towards 
the food that is being prepared and should touch water on touch- 
ing their hair, limbs or garment ; or sudras supervised by aryas 
may be the cooks, Ap, Dh. S. further requires that when sudras 
are cooks they should shave their hair and beard and pare their 
nails every day or on the 8th day or parva days and they must 
always bathe with their clothes on. Laghu-Asv. 1. 176 says that 
food should be cooked by one’s wife, daughter-in-law, son, pupil, 
elderly relative, or one’s acarya or by oneself. Apararka ( p. 
500 ) quotes a verse of Narayana that food must be served to a 
dvijdti by a wife of the same caste ( if he has wives of different 
castes ). 

Although numerous rules are laid down about the persons 
at whose house food may or may not be taken, the ideal placed 
before householders was that they should not as far as possible 
eat at the houses of others and should only do so if they are 
invited by a blameless person ( vide Gaut. 17. 8, Manu III. 104, 
Yaj. I. 112 ). Manu III. 104 holds out the threat that those who 
constantly seek to subsist on the food given by others become 
after death the cattle of those who give them food. 

It is necessary to say a few words on drinking liquor 
( madyapdm ). 
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In the Bgveda a distinction is made between soma and sura 
( liquor ), the former being an intoxicating drink, but reserved 
for being offered ( as a sacred beverage ) to gods and to be drunk 
by the priests, while the latter seems to have been meant as a 
beverage for common men and not usually offered to gods. In 
Ilg. VII. 86. 6 the sage Vasistha implores Varuna to 
recognize that a man does not commit sin by his own urge or 
power, but that it is due to destiny or sura, anger, dice ( gambl- 
ing ) or heedlessness. In Rg. VIII. 2. 12 the sage exclaims that 
draughts of soma when quaffed by Indra create in his heart such 
tumult as those who are heavily intoxicated engage in when 
aura is drunk. Rg. I. 116. 7 mentions among the deeds of 
Asvins this that they filled a hundred jars of sura from the hoof 
of their powerful horse which ( hoof ) weis like karotara ( a 
strainer or leather-bag?). Rg. 1. 191. 10 refers to the leather-bag 
( of wine ) in the house of a vintner. In belauding bhojas 
( liberal men ) Rg. X. 107. 9 says that they won the inner 
draught of sura ( from their foes ). In Rg. X. 131. 4 and 5 

the Asvins are praised for having drunk surSma ( sura mixed 
with soma) and helped Indra in his fight with the Asura 
Namuci. In the Atharvaveda IV. 34. 6 the reward for the per- 
former of sacrifices is said to be heaven in which there are lakes 
full of ghee and honey, and wherein liquor flows like water. 
In Atharvaveda 14. 1. 35-36 and 15. 9. 2-3 sura is referred to. 
The Vaj. S. 19. 7 distinguished between sura and soma ‘ thou art 
the powerful sura and this is soma ; don’t destroy me when thou 
enterest thy place ’. In the Tai. S. II. 5. 1 ff, the Sat. Br. 
L 6. 3 and V. 5, 4 there is a legend of Visvarupa, the son of 
Tvastr, which narrates how he had three heads, one of which 
was soma-drinking, one wine-drinking and a third for eating 
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food, how Indra cut off the heads of Visvarupa, how Tvastr 
being furious at the slaughter of his son performed a soma 
sacrifice from which he excluded Indra, how Indra, though not 
invited, consumed all the soma that was in the tub, how the 
drinking of too much soma injured Indra and how the gods 
healed him by the isU called SautramanI ( for Sutraman, ‘ the 
good protector ’, Indra ). This SautramanI sacrifice was per- 
formed for a priest who drank too much soma and therefore 
either began to vomit or had severe purging. Vide Katyayana 
sr.l9. 1.4. It was also performed by him who had an enemy (Sat. 
Br. XII. 7. 3. 4 ). In this sacrifice a brahmana had to be hired 
for drinking the dregs of sura offered in it and if one was not 
found willing to do it the dregs were to be poured on an 
ant-hill.'®*® How sura ( liquor ) was prepared is described in the 
Sat. Br. XII. 7. 3. 5 and in Katyayana sr. 19. 1. 20-27 ( vide S. 
B. E. vol. 44, p. 223 n. 2 which summarises the com. on Katya- 
yana ). In Jaimini III. 5. 14-15 there is a discussion about the 
SautramanI sacrifice and Sahara quotes the passage of the Tai, 
Br. I. 8. 6 about hiring a brahmana for drinking the dregs of the 
mrd offered in the sacrifice. The Sat. Br. contrasts soma and of 
sura by saying ‘ soma is truth, prosperity, light and sura is 
untruth, misery, darkness ’ ( V. 1. 5. 28 ). The Sat. Br. V. 5. 4. 
21 expresses dread '®*^ of mixing up the libations of soma and of 
sura together. The Kathaka Saihhita XII. 12 contains the follow- 
ing interesting remark. “ Therefore an elderly person or a 
youngster, the daughter-in-law and father-in-law drink liquor 
and remain babbling together ; foolishness ( or thoughtlessness ) 
is indeed sin; therefore a brahmana does not drink sura with 
the thought ‘ otherwise ( if I drink it ) I may be affected by sin’; 
therefore this is for ksatriya ; one should say to a brShmana that 
sura, if drunk by a ksatriya, does not harm the latter.” '*** This 
passage makes it clear that at the time of the Kathaka Saihhita 
public opinion had come to this stage that brahmanas had 
generally given up drinking sura. This passage read with the 
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Tai. Br. quoted above establishes that it had become difficult to 
find a brahmana willing to drink even the remnants of sura 
left after being offered in a sacred Vedic rite like the Sautramanl. 
The above passage from the Kathaka is quoted by the Tantra- 
vartika on Jaimini 1.3. 7 ( p. 210) and explained by it as 
referring to sidhu ( rum ) and liquor prepared from honey- 
Samkaracarya in his bhasya on the Vedantasutra III, 4. 31 
quotes’*®^ this passage expressly from the Kathaka Sainhita. In 
the Ait. Br. ( 37. 4 ) it is stated that when a king has undergone 
a solemn coronation ceremony the pnroMa places in his hand 
a vessel of sura. Asvapati, king of Kekaya, proudly declares 
in the Chandogya Up. V, 11. 5 to the learned brahmanas that 
came to him for the lore about Vaisvanara ‘ in my country 
there is no thief, no miser, no madyapci ( drinker of intoxicants ), 
none who has not kept the sacred fires, none who is not learned* 
no man of loose character; whence can there be a woman of 
loose character in my country ? ’ In Chandogya V. 10. 9 one 
who drinks sura is enumerated among the five grave sinners. 

It is somewhat strange that in some of the grhya sutras it 
is stated that in the rites on Anvastaka day when pindas are 
offered to the male ancestors, pindas are offered to the mother, 
paternal grandmother and paternal great*grandmother and also 
liquor is offered. For example, the Asv, gr. II. 5. 5 says that ‘ to 
the wives { of the ancestors ) are offered sura and the scum of 
boiled rice in addition ’ ( to the pindas The Par. gr. ( III. 3 ) 
states ‘ also to the female ancestors he makes pipda offerings 
and pours for them liquor and water oblations into pits. ’ The 
Kathaka gr. ( 65. 7-8 ) also prescribes that in the Anvastaka 
sura was to be sprinkled with a spoon about the pindas for 
women ancestors and the pindas were to be eaten by servants 
or by nisadas or may be thrown in fire or water or brahmanas 
may eat them. It is difficult to account for this. If a conjee, 
ture may be hazarded, it is possible that women drank ( perhaps 
secretly ) liquor even when their husbands had given up the 
practice owing to the force of public opinion or that in those 
days ( before the grhya sutras ) intercaste marriages being 
allowed, the women ancestors might have been ksatriya or 
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vaisya women and so were not unfamiliar with drinking. Manu 
XI. 95 forbids drinking to brahmanas and Kulluka notes that 
there were commentators who held that the prohibition did not 
apply to brahmana women. Whatever the reasons for the above 
directions in the grhya sutras may be, they run counter to the 
prevailing sentiments, not only of the Kathaka Saih. and the 
Brahmana texts, but also to the unanimous prescriptions of the 
dharmasutras and smrtis. 

Gaut. 11. 25,'«” Ap. Dh. S. I. 5. 17. 21, Manu XI. 94 forbid 
all kinds of intoxicants to brahmanas at all stages of life. Ap, 
Dh. S. 1. 7. 21. 8, Vas. Dh. S. 1. 20, Visnu Dh. S. 35. 1., Manu 
XI. 54, Yap III. 227 hold that drinking sura or madya is one 
of the grave sins ( mahapatakas ). In spite of this, the Baud, 
Dh. S. I. 2. 4 notes that among the five peculiar practices of the 
brahmanas in the north was that of drinking rum and it 
condemns all the five practices. The verses of Manu ( XI, 
93-94 are frequently quoted in digests and commentaries 
‘ sura is the filthy refuse of food and sin indeed is called mala 
(filth); therefore, a brahmana, a rajanya, and a vaisya should not 
drink sura, which is of three kinds, viz. prepared from molasses, 
from flour ( or ground grains ) and from flowers of the Madhuka 
tree ; brShmanas should not drink any one of these three. ’ The 
interpretations put on these verses by Visvarupa on Yaj. 
( IIL 222 ), the Mit. on Yaj. III. 253, Apararka p. 1069 and 
others establish that the word ‘ sura ’ primarily applies to paistl 
(liquor prepared from flour ) as Vedic usage in the Sautramani 
sacrifice and elsewhere shows, that paistl is forbidden to all 
brahmanas, ksatriyas and vaisyas, that it is the drinking of 
paistl alone that constitutes a mahapataka, that all intoxicants 
are forbidden to brahmanas but liquors other than paistl such 
as those prepared from molasses or madhuka flowers are not 
forbidden to ksatriyas and vaisyas. In the Mahabharata 
( Udyogaparva 59. 5 ) both Vasudeva and Arjuna are described 
as intoxicated by drinking the liquor prepared from honey and 
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the Tantravartika tries'®” to establish that there was nothing 
wrong in this as they were ksatriyas and as Manu XI. 93-94 
and Gaut. II. 25 are to be construed as stated above viz. all 
intoxicants are forbidden to brShmanas and only paisti to 
ksatriyas and vaisyas. Intoxicants are not forbidden to sudras, 
though Vrddha-Harlta ( IX. 277-278) declares that some desire 
that good sudras should abstain from sura also and that Manu 
says that even a sudra becomes pa/t7a by falsehood, by partak- 
ing of meat and intoxicants and by stealing another’s wealth 
or wife. Another rule was that brahmacSrins, of whatever 
varna, had to abstain entirely from every kind of intoxicant 
( Ap. Dh. S. I. 1. 2. 23, Manu II. 177, Yaj. I. 33 ). Vi&varupa 
on Yaj. I. 33 refers to a passage from the Caraka-sakha which 
states that when Svetaketu suffered from a skin disease ( kilasa ), 
the Asvins told him to take madhu ( honey or wine ) and meat 
as medicine, and when he asked how being a brahmacarin he 
could do so, they replied that a person must first save himself 
( from disease and death ) in all ways'”® as a man can say ‘ I 
shall perform meritorious acts ’ only if he lives. Apararka quotes 
the Brahmapurana and says that in the Kali age human sacrifice, 
ASvamedha sacrifice and intoxicating drinks were forbidden to 
the three varnas and to brahmanas in all yugas ( ages ). But 
this is opposed to history and tradition.'”' The Mahabharata 
narrates ( Ad iparva 76-77 ) the story of Sukra, his daughter 
Devayanl and pupil Kaca and states that Sukra forbade for the 
first time brShmanas from drinking intoxicants and decla- 
red that, if any brahmana drank sura thenceforward, he 
would be guilty of the grave sin of brahmana-murder.'®®® The 
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Mausalaparva (1. 29-30) states that Balarama prohibited the 
drinking of sura from the day the musala ( iron pestle ) for the 
destruction of the Yadavas was produced and directed that any 
breach of his order would be punished with impalement. The 
Santiparva ( 110. 22 ) declares that those men who always avoid 
honey and meat and intoxicants from their birth surmount all 
difficulties. Santiparva ( 34. 20 ) prescribes that, if a man 
drank liquor when in danger of life or through ignorance, he 
was to undergo upanayana again. Acc. to Visnu Dh. S. 22, 
83-85*'’°^ intoxicants (madya) forbidden to brahmanas are of ten 
kinds viz. those prepared from madhuka flowers, from sugarcane 
juice, from tanka fruit ( i. e. kapittha), bom koli (i. e.badara 
or jujube fruit ), from dates, from jack-fruit, from grape juice, 
from honey, from maireya ( extracted from the blossoms of a 
plant ) and from cocoa-nut sap. Visnu ad ds that these ten kinds 
are not forbidden to ksatriyas and vaisyas. Pulastya quoted 
by the Mit. on Yaj. III. 253 and by Apararka p. 1075 states that 
surd ( distilled from rice flour ) is different from the eleven 
kinds of madyas that he enumerates ( practically the same 
as in Visnu). It may be stated that this sentiment against 
drinking is still very strong among brahmanas and drinking is 
still looked down upon by all castes, though, owing to contact 
with the West, some people ( even including a few brahmanas ) 
have come to regard it as a fashionable indulgence. 

Manu IX. 80 and Yaj. I. 73 say that a wife who drinks 
liquor is to be abandoned (even if she be a sudra woman married 
to a brahmana ). The Mit. on Yaj. I. 73 quotes a text ( of 
Parasara X. 26 and Vas. Dh. S. 21. 15 ) that half of the body of 
him whose wife drinks surd is guilty of grave sin""’* ( on Yaj. 
III. 256 it is ascribed to Manu ). Vas. Dh. S. ( 21. 11 ) says that 
a brahmana wife who drinks sura is not allowed by the gods 
to reach the world of her husband ( after death ) and that she 
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wanders in this world as a leech in water or as an oyster.**®* 
Yaj. III. 256 says the same and adds that such a wife becomes 
in her subsequent lives a bitch, a vulture or a pig in this 
world itself. 

Visvarupa ( on Yaj. I. 140 ) quotes a text that a vendor of 
liquors is to have a flagstaff at his shop to indicate that it is a 
liquor shop, that his shop was to be in the midst of the village 
and that he was not to sell sura to the antyajas except in times 
of distress ( i. e. in diseases &c. 

Megasthenes ( p. 69 ) and Strabo ( XV. 1. 53 ) note that 
Indians did not drink wine except at sacrifices ( in the 4th 
century B. C. ). Gautama 23. 1, Manu XI. 90-91, Yaj. III. 253 
prescribe that if a person knowingly and frequently drinks 
surS i. e. paisti, he can be purified only by death due to the 
pouring in his mouth of boiling sura or water or ghee or cow’s 
urine or milk. Yaj. III. 254 prescribes another prayascitta 
( expiation ) also. Vas. Dh. S. 20. 19, Manu XL 146 and Yaj. 
III. 255 prescribe that if any one of the three varnas drinks 
sura through ignorance he becomes pure by undergoing the 
penance of Krcchra and by having his upanayana performed 
again. Apararka ( p. 1070 ) quotes a smrti of KurnSra that a 
child up to five years has to perform no penance for drinking 
any intoxicant, that after five but before upanayana the child’s 
parents or other relative or friend has to undergo it viz, three 
krcchras.**®^ 

Manu ( VIL 47-52 ) enumerates in the case of kings ten 
vices springing from love of pleasure and eight vices produced 
by wrath and then states that among vices due to love of 
pleasure drinking, dice, women and hunting are the worst and 
that drinking is the most pernicious of all the vices of kings. 
Kautilya VIII. 3 agrees with this. Gaut. XII. 38 and Yaj. 11. 47 
declare that though sons and grandsons are bound to repay 
their ancestors’ debt as a pious duty, they are not bound to pay 
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debts incurred for liquors, gambling &c. Among the articles 
that a brahmana is forbidden to sell even when he is forced to 
take to trade as a means of livelihood is liquor ( Manu X, 89 
and Yaj. III. 37 ). 

To return to the subject of bhojana. After finishing one’s 
midday meal, a person was to chew tambula or mukhavasa ( des- 
cribed above p. 734) and it appears that in ancient times persons 
smoked also certain preparations made with fragrant herbs and 
medicaments ( and not tobacco which was then unknown ). For 
example, Bana describes in the Kadambarl ( para 15 ) that king 
Sudraka after his mid-day meal took in the smoke of fragrant drugs 
and then chewed tambula.’*“* In the Caraka-samhita, sutra- 
sthana chap. 5, there is a description how a reed was to be smeared 
with pastes of sandalwood, nutmeg, cardamom and several 
other drugs and spices, how it was to be eight angulas long and 
as thick as one’s thumb, how it was to be dried and the reed 
removed and then the dried portion was to be smoked. Vide 
Indian Antiquary vol. 40 pp. 37-40 for detailed information. 

The VisnupurSna III. 11. 94 remarks that after taking the 
mid-day meal one may do acts that would not cause exertion to 
the body. Daksa ( II. 68-69 ) says that after’»“ taking dinner 
one should sit at ease and allow the food to he digested and 
should read and listen to itihasa and puranas in the 6th and 7th 
parts of the day, and in the 8th part of the day the householder 
should look into his private worldly affairs and then perform 
the evening adoration (sandhya) outside the house. That the 
higher and middle classes of society attended in the afternoon 
the recitation of the Mahabharata ( the itihasa par excellence ) 
and the purSnas in the 7th century follows from Bana s state- 
ment in the Kadambarl (para 54) that even queen Yilasavati on 
hearing from the Mahabharata that the sonless do not reach 
heaven (which was recited in the temple of Mahakala at 

Ujjayini) became”'® extremely dejected and the fact that Bana 
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is said in the Harsacarita ( III ) to have listened after the midday 
meal to the recitation of the Vayupurana by the reader Sudrsti- 
Yaj. (I. 113-114) directs that the rest of the day (till evening) 
should be spent in the company of sistas (learned and respecta- 
ble people ) and of dear relatives and then having performed 
the evening prayer and offered oblations into the three sacred 
fires ( if he has kept the three Vedic fires ) or into grhya fire, the 
householder should feed guests if they come at night, then he 
should take his evening meal surrounded by (his children) 
and servants, should not eat too much in the evening and then 
go to sleep. Daksa ( II. 70-71 ) says that after evening he should 
perform homa, then take his meal, do other household work, 
then repeat some part of his Veda and sleep for two watches 
(six hours) and he should devote some time in the first and 
last watches of the night to reciting the Veda already learnt. 

Numerous rules are laid down in the smrtis and digests 
about sleeping, viz. as to the position of the head, what kind of • 
bed to use, where to sleep and what texts to recite and so on 
Vide Gaut. II. 13 and IX 60, Manu IV. 57, 175-176, Yaj. I. 136, 
Visnupurana III. 11. 107-109 for some of these rules. Among 
the earliest works to give elaborate rules is the Visnu Dh. S. 
chap. 70, which is set out here. ‘One should not sleep when 
one’s feet are wet with water, nor should one have his head 
towards the north and west or lower (than the other parts of 
the body ), nor should one sleep naked nor below a beam along 
its length nor in an uncovered place nor on a bed-stead of a 
palasa tree nor on one made of five kinds'^” of wood nor on one 
made of trees split by an elephant nor on one made of wood 
burnt by lightning, nor on a broken bed-stead nor on one 
which is scorched, nor on a bed of trees watered with jars, nor 
in cemeteries nor in an unoccupied house, nor in a temple, nor 
in the midst of rash (or mischievous) persons, nor in the midst 
of women, nor above grain, nor in a stable of cows nor on the 
bed-stead of elderly persons nor over a fire or over an idol, nor 
before washing his hands or lips after meals, nor should one 
sleep by day nor in the twilight nor on ashes, nor on an unclean 
spot, nor on a wet spot nor on the top of a mountain.’ Vide 
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Smrtyarthas5ra p, 70, Gr. R. pp. 397-399, Smrtimuktaphala 
(ahnika pp. 456-458), Ahnika-prakasa pp. 556-558 for further 
details. Some of them may be noted. One should bow to one’s 
favourite deity and keep a bamboo staff near one’s bed — says 
the Smrtyarthasara. The Smrtiratna says that one should not 
sleep on the same bed with a person suffering from an eye dis- 
ease or with one who is an epileptic or with one suffering from 
fever, leprosy, tuberculosis, asthma and hiccough. The Ratnavali 
(quoted in Sm. M. ahnika p. 457) requires that one should 
place a jar full of water at the head of the bed-stead, recite 
Vedic mantras for one’s protection and mantras against poison 
and also the hymn to Night (Rg. X. 127), remember the five 
ancient personages well-known as sound sleepers,'*'® viz. Agasti, 
Madhava, Mucakunda, Kapila and Astika, salute Visnu and 
then go to sleep. Harlta ( prose) quoted in Ahnikaprakasa p. 557 
contains similar rules. Vrddha-Harlta (VIII. 309-310) says that 
an ascetic, a brahmacari, a forest hermit and a widow should 
not sleep on a cot but on the ground covered over with a deer- 
skin or a blanket or with kusas. 


In connection with the subject of going to bed at night, a 
good deal is stated in the smrtis and digests about sexual inter- 
course between husband and wife. Some of these rules ( viz. 
about the proper days for intercourse ) have already been stated 
above (pp. 204-205). Gaut. V,l-2 and IX. 28-29, Ap. Dh. S. II. 1. 1, 
16-23 lay down that a householder is to approach his wife on the 
proper days or he may do so at any time except on forbidden days 
or when the wife desires it; he is not to have intercourse during 
day-time or when the wife is ill, nor when she is in her courses 
nor should he embrace her during that period. Ap. Dh. S. 
11. 1. 1. 19, Vas.'*'® Dh. S. XII, 24 and Yaj. I. 81 refer to the boon 
conferred on women by Indra according to a legend narrated 
in the Tai. S. II. 5. 1, When Indra killed Visvarupa, son of 
Tvastr, he incurred the sin of brahmana murder ; all beings 
loudly condemned him as ‘ brahmahan ’, and he went about the 
universe in search of sharers in his sin, of which one third was 


1912. I nrev g g 

I gf^ncTTunfr: 

1913. arfq arfq w: 

r ffk 1 mira XII. 24. 

H. D. 101 



802 


History of Dharmaiastra 


I Ch. XXII 


taken by the earth ( which secured the boon that when a pit is 
dug it becomes filled up in a year), one- third by trees (that got 
the boon that even when pruned they would grow again and the 
exudation from trees is the part of hrahmahatya that comes out 
of trees and the red resins exuded are therefore not to be eaten ) 
and one third by women, who got the boon that they would 
conceive only during their period ( of sixteen days ) after the 
recurring occurrence of menses and that they might indulge in 
intercourse till the time of delivery and in the case of whom 
the murder is manifested every month.’®'* Visnu Dh, S. chap. 69 
puts all rules together, some of which are : A householder must 
avoid sexual intercourse after having been invited at a sraddha 
or having partaken of dinner at it or after having given a 
a Sraddha dinner or after performing the initiatory ceremony 
of soma sacrifice ; he must not have intercourse in a temple, in 
a cemetery, in an empty house or at the root of a tree, in the 
day time'®'® or at twilight, or with a woman older than himself 
or with a pregnant woman or with one who has a limb too 
much or is deficient in a limb. Vide Visnupurana III. 11. 
110-123 for similar rules on the same topic. Most of the rules 
are eugenic or based on hygiene, though a few may be held 
to be only religious or superstitious. Gaut. IX. 26, Ap. Dh. S, 
II. 1. 1. 21-23 and 11. 1. 2. 1, Manu IV. 4 and V. 144 say that 
after intercourse the husband and wife should take a bath or at 
least wash, sip water and sprinkle v/ater over the body and 
should sleep on separate beds. Other writers stated different 
views.'®'® 


Rajasvala-dharmah. 

From the times of the Tai. S. rules have been laid down 
about the duties of a raiasvala ( a woman in her monthly 
illness) and about how her husband and other people are to act 
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towards her. In the Tai, S. II. 5, 1. it is stated’®'^ ‘ One should 
not address a woman who has unclean clothes ( i. e. who is in 
her course) nor should one sit with her, one should not eat 
her food for she keeps emitting the colour of brahmana murder; 
they say wmman’s food is unguent, therefore one should not 
accept unguent from her ; but anything else at will may be 
accepted The Tai. Br. III. 7. 1 states ‘ Indeed half of this 
sacrifice is destroyed in the case of him whose wife becomes un- 
touchable on the day on which the observances for a sacrifice 
commence (i. e. on the day previous to the performance); but 
the sacrificer should segregate her (in a different place or house) 
and offer the sacrifice; by so doing he worships with a sacrifice 
that is entire (though the wife is absent). The adhikarana 
in Jairaini (III. 4. 18-19) is based on these texts; Sahara’s 
bhasya quotes the passage of the Tai. S. and of the Tai. Br. and 
the conclusion established is that these rules, though occurring 
in the context of the new moon and full moon sacrifices, are 
not restricted to those sacrifices, but are to be observed by per- 
sons generally ( i. e. they are purusarllia and not kratvarUui ). 
The Tai, S, IL 5. 1 contains thirteen directions about a rajasvala 
and declares what evil results follow from breaches of them. 
They are: there is to be no intercourse with her, nor in a forest 
( after she bathes ), nor when she is unwilling ( after bath ), she 
should not bathe during the three days, should not bathe with 
oil in those days, should not arrange her hair with a comb, 
should not apply collyrium to bet eyes, should not brush or 
teeth, should not pare her nails, should not spin yarn, should 
not make ropes, should not drink water with a vessel made of 
palasa leaves or a vessel that is baked in fire ( or is ro 'en 
The results of the breaches are respectively that the son ( born 
of her) becomes suspected or charged with grave sir^, a le , 
shy and not bold, destined to die in water, has a skin disease. 
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has a bald head and is feeble, is squint-eyed, has dark teeth, 
has bad nails, is impotent, is unrestrained ( or commits suicide 
by hanging), becomes a lunatic, or a dwarf. The Tai. S. further 
directs that she should observe these rules for three nights, 
should drink water with her hands joined together or with a 
plate that is not baked in fire. The Br. Up, VI, 4. 13 notes that a 
married woman in her courses should drink water from a vessel of 
bronze and should not wash her clothes, a sudra male or female 
should not touch her ; on the lapse of three nights she should 
bathe and she should be made to unhusk rice. Many of the 
sutras refer to the rules contained in the Tai, S, about the rajasmla 
( vide Ap. gr, 8. 12,'*'® Hit, gr, I, 24, 7, BhSr, gr, I, 20, Baud, 
gr. I. 7. 22-36, Baud. Dh. S. I. 5. 139 ). Vas. Dh. S. V. 7-9 con- 
tains the story of Indra and the boon given to women and also 
the rules about rajasvala ( adding that she should sleep on the 
ground, should not sleep by day, should not eat flesh, should 
not look at the planets, should not laugh ). When Vas, Dh. S. 
V. 8, and Visnu Dh. S. 51. 16 forbid the eating of the food of a 
rajasvala, what is meant is ( according to the Gr. R. and other 
digests) that the food cooked for her or owned by her should not 
be eaten. Laghu-Harlta 38 prescribes that a rajasvala may eat 
food from her own hand used as a plate; Vrddha-Harlta (XI. 
210-11 ) says the same and adds that if she be a widow, then 
she should not take food for three days and that one whose 
husband is living should have only one meal a day. Rajasvala 
women were also not to touch one another. Visnu Dh, S. (22. 
73-74 ) prescribes that if a rajasvala touches another rajasvala 
of lower varpa she should observe a fast from that time till 
the fourth day when she takes the purificatory bath ; while if 
she touches another rajasvala woman of the same varna or 
higher varna, she has to bathe and then take her food. More 
elaborate rules are laid down by Ahgiras 48 ( who prescribes 
paficagavya), Atri 279-283, Ap. (verse) VII. 20-22, Brhad-Yama 
III. 64-68, Parasara VII. 11-15. If a rajasvala is touched by 
a c5ndala or by any of the antyajas, or by a dog or crow, she 
has to he without food till she bathes on the 4th day ( Angiras 
47, Atri 277-279, Apastamba VII. 5-8 ). If a woman is suffer- 
ing from fever and becomes a rajasvala she is not to be bathed 


1919. BTystErrerr: mgivrTtm^n'^ gr n n u t wstTRu vt 

I 3UV. SJ, %. 8. 12. The whole of Vas. Dh. S. V. 7-9 is 
quoted in pj. 406-407 and Vas. Dh. S. V. 7 is quoted by on 

vr. HI 20 and etqrraf p- 105. 



Ch. XXII 1 


Rules about Rajasvala 


805 


on the 4th day to purify her ; her purification is to be effe cted 
by another healthy wcman, who touches her and tb en herself 
bathes with her clothes on and this is done te n or twelve times 
and each time there is sipping of water ; then the woman who 
is ill has her clothes removed and new ones put on and then 
gifts are made according to ability and she becomes pure 
( Usanas quoted in Mit. on Yaj. III. 20 ). Similar verses occur in 
Ahgiras 22-23. The same procedure is followed where a male 
who is ill is touched by a rajasvala or for some other cause he has 
to undergo the purification of a bath, viz, a healthy male touches 
him seven or ten times and bathes after each touch, at tho end 
of which the sickly person is to be declared to b e free from the 
impurity ( Angiras 21, Parasara VII, 19-20 quot ed in Mit. on 
Yaj. III. 20). If a rajasvala dies, then the corpse should be 
bathed with the five products of the cow (pancagavya), she 
should be covered with another garment and then should be 
cremated (a verse quoted by the Mit. on Yaj. III. 20), while 
Ahgiras (42 ) said that the corpse should be bathed after three 
days and then it should be cremated. The Mit- on Yaj. III. 20 
notes that, if a woman who usually has monthly periods, men- 
struates within seventeen days, then she has no impurity, if on 
the 18th, she becomes clean in one day, if on the 19th in two 
days and thereafter in three days. Vide Ahgiras 43, Apastamba 
(verse) VII, 2, Parasara VII. 16-17. 

So far we have described the daily duties of common men, 
particularly of brahmanas. Manu VII. 145-147, 151-154, 
216-226, Yaj, 1. 327-333 and Kaut. I. 19 dilate upon the daily 
duties of the king. Kaut. divides day and night into eight 
parts each and states that in the first part of the day the king 
should take measures for his protection and attend to income 
and expenditure, in the second he should look into the causes 
( or disputes ) of the people of the cities and villages, in the 
third he should bathe, study or recite the Veda and take his 
meals, in the fourth he should receive revenue in gold and 
appoint ( or examine ) superintendents ; in the fifth he shou 
correspond with the council of ministers, and receive the 
news brought by his spies; in the sixth he may engage in w a 
ever amusements or sports he likes or in deliberation (on s a e 
matters); in the seventh he should review elephants, horses , 
chariots and soldiers; in the eighth he should consider with the 
help of his commander-in-chief plans of campaigns. en e 
day ends he should observe the evening prayer; in e rs pat 
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of the night he should see secret emissaries, in the second part 
of the night he may bathe, revise his studies and take supper ; in 
the third he should lie down after the burst of trumpets and 
sleep in the fourth and fifth ; in the 6th he should he awakened 
by the sound of trumpets, he should bring to his mind the 
dictates of sastra and the mode of carrying them out ; in the 
seventh he should deliberate and send out secret emissaries; in 
the eighth he should receive, being accompanied by his sacrifi- 
cial priests, acarya and purohita, benedictions and should see his 
physician, chief cook and astrologer and having circumambu- 
lated a cow with her calf and a bull he should go to court. Or 
the king may divide the parts of day time and night time 
according to his capacity. Other smrtikaras differed here and 
there. KStyayana prescribed’ that the king should devote the 
three parts of the day time ( divided into eight ) after the first 
part to judicial work and if he cannot personally do it, he 
should appoint a judge. Yaj. (1. 337-333) mostly follows (though 
concisely ) the routine sketched by Kaut. The Manusmrti also 
hardly adds anything of importance to what we find in Kaut. 
It is remarkable that in the Dasakumara-oarita (ucchvasa VIII) 
the author closely following the words of Kautilya as to the 
engagements of the king during the eight parts of daytime 
and of night also puts in the mouth of the voluptuous jester 
Viharabhadra a parody of Kautilya’s solemn dicta,’®*' 

As to the ahnika of vaisyas and sudras no special rules 
are laid down in the smrtis. They had to adjust the duties set 
out for brahmanas to their own case according to their 
circumstances, A vaisya belonged to the twice-born classes 
and he could do if he chose almost every thing that a brahmana 
could ( except officiating as a priest or teaching as a profession 
or receiving gifts ). Vide pp. 154-164 for the disabilities and 
the few privileges of the sudra. 


1920. Vide note 1510 above. 

1921. e. g. 
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CHAPTER XXIII 


DPAKARMA or upakarana and 
UTSARJANA or DTSARGA. 

Upakarma or Upakarana means ‘opening, starting or begin- 
ning’ (upakrama as the Mit. on Yaj. 1, 143 says) and Utsarjana 
orUtsarga(in Asv. gr. III. 5. 13) means ‘the cessation of 
Vedic studies for a certain period in the year. ’ Ap. gr. VIII. 1 
and Ap. Dh. S. I. 3. 11. 2 employ the v.-ord ‘samapana’ for 
utsarjana. In former times these two rites were performed on 
different dates and in different months, but with the decline of 
vedic studies in medieval times they came to be performed one 
after another on the same day. In several sntras the first of 
these two is spoken of as adhyayopakarana ( as in Asv. gr. Ill* 
3. 1.) or adhyayopSkarma (in Par. gr. II, 10, Vas. Db. S, 13. 1). 
In this case adhyaya means ‘ study of the Veda’ or it may mean 
Veda itself because it is studied (pre-eminently). Therefore the 
rite which signalises the opening of the session for Vedic study 
in the year is itself called upakarma.'^^* In Gaut. 16. 1 the 
rite of upakarma is called varsika either because it took place 
in varsa ( the rainy season ) or because it took place once a year 
(from varsa, a year). The Asv. gr. Ill, 5. 19 also states that 
this rite is called vaisika. 

The time for upakarma is variously stated in the shtras. 
The Asv. gr. III. 5. 2-3 states ‘ when the herbs appear, 
when the moon is in conjunction with the constellation 
of Sravana, in the month of Sravana or on the 5th(tithi) 
of Sravana when the moon is in the Hasta naksatra. The 


1922. ^ ^ott 
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Par. gr. II. 10 says * when the herbs appear, when the moon is 
in conjunction with Sravana on the full moon day in the month 
of Sravana or on the fifth of the month of Sravana when the 
moon is in Hasta.’ Gaut. 16. 1 and Vas. Dh. S. 13. 1 require 
that it should be performed on the full moon day of Sravana or 
Bhadrapada, The Khadira gt. ( III. 3. 14^15 ) and Gobhila 
III. 3. 1 and 13 ordain that Upakarma should be performed on 
the full moon day of Bhadrapada or under the constellation of 
Hasta in that month or according to some on the full moon day 
of Sravana. The Baud. gr. III. 1. 2 prescribes that Upakarma 
may be done on the full moon day of Sravana or Asadha. The 
Hir. gr. (II. 18. 2, S. B. E. vol. 30 p. 241 ) says ‘ during the 
fortnight (at the end of which) the full moon of Sravana occurs, 
when the herbs have sprouted forth, the ceremony for the open- 
ing of the annual Veda study ( should be performed ) under the 
Hasta constellation or on the full moon day ’. The Ap. Dh. S. 
1. 3. 9. 1 speaks only of the full moon day of Sravana as the time 
for the performance of the UpSkarma rite, Manu, IV. 95 
prescribes the full moon of Sravana or BhSdrapada as the time 
for upakarma. Yaj. 1. 142 provides three times viz. on the full 
moon day of Sravana or on a day (in Sravana) when the’ moon is 
in conjunction with the Sravana naksatra or on the 5th tithi of 
Sravana if the moon is in conjunction with Hasta. The 
Kurmapuiana ( Uttarardha 14, 60-61 ) holds that Upakarma 
should be performed on the full moon day of either Sravana, 
Asadha or Bradrapada. In this rather bewildering variety 
of opinions commentators like the Mit. prescribed that one 
should follow one’s grhyasutra.’*®* This means ( as stated by 
Medhatithi on Manu IV. 95 ) that the full moon of Bhadrapada 
being mentioned by Gobhila gr. and Kbadira gr. Chandogas 
( students of the Saraaveda ) should perform upakarma on that 
day ; but as Ap. Dh. S. speaks only of the full moon of Sravana, 
the followers of the Krena Yajurveda should perform upakarma 
only that day. When there is no rain and so no herbs appear 
in Sravana or when that day is inauspicious owing to an 
eclipse or the like, Upakarma may be performed on the full 
moon day of Bhadrapada by those whose grhya sutra allows 
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the option of two months or on the fifth of the bright half of 
SrSvana, But if both days of the full moon in the two months 
are inauspicious, then Upakarma should be performed on the 
full moon of Sravana, As the Baud. gr. refers to the full moon 
of Asadha, the followers of the Black Yajurveda may perform 
upakarma on Asadha full moon, if the full moon of Sravana is 
not available. But the students of the Bgveda cannot do so, 
since no sutra of the Rgveda speaks of Asadha as an optional 
month. Rgvedins have to prefer Sravana naksatra ( so that 
they may perform upakarma on the 14th or 15th of the bright 
half of Sravana ) ; the followers of the Yajurveda ( Sukla ) must 
perform it on the full moon day of Sravana when the moon is 
in Sravana naksatra, but if the moon is not so, then they have 
to prefer the full moon day. The students of the Taittirlya 
sakha also have to follow this last course. The followers of the 
Samaveda should prefer Hasta. Vide Sam. Pr. pp. 497-498, Sm. 
M. pp. 32-33, Nirn. pp. 114-120. Some interpreted Yaj. I. 142 
in such a way as to yield four times for upakarma, viz. the full 
moon of Sravana, the day in Sravana on which the moon is in 
conjunction with Sravana naksatra ( this may sometimes be the 
14th tithi of the bright half ), or on the 15th of the bright half 
of Sravana or on that day in Sravana when the moon is in 
Hasta. Why so much importance was attached to the month of 
Sravana and to the constellation of Sravana as the season for 
starting Veda study is obscure. It is possible that that month 
was originally chosen as owing to showers of rain it is 
pleasantly cool, there is more leisure and staying inside the 
house in that month for brahraanas than in other months of the 
year and then Nature is at its best. The month of Sravana 
being fixed upon, the best day therein would be the full moon 
{ Soma in another sense being the king of brahmanas ). If any 
other day in Sravana was to be chosen then the day on which 
the moon was in Hasta would be the best, which would 
ordinarily be the 5th of the bright half ( of Sravana ). As the 
PaurnamasI of that month was called SravanI owing to the 
moon’s conjunction with the Sravana naksatra ( which conjunc- 
tion usually takes place on that day) the Sravana naksatra came 
to be associated with the starting of the annual session of Vedic 
studies. But that the Sravana naksatra by itself had no direct 
connection with upakarma is clear from the fact that several 
sutras do not mention it at all. The Gobhila and Khadira gr, 
do not accept the full moon day of Sravana ( but of Bhadrapada 
and the Ha®ta naksatra ) as the proper time for upakarma. 

H. D. 102 
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Oldenberg in his note on Sah. gr. IV. 5. 2 ‘ when the herbs 
appear, under the naksatra Hasta or Sravana ’ ( S. B. E, vol. 29, 
p. 112 ) remarks ‘ the naksatra Sravana is evidently considered 
as particularly fit for this occasion because of its name contain- 
ing an allusion to sruti \ But this conjecture has no plausibi- 
lity, Hardly any ancient writer makes the suggestion that 
Sravana and Sruti are brought together on account of the root 
‘ ^ru The presiding deity of Hasta is Savitr. Owing to the 
supreme importance given to the Gayatrl verse ( of which 
Savitr is the deity ) and to the fact that Veda study begins with 
the recitation of the Gayatrl, the naksatra Hasta would be 
closely connected with the starting of Veda study. As a matter 
of fact the San. gr, IV. 5. 2 mentions Hasta first and then 
Sravana ; the Hir. gr, does not name the Sravana naksatra 
at all, but names Hasta in this connection ; while the A§v. 
gr,. Par. gr, and several others mention both Sravana and 
Hasta. 

Upakarma is to be done in the morning, If for part of the 
day, the moon is in conjunction with TJttarasadha and then with 
Sravana that day is not to be chosen for upakarma, but the next 
day is to be chosen on which the moon is in conjunction with 
Sravana and Dhanistha. Later writers introduced further 
complications about the zodiacal sign ( rasi ) in which the Sun 
would be at the time. Garga required that upakarma must be 
performed during the days when the Sun was in the sign of Leo 
by the followers of the Samaveda and by those who are to the 
north of the Narmada river. There is no upakarma in the 
intercalary month of Sravana and Bhadrapada except for the 
followers of the Samaveda who must perform it in the inter- 
calary month. When upakarma is to be done for the first time 
after a boy’s upanayana, the planets Jupiter and Venus must 
not be in the position of asla ( i. e. invisibility owing to their 
being too near the sun ). 

Upakarma is to be done by brahmacarins, by householders 
and also by vanaprasthas ( forest hermits ). The teacher does 
it in the company of his pupils whether they be brahmacarins or 
not and performs the homa in his own grhya fire, as the Par. 
gr. II. 10 says. Karka the com. of Par. gr. states that if the 
acarya has no pupils then he has no adhikara ( right or eligibi- 
lity ) to perform the upakarma in the grhya fire, while Harihara 
says that the practice of performing upakarma in the ordinary 
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domestic fire in the company of a Veda student is based on no 
authority, but is a mere usage,”^* 

The procedure of upakarma is set out es foliows'”®* in the 
Asv. gr, (III. 5. 4-12) : ‘having sacrificed the two aji/abhagas'^^’^ 
( portions of clarified butter), he should offer oblations of aji/a to 
the following deities, viz. Savitrl, Brahma, Sraddha, Medha, 
Prajna, Dharana ( memory ), Sadasaspati, Anumati, Chandases 
(metres) and Bsis (sages). Then he sacrifices saktu ( barley 
flour ) mixed with curds to the accompaniment of the following 
mantras; the one verse ‘ I praise Agni, the purohita ’ ( Bg. I. 
1. 1 ),**®® and ‘ the Kusumbhaka has said it ’ ( Rg. I. 191, 16 ), ‘ O 
bird, when crying announce w’elfare to us’ (Rg. 11.43.3), 

‘ Sung by Jamadagni ’ ( Rg. III. 62. 18 ), ‘In thy abode the whole 
world rests’ ( Rg. IV. 58. 11), ‘you ( Maruts) that deserve sacri- 
fice, come to our sacrifice ’ ( Rg. V. 87. 9 ), ‘ whosoever whether 
ours or a stranger (Rg. VI. 75. 19), ‘look towards us, look in 
various directions’ ( Rg. VII. 104. 25 ), ‘ Come here, O Agni, the 
friend of the Maruts’ ( Rg. VIII. 103. 14), ‘0 king, the oblation 
that is cooked for thee’ ( Rg. IX. 114. 4 ), — each time two verses; 
the one verse ‘ one is cur intention’ (Rg. X. 191. 4 ); the one 
verse ‘ we choose that blessing and boon. ’ When he is about to 
study the Veda he should, while the pupils ( i. e, those who are 
to be taught the Veda) join him ( lit. take hold of him ), sacrifice 
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1926. Vide Appendix for the text. 

1927. The ajyabhSgas bafe been explained at A^v. gr. I. 10. 13-15. 
Vide/. 71.483 above. 

1928. It will be noticed tliat the first and the last verses of each o£ 

the ten mandalas of the Rgvcda are repeated in making these oblations 
of barley mixed with curds. The verse ‘ tacchamyor-SvrnImahe ’ is the 
last verse of the BSskala recension of the Bgvoda, Those who studied 
the BSskala 45kh5 were to recite this last verse instead of Kg. I. 191. 4. 
Both NStayana and Haradatta point this out and the former remarks 
‘ ^ i ’. The 

Bs?kala4akh5 contained 8 hymns more than the SskalasSkbS. 
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to those deities,'®^® then offer an oblation to Agni Svistakrt and 
partake of the barley mixed with curds and then follows 
cleaning. Sitting down to the west of the fire on darbha 
grass, the ends of which are turned towards the east, ha should 
dip darbha blades into a water pot, ha ( the acarya ) should join 
his hands in the brahmanjali form and then recite ( together 
with his pupils, if any ) the following : the three vyahrtis pre- 
ceded by om, these and the Savitri verse ( Hg. III. 62, 10 ) he 
should repeat thrice and then the beginning of the Rgveda 
( either one hymn or an anuvaka ). 

In the other grhya sutras there is a good deal of divergence 
as to the mantras, the deities and the materials offered as obla- 
tions. Par. gr. II. 10 says that the two ajya portions are offered 
and then oblations of ajya are to be made to the earth and fire 
if the Rgveda is to be studied, to the Airy region and to Vayu 
if the Yajurveda, to the Heaven and the Sun if the Samaveda, 
to the quarters and the moon if the Atharvaveda and oblations 
are also offered to Brahma, to the Chandases ( metres ) in all 
cases, and to Prajapati, to the gods, to the Rsis, to Sraddha, to 
Medha, to Sadasaspati, to Anumati. Then Par. gr. ( IL 10 ) 
proceeds “with the verse ‘ Sadaspatim ’ ( Vaj. S. S2. 13=Ilg. 
1. 18. 6 ) the teacher three times sacrifices fried grains. All 
( pupils ) should repeat the verse after him. After each oblation 
they should each time put on the fire three pieces of udumbara 
wood that are fresh branches with leaves, anointed with ghee, 
reciting the Savitri. And the pupils should put on samidhs in 
the manner stated above ( Par. gr. II. 4 ). With the verse ‘ Sam 
no bhavantu ’ ( Vaj. S. 9. 16 ) they should gulp down the fried 
grains without chewing them under the teeth. With the verse 
‘ dadhikravno ’ ( Vaj. S. 23. 32 ) they should eat curds. What- 
ever number of pupils he wishes to obtain so many sesame 


1929. ‘ Those deities ’ — Nilrayana explains that these words refer 
to the deities (Savitri and others) enumerated above and the 20 
deities of the 20 verses ( at the beginning and end of the ten mandalas 
of the Rgveda ). 

1930. ‘ Cleaning’ (mSrjana) is explained in Asv. Sr. I. 8. 2. irwr- 

vw quotes ‘ > ( art!"?, !• 8. 2 )- 

when he holds between bis joined hands the kusa grass spread round the 
fire altar and has water sprinkled over himself, that is marjana. 

1931. ‘ BrahmSnjali ’-is defined by Manu II. 71 as 

wgiT^lS: — ( i- e. joining the hands together, so that they look 

like a bud. ) 



Ch. XXIII 1 


Upakarma or upakarann 


813 


grains should the acarya sacrifice by means of a dice board 
with the Savitrl or with the anuvaka ( Vaj, S, 17. 80-86 ). After 
they ( the pupils ) have eaten (the remainder) the teacher should 
pronounce the word om and then repeat the Savitri three times 
and the beginnings of the adfayayas to the students who are 
seated facing the east. All repeat “ may it be ours in 
comm on ; may it bless us in common ; may this Brahman be 
powerful with us together. Indra knows that through which 
and in which no hatred may spring up among us. ” 

The Ap. gr. (VIII. 1-2 ) is very brief and states that at the 
opening and concluding rites of Vedic study that flsi who is 
indicated as the Rsi of the Kanda ( section of the Tai. S. ) to be 
studied is the deity to whom the rite belongs and in the second 
place Sadasaspati is the deity. Sudarsmacarya explains 
these two sutras at great length. Briefly what he means is : the 
commencement ( upakarma ) of the study of the whole Veda 
(Blackyaiurveda)is to be done on the full moon day of Sravana, 
tarpana is to be done for nine Rsis and nine oblations of ujija 
are to be offered to these nine, the ninth being offered with the 
verse ‘ sadasaspatim ’ ( Rg. I. i8. 6 = Ap. M. P. I. 9, 8 ). But 
when a Kanda is to be begun that is another upakarma and a 
homa is to be performed in respect of it also. 

Gradually many accretions were made to the simple upa- 
karma rite given in the Asv. gr. and other grhya sutras. In 
modern times upakarma is a most elaborate matter. That of 
Rgvedins may be briefly described here : After acamana, 
pranayama and reference to time and place, a sankalpa is made 

1932. explain as ‘ 3 ti|x^>dt 
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as stated below, then follow worship of Ganapati, the prepa- 
ration of the altar and fire ( as described before for homo in 
general ) ; then nine ahutis of clarified butter are made to the 
nine deities Savitri ( as in Asv. gr. above ), then offerings of 
barley flour mixed with curds are made to twenty deities with 
the first and last verses of each of the ten mandalas of the 
Rgveda viz. to Agni, Aptrnasurya (plural), Agni, Sakunta, 
Agni, Mitravaruna ( dual ), Agni, Apah (waters), Agni, Maruts, 
Agni, VisveDevas, Agni, Indrasoma (dual), Indra, Agnamarutah, 
Pavamanasoma, Pavamanasoma, Agni, Sami&ana. Then the 
remains of barley and curds are offered to Agni Svistakrt. 
Then the persons engaged in upakarma should partake of 
the remains of barley mixed with curds after repeating the verse 
‘ dadhikravno ’ ( Jig. IV. 39. 6 ). Then acamana and marjaiut are 
performed, then homa of a yajnopavlta in fire, then giving of 
yainopavlta and daksinas to brahmanas and wearing new 
yajnopavita oneself ( which consists in its abhimantrana with 
the three verses ‘ apo hi stna ’ Rg. X. 9. 1-3 and several mantras 
beginning with ‘ hiranyavarnah’, Tai. S. V. 6. 1. 1-2 and Tai. 
Br. 1. 4. 8 ). after symbolical nyas-r ( deposit ) of oihkara, Agni, 
Nagas, Soma, Pitrs, Prajapati, Vayu, Surya and Visve Devas on 
the nine tantus ( strands ) of the yajnopavita, then japa of ten 
Gayatrl verses for each of the yajnopavitas intended to be worn, 
then presenting the yajnopavita to the Sun with the three verses 
‘ udyan-nadya ’ ( Bg. I. 50. 11-13 ), clapping the hands thrice, 
then repeating the mantra ‘ yajnopavitam paramam &c. ’ 
( vide /. n. 662 above ) and then putting on the yajnopavita, 
then acamana, casting away the old yajnopavita in water, 
pranayama, then repeating three verses ‘ prthvi tvaya &c.’, then 
repeating the words ‘Vidyudasi vidya me papmanam-rtat- 
satyam-upaimi ’ ( Tai. Br. III. 10. 9 ), then placing one’s folded 
hands with darbha blades between on one’s right knee, to repeat 
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and make others repeat ‘ ora vyahrtis and Gayatrl thrice, then 
brahmayajfia and then saying ‘ upakrta vai vedah ’ { the study 
of the Vedas has been bec:un),then the aearya finishes the rest of 
the rite such as prayascitta, then all resolve to feed brahmanas 
and give daksina according to ability. The aearya takes leave 
of the fire, bows to Visnu and sips water twice. 

The grhyasutras prescribe a holiday { anadhyaya ) after the 
performance of upakarraa, though the duration varies. Par. gr. 
II. 10 prescribes that he should not study the Veda for three 
days and nights and should not clip his nails or shave for that 
period and points out that some said that he should not clip 
nails or hair till the date of utsarjana { i. e. for 5 months and a 
half), San. gr. IV. 5.17 ( =Manu IV. 119) prescribes an 
anadhyaya ( holiday ) for three nights on upakarraa and utsarga. 
Gobhila gr, ( III. 3. 9 and 11 ) says that there is no study on the 
upakarraa day performed on Hasta naksatra and that according 
to some teachers for three days before i£ and after it. The Bhar. 
gr. III. 8 enjoins that after upakarraa there should be a holiday 
of three days or one day and for one month thereafter one should 
not study the Veda in the evening ( i. e. the first watch after 
sunset ). 

Utsarjana'. — About the time of utsarjana also there was 
divergence of view. The Baud. gr. ( 1. 5. 1S3 ) prescribes that it 
may be performed on the full moon day of Pausa or Magha, 
Asv.gr.(III.5.14) requires Veda study after upakarma for six 
months and so if the upakarma was performed on the new moon of 
Sravana the utsarjana according to it would be on the full moon 
of Magha { vide III. 5. 20 also ). The Par. gr. II. 11 states that 
after having studied the Veda for five mouths and a half or for 
six months and a half they ( teacher and pupils ) should per- 
form utsarga (i. e. the rite of closing the course of Vedic study). 
These periods are only approximate, since Par. gr. II. 12 further 
on says that utsarjana should bo performed in the month of 
Pausa when the moon is in the Robin! naksatra ( i. e. about the 
eleventh of the bright half ) or in middle Astaka ( i. e. 8th of 
the dark half of Pausa ). The Gobhila gr. III. 3. 14 says that 
utsarga is performed on the full moon of Taisa ( i. e. Pausa), 
while the Khadira gr. Ill, 2. 24 says that having studied the 
Veda for four months and a half they close the session on the 
full moon day of Pausa. The Sah. gr. IV. 6. 1 holds that utsar- 
jana should be performed on the first day of the bright half of 
Magha ; Yaj. I. 143 follows Par. gr. IT. 12 by saying that 
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utsarga takes place in Pausa on the RohinI naksatra or on the 
8th of the dark half, while Mann ( IV. 95-96 ) says that after 
studying Veda for four months and a half from upakarma, utsarga 
should take place when the moon is in the Pusya naksatra 
thereafter or on the first day of the bright half of Magha. The 
Manava gr. 1. 4. 7 says that Veda study is stopped 4^ or 5 or 5^ 
months after upakarma. These several periods ( 4^ months, or 
5^ months or 6^ months ) and the various dates of utsarga in 
Pausa or Magha were due to the fact that upakarma may take 
place on the full moon day of ^ravana or Bhadrapada ( or even 
Asadha) or on the 5th of the bright half of Sravana or on Hasta 
in Bhadrapada or Sravana. 

The Asv. gr, III. 5. 13 extends the procedure of upakarma 
to utsarga and adds ( III. 5. 20-22 ) that offerings of boiled 
rice are made to the same deities instead of clarified 
butter, then they take a bath and perform tarpana of those very 
deities and of acaryas, rsis and pitrs ( as in brahmayajna )• 
Narayana states that in utsarjana there is no eating (of 
barley”** with curds) as there is in upakarma nor marjana. 
Par. gr. II. 12 gives the procedure of utsarjana as follows : “They 
( teacher and pupils ) should go to the brink of water ( a river 
&c. ) and offer oblations of water ( i. e. tarpana ) to the gods, to 
the metres, to the Vedas, rsis, the ancient teachers, the Gandha* 
rvas, the other teachers, the year with its divisions, the Pitrs, 
acaryas, their ( deceased ) relatives. After having rapidly recited 
the Savitrl four times, they should utter loudly ‘ we have stopped 
( Vedic study ). ’ There is anadhyaya in utsarjana for the same 
period as on upakarma and they should then continue the repeti. 
tion ( of the Veda ) as before ”. The Gobhila gr. III. 3. 15 says 
about utsarjana ‘ they go out of the village turning their faces 
to the east or north, they should approach water that is deeper 
than their waist, should bathe therein and should offer tarpana 
to the vedas, rsis and acaryas. ’ A holiday was observed on 
the day of utsarjana for a day and half ( paksini ) or three 
days after it ( Manu IV. 97, Yaj. I. 144 ). 


1936. i t 

5. III. 5. 13-14, 20-;;3 ; vtqrv nvwvr TOafrnmrevTVTg?a:^' 
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To give up Veda study for several months altogether was 
probably found undesirable. Therefore Manu IV. 98, Vas, Dh. 
S. 13. 6-7, Ausanasa ( p. 515 ) and others prescribe that after 
utsarjana the Vedas should be studied till the next upakarma 
during the bright fortnights of the remaining months and the 
Vedahgas at one’s will or in the dark fortnights. The Gobhila 
smrti III. 134 says that after Daksinayana ( sun’s passage in 
the southern celestial hemisphere) for sir months one should not 
study the Upanisads and Rahasya texts. It appears that gradually 
the rite of utsarga in Pausa or Magha came to be discontinued. 
Astavakra’®^^ on Manavagrhya I. 5. 1 deplores that in his day 
hardly any one was found to celebrate utsarga on the day 
specified by the sutrakara, that he was powerless to do anything 
or to upbraid any one but that he would only describe what the 
sastra prescribed. Similarly the Smrtyarthasara, after describing 
the procedure of utsarjana, remarks ( p. 11 ) ‘ after studying 
the Veda for a year utsarjana may be performed on the day of 
upakarma or may not be so performed Gobhila-Smrti ( III. 
128-129, quoted in Sm. 0. I p. 55 ) says ‘ when dvijas perform 
every year upakarma together with utsarjana according to the 
prescribed procedure, that results in the growth of the Vedas 
( Vedic study ). Whatever act is performed even in sport by 
brahmanas whose vedas have not grown stale, that act becomes 
successful.’ Vide Sah. gr. IV. 5. 16 to the same effect. It is on 
account of this idea that in the safikalpa the expression ‘ yata- 
yamatanirasena’ ( by removing staleness) occurs. In modern 
times utsarjana is performed on the same day as upakarma, but 
precedes the latter. These two together being generally per- 
formed in Sravana either on the full moon or on Sravana 
naksatra or on the 5th of the bright half of Sravana are 
designated by the word Sravanl. 

The modern utsarjana of Rgvedins may be briefly described 
here : after aoamana, putting on a pavitra ( a loop or ring ) of 
darbhas (on the finger called anamika), pranayama, mentioning 
the time and place, a safikalpa ( as set out above ) is made ; then 
pancagavya is taken in by all ; then the worship of Ganapati, then 
preparation of an altar for utsarjana homa is made, fire is invited 
with the verses ‘justo damuna’(Rg. V. 4. 5) and ‘ehyagna’ (Rg. I. 

1937. g 5T ^rgitra- 

^nf|- I on I. 5. 1 ; ‘...w? 

^ I nvot I p- If. 

H. D. 103 
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76. 2 ), then the fire called Ixilavardliana is established on the 
sthandila, then contemplation of fire with the Terse ‘catvari srhga’ 
( Pg. IV. 58. 3.) and several pauranika verses ; then two samidhs 
are placed over the fire, then oblations of clarified butter are 
offered to the- deities, Savitri &c. .(specified in upakarma above) 
and of boiled rice to 20 deities, Agni &c. ( vide p. 814 above ), 
then the rest is offered to Agai Svistakrt, then acamana, prana- 
yama, then brahmayajna is performed, then he should say 
‘ vrstir-asi vrsca me papmanam-rtat-satyam-upagam ’ ( Tai. Br. 
III. 10. 9 ); then all should say ‘ utsrsta vai vedah ’ ( the study 
of veda has been stopped ); then clarified butter is offered into 
fire by way of prayascitta with the verses ‘ ayascagne ’ ( Ap. M. 
P. I. 5. 18 ), ‘ ato deva ’ ( Bg. I. 22. 16 ), ‘ idam visnur ’ ( Bg- !• 
22. 17 ); then offering to Agni, Vayu, Surya, Prajapati respec- 
tively with the vyahrtis separately and together, then 
offering with the verses ‘ anajiiatam ’ ( Tai. Br. Ill, 7. 11 ), 
‘ purusa-samraito ’ ( Tai. Br. III. 7. 11 ), ‘ yat-pakatra ’ ( Bg. X, 
2. 5 ), ‘ yad vo deva ’ ( Tai. Br. III. 7. 11 ); then follows sarva- 
prayasoitta with om and the vyahrtis; then marjana ( purifica- 
tion ) with the verses ‘ apo asman raatarah ’ ( Bg. X. 17. 10 ), 
‘ idaraapah pravahata ’ { Bg. I. 23. 22 ), ‘ sumitra na apa ’ ( Tai. 
S. I. 4. 45. 2-3 ) ; then be should think of the Ganges and other 
holy rivers ; then he should honour Agni with the four verses 
‘ Agne tvam no ’ ( Bg- V. 24. 1-4 ) and offer the upacaraa of 
sandal-wood paste, flowers &c. ; then he should take holy ashes 
from the homa fire with the mantra ‘ manastoke ’ ( Bg. I. 114. 8 ) 
and apply the ashes to his forehead, throat, navel, right and left 
arms and head ; then pray Agni to bestow sraddha { faith 
raedha ( intelligence) &c. and then wind up the utsarjana with 
the words quoted below.’’*® 


1 



CHAPTER XXIV 

MINOR GRHYA AND OTHER RITES 

The grhyasutras speak of certain other rites performed on 
certain fixed days in the year. Most of them have ceased to be 
performed in modern times, though vestiges of some of them 
appear even now. Gautama ( VIII. 19 ) enumerates the seven 
pakayajnasaihsthas among his forty sarhskaras. Out of these 
seven pakayajnas, astaka, parvana and sraddha will be dealt 
with under sraddha later on. The seven haviryajnas and the 
seven somasathsthas will be treated of in the note on Srauta. A 
few of the other rites are briefly described below. 

Parvana slhalipaka : — Among the seven pakayajfiasamsthas 
mentioned by Gaut. (VIII. 19) is the parvana sthalipaka. When 
a person is married and returns to his house after marriage he 
causes the newly married bride to sacrifice a mess of cooked 
food. The wife husks the rice grains of w'hich that sthalipaka 
is prepared. She cooks the mess, sprinkles ajija on it, takes it 
from the fire. Then he sacrifices to the deities of the Vedic 
Darsa-Purnamasa and then to Agni Svistakrt. With the 
remnants of the cooked food he feeds a learned brahmana and 
makes the present of a bull to that brahmana. From that time 
the householder constantly sacrifices on the days of the full 
moon and of the new moon a similar mess of cooked food 
sacred to Agni. In the case of one who has not kindled the 
three Vedic fires, the sthalipaka is meant for Agni (it is Agneya). 
In the case of an householder who keeps the three Vedic fires 
the sthalipaka at Full moon is Agnisomlya and Aindra or 
Mahsndra or Aindragna on the New moon day ( Khadira gr, 
II. 3. 1-3, Asv. Sr. I. 3. S-13 ). Both the householder and his 
wife fast on the days of the full and now moon or they eat only 
once in- the morning on those days ( Ap. Dh. S. II. 1. 1. 4-5, 
Asv. gr. 1. 10. 2 ). This is briefly the parvana sthalipaka. It is 
begun on the first full moon day after marriage and is conti- 
nued throughout the lives of the husband and wife. In the 
sthallpakas performed throughout life on the full moon and 
new moon there is no daksina ( of a bull).”^^ Vide for details 

1939. vvg gnv; i 3iTy. 7. 17, 
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Asv. gr. I. 10 and Ap. gr. 7. 1—19 ( among the siitras ) and Sam- 
skara-katistubha pp. 823 ff and Saihskaraprakasa pp. 904-906 
among later digests. 

Caitrl : — According to Haradatta on Gaut, VIII. 19 the 
cai^rT rite is the same as sulagava, known as Isanabali to the 
students of the Apastamba sutra (Ap. gr. 19, 13 ff.) and this rite 
called Caitri was performed on the full moon day of the month 
of Caitra. In the Sah. gr. IV. 19 it is snid that this rite takes 
place on the full moon day of Caitra and there is a brief des- 
cription of it which is rather obscure { vide S. B. E. vol. 29, 
p. 132 ). The Vaik. IV. 8 describes it as follows : On the full 
moon day of Caitra the house is cleaned and decorated ; the 
husband and wife deck themselves in now garments ( lower and 
upper ) and with flowers etc. ; after two agharas’®“’ are made in 
fire and rice is cooked in a vessel for the deities, offerings are 
made of clarified butter, with the mantras * grismo hemanta ’ 
( Tai. S. V. 7. 2. 4 ) ‘ urnam me puryatam, ’ ‘ sriye jatah ’ ( Bg. 
IX. 94. 4 ), ‘ Vaisnavam ’ ( Tai. S. I. 2, 13. 3 ) and having offered 
oblations of boiled rice mixed with ^ee to Madhu,’®*' Madhava, 
Sukra, Suci,Nabhas, Nabhasya, Isa, Urja, Sabas, Sahasya, Tapes, 
Tapasya, to the deities of Rtus, to herbs, to the lords of herbs, to 
Sri ( goddess of wealth ), to the lord of Sri, to Visnu ; having 
worshipped to the west of the fire the goddess Sri and the god 
Sripati whose face is turned eastwards, he announces the 
/lavis ( sacrificial food ) and having served to the recitation of 
the hymn to anna ( food ) the brahmapas with cooked caitrya 
food he should himself eat in the company of his sapindas. 

Sitayajila ( sacrifice to ploughed land ) : — In the Gobhila gr. 
IV. 4. 27 there'*^* is a brief description of the sacrifice performed 
at the time of ploughing by one who kept the smarta or aupasana 
fire : ‘ on an auspicious constellation he should cook a mess of 
sacrificial food and should offer oblations to the following 
deities, viz. Indra, Maruts, Parjanya ( rains ), Asani ( thunder- 
bolt ), Bhaga. And he should also offer ( clarified butter ) to 
SIta, Asa, Arada, Anagha.’ In Par. gr. II. 17 this rite is des- 


1940. For agbSras see note 489 above. 

1941. Madhu to Tapasya are the ancient twelve names of the 
months of the year mentioned in Tai. S. I. 4. 14. 1, Vaj. S. VII. 30. 

1942. stumf 

IV. 4. a7-29. 
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cribed in greater detail. But for want of space it is not set out 
here. The Par. gr. in II. 13 speaks of a different rite to be 
performed at the time of taking out the plough and using it 
for ploughing. 

8ravai.it or Sravanakarma and Sarpabali : — Asv. gr. II. J. i-l5, 
Par. gr. II. 14, Gobhila gr. III. 7. 1-23, Sah. gr.IV. 15, Bliar. gr. 
II. 1, Ap. gr. 18. 5-12 and others describe these two rites which 
are performed on the full moon day of Sravana. w’hether the 
moon be in conjunction with the constellation of Sravana or not. 
Asv. gr. describes it as follows : “ Having filled a new jar 

with the flour of unbroken grains of barley he places it on a 
new sikya ( an arrangement of strings for holding pots etc. ) 
along with a spoon for making offerings { bali ). Having got 
ready fried barley grains he smears '*** half of them with 
clarified butter. At sunset he prepares a mess of cooked food 
and a cake on one potsherd and offers oblations (of ccoked food) 
with the four verses ‘ O Agni 1 lead us to wealth by a good 
path &c.’ ( Bg. I. 189. 1-4 ) verse by verse and offers with one 
hand the cake prepared on one potsherd with the mantra ‘ to the 
constant one, the Earth demon, svSha.’ The cake should have 
been completely submerged in clarified butter or its top may 
be visible ; with the verse ‘ Agni, do not hand us over to evil ’ 
(Bg.I.189.5) he sacrifices over the entire cake the clarified butter 
in which the cake had been submerged. Reciting the verse ‘may 
the steeds bring bliss to us in our invocations ’ ( Bg. VII. 38. 7 ) 
he sacrifices into the fire the fried grains with his joined 
hands.’®^® He should give the other ( not smeared with clarified 
butter) fried grains to his people (sons &c.). Out of the jar he fills 
the spoon with barley flour, goes out of the house with his face 
towards the east, pours down water on a pure spot and offers 
sacrifice with the mantra ‘ to the divine hosts of snakes. 


1943. Vide appendix for the text. 

1944. ‘ smears ’-NitrSyan.i explains that this slioiiid be done in the 
day and what follows is to be done after sunset. 

1945. ‘joined hands -When the sacrifleer juin.s his hands the 
applying of butter ( upastarana ) and the patting of buttes over the 
hacis are done by another person. 

1946. The words uiay mean ‘the serpents and 

the divine hosts.’ In the Sat. Br. { S. B. E. vol. 44, pp. 367-368) ‘ Sar- 
pavidyS and Devajanavidya ’ are separate subjects of study. But as 
the rite is for nropitiating the serpents, it is better to tako the words to 
mean ‘seiptu'."^ that arc a divine host.' 
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svaha ’ and makes an obeisance to them with joined hands in 
the words ‘ the serpents that are terrestrial,*®*'^ that are aerial, 
that are celestial, that dwell in the several directions — to them 
I have brought this bati ; to them I make ready this bali. 
Having gone round the bali with the right hand turned towards 
it, he sits down to the west of the bali ( and recites the mantra ) 
‘ thou art a serpent ; thou art the lord of serpents that creep ; 
by food thou protectest men and by a cake the serpents, 
by sacrifice the gods, me who am in thee ( i. e. who seek thy 
favour and protection ) may not the serpents who also are in 
thee do any harm ; I give over the Dhruva ( spoon ) to thee.’ 
Then with the words ‘ 0 firm one, I give over this one, this one 
to thee’ he gives his people ( son, unmarried daughter, wife ) 
one by one. With the words ‘ O firm one, I give myself over 
to thee ’ he gives himself over at the end. Let no one pass 
l)etween the sacrificer ( and the bali ) up till the rite of giving 
in charge ( paridana ). ‘ To the divine hosts of serpents 

avaha ’-with these words let him offer a bali in the evening 
and in the morning till Pratyavarohana. Some count the days 
till Pratyavarohana '®*® ( from Sravana full moon ) and offer 
the same number of balis on that very day ( on which the 
sravana rite takes place ).” The San. gr. IV. 15 has a similar 
ceremony called Sravanakarma ; however it practically con- 
tains nothing beyond rules about the bali to serpents and it is 
worthy of note that some of the 16 upacaras associated with 
honouring a guest and with dempuju are employed ( in it and 
in Ap. gr. &c. ) for honouring the serpents viz. offering a comb, 
unguenis, flowers, thread ( vastra ), collyrium, mirror. The 
Par. gr. II. 14 is more elaborate as to sarpat>aU and the deities 
to whom the oblations of cooked food are offered are ‘ Visnu, 
Sravana { naksatra ), the Full moon day of Sravana and 
the rainy season.’ In Par. gr. also, a comb, ointment, collyrium, 
garlands are offered to the serpents. Ap. gr. 18. 5-13, Hir. gr. 
II. 16 ( S. B. E. vol. 30, pp. 237-239 ), Gobhila gr. III. 7. 1-33, 

1947. ‘ The serpents that are terrestrial ’. Nute -inng JTVrvr V 

I innaeg ^ i -vt f crvi vTguTwnri v ^rr i 

n h. ff. IV. 2. 8. 3, 16. 15, wrff. 

13. 6-8 ( same verses in all in almost the same words ). 

1948. Each son, daughter and wife are to be separately named and 
to be given in charge (of the serpent deity l-says NarSyana. Dhruva 
is the lord of serpent' (Sudarsana ). 

1949. Eor Pratyavarohana, vide below. 
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Bhar. gr. IL 1, Baud. gr. III. 10, Manava gr, II. 16 and others 
contain similar elaborate rules about sarpabali, the Hir, gr. 
and Ap. gr. requiring that the flowers used should be of the 
Icirhsuka tree. It appears that when the husband was absent 
the wife was to offer the bali during the four months. The 
Manava gr. II. 16. 6 adds that even the sudra wife of a brahmana 
should silently offer the bali after washing her hands. Vide 
San. gr. IV. 15, 20 also for the wife doing it silently. 

Serpent worship arose from the fears entertained about the 
deadly effects of snake-bites. The serpent cult is very ancient 
as the quotation from the Tai. S. cited above shows. Vide also 
AtharvavedaVIII.7. 23 and XI. 9.16and24. In the Atharvaveda 
(VIII. 14. 14-16) the well known names of some mythical serpents 
viz. Taksaka, Dhrtarastra and Airavata occur. The dangers 
from snakes must have intensified in the rainy season when 
serpents sought shelter in human habitations owing to vast 
areas being flooded and in search of their prey, viz. mice and 
frogs &c. Therefore the rite of offering a bali to serpents was 
performed on the full moon day of Sravana and a bali was 
offered every day to serpents for four months till the full moon 
of MargaMrsa on which cay took place the Pratyavarohana 
( re-descent ) i, e. discarding the use of cots for sleeping on and 
using the ground for that purpose. Fergusson in his famous 
v/ork ‘Tree and Serpent worship’ (1868) traces serpent worship 
in the nations of antiquity, such as in Egypt, Judea, Greece &c. 
In the Mahabharata nagas figure very frequently. Vide Adi. 
35 and 123. 71, Udyoga 103,9-18; Anusasana 150. 41 (where 
the names of seven nagas that support the earth such as Vasuki, 
Ananta &c. are specified ). In Anusasana 14. 55 Siva is said 
to have snakes on his body like yajnopavlfa. The puranas are 
full of the stories of nagas. Serpent worship continues to this 
day particularly in South India, but now serpents are worship- 
ped on the 5th of the bright half of Sravana instead of on the 
full moon day of Sravana as in the times of the sutras. This 
day is now called Nagapaficami and some account of it will be 
given later on under vrntas. India possesses more varieties 
of serpents than any single country in the world and the toll 
of life taken by snake bites is very heavy as compared with 
any other country. 

In certain medieval digests like the Saihskara-kaustubha 
(p. 122) a rite called Nagabali is described. It is performed on 
Sinivali (a day on which the moon is seen, but there is amavasya 
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thereafter) or full moon day or on the 5th or on the 9th when 
the moon is in Aslesa (of which serpents are the presiding 
deity). Its object is two-fold viz. to expiate the sin of 
having killed a snake or snakes and to remove the obstacle to 
progeny ( supposed to arise from the wrath of serpents killed 
by a person ). In this a figure of a serpent is made of the flour 
of rice or wheat or sesame which is then placed in a surpa 
(winnowing basket ), then it is worshipped with the 16 upacaras 
(described above ) and a bali of payasa (rice-milk) is offered 
to it; then after washing the hands and feet and sipping water a 
homa is performed with ordinary fire ( but there is no svistakrt 
offering ) ; an oblation of clarified butter is offered with om 
and all the three vyahrtis into the mouth of the serpent figure 
and the rest of the Ujya is sprinkled on its body, the serpent is 
praised with the mantras quoted above from Tai. S. IV. 2, 8. 3 
and certain Purana verses are repeated and the figure is thrown 
into the fire ; then impurity (asauca) is observed by the sacrificer 
and his wife for three days or one day; then eight brahmanas 
are invited, they are supposed to stand in the place of the burnt 
effigy and upacaras are offered to them, they are fed and gifts are 
given to them; then a golden image of a serpent is put into 
the kalasa (water-pot ) and prayer is offered to it, and the golden 
image or its value or a cow is gifted to a brahmana. 

The Par. gn ( II. 15 ) describes a rite called Indrayajna on 
the full moon day of Prosthapada ( i. e. Bhadrapada ). It is 
briefly as follows: Having cooked payasa (rice cooked in 
milk ) for Indra**^® and cakes and having placed ( four ) cakes 
round the fire, and having offered the two ajyabhagas he offers 
the milk rice to Indra ; he offers the ajija oblations to Indra, 
IndranI ( Indra’s wife ), Aja Ekapad, Ahirbudhnya and to the 
Prosthapadas ; he offers milk-rice to Indra ; after he has eaten 
( a portion of the sacrificial food ) he offers a bali to the Maruts ; 
for Sruti says ( Sat. Br. IV. 5. 2. 16 ) ‘ the maruts are the eaters 
of ahuta ’ the bali ( to Maruts ) is offered on leaves of the 

1950. sRqf says Htni 

TTVffH fTJT; I ecT: 'i’be is to be 

performed with the remains of qrvn 

1951. The 1. 10 has the verse i 

srftT: « ’ ; vide aiunu III. 74 quoted above. -<13 

is and so Maruts are called . The passages are 

‘ nviT: ’ (IV. 5. 2. 16 ). ‘ trrg: vr 

nytT: ’ ( IV. 3. 3. 6 ). 
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ASvattha tree, because there is a Vedic passage ( Sat. Br. IV, 3. 
3. 6 ) ‘ the Maruts stayed in the Asvattha tree. ’ He offers the 
bali with the passage * ^ukra-jyotir ’ ( Vaj. S, 17. 80-85 ) mantra 
by mantra and with the mantra called umukha which latter is 
to be revolved in the mind only ( and not to be uttered loudly ), 
for the sruti says ‘these are their names’ { Sat. Br. IX. 3. 
1. 26 ). He repeats the mantra ‘ Indram daivlr ’ ( Vaj. S. 17. 86 ) ; 
then follows the feeding of a brahmana. 

The Kausika sutra ( 140 ) describes the procedure of a 
festival in honour of Indra for kings. It is begun on the 
eighth day in the bright half of Bhadrapada or Asvina in 
which a banner is raised on Sravana naksatra. Yaj. I. 147 
declares a holiday for one day on the day on which the banner in 
honour of Indra is raised and when it is taken down. Apararka 
( p. 190 ) quotes Garga to the effect that the banner is raised by 
the king on the 12th of the bright half of Bhadrapada when the 
moon is in conjunction either with Uttarasadha, Sravana or 
Dhanistha and adds that it is taken down on the BharanI 
naksatra after the full moon day of Bhadrapada. The Krtya- 
ratnakara ( pp. 292-93 ) adds that during the days of the festival 
worship is offered to figures of Indra and his wife Saci and son 
Jayanta made from pieces of sugarcane stalks and that it is not 
raised on Saturday or Tuesday or in periods of impurity due to 
birth or mourning or in portents like an earth-quake. From 
Adiparva 63. 1-29 it appears'*^* that the festival ( called 


1952. In Vsj. S. 17. 80-85 there are names of Maruts. They are 
said (in 17. 86 ) to be the divine hosts that follow Indra. The^nvm (IX- 
3. 1. 26) says 

snist tl H . All the commentators of Par. gr. say that is the mantra 
‘sTira’ mrrar ^ h ’ which is vsj. 

S. 39. 7. But Oldenberg (in SBB vol. 29. p. 332) says in a note that the 
first part of Vsj. S. XVII. 86 is called ‘ Vimukha ’. 


1953. ^ ^ tnrfr ^ i g- gi r^ J T gi^ v f S tgRi niaTife" 

•ftg II d+^ji: 9.^1^ ^TirvurnT >rcT ii fra; 

WRmr VH: firidWTiS; I y^iiTfe: n *nraT- 

63. 17-19, 21-22. notices in the last verse another reading 

wnra:, while the cr. ed. of the prefers 

(chap. 57. 21 ). 


H. D. 104 
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Indramaha ) was started by Uparicara Vasu. It is stated there- 
in that when that king was prevailed upon by Indra to desist 
from being a hermit in a forest and to rule over the country 
called Cedi, Indra gave him a bamboo staff as an affectionate 
gift and in honour of Indra the king planted it in the earth and 
since that time when the year ended a bamboo staff was raised 
by kings ( and also other humbler persons ) and next day it was 
decked with baskets full of fragrant substances and ornaments, 
and garlands were suspended from it. It is possible that the 
raising of a bamboo staff on the first day of Caitra every year 
in the Deccan and other places is reminiscent of this ancient 
festival in honour of Indra. The Brbatsariihita (chap. 43) describes 
the origin of the Indramaha festival and devotes over sixty 
verses to the elucidation of the method of celebrating it. Visnu 
gave to Indra a flag-staff to frighten asuras ; in verse 8 
it refers to Uparicara Vasu as the originator of the Indra 
festival, states on what auspicious conjunctions a carpenter 
and an astrologer should go to a forest and gives directions 
as to the tree to be selected ( Arjuna tree being the best ) ; 
then the tree is to be felled the next day and brought to the 
capital by the king on the eighth of the bright half of Bhradra- 
pada with a retinue of citizens, ministers and brahmanas ; the 
city should be decorated with fine patakas ( flags ) and toranas 
( festival arches ) ; on the 11th there was to be a vigil, the 
trunk of the tree should be pared and chiselled and it should 
be placed on a yantra ( a mechanical contrivance to raise it up ), 
homa is to be offered ; then it is to be raised up erect on the 
12th of the bright half of Bhadrapada when the moon is in 
Sravana naksatra or even without that being so ; five or seven 
wooden figures ( called sakrakurnSrls ) are also to be placed 
near it ( to enhance the charm of the staff ) and two smaller 
staffs (one I and the other ^ of the length of the principal 
staff) are also to be raised called Xanda and Upananda ; 
another staff also is to be raised as Indra’s mother; the 
staff was to be decked with several ornaments, baskets 
were to be hung round the staff, each one above the other 
and smaller in size, on the 4th day ( from 12th tithi ) 
verses in praise are to be recited and on the 5th day ( from 
the 12th i. e. on Ist of the dark half ) the staff is to be bidden 
farewell to. 

Aivayiiji : — Q-aut. VIIL 19 mentions AsvayujI among the 
seven Fakayajnas as included in his 40 saihskaras. 
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The Asv. gr. II. 2. 1-3 describes”’* the rite as follows : ‘ on 
the full moon day of Asvayuja ( i. e. Asvina ) the ASvayujl rite 
( is performed ). Having adorned the house, having bathed and 
put on clean ( white ) garments, they should take out a mess of 
cooked food for Pasupati and should offer it with the formula 
‘ to Pasupati, to Siva, to Samkara, to Prsataka, svahS.' He 
should sacrihce with his joined hands a mixture of milk and 
clarified butter with the formula ‘ may what is deficient in me 
be made complete ( or full ) ; may what is complete not deterio> 
rate in me. To Prsataka, svaha.* 

The Sah. gr. ( IV. 16 ) requires that in this rite oblations of 
clarified butter should be offered to Asvins, to the two stars of 
Asvayuj naksatra, to the full moon of A&vina; to Sarad 
( autumn ) and to Pasupati and the mixture of milk and ajya is 
offered with the hymn Hg. VI. 28 ( a gavo agman ) and that on 
that night the calves are allowed to join their mothers. 
Par. gr. 11. 16 calls this rite Pr^takah, but it prescribes the 
cooking of pdyasa ( milk-rice ) for Indra and offerings of that 
mixture with curds, honey and ghee are made to Indra, IndrSnl, 
the Asvins, to the full moon of Asvina and Sarad ( autumn ). 
The Qobhila gr. III. 8. 1 also calls this rite Prsataka and it 
adds the tying to the arms &c. of amulets made of lac together 
with all sorts of herbs for the sake of prosperity. Vide also 
Khadira gr. HI. 3. 1-5, Vaik. IV, 9 for this rite. 

In most of the grhyasutras another rite called Agrayana is 
described immediately after AsvayujI. Haradatta on Gaut. 
VIII. 19 explains that in the AsvayujI rite mentioned by Gaut. 
both the Aivayujl described above from Aiv. gr. and Agrayana 
are included. Agrayana is also called ‘ Navayajna’ in Gobhila- 
smrti ( in verse III. 103 ) and Navasasyesti in .Manu IV, 27. 


1954. ■rgis’^ 

iriit nti 3f3' 'rgvcrv rstviv • gwuranwra- 

sn gfvni, ^ ^ i mi»?. II. 2. 1-3. 

NSrSya^a explains that ‘they’ mean tlie sacrificer and his sons and other 
male descendants ( who touch him ). The word ‘ni-rupya’ means that on 
the mess of cooked food, the two operations of nirvSpa (taking out a por- 
tion from the whole with the mantra v guffif WT ga Pi^Ull^) and prok?ana 
are to he performed and that the rest of the mess is to be eaten by the 
sacrificer and his family, means ‘ milk mixed with clarified 

batter *. This is taken out with the $ruva ladle. There is an offering to 
STiitakrt Agni of the mess and of pifStaka. HI- 3. 3 says 

vide also (in verse ) III. 106. 


828 


History of Dharmasastra 


[Ch.xxrv 


Agrayana isti is prescribed in tbe Asv. srauta sutra 11. 
9 and other Grants sutras for those who have consecrated 
the three vedic fires ( L e. ahitagnis ). According to NarS- 
yana an ahitagni is to perform this agrayana sacrifice of 
fresh corn according to the srauta sutra, but in case of 
difSculties he may do so in accordance with Asv, gr, II. 
2. 4 in the Treta fires and that one who has not conse- 
crated the three fires may offer the sacrifice in the iaia 
( i. e. aupasana ) fire. This agrayana rite is required even 
by the srauta sutra as to crops of rice, barley and syamaka 
only and no one was to make use of fresh corn of these 
three kinds without offering this sacrifice, but there was no 
restriction as to the use of other kinds of corn or as to vege- 
tables &c. The word Agrayana is explained as ‘ that rite 
in which fresh fruits are first offered to gods ’ or ‘ that rite in 
which fresh corn is first offered or eaten ’. The deities of the 
srauta Agrayana are three, viz. IndragnI ( or Agnlndrau ), 
Visvedevas, Dyavaprthivi (heaven and earth), but in the 
grhya Agrayana, Agni Svistakrt is added as the fourth ( Sah. 
gr. III. 8. 1, Ap. gr. 19. 7 ). Asv. gr, ( II. 2. 4-5 ) gives a very 
brief description ‘united with the seasons, united with the 
manners, united with Indra and Agni, svShS; united. ..with 
Visvedevas, svaha; united. ..with Heaven and earth, svaha’- 
with these formulas a mess of cooked food is offered at the 
Agrayana by one who has set up the srauta fires ; also by one 
who has not set up the srauta fires, ( the same offerings are 
made ) in the domestic { grhya ) fire. Ap. gr. 19. ( 6-7 ) also is 


1955. 3n«?. Ih 9. 1 expressly says ‘ suinor 

and on quotes jprorarfqnv ‘ 5<ItHI«t 

wr: I » ’. The nHeum II. 3. 9 

has snf^aunrw^ i. 

1956. on arrv. g. 19. 6 says ‘vR gmwi W 

• ■ug’ijuf nuwrvsf on the same 

says 5H51vTnJ;. 


1957. ... tnj;- 

tirerjr) i air*?. H. 2. 4-5 ; aRTTf?cn^mnTar^ i smRrr 
qre rfrc^fw* 

a’lST^vni srrr. g. 19- 6-7. The is 
q r hg.ili W Txwt »n fSrv vnv ( anv- w. Vl. II. 18. 1 ). Sudar^ana notes that 
some held that uncooked grains of fresh rice were to be swallowed 
while others held that one was to partake of a portion of the boiled rice 
cooked for sacrificing. 
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concise ‘ ( Now follows the description of ) Agrayana for one 
who has not set up the srauta fires. Having prepared a mess 
of cooked food with fresh corn, he offers oblations to the deities 
of the ( Srauta) Agrayana with Svistakrt ( Agni) as the fourth, 
he fills his mouth with grains of rice, swallows them, takes 
acamana and having rolled up a lump of rice ( from the mess of 
cooked rice ) he throws it up on to the top of the dwelling with 
the next yajus ( Ap. M. P. II. 18. 1 

This rite is also described in Sah. gr. III. 8, Par. gr. III. 1, 
Gobhila gr. III. 8. 9-24, Khadira gr. III. 3. 6-15, Vaik. IV. 2, 
MSnava gr. II. 3. 9-14 &c. 

There is one peculiarity in Vaik. viz. that it connects the 
Pitra also with this rite. According to Manava gr. the Agra- 
yana is performed on a parva day in Vasanta ( spring ) with 
fresh barley that is { then ) harvested and with rice in sarad 
( autumn ). 

Vaik. VI. 19 prescribes the prayaScitta of padakrcchra or 
a fast for using first fruits without performing Agrayana rite. 

In modern times some vestige of this Navayajfia ( sacrifice 
of first fruits ) still remains. The full moon day of Asvina is 
still called in the Deccan ‘navyaci paurnima’ and a few ears 
of growing crops are picked up, are woven with flowers and 
tastefully arranged and the whole is suspended from the 
entrance door or its lintel. 

Agrahdyani •. — This is one of the seven pakayajnas men- 
tioned by Gautama (VIII. 19 ) among his forty saihskaras. 

The full moon day of Margasirsa is called Agrahayanl; 
the rite performed on that day is also called by the same 
name on account of association with it. Pratyavarohana is a rite 
performed to signalise the giving up of the use of cots and high 
couches, recommended from the full moon of Sravana for fear 
of snakes ( as in Sah. gr, IV. 15. 22 ), Some describe two rites 
separately, one on the full moon day of Margasirsa and another 
called Pratyavarohana on the first night of Hemanta (vide 
Ap. gr. 19. 3-5 and 8-12 ). Thera is some divergence as to the time 
and the exact procedure of this rite. Some (like Asv. gr. II. 3. 1-2) 
hold that it may be performed on the 14th day of the bright 

1958. anwnroit wre?fm ewi a qi» Ti< fui^ i <jur i- 

I ^ i on ffr^. II. 17. 1. Vide 

Tilak’s ‘ Orion ’ (1S93) pp. 73-90 for a learned and penetrating dia- 
coorse on the word * 5grahSyapi. 
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half or the full moon day of Margasirsa. Others restrict it 
to the full moon day. Very elaborate descriptions are given in 
Par. gr. III. 2, Gobhila gr. III. 9. 1-23. As this rite has entirely 
gone out of vogue a brief description from the Asv. gr. alone is 
appended'®** here. “ Having again ( after AsvayujI ) renovated 
the house with plaster ( of paint or cow-dung ) and by levelling 
( the floor ), they should offer after sunset oblations of payasa 
( milk-rice ) with the mantras ‘ strike aside,'®'" O white one^ 
with thy foot, with the front and back portions of the foot these 
seven women ( daughters ) of Varuna and all ( females ) that 
belong to the tribes of the king ( of serpents ). Inside the house 
of the white one the serpent did not kill any thing, adoration 
to the white one, the son of VidSrva, svaha. ’ Here no oblation 
is offered to ( Agni ) Svistakrt. While gazing fixedly at the fire 
he repeats in a low voice ‘ may there be no harm to us from 
the progeny'®" of Prajapati. ’ He should think in his mind of 
Hemanta ( winter ) saying ‘ be auspicious and well-disposed 
towards us. ’ To the west of the fire a well-spread layer of grass 
should be prepared ; he should sit down on it and having recited 
in a low voice ‘ Be blissful, O Earth ’ ( Bg. I. 22. 15 ) he should 
lie down on that layer with his people ( sons &o. ) with the 
head towards the east and face turned towards the north. The 
others may lie down according as space permits or each should 
lie down one after another, the elder one before the one next to 
him in years. Those ( of the sacrificer’s sons &c. ) who know 
the mantras should murmur them (Bg. I. 22. 15 and the mantras 
referred to in sutra 12 below ). Getting up from the layer they 
should three times recite the mantra ‘ from that place may the 
gods protect us ’ ( Bg. I. 22. 16 ); the same verse ( they should 
repeat ) a fourth time turning their faces to the south, to the 
west and the north.’®'® Having gathered together they should 


1959. Vide appendix for text. 

1960. The two mantras 3TO srii and w 'I occur in 

auv- Tf. VT- II- 17- 26-27, Par. gr. II. 14 {in Sravapia-karma ), San. gr. IV. 
18. 1, Manavagr. II. 7. 1 (in all with variations). 

1961. Serpents are said to be the progeny of Ka^yapa, a Prajapati ; 
vide U'Wt'TW 11- 18-19 where Kadyapa is stated to be one of the Praja- 
patis and Adiparva 16, where it is said that from KadrQ one of the wives 
of Kadyapa the snakes were born. 

1962. Eg. I. 22. 16 is to be repeated thrice while facing the east 
and then each p5da of that verse is to be repeated while the face is 
turned to the south, the west and the north (the verse has only three 
pSdas, being in the GSyatri metre ). 
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repeat in a low tone the mantras sacred to the sun and the 
Svastyayana'®®* mantras, cook food and feed the brahmanas and 
make the latter pronounce auspicious words. ” In the Pali work 
called Ahguttara-nikaya there is a section called Paccoro- 
hanivagga in which the Pratyavarohana observed by brahmanas 
is described. Vide Ahguttara vol. V. ( ed. by Hardy ) p. 233 
OXIX and Z. D. M. G. vol. 52 pp. 149-151. 

Agrahayani has been described also in Khadira gr. Ill, 3. 
1-26, Gobhila gr. III. 9, Manava gr. II. 7, 1-5, Bhar. gr. II. 2, 
Ap. gr. 19. 3-5, Kathaka gr. 60. 1 ff., Kausika sutra 24. 24-36 
Hir. gr. II. 17. 1 ( where Matrdatta says that Agrahayani is 
also styled Pratyavarohana ). Baud, gr, II. 10 speaks of a rite 
called Pratyavarohana to be performed at the beginning of each 
of the six rtus ( seasons ) and the intercalary month ( if any ). 
This is a different rite. 

Sulagam or lianabali : — This was originally an offering of 
the flesh of an or to Siva. There was some difference of opinion 
as to the time. Asv. gr. IV. 9. 2 states that it was to be perform- 
ed in Sarad ( autumn ) or in Vasanta (spring) under the constel- 
lation of Ardra. The Baud. gr. II, 7. 1-3 says that every year 
it was to be performed on the full moon day of Margasirsa or 
on the ArdrS naksatra”®* in that month or whenever cattle 
suffer from some pest or disease. The Kathaka gr, (52. 2-3) 
declares that the Sulagava may be performed from various 
desires in sarad or vasanta and that according to some acaryas 
there is no restriction as to season. The Bhar. gr. II. 8 and Hir. 
gr. II. 8. 2 say that it may be performed in the bright half of a 
month and on an auspicious naksatra. 

Various explanations are given why this rite was called 
Sulagava, Narayana’®®® says Sula here means one who has a 


1963. According to NSrayana Rg. X. 158., Rg. I. 50. 1-9, I. 115. 1, 
and X. 37. 1 are called Saurya verges ; while are the verses 

that contain the word svasti or a benediction, viz. Rg. I. 89. 1, V. 51. 11, 
X. 63. 1. NsrSya^a follows A^v. Sr. Sutra VI. 5. 18 as to Saurya hymng ; 
but it is doubtful whether he is right as to the svastyayana verses. 
According to the Brhad-devats VIII. 77, Rg. X. 178 is a svastyayana 
hymn. 


1964. Rudra is the presiding deity of ArdrS. Vide note 563 above. 

1965. i rftv- 

griT vm: W \ mTrvw on aixog. 

I on same. 


IV. 9. 1 ; *rt: 
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spit ( or pointed rod ) i. e. Siva who is called Sulin and that this 
sacrifice is offered to Rudra Sulin with the ox as a sacrificial 
animal. Haradatta explains that here the ox is marked with 
the rod ( of Siva ). 

This rite is most elaborately described in Asv. gr. IV. 9, 
Baud. gr. II. 7. Hir. gr. II. 8-9, Bhar. gr. II. 8-10, Par. gr. III. 8. 
It appears that even in the times of the grhya sutras there were 
many who did not like the rite of ox-flesh. The Baud. gr. (IL 7. 
26-27) says”®* that if a person cannot secure an ox he may 
sacrifice with a goat or ram or he may cook a mess of cooked 
food for Tsana and with that he does everything that is to be done 
by means of an ox. The commentator Devapala on Kathaka 
gr. 52. 1 says that only a goat is offered and the bull is let off as 
the people are opposed to the idea of the sacrifice of an ox. 

As this rite has totally gone out of practice only a brief 
description of it from the Manava grhya’®®® ( which is the 
briefest of all on this rite ) is given here. ‘ Sulagava is to be 
performed in Sarad for ( propitiating ) Rudra. In the north-east 
of the village and not near it ( it is to be performed ) at night 
and there is to be a sacrificial post, not chiselled ( into an 
octagonal shape as in other sacrifices ), in the midst of oxen. 
Before the ( final offering ) to Agni Svistakrt (i. e. after perform- 
ing the usual homa with boiled rice up to this point ) he should 
fill eight vessels made of leaves with blood and offer them in 
the principal quarters and the intermediate quarters with the 
eight anuvakas ( Tai. S. IV. 5. 1 ff. and Vaj. S. 16th adhyaya ) 
beginning with ‘ adoration to thee, O Rudra, who are Manyu 
( wrath ). ’ He should not bring the uncooked offerings into the 
village. He should bury into the ground the rest ( of the animal 
offered ) and its skin also. Some acaryas say that in the 
pakayajnas in which animals are sacrificed there is no sacri- 
ficial post. ’ 


1966. am vr% >ii ^ ^ 

I 51. II. 7- 26-27. 

1967. ^ i ift: 551 ^^ qw 1 

on 52. 1. 

1968. ;rTf% 1 »rat 

’#rif ^ 1 i ^ wh i snj;- 

<>1^ H- 5. 1-6. 
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V astu-pratistha { construction and occupation of a new 

house ). 

The A^v, gr. II. 7-9, ah. gr. III. 3-4, Par. gr. Ill, 4, 
Ap. gr. 17. 1-13, Khadira gr. IV. 3. 6-33 and other grhya works 
deal with the matter of building a new house. Asv. gr. ( II. 7 ) 
says that one who intends to build a house should first 
examine the ground, which must be non-salinous, which should 
have herbs and trees, much kusa and vlrana grass growing on 
it; that one should dig out thorny plants and plants having 
milky juice with their roots and remove them and also certain 
other plants like apamarga, tilvaka, etc. He should select a 
spot where the waters coming together from all sides to the 
centre of it flow round the resting place having the latter on 
their right side and then are discharged off to the east without 
noise. Such a spot possesses all auspicious qualities. He should 
( Asv. gr. II. 8 ) also dig a pit knee-deep in the ground to be 
examined and then fill the pit again with the earth taken out. 
If the earth taken out fills the entire pit and some earth remains, 
then the plot is excellent for building a house on ; if all the 
earth dug out just fills the pit, it is of middle quality ; if the 
earth is not enough to fill the pit the plot is to be rejected. 
Another method is to fill the pit with water and leave it there 
through the night. If in the morning there is water in the pit 
the ground is excellent ; if it is moist only, the ground is of 
middle quality ; if it is found dry in the morning the plot is to 
be rejected. The three dvijalis should respectively select white, 
red and yellow ground as a site for their house. The plot should 
be square or rectangular and the owner should draw a thousand 
furrows on it. ‘ With a samI or udumbara branch be sprinkles 
the ground with water, going thrice round it with his right hand 
towards it and recites the Santatlya hymn. He does this 
thrice pouring out water without interruption with the three 
verses ‘ apo hi stha ’ ( Hg. X. 9. 1-3 ). Under the divisions of 
the bamboo which rests on the chief posts he should have the 
single rooms constructed. Into the pits in which the posts are 
to stand he should have an avakd and the water plant called 
sipala put down. Having put the plant into the pit in which 
the middle post is to stand he should spread on it east-ward 
pointed and north-ward pointed kusa grass and should sprinkle 

1969. This is Rg. VII. 35. 1-15 in which all verses (except 14 and 
15) commence with the word ‘ 4ara ’ and also have the same word 
several times. 

S> U. 105 
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on the kusas -water into which rice and barley have been thrown 
with the words ‘ to the steady one, the earth demon, svaha,’ 
He should when the middle post is being erected repeat over it 
the two verses ‘ stand here &c.’ and ‘ to thee the young child 
may come &c.’ Over the bamboo staff when it is placed on the 
middle post he recites the hemistich ‘ rightly ascend the post 
&c.’ On four stones on which durva grass has been spread 
he should establish the water barrel with the words ‘ arise on 
the earth’ or with the verse ‘the arangara sounds &c.’ He then 
should pour water into it with the verse ‘ hither may king 
Varuna come &c.’ He then appeases it as follows : he puts 
gold into water in which rice and barley have been put and 
with that water he sprinkles it three times, going round it 
with his right turned towards it with the Santatlya hymn. 
This he does three times pouring water without interruption 
with the three verses ‘ apo hi stha ’ (Hg. X. 9. 1-3). In the middle 
of the house he should cook a mess of food, sacrifice from it 
with the four verses ‘ Vastospate prati ’ ( Bg. VIL 54. 1-3 and 
VII. 55. 1 ) versa by verse, should cook food which should 
be given to the brShmanas to eat, whom he should cause to say 
‘ lucky is the ground.’ 

The Matsyapurana ( chap. 252-257 ) deals at length with 
Vastusastra, the construction of a house of various dimensions, 
its posts, the timber to be employed, the rites to be performed 
when laying the foundation and at later stages, the rite for 
Vastusanti ( propitiatory rite for averting evil ). 

The Matsyapurana'®^' (256. 10-11) states that a vastu* 
yajna has to be performed five times in relation to a house, viz. 
when laying down the foundation (lit. using the measuring 
line), when fixing the first post, when raising the first door 
frame, when entering the house ( grhapravesa ) and when vastu- 
santi is to be performed (for averting evil or on seeing portents). 
It briefly describes Vastuyaina as follows (chap. 256. 5-9): 
On an auspicious day and moment, the stone should be laid 
over jewels and all seeds; similarly the post is to be worshipped 
at the hands of four brahmanas; the priest who should wear 


1970. The hymn Rg. VII. 54 has only three veraca but four obla- 
tions are directed. Therefore the 4th oblation is to be oll’ered with Rg. 
VII. 55. 1 which also ia addressed to VSato^pati. 

1971. iTOT 3=1: > a?;! tror n 

256. 10-11. 
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white garments should be master of the Veda and should be 
accompanied by the artizans, should fix the post that is washed 
with water mixed with all herbs (or herbs called sarvausadhi ) 
and covered with many whole rice and decked with clothes and 
ornaments to the accompaniment of Vedio mantras and the 
tunes of auspicious music; he should perform a homa with 
honey and clarified butter and should repeat the mantra ‘ vasto- 
spate prati’ ( llg. VIL 54. 1 ); then the owner should feed brah- 
manas with a dish of rice-milk. The Matsyapurana notes that 
the foundation should be laid in the north-east corner and the 
first post fixed in the south-east. The Matsyapurana (chap. 268) 
decribes the procedure of Vastusanti and remarks ( verses 33-35 ) 
that it should be performed when beginning the construction 
of a temple or a house or a public park or when entering a 
town or one’s house for the first time for averting all evil and 
it should also be performed every year in one’s house. In that 
rite he should make the brahmanas repeat the Raksoghna hymn 
and a hymn to Pavamana Soma ( one from Rg. IX. or IX. 1 ), 

In modern times the ceremony of entering a newly built 
house is an important one, is an extensive affair and marked by 
great Mat. A very auspicious day is required for this ceremony 
and numerous astrological considerations enter into the choosing 
of a proper day. The ceremony of an entrance is preceded on 
the same day or on the previous day by a vastusanti (propitiatory 
rite) of which grahamakha (a rite for propitiating the planets) 
forms a part and the usual rites of worship of Ganesa and the 
like ( mentioned at pp. 213-218) have also to be performed. A 
few salient features are mentioned here. A mandala is drawn 
divided into 81 squares, 62 devatas are invoked to be present in 
the mandala, then a homa is offered to the nine planets with 28 
oblations of fuel sticks, sesame and ajya to each planet and 
oblations are offered to other deities, the performer and his wife 
have holy water sprinkled over their heads from auspicious 
jars, the house is surrounded thrice with thread beginning from 
the east to the accompaniment of Raksoghna ( Rg. IV. 4. 1-15 
or X. 87. 1-25 ) and Pavamana ( Rg. IX. 1. 1-10 ) mantras and 
round the house water is continuously poured in a stream from 
a jar with the same two hymns. A pit is dug in the south-e£ist 
corner of the house which is cowdunged, worshipped with flowers 
and sandalwood paste and a baked brick box containing seven 
kinds of corn, moss, flowers &c. is lowered into it and the pit is 
filled up. Then the house is entered to the accompaniment 



836 


History of Dhannaiastra 


[ Ch. XXIV 


of music by the owner who is accompanied by his wife, sons and 
brahmanas and who holds in his folded hands an auspicious jar 
filled with water and having fresh sprouts, durva grass thereon 
and marked with sandalwood paste and flowers and covered 
with cloth. The svasti hymn (vide note 1963 above ) and the 
hymn beginning with ‘ kranikradat ’ (Rg. II. 42. 1-3) are recited 
and the auspicious jar is put down on a heap of corn. Then 
the brahmanas perform punyahavacana ( vide note 503 above ), 
they are honoured and utter ‘ may the house be lucky ’, dinner is 
given to the brahmanas who pronounce benedictions, and the 
owner then takes his meal with his friends. 




CHAPTER XXV 

DANA (Gifts) 

Manu ( I. 86 ) and others state that in the four yugas ( ages ) 
viz. Krta, Treta, Dvapara and Kali, the principal aspects of 
religious life were respectively tapas, metaphysical knowledge, 
sacrifices, and gifts. Mann ( III. 78 ) eulogises the stage of 
householder as the most worthy because all men in the other 
a^ramas are cherished and fed with ( Vedic ) knowledge { as a 
teacher of Vedic students) and with food by him. Yama speci- 
fies the characteristic features of the four asramas as follows : 
‘ quiescence is the dharma of ascetics, cessation from taking 
ordinary food that of forest hermits, dana (making gifts) that of 
householders and obedience ( or service ) that of brahmacarins.’ 
Vide Daksa 1. 12-13 also for the peculiar outward characteristics 
of the four asramas. Therefore the subject of dam ( gifts or 
charity ) will now engage our attention. 

Gifts of various kinds and donors have been highly 
eulogised in the Rgveda, There are danastuHs ( eulogies 
of gifts ) in Kg. I. 125 ( where the gifts made by king 
Svanaya son of Bhavayavya to Kaksivst are praised 
and dana in general is eulogised in verses 5-7 ), 1. 126. 
1-5 ( where the same praise is continued ), V. 61 ( where 
Syavasva praises the donors Taranta, Purumllha and Ratha- 
vlti ), VI. 47. 22-25 ( praise of the donor Prastoka Sarnjaya ), 

VII. 18. 22-25 ( praise of the gifts made by Sudas Paijavana ), 

VIII. 5. 37-39 ( praise of Kasu Caidya ), VIII. 6. 46-48 { praise 
of Tirindira Parasavya ), VIII. 46. 21-24 ( praise of Kanita ), 
VIII. 68. 14-19, X. 62. 8-11 (praise of Savarni). Among the 
objects gifted the most prominent are cows. In Rg. I. 126. 3 
Kaksivat represents'®^* that he received sixty thousand cows 
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from Svanaya, along with ten chariots to each of which four 
bay horses were yoked and in which young girls were seated. 
In Bg. VIII. 5. 37 reference is made’®'^® to the gifts of ten 
thousand cows and of 100 camels by Kasu Caidya. In Bg. 
V. 30. 12 a gift of 4000 cows to Babhru by the men of king 
Rnancaya is mentioned. Horses are also often described as 
objects of gift. e. g. Bg. V. 18. 5 ( gift of 50 horses ), VII. 16. 
10, VIII. 46. 22 ( gifts of 60000 horses, 2000 camels, 1000 bay 
mares and 10000 cows ) ; VIII. 68. 17. For gifts of camels vide 
Rg. VIII. 5. 37, VIII. 46. 22. For gifts of young damsels vide 
Rg. L 126. 3, VI. 27. 8, VII. 18. 22, VIII. 19, 36, VIII. 68. 17. 
The word ‘ vadhu ’ used in all these passages cannot mean that 
the young girls were meant to be the wives of the donees, since 
in some of them the ‘vadhus’ gifted are as many as 10, 20 or even 
50.’”‘ So they were maid servants or female slaves. Rg. X. 117 
contains an eulogy of the gift of food, the 6th verse of which is 
the basis of the later teaching of Manu III. 118, Visnu Dh. S. 
67. 43, Bhagavad-gita 3. 13 and is as follows : ‘the foolish man'*^’ 
( who does not share with others ) obtains food to no purpose ; I 
say the truth that it is really his destruction; he does not offer 
food to Aryaman (i. e, to the gods) nor to his friend ( or guest); 
one who takes food alone (without giving to others) partakes 
simply of sin. ’ This injunction was most assiduously followed 
at all times in India. In the Chan. Up. IV. 1-2 it is stated that 
Janasruti Pautrayana, a man of faith and very charitable, had 
erected everywhere shelters in order to feed at all times 
all people that came from all quarters. Rg. X, 107 ( of 
11 verses ) is an apotheosis of daksina ( gift or sacrificial fee 
which generally consisted of a cow or cows ), which word is 
repeated several times in almost every verse. V erses 2, 7 and 8 
are very interesting ‘ Those who make gifts of daksina ( cows or 
fee) stand high in heaven, those who make gifts of horses stand 
in the world of the Sun, donors of gold secure immortality 
(become gods), those who give garments increase the duration 
of their life. Gifts endow (the donor) with horses, cows, the 
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moon (silver? ), gold, food which is the life of us and the know- 
ing ( donor) makes gifts of his armour. Donors do not die { they 
reach immortality in heaven ), they do not go down to a low 
goal, they are not harmed, nor do they suffer pain ; daksina 
renders unto these donors this whole world and also heaven 
B.g. VI. 47. 33 mentions that from Divodasa gifts of ten horses, 
ten boxes ( i. e. chariots or boxes of gold), ten garments, in 
addition to dinners and ten lumps of gold were received.’®^® 

It appears that although in the Rg. gifts of horses are 
spoken of as next in importance to gifts of cows, popular 
sentiment changed very early. In the Paundarika sacrifice 
the fee was a thousand horses and in the Jyotistoma one 
cow and one horse ( Sahara on Jaimini III, 4. 28 ). The 
Tai. S. II. 3. 13. 1 says ‘ Varuna indeed seizes him ( i. e. he 
suffers from dropsy ) who accepts the gift of a horse and that 
one should offer to Varuna as many offerings prepared on 
four potsherds as the horses accepted.’ Jaimini ( III. 4. 38-31 ) 
establishes two propositions in connection with this that the 
is^i to Varuna is to be performed when the gift of a horse or 
horses is accepted in a Vedic sacrifice and that the isti is to be 
performed by the donor ( and not by the acceptor). The Kathaka 
Sam. XII. 6 also recommends that the horse should not be 
accepted as a gift, as it has two rows of teeth. In the Tai. Br. 
II. 3. 5 reference is made to the gift of gold, clothes, a cow, a 
horse, a human being, a bedstead and several other objects and 
their presiding deities are said to be Agni, Soma, Indra, Varuna, 
Prajapati &c. The Tai. S. II. 3. 6. 3 says ‘ he who accepts 
an animal with two rows of teeth, such as a horse or a human 
being, ( thereby ) secures ( to himself ) a portion of atman (self) ; 
he should offer a mess cooked on twelve potsherds to Vaisva- 
nara.’ Manu X. 89 forbids the sale of the horse and other 
animals with uncloven hoofs ; but the Pehoa inscription from 
Garibnath temple shows that brahmanas engaged in the sale 
of horses and that a tax agreed to be levied from vendors and 
purchasers was made into a permanent fund for temples 
and priests ( vide E. I. vol. I. p 186 ). Gaut. 19. 16 men- 
tions the horse among objects that are gifted by way of 
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penance for sins. The San. Br. ( 25. 14 ) says'*®® that he who 
after promising to gift all, does not give all, is reduced to 
falling into a deep pit or is killed. The Ait. Br. ( 30. 9 ) 
enjoins that one should not accept a gift rejected by the 
priests and if one accepts it it should be given over to 
one’s enemy. 

The Sat. Br. ( II. 2. 10. 6 ) says * there are two kinds of 
devas, the gods ( heavenly ) and the human gods viz. brahmanas 
who have studied the Veda and mastered it ; sacrifice is divided 
between these two, i. e. oblations go to the gods and the fee to 
the learned brahmanas who are the human gods. These two 
kinds of gods when gratified place him ( the sacrificer ) in 
nectar ( or in the celestial world ).’ The Tai. S. VI. 1. 6. 3 
states that ‘ it is indeed tapas when '*** a man makes a gift of 
what he owns.’ We saw above ( note 11) how the Br. Up. V. 2. 3 
inculcates the three virtues of self-restraint, charity ( dam ) 
and compassion. In the Ait. Br. 39. 6 it is stated that the 
king when anointed should make gifts of gold, fields and cattle. 
But it appears from the story of Visvakarman Bhauvana 
narrated in the Ait. Br. ( 39. 7 ) and also in the Sat. Br. ( XIII. 
7. 1. 13-15 ) that when he desired to make a gift of the earth 
to his priest Kasyapa as sacrificial fee the earth appeared and 
sang a verse ‘no mortal must give me away as a gift; O 
Visvakarman Bhauvana, you desired to give me away ; I shall 
plunge into the midst of water, so that this your promise to 
Kasyapa is fruitless.’ It seems however that gifts of villages 
had come to be made very early. The Chan. Up. IV. 2. 4-5 
narrates how Janasruti desirous of learning the saihvarga lore 
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from Eaikva offered a thousand cows, a golden chain, a 
chariot to which mules were yoked, his own daughter ( as a 
wife) and certain villages to Raikva, which came to be 
known as Raikvaparna villages in the country of Mahavrsa, 
where Raikva lived. 

The literature on dam is of enormous extent. Apart from 
casual references in the other parvans of the Mahabbarata, the 
major portion of the Anusasana parva is devoted to the various 
aspects of dana. The Puranas, particularly Agni (chap. 208-215 
& 217 ), Matsya ( chap. 82-91 and 274-289 ) and Varaha 
( chap. 99-111 ), contain numerous verses on dana. There are 
digests specially devoted to the topic of dana, the most extensive 
and important being Hemadri’s Danakhanda (of the Caturvarga- 
cintamani), Danakriyakaumudl of Govindananda, the Dana- 
mayukha of Nllakantha, the Danavakyavsli of Vidyapati, 
the Danasagara of Ballalasena and the Danaprakaiia of Mitra- 
misra. Only a brief summary of the topics dealt with in all 
these is attempted below. 

What constitutes gift ( dana ) according to the ^astra has 
been discussed from very ancient times. There is a distinction 
between yaga, homa and dana. The first is constituted by 
abandoning something that belongs to one, intending it for a 
deity and accompanying it with Vedic mantras ; homa is throw- 
ing into fire something belonging to oneself over which one 
abandons one’s ownership and which (thing) is intended for a 
deity ; dana consists in the cessation of one’s ownership over a 
thing and creating the ownership of another over that thing and 
this last occurs when the other accepts the thing, which 
acceptance may be mental or vocal or physical ; vide 
Sahara on Jairaini IV. 2, 28 (quoted above in note 1703 ), 
VII. 1. 5, IX. 4. 32 and the Mit. on Yaj. 11. 27.'^®® The Mit. 
explains that physical acceptance may be effected in various 
ways such as by actually receiving the thing in one’s hand, by 
simply touching it and quotes a smrti which illustrates this 
‘one should give (and the donee may accept) a deerskin (by 
touching it) on the hairy side, a cow by its tail, an elephant by 

1985. gi? ^ i ^rvton ^ VII. 1. 5 ; 

vrfVcTmqw qTwg i qrFvr^rvrfd w vri vi% 
snvvui I ^t^rrtsr i mwffr v?i%5r: ' —gjrfw: gsrvvr^rwr- 

i ^ 53 >Ti 

t frot- on II. 27. 

H. D, 106 



842 


History of Dharmaiastra 


I Ch. XXV 


its trunk, a horse by its mane, a female slave by ( touching) her 
head The Mit. adds that as it is impossible to accept a field 
physically (except by enjoying its fruits) its acceptance is 
effected by some enjoyment, however small, of its produce. 
The Visnudharmottara quoted in Danakriyakaumudl p. 7 gives 
more examples of the method of acceptance. Vide Brhat- 
Parasara ( chap. VIII. p. 242 ) for copious illustrations of the 
way in which a gift is to be accepted according to the nature of 
the thing given. The word ‘ pratigraha ’ has a technical 
meaning in Dharmasastra. Medhatithi on Manu IV, 5 says 
‘merely taking a thing (from another) does not constitute 
pratigraha ( as understood in Dharmasastra)- The latter word 
is applicable only to a particular kind of acceptance viz. when 
a person accepts what is given by the donor with the idea that 
he (the donor) will derive from that act some unseen spiritual 
result ( adrsta or punya ) and when in making the gift a vedic 
mantra is repeated. When one gives alms, no mantra ( such as 
‘ devasya tva’) is repeated and hence that is not the dmia spoken 
of by Sastra, nor does any one apply the word 'pratigraha to the 
acceptance of an article given through affection to a friend or 
a servant,* When such a word as vidyadana ( gift of learning 
to a pupil ) is used, the word ddna is employed there in a figura- 
tive sense only; otherwise the teacher will have to give a 
daksini. to the pupil, whereas it is the pupil who may give a 
daksina to the teacher. When some gift is made to an image, 
the word dana in that case is also used in a secondary sense, as 
the image cannot accept the gift. Therefore Devala defines 
ddna (of the idstric kind)'®*'^ as ‘that is described as dana 
when wealth is given according to sastric rites so as to reach a 
receiver who is a fit recipient as defined in the sastra. What 
is given to a worthy person without an eye to any particular 
object ( to be achieved by such gift ) but solely with the idea of 
doing one’s duty, that is called dharmadana’. The Dana- 
mayukha p. 3 explains that the definition of dana given by 
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Devala applies to the best kind of daiia (called sattvika) and not 
to dana in general. If a gift is sent to a person, but it is lost 
while on its way or it is stolen and never reaches the donee, 
then there is no acceptance and so no complete dana and the 
donor cannot reap the reward of dana in such a case. 

There are six ahgas ( constituent elements ) of dana, as stated 
by Devala, viz. the donor, the donee, sraddha ( charitable 
attitude), the subject of gift which must have been acquired by 
the donor in a proper way, a proper time and a proper place. 
The first four are clearly indicated in Manu IV. 226-3S7. 
These six will have to be dealt with one after another. 

One important word that deserves consideration in the sub- 
ject of dana is That word has a high antiquity . It 

occurs in the Bgveda and the sense seems to be ‘the cumulative 
spiritual result or merit due to a man’s performance of sacri- 
fices and charitable acts ’. Itg. X. 14. 8 is addressed to one 
recently dead ‘ may you join the pitrs, may you be united 
with Yama, and with your istapurta in the highest heaven’. 
The word, though employed in the singular ( probably as a 
samShaira-dvandva compound ), consists of two parts, ista ( what 
is sacrificed ) and purta ( what is filled ). In the Atharvaveda 
also the word occurs.* may the istapurta of our ancestors save us 
( from our enemy ) ; I seize yonder ( man or enemy ) with divine 
wrath’ (11,12.4). Vide also Atharvaveda III. 29.1. Some- 
times the two components are employed separately or in the 
dual when compounded. The Tai. S. V. 7. 7. 1-3 has the inter- 
esting observation ‘ when he comes by the Devayana paths, 
then make ye his istapurta manifest to him ; whatever sacrifice 
was offered, whatever was handed over, whatever was given 
and the daksina offered, may Agni present in all actions 
place all that in heaven among the gods for us.’ The Tai. 
Br. II. 5. 5 says ‘ may Is^a and purta last for endless 
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years ; having sacrificed with an offering that is ever-lasting, 
a man ascended to the highest and ever-lasting world ’ and 
Tai. Br. III. 9. 14 remarks “ the brahmana should sing ‘ you 
made gifts, you performed sacrifices, you cooked food ( for 
serving to others).’ Indeed istapurta belongs to a brahmana ; he 
makes him (the king) prosper by istapurta.” The Vaj. S. 
XV. 54 says ‘ O fire, may you be awake ( or kindled ), may 
you be watchful for us; join with istapurta ( the sacrificer ) and 
him with his istapurta.’ The Kathopanisad I. 1. 8 states that 
when a brahmana guest is allowed to stay in a house without 
being served with food ha destroys the istapurta, the issue and 
the cattle of the householder. The Mundaka Up. I. 3. 10 
condemns those who regard istapurta as the highest and do not 
hold that there is anything higher than that and states that 
they have to come down to this world or to a lower world agaiti 
after enjoying the blessings of Heaven. 

Apararka ( p. 290 ) quotes the Mahabharata for defining 
ista and purta ‘ whatever is offered in the single fire ( i. e. 
grhya fire ) and what is offered in the three srauta fires and the 
gifts made inside the vedi ( in srauta sacrifices ) are called 
while dedication of deep wells, oblong large wells and tanks, 
temples, distribution of food, and maintaining public gardens — ■ 
these are called purta.’ Apararka quotes Narada also ‘Honour- 
ing a guest and performance of vaisvadeva constitute ?•?(« 
while the dedication of tanks, wells, temples, places for public 
distribution of food and gardens is called purta and also gifts 
made at the time of eclipses, or on the sun’s passage in a 
zodiacal sign or on the 12th day of a month.’ Hemadri ( Dana 
p, 20 ) quotes Sahkha that nursing of those who are ill consti- 
tutes purta. Manu ( IV. 326-227 ) ordains ‘ one should always 
assiduously perform ista and purta, which when done with 
i^raddha and with wealth justly acquired become inexhaustible. 
One should ever resort to danadharma ( that mode of dharma 
which consists in gifts ) which is either ista or purta, according 
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to one’s means, after meeting a worthy person ( as recipient ) and 
with a pleased attitude of mind.’ 

Any one including women and sudras could make gifts. 
So much emphasis was laid on the duty to make gifts that 
Apararka quotes a verse'®®* ‘ two persons should be drowned in 
water after tying round their neck a large stone, viz. a rich 
man not making gifts and a poor man who is not a iapasvin 
( who undergoes austerities or who is restrained )•’ It is stated 
in Atri 46, Likhita 6 and other smrtis that ‘ Ista and purta 
are dharma common to all twice-born classes ; the sudra has 
authority to perform purta dharma, but not the Vaidika dharma 
( sacrifices etc. ).’ According to Devala the donor should be 
free from incurable or disgusting diseases, be religious, chari- 
tably inclined, free from vices, pure and following a blameless 
profession for livelihood. Several smrtis note that it is a 
rare sight to see a man giving away in charity wealth earned 
by him. Veda-vyasa"*®® ( IV. 60 ) says ‘ amongst a hundred 
men, one may be found to be brave, among thousands a learned 
man, among hundreds of thousands an orator, but a donor may 
or may not be found.’ 

A good deal has already been said above (pp. 113-114) about 
the persons fit to be donees (patra) and an unfit one. A few more 
words may be added here. Daksa III. 17-18 states ‘ a gift 
made to one’s parents, guru, friend, to a well conducted man, 
to one who has laid the donor under obligation, to the poor, 
the helpless, those endowed with special excellence, leads 
to rewards, while gifts made to rogues, to bards, to wrestlers, 
to those who devote time to bad lores, to gamblers and 
deceitful persons, to catas, to caranas and thieves brings no 
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fruit ( or merit ). Manu 4. 193-200 ( = Visnu Db. S. 93, 
7-13 ) contains a list of persons to whom gifts should not be 
made, such as a brahmana who is like a cat or hypocrite or who 
does not know the veda. Brhad-Yama III. 34-38 enumerates 
those brahmanas who are unfit to be invited at a sraddha or 
to be donees such as lepers, those who suffer from incurable 
diseases, those who officiate at sacrifices for sudras, a devalaka 
and seller of Veda (teaching it with a prior stipulation for money) 
and in IV. 55-56 says that gifts made to brahmanas that are 
addicted to bad actions, that are covetous, devoid of Veda study 
and sandhya performance, who have swerved from the vows 
proper ( for brahmanas ), who are wicked and who are immersed 
in pleasures of sense become fruitless. Vanaparva ( 200. 5-9 ) 
enumerates 16 futile gifts such as to one who left off the order 
of samnyasa or of wealth acquired by unjust means &c. Almost 
the same verses occur in Brhat-Parasara ( VIII. pp. 241-242 ), 
which are quoted in Par. M. I, part 1, p. 188. Vide also Vrddha- 
Gautama ( III. chap, pp, 508-509 ) for numerous futile gifts. It 
is one’s duty to give food at the end of Vaisvadeva to all (vide 
note 1779 above) and the Visnudharmottara directs that as to gifts 
of food and clothing the only consideration is whether the donor 
is hungry or in need of clothes and not caste nor qualities. 
When on seeing a needy person the donor feels pleasure and 
indicates it by a smiling face, when he shows honour and is 
free from a feeling of ill-will or irritation (towards the sup- 
pliant ), that is said to be sraddha, according to Devala.*®^’’ Manu 
IV. 235 says that he who gives a gift with honour and he who 
accepts it with honour both go to heaven, but if the reverse is 
the case they go to hell. 

Numerous rules are laid down about the things that can 
be the subject of gifts ( i. e. about deya ). Whatever is in this 
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world a most desirable thing and what one prizes most in one’s 
house may be given to a man endowed with good qualities by a 
donor who desires inexhaustible (merit) from it — Anusasana 
parva 59. 7.'“®* According to Devala, that is a proper subject 
for a gift, which has been acquired by the donor himself without 
causing pain or loss to another or without worry or trouble to 
himself, whether it be small or valuable (or much).’*” It is 
not the extent of the gift that causes greater or lesser merit. 
Merit {punya) of gifts depends upon the mental attitude, the 
capacity of the giver and the way in which the donor acquired 
his wealth. If a man*®®® were to give even the whole earth 
acquired by unjust means, or if he makes a gift without sraddha 
( as defined ) or to an unworthy person he would secure no 
prosperity ( religious merit ) thereby. On the other hand by 
making a gift of even a handful of vegetables with a heart full 
of sraddha and to a very worthy person, he may secure all 
prosperity. If one possessing a thousand makes a gift of 100 or 
one having ten makes a gift of one and another gives only 
water according to his ability, they all reap an equal reward. 

Among deya things, some are the best, some middling, some 
inferior. Food,*®®’ curds, honey, protection, cow, land, gold, 
horse and elephant — gifts of these nine are said to be the best ; 
learning, house for shelter, domestic paraphernalia ( like cots ), 
medicine — these four are said to be middling; shoes, swings, 
carts, umbrellas, vessels, seats, lamps, wood, fruits and what- 
ever is old and worn out and all other unspecified objects 
are inferior. Yaj. ( I. 210-211) appears to have this difference 
in view when he says that a man, making a gift of land (capable 
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of yielding a crop or fruits), lamp, wood, garment, water (water- 
reservoir ), sesame, ghee, house for travellers, money for 
settling a person as a married man ( or bringing about his 
marriage by finding a girl for him), gold, draught ox, is honour- 
ed in the heavenly world, while one who makes a gift of a 
house, corn ( of various kinds ), protection from danger, shoes, 
umbrella, flowers, unguents, conveyance ( chariot &c. ), tree, 
a desired thing, a cot secures endless happiness. Gifts of three 
things are said to be superior to the gift of anything else and 
are styled®™® atidana, viz. of cows, land and Sarasvatl (vidya) 
according to Vas. Dh. S, 29. 19 and Brhaspati 18, Vas. Dh. S. 
29. 19, Manu 4, 233, Atri, 340, Yaj. I. 212 say that the gift of 
vidya is the best of all gifts such as those of water, food, cows, 
land, garments, sesame, gold and clarified butter. On the other 
hand Anusasana-parva ( 62. 2 ) and the Visnudharmottara 
( quoted by Apararka p. 369 ) say that the gift of land surpasses 
all other gifts. The Visnu Dh. S. 92. 1 says that the gift of 
protection from danger (abhayadana) is the highest. The gifts 
of certain objects were called mahaddnas. These and a few other 
danas will be dealt with in some detail later on, 

Danas are divided into nitya^^ (called ajasrikaby Devala), 
naimittika and kdmya. Whatever is given everyday (such as 
food after Vaisvadeva &c. ) is nitya, what is given at certain 
specified times ( such as on eclipses ) or on account of doing 
certain acts ( such as penance for lapses) is called naimittika . 
what is given through the desire of securing progeny, victory] 
prosperity, heaven or a wife is called kamya (as it springs from 
a desire). Dedication of a garden or of a well &c. is called 
dhruvadana (permanent gift) by Devala; while the Kurma- 
purana adds to the well-known three a fourth division called 
vimala (pure ) defined by it as ‘ what is given to those who know 
brahma for securing the grace of God with a mind full of 
devotion.’ Vas. Dh. S. 29. 1-15, Visnu Dh. S. 92 and Manu 
IV. 229-232 (which are repeated in Vrddha-Gautama, chap. XI. 
p. 586) and many of the puranas are eloquent over what 

2002. »nv; sfavr ft 

I 29. 19 ; snt i JUifnuTf 62. 2. 

2003. jnrrifldgiJTn't i ii 

' ft'Jr gwiwv) ntuf ii tg’fy quoted 

6y armlf p. 289 and tnifg P- 16); argrftfg ug lvt i 

Unh^j-msT gt-T cngrtgr Rida, II quoted by tuTI? ( grg. p. 17 ). 



Ch, XXV ] 


Dana 


849 


rewards a man reaps by making gifts of water, food, sesame &c. 
The Bhagavad-gita ( 17. 20-22 ) divides danas into sattvika, 
rajasa and tamssa and defines them as follows : When a gift is 
made because one feels it one’s duty to make it and at a proper 
time and place and to a worthy person who will not return it, 
it is called sattvika; when it is made with an expectation of 
the donee doing a good turn in return or with a view to secu- 
ring some reward therefrom and is given grudgingly, it is 
rajasa ; when a gift is made at an improper time or place and to 
an unworthy person and without showing honour to the reci- 
pient and with disrespect (or contempt), it is declared to be 
tamasa. 

Many texts emphasize a rule similar to that in the Bible 
‘ But when thou doest alms, let not thy left hand know what 
thy right hand doeth, that thine alms may be in secret’-Matthew 
VI. 3-4. yogi-YajSavalkya says that the reward of 
making gifts secretly, possessing knowledge without being 
puffed up and engaging in japa without others seeing it is infi- 
nite. Devala says ‘sacrifice, gift and study lose their power and 
perish by being declared to others, by boasting about them or 
by repenting of having done them. Therefore one should not 
without good reason ( such as protecting a gift &c, ) proclaim 
one’s meritorious act.’ 

Certain things when offered voluntarily by a person with 
his own hand must be accepted and not spurned even by one 
who does not ordinarily accept gifts. Manu IV. 247-250, Yaj. 
I. 214-215, Ap. Dh. S. I. 6. 19. 13-14, Visnu Dh. S. 57. 11 declare 
that ku^as, vegetables ( raw ), milk, fish, fragrant substances, 
flowers, curds, clay, flesh, a bedstead, a seat, fried barley, 
water, precious stones, fuel-sticks, fruits and roots, honey, food 
offered without being asked ( except of the impotent, of prosti- 
tutes and of patita ) must not be spurned, but must be accepted. 

Certain objects could not be donated either because one had 
no ownership over them or because the sages forbade such gifts. 
Jaimini (VI. 7. 1-7 ) establishes several propositions, viz. that 
one can make a gift only of what one owns, that one cannot make 
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a gift of one’s relatives ( parents, sons and others ) in the Visva- 
jit, that a sovereign cannot make a gift of the whole of his 
kingdom, that horses cannot be gifted in that sacrifice as sruti 
forbids such a gift in that sacrifice, that a sudra who serves the 
sacrificer merely as a duty cannot be given away and that what- 
ever is of the full ownership of a person at the time of giving 
the daksina can alone be gifted in the Visvajit sacrifice. 
Narada®'*®® ( dattapradanika 4-5) forbids eight kinds of gifts 
viz. of what is handed over to a creditor by a debtor for delivery 
to a third person, what is borrowed for use ( such as an ornament 
on a festive occasion ), a pledge, property jointly owned with 
others, a deposit, son and wife, one’s entire property when one 
has children, what has been already promised to another man. 
Daksa III. 19-20 enumerates nine things as not proper subjects 
of gifts ( adding to Narada’s list ‘ a friend’s wealth and gift 
through fear’ and omitting’what is already promised to another’). 
Yaj. II. 175 is of similar import. Apararka p. 779 quotes verses 
of Brhaspati and Katyayana to the same effect. Vide above 
( pp. 507-508 ) as to a man’s power over his children. 


The texts took care to set limits to a man’s generosity. After 
emphasizing in very eloquent language the obligation to share 
one’s possessions, however meagre, with others, Veda-Vyasa*°°® 
(JV. 30-31 ) inculcates the doctrine that charity begins at home. 
Ap. Dh. S. II. 4. 9. 10-12, Baud. Dh. S. II. 3. 19 ordain that one 
should not stint one’s dependents ( whom one is bound to main- 
tain), one’s servants and slaves for distributing food to guests 
and others. Yaj, II, 175 prescribes that one should make gifts 
in such a way as not to cause detriment to one’s family, 
Brhaspati*°°^ explains this by saying that one may give away 
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wealth that is over and above what is required for maintaining 
one’s family and for clothing and that the charity of one who 
disregards this rule is something that is sweet like honey at 
first but like poison in its effect. In this Brhaspati only echoes 
what Manu says ( XI. 9-10 ) ‘ the charity of him who has wealth 
enough to make gifts to strangers, when his own people live a 
life of misery, is only a false imitation of dharma ( and not the 
true dharma), it is at first like honey but will taste like poison 
(later). Whatever a man does for his welfare in the next world 
by stinting those whom he is bound to maintain results in un- 
happiness to him while living and also after death’. The 
Anusasana parva ( 37. 2-3 ) declares that if one makes a gift 
stinting one’s servants, he makes himself a sinner, even though 
one may say that one would give whatever any one begs for 
(compare Luke VI. 30 ‘give to every man that asketh of thee’). 
Hemadri quotes®'”^® Sivadharma to the effect that a man should 
set apart three parts out of five from his acquisitions for him- 
self and his family and two parts for dharma, as life is 
evanescent. 

Certain things were forbidden to be accepted as gifts. The 
gift of animals with two rows of teeth was forbidden by ^ruti 
( vide Sahara on Jaimini VI. 7. 4 quoted above ). Vas. Db. S. 
13. 55 declares that a brahmana should not accept the gift of 
weapons, poisonous substances and spirituous liquor. Manu 
IV, 188 states that a brahmana who is not learned should not 
accept the gift of gold, land, horses, cow, food, garment, sesame, 
clarified butter ; but if he accepts he is reduced to ashes ( i. e* 
perishes) like wood. Hemadri ( Dana p. 57 ) quotes the Brahma- 
purana that a brahmana should not accept the gifts of ewes, 
horses, precious stones, an elephant, sesame and iron, and that 
one who accepts a gift of antelope skin or sesame would not be 
born again as a male and that if a person accepts the bedstead, 
ornaments and the clothes of one who is dead he would go 
to hell. 

As to the proper times for gifts, several rules are laid down. 
Apart from the daily duty to make gifts ( Yaj. I. 203 ) gifts 
had to be made on special occasions and if so made were more 
meritorious than the gifts made daily. Laghu-Satatapa (145-153) 
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says that a gift must be made on the first day of each ayana 
( the sun’s passage to the north or south ), at the beginning of 
Sadasiti and while an eclipse of the sun or moon is in progress 
and that the rewards of the gifts made on these occasions are 
inexhaustible. Vanaparva 200. 125 is to the same effect. A 
gift made on Amavasya imparts rewards a hundred times ( of 
the reward of making it on any ordinary day), a thousand times 
when made on the suppression of a tithi, a hundred thousand 
times when made on the equinoctial day and a gift brings 
endless rewards when made on Vyatipata. Samvarta (208-209) 
says that gifts made on the ayana day, equinoctial day, vyati- 
pata, the suppression of a tithi and on the eclipses of the sun 
and moon, on new moon day, 12th day, saihkranti (sun’s passage 
into a zodiacal sign) becomes inexhaustible and these tithis are 
highly commended and so also Sunday for a bath, japa, homa, 
dinner to brahmanas, fast and gifts.*®'® Satatapa ( 146) states 
that 16 ghatikas before and also after the moment when the sun 
enters a new zodiacal sign is the holy time for gifts, while 
others give 30 ghatikas (before and after ) for Karkataka 
(Cancer saihkranti), 20for Makara (Capricorn) and 105 for Tula 
( Balance ) and Mesa ( Aries ). Vi^varupa on Yaj. I. 214-217 
states that the times specified as the proper occasions for srSddha 
are all of them the most appropriate times for making gifts. 
Vide Prajapati 25 and 28 and Atri 327 for similar rules. Sahkha 
says that if amavasya falls on Monday, the 7th tithi on 
Sunday, 4th on Tuesday, 8th on Wednesday — these four are like 
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eclipses and so gifts made on these days yield infinite rewards 
( quoted by Hemadri, danakhanda p. 66 ). The Visnu Dh. S. 
chap. 89 deals with the rewards of the gifts of various articles 
made on the full moon days of the twelve months of the year. 
Anusasana chap. 64 speaks of danas on the 27 naksatras 
from krttika. 

The general rule was that gifts were not to he made at 
night. But there are several exceptions. Atri 327 states that 
a gift even at night is commended on the occasions of eclipses, 
marriages, saihkrantis and the birth of a child. Devala®°” 
quoted in Par. M. I. part I, p. 194 has a similar verse and the 
Par. M. adds that only on the Cancer and Capricorn samkrantis 
are gifts allowed to be made at night. 

The above rules about the special occasions for gifts are 
amply borne out by epigraphic evidence. A few examples may 
be cited. A very large number of grants on copper and stone 
relate to gifts of lands and villages at the time of solar eclipses. 
For example, vide Tiwarkhed plate of Eastrakuta Nannaraja 
dated sake 553 ( 653 ? ) in E, I. vol. XI. p, 279, 1. A. vol. VI, 
p. 73 ( in sake 534 i. e, 613 A. D. ), the grant of 30 nivartavas 
of land purchased for 30 gadyanakas of gold on a total eclipse 
of the sun in 754 A. D. in the time of Calukya Kirtivarman II 
( E. I. vol. III. p. 6 ), E. I. vol. III. p. 193 ( of sake 716 ), 
E. I. vol. IX, p. 100 ( in 660 A. D. ). Grants on the occasion of a 
lunar eclipse are found in J. B. B. R. A. S. vol, 20, p. 135 
( Navsari plates of Rastrakuta Mahasamanatadhipati Karkaraja 
issued in sake 738, i. e. 817 A. D.), in E. I. vol. I. p. 341 (Patna 
Inscription of the time of Yadava Sihghana dated sake 1128 i. e. 
1207 A.D.), E.I. vol. 19, p. 41, E.I. vol. 20, p. 125 (in samvat 1108). 
Grants on atjana days may be seen in I. A. vol, 12, p. 193 
(Haddala plates of the Capa Mahasamantadhipati Dharanl-varaha 
issued in sake 836 ), the Sanjan grant of Amoghavarsa dated 
sake 793 (Uttarayana-Mahaparvani). Grants on Samkrantis are 
found in E. I. vol. VIII. p. 182 ( Dhulia plate of Karkaraja 
dated sake 701 ), E. I. vol. XII. p. 142 ( in 1087 A. D. ), 
E. I. vol. VIII. p. 159 ( in samvat 1207 ). It may be noted 
that not only on the sun’s passage in a rasi, but even on 
Jupiter’s passage in a ram ( Taurus in this case ) a grant was 
made as seen in Lucknow Museum plate of Kirtipala ( E. I. 
vol. VII, p. 93 in samvat 1167 i. e. 1111 A. D. ). A village was 
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granted on Visuvasamkranti to a brahmana in honour of Buddha 
by Mahipala I, asking of Bengal (vide E. 1. vol. XIV, p. 324). 
For grants on Aksaya Trtlya (3rd of the bright half of Vaisakha) 
vide E. 1. vol. 14, p. 198 (when 32 villages were granted to 500 
brahmanas in saihvat 1156) and E. I. vol. VII. p. 98 (Lar 
plates of Govindacandra of Kanoj in samvat 1202 ). For a grant 
made on Mahakartikl (the full moon day of Kartika) vide E. I. 
vol. X, p. 75 (which is a grant to several brahmanas for ena - 
bling them to offer ball, caru, vaisvadeva, agnihotra and the five 
mahayajnas, in Kalacuri saihvat 292 i. e. about 540 A. D. ). 

The places ( desa) where gifts are to be made are also speci- 
fied in the smrtis, puranas and digests. Gifts made in the 
house yield ten times as much merit { as when made elsewhere), 
a hundred times when made in a cowpen, a thousand times 
when made in sacred places ( tirthas ) and an infinite number of 
times when made near an image (or linga) of Siva. The Skanda- 
purana^'”® quoted by Hemadri ( dana p. 83 ) states that Benares, 
Kuruksetra, Prayaga, Puskara (Ajmer), the banks of the Ganges 
and of the ocean, Xaimisa forest, Araara-kantaka, Sriparvata, 
Mahakala (at UjjayinI ), Gokarna, Veda-parvata — these and 
the like are declared to be holy places resorted to by gods and 
siddhas", all mountains, all rivers and the ocean are holy ; the 
habitations of cows, siddhas and sages are also holy ; whatever 
is donated in these sacred places confers infinite reward. 

When making a gift of anything one has to pour water on 
the hand of the donee. Ap. Dh. S. II. 4. 9. 9-10®'”‘ states that all 
gifts are to be made with water except in the case of vedic 
sacrifices where they are to be made as directed by the vedic 
texts. Gautama V. 16 says the same. In the case of all gifts 
they are to he accompanied by a separate daksina. The Agni- 
purana*®'® 211. 31 makes an exception in the case of gifts of 
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gold, silver, copper, husked rice, corn, daily Sraddha and daily 
devapuja ( which may be without daksina). That daksina should 
consist pre-eminently of gold, but if gold itself is the article 
donated then the daksina may be of silver. In the case of very 
costly gifts like tulapurusa, the daksina may be one hundred or 
fifty or 25 or ten niskas or one-tenth of the price of the thing 
gifted or according to ability. 

Hemadri ( Dana pp. 96-97 ) and Danamayukha (pp. 11-12 ) 
quote verses from the Visnudharmottara stating the presiding 
deities of the several articles that are donated ( such as Agni of 
gold, Prajapati of dasas, Rudra of cows &c. ) and adds that 
wherever no presiding deity is specifically named Visnu is the 
presiding deity. Those very verses are quoted as from the Kapila- 
pancaratra in the Danakriyakaumudi (p. 5). The Agnipurana 
( 209. 40—48) has similar verses. This notion is derived from the 
Brahmapas and Srautasutras which speak of Rudra as tlie pre- 
siding deity of the gifts of cows. Soma of garments, Prajapati of 
human beings and so on ( vide Tai. Br. II. 2. 5, Ap. Sr. 14. 11, 3 ). 

The general procedure of making gifts may be stated here 
once for all. The donor and the donee should have taken 
their bath and should wear two white garments each, the donor 
should wear a pavitra, perform acamana, should face the 
east, should wear the sacred thread in the upavlta form, 
be seated on a pure seat ( of kusa &c- ) and seat the donee 
on a seat and make him face the north, then the donor should 
utter the name of the subject of gift, its presiding deity 
and the purpose for which he makes the gift, and say 
‘ I make a gift to you of such and such an article, ’ 
pour water on the donee’s hand, and when the donee says 
‘ give ’ the donor should sprinkle water on the subject of gift 
and place it into the hand of the donee, who utters the syllable 
‘om’ and says ‘svasti’. Then daksina is given to the donee. 
The detailed formula is set out below.*°’® Necessary changes 
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have to be made as to the statement of the occasion, the receipt 
of the subject of gift &c, ( if it is land or a house, it cannot be 
received in the hand ; the donee simply walks round it or on it 
or enters it ). 

Yaj. 1. 133 prescribes that the king should daily make gifts 
to brahmanas learned in the Veda, of milch cows, gold, land, 
houses and the requisites of marriage ( i. e. maidens, expenses 
of marriage &c. ). This was nothing new that was prescribed 
by Yaj. It has been followed for ages by the kings. The 
Vanaparva*®’’ 186. 15 states that he who makes a gift of a 
maiden in the brahma form or of land enjoys bliss in the world 
of Indra. We find from the inscriptions of Usavadata (pro- 
bably in the 1st century A. D.), son-in-law of Nahapana, at Karle 
and Nasik that he gave 3 lakhs of cows, 16 villages to gods and 
brahmanas, fed one lakh of brahmanas every year, got eight 
brahmanas married at his own expense at Prabhasa ( in 
Kathiawar ), built flights of steps on the river Barnasa, con- 
structed quadrangles, houses and halting places (pratisraya) 
at Bharukaccha (modern Broach), Dasapura (in Malwa), 
Govardhana (Nasik) and Sorparaga (modern Sopara), con- 
structed wells and tanks ; kept free ferry boats over the rivers 
Iba, Parada, Damana, Tapi, Karabena, Dahanuka ( all between 
Thana and Surat ) ; established meeting halls and shelters for 
gratuitous distribution of water; conferred 32000 cocoanut trees 
in Nanangola (modern Nargol) on the assembly of brahmanas 
of the Caraka Sakha at Earaatirtha in Sorparaga and three other 
places. He adds that he purchased from a brahmana for 
4000 karsapanas a field that originally belonged to the brahmana’s 
father and made a grant of it for supplying food to the assembly 
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of monks coming from all quarters that dwelt in the cave 
constructed by him. This is certainly a formidable list of 
benefactions for one ruler. 

As to spending money for the marriages of brahmanas and 
settling them as householders, a few words may be said here. 
Daksa*°'* III. 32-33 says ‘The merit of him, that establishes a 
brahmana who is without father or mother by performing his 
samskaras and by getting him married, is beyond reckoning" 
A man does not secure that bliss by observance of agnihotra or 
the performance of Agnistoma, which he secures by establi- 
shing a brahmana in life’. Apararka ( p. 377) quotes a long 
passage from the Kalikapurana about Naivesika dana. Its 
purport is briefly as follows: ‘The donor should choose eleven 
brahmanas of srotriya families ( devoted to the study of the 
Veda) and of good character and conduct, should build eleven 
houses for them, should get them married at his expense, should 
furnish the houses with stores of corn, with cattle and maid 
servants, beds, seats, vessels of clay and copper and other 
utensils for taking food and with garments ; and having thus 
furnished the houses, should settle the eleven brahmanas in the 
eleven houses and for their maintenance bestow upon each one 
hundred nivartanas of land or a hamlet, or half a village ; be 
should induce the brahmanas to be agnihotrins. By so doing 
he secures all the merit that is secured by the performance of 
sacrifices, vratas, various danas or pilgrimages to sacred places 
and enjoys in heaven all pleasures. A man who is unable to 
do as much as above may settle only one brahmana according to 
his means and he secures the same rewards ’. In the Epigraphic 
records there are numerous instances of kings spending for the 
marriages of brahmanas. For example, the Aphsad Inscription 
of Adityasena ( vide Gupta Inscriptions No. 42, p. 203 ) speaks 
of gifts of agraharas on the marriages of one hundred brahmana 
girls to brahmanas. A copper-plate grant of the Silahara 
prince Gaudaraditya speaks of the king having got 16 brah- 
raanas married at his expanse and of having created endow- 
ments of three nivartanas for each for their maintenance at the 
time of their marriages (vide J. B. B. R. A. S. vol. 13, p. 1, 
dated 1032 sake). As the brahmanas were supposed to lead a 
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life of comparative poverty, plain living and high thinking 
and as they were the inheritors, preservers and transmitters of 
the sacred literature of the country, as they also engaged in 
teaching without stipulating for any fee, the State that had in 
those days no settled educational system as in modern times 
deemed it its duty to provide the resources which would enable 
the brahmanas to carry on their self-imposed task. Yaj. II. 185 
declares that the king should set apart in his capital a place 
for the habitation of brahmanas learned in the Veda, should 
establish them there, should provide means of maintenance for 
them and then say to them ‘ follow your duties ’ ( svadharma ). 
Apararka quotes (p. 792) thereon from Brhaspati several verses 
that add * the king should bestow on the brahmanas who are 
learned and kindle the sacred fires ( agnihotrins) houses and 
lands under his own edicts from which no taxes in the present 
or future would be levied. The brahmanas so settled should 
perform for the citizens their religious rites whether daily or to 
be performed on occasions or kamya or for averting evil omens 
or for the sake of prosperity and should give decisions in the 
cases of doubts. They should make rules and conventions for 
the whole village or for corporations and guilds and for reli- 
gious purposes. Those rules must be observed and when there 
is trouble caused by rogues and thieves all must join to put it 
down and that object must not be left to one person.’ These 
prescriptions indicate what benefit was expected of the marriages 
and settlement of learned brahmanas. Kaut. II. 1 also pres- 
cribes that lands free from taxes and fines should be settled 
upon purohitas, srotriyas &c. There is nothing peculiar to 
India or to the caste system in this. Among the numerous 
charitable purposes mentioned in the preamble to the Statute of 
Elizabeth (43 Eliz. chap. 4) which (preamble) is even now 
applicable in England ’the marriage of poor maids’ is one. 

The gift of land has been eulogized as the most meritorious 
of all gifts from ancient times. Vas. Dh. S. 29. 16 quotes a 
verse which is found also in Brhaspati 7, Visnudharmottara 
and Matsyapurana (quoted by Apararka pp. 369, 370), the 

2020. wri fr% 
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Mababharata ( Anusasana 6;:i. 19) and which says ‘ whatever^'’*' 
sin a man may commit when in straitened circumstances, he 
is purified therefrom by making a gift of only as much land as 
is equal to gocarina'. Apararka (pp. 368, 370) quotes many 
verses from the Vispudharmottara, the Adityapurana, the 
xMatsyapurana on the high rewards reaped by the gift of land. 
The Vanaparva (93. 78-79) declares ‘whatever sins a king 
is guilty of in bringing the earth under his control, all those 
he gets rid of by performing sacrifices with munificent gifts; 
by bestowing on brahraanas lands and cows in thousands, the 
king becomes free from all sins as the moon is freed from 
darkness’ ( Rahu ). Anusasana 59. 5 voices the popular 
sentiment that ‘ gifts of gold, cows and land save even the 
wicked 


2021. VTV i arfk 

g«rTtii*iiHs29. 16, 19, 7, 4. 164. 18. The 

T*raT. on TTT. I. 210 quotes it as Manu’s and reads the 2nd as ‘jtisicTTS' 
Srnnftsfv VT ’• Brhaspati detinos gocarina as equal to ten nivartanas and 
a nivartana is delined by him as land that is 30 rods (square ) wit h a rod 
of ten cubits, ?5T f??sra 

II 8. The on vt. I. 210 quotes ff. as tTt^V 

ifrgw I . I. 17 also reads ‘ &o >. Br. 9 gives 

another detinition of gocarina ‘ that extent of land which a thousand 
cows with their calves and a bull occupy without being compelled to 
stand doing nothing is called gocarma ’ ^rfit g mjcV-n^a^l 

qrrfnc xn. 49 says that that land which 
a hundred cows with one bull occupy without being closely packed 
together is gocarma. Vi^gu Db. S. 5. 181 defines gocarma diherently 
as ‘ that much land of whatever extent the crops raised on which will 
maintain one man for a year’. Vide Apararka p. 1225 and HeinSdri 
( Vratakhanda, part 1 pp. 52-53) for several definitions of gocarma. The 
word w/rartaira is very ancient. Kant. (II. chap. 20) says that danda 
is equal to four aratnis, ten dandas are equal to one rajju and 3 rajjusare 
cijual to a nivartana (so that a nivartana is 30 dandas^. The Baud. Uh. S. 
(III. 2. 2-4) speaks of a bishmaiia who maintains himself hy cii'.iivatiDg 
six nivartanas of land. A dcld of 100 nivaifanas is ineiilioned in Vasik 
Inscription Xo 5 ( K. I. vul. Vlli p 73). Tue word nivartana occurs 
also in a grant of the Pallava king Sivaskandavarmau ( E. I. vol. I p, 
6). Vide E. 1. vol. XI p. 260 for a note on nicarlana. 
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As gifts of land were so highly valued, the smrtis contain 
numerous rules about them. Yaj. (1. 318-320)^®®^ prescribes the 
following rules : ‘ when a king makes a gift of land or bestows 
a nibandha he should execute a writing ( about the gift ) for the 
information of future good kings. He (the king) should issue a 
permanent edict bearing his signature and the date on a piece of 

2023. -gjw ^ a 

<nfy3r: n is n mms it ?ig^if^f%%ctJ^ i suHtttsncUJn i^iwrcur^ ^ 
nffifi: II itsn^ifrrtiai « 

IT- I. 318-320. on it. 1. 318-320 reads andremuiks 

'11^ atlHSJl, tuar^a'i'ra.lis luagcina-’ For the verse lie... 

Appendix. Xibandba is a fixed payment to be made every year 
or month or on certain occasions to a person or temple or the like, as for 
example of so many betel leaves or bclclnms out of each load of betel 
leaves or nuts. It is translated rather inaccurately as corrody by 
Colebrooke and others. Visvurupa on Yaj. II. 124 explains it as ‘ a per- 
manent endowment' (aksayanidhi) ; the Mit. explains 
1*^ q=fn:i lurrii’. The Mit. explains 

imfuii dihoreatly as ‘ ^i^ fRi ( — ir^ 'i ) 

riiHi trsTKHpji ^ ifiriiiri^’ ; amtir p. 579 ‘ ahiflrr urn lilt's 

sni^ lilWTU' IT ^1^’. This passage of Yaj. is cited in 
The Colleolor of Thima v. Hari, 6 Bom. 546 (F. B.) at pp. 557-558 and tho 
detiuition of nibandha from the VyavahSramayukha in Ghelabhui v. 
llargovan 36 Bom. 94 at p. 101. One of the verses of ^g y r ia !■> 3Tit=eblf- 
tiii5Ti HiirriiiiT%i^ I 5iiiiuiiTnm n (ariu^ p. 579 ). 

For examples of the grants of nibandhas,vide B.I. vol. XIV p. 295 at p. 309 
where memerous dues on articles are given to a temple by the Paramaia 
king CSmunilarSja (on one bharaka of candied sugar and jaggery 
one varpaka and on loads of cotton thread dyed with manjitlha one 
rupee, one cocoanut ou a load of coeoanuts, one bctel-nut from one 
thousand nuts, one palika on each jar of ghee or oil ), E. I. vol. XII at 
p. 331 (Inscription at Yewur dated 1105 A. B. as to a gift of nibandha 
for the benefit of a temple of Kesava ‘ on sales of ureca nuts an impost 
of five areca nuts on each gold piece and 25 leaves on each load of betel 
leaves ’ ), E. I. vol. XI p. 26 at p. 30 the grant of one hSra of bailey 
corn for each water wheel for the worship of a .Jain saint in aarhvat 
1167 ), E. I. vol. XI. p. 35 (grant iu saiii. 1189 for twoy/uZiias of oil from 
each oil-mill payable to the shrine of a Jain saint), E.I. vol. XI. p.37. In 
the MathurS Brahmi Inscription of tho 28th year of the reign of the Saka 
king Devapiitra Huvitka ( about the beginning of the 2nd century A.D.) 
a permanent endowment was called ‘ ak^ayanjvi ( E. I. vol. 21 p. 55 at 
p. 60). So also the same word is used in the NalandS stone Inscription 

of the time of Yasovarmadova with regard to a Buddhist temple ( E. I. 
Vol. 20 p. 37 at p. 39). Vide also E. I. vol. 15 p. 15 and E. I. vol. 17 p. 
345 at p. 343. The (iupta Inscription Xo. 62 (p. 261) records the gif t o £ 
twelve golden dlnaras made as an ak^ayanlvi (a permanent endowment) 
from the interest of which one hhiksu was to be fed every day. 
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cloth or on a copper-plate marked at the top with his seal and 
write down thereon the names of his ancestors and of himself, 
the extent ( or measurements ) of what is gifted and set out the 
passages ( from smrtis ) that condemn the resumption of gifts’. 
Vi^varupa the oldest extant commentator of Yaj. states that the 
edict or order should also bear the names or signatures of the royal 
officers such as ajna, dutaka, the name of the place where the 
king’s army is encamped &c. and that the names of women 
( such as the queen mother or queen ) s’nould be mentioned, and 
that verses stating the result of resuming gifts made by former 
kings should find place in the edict. Apararka (pp. 579-580) 
quotes long extracts from Brhaspati and Vyasa on the same 
subject. Brhaspati says that a royal edict recording a gift of 
land should be executed on a piece of cloth or on copper-plate, 
should state the place (of issue) and (the names of) the king’s 
ancestors, that it should be stated to last till the sun and moon 
endure, that it was not to be resumed or taken back and was 
to be free from all future taxes and that it was to go on to the 
sons and grandsons from generation to generation (of the donee), 
it should state that heaven would be the reward of the donor and 
those that continued the gift, that the result of the resumption of 
the gift would be hell for 60,000 years to the resumer and it 
should bear the king’s seal, the year, the month, the fortnight and 
day and should bear the signature of the superintendents ( royal 
officers). Vyasa after stating these requisites adds that the 
edict should be addressed to brahmanas and other respectable 
people, to the king’s officers, to all householders and to all 
others including medas and candalas, that it should state that 
the gift is made for securing merit for one’s parents and 
one's self. 

The thousands of copper-plate grants and inscriptions on 
stone published so far show that these directions contained in 
Yaj., Br. and Vyasa have been followed to the letter from at 
least the 5th century onwards. In the earliest inscriptions verses 
about the merit of gifts and the sin of resumption do not occur. 
For example, in Gupta Inscription No. 8 ( pp. 36 fif) dated 88 of 
the Gupta Era (i, e, 407-8 A. D.) of Chandragupta II the only 
words ( in prose) are ‘ whoever would cut off this charitable gift 
would be guilty of the five great sins’; similarly in the Gupta 
Inscription No. 5 (p. 32) dated Gupta era 93 the words are 
‘ whoever would destroy this charity no v set on foot would be 
guilty of the murder of brahmanas and cows and of the five 
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sins that bring immediate punishment’. In the Inscriptions of 
the early Pallava king Sivaskandavarman also ( E. I. vol. I 
p. 7 ) such verses are not found. In the copper-plate grant of 
Skanda-gupta ( dated 146 Gupta year i, e. 465-66 A. D., Gupta 
Inscriptions^®** No. 16, p. 68) there is a verse on the point, but it 
is not one of those that are found in most inscriptions. 

In the earliest records verses lauding gifts and deprecating 
their resumption are few (one or two) but in later records their 
number increases. For example, in the copperplate of Maitraka 
Vyaghrasena (E. I. vol. XI, p. 221) there are only two verses and 
in the plates of Dhruvasena dated Gupta-Valabhi samvat 206 and 
210 respectively there are only two and three verses ( E. I, vol. 
XI. pp. 107, 111 ), while there are 16 verses in an inscription of 
Yasahkarnadeva dated in Kalacuri samvat 823 ( E. I. vol. XII 
p. 205 ) and 15 verses in the copperplate grant of Cahamana 
Ratnapala dated in Vikrama samvat 1176 ( E. I. vol. XI, pp. 
312-313 ). In most of the inscriptions containing these lauda- 
tory and imprecatory verses, they are cited as from Vyasa or 
Manu or from smrti in general. In the Appendix*®*® a 
list of about forty such verses is given and in the footnotes 
it is pointed out wherever possible from what smrti or other 
source they are taken and a reference is made to some of the 
earliest inscriptions and grants where they occur. The 
references will show that these verses occur in inscriptions from 
all parts of India. Two of the most usual verses are : ‘ the 
earth was donated by many such kings as Sagara and others ; 
whatever king is lord of the earth at any particular time enjoys 
the reward ( merit ) of the gift of that land. The donor of land 
enjoys bliss in heaven for sixty thousand years and he who 

2024. yi mut u: I <Ta- 

i From Gupt:i Icsciiption No. 16 at p. 71. 
lu the Sanjsn plates of Ainoghavaiifa I ( E. I. vol. 18 p. 235 at p. 251 ) 
occurs besides 6 verses the followiug prose passage ‘ 

I Vide also E. I. XI. (of Valabhi era 206 ) p. 107 for the 
same words. 

2025. Vide Pargiter's paper in J. It. A. S. for 1912 pp. 248-255 for 
Some verses relating to gifts of lands in land grants. He deals with 
only seven verses and refers only to the Pnranas and the MahSbhSrata. 
In my notes (in the appendix) an attempt has been made to trace 
some of them to the smrtis. It is quite possible to trace moie of these 
verses in the smitis if a more thorough search were made than I could 
find time to make. 
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destroys { or resumes ) it or who abets the destruction dwells in 
hell for the same period.’ In spite of such imprecations it 
appears that lands donated by former kings were sometimes 
confiscated by their successors. For example, in an inscription 
of Indraraja III dated sake 836 it is stated that the king 
restored four hundred villages that had been confiscated by 
former kings ( E. I. vol. IX, p. 24 at p. 33 ‘ purvaprthvlpsla- 
viluptani); in the Talraanchi plates of Calukya Vikramaditya 
I ( dated 660 A. D. ) there is a recital that ‘he re-established the 
endowments of temples and brahmanas that had been lost in the 
three kingdoms’ ( E. I. vol. IX. p. 100 ). The Rajatarahginl 
{ V. 166-170 ) states that king Saihkaravarman ( in the first half 
of the 10th century ), the son of Avantivarman, deprived 
temples of all their properties for replenishing his treasury 
emptied by his vices.®®*® Parasara ( XII. 51 ) says that the sin 
of resuming land already donated cannot be expiated even by 
performing a hundred Vajapeya sacrifices or by the gift of 
millions of cows. In the Khoh plates of Parivrajaka Maharaja 
Sarhksobha ( Gupta Inscriptions No, 25 p. 115 ) dated Gupta 
samvat 209 ( 528-529 A. D. ) there is a peculiar curse pronounced 
on him who would interfere with his gift ‘ him who would 
interfere with this gift I shall, though functioning in another 
Iwdy ( on account of rebirth ), consume ( burn ) with terrible 
curses ( or imprecatory thoughts )’. Vide also Gupta Ins. No. 
23 p. 107 of G. S. 191. When a grant of a village or villages 
was made kings excepted therefrom grants already made in 
favour of shrines of gods and brahmanas. For example, in the 
Pikira Grant of Siihhavarman ( E. I. VIII. p. 162 ) it is stated 
‘ this village is granted by us as a gift to brahmanas excepting 
the cultivated lands given as endowment to gods’ (devabho- 
gahalavarjam ), In E. I. vol. X. p. 88 ( of 697 sake ) the grant 
excludes ‘ the portion already bestowed on gods and brahmanas 
( purvapratta-deva-brahina-daya-rahitah ). The grant of the 
village by the Candella king Paramardideva in saih. 1236 
expressly excludes five halas ( land measure) of land granted to 
Buddha ( i. e. to a temple of Buddha then existing ). Vide E. I. 
XX. at p. 129. This shows that a Hindu king respected an 
endowment already made to a shrine of Buddha or to a 
monastery of Buddhists ( devasrl-buddha-satka-pancahalam 


II \ . 166 and 170. 
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bahiskrtya ). Vide also I. H. Q. vol. VIII for 1932 p. 305 
( plates of Bhoja dated sam. 1079 where the expression ‘ deva- 
hrahmana-bhuktivariara ’ occurs); E. I. vol. II p. 360 (sam- 
1162 ); E. 1. 14, p. 194 ( sam. 1150 ); E. 1. vol. I, p. 85 at p. 88 
( G. S. 334 ). There are many instances where kings making 
grants of a field say that they purchased it from the owner 
and then bestowed it. For example, in E. I. vol, 17 p. 345 there 
is a grant by Kumaragupta ( G. S. 193 ) of this character and 
see p. 856 above where such a grant is referred to. Even in the 
most ancient grants what is granted is set out with great parti- 
cularity. A few examples will show this. In the Nasik Inscrip- 
tion No. 3 of Vasithlputa®^*'^ Siri-Pulumayi ( E. I. vol. 8 p. 65 ) 
the grant is in these words ‘ And to this village of Samalipada 
( Salmalipadra ) we grant the immunity belonging to monk’s 
land, making it not to he entered by royal officers, not to be 
touched ( by any of them ), not to be dug for salt, not to be 
interfered with by the district police, ( in short ) to enjoy all 
kinds of immunities’. So also the Mayidavolu plates of the 
Pallava Sivaskandavarman state ( E. I. vol. VI, p. 87 ) ‘ to this 
village of Viripara we grant all the immunities enjoyed by the 
brahmadeyas. Let it be free from digging for salt, free from 
being interfered with by the district police ( or officers ), free 
from supply of bullocks in succession, free from the entrance of 
soldiers, free from supply of boiled rice, water pots, cots and 
lodgings, with these and all other immunities prescribed ( by 
rules ) regarding all brahmadeyas, we have caused it to be 
exempted’. In the Gupta Inscriptions No. 55, p. 235 (the 
Chammak copperplate of Pravarasena H there are numerous 
words about the various taxes and exactions remitted which it 
is difficult to understand at this distance of time, but some of 
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airsu'rWiw i E. I. vol. VIII at p. 65. 
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^VUlTiT: i Gupta Ins. p. 238; at p. 136 (G.S. 214) the words are 
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exempted from the gift ). 
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which may be stated ‘ it was to be free from taxes, not to be 
entered by the regular soldiers, nor by catas, ic was to be 
entirely free from all obligations of forced labour, it was to 
carry with it hidden treasure and all deposits, ’ 

It is often stated in the grants that lands or villages are 
granted with the eight bhogas (vide E. I. vol. VI. at p. 97, the 
Gadag Ins. of Hoysala Vira-Ballala in sake 1114 ). The eight 
bhogas are enumerated in some of the inscriptions themselves. 
In the SriSaila plates of Virupaksa ( of sake 1388 ) they are 
stated to be nidhi ( treasure trove ), niksepa ( what is deposited on 
the land ), vari ( water ), aSman ( stones, mines ), aksini ( actual 
privileges), agami (future profits), siddha (what is already 
brought under cultivation), sadhya (waste land that may in 
future be turned into cultivable land In the times of the 
Marathas when lands or villages were granted it was usual to 
put in such words as ‘ jalataru-trna-kastha-pasana-nidhi-niksepa ’ 
( water, trees, grass, wood, stones, treasure-trove and deposits). 
It has been decided by the modern Indian Courts that these 
words conferred on the grantee ownership in the soil itself and 
that in the absence of these words it is possible to hold that the 
grant was only of the royal share of the revenue and not of the 
soil itself. 

The question whether the king is the owner of all land in 
his kingdom has been discussed from very ancient times. 
Jaimini (VI. 7, 3) states the proposition that in the Visvajit 
sacrifice ( where the sacrificer has to donate everything that 
belongs to him ) even the emperor cannot make a gift of the 
whole earth of which he may be the ruler, since the earth is 
common to all ( to the sovereign as well as to those who cultivate 

2030. i 

II E. I. vol. 15 at j. 22 ; in the Conjcevaram plates of 
(^ake 1444), the verse runs I eirar^T- 

n ’• Vide also E. I. vol. I. at p. 400 ( 4ake 1451, 
in Canareae ) 3n»nfnm>iwniv 3ts»Tr>Tcr3T;- 

> E. I. vol. XIII p. 34 n 1 and I. A. vol. 19. 
p. 244 for the meaning’s of these words. 

2031. For a grant where these words occur and which was held to 
be of the soil, vide Ravji v Dadaji 1 Bom. 523 ; for a grant which 
was held to be of the royal share of the revenue only, vide the grant in 
Vaman v the ColltctoT of Thana 6 Bona. H. C, K. (A. C. J.) 191. Vide also 
Amrit Vaman v Hari 44 Bom. 237 about the interpretation of the words 
‘ water, grass &c. 

H. D. 109 
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it and make use of it). Sahara*®*® elaborates this by adding that 
others have as much right over the earth as the emperor, that 
the emperor is entitled to a share of crops produced from the 
earth as his since he protects them; but that all other persons 
also walk on the earth, produce crops on it, get their sustenance 
from it and so they also have rights over the earth and therefore 
there is no difference between the emperor and other persons as 
to rights over the earth. This view is relied upon by the 
Vyavaharamayukha*®** which says ‘ therefore it is said in the 
6th chapter of Jaimini that the whole earth cannot be given 
away by the emperor and a province by a feudatory chief. The 
ownership in the several villages and fields on the entire earth 
or in a province belongs to the holders of the land alone, while 
kings are entitled only to collect taxes. Therefore when kings 
now make what are technically called gifts of fields, no gift of 
land ( soil ) is effected thereby, but only provision is made for 
the maintenance of the donee (from the taxes which are 
alienated by the king). Where however bouses and fields are 
purchased from the holders thereof ( by the king ) be has also 
ownership ( over the fields &c. ) in those cases and he in such 
cases secures the full merit of the gift of land ( if he makes a 
gift of such fields)’. These passages embody the important 
proposition that the state is not the owner of all lands, but is 
only entitled to levy taxes from the holders of land. 

There is another view also according to which the king was 
the owner of lands and the subjects were only occupants. This 
latter view, being more convenient and paying, has been adopted 
in modern times by the British Government in its policy and 
legislation ( e. g, vide section 37 of the Bombay Land Revenue 
Code, Bombay Act V. of 1879 ). The Mit. on Yaj. I. 318 
states that the words of Yaj. imply that the privileges of 

2032. ST VI. 7. 3 ; sr i ^tt: i 

ss^aiTTTn^nrm irgssn w i arT? i v wrw- 

snm crif I wrsfv wh; i i snvwi ^wurirTT mwdt 

rnwrir I w ira i mvmiT^sT ff^sri m?n- 

^STT W I % ITgssTrtnTVVcTT^' 

2033. Vide for the text iiiy edition of the p. 91. 

2034. sT^sT fir^vu^sr ^f?rHS3c i 

mm. on sn- I- 318. Numerous grants were addressed to ra^trapati, 
vi^ayapati, bhogapati &c. Vide Gupta Ins. No. 24 p. 110, E. I. XI at 
p. 82 ( 1076 saih. ) and XII at p. 34 for the word ‘ bhoga ’ in the sense of 
ft district in ft kingdom ’. Bhukti also has the same sense. 
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making a gift of land or of a nibandha belonged only to the 
king and not to the governor of a province or a district under 
the king. The Mit. on Yaj. II. 114 quotes a smrfci ‘ land 
passes on the happening of six circumstances viz. with the con- 
sent of one’s village, of one’s agnatic relations, of sdmantas, and 
of one’s coparceners and when accompanied with water and 
( daksina of ) gold ’ and remarks that the consent of samantas 
( neighbours ) is only necessary as a safeguard against disputes 
about boundaries and that of the villagers is necessary for 
giving notice of the alienation to all. As the king is not men- 
tioned here, the king’s consent does not appear to have been 
necessary for the gift of land by a private person. But it 
appears that the king’s consent was sometimes sought for gifts 
by private persons and obtained e. g. in Gupta Ins. No. 31 p. 135 
Maharaja Sarvanatha ( G. S. 214) approves of a gift of two 
villages made to a person and his sons and grandsons in succes- 
sion for the worship of the goddess PistapurikadevI by a donee 
to whom they had been originally granted. 

On account of the great value attached to copper-plate 
grants as documents of title, there were great temptations to 
forge them. In the Madhuban copper-plate of Harsa ( E. I. vol, 
VII. p. 155 at p. 158 ) reference is made to a grant fabricated by 
a certain brahraana named Vamarathya about a village called 
Somakundaka. Manu IX. 232 prescribes death as the penalty 
for fabricators of royal charters. Vide Fleet on ‘ Spurious 
Indian Records’ in I. A. vol. 30, p. 201. 

From Manu and other smrtikaras it appears that so far as 
lands already brought under cultivation are concerned they 
appear to hold that the ownership of the land is in the culti- 
vators and the king is only entitled to levy taxes for the 
protection he affords. In Manu VII. 130-132 it is stated 
‘the king should cake a fiftieth part of cattle and gold and a 
sixth, 8th or 12th part of the crops and a sixth part of trees, 
flesh, honey, ghee, perfumes, herbs, liquids, flowers, roots and 
fruits &c.’ and in X. 118 Manu allows the king to raise his 
demand in times of emergency to a fourth of the produce of 
land. Manu IX. 44 states that a field belongs to him who 
uproots the stems of trees and shrubs from waste or unculti- 
vated land. Manu VIII. 39 provides that in ancient treasure- 

II f^. on VT- II- 114. 
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trove found underneath the ground and in mines the king is 
entitled to a share because he affords protection and because he 
is lord of the earth. This militates against the view that the 
king is the owner of all lands, since, if that were so, Manu 
would have declared that the king took all the mines and 
treasure found in a cultivated field. In VIII. 243 Manu 
prescribes a fine for a cultivator not cultivating his field 
at the proper time or allowing the crops to be eaten up. But 
this would not make the king the owner, since the fine is 
imposed because the king is deprived of his share of taxes by 
the action of the cultivator. All these passages show that Manu 
held that the ownership of arable land was in the cultivator 
himself and the king was only entitled to demand a certain share 
of the produce ( which is designated bhaga or kara as in Manu 
VII. 133). This is further supported by the conduct and practice 
of powerful but good kings who purchased lands from their 
holders when they wanted to donate lands already cultivated. 
It may be conceded that land that was waste or not cultivated by 
anybody was deemed to belong to the king. Manu (VIL 115-119) 
enjoins that the king should appoint a headman for a village 
and officers for ten, 20,100 and a thousand villages, that each of 
the preceding one was to report to the officer next above him 
about crimes and other matters, that the headman of a village 
was to take for his livelihood the perquisites (such as food, fuel 
&c. ) that the king could daily demand from the villagers, and 
that the other officers were to be remunerated by grants of 
plots of land ( which when first granted must have been un- 
cultivated). Kaut. II. 1 states that land prepared for cultiva- 
tion may be granted to cultivators who will pay a tax for life, 
that lands may be confiscated from those who do not cultivate 
them and may be given to others, that lands bestowed upon 
superintendents, accountants and similar persons as remunera- 
tion cannot be sold and mortgaged by them. For want of space 
this subject cannot be further pursued here. In modern times 
opinion has been sharply divided on the question whether the 
revenue from the land is in the nature of rent or is a tax. 
Baden Powell in ‘ Land Systems of British India ’ vol. I, 
pp. 240, 280 holds that land revenue is not rent but is a tax. In 
an elaborate judgment delivered by Sir Michael Westropp C. J. 
after exhaustively reviewing the original Sanskrit texts 
( pp. 30-39 ) and the works and reports of famous statesmen and 
writers such as Elphinstone, Munro, Mill and Wilson (pp. 39-53) 
the conclusion arrived at is stated to be that ‘ the proprietary 
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right of the sovereign derives no warrant from the ancient 
laws or institutions of the Hindus and is not recognized by 
modern Hindu lawyers as exclusive or incompatible with in- 
dividual ownership ’ ( p. 53 

The word agrahara has been applied to the grant of lands or 
villages to brahmanas from very ancient times. It occurs 
frequently in the Mahabharata e. g. Vanaparva 68. 4, Asrama- 
vasiparva 2. 2, 10. 41, 13. 11, 14. 14, 25. 5. Vide E. I. vol. I, p. 88 
(grant of the Valabhi king Dhruvasena III. in G. S. 334 i. e. 
653-654 A. D. ) and in the Madhuban copper-plate of Harsa 
dated in the 25th year of his reign (i. e. 631, A. D„ E. I. vol. I, 
p. 73 and VII at p. 158 ). 

Gifts of certain kinds are called Mahadanas. According 
to the Agnipurana (209. 23-24) the Mahadanas were ten, 
viz. gifts of gold, horses, sesame, elephants, maids, chariots, 
land, house, a bride, and a dark-brown ( Jcapila ) cow. The 
Mahadanas are, however, usually enumerated as 16 in the 
puranas ( vide Matsya, chap. 274-289, Agni, chap. 210, Lihga- 
purana II, chap. 23 ff ). The sixteen mahadanas are : Tula- 
purusa (weighing a person against gold or silver which is 
then distributed among brahmanas), Hiranyagarbha, Brah- 
manda, Kalpavrksa, Gosahasra, Kamadhenu (or Hiranyakama- 
dhenu ), Hiranyasva, Hiranyasvaratha (or simply Asvaratha), 
Hemahastiratha (or simply Hastiratha), Pancalahgala, Dhara- 
dana (or Haimadharadana), Visvacakra, Kalpalata (orMaha- 
kalpa- ), Saptasagara, Ratnadhenu, Mahabhutaghata. In the 
Lihgapurana (Uttarardha, chap. 28 ff) the names are somewhat 
different. The names of these Mahadanas (of some at least) 
go back to centuries preceding the Christian Era. The word 
‘Mahadanani’ occurs in the Mahabharata ( Asramavasi-parva 
3. 31, 13. 15). In the Hathigumpha Inscription of Kharavela (2nd 
century B. C.) Kalpavrksa appears to he mentioned (E. I. 
vol. XX. p. 79 ). Bana often refers to Mahadanas in general 
and Gosahasra in particular. It has already been shown (on 

2036. Wde Vyakunta Bapuji Government of Bombay, Bom. H. 

C. (Appendix pp. 1-224). 

2037. mm ^ 

V II anlrSTTir 209. 23-24. This verse with slight variations is quoted 
by P- 19d ( but without the name of the work ). 

2038. i para 85 (two mean- 
ings of ^); fairnTTmT ^9: ••• 

i ni, Hth para. 
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p. 856 ) how Usavadata made extensive gifts some of which fall 
under mahadanas. The Tulapurusa is very frequently spoken of 
in the Epighraphic records. The Cambay plates of the Eastrakuta 
king Govinda IV ( dated sake 852 ) state that the king was 
weighed against gold (E. I. vol. VII. p. 26). Vide also E. I. 
vol, XI p. 112 (in Dantivarma Ins. of sake 675), E- I. vol. IX, 
p. 24 ( Eastrakuta Indraraja III weighed against gold in sake 
836 ), E. I. vol. XI, p. 20 at p. 23 ( Hematula of Govindacandra 
mentioned in sam. 1186 ), E. L vol. XIV, p. 197 (dated sam. 1156, 
when 32 villages were given as daksina after the two maha- 
danas of tulapurusa and gosahasra); E. I. vol. VII, p. 17 
( refers to tulapurusa of Krsnaraya of Vijayanagara in sake 1437). 
The tuladana is mentioned in the ancient Tamil work Silappadi- 
karam ( vide p. 311 of Prof. Dikshitar’s translation). In E. I. 
vol. XII, at p. lOit is stated that king Laksamanasena of Bengal 
granted a village as daksina when he performed the Mahadana 
called Hemasvaratha. The Sanjan plates of Amoghavarsa 
( dated safce 793) speak of the Hiranyagarbha mahadana per- 
formed by Danti-durga at Ujjayinl (E. I. vol. XVIII, pp. 235, 238). 
In the Srirahgam plates of Devaraya II of Vijayanagara dated 
sake 1350 it is stated that the prince gave a dinner to one lakh 
of brahmanas at the holy place or Prayaga ( modern Allahabad) 
and on a lunar eclipse performed the Panca-lahgala vrata 
( J. B. B. E, A. S. vol. XIII, p. 1 at p. 3 ). 

Brief notes will now be added for setting out the procedure 
of the mahadanas. The Matsya-purana ( chap. 274-289 ) devotes 
about 400 verses to these. Apararka ( pp. 313-344 ) not only 
quotes almost all these verses of the Matsya-purana, but also 
adds further details from the Bhavisyottara-purana in certain 
cases. Hemadri ( Dauakhanda pp. 166 345 ) is far more elabo- 
rate and quotes ( in addition to the Matsya ) long passages from 
the Lihga, Garuda and other puranas and from works on 
Tantra and the Agamas. The Danamayukha devotes pp. 86-151 
to the 16 mahadanas. The Matsyapurana ( 274. 11-12 ) states 
that the mahadanas were performed by such ancient heroes 
and kings as Vasudeva, Ambarisa, Bhargava, Kartavlrya 
Arjuna, Eama, Prahlada, Prthu and Bharata. It then gives 
general directions about the construction of the paudo/fmandapa) 
required in making these mahadanas. The mandapa may be 
of various sizes, 16 aratnis ( one aratni being equal to 21 
ahgulas of the donor ) or 12 or 10 cubits ( one cubit being the 
length of the arm from the tip of the middle finger to the end 
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of the elbow ), should have four doors and a vedi ( raised plat- 
form ) of seven or five cubits prepared with bricks, there was 
to be an arch on the vedi for holding the balance, it should 
have nine or five kundas (pits in the ground for holding 
fire ) or one kunda, two auspicious water jars were to be placed 
at each door of the pandal, the tula was to have two posts and 
a cross beam of the same wood ( such as asvattha, bilva, palasa 
&c.) and was to be decked with golden ornaments. These 
details have to be passed over here for want of space. The rest 
of the procedure about tulapurusa is briefly as follows ( Matsya, 
chap. 274 ): Priests knowing the four Vedas were to be placed 
on the four sides respectively ( viz. B,gvedins to the east, 
Yajurvedins to the south, Samavedins in the west and Athar- 
vapas in the north ). Then four homas were to be offered to 
Ganesa, the planets, the lokapalas, the eight Vasus, the Adityas, 
the Maruts, to Brahma, Visnu, Siva, the sun and the herbs and 
Vedic hymns referring to these were to be recited. 

At the end of the homa, the guru invokes with flowers and 
incense the lokapalas ( lords of the worlds or quarters '» with 
pauravika mantras, viz. Indra, Agni, Yama, Nirrti, Varuna, 
Vayu, Soma, Isana, Ananta and Brahma, Then the donor should 
give golden ornaments, ear ornaments, golden chains, wrist- 
lets, rings, clothes to the priests and double ( what is given 
to each rtmk ) to the guru. Brahmanas should then recite the 
vedic hymn on santi ( propitiatary verses averting evil 
Then the donor again bathes and clad in white garments and 
wearing garlands of white flowers and having flowers in his 
folded hands invokes the balance that is supposed to be Govinda 
( Visnu ), and after per-ambulating the balance, he should step 

2039. There is a work called KunJarka by Samkara, son of Nllaka- 
9tha, which in 15 stanzas succinctly gires all information about kundas. 
They are of ten kinds, circular, lotus-like, crescent-shaped, yoni, trian- 
gular, quadrangular, pentangular to octagonal. The diagonal drawn 
from north-east to south-west may be one hasta, two hastas, four, 6 or 
eight according as the oblations to be offered are 1000 or more up to 
10,000 or from 10,000 up to a lakh, or from a lakh up to ten lakhs (4 
hastas), from ten lakhs up to a crore ( six hastas ) and any number 
beyond a crore ( 8 hastas ). This extent is necessary for preventing the 
oblations from falling outside the kupda. Kundas of different forms 
were employed according to the rites performed. Vide HemSdri 
( dSna, pp. 125-134 ) for further details. 

2040. The hymn ‘ sam na indrSgnI ’ Rg. \ II 35. 1-15, in the first 13 
verses of which the words ‘ ^am nah ’ occur at the commencement. 
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into one pan and in the other pan brahmanas should place pure 
gold. Then the earth should be invoked and thereafter the 
donor should leave the balance and give half of the gold to 
the guru and the other half lo the brahmanas, pouring water on 
their hands before doing so and he may also make grants of 
villages to the guru and other priests. Then he should honour 
brahmanas, other respectable people and the poor and helpless 
with gifts. One who performs this rite stays for innumerable 
years in the world of Visnu. The same procedure was applied 
to weighing a man against silver or camphor ( Apararka 
p. 320, Hemadri, danakhanda p. 214). Apart from kings who got 
themselves weighed against gold as shown above, lesser persons 
such as ministers sometimes indulged in this mahadana, as 
CandeSvara, a minister of the Mithila kings, states with pride 
in his Vivadaratnakara ( vide H. D. vol. I, p. 370 ). 

Hiranyagarbha : — ( Matsya 275, Lihgapurana II. 29 ), The 
preliminary procedure about the pandal, the time, place, the 
materials, the punyahavaoana, the invocation of the lords of 
quarters is the same in this and the other mahadanas as in 
tulapurusa. The donor should then bring forward a golden 
kunda ( basin or vessel ) 72 fingers high and 48 broad and 
having the shape of a muraja ( tabor ) but looking like the 
interior surface of a golden lotus ( with eight petals ). The 
golden vessel ( it is called Hiranyagarbha ) should be placed on 
a heap of sesame. Then the golden vessel is to be addressed 
with pauranika mantras, identifying it with Hiranyagarbha*®** 
( the Creator ). He should then enter the golden vessel, sit 
facing the north, hold in his hands golden images of Brahma 
and Dharmaraja and hold his head for five breaths between his 
knees ( to simulate the position of the foetus in the mother’s 
womb ). The guru then repeats on the golden vessel the 
mantras of garbhadhana, purhsavana and simantonnayana (and 
mentally revolves the other procedure of these ) ; the guru 
thereafter makes the donor rise out of the golden vessel to the 
accompaniment of auspicious music. Then the remaining 
twelve samskaras are *°*® performed symbolically on the donor, 

2041. Bg. X. 121. 1-10 is a hymn to Hiranyagarbha and begins 
‘ Hiranyagarbhah samavartatagre bhutasya jatah patir-eka Ssit n 

2042. Hemadri (dSna, pp. 230-231) quotes verses to the effect that 
garbhadSna is to be imitated by sprinkling the juice of durva in the 
right nostril of the donor, simantonnayana by the presence of the 
fruit of udumbara (as in that rite), annapralana by feeding brShinanaa 
with pSyasa ( rice cooked in milk ) and so on. 
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who repeats the mantra to Hiranyagarbha and says ‘ formerly 
I was born from my mother but only as a mortal now being 
born of you I shall assume a divine body.’ Then the donor, 
seated on a golden seat, is bathed with the mantra ‘devasya tva’ 
( vide above note 653a ) and he distributes the golden vessel 
among the guru and other priests. 

Brahmanda: — (Matsya 276). In this dana, two vessels (pans) 
of gold are to be prepared resembling the two halves of a 
hemisphere (to represent the dome of heaven above and the earth 
below ). The two halves are to be made of gold weighing from 
20 palas to a thousand according to the donor’s ability and their 
length and breadth should be from 12 to 100 fingers ; the pans 
should have ( golden ) figures of the eight diggajas, the vedas 
and six angas, of the eight lokapalas and of brahma in the 
middle of them, of Siva, Visnu, the sun on their top, of Uma 
and Laksral, of Vasus, Adityas and Maruts inside ; the two 
should be covered with a silk garment and placed on a heap of 
sesame ; eighteen kinds of corn should be arranged round them. 
Then in the eight quarters from the east golden images of 
Ananta^ayana (Visnu lying on the snake), Pradyumna, 
Prakrti, Saihkarsana, the four vedas, Aniruddha, Agni, Vasudeva 
should be respectively arranged. Ten jars covered with cloth 
should be placed near; gifts of ten cows with golden-tipped 
horns, with copper vessels (for milking them) and covered 
with garments should be made and gifts of sandals, umbrellas, 
seats, mirrors should be made and the golden pans ( called 
Brahmanda ) should be addressed in paurdnika verses and the 
gold should be distributed to the guru and priests ( 2 parts to the 
guru and one part to each of eight priests ). 

Kalpapddapa or Kalpavrksa: — (Matsya 277, Lihga II. 
chap. 33 ). A golden tree is to be manufactured with several 
fruits hanging down from it and with many ornaments and 
clothes. The gold may be from three palas to a thousand 
according to one’s means. From half of the gold the Kalpa- 
padapa is to be prepared and placed on a heap ( prastha is a 
measure of 32 palas ) of jaggery, with images of Brahma, Visnu 
and Siva and the sun and five branches and the other four 
trees, Santana, Mandara, Parijataka and Haricandana are to 
be made each from ^ of the one half of the gold taken and 
planted respectively in the east, south, west and north. Under 
the Kalpavrksa, figures ( golden ) of Kamadeva ( the god of 
love ) and his four wives are to be placed. Eight jars filled 

H. D. 110 
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with water and covered with silk cloth and surrounded by 
lamps, chowries, umbrellas are to be arranged and 18 dhanyas 
also; prayers are to be offered to the Kalpavrksa to ferry the 
donor over the ocean of samara ; then the kalpavrksa is to be 
donated to the guru and the other four trees to four priests. 
Apararka ( p, 326 ) quotes Bhavisyottara to the effect that a 
sonless man or woman should make this mahadana. 

Qosahasra: — (Matsya 278, Lihga II. 38). The donor 
should subsist for three days or one day on milk alone and then 
the preliminary procedure of invoking lokapalas, punyahava- 
cana, homa etc. should be gone through. Then fragrant 
substances should be applied to the body of a bull made to stand 
on the altar and ten cows out of 1000 should be selected. They 
should be covered with clothes, have their horns gold-tipped 
and the hoofs tipped with silver and these cows should be 
brought inside the pandal and honoured. A golden image of 
Nandikesvara ( Siva’s bull ) having golden bells round its neck, 
covered with silken cloth, scents and flowers, with horns gold- 
tipped, should be placed in the midst of the ten cows. The 
donor should bathe in water that is medicated with the herbs 
called sarvausadhi and with flowers in his folded hands 
invoke the cows with mantras expressing the greatness of cows 
and address the image of Nandikesvara as Dharma and should 
bestow the golden image of Nandi on the guru with two cows 
and donate one co7,^ each to eight priests and to other brahmanas 
five or ten cows each out of the remaining. The owner should 
then subsist on milk alone for one day and should be continent 
that day. The donor would dwell in the world of Siva and 
would save his pitas and maternal grand-father and other 
maternal ancestors. 

Kamadhenu : — ( Matsya 279, Lihga II. 35 ). The figures of 
a cow and a calf should be made from very pure gold, either 
one thousand or 500 or 250 palas in weight and one without 

2043. The following verse enumerates the 18 dhSCnyas 

^ H p. 323 ). 276. 7 speaks of ‘ eighteen 

dhanyas ’. 

2044. The KalpapXdapas (wisb-yiolding trees) are said to be five 
‘ MandSra, P3rij5taka, Santana, Kalpavrksa and Haricandana ’. 

'tnv^ncra': i ^ #. 

2045. Th^^^’imms are ten ‘ ^ iTRlt ^ ' ^T- 

^ ^ I' ’ quoted by p. 17. 
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much wealth may make them from even three palas of gold. 
The skin of a black antelope should be spread over the altar, 
thereon a prastha of jaggery should be kept and on it the golden 
cow should be placed being decked with jewels, surrounded by 
eight auspicious jars, fruits, eighteen kinds of grains, chowries, 
copper vessel, lamps, an umbrella, two silken garments, bells, 
neck ornaments &c. The donor should invoke the cow with 
paurdnika mantras and then make a gift of the cow and calf to 
the guru. Hemadri ( danakhanda? pp. 265-374 ) quotes passages 
from the Matsya, Agni, and Lihga puranas and from the 
Kamika and other works. 

Hiranydsva '. — ( Matsya 280 ). On the altar deer skin should 
be spread and sesame placed and a golden horse is to be made 
from gold of the same weight as in Kamadhenu and the donor 
is to invoke the image of the horse ( identihed with the supreme 
God) and the image is to be donated to the guru. Hemadri 
( danakhanda p. 278 ) adds that the horse figure is to have silver 
welded on in five places,*®*® viz. the four feet and the mouth. 

Hiranydsvaratha : — ( Matsya 281 ). A golden chariot should 
be made with figures of seven or four horses, four wheels, a 
golden flagstaff surmounted by a sapphire jar. There are to be 
four auspicious jars. Then this is donated along with chowries, an 
umbrella, silken garments and cows according to one’s means. 

Hemahastiratha : — ( Matsya 282 ). A golden chariot resem- 
bling a toy-cart should be made with four wheels, having figures 
of eight lokapalas, Brahma, Siva, the Sun, with Narayana, 
LaksmI and Pusti in the middle of it, on the flag-staff there 
should be an eagle and the figure of Ganesa on the end of the 
pole, there should be four golden elephants. Then it is to he 
invoked and donated. 

Pancaldngalaka : — (Matsya 283). Five ploughshares should 
he made of some strong wood (teak, sandal &c.) and five of 
gold, ten fine oxen should be decked with gold on their horns 
and with pearls on their tails, silver on their hoofs and a gift of 
these and of land equal to one kharvata, khe^a*®** or village or 

2046. A horse that is white in five parts of the body viz. the 
four feet and the mouth is deemed as very auspicious and called 
‘pancakalySnaka 

2047. P- 288 ) quotes from the ‘ WTfff- 

UWWRJIT '{Rtf: 5^*^ II ssis 

'ST II nvir 

imwfiRT II ’. 
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a gift of one hundred or fifty nivarlanas according to one’s means 
should be made. A brahraana with his wife is to be honoured 
with golden chains, rings, silken garments, wristlets. 

Dharadana or Hainiadharadan'i : — ( Matsya 284 ). A golden 
figure of the earth resembling Jambudvipa is to be made with 
mountains on the borders and mount Meru in the middle, 
showing hundreds of figures and the seven oceans, made out of 
from five palas up to 1000 palas of gold according to one’s 
means. Then it is to be invoked with many verses and half 
or 5 of it is to be donated to the guru and the rest to the other 
priests. 

¥ 

Visvacakra : — ( Matsya 285 ). A wheel with 16 spokes and 
8 fellies should be made of gold, which may be in weight 
from 20 palas to a thousand palas according to one’s means. On 
the first nave there should be the figure of Visnu in yoga 
posture, with the conch and cakra near him and the figures of 
eight goddesses. On the second nave the sages Atri, Bhrgu, 
Vasistha, Brahma, Kasyapa and the ten avataras of Visnu 
should be carved, on the third Gaurl and the mother-goddesses, 
on the 4th the twelve Adityas and four Vedas, on the fifth the 
five hhutas ( elements, earth &c. ) and the eleven Rudras, on the 
sixth the eight lokapalas and the eight elephants of the quarters, 
on the seventh eight*®^® missiles and ( eight ) auspicious things 
and on the 8th the gods at intervals. Then the donor should 
invoke this wheel and donate it. 

MahUlcalpalata ; — ( Matsya 286 ). Ten kalpalatds with figures 
of various flowers and fruits should be made of gold, they should 
have figures of Vidyadhara couples, of deities resembling 
lokapalas and the several saktis, viz. Brahml, Anantasakti, 
Agneyi, VarunI and others and above all there should be a 
canopy. Two of the kalpalatas should be placed in the middle 
of a circle drawn on the altar and the other eight in the eight 
quarters on the altar. There should be ten cows and jars. Two 
should be bestowed on the guru and the remaining eight on 
eight priests. 


2048. The eight missiles are I 

^rrn eg quoted iu 5 . 331 ) 
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Saptasdgaraka ■■ — ( Matsya 287 ). Sev^en vessels ( kundas ) 
with a diagonal of either 10^ ahgulas ( pradesa ) or 21 ahgulas 
should be made from gold weighing from 7 palas to a thousand 
palas according to one’s means. The seven vessels should be 
respectively filled with salt, milk, clarified butter, jaggery, 
curds, sugar, holy water. In the several kundas golden images 
of Brahma, Visnu, Siva, the Sun, Indra, LaksmI and Pfirvatl 
should be dipped and all jewels should be thrown in them and 
all dhanyas should be arranged round them. A. homa to Varuna 
should be performed and then the donor should invoke the 
seven oceans ( symbolized by the seven kundas ) and then they 
should be donated. 

Ralnadhenu : — ( Matsya 288 ). The figure of a cow is to be 
made of precious stones. 81 padmaraga ( ruby ) stones are to 
be placed in the mouth of that figure, a hundred pusparaga stones 
in the tip of her nose, a golden filaka on her forehead, a hundred 
pearls in the eyes, a hundred pieces of coral on the two eyebrows^ 
two pieces of mother-o’pearl represent the ears, there should be 
golden horns, and the head should be of one hundred diamond 
stones, with one hundred on her neck, one hundred sapphires 
on the back, a hundred lapis lazuli on the sides, crystal on the 
belly, a hundred saugandhika stones on the waist, hoofs of gold 
and tail of pearls and other parts of the cow’s body are to be 
represented in a similar manner with various precious stones 
and the tongue with sugar and dung with jaggery, urine with 
ghee and a calf is to be made with ^ of what is required for the 
cow and then both are donated. 

Mahabhutaghata : — ( M atsya 289 ). A golden jar is to be set 
with precious stones with a diagonal of from 10-J ahgulas to 
100 ahgulas. It is to be filled with milk and clarified butter 
and on it figures of Brahma, Visnu and Siva are to be drawn 
as in the case of Kalpavrksa, and the figures of the earth 
raised by the great boar, of Varuna on his conveyance of 
Makara, of Agni on a ram, of Vayu (on a deer), of Ganesa on 
a rat should be kept in the jar together with the figures of 
Bgveda having a rosary, Yajurveda bolding a lotus, Samaveda 
holding a lute, Atharvaveda holding sruc and sruva ladles and 
Puranas (the fifth veda) holding a rosary and water jar. The 
golden jar then should be donated. 

Most of the smrtis highly extol the gift of a cow or cows. 
Manu IV. 231 states that the donor of a cow reaches the world 
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of the Sun. Yaj. ( 1. 204-205 ), Agnipurana 210. 30 prescribe that 
when making a gift of a cow, she should have the horns and 
hoofs tipped with gold and silver respectively, she should be 
accompanied with a bell metal vessel (for milking her) and she 
should be covered with cloth, she should be mild in temper and 
the gift should be accompanied with a money payment and 
that whoever makes such a gift stays in heaven for as many 
years as there are hair on the cow’s body. Vide Saihvarta 
verses 71, 74-75 also. In the AnusSsana-parva (51. 26-34 
and chapters 77, 78 and 81) there are frequent eulogies of cows. 
Anusasana 57. 28-29 are just like Yaj. I. 204-205, Anusasana 
(83. 17-18) explains that the cow is a constituent element of 
sacrifice, that the cow nourishes men ( with milk ), that their 
progeny ( the oxen ) are useful in agriculture and therefore cows 
deserve the highest praise. Apararka ( p. 295-297 ) quotes 
numerous passages from the puranas eulogizing cows. Among 
cows kapila is the best for gift (Anusasana 73. 42 and 77. 8 ), 
Anusasana (77. 10 ff) explains why the dark-brown cow (kapila) 
is the best. Yaj. I. 205 states that if the cow donated is kapila 
it saves (from sin) the donor’s family up to seven generations 
( including himself ), Apararka p. 297 quotes Sarhvarta to the 
effect that the kapila cow is equal to ten ordinary cows. The 
Varahapurana chap, ill deals with the gift of a kapila cow. The 
method of giving a cow is 'oriefly as follows (Hemadri, 
Danakhanda p. 451 ff, Danatnayukha pp. 185-186)'. The cow 
is made to stand facing the east together with her calf and is 
worshipped by the donor ( after having bathed and tied his 
top-knot) who sits near the tail and the donee sits facing 
the north. The donor holds in his hand a vessel containing 
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clarified butter in which a piece of gold is put. The tail of the 
cow is dipped into the butter and then taken out and placed into 
the right hand of the donee with the hair turned towards the east 
and also water, sesame and kusa grass are placed in the donee’s 
right hand. The donor holds in his hand a vessel full of water 
from which he sprinkles water with pawromfei mantras, gives 
daksina and then the cow starts with the donee and the donor 
follows them a few steps and repeats certain verses eulogizing 
cows. The Agnipurana ( 210. 34 ) specially recommends that 
one who is at the door of death should make the gift of a cow 
( particularly a dark one ) who would enable him to cross the 
blazing river in the world of Yama called Vaitarani ( and hence 
the cow is also called Vaitarani). 

Yaj. I. 206-207 ( 206 = Agnipurana 210. 33 ), Visnu Dh. S, 
88. 1-4, Vanaparva 200. 69-71, Atri 333, VarahapurSna 112 
attach special importance to the gift of a cow when she is just on 
the point of giving birth to a calf ( and therefore styled ‘ ubha- 
yatomukhl ) and the donor is said to stay in heaven as many 
years as the hair on the body of the cow and her calf. AparSrka 
( pp. 299-301 ) quotes a long prose extract from Cyavana on the 
procedure of this gift. When the head of the calf has appeared, 
the donor should say to the worthy donee ‘ accept this cow for 
conferring a favour on me and not because you desire this gift ’ 
and repeat Rg. IV. 19. 6. Then taking hold of the cow with the 
formula ‘ ka idam kasma adat ’ ( Atharvaveda III. 29, 7, Asv, 
Sr, 5. 13, Ap. Sr, 14. 11. 2 ), the donor takes down the calf 
and recites in a loud voice Rg.IV. 27. 1 (’garbhe nu’). Then after 
kindling fire the donor repeats mantras addressed to the gods, 
pitrs, rivers, mountains, plants, seas, serpents, herbs respectively 
viz. Rg. I 139. 11, X. 16. 12, X. 75, 5, IX. 75. 4, III. 8. 
11, VII. 49. 1, VI. 75, 14, 1. 90. 6. Then the donor should propi- 
tiate the Earth with mantras ( addressed to the Earth ) viz. Eg , 
I. 112. 1, I. 22. 13, 1. 185. 7, 1. 164. 41 ; the donor should offer 
84 oblations of clarified butter, feed brahmanas and receive 
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their benedictions in the terms of Bg. V. 51. 11 (‘svasti no’). The 
gift of such a cow with the paraphernalia of gold or silver , 
fields, corn, clothes, salt and the like, sandal-wood, releases 
a man from the sins of eating or drinking forbidden food, 
brahmana murder, incest &c. 

In imitationof the gift of the cow gifts of certain articles were 
made and they are also described as dhenus. The Matsyapurana 
( chap. 82. 17-22 ) speaks of ten dhenus viz. of guda ( jaggery ), 
ghrta ( ghee ), tila ( sesame ), jala ( water ), ksira ( milk ), madhu 
( honey ), sarkara ( sugar ), dadhi ( curds ), rasa ( other liquids) 
and godhenu ( cow itself ). It gives ( chap. 82 ) a detailed des- 
cription of gudadhenu and adds that the liquid dhenus should be 
kept in jars and others should be in heaps, that the same 
procedure applies to all, and that some add suvarnadhenu, 
navanita-dhenu (cow of butter) and ratnadhenu (cow of jewels). 
The AgnipurSna ( 210. 11-12 ) enumerates the same ten dhenus. 
In the AnusSsana-parva 71. 39-41 the three dhenus of ghrta, tila 
and jala are mentioned. The VarahapurSna ( chap. 99-110 ) 
describes in detail twelve dhenus, viz. all mentioned in the 
Matsya (except ghrta and godhenu) and navanita, lavana 
( salt ), kSrpasa ( cotton ) and dhSnya ( corn ). The procedure of 
all is more or less the same, Black antelope skin four cubits 
in length is to be spread on the ground that has been cowdunged 
and has darbhas strewn on it with the neck portion to the east 
( this represents the cow ) and a smaller skin is also spread ( to 
represent the calf ). If it is guda-dhenu it is made of 2 or 4 
bharas ”” and the calf is made with one fourth of that for the 
cow. Various articles such as conch shells, sugarcane pieces, 
pearls, chowries, coral &c. are placed on the skin, to represent 
the various limbs of the cow, which is worshipped with dhupa 
( incense) and lamps and invoked with paurdnika mantras. Then 
the articles are donated to a brahmana. Hemadri ( Dana, p. 
401 ) notes that according to the Padmapurana a single jar of 
liquids and one drona of solids constitute these dhenus, while 


2052. 3mi« pp. 304-5 quotes 82. 17-22 and the following 
verses. Vide Apar3rka p. 303 and Agnipura^a 210. 17-18 from which the 
following table may be set out ; five ^BDrf 7 s=one 16 in'T3=one gW, 
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the Danaviveka establishes that kujnbha^°^^ is equal to 1000 
palas and others hold that kumbha contains 512 palas. These 
several dhenus may be donated on eclipses, on the full moon 
days of Kartika and Magha, on Yugddi days or when the 7th 
tithi of a month falls on a Sunday and that the donor should 
subsist for three days on the substance to be donated, Apararka 
pp. 303-313, Hemadri ( Dana. ) pp. 397-466, Danamayukha pp. 
172-184 dilate upon these dhenus, but all those details are 
passed over here for want of space. 

It appears that on account of the high merit associated with 
the gift of cows, donors sometimes passed old and weak 
cows on to donees. The Kathopanisad I. 1. 3 appears to contain 
s condemnation of such practices.*®^* “ He who makes gifts of 
cows that simply drink water and eat grass, but yield no milk 
and do not possess strength ( to conceive and produce calves ) 
reaches those worlds called ‘ anandah ’ (without delights).” The 
MahabhSrata ( AnusSsana 77. 5-6 ) echoes the very words of 
the Kathopanisad. In the Anusasana-parva 66. 53 it is said 
that one should not bestow on a brahmana a cow which is lean 
or is without her calf, which is barren and diseased, which is 
wanting in a limb or is exhausted. Hemadri (Dana.pp. 448-449) 
quotes this and other passages of similar import that state that 

2053. v?*!, 3115^, and are ancient measures of corn. 
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the man who makes a gift of such a useless cow enters into the 
darkness of hell. 

The Matsyapurana ( chap. 83. 92 ) speaks of ten kinds of 
dunas called panataddnas or meruddnas, viz. of dhanya ( corn ), 
lav ana ( salt ), guda ( jaggery ), hema ( gold ), til a ( sesame ), 
karpasa ( cotton ), ghrta ( ghee ), ratna ( precious stones ), rajata 
( silver ), sarkara ( sugar ). The Agnipurana (210. 6-10) enume- 
rates these ten. Apararka (pp. 344-354) quotes all the chapters 
of the Matsya. Hemadri ( Dana, pp. 346-396 ) not only dilates 
upon these ten danas, but speaks of 12 of such danas from Saiva 
works like the Kalottara. These danas were called parvata, 
satla or acala because the substances were heaped up like hills. 
The procedure in all of them is the same. A square platform 
inclined towards the north-east or east was to be prepared, 
smeared with cowdung and strewn with kusa grass. In the 
midst of it a heap was to be made to represent a mountain with 
smaller heaps to represent hills at the foot of the mountain. In 
the case of the mountain of dhanya, it is to be made with 1000 
or 500 or 300 drotja measures of corn. Three trees of gold are 
to be planted on the middle of it and in the four directions lotus- 
like plants of pearls, gomeda and pusparaga, emeralds and 
sapphires, lapis lazuli respectively. Many more picturesque 
features such as gold and silver images of 81 gods are described 
in the Matsya. A guru and four priests are to be chosen for 
homa and 13 Uhutis are to be offered to each of the gods. In 
the gift of salt, from 1 to 16 dronas thereof are to be employed, 
in the gift of jaggery from 3 to 10 bharas, in that of gold from 
1 to 1000 palas, in that of sesame from 3 to 10 dronas, of karpasa 
from 5 to 20 bharas, of ghee from two kumbhas to 20, of ratnas 
from 200 pearls to 1000, with attendant hills of precious stones 
J of the pearls, of cotton from 20 palas to 10 thousand, of sugar 
from half a bhara to 8 bharas. 

The smrtis, puranas and digests speak of the gifts of many 
animals such as of elephants, horses, buffaloes, of articles like 
clothes, deer-skins, umbrellas, shoes, which are all passed over 
here. But two or three of these many danas deserve notice. 
Apararka ( pp. 375-376 ) extracts a long passage from the 
Bbavisyottara about constructing in the month of Caitra a 
mandapa for the distribution of water to travellers in the midst 
of a city or in a waterless desert or near a temple. A brahman a 
was to be engaged for wages to distribute water and this was 
to be continued for four months or at least three fortnights. 
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Another important gift is that of manuscripts of the 
epi^s, dharmasastras and puranas, Apararka fpp. 3S9-403) and 
Hemadri ( Dana, pp. 536-540 ) quote from the Bhavisyottara,®'^®" 
Matsya and other puranas long extracts about the merit secured 
by making such gifts, the Matsya in particular also stating 
the number of verses in each of the 18 puranas. The Agnipurana 
also in speaking of the gifts of Mss. of puranas states 
the number of verses in each (chap. 273). The Bhavisya- 
purana states that books may be placed in a matha for the use of 
all people and that he who arranges for the reading of books 
in the temples of Siva, Visnu or the Sun reaps the meric of the 
gifts of cows, land and gold. E. I. vol. 18 p. 340 records a 
gift to a temple in which provision is made for the reading of 
the Mahabharata from a part of the income { in Kerala in the 
11th century A. D. ). The Agnipurana 211. 61 eulogises also 
the gifts of the works called Siddhantas. 

In medieval and modern times gifts were and are made 
with a view to propitiate the planets. And this sentiment can 
be traced back to the days of the sutras. Gaut, XL 15 
advises the king to perform the rites that experts in astrology 
and in portentous signs might indicate (as necessary) for 
averting evil consequences and states (XL 16) that according 
to some acaryas the welfare of the king depends upon the 
performance of such rites. The Asv. gr. {111,12.10) states 
that the purohita should direct the king to fight from the direc- 
tion or side on which the sun is or ( if fighting at night) from 
the side on which Venus shines (and not from a side opposite 
to them ). Yaj. (1. 295-308) deals with Grahasanti ( propitiation 
of planets). He states that he who desires prosperity, or the 
averting of calamities, or good rains, long life and health and 
also wants to harm his enemies by magic rites should perform 
a sacrifice; that the nine planets are the Sun, the Moon, Mars, 
Mercury, Jupiter, Venus, Saturn, Rahu and Ketu; that images 
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of the planets are to be made respectively of copper, crystal, 
red sandal-wood, gold (for both Mercury and Jupiter ), silvert 
iron, lead and bell-metal or they may be drawn on a piece of 
cloth in these colours or may be painted in circles on the 
ground with colours; that flowers and clothes may be offered to 
them of the respective colours described above ; fragrant sub- 
stances, incense of guggulu should be offered to them and 
oblations of cooked food may be made to them in fire with the 
following mantras respectively, viz. Ilg. I. 35. 3, Vaj. S. 9. 40, 
Bg. VIII. 44. 16, Vaj. S. 15. 54, Bg. 11. 23. 15, Vaj. S. 19.75, 
Bg. X. 9. 4, Vaj. S. 13. 20, Bg- I. 6. 3. The fuel-sticks to be 
offered to the nine planets should respectively be of the following 
trees and plants : of arka plant, palasa, khadira, apamarga, 
pippala, undumbara, samI, durva and kusa grass. 108 or 28 
samidhs of each of these should be thrown into the fire, they 
being anointed with honey, clarified butter, curds and milk. 
The foods on which the brahmanas are to be regaled at dinner 
in the grahayajna are respectively rice mixed with jaggery, rice 
cooked in milk, havisya food (i. e. the food on which the 
ascetics live), corn that ripens in sixty days cooked in milk, 
curds and rice, rice with clarified butter, rice mixed with 
crushed sesame, flesh ( with rice ), rice of various colours. The 
fee ( daksina ) to be paid should respectively be a milch cow, 
conch, a draught ox, gold, clothes, horse ( white ), dark cow, 
iron weapon, a goat. ‘The rise and fall of kings depend upon 
the { aspects of ) planets and the existence and destruction of 
the world depend upon planets ; therefore the planets should be 
honoured the most ’—says Yaj. I. 308. 

The Matsya-purana in chap. 93 contains a detailed 
procedure of grahasanti and chapter 94. (1-9) describes how 
the images of the nine planets are to be represented. Vide 
Vaik. IV. 13 and also Baud. gr. sesa-sutra I. 16 for a 
similar treatment. In modern times the ddnas ( articles 
donated) to propitiate the nine planets are those stated in the 

2058. The mantras of the nine planets slightly differ in the 
Matsya-purgna { 93. 33-37 ) from those of Ygj. I. 300-301. Matsya 93 
59-63 names the same dakjinss as Ysj. and AparSrka p. 575 quotes those 
verses. All the nine verses of Matsya 94 are quoted by the Mit. on Ysj 
I. 297-98. Ysj. probably meant to rely only on the Vsj S but 

as some of the mantras occur in the Rg., references to the latter’ have 
been given. 
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Dharmasindhu quoted below. The S. E. M. (pp, 123-164) 
contains a long-drawn procedure of Grahamakha, a rite to 
propitiate the planets. A Grahamakha is either nitija (on Visuva 
day, aijana day, birth naksatra ), naimitiika ( to be performed 
on such occasions as upanay ana) and kamya (for removal of 
adversity «&o. ) 

Apararka (pp. 365-356 on Yaj. I. 209) quotes a long passage 
from the Nandipurana about the founding of hospitals ( arogya- 
sala ) where medicines were supplied free to patients. ‘ Since 
the four purusarthas ( goals of life ) viz. dharma, artha, kama 
and moksa, depend upon health, he who provides for securing 
this may be said to have made gifts of everything.’ The passage 
further states that a competent physician should he appointed. 
Hemadri (dana, pp. 893-95) quotes the same passage and another 
from the Skandapurana to the same effect. 

The smrtis prescribe that when a man accepts as a gift 
what he should not accept, he incurs sin from which he becomes 
free by giving up the thing, by reciting certain vedic mantras, 
( like the Gayatrl ) and by tapas ( prayascitta ). Vide Manu 
XL 193 ( = Visnu Dh, S. 54. 28). This sin is said to be due to 
‘ asat-pratigraha ’ which may arise either from the caste or 
actions of the donor ( e. g. the donor may be a candala or patita ) 
or from the time or place ( e. g. taking a gift in Kuruksetra or 
in an eclipse ) or from the object given ( such as a gift of wine 
or of an ewe, of the bed-stead of a deceased person or of the cow 
called ‘ubhayatomukhi ’ ). Yaj. III. 289 and Manu XL 194 
(= Visnu Dh. S. 54. 24) prescribe for asal-pratigraha the penance 
of staying in a cow-stable for one month subsisting on milk 
alone, observing complete celibacy, repeating the Gayatrl 
mantra 3000 times every day. The donor, in the above cases, 
may incur no sin, but the donee does. The DanakriyakaumudI 
( pp. 84-85 ) quotes passages from several puvanas condemning 
the acceptance of gifts on the Ganges and other sacred rivers 
and places, and the gifts of elephants, horses, chariots, the beds 
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and seats used by the dead, black deer-skin, the cow called 
ubliayatomukbl. The Danacandrika®'’^ quotes the Padmapurana 
to the effect that a brahmana who is in great difficulty to main- 
tain himself may accept a gift on the banks of the Ganges and 
other sacred rivers, but should himself make a gift of the 
lOfch part cf it and then he would incur no sin. 

We have already seen ( pp. 838-39 ) how even in the Pgveda 
various rewards are promised to those who make gifts of cows, 
horses, gold or clothes. The Tai. S.;I. 8, 4. 1 makes it a matter of 
give and take between gods and man ( dhehi me dadami te ni me 
dehi ni te dadhe ). The same sentiments and notions continued 
down to the latest ages and are re-inforced by further and very 
detailed promises of rewards for several kinds of gifts. Vas. 
Dh. S. 29. 2-27, Visnu Dh. S. 91-92, Sarhvarta verses 46-93 
may be read in this connection. 

A gift once completed by acceptance is irrevocable. Yaj. II. 
176 prescribes ‘ what is promised should be given and what has 
been donated should not be taken back ’. Narada'°®’ ( Datta- 
pradanika, verse 8 ) declares that the price of goods ( delivered ), 
wages, what is paid for pleasure ( derived from dancers &c. ), a 
gift made through affection, a gift made through gratitude ( for 
favours received ), money paid for a bride ( to her kinsmen ) and 
gifts for religious and spiritual purposes — these are given 
irrevocably. But a gift though promised was not complete and 
irrevocable in all cases. Gaut. V. 21 declares that a gift, 
though promised, netd not be completed if the donee to whom 
it is promised is a person guilty of irreligious or improper 
conduct ( such as visiting prostitutes ). Manu VIII. 212 is 
similar in import, Katyayana states^®®* that if a man of his 
own free will promises a gift to a brahmana, but does not carry 
out that promise, he becomes a debtor ( to that brahmana ) in 
this world and the next. This means that a gift promised to a 
brahmana, though not completed by acceptance and delivery, 

^ 2060^ 31SJ srigrwc f ewfsr 
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could not be revoked and could be enforced in a court as a debt 
and the promisor fined for breach. 

Gautama states ( V. 23 ) that the promises made by those 
who were carried away by rage or extreme joy or who were 
under a sense of dread or w^ere ill or distressed or covetous or 
made by a minor ( under 16 ) or an extremely old man or by 
one who is a fool ( or under delusion ) or was intoxicated or 
made by a lunatic may be revoked by them and in doing so they 
incur no sin or blame. Narada * (Dattapradanika, verses 9-10) 
amplifies this by stating 13 kinds of invalid gifts, viz. all 
those in Gautama ( except those due to joy and covetousness ) 
and also what is promised as a bribe, promises in jest, giving to 
a person mistaking him for another, gift induced by fraud or 
made by one who is not his ov/n master, gift mace to a man 
with the idea of getting something in return ( but who does not 
do so ), gift to a person who is unworthy, though ho proclaimed 
himself to be worthy, and a gift for a purpose which is sinful. 
Katyayana ( quoted by Apararka p. 781 ) is just like Narada 
and adds that if a man is in danger of life and promises the 
gift of all his wealth to whosoever may save him, he may resile 
from the promise, Apararka p. 783 quotes verses from Brhas- 
pati similar to Narada’s. Manu VIIL 165 declares that a sale, 
mortgage or gift brought about by fraud, or every transaction 
in which a trick is played, may be set aside ( by the king ). 
Though a gife made by one who is ill or distressed ( arta ) is 
declared by Gautama to be revocable, Katyayana®"®* states an 
exception viz, that when a man whether in sound health or 
suffering from a disease declares a gift for religious purposes 
and dies without completing it, then his son (or other heir) 
should be made to carry out that gift. This verse contains the 
germ of the idea of wills, since the mere declaration of the 
intention of a man to make a gift for religious purposes is here 
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made enforceable after his death. Apararka p. 783 conveys 
that the word ‘ son ’ is only illustrative and that every heir 
taking the estate is liable to make good the promise of the 
deceased. 

In modern times a gift or bequest for dharma without any 
qualifying expression is held to be too vague an indication of 
the donor’s or testator’s intention to constitute a valid gift to 
charity and is declared to be void for uncertainty. Vide 6 
Bom. 24, 14 Bom. 482, 17 Bom. 351, 23 Bom. 725, 735 (P. C.). But 
this is opposed, as pointed out in 30 Mad. 340 at pp. 342-346, to 
the spirit of the ancient Hindu law. The word ‘ dharma ’ when 
used in relation to gifts had a well-recognized meaning and not 
a vague uncertain one. It means ‘ista’ and ‘ purta ’ gifts 
according to Manu IV. 327. It appears that in 23 Bom. 735 
their Lordships of the Privy Council rested content with the 
meaning of the word given in Wilson’s Dictionary, did not 
examine any original Sanskrit texts to find out the meaning of 
the word dharma used in connection with gifts and applied the 
principles laid down in such English cases as Morice v. The 
Bishop of Durham (9 Ves. 399 and 10 Ves. 522). But there is no 
reason why the charitable intention being quite clear the court 
as representing the king should not have by framing a scheme 
applied the property donated or bequeathed to one charitable 
purpose out of the several objects specified in the definition of 
purta on principles analogous to the dcctrine of C!/-prds.®®'5 


2065. Vide Lewin’s ‘Law of Trusts’ (14th ed. of 1939) pp. 
472-474 where several cases are cited out of which In re Pyne (1903 ) 
Ch. 83 would support the argument advanced above. 



CHAPTER XXVI 

PRATISTHA AND UTSARGA 

Pratistha and Utsarga ( foundation of temples and dedica- 
tion of wells, tanks, parks &c. for the benefit of the public). 

The subject of gifts naturally leads on to the topics of 
pratistha a.nd utsarga. We saw above ( p. 157 /, n, 370) how 
the construction of temples, wells and similar religious and 
charitable foundations and institutions was included under 
purtadharma and how sudras were entitled to perform such 
dharma. The Mit. on Yaj. 11, 114 points out that women 
( and widows) were entitled to spend on piZr/a objects, though 
they were not authorized to perform ista dharma ( i. a. vedic 
sacrifices &c.). Modern decisions have gone so far that a Hindu 
widow whose powers of alienating for secular purposes property 
inherited from her husband are very limited has been held to 
possess greater powers of alienation if the alienation be made 
for the spiritual benefit of her deceased husband and dedications 
by her of a small fraction of the property for the continuous 
benefit of the soul of the deceased owner have been upheld.*”®^ 
Such works of public utility have been highly recommended 
from very ancient times. Sahara on Jaimini I. 3. 2 refers 
to the smrti rules about charitable objects which are based 
on such sruH passages as ‘O Agni, who art ancient and a king, 
thou art to the man who desires to offer a sacrifice like prapa 
( shed where water is distributed to travellers ) in a desert ’. In 

2066. f% w 

giKriTJi I mni. on -qr. H. 114. 

2067. Vide Sardar Singh v. Kunj Behari L. R. 49 I. A. 383 p, 391 
(a gift made by a widow of a small part of her husband’s property to 
the temple of JagannStha at Purl for bhoga i. e. food offerings to the 
deity was upheld); Thakur Indraj Bux v. Thakur Sheo Naresh, 2 Lucknow 
713 (where a temple erected and endowed by a widow for the beneOt of 
her husband’s soul as well as of her own by alienating about ^th part 
of the entire property left by her husband was held to be valid ) . 
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Rg. X. 107. 10 a puskarini ( a tank ) is mentioned. The Visnu 
Dh. S. (chap. 91. 1-2) states ‘one who digs a well ( for the public) 
has (the consequences of ) half his sins destroyed when the 
water has begun to flow forth ; one who dedicates a pond is 
forever happy ( free from thirst ) and attains the world of 
Varuna.’ Bana in his Kadambarl ( para 44 ) mentions that 
smrtis enjoinedupon men the foundation (for public use) of halls, 
shelters, wells, prapas, gardens, temples, embankments, water 
wheels &c. Some sages went so far as to say that the reward of 
sacrifices is only heaven, but by purta ( consecration of temples, 
tanks and gardens) one secures release from samsaraf°'’° This 
shows that charitable works for the use of the public or large 
sections of the public came to be regarded as more meritorious 
than sacrifices the gifts in which benefited only brahmanas. 

From very ancient times the procedure of dedicating a well 
or tank to the public has been settled. Among the earliest is 
the one in the Sahkhyayana gr. V. 2 (S. B. E. vol. 29 pp.134-135) 
which is as follows: Now about the censecration of ponds, wells 
and tanks. In the bright fortnight or on an auspicious tithi 
( day) having cooked a caru (boiled food) of barley in milk he 
( the donor ) should sacrifice with the two verses ‘ tvam no 
ague’ ( Bg. IV. 1. 4-5 ) and with the verses ‘ ava te hela’ ( Bg. I. 
24. 14), ‘ imam me varuna’ (Bg. 1. 25. 19), ‘ uduttamarh Varuna ’ 
(Bg<I>24. 15), ‘imam dhiyam’(Bg. VIIL 42.3) and with 
the words ‘the domestic one, he who goes away from the house, 
the refreshing one, he who goes into the kennel, he who dwells 
in the kennel, he who comes out of it, the greedy one, the 
destroyer of enemies ’ to the different directions beginning with 
the west (VarunI, one over which Varuna presided) from left 
to right. In the centre he makes oblations with milk with the 
verses ‘visvatas caksuruta’ ( Bg. X, 81. 3), ‘idam Visnur’ 
( Bg. I. 22. 17 ); he plunges into the water with the verse ‘ yat 
kim cedam Varuna’ ( Bg. VII. 89. 5 ).®'’'^' A cow and a pair of 

2069. f fwjyi- 

para 44. 
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2071. Even in the e. g. Rg. in VII. 49. 3 ( yasSm raja varnno yati 
madhye) Varuaa is the lord of waters and therefore it is appropriate 
that in dedicating wells and tanks to the public Varupa should be 
invoked in several verses. 
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clothes are the fee for this sacrifice. Then follows the feeding 
of brah manias. 

The Asv. gr. parisista IV. 9, Par. gr. parisista, Matsya- 
purana chap. 58, Agnipurana chap. 64 contain a more extensive 
procedure about the dedication of wells and reservoirs of 
water. That in the Par. gr. parisista is briefly as follows : 
“ In the northward passage of the sun, in the bright half, on 
an auspicious day, tithi, vara ( week day ), naksatra and karana 
the donor should cook cam sacred to Varuna of barley, offer the 
two ajyabhagas and sacrifice in fire ten oblations of clarified 
butter with the mantras, Bg. IV. 1. 4, IV. 1. 5, I. 25. 19, 1. 24. 
11, Kat. sr. 25. 1. 11 ( ye te sataih Varuna ), ayascagne ( Kat. 
sr. 25. 1. 11 ), Bg. I. 24. 15, Bg. I. 24. 8, Vaj. S. IV. 36, Vaj. S. 
VIII. 24.®°^^ He then sacrifices ( ten oblations ) of the mess of 
cooked food to Agni, Soma, Varuna, Yajna, Ugra, Bhima, 
Satakratu ( Indra ), Vyusti ( prosperity ), Svarga ( Heaven ) and 
lastly to Agni Svistakrt ( with svaha at the end of each as in 
‘ agnaye svaha ’ ). After partaking of the remains of the cooked 
food ha should introduce aquatic animals ( like fishes and 
tortoises in the pond &o. ) and having bathed and decked a cow 
he should make the cow enter the reservoir, repeat the Purusa- 
sukta ( Bg. X 90. 1-16 ) and donate that cow to the acarya and 
should also make presents to him of two ear-rings, clothes and 
of another cow as fee and give a dinner to brahmanas.” Apararka 
( p. 413-414), the Nirnayasindhu and others add from the 
Bahvrca gr.**^risista that when the cow enters the water, he 
should repeat a mantra ‘ may you make this water holy : may 
the water always be pure, holy and ambrosia-like ; while saving 
me ( from sin ) may you bathe in sacred water ; she crosses from 
region to region and also saves (me and others)’; and that the 
donor holds the end of the cow’s tail, enters the water and brings 
her out in the north-east corner (of the reservoir). This procedure 

2072. aronfi 

^ fra =9^ 

sTin^vT3V»n>Tfr?^vrf cft^'rR fv h ra ift fd n ssvt ^ 

h 5rar*nrrsjT?r ft rrsrr w^vreviTtra^nrararamfu ffvr ?mcfr- 

vrara Sfrarat ^arr^t 

>tt mrftc^ 5^’T^ sprwrarmv ^ 

^g^f^ron frar arrgrinfrsnut i <m. g. <mfi!S. 

2073. The ten verses are quoted in full in the DanakriySkaumudi 
pp. 175-17 6. 



893 History of Dharrmsa^tra [ Ch. XXVI 


does not apply to the consecration of a well. In that case a 
cow is only made to go round the well. 

Gradually the procedure prescribed in the puranas came to 
have the upper hand so much so that Apararka ( p. 15 ) says 
that in pratistha the procedure prescribed in the puranas has to 
be followed and no other.^®'^* 


Apararka ( pp. 409-414 ), Heraadri ( Dana pp. 997-1029 ), 
Danakriyakaumudl ( pp. 160-181 ), Jala§ayotsarga-tattva of 
Raghunandana, the Pratistbamayukha and Utsargamayukha of 
Nllakantha, Rajadharmakaustubha ( pp. 171-223 ) and several 
other works give a very comprehensive procedure of the con- 
secration of wells, ponds and tanks, based upon the grhya- 
parisistas, the puranas such as the Matsya chap. 58, the Tantras, 
Pancaratra and other works. This procedare is passed over here. 
The idea*°^^ was that unless the reservoir was consecrated in the 
way prescribed its water was not holy and when consecrated it 
became holy. Pratistha generally means dedicating to the 
public with prescribed®®^® rites. Utsarga means * divesting one- 
self of ownership over a thing and dedicating it for the use of 
all.’ There were four principal stages in the procedure of 
pratistha; first the sankalpa,*®” then the homa, then the utsarga 
( i. e. declaration that the thing has been dedicated ) and lastly 
the daksinS and feeding of brahmanas. In Deosaran Bharthi v. 
Deoki Bharthi 3 Patna 842 it was said ( at p. 850 ) ‘ the essential 
ingredient that constitutes a gift whether of movable or of 
immovable property in the Hindu Law is the Sahkalpa and the 
Samarpana whereby the property is completely given away and 
the owner completely divests himself of the ownership in the 
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property In the case of temples, the proper word to use is 
pratistha and not utsarga. 

There is a difference in the technical meaning of ddna and 
utsarga. In the former the donor gives up his ownership over 
a thing, makes another the owner of it and cannot thereafter 
use it nor has he any control over it. When a man makes an 
utsarga, he no doubt gives up his ownership, but he gives up the 
thing for the benefit of all ( as in the formula above he uses the 
word ‘ sarvabhutebhyah ’ ) and so the opinion of most writers is 
that he can as a member of the public make use of the thing 
dedicated by him, though there were a few authors who recom- 
mended that he should not do so.*''”® 

Reservoirs of water that are dug out by man are of four 
kinds, kupa, vapi, puskarini and tadaga.*®” Some of the works 
define kupa as a well that is from five to fifty cubits in length 
( if rectangular ) or in diameter ( if it is circular ). It has 
generally no flight of steps to reach the water. VapI is a 
well with a flight of steps on all sides or on three or two sides 
or one side only and its mouth may be from 50 to 100 cubits ; a 
puskarini is from 100 to 200 cubits in length or diameter and a 
tadSga ( a tank ) is from 200 to 800 cubits. The Matsyapurana 
154. 512 states that a vapi is equal to ten kupas ( in merit ) and 
a hrada { deep reservoir ) is equal to ten vapis ; a son is equal 
to ten hradas and a tree is equal to ten sons. According 
to the Vasistha-saihhita quoted by Raghunandana a puskarini 
is up to 400 cubits and a tadaga is five times as much. At 
certain auspicious times only the consecration of wells and 
tanks is to take place.*®” 

Trees have been highly prized in India at all times. They 
were useful in sacrifices for making the yupa ( the post to 
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which the sacrificial animal was tied ), for idhma ( samidhs 
which were thrown into fire ), for the several ladles like sruva, 
juhu etc. The Tai. Br. I. 1. 3 speaks of seven holy trees. The 
Tai. S. III. 4. 8, 4 states that idhma ( samidhs ) should be of 
the nyagrodha, udumbara, aSvattha and plaksa trees, as they 
are the abodes of Gandharvas and Apsarases.®°®“ Besides trees 
with their verdant foliage looked beautiful and the leaves of 
some of them ( such as the mango tree ) are hung up even now 
in pandals and at entrances of houses as auspicious in marriage 
and other ceremonies. Hemadri cites a passage from the 
Brahmapurana that the twigs and leaves of the Asvattha 
( the piped tree ), udumbara, plaksa, cuta ( mango ) and nya- 
grodha are styled pancabhanga and are auspicious in all 
rites. The palasa tree was held to be so sacred that one was not 
to make seats, sandals or tooth brush from it or its branches 
and twigs ( Baud. Dh. S. II. 3. 25 ). Trees gave shelter against 
heat and also yielded flowers and fruits ( for worship of gods 
andpitrs). When felled their wood was useful in building 
houses, for making implements of husbandry and for producing 
heat and warmth. In his 7th Pillar Edict ( of Delhi-Topra ) 
Asoka mentions the construction of wells at a distance of 8 
krosas and the planting of banyan trees and mango groves 
( C. 1. 1, vol. I pp. 134-135 ). The Mahabhasya ( vol. I. p. 14 ) 
quotes a portion of an ancient verse which conveys that if a 
person waters and tends mango trees, his pitrs feel extremely 
pleased. Manu IV. 39 and Yaj. L 133 require the snataka to 
circumambulate well-known trees { like asvattha ) if he meets 
them on the way. The Kadambarl also refers to this practice 
of worshipping trees, particularly by women desiring to have 
a son.*®** The Mahabharata ( Anusasanaparva 58, 23-32 ) 
highly eulogizes plant life and divides plants into six kinds 
viz. vrksa ( tree ), lata ( creepers that cling to trees ), valll 
( creepers that spread on the ground ), gulma (bushes ), tvaksara 
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( trees whose bark is strong, while the inside is hollow, like 
bamboos ) and grass and adds that he who plants trees is saved 
( in a future existence ) by them just as sons do and that they 
should be tended like sons.*°®* The Visnu Dh.S.91.4 says the same 
thing. Hemadri (Dana pp. 1030-31) cites a long passage from 
the Padmapurana how by planting different trees and plants 
like asvattha, asoka, tamarind, pomegranate and others a man 
secures such rewards ( respectively ) as wealth, removal of 
sorrow, long life, a wife, &c. Vrddha-Gautama ( Jiv., part 2, 
p. 625 ) identifies the Asvattha tree with Sri Krsna. The 
Mahabharata ( Santi 69, 42 ) forbids even the felling of the 
leaves of trees like the asvattha that have a platform built 
for them ( caitya ). Santiparva 184. 1-17 graphically describes 
how trees have life since they feel pain and pleasure and grow 
though cut. The Bhavisyapurana quoted in the Utsarga- 
mayukha ( p. 16 ) states ‘ he who plants either one asvattha or 
one picumarda or one nyagrodha or ten tamarind trees, or the 
three trees i. e. kapittha, bilva and amalaka or plants five 
mango trees would not see hell ( i. e, would not be condemned 
to hell for his sins The Matsyapurana ( chap. 270. 28-29 ) 
requires that to the east of the maftdapa of a temple fruit-bear- 
ing trees should be planted, to the south trees that contain 
milky sap, to the west a reservoir of water with lotuses therein 
should be constructed and to the north a flower garden and 
sarala and tala trees. Vas. Dh.S. 19. 11-12 prescribes that no one 
should injure (i. e. cut) trees that yield fruits and flowers except 
only for purposes of cultivating the land ( and for sacrificial 
purposes, as laid down in Visnu Dh, S. 51. 63 ), The Visnu 
Dh. S. V. 55. 59 prescribes that the king should award the 
highest fine, the middling fine, or a fine of 100 karsapanas or of 
one karsapana respectively against those who wrongfully cut 
a tree bearing fruit or a tree that bears flowers, or who cut 
creepers and shrubs or grass. 

Hemadri ( Dana. pp. 1029-1055 ) deals at length with the 
planting of trees, the dedication of a garden and the merit 
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acquired by making gifts of various trees. The procedure of 
dedicating a garden is prescribed in Sah, gr. V. 3, Asv. gr. 
parisista IV. 10, the Matsyapurana 59, Agnipurana 70 and in 
many other works. It is modelled on the dedication of wells 
and tanks. The Matsyapurana expressly states that the 
procedure of the consecration of a tank is extended to the con- 
secration of everything, such as a prasada ( a large house or 
hall for public use), a garden &c,, the only difference being that 
the mantras are different.*®®® The procedure in Sah. gr,*®®* 
(V. 3)ia: Having established the sacred fire in that garden 
and having cooked a mess of food, the donor should sacrifice 
with the words ( Visnave svaha, Indragnibhyam svaha, Visva- 
karmane svaha ) and with verses Rg. III. 8, 6 fif. ( yan vo naro ), 
verse by verse. Then he recites over the garden the verse Rg. 
III. 8. 11 ‘ vanaspate sataval&o vi roha.’ The fee for the sacri- 
fice is gold. 

Devata-pratisthd — ( Consecration of an image in a temple ). 

Though the dharmasutras speak as shown above of images 
and temples, it strikes one as somewhat strange that none of 
the principal grhya and dharma-sutras contains any procedure 
of consecrating an image in a temple, while in the puranas and 
some of the digests much space is devoted to the topic of devata- 
pratistha. The Matsyapurana in chap. 264 and the Agnipurana 
in chap. 60 and 66 deal with devatapratistha in general. There 
are special chapters in the puranas on the consecration of the 
image of Visnu or of Siva or the Linga. It would be impossible 
to deal in any detail with all this matter. The worship of god 
can be done in two ways, viz. without any outward symbol 
and with a symbol. The first is achieved by a prayer and 
offering oblations into fire ; the second by means of images. 
But even image worshippers are quite conscious that god is 
pure consciousness { cit ), is one without a second, is without 
parts and without a physical body, and that the various images 
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in which he is thought as in-dwelling are so imagined for the 
benefit of worshippers.^”®® 

The worship of god through the medium of images is 
again two-fold, viz. done in one’s house and in a public temple. 
The latter is, according to many works, the best and the 
completest, since it allows of the celebration of festivals and 
the performance of the varied items or modes of worship 
( upacara ). Private worship of idols in one’s house has already 
been dealt with above ( pp. 726-736 ) under Devapuja. Now the 
worship of images in temples remains to be dealt with. The esta- 
blishment of images in temples is again of two kinds viz. calarca 
( where the image can be lifted up, moved to another place ) and 
sthirarca ( where the image is fixed on a pedestal or is not meant 
to be lifted up or moved ). The consecration of these two differs 
in certain details. 

Here numerous matters have to be considered. The principal 
matters to be attended to according to the Matsyapurana 
(264-66) are : the auspicious time for the consecration of an image, 
the erection of a mandapa to the east or north of the temple, 
the erection of a vedi therein, erection of four toravas ( arched 
gates ) for the mandapa, placing two auspicious jars at each of 
four gates filled with scented water and herbs and covered with 
mango leaves and white cloth, raising of banners all round the 
mandapa, worship of lokapalas ( guardian deities of quarters ), 
erecting another mandapa for bathing the image in, bringing the 
image and honouring the artizans, drawing lines on the image 
or lihga with a golden needle to represent the lustre of eyes, the 
selection of a qualified sthapaka or acarya and of from eight 
to 32 other priests ( called murtipa ); taking the image or lihga 
to the maidapa meant for bathing the image, bathing the image 
to the accompaniment of music with pancagavya mixture, with 
mrttika ( loose earth ), with holy ashes and water ; rendering it 
pure by repeating four mantras ( viz. samudrajyesthah, apo 
divyah, yasam raja and apo hi stha, which are respectively Bg. 
VII. 49. 1-3 and X. 9. 1 ) ; offering worship after the bath to 
the image with sandalwood paste and covering it with a 
garment ( with the verse ‘ abhi vastra ’ Bg. IX. 97. 50 ), placing 
the image in a standing position with the mantra ‘ uttistha ’ 
( Bg. I. 40. 1 ) ; placing the image in a chariot with the verses 
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‘ a muraja ’ and ‘ rathe tisthan ’ ( Bg. VI. 47. 31 and VI. 75. 6 ) 
and entering it in the mandapa with the verse ‘a krsnena’ ( Ilg. 

I. 35, 2 ) ; placing the image on a bed on which ku^a grass 
and flowers are strewn with the face ( of the image ) towards 
the east ; placing a water jar ( called nidrakalasa ) having gold 
in it and a piece of cloth at the mouth towards the head of the 
image with the mantras * apo devir ’ ( Tai. S. VII. 3. 13. 1 ) and 
‘apo asman’ ( Bg. X. 17. 10); placing under the head of the 
image silken pillows, sprinkling honey and clarified butter, 
and worshipping with mustard with the verse ‘ apyayasva ’ 

( Bg. I. 91. 16 or IX. 31. 4 ) and ‘ ya te rudra ’ ( Tai. S. IV. 5. 1. 

1 ) ; offering worship with sandalwood paste and flowers and 
tying a band ( pratisara ) cn the right hand ( of the image ) with 
‘ barhaspatya ’ mantra ; placing a parasol, chowrie, mirror, 
jewels, auspicious herbs, household utensils, fine vessels and 
seats by the side of the image with the verse ‘ abhi tva ’ (Rg. 
VII. 32. 22 ) ; honouring the image with the presentation of 
various foods and condiments with the verse ‘ tryambakaih 
yajamahe ’ ( Rg. VII. 59. 12 ) ; placing four priests and four 
door-keepers in the four directions viz. a priest knowing Rgveda ’ 
in the east and so on and each of the four priests is to repeat 
from his own Veda several hymns and verses e. g. the Rgvedin 
priest should recite Srisukta (Rg. 1. 165), Pavamana hymn (from 
Rg. IX. 1 ), Santikadhyaya ( Rg. X. 16 ), then a hymn to Indra. 
Then the acarya is to perform homa towards the head of the 
image with Santika mantras and offer into the 6re 1000 samidhs 
( fuel sticks ) each of palasa, udurabara, asvattha, apamarga and 
samI trees and then touch the feet of the god ; preparing nine 
kundas each one cubit square and offering into them one 
thousand samidhs each time on touching the navel, the chest 
and the head of the image ; remembering the eight forms 
(murti) of god viz. the earth, fire, the sacrifice, the sun, 
the water, wind, moon and akasa and offering homa to 
these with vaidika mantras ; placing auspicious jars near each 
kunda; bathing the image at every watch and offering 
incense, food ( naivedya ), sandalwood paste ; offering ball to 
all beings, and dinner to brahmanas and persons of other 
castes at one’s desire ; celebrating a festival at night with 
dances, song and music; this may go on from one day to 
seven days ( it is called adhivasana); then the temple building 
is to be sprinkled over ; finding out a place for the image either 
to the north or slightly to the north-east in the temple ; a stone 
in the form of a tortoise is to be placed on the temple floor ; 
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preparing a pindika and bathing it with pancagavya with 
mantras; then raising the image with the mantra ‘uttistha’ 
( Bg. I. 40. 1 ), bringing it in the inmost chamber of the temple 
and placing it on the pitha ( pedestal ), offering it arghya water, 
padya water, madhuparka; then the nyasa (depositing) of eight 
kinds of jewels viz. diamond, pearl, lapis luzuli, conch, crystal, 
pusparaga, indranila and nlla in the eight directions from the 
east, also of eight kinds of grains viz. wheat, barley, sesame, 
mudga, nivara, syamaka, mustard and rice and also eight 
fragrant things such as white and red sandal-wood, agaru, 
usira &c. Nyasa of all these is to be made after repeating om 
and the paurdnika mantras ( with ‘ namo namah ’ at end ) of the 
eight guardians (lokapalas) viz. Indra, Agni, Yama, Nirrti, 
Varuna, Vayu, Soma, Isana and also of Brahma ( 9th ) and 
Ananta ( 10th); raising the image and fixing it in the scooped 
up portion of the pedestal with the mantra ‘ dhruva dyaur ’ 
( Bg. X. 173. 4); placing one’s hand on the head of the image 
and contemplating on the well-known form of the deity that is 
established, whether Yispu, Siva, Brahma, the Sun; repeating 
appropriate mantras ( viz. those of Budra, Visnu, Brahma, the 
Sun in the case of the respective gods whose image is establi- 
shed); establishing deities near the principal image of the 
god’s dependants ( such as Nandi in the case of Siva ) ; invoca- 
tion ( avahana ) of the principal deity with its attendants with 
paurdnika mantras; bathing the image with curds, milk, clarified 
butter, honey and sugar and then with water in which flowers and 
scents are mixed up; repeating the following mantras again and 
again viz. ‘yaj-jagrato duram-upaiti ’ ( Vaj. S. 34. 1), ‘tato virad- 
ajayata’ (Vaj. S. 31. 5), ‘ sahasraslrsa ’ (BS- X. 90.1), ‘ yenedam 
bhutam ’ ( Vaj. S. 34. 4), ‘ na tvavam ’ ( Bg- VII. 32. 23 ); touch- 
ing four times with water the feet, the waist and head ( of the 
image ) ; giving gifts of clothes, ornaments &c. to the acarya 
and to the poor, the blind and the distressed and to others 
that may be gathered to see; filling with sand any aperture in 
any direction in which the image appears to be unstable and 
performing propitiatory rites for the guardian of that quarter 
and making gifts suitable to each lokapala; celebrating a 
festival for three, five or seven days. 

The general procedure of consecrating an image has been 
given above at some length from the Matsyapurana in order to 
convey some idea how in the first centuries of the Christian 
era the consecration of images was done. It will be noticed 
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that mostly vedic mantras were employed though a few pau- 
ranika mantras also oocur. In medieval digests like the Deva- 
pratisthatattva other elements were added from Tantra works, 
Special attention may be drawn to the fact that in the above 
procedure the word pranapratistha does not occur in the Matsya. 
Raghunandana ( in Devapratisthatattva ) quotes Devlpurana to 
the effect that pranapratistha is done after touching the cheeks 
of the image with the right hand and that without this vivifica- 
tion a mere image does not attain to the position of a deity 
worthy of worship. In the Devapratisthatattva, the Nirnaya- 
sindhu, the Raiadharma-kaustubha and other works the prana- 
pratistha is based on the 23rd chapter ( patala ) of the Sarada- 
tilaka ( verses 72-76 ). The mantra is given below. 

The Devapratisthatattva (p. 505 ) quotes the Hayaslrsapan- 
Caratra to the effect that generally a brahmana should officiate 
at the consecration of an image of Visnu, but a ksatriya can 
officiate for a vaisya or a sudra yajamana and a vaisya may do 
for a sudra yajamana, but a sudra cannot officiate. 

In the Matsyapurapa, the Agnipurana, the Nrsirhhapurana, 
the Nirnayasindhu and many other works there are descriptions 
of the consecration of the images of Vasudeva, of a lihga and 
other deities, which are all passed over here for want of space. 
In these works following Tantric practices three kinds of nyasas 
viz. Matrkanyasa, Tattvaiiyasa and Mantranyasa are referred to. 
The Matrkanyasa consists in repeating the letters of the alphabet 
from a ( including ‘ am ’ and ‘ ah ’ ) to 1 ( in the form of akaraya 

i err ^iitr : Jnomiasnrr i 

^ Sir si V r 55 ^ ^ ^ iqtJiT siron: i 
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namah svaha ) and offering an oblation in fire. The Tattva- 
nyasa consists in repeating ‘ Atmatattvaya namah, svaha ’ and 
the same formula as to Atmattvadhipati, Kriyasakti, Sivatattva 
(or Visnutattva ), Sivatattvadhipati, Icehasakti, Vidyatattva, 
Vidyatattvadhipati, Adharasakti. The Mantranyasa is as 
follows : taking a mantra of certain letters for a god ( e. g. one 
ot 13 letters as in ‘ om namo bhagavate Vasudevaya ’ ) one has to 
repeat each letter in the formula ‘ om oihkaraya namah svaha 

The Dharmasindhu III ( purvardha ) sets forth a brief 
procedure of the consecration of images in which only one 
priest is required ( vide pp. 333-34 ). In modern times also the 
procedure of devatapratistha contains numerous elements and 
is extremely long. 

The Vaikhanasa Smartasutra ( IV. 10-11 ) contains perhaps 
the earliest extant detailed description of the consecration of the 
image of Visnu. But it appears to have been mainly concerned 
with an image installed in private houses or with the worship 
of an image by one individual. It is briefly as follows:^®*® 
After the daily homa comes the daily worship of Visnu, which 
( worship ) comprehends in itself the worship of all gods. A 
brahmana passage ( Ait. Br. I, 1 ) says ‘ Agni is indeed the 
nethermost ( or the lowest ) among gods and Visnu the highest; 
between these two stand all the other deities’. Therefore hav- 
ing established in one’s house the highest god Visnu the house- 
holder worships him at the end of the evening and morning 
homa. He should make an image of Visnu in length not more 
than six fingers ; he should perform its consecration in the 
bright half ( of a month ) on an auspicious naksatra. Three 
days before he should prepare the space { kunda ) of the grhya 
fire and perform the several rites of proksana, drawing lines as 
described ( in Vaik. I. 9 ). Then he is to perform homa up to 
agharas ( as described above pp. 210-11 ). Then he performs the 
sacrifices to the limbs in the words ‘ to the teeth, svaha ; to 
the jaws, svaha ’, and other oblations with the six mantras 
beginning with ‘ ato deva ’ (Hg. 1. 22. 16-21 ), Then he performs 
while repeating audibly the hymn to Purusa ( Bg. X. 90. 1-16 ) 
the opening of the eyes ( of the god Visnu ) with a golden 
needle. Having spread in a river or a pond or in a vessel filled 
with water cloth and kusa grass with the mantras beginning 
‘ ye te satam ’ ( mentioned in Vaik. III. 17 ) he lays down ( the 


2092. Vide Appendix for the text. 
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image of ) the god on these with the head turned to the east and 
leaves the image there. On the second day after he bathes, he 
offers at night the aghara in the usual way ; he brings eight 
jars, fills them successively with pancagavya, ghee, curds, 
milk, water mixed with whole rice, water with fruits, water 
with kusa grass, water with jewels ( pearls &c. ) ; worships 
the god, bathes the image with the ( contents of ) the ( eight ) 
jars successively with the following mantras : ‘ vasoh pavitram’ 
(Vaj. S. I. 31 ), ‘ agna ayahi’, ‘ ise tvorje tva,’ ‘ sam no devir,’ 
'catvari srhga’ (Hg. IV. 58. 3 ), ‘somo dhenum’ (Rg. I. 91. 26 ), 
‘catvari vak’ ( Hg. I. 164. 45 ), ‘idam visnur ’ ( Hg. I. 22. 17 ) ; 
he further bathes the image with perfumed waters to the 
accompaniment of the mantras ‘ apo ’ ( Ilg. X. 9. 1 ), ‘ hiranya- 
varnah ’ ( Tai, S. V. 6. 1. 1 ) and the pavamana section. He then 
makes to the north of the fire a vedi ( altar ) with rice, places a 
seat on it, spreads cloth on it, places the god thereon and 
having decked ( the image ) with clothes &o. worships the 
image. He has the benediction pronounced ( by the brahmanas ), 
he touches the pratisara ( a band or ribbon ) with the svasti 
hymn*°’‘ and ties it ( on the right hand of the image ) with the 
mantra ‘ svastida visaspatir ’ ( Hg. X. 152. 2 ). He then lays 
the god down as before. After filling with purified clear water 
a jar that is not dark-coloured, he places it by the ( right ) side 
of the image, touches it with the syllable ‘ om ’ and throws into 
it a bunch of kusa grass, whole rice, a piece of gold and a jewel 
(pearl ). Having meditated on the god who is really without 
parts as residing in his own heart and also in the clear water, 
as golden in splendour, as having red face, eyes, hands and 
feet, as wearing the irivalsa mark and a yellow garment, as 
having ( in his hands ) the conch and the disc, as of benign 
countenance and as possessed of all parts ( i. e. complete ) ha 
should bow before him. Having sprinkled water round the fire 
and having lauded the work of the hotr, he invokes the god by 
name in^the southern pranidhi vessel in the words ‘ om bhuh 
purusam ’ ( avahayarai ) and performs invocations in the same 
way with vyahrtis separately and together and of Narayana, 


2093. I?e tvorje tvS, agna SyShi, 4am no devlr-are the beginnings 
of the three \edas, Yajurveda (Sukla and Krsna), SSmaveda and 
Atharvaveda. In the Sannaklya recension of the Atharvaveda the first 
verse is Ye tn?aptah ’ and ‘4am no devir ’ is Atharva I. 6. 1. 

2094. The ?vRdti,Tt. is jfr &c Eg. V. 51. ll-H ' 

each verse of which the first word is Katti. ’ 
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Visnu, Purusa, Satya, Aoyuta, Aniruddha, Sri, Mahl. Having 
poured out the rice ( for the sacrificial offering ) he sacrifices 
four times with ghee and with a hymn to Visnu, with the 
Purusasukta ( Hg. X 90 ), with the mantras beginning with 
‘ ato devah ’ ( Hg. I. 22. 16-21 ) and with the mantra ‘ medini 
devl’ ; he should then offer the mess of boiled rice sprinkled over 
with clarified butter after invoking the god’s names (Kesava and 
11 others mentioned in Vaik. III. 13). On the following morning 
he hathes, placing the god in the standing position after uttering 
‘om’; carries the image with the jar while muttering the 
sakuna hymn ( Hg. II. 42. 1-3 and II. 43. 1-3 ) in the north- 
western direction into his house or in a temple or in the 
agnihotra-shed ; placing down on the pedestal meant for the 
image jewels and gold he instals the image of Visnu saying ‘ I 
install Visnu ’ while repeating a hymn to Visnu and the hymn 
to Purusa ( Hg. X. 90 ). He makes a nyasa on the head, on the 
navel, on the feet and the chest of the image of the syllables 
svah, bhuvah and bhuh and om ; fixing his mind on the god 
with the mantra ‘ idam Visnur ’ ( Pg. I. 22. 17 ) and taking with 
a bunch of kusa grass the clear water that has been already 
poured in the jar and that has already the sakti ( power personi- 
fied ) in it, he makes ( the water ) flow on the head of the image 
and performs the invocation with the words ‘ I invoke Visnu ’. 
Having propitiated by worship as laid down in the sistric rules 
he presents the sacrificial food ( to the image ). 

In Vaik. IV. 12 the daily worship of Visnu is set out. 

The practice of attaching dancing girls to temples is of 
respectable antiquity. The origin of this practice appears to be 
analogous to the institution of Vestal virgins in Rome. The 
Rajatarahginl ( IV. 269 ) speaks of two dancing girls attached 
to a temple ( devagrhasrite nartakyau ) who danced and sang 
at a place as it was the custom of their family, though the 
temple itself was buried underground. In the Vaghli (Khandesh 
District ) stone Inscription dated sake 991 ( 1069-70 A. D. ) 
there is a grant of Govindaraja making provision for dancing 
and singing by damsels’*”® ( vilasini ). In the Inscription of the 
Cahamana king Jojaladeva dated saw 2 j;af 1147 ( 1090-91 A. D. ) 
the courtezans of all temples are said to have been ordered to 
come in their best dress and celebrate a festival with music 
( E. I. vol. XI. 26 and 27 ) and the king records an imprecation 


2095. 
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against all who might stop that practice. The Ittagi ( 20 miles 
east of Gadag) inscription dated 1112 A, D. records ( E. I, 
vol. XIII. p. 58) that a brahmana named Mahadeva donated 
houses for the retinue of dancing girls and other attendants of 
the gods at Ittagi. This practice of devadasis ( minor girls 
dedicated to the service of temples ) or h/jaMras ( which term is 
known in the southern parts bf the Ratnagiri district ) was held 
by the modern Indian Courts to be immoral and whoever disposes 
of any parson under the age of 18 years ( or obtains possession 
of any person ) with intent that such person shall at any age 
be employed or used for the purpose of prostitution or illicit 
intercourse with any person or with knowledge that the person 
is likely to be employed or used for any such purpose at any 
age is liable to be prosecuted under Sec. 372 and 373 of the 
Indian Penal Code ( as amended by Act 18 of 1924 In 
Bombay there is the Bombay Devadasis Protection Act 
( Bombay Act X. of 1934 ) which declares the performance of 
ceremonies for dedicating an unmarried woman to an idol or 
temple illegal and renders the dedicator or abettor thereof 
liable to punishment ( one year’s imprisonment or fine or both ). 

Punah-pratisthd ;— ( Re-consecration of images in temples ). 
The Brahmapurana quoted by the Devapratisthatattva and the 
Nirnayasindhu says ‘ when an image is broken into two or is 
reduced to particles, is burnt, is removed from its pedestal, is 
insulted, has ceased to be worshipped, is touched by beasts like 
donkeys or falls on impure ground or is worshipped with mantras 
of other deities or is rendered impure by the touch of outcasts 
and the like — in these ten contingencies, god cesses to indwell 
therein.’ When an image is polluted by ( contact with ) the 
blood of a brahmana or by the touch of a corpse or the touch of 
a patita it should be re-consecrated. If an image is broken in 
parts or reduced to particles it should be removed according to 
sdstric rules and another should be installed in its place. When 


2096. Vide Queen Empress v Tij^pa, 16 Bom. 737 ; Reg. v. Jaili 
Bhav in 6 Bom. H. C. 11.60 ( Crown Ca?ei ) for convictions for dedica- 
tion of minor girls to temple-service and marrying them to an idol ; 
also 1 Mad. 164, 15 Mad. 41 and 75. The Marathi word ‘ bhavin ’ is 
derived from bhavini ( a woman having bhava ) and bhstva in the 
language of Sanskrit rhetoric means ‘love of god ’ ( ratir-devsdi-vijaya 
bhava iti proktah ’ Kavyaprakasa IV. 35 ). Vide Enthoven’s ‘ Tri- 
bes and castes of Bombay ’ vol. I. pp. 145-147 for information about 
Bhai'ins. 
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an image is broken or stolen a fast should be observed. If 
images of metal such as of copper are touched by thieves or 
candalas they should be purified in the same way in which 
polluted vessels of those metals are purified and then they should 
be re-consecrated. If an image properly consecrated has had no 
worship performed without pre-meditation (i.e. owing to forgetful- 
ness or neglect ) for one night or a month or two months or the 
image is touched by a sudra or a woman in her monthly illness, 
then the image should have water adhtvasa ( placing in water ) 
performed on it and it should be bathed with water from a 
jar, then with pancagavya, then it should be bathed with pure 
water from jars to the accompaniment of the hymn to Purusa 
( Rg. X. 90 ) repeated 8000 times, 800 times or 28 times, worship 
should be offered with sandal-wood paste and flowers, naivedya 
(food) of rice cooked with jaggery should be offered. This is the 
way in which the re-consecration is effected. 

Jirrtoddhdra ( rehabilitating old or dilapidated temples &o.). 
This subject is closely connected with the preceding topic and is 
dealt with in the AgnipurSna, chap. 67 and 103 ( about lihgas); 
the Nirnayasindhu { III. purvardha p. 353 ), the Dharmasindhu 
( III. purvardha p. 335 ) give an extensive procedure following 
the Agnipurana. This is done when the image in a temple or a 
lihga is burnt, or reduced to particles or is removed to another 
place. The Agnipurana ( 103. 4 ) says that if an image or 
lihga is carried off by the strong current of a river, it may be 
re-consecrated elsewhere according to the rites prescribed in the 
sastra. According to the Agnipurana ( 103. 21 ) a lihga that 
is reputed to have been established by the asuras ( like Bana- 
sura ) or famous sages or by gods or by those who were expert 
in Tantra should not be removed to another place, whether it be 
worn out or broken, even after the performance of prescribed 
rites. The Agnipurana prescribes (chap. 67. 3-6) that an image 
of wood when extremely worn out may be burnt, one of stone 
may bo thrown into water, one made of metal or of a jewel 
( pearl &c. ) should be thrown into very deep water or the sea 
after carrying it covered with cloth in a cart to the accompani- 
ment of music and on the same day another of the same dimen- 
sions and substance should be installed after the purification of 
the image is effected. When the daily worship of an image 

2097. 
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had been stopped of set purpose or when it is touched by Sudras 
and the like, purification can be effected only by re-consecra- 
tion. Re-consecration can be done even in intercalary months 
or when Venus is too near the sun to be visible. When a temple 
or a well or a tank is breached or when a garden embankment 
or a public hall is injured, one should offer four oblations of 
clarified butter with the four verses ‘ idara Visnur ’ ( Rg. I. 
23.17 ), ‘ma nastoke’ (Rg. I. 114. 8), ‘ Visnoh karmani’ ( Rg. I, 
23. 19 ), ‘ padosya ’ ( Rg. X. 90. 3), and then a dinner may be 
given to brahmanas. 

The procedure of jirnoddhara is given at length in the 
Nirnayasindhu, the Dharmasindhu and other works, Vrddha- 
Harlta IX. 409-415 also deals with re-consecration. Sankha- 
Likhita quoted in the Vivada-ratnakara and other works say that> 
when an image, a garden, a well, a bridge (over a moat or river), 
a flagstaff, a dam, a reservoir of water are breached, they should 
be repaired ( or raised ), re-consecrated and the person guilty of 
breach should be fined 800 panas.®°®® When worship was 
stopped, some authors prescribed re-consecration, while others 
prescribed only proksana as laid down in the Devapratistha- 
tattva ( p. 512 ) or Dharmasindhu ( III purvardha p. 334 ). 

The Kiradu ( Jodhpur ) Inscription of the time of king 
Bhimadeva of Anahillapataka records that in place of an image 
broken by Turuskas ( Moslems ) a new one was installed in 
aafnvat 1235 ( 1178-79 A. D. ) by the wife of Tejahpala, a sub- 
ordinate officer of the feudatory Cahamana Maharajaputra 
Madanabrahma ( vide E, I. vol. XX, Appendix p, 56 No. 381 ), 

Mathapratistha : — ( the founding of a monastery or a college 
for teachers and pupils. ) 

The founding of raathas appears to have been not very 
ancient. The Baud. Dh. S. ( III, 1. 16 ) in speaking of a 
householder who is an agniholrin remarks ‘ after departing from 
his house he (the householder) stops at the extremity of the 
village, builds there a hut (kuti), or a cottage hall ( matha ) 
and enters it . Here matha does not appear to have any 
technical sense. In the lexicon of Amara a matha is defined 
as ‘ a place where pupils ( and their teacher ) reside A temple 
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and a matha were both established from the same religious 
motive or sentiment, but they served different purposes. A 
temple was built principally for the purpose of prayer and 
worship. It also often provided for religious instruction, for 
the recitation of the Mahabharata, the Ramayana and the 
puranas, for kirtans to the accompaniment of music. But these 
latter were only secondary purposes. In the case of the mathas 
they were primarily intended for the instruction of pupils or 
the laity by some great teacher in the tenets of a sect or in 
the doctrines of some philosophy or in some branch of learning 
such as grammar, mimamsa, astronomy and the like. In many 
oases shrines or temples are associated with or affiliated to the 
mathas, but the worship of a particular deity is not the primary 
object of mathas. Mathas among the followers of the Vedic 
religion probably owed their origin to the example of Buddhist 
monasteries ( viharas ) The foundation of mathas received 
a great fillip after the times of the celebrated Advaita teacher, 
the great Sankaracarya, whom tradition credits with having 
established for the propagation of his system of Vedanta four 
mathas at Srngerl, Purl ( Govardhanamatha ), DvSraka ( Sarada- 
matha) and Badarl ( Jyotirmatha). Vide E. C. vol. VI Sg. 
No. 11 ( an inscription dated 1652 A. D. ) where reference is 
made to a grant in Srhgapura, the dharmapUha established by 
Sankaracarya, to the famous matha at Srngerl for the worship 
of Mallikarjuna, Vidya-Sankara-svaml and Saradamba. Other 
acaryas like RamSnuja and Madhva established their own 
mathas and the number of mathas is now legion. Originally a 
matha started by a sannyasin like the great Sankaracarya 
must have had no property, as ascetics were prohibited by the 
sastras from possessing property, except such articles of 
personal use as clothes, sandals, religious books on paim leaf 
or paper &c. Besides sannyasins were required not to stay 
long in one place. So people built shelters for them, in order 
to accommodate them when they visited their town or village 
and these were probably originally called matha, which in 
its narrow sense means a place where an ascetic resides. 
In its wider sense it means an institution where a teacher 
presides and instructs several disciples in religious and ana- 
logous tenets, practices and dogmas. But gradually the zeal 
and devotion of the disciples and followers of the great 

2099. Vide Cullavagga VI. 2 and 15 (S. B. E. vol. XX. pp. 160-169 
and p. 209 ) for viharas and their condition. 
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teachers endowed the mathas with considerable moveable 
and immoveable properties. The origin of mathas (spoken 
of as mattams in South India ) has been lucidly set forth as 
follows in Sammantha Pandara v. Sellappa Chetti 2 Mad. 175 
at p. 179 ‘ a preceptor of religious doctrine gathers around 
him a number of disciples whom he initiates into the parti- 
cular mysteries of the order and instructs in its religious 
tenets. Such of these disciples as intend to become religious 
teachers renounce their connection with their family and 
all claims to the family wealth and as it were affiliate 
themselves to the spiritual teacher whose school they have 
entered. Pious persons endow the schools with property which 
is vested in the preceptor for the time being and a home for the 
school is created and a mattam constituted. The property 
of the mattam does not descend to the disciples or elders in 
common ; the preceptor, the head of the institution, selects 
from among the affiliated disciples him whom he deems the 
most competent and in his own life-time instals the disciple so 
settled as his successor, not uncommonly with some ceremonies. 
After the death of the preceptor the disciple so chosen is ins- 
talled in the gaddi and takes by succession the property which 
has been held by his predecessor. The property is in fact 
attached to the office and passes by inheritance to no one who 
does not fill that office. It is in a certain sense trust property ; 
it is devoted to the maintenance of the establishment, but the 
superior has a large domain over it, and is not accountable 
for its management nor for the expenditure of the income, 
provided he does not apply it to any purpose other than 
what may fairly be regarded as in furtherance of the object 
of the institution. Acting for the whole institution he may 
contract debts for purposes connected with his mattam and 
debts so contracted might be recovered from the mattam 
property and would devolve as a liability on his successor to the 
extent of the assets received by him’. Vide also Oiyana Sambandha 
Pandar Sannadhi V. Kandasami Tambiran 10 Mad.375, pp,384-389; 
Vidyapuma Tirtha Swam v. Vidyanidhi Tirtha Swami 27 Mad. 
435 at pp. 438-439, 451, 453-55, Kailasam Pillai v. Nataraja, 
33 Mad. 265 ( F, B. ) at pp. 267, 273-277 for further remarks 
on the origin, growth and objects of mathas.*'®® 


2100. Vide Bajatarangipi VI. 87—88 where the king ia said to have 
donated to the head of a matha (mathadhipati) where pupils were taught 
almost all his wealth. 
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The head of a matha is called svami, mathapati or ma^ha- 
dhipati or mahanta (usually written as mohunt in the Law 
Reports ). The head of the matha is usually appointed accord- 
ing to the custom and practice of each matha, generally in one 
of three ways, vis. (1) the head for the time selects from among 
his disciples a fit one to succeed him, (2) the disciples elect one 
from among themselves to succeed on the demise of the head, 
(3) the ruling power or the original founder or his heirs appoint 
the head when there is a vacancy. 

That temples and mathas have throughout the centuries 
been supplementary to each other, both ministering to the reli- 
gious and spiritual wants of the people can be shown by a few 
examples. It has been seen how Bana ( in the seventh century ) 
refers to the recitation of the Mahabharata in the temple of 
Mahakala at Ujiayinl. The Rajataranginl ( V. 29 ) states how 
king Avantivarman of Kashmir appointed one Ramata Upa- 
dhyaya to the post of expounder (vyakhyatrpadaka) of grammar 
in a temple ( about 900 A. D. ), The Agnipurana*'®’ enjoins that 
in a temple of Siva or Visnu or the Sun if any one reads a book 
he may thereby acquire ( the merit of ) the imparting of all 
knowledge. Some mathas on the other hand provided for 
instruction not only in spiritual knowledge but also in secular 
knowledge. In the Patna Inscription of the time of the Yadava 
king Singhana, we read that Cangadeva, the court astronomer 
and astrologer, established in sake 1128 ( 1207 A. D. ) a matha 
for the study of the Siddhanta-siromapi ( an astronomical 
work ) of Bhaskaracarya, the grandfather of Cangadeva ( E. I. 
vol. L p. 338 ), the matha being endowed with lands and other 
sources of income by two feudatories of Singhana. Vide also 
E. C. vol. VI. Sg. Xo. 11 referred to above ( p. 907 ) where in 
endowing the matha at Srngerl provision was made for the 
worship of Mallikarjuna and Saradamba. 

A passage quoted in the Danacandrika from the Skanda- 
purSna states that a matha should be provided with cots and 
seats, should be thatched with grass and provided with platforms 
and should be donated to brahmanas or ascetics at some auspi- 
cious time ; by so doing a man secures all his desires and if he 
has no worldly desires he secures release ( from samsdra 
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The word matha was sometimes used in the sense of a 
dharmasala, a place provided for the temporary residence of 
travellers from distant parts. For example, the Rajataranginl 
VI. 300 states that queen Didda constructed ( about 972 A. D. ) 
a matha for the residence of the people from Madhyadesa, 
Lata and Saurastra. 

Throughout India for many centuries there have been well- 
endowed temples and mathas. But how the rulers or the ancient 
and medieval courts of justice regulated the administration of 
these institutions or their funds or how they prevented or stop- 
ped maladministration or misappropriation is not dealt with 
exhaustively anywhere. 

In Girijanund Datta Jha v. Sailajanund Datta Jha 23 Cal. 
645 it is observed as follows ( at p. 653 ) ‘ notwithstanding the 
existence of numerous richly endowed Hindu shrines all over 
India from the earliest times, the Hindu Law strictly so called 
is, as Sir T. Strange complains (see his Hindu Law, Ed. of 1839, 
vol. 1, p. 32) meagre in its provisions relating to religious 
endowments, a fact which may perhaps be accounted for on the 
supposition that the high reputation for piety and purity of 
character justly enjoyed for the most part by the priestly classes 
of ancient India who had the management of the shrines was 
deemed a sufficient safeguard against breach of duty, so as to 
render detailed rules of law to regulate their conduct unneces- 
sary In the following some of the meagre material that can 
be gathered from Dharmasastra works and analogous writings 
is set out. Manu ( XI. 26 ) first appeals to the religious senti- 
ments of people by declaring that the wicked man who from 
greed seizes the property of gods or of brahmanas feeds in 
another world on the leavings of the food of vultures. Sahara 
remarks (on Jaimini^'®* IX. 1.9) that when it is said that a village 
or field belongs to a god, that is not a literal expression but 
used only in a secondary sense. That is said to be owned by a 
person which one can use as one likes ; a field or a village can- 
not be used by a deity ; but the attendants on the god ( or 
temple ) are maintained out of what is donated to a temple or 
god. From this it follows that all those rules that apply to a gift 
to a human being do not apply to a property dedicated to an 

2103. I -JTt 

m m =5r nm ^ ^ i g 

i on IX. l. 9. 



Ch. XXVI J Admimstration of temple property 


911 


idol. Medhatithi ( on Manu XL 26 and II. 189 ) points 
out that images cannot be said to be owners in the 
literal sense, but only in a secondary or ideal sense, since 
the idol in a shrine cannot use the property at its will nor 
can it safeguard it and ownership consists in being able to 
use the thing owned as one desires and in being able to preserve 
it. In modern times courts in India have laid down that an 
idol is a juridical person capable of holding property, though 
from the vary nature of the case the possession and management 
of the property rests with a manager or a trustee. A matha is 
in the same position as an idol. The rights of the idol or 
of the matha can be safeguarded and vindicated in a court 
of law only by the manager or trustee of the temple 
or by the head ( called mohunt ) of the matha.^'”® Vide 
Bhupati Nath v. Ram Lai 37 Cal. 128 ( F. B. ) at pp. 145-153 
where Mr. Justice Mukerji examines at length passages of 
Sahara, Medhatithi, the Dayabhaga and its commentators to 
explain what is meant by a gift to an idol according to the 
notions of the Hindu writers. Manu and other smytikaras 
lay down that it is part of the king’s duty to prosecute and 
fine persons interfering with or destroying the property of 
temples. Yaj. II. 228 prescribes a fine of 40, 80 or 160 paxtas 
respectively for cutting off the twigs, principal branches of 
trees or the entire trees themselves that grow on built up 
platforms or in cemeteries or on boundaries or in holy places 
or near temples. Yaj. ( II. 240 and 295 ) prescribes the highest 
ammercement for fabricating a false edict or for tampering 
with royal edicts by inserting more or less than what is inten- 
ded to be granted by the king. The Mit. on Yaj. II. 186 says 
that the king should sedulously safeguard all rules made 
about the pastures for cows ( in a village ) or about the preser- 
vation of tanks and temples. Manu IX. 280 requires the king 
to pronounce the death sentence on those who break into a royal 
storehouse or an armoury or a temple and prescribes that the 
breaker of an image shall repair the whole damage and also pay 
a fine of five hundred panas. Kaut- HI. 9 prescribes punishment 


2104. sri? anrei: i 
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2105. Vide Proiunno Kumari v Goldb Chand L. R. 2. I. A. 145 at 
p. 152 ; Pramatha Nath r Pradyumna L. R. 52 I. A. 245, 251-52. 
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for encroachment on temples. From the Kaatillya we 
know that kings appointed an officer called ‘ davatsdhyaksa ’ 
( Superintendent of temples ) and that when the king’s treasury 
became empty it was part of the duty of that officer to bring 
together all the wealth of the temples in the forts and other 
parts of the country and the king could in an emergency use 
that wealth (and probably used to return it later when financial 
stringency ceased ). Among matters called prakirnaka ( mis- 
cellaneous ) of which the king was to take cognisance suo motu 
without anybody’s complaint, Narada includes ( in verse 3 ) 
‘ abstraction of gifts ’ and ‘ gifts of villages and towns to 
brahmanas ’ (verse 2). According to the Sm. C. among the topics 
called chalas were two viz. the destruction of a reservoir 
of drinking water and of a temple. Katyayana states that mere 
wrongful possession for any length of time of women, of state 
property and of temple property would not confer ownership on 
anybody. These texts indicated that the Government of the 
day protected temple properties, tanks, wells and the like that 
were dedicated to the public and exercised powers of superin- 
tendence and correction in matters affecting them. Yaj. 11. 
191 says that those who look after the business of guilds etc. 
in which many are interested should be students of the Veda, 
men of rectitude and free from greed. They are styled karya- 
cintaka by him. Brhaspati quoted by Apararka says 
( p. 796 ) that these karyacintakas ( committee ) should consist of 
two, three or five persons and that if there be disagreement 
between the larger bodies and the committee the king should 
decide that dispute and should bring round to the proper path 
whoever might be in the wrong. It appears that from very 
ancient times ( 3rd or 2nd century B. C. ) the committee in 
charge of religious foundations was called gosthi and the 
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members gosthika*’®*. In some inscriptions the superintendent 
of a temple is called sthanapati ( vide Srirahgam plates of Deva- 
raya II dated sake 1356 in E. L vol. 18, p. 138 ), In the Sirpur 
Stone Inscription of Mahasivagupta ( about 8th or 9th century 
A. D,) of Mahakosala provision is made for a portion of the 
property granted being heritable by the sons and grandsons 
of the donees only if they were worthy, kept up agnibotrat 
studied the six angas and bad clean mouths and did not 
engage in service and further that if the heir did not possess 
these qualities or died without leaving a son &c., then 
another person, a relative with the requisite qualifications, 
could be made the recipient of that share, and he was to 
be elderly and learned and was to be chosen by mutual agree- 
ment and the king's express order was not to be necessary 
for his selection. Paithinasi quoted by Apararka p. 746 
ordains that the king should not deprive temples and corpo- 
rations of their properties. A record from Malabar of the 
11th century A D. gives the details of temple administration 
in Kerala, that was in the hands of Yogam ( corporation ) 
wielding independent power ( E. I, vol. 18 p. 340 ). The 
Peshwa’s Government at Poona often interfered when disputes 
arose about properties dedicated to shrines and tombs of saints 
between the managers of the temples or among the heirs of the 
saint to whom lands had been originally donated. For example, 
the Peshwa made an award in 1744 A. D. about the principal 
religious and charitable institution in the Deccan, viz. the 
Chinchvad Samsthan, whereby he set apart one half of all pro- 
perties bestowed on the shrine at that place for purely religious 
and charitable purposes and distributed the other half between 
the manager and his kinsmen who were all descendants of the 
original founder, Shri Moraya Gosavi ( vide Chintaman v. Dhondo 


2109. Vide E. I. vol. II. p. 87 (votive inscription from Sanchi ) at 

p. 92 where mention is made of Bodba-gothl (Bauddba gofthi ) ; E. I. 
vol. I. p. 184 at p. 188 (for gogthika), E. I. VIII p. 219 ( Abu inscription 
No. 2 dated 1230 A. D.) which gives the names of the committee of 
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15 Bom. 612 at p. 615 ). A similar award was made by the 
Peshwa in 1777-78 A. D. about the Brahmanal Samsthan in the 
Satara District ( vide Annaji v. Narayana 21 Bom. 536 ). This 
privilege of ancient rulers to redress grievances and correct 
abuses in the management of religious and charitable endow- 
ments devolved upon the British Government as laid down by 
the Privy Council in Rajah Muthu Ramlinga v. Perianayagum 
Pillai, L. R. 1 I. A. 209 at p. 232 ‘It is evident... that the British 
Government, by virtue of its sovereign power, asserted as the 
former rulers of the country had done, the right to visit endow- 
ments of this kind and to prevent and redress abuses in their 
management ’. The Indian Central and Provincial Legislatures 
have placed on the Statute book many Acts regulating religious 
and charitable endowments. A list of the most important of 
these enactments is given below.*’" 

Property dedicated to a god is called ‘ devottara ’ ( the word 
being written as debutter in the Law Reports, particularly from 
Bengal ). Vide Sham Charan Nandi v. Abhiram Qoswami,ZZ Cal. 511 
at p. 523. A good deal of litigation comes up to the courts about 
the rights and liabilities of the trustees and the sevakas ( called 
Shebait in Bengal ), about their mismanagement of the temple 
properties and their removal and so forth. 

Among impartible things Manu (IX. 219 ) included yoga- 
ksema. The Mit. on Yap II. 118-119 shows that several mean- 
ings were attached to that expression by various writers, but that 
relying upon a verse of Laugaksi it prefers the meaning of ista 
and purta. Therefore the Mit.*"^ declares that gifts dedicated 
by a person to the public by expending ancestral wealth such 


2111. The Eeligious Endo-vrments Act ( XX of 1863 ) as amended 
by Act XXI of 1925; The Charitable Endowments Act (VI of 1890); 
Eeligious Societies Act ( I of 1880 ) ; Indian Civil Procedure Code, 
Sections 92-93 ( Act V of 1908); Indian Limitation Act, Section 10 
( Act IX of 1908 ) ; Charitable and Eeligious Trusts Act ( Act XIV of 
1920 ) ; Madras Hindu Eeligious Endowments Act ( Madras Act II of 
1927, applying to temples and maths also); Tirupati and Tirumalai 
Hevasthanams Act (Madras Act XIX of 1933 ); The Bombay Public 
Trusts Eegistration Act ( Bombay Act XXV of 1935 ). 
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as tanks, gardens, and temples could not be partitioned by the 
sons and grandsons. In modern times also the same is the rule. 
Besides properties dedicated to temples and other religious and 
charitable purposes are generally inalienable, according to 
legislative enactments and judicial decisions, *”* except where 
an alienation is absolutely necessary for the upkeep of the 
religious worship or for the benefit and preservation of the 
institution. 

A question arises whether, when a work of public utility is 
dedicated, the founder possesses any control over the thing 
dedicated and if so to what extent. The Viramitrodaya (on 
Vyavahara*”* ) furnishes an answer to this question. The follow- 
ing is the gist of its argument keeping as close to the original 
as possible. When a man throws an oblation into fire, his owner- 
ship over the oblation comes to an end ; but the oblation 
belongs to nobody. No human being has accepted it. Yet 
the sacrificer can prevent any one who wants to desecrate the 
offering by bringing it into contact with something impure from 
doing so and can see to it that the offering is reduced to ashes in 
the fire undisturbed. Similarly when a tank or a garden is 
dedicated to the public, the ownership of the founder in the thing 
is gone, but there is no other individual owner and no new 
ownership arises in any single person ; yet the founder can 
prevent a third person making himself owner of the thing 
dedicated to the public and it cannot be argued that the founder 
cannot interfere for protecting the thing and that there is no 
blame if he does not safeguard the assumption of ownership 
by a third person. The practice of respectable people viz. the 
exercise of the right of preservation in the case of both ( i. e. in 
the case of what is offered into the fire and what is dedicated 
to the public ) is based on this consideration. The sastric injunc- 
tion about utsarga does not merely contemplate the divesting 


2113. Vide for example Bombay Act II of 1863 (Summary Settle- 
ment Act, sec. 8). Vide Prosonno Kumari v. Golab Chand L.B. 2 I. A. 245. 

2114. ?mr- 

ti i? f q ^ 'tRvt- 

I IT ^ ?wt 

I ( portion on iv»TnT edited by Q. S, Sarkar 

chap. I sec. 50 and Jiv. ed. p. 544 ). 




916 


History of Dharmasastra 


[ Ch. XXVI 


of one’s ownership and dedication to the public, but also that 
the thing dedicated be enjoyed by the public without inter- 
ference or encroachment, just as in homa also one does not 
merely desire to throw can oblation into fire (and rest content with 
that ) but one desires to see that the oblation is reduced to ashes 
and is not rendered impure. This shows that the founder of 
a temple or the builder of a tank or garden would always 
retain a power to preserve the thing dedicated. 

Questions as to whether a new image can be substituted 
by the trustee or the shebait of a temple or whether he can 
remove the image to another place do come before the courts. 
Vide Kali Kanta Chatterji v. Surendra 41 C. L. J. 128 ; Pra. 
rnatha Natha v. Pradyurnna Kumar 30 C. W. N. 25 ( P. C.) where 
the P. C. laid down ( p. 33 ) that family idols are not merely 
movable chattels and that their destruction, degradation and 
injury are not within the power of the founder or other custo- 
dian for the time being; vide Hari Raghunath v. Anant Bhikaji 
44 Bom. 466, where it was held that the manager of a public 
temple has no right to remove the image from the old temple 
and instal it in another new building, especially when the 
removal is objected to by a majority of the worshippers. 



CHAPTER XXVII 


VANAPRASTHA (forest hermit) 

Vaikhanasa appears to have been the ancient name for 
Vanaprastha. In the AnukramanI one hundred Vaikhanaaas 
are said to have been the seers of Rg. IX. 6S and a Vamra 
Vaikhanasa is the seer of Rg. X. 99. The Tai. A. I. 23 connects 
the word Vaikhanasa with the nakhas of Prajapati ( ye nakhas 
te vaikhanasah ).*"* It appears that in ancient times there was 
some work called Vaikhanasa sastra which treated of the rules 
for forest hermits. Gaut. III. 2 uses the word Vaikhana.sa for 
this aSrama. Baud. Dh. S. II. 6. 19 defines a vanaprastha^”® as 
one who follows the practices laid down in Vaikhanasa-sastra. 
Vrddha-Gautama ( chap. VIII, p. 564 ) appears to suggest that 
Vaikhanasas and Pancaratrikas were two schools of Vaisnavas, 
the former calling Visnu by the appellations of Purusa, Acyuta 
and Aniruddha, while the Pancaratrikas spoke of Visnu as 
having the four murtis or vyuhas viz. Vasudeva, Sahkarsana, 
Pradyumna and Aniruddha.^"'^ The Par. M. vol. I, part 2, p. 139 
after quoting Vas, Dh. S. 9. 11 ( sramanakenagnimadhaya ) 
remarks that Sramanaka is Vaikhanasa-sutra that propounds 
the duties of tapasvins, Kalidasa in the Sakuntala speaks of 
the life led by the charming Sakuntala in Kanva’s hermitage 
as vaikhanasa vrafa^'^^ ( I. 27 ). Manu VI. 21 describes the 
Vanaprastha as abiding by the views ( mafa ) of Vaikhanasa 
and Medhatihi explains that Vaikhanasa is a sastra in which 
the duties of the forest hermit are expounded. The Maha- 
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bharata®”* ( Santi 20. 6 and 26. 6 ) states that the view of the 
Vaikhanasas is that it is better to have no desire for amassing 
wealth than to hanker after wealth. Sahkaracarya on Vedanta- 
sutra III. 4. 20 speaks of the third asrama as vaikhanasa and 
as indicated by the word tapas used in Chan. Up. II. 23. 1. 

The word vanaprastha is according to the Mit. the same 
as vanaprastha, which means ‘ one who stays in a forest in a 
pre-eminent way ’ ( by observing a strict code of life ). Kslra- 
svaml derives it differently.^*’® 

The time for becoming a forest hermit arises in two ways. 
According to the Jabalopanisad quoted above (p. 421) a man may 
become a vanaprastha immediately after the period of student- 
hood or after passing some years as an householder. Manu 
(VI. 2) indicates the age by saying ‘ when a householder sees his 
skin wrinkled and his hair growing white and sees the sons of his 
sons he may betake himself to the forest ’. The commentators 
were divided in their opinions, some holding that all three con- 
ditions ( wrinkles, grey hair and seeing son's sons ) must be 
fulfilled before one could become a forest hermit, others held 
that only one of them need be fulfilled and others again said 
that these conditions are only indicative of the age viz. that a 
man must be old or over 50. Kulluka on Manu HI. 50 quotes 
a smrti ‘ a man may resort to a forest after 50 ’. 

Gaut. III. 25-34, Ap. Dh. S. II. 9. 21. 18—11. 9. 23. 2, Baud. 
Dh. S. III. 3, Vas. Dh. S. IX, Manu VI. 1-32, Yaj. III. 45-55, 
Visnu Dh. S. 95, Vaik. X. 5, Sahkha-smrti VI. 1-7 ( in verse ), 
Santiparva 245. 1-14 and Anusasana 142, Asvamedhika-parva 
46. 9-16, Laghu-Visnu III, Kurmapurana ( uttarSrdha chap. 27 ) 
contain numerous rules about forest hermits. The principal 
points are stated below with a few references : 

(1) One may go to a forest with one’s wife or one may 
leave her in charge of one’s sons ( Manu VI. 3, Yaj. III. 45 ). 
The wife may accompany if she desires. Medhatithi notes that 
some explained that if the wife was young he may place her in 
charge of the sons and that an old wife may accompany her 
husband. 
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(2) He takes with him to the forest his three Vedic fires 
and his grhya fire®’*’ together with such sacrificial utensils as 
the ladles called sruc, sruva. Ordinarily the wife’s co-opera- 
tion is required in offering sacrifices, but when the wife is given 
in charge of the sons, her co-operation then is supposed to be 
dispensed with or it may be held that she has consented to all 
acts by agreeing to stay with the sons. On repairing to the 
forest he should perform the srauta sacrifices of new moon and 
full moon, the agrayana isti, the caturmasyas, Turayana and Dak- 
sdyana ( Manu VI. 4. 9-10, Yaj. III. 45 ). The sacrificial food 
was to be prepared from corn like nivdra growing in the forest. 
It appears that according to some writers the forest hermit was 
to give up his srauta and grhya fires and kindle a new fire in 
accordance with rules laid down in the sramanaka ( i. e. the 
Vaikhanasa sutra ) and offer sacrifices therein. Vide Gaut. 
III. 26, Ap. Dh. S. II. 9. 21. 20 and Vas. Dh. S. IX. 10.^’'* 

2121. If he has followed the ardhadhSna mode, then he has sepa- 
rate Srauta and grhya fires ; but if he has followed the ‘ sarvadhSna ’ 
mode, then he has only Srauta fires, which alone he takes with him" 
When a man consecrates the three srauta fires he may do so with half 
of his smSrta fire and keep the other half of the smSrta fire. This is 
ardhsdhSEna. If he does not keep the smUrta fire separate it is sarr s 
dhana. Vide Ap. Sr. V. 4. 12-16, V. 7. 8 and Nirnayasindhu ( 111 
pnrvardha, p. 370 ). If he has no 4rauta fires then he takes only the 
grhya fire. One who has no wife living can also become a forest 
hermit. Vide Mit. on Ysj. III. 45. DakfSyana is a modification of the 
DariiapurnamSsa sacrifice ( Ap. fer. III. 17. 4 and 11, A^v. Sr. 11. 14. 7ff 
and com. on Kst. Sr. 1. 2. 11 ) and TurSyana is an i?tyayana according 
to A^v. Sr. II. 14. 4-6 and a sattra according to Ap. XXIII. 14. 1. 

2122. MedhStithi on Manu VI. 9 states that the SrSmanaka fire is 
to be kindled by him only whose wife is dead or who becomes a forest 
hermit immediately after the close of the period of student-hood. 

2123. i »iu. HI. 26 ; 

I wt%s IX. 10. on ju. explains ‘ ww ’• 

These words occur also in Baud. Dh. S. II. 6.20. explains that he 

is to swallow holy ashes in order to deposit fires in his self, while 
NSrSya^a explains that he is to do so by repeating the mantra ‘ Ya te 
agne yajfiiyS ’ ( Tai. S. III. 4. 10. 5 ). The Baud. Dh. S. II. 10. 30-31 
refers to this ‘ uafi w: uhwsiiwtS i ^ k 

WU UJUmirrer • The Vaik. IX. 1-5 details how a person on 

entering the order of vaikhanasas is to establish the (tramanaka fire. 
At first it deals with the establishment of drSmanka fire by one whose 
wife accompanies him and then by one whose wife does not accom- 
pany him and winds up snttorami’K'cVr^: I 

snwngnfifrVT? Rswi: t ^ frstr 
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Ultimately he is to leave the keeping of fires by depositing the 
sacred fires in his own self according to the rules prescribed 
( in Vaikhanasa sutra ). Vide Manu VI. 25, Yaj. Ill, 45. 

(3) He has to give up all food that he used to partake of 
when he was in his village and also all household parapher- 
nalia ( cows, horses, beds &c. ) and subsist on flowers, fruits, 
roots and vegetables growing in the forest on land or in water or 
on corn fit for sages such as nivara and syamaka ( Manu VI. 5 
and 13, Gaut. III. 26 and 28 ). But he has to avoid partaking 
of honey, flesh, mushrooms growing on the ground, and the 
vegetables called Bhustrna, Sigruka, the Slesmataka fruit, 
though these are forest produce ( Manu VI. 14 ). Gautama 
allowed him as a last resort to partake of the flesh of animals 
killed by carnivorous beasts. Yaj. III. 54-55, Manu VI. 27-28 
allow him to beg for alms at the dwellings of other hermits or 
allow him to go to a village and bring by begging silently 
eight morsels of food. He can use salt prepared by himself 
only ( Manu VI. 12 ). 

(4) He has to perform the five daily sacrifices to gods, 
sages, Manes, men ( guests ) and to bhuCas with food fit for 
ascdtics or with fruits, roots and vegetables and give alms 
thereout ( Manu VI. 5 and 7, Gaut. III. 29-30, Yaj. HI. 46 ). 

(5) He has to bathe thrice in the day, in the morning, 
at noon and in the evening ( Manu VI. 22 and 24, Yaj. III. 48, 
Vas. IX. 9 ) ; while Manu VI. 6 appears to prescribe a bath 
twice a day only in the morning and in the evening. So there 
was an option. 

(6) He was to wear a deer-skin or a tattered garment ( i.e. 
one of bark or kusa grass or the like ) and allow his hair and 
nails to grow. Vide Manu VI. 6, Gaut. III. 34, Vas. IX. 11. 

(7) He should be devoted to the study of the Veda and 
recite it inaudibly ( Ap. Dh. S. II 9. 22. 9, Manu VI. 8, Yaj. 
III. 48 ). 

(8) He should live a life of complete continence, should 
be self-restrained, friendly ( to all ), collected in mind, ever 
liberal but never a recipient and be compassionate towards all 
beings ( Manu VI. 8, Yaj. III. 45 and 48). In view of Yaj. 
III. 45, Vas. IX. 5 and Manu VI. 26, Kulluka seems**** to be 


2124. wgr=mfT wna-; wnmrsfr III. 45 : i 

^IX. 5. 
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wrong in holding that if a forest hermit takes his wife with him 
he may cohabit with her at the prescribed times. 

(9) He is not to use corn growing on ploughed land in 
the forest even if the owner neglects to garner it nor is he to 
eat fruits and roots growing in villages ( Manu VI. 16 and 
Yaj. III. 46 ). 

(10) He may cook wild corn or he may eat only what 
becomes naturally ripe ( like fruits ) or he may pound between 
stones the grain to be used by him, or may employ his teeth 
only as mortar and ha is not to employ ghee in his cooking 
or religious rites but only the oil of wild fruits ( Manu VI. 17 
and Yaj. III. 49 ). 

(11) He is to eat only once either in the day in the 
4th part ( of the day divided into eight ) or at night or he may 
take food every alternate day or once after two or three days 
( Visnu Dh. S. 95. 5-6, Manu VI. 19). He may also follow 
the method of the penance of Candrayana ( stated in Manu 
XI. 216) or he may subsist on wild fruits, roots and flowers 
only ( Manu VI, 20-21, Yaj. III. 50 ) or may eat only once 
at the end of a fortnight ( according to one’s ability ). He may 
reduce gradually the’ quantity of food he takes, ultimately 
subsisting on water alone or on wind ( Ap. Dh. S. II. 9. 23. 2, 
Manu VI. 31 ). Vide Visnu Dh. S. 95. 7-12 also. 

(12) He may accumulate food materials only for a day 
or a month or a year ( but never for more than a year ) and 
should throw away his stored food material every year in the 
month of Asvina ( Manu VI. 15, Yaj. III. 47, Ap. Dh. S. II. 
9. 22. 24 

(13) He should practise severe austerities by standing 
in the midst of five fires ( 4 fires in the four directions and 
the blazing sun overhead ), by standing in the open in the rains, 
by wearing wet garments in winter (Manu VI. 23-34, Yaj. 
III. 52, Visnu Dh. S, 95. 2-4) and thus habituate his body to 
privations and mortifications. 

(14) He should gradually give up residing in a house, 
but should stay under a tree and subsist only on fruits and 
roots’*'® ( Manu VI. 25, Vas. IX. 11. Yaj. III. 54, Ap. Dh. S. 
II. 9. 21. 20 ). 


2125. mn STTorngsirWnnri i suv- u- % H- 9- 22. 24. 

2126. i IX. 11. 

H. D. 116 
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(15) At night he should sleep on the hare ground, should 
pass the day either sitting or moving about or in the practice 
of Yoga and should make no effort to enjoy the things that give 
pleasures ( Manu VI. 22 and 26, Yaj. Ill, 51 ). 

(16) He should study the various texts of the Upanisads 
for the purity of his body, for the increase of his knowledge 
and ultimately for realising brahma ( Manu VI. 29-30). 

(17) If the forest hermit suffers from some Incurable 
disease and cannot properly perform his duties or feels death 
to be near, he should start on the great journey ( Mahapra- 
sthana) turning his face towards the north-east, subsisting on 
•water and air only, till the body falls to rise no more (Manu 
VI. 31, YSj. III. 55). The Mit. and Apararka (p. 945) on 
Yaj. Ill, 55 quote a smrti ‘ a forest hermit may resort to the 
distant journey or may enter water or fire or may throw him- 
self from a precipice*. 

The Baud. Dh. S. HI. 3 gives an intricate classification of 
vanaprasthas. They are either pacamanakas ( who take cooked or 
ripe food) or apacamanakas ( who do not cook their food ). Each 
of these two classes is again sub-divided into five. The five 
pacamanakas are sarvSranyakas, vaitusikas, those who subsist 
on fruits, roots and bulbous roots, those who subsist on fruits 
only, those who subsist on vegetables only. Sarvaranyakas are 
of two kinds, viz, indrUmsiktas ( who bring creepers, shrubs and 
cook them, offer agnihotra therewith and offer it to guests and 
eat the rest ) and reto-vasikfas ( who bring the flesh of animals 
killed by tigers, wolves or hawks and cook it and offer to 
Agni &c. ). The apacamanakas are five viz. unmajjakas ( who 
do not employ implements of iron or stone for holding food ), 
pravrttasinah ( who eat food from their hands, without using 
any vessel ), mukhenaddyinah ( who eat food with their mouth, 
without using their hands, as beasts do ), toydhdras (who subsist 
on water only ), vayubhaksah ( who observe total fast ). These 
are according to Baud, the ten diksas of Vaikhanasas. Manu 
also ( VI. 29 ) calls the rules to be observed by forest hermits 
diksas. 

Brhat-Parasara ( chap. XL p. 290 ) speaks of four divisions 
of vanaprasthas viz, Vaikhanasa, Udumbara, Valakhilya and 


^ 127. qrnsnEtrr ’sswaw i 

1^0 on VT. III. 55 ( the printed test of reads while aty- 

reads ). 
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VanevasI ; while Vaikh. VIII. 7 says that the vanaprasthas are 
either sapaf.nika ( who stay with their wife ) or apatnlka and the 
first are of four varieties viz. Audumbara, Vairinca, Valakhilya 
and Phenapa. The RSmayana { Aranya, chap, 10. 2-6 ) speaks 
of forest hermits under various designations such as the 
Valakhilyas, Asmakuttas &c. 

Any person of the three higher varnas could become a 
vanaprastha, but a sudra could not do so. Manu VI. 1 when 
starting the topic of vanaprasthas employs the word ‘ dvija 
In the Santiparva 21. 15 it is stated that a ksatriya after trans- 
ferring the kingdom to his son should subsist in a forest on 
wild food and follow the sravana scriptures.’”* In the Asva- 
medhika-parva 35. 43 it is expressly stated that the order of 
vanaprasthas is meant for the three The Mahabharata 

cites many examples of royal personages becoming vanapras- 
thas. Yayati after crowning his youngest and most dutiful son 
Puru as a king is said to have become a forest hermit (Adiparva 
86. 1 ) where he practised various austerities ( Adi. 86. 12-17 ) 
and ultimately ended his life by fasting ( Adi, 75. 58 ). In the 
Asramavasi-parva ( chap. 19 ) the blind king Dhrtarastra is said 
to have become a forest hermit with his wife GandhSri who put 
on bark garments and deer-skin. The Par, M. ( I, part 2, p. 139 ) 
relying on Manu VI. 2, Yama and other sages states its view that 
men of the three varnas could become forest hermits. Women 
also could repair to the forest. The Mausala parva'(7. 74) states 
that when Krsna left the mortal body, Satyabhama and other 
queens of Krsna entered the forest having resolved to undergo 
severe austerities. The Adiparva ( 128. 12-13 ) narrates that^ 
on the death of Pandu, Satyavatl with her two daughters-in-law 
repaired to a forest for austerities and died there. Vide also 
Santi 147. 10 (for Mahaprasthana ) and Asramavasiparva. 37, 
27-28. According to Vaik. VIII. 1 and Vamanapurana 14. 
117-118 a brahmana could pass through all four asramas, a 
ksatriya through three ( he could not be a sannyasin ), a vaisya 

2128. 

II 21. 15. anvw seems to be a variant for or arrnarqi. 

Vide note 2123 above. 

2129. qivrqw f^^rratsrf i 

II 35. 43; ^TfVUfUT nmrt: i vh sttvfqg; 

l^cTTHsa-VT; n run?! 7. 74 ; i ftro- 

ni H 3TT»m» 37. 27-28 ; 

VIII. l. 
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through two (brahmacarya and garhasthya) and a sudra could 
resort to only one viz. the householder’s mode of life. Vide the 
story of Sambuka referred to above (p. 119 ). 

The question whether ending one’s life by starting on the 
Great Journey or by falling from a precipice is sinful exercised 
the minds of many writers on dharmasastra. The Dharmasastra 
writers generally condemn suicide or an attempt to commit 
suicide as a great sin. Parasara ( IV. 1-2 ) states that if a man 
or woman hangs himself or herself through extreme pride or 
extreme rage or through affliction or fear he or she falls into 
hell for sixty thousand years.*’*” Manu V. 89 says that no water 
is to be offered for the benedt of the souls of those who kill them- 
selves. The Adiparva ( 179. 20 ) declares that one who commits 
suicide does not reach blissful worlds. Vas. Dh. S. ( 23. 14-16 ) 
ordains “ whoever kills himself becomes ahhUasta ( guilty of 
mortal sin) and his sapindas have to perform no death rites 
for him ; a man becomes a killer of the self when he destroys 
himself by wood ( i, e. by fire), water, clods and stones 
( i. e, by striking his head against a stone ), weapon, poison, or 
ropes ( i. e. by hanging ). They also quote a verse ‘ that dvija 
who through affection performs the last rites of a man who 
commits suicide must undergo the penance of Candrayana with 
Tapta-krcchra ”. Vas. Dh, S. 23. 18 prescribes a prayascitta for 
merely resolving to kill oneself ( even when no attempt is 
made ). Yama ( 20-21 ) prescribes that when a person tries to 
do away with himself by such methods as hanging, if he dies, 
his body should be smeared with impure things and if he lives 
he should be fined two hundred parws; his friends and sons 
should each be fined one pana and then they should undergo the 
penance laid down in the sastra.*'*’ 

In spite of this general attitude, exceptions were made in 
the smrtis, the epics and purapas. When a man was guilty of 
brahmana murder, he was allowed to meet death at the hands of 
archers in a battle who knew that the sinner wanted to be killed 
in that way as a penance or the sinner may throw himself head 


nviq; • gjnvvrnm- 

^ II anrff JTsrfff i q-ra nra'mn « 

vrm IV. 1-2. 

2131. STTUTTW I IJSTSntilrST ^frqiit %5ItT 

Mpi* I sfxqjajw an; 
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downwards in fire (Manu XI, 73, Yaj III. 248 ). Similarly the 
drinker of spirituous liquor expiated his sin by taking boiling 
wine, water, ghee, cow’s milk or urine and dying thereby 
( Manu XI. 90-91, Yaj. III. 253, Gaut. 23. 1, Vas. Dh. S. 20. 22 ). 
Vide also Vas. Dh. S. 13. 14, Gaut. 23. 1, Ap. Dh. S. I. 9. 25. 1-3 
and 6 for similar deadly penances for incest and for drinking 
liquor and for theft. The Ap.Dh.S. (1.10.28. 15-17) quotes Harlta 
who condemns such penances involving death.®’^^ At extremely 
holy places like Prayaga.the Sarasvatl and Benares persons were 
allowed to kill themselves by drowning with the desire of 
securing release from sanisara. The Salyaparva ( 39. 33-34 ) 
states ‘ whoever abandons his body at Prthudaka on the northern 
bank of the Sarasvatl after repeating Vedic prayers would not 
be troubled by death thereafter The Anusasanaparva ( 25. 
62-64 ) says that if a man knowing the Vedanta and under- 
standing the ephemeral nature of life abandons life in the holy 
Himalayas by fasting, he would reach the world of brahma. 
Vide also Vanaparva 83. 83 ( about suicides at Prayaga ). The 
Matsya-purana (186. 34-35) eulogises the peak of Amarakantaka 
by stating ‘ whoever dies at Amarakantaka by fire, poison, water 
or by fasting enjoys the pleasures ( described in verses 28-33 ). 
He who throws himself down (from the peaks of Amarakantaka ) 
never returns ( to sarhsara 

There are historical examples of this practice supplied by 
Epigraphy. The Khairha plates of Yasahkarnadeva ( dated 
Kalacuri aamvat 823 i. e. 1073 A. D. ) narrate that king Gahgeya 
obtained release along with his one hundred wives at the 
famous banyan tree of Prayaga ( E. I, vol. XII. p. 205 at p. 
211 ) 2135 King Dhahgadeva of the Chandella dynasty is said 
to have lived for more than 100 years and to have abandoned 
his body at Prayaga while contemplating on Rudra ( E. I. vol. 
I. p. 140 ). The Calukya king SomeSvara after performing yoga 


2132. g gmi VR^x^niiT i 

I ^ STRura vt gw w awta i enw- a. %■ 

I. 10. 28. 15-17. 

2133. xmwrgw^ srcwwft aa *wt mw 

II 5r?www 39. 33-34 

2134. g4 uim awwTFW i wrfw aar ^ srar- 

5TWi II exfawrawiT afa^aww ww a^ x ^^ i waa gaa wwg atri^ i 

HcWW 186. 34-35. 

2135. wm vwm wa g ^ gfaWw^ar mS xiflwmaTsa graig ' E. I. vol. 
XII. 205 at p. 211. 
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rites drowned himself in the Tuhgabhadra in 1068 A. D. ( E. C. 
vol. II. Sk. 136). The Eaghuvaihsa VIII. 94 poetically describes 
how Aja in his old age when his health was shattered by disease 
resorted to fasting and drowned himself at the confluence of the 
holy rivers, the Ganges and the Sarayu, and immediately 
attained the position of a denizen of Heaven. 

Apart from suicide for purposes of penance or at holy places 
the smrtis allowed, as said above, a forest hermit to start on the 
great journey to meet death and also allowed in certain circum- 
stances death by entering fire, or by drowning or by fasting 
or by throwing oneself from a precipice even for those who 
were not hermits. Gautama ( 14. 11 ) prescribes that no mour- 
ning need be observed for those who wilfully meet death by 
fasting, or by cutting themselves off with a weapon, or by fire, 
or poison or water or by hanging or by falling from a precipice. 
But Atri ( 218-219 ) states some exceptions viz. ‘if one who is 
very old (beyond 70), one who cannot observe the rules of 
bodily purification ( owing to extreme weakness &c. ), one who 
is so ill that no medical help can be given, kills himself by 
throwing himself from a precipice or into fire or water or by 
fasting, mourning should be observed for him for three days and 
sraddha may be performed for him. AparSrka ( p. 536 ) 
quotes texts of Brahmagarbha, Vivasvat and Gargya about an 
householder ‘he who suffering from serious illness cannot live, 
or who is very old, who has no desire left for the pleasures of 
any of the senses and who has carried out his tasks may bring 
about his death at his pleasure by resorting to mahaprasthana , 
by entering fire or water or by falling from a precipice. By so 
doing he incurs no sin and his death is far better than taj>aa, 
and one should not desire to live vainly ( without being able to 
perform the duties laid down by the sastra). Apararka 
( p. 877 ) and Par. M. ( I. part 2, p. 228 ) quote several verses 
from Adipurana about dying by fasting, by entering fire or 
deep water cr by falling from a precipice, or by going on maha- 

2136. i anm'TW 

ii nw axt^- 

II anw 218-219 quoted by ^uxfmir on ixg V. 89, rent® on gx- HI- 6, 
3XVTX^ p. 902 (as from Angiras), txxx. WX- I. part 2 p. 228 (as from ^TTnXcXtr)- 
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prasfchana in the Himalayas or by abandoning life from the 
branch of the vata tree at Prayaga, the verses declaring that 
not only does such a man not incur sin but he attains the 
worlds of bliss. In the Ramayana ( Aranya, chap, 9 ) Sara' 
bhahga is said to have entered fire. We find that the Mrccha- 
katika ( 1. 4 ) speaks of king Sudraka as having entered fire. 
In the Gupta Inscriptions No. 42, the great Emperor Kumara- 
gupta is said to have entered the fire of dried cowdung cakes. 
The editor remarks that there is necessarily no reference to the 
fact that the emperor voluntarily embraced death by fire. But 
it appears that there is no great propriety in the description 
if all that is meant is that the Emperor’s corpse was burnt 
with ‘karlsa’. 

Some put forward a Vedic passage ‘one who desires heaven 
should not (seek to) die before the appointed span of life is at 
an end (of itself)’ as opposed to the permission for suicide 
given by the smrtis. Medhatitbi on Manu VI. 32 quotes 
this Vedic text and explains it away by saying that if srufi 
intended to lay down an absolute prohibition against suicide 
in every case, it would have simply said ‘ one who desires 
heaven should not ( seek to ) die ’. The Vaj. S, ( 40. 3 ) contains 
a verse saying ‘ whoever destroy their self reach after death 
worlds that are shrouded in blinding darkness’, which 
really refers to persons ignorant of the correct knowledge of the 
Self. But this has been interpreted by many as referring to 
those guilty of suicide (atmahan). Vide Uttararamacarita IV, 
after verse 3 and Br. Up. IV. 4. 11 for a verse similar to 
that in the Vaj. S. The RajatarahginI (VI. 1411 ) refers to 
officers appointed by the king to superintend prayopavesa 
( resolving on death by fasting ). 

Among Jains a similar rule prevailed. The Ratnakaranda- 
sravafcacara ( chap, 5 ) of Samantabhadra ( about 2nd century 
A. D. ) dilates on Salkkhana, which consists in abandoning the 
body for the accumulation of merit in calamities, famines, 

2138. ng nFitf 5 5T 

H gRrmftu: fl- tsi n wIn i 

I on JT 3 VI 32. Vide on ng VI, 31 

for an explanation of the same Vedic quotation. 
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extreme old age and incurable disease. The KalandrI 
( Sirohi State) Inscription records the suicide of a Jain con- 
gregation by fasting in samuat 1339 ( E. I. vol. XX., appendix 
p. 98 No. 691 ). 

From the account of the death of Kalanos the Indian 
gymnosophist at 73 given by Megasthenes (Me Crindle p. 106) 
we can gather that the practice of religious suicide prevailed 
long before the 4th century B. C. Strabo ( XV. 1.4) states that 
with the ambassadors that came to Augustus Caesar from India 
also arrived an Indian gymnosophist who committed himself 
to the flames like Kalanos who exhibited the same -spectacle 
before Alexander. 

In the times of the puranas the method of starting on maha- 
prastbana and suicide by entering fire or falling from a preci- 
pice came to be forbidden and was included in Kalivariya.^’*’ 

It will be noticed that soma of the duties and regulations 
prescribed for vanaprasthas are practically the same as those 
for sannyasins. For example, the rules laid down in Manu 
VI. 25-29 for forest hermits are almost the same as those for 
parivrajakas^^*^ ( Manu VI. 38, 43, 44). The Ap. Db. S. employs 
the same words twice in delineating the characteristics of both 
( 11. 9. 21. 10 and 20). The order of hermits gradually leads on 
to or rather passes over into that of sannyasins. Both have to 
observe celibacy and restraint of senses, both have to regulate 
the intake and quality of food, both have to contemplate on the 
passages of the Upanisads and strive for the knowledge of 
Brahman. There were no doubt some differences. The vana- 
prastha could be accompanied by his wife at least in the begin- 
ning, a sannyasin could not be so. A vanaprastba had to keep 
fires, perform the daily and other yajnas at least in the begin- 
ning, the sannyasin gave up his fires. The vanaprastba had to 
concentrate upon tapas, upon inuring himself to privations, 
severe austerities, and self-mortification, while the sannyasin 


2140. I mariv 

II chap. 5. I owe this quotation to the kind 

nesa of Prof. Upadhye of Kolhapur. 

2141. erur i urmr ^i^^q 

II chap. 24. 16 ; vide also I. p. 12. 
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was concerned principally with samyama ( restraint or quies- 
cence of senses ) and contemplation of the highest Reality, as 
stated hy Samkaracarya on Vedantasutra III. 4. Owing 

to the great similarity and virtual fusion of the two Ssramas 
the stage of vanaprastha came to be gradually ignored and people 
passed from the householder’s life directly to the life of 
sannyasa. GovindasvamI on Baud. Dh. S. III. 3. 14-17 remarks 
that the acarya (Baudhayana) should be asked why he describes 
the two orders of vanaprastha and sannyasa as distinct.*'** In 
course of time no one probably became a vanaprastha and 
therefore having recourse to the stage of vanaprastha came to 
be forbidden in the Kali age.*'*® 


2143. nTsa-renmormT vrsTn^nri ^ f^- 

Wfg UJT ^ on III. 4.20. 
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Sannyasa. — (the order of ascetics). That the Chan, Up. 
was well aware of the three asramas of student-hood, house- 
holder and forest hermit has been shown above ( p, 420 ), 
It is somewhat doubtful whether the Chan, Up, regarded 
sannyasa as the fourth and the last stage in a man’s life when 
ideally planned. It merely states that ‘ one that holds fast by 
the realization of brahman attains immortality But it 
appears that a stage of the abandonment of worldly riches, a 
life of begging and contemplation of the Absolute and its reali- 
zation had been known to the earliest Upanisads like the 
Brhadaranyaka. Whether it was the fourth stage or whether it 
could be reached even in the stage of hrahmaoarya or of a 
house-holder is left in doubt so far as the older Upanisads 
are concerned. The Jabalopanisad (4) has been quoted above 
( p, 421 ) to show that it gave an option either to regard sannyasa 
as the 4th stage in a man’s life or to resort to it immediately 
after any of the first two asramas. 

In the Br, Up. (II. 4. 1 ) we see that Yajnavalkya when 
about to become aparivrajaka (a wandering ascetic) tells his wife 
Maitreyl that he was going to leave home and that he wanted 
to divide whatever wealth he had between her and her co-wife 
Katyayanl. This shows that a parivrajaka had even then to 
leave home and wife and to give up all belongings. The same 
Upanisad in another place ( III. 5. 1 ) states ‘ those who realize 
Atman give up the hankering after progeny, possessions 
and heavenly worlds and practise the beggar’s mode of life ; 
therefore the brahmana, having completely mastered (and so risen 
beyond ) mere learning, should seek to be like a child ( i. e. 
should not make a parade of his latent capacities or know- 
ledge ) and having completed ( gone beyond ) knowledge and 
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balya ( child-like behaviour ) he should attain to the position of 
a muni, and having risen beyond the stage of a muni or non- 
muni, should become a real brahmana ( one who has realized 
brahman ). Vide also Br. Up. IV. 4, 22 for similar words and 
sentiments. The Jabalopanisad (5)^**^ declares that the ascetic 
( parivrat ) wears discoloured ( not white ) garments, has a 
tonsured head, has no possessions, is pure, hates ( or injures ) no 
one, begs for alms and thereby tends to attain non-diflference 
from brahman. In the Paramaharhsa, the Brahma, the Narada- 
parivrajaka, and the Sannyasa Upanisads numerous rules 
are laid down about sannyasa. But the antiquity and the 
authenticity of these Upanisads is extremely doubtful and 
therefore passing them over attention will be confined to the 
dharmasutras and other ancient smrtis. 

Gaut. III. 10-24, Ap. Dh. S, II. 9. 21. 7-20, Baud. Dh. S. II, 
6. 21-27 and II. 10, Vas. Dh. S. X., Manu VI. 33-86, Yaj. III. 
56-66, Vaik. IX. 9, Visnu Db.S.96,Santiparva chap. 246 and 279, 
Adiparva chap, 119, 7-21 and Asvaraedhika 46. 18-46, Sahkha- 
smrti ( VIL in verse ), Daksa VIL 28-38, Kurmapurana 
( Uttarardha, chap. 28 ), Agnipurana 161 and many other smrtis 
and puranas dilate upon the characteristics and duties of ascetics 
( yatidharma ), Some of the most salient features are set out 
below with a few references. 

(1) In order to qualify himself for sannyasa, a person 
had to perform a sacrifice to Prajapati in which whatever he had 
he distributed to priests and the poor and the helpless ( Manu 
VI. 38, Yaj. III. 56, Visnu Dh. S. 96. 1, Sahkha VII. 1 
The Yatidharinasarigraha( p. 13)prescrib8sthatthe Prajapatyesti 
should be performed by him who had kept the three vedic fires and 
the isti to Agni should be performed by others who kept only 
the grhya fire. The Jabalopanisad 4 adds that the sacrifice 
should be for Agni ( and not for Prajapati as some hold ). The 
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NrsimhapurSna ( 60. 2-4 ) requires that before entering upon 
this order one should perform eight ^raddhas. The Nrsimha- 
purana 58. 36 allows every one who is a vedic student to 
become an ascetic if his tongue, his sexual emotions, his appe- 
tite for food and his speech are pure ( i. e. under strict control )• 
The eight sraddhas are daiva (to Vasus, Rudras, Adityas), arsa 
( to the ten sages viz. Marici and others), divya (to Hiranya- 
garbha and VairSja), manusya (to Sanaka, Sanandana and five 
others ), bhautika ( to five bhutas, prthvl &c. ), paitrka ( to 
Kavyavad fire. Soma, Aryaman, pitra called Agnisvatta &c. ), 
matrsraddha ( to ten matrs such as Gaurl, Padma ), atma^raddha 
( to ParamStman ). Vide Yati-dh. p. 9 and Sm. M. p. 177. Manu 
is careful to point out ( VI. 35-37 ) that a man should fix his 
mind on moksa after studying the Veda, procreating sons, 
performing sacrifices i. e. after discharging his debts to the 
sages, the pitrs and gods. Baud. Dh. S. II. 10. 3-6 and 
Vaik. IX. 6 state that an householder who has no children or 
whose wife is dead or who has established his children in the 
path of dharma or who is over 70 may become an ascetic. 
Kautilya ( II. 1 ) prescribes that if a person embraces the order 
of ascetics without making proper provision for his wife and 
sons he shall be punished with the first ammercement. *'*• He 
has to deposit his fires in himself and leave home (Manu 

VI. 38 ). 

(2) After leaving home, wife, children and possessions, 
he should dwell outside the villages, should be homeless and 
stay under a tree or in an un-inhabited house wherever he may 
be when the sun sets and should always wander from place to 
place ; but he may remain in one place only in the rainy sea- 
son ( Manu VI. 41, 43-44, Vas. Dh. S. X 12-15, Sankha 

VII. 6 ). Sankha ( quoted by the Mit. on Yaj. III. 58 ) allows 
him to stay in one place only for two months in the rains, while 
Xanva says that he may stay one night in a village and five in 
a town ( except in the rains ). When he follows the rule of 
staying four or two months in one place, he should do so from 
the full moon of Asadha or an ascetic may always stay on the 
banks of the Ganges, 
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(3) He should always wander alone without a com- 
panion, as by so doing he will be free from attachments and the 
pangs of separation. Daksa (VII. 34-38) emphasizes this*'*' 
point very well ‘ the real ascetic always stays alone ; if two 
stay together, they form a pair; if three stay together they are 
like a village and if more ( than three stay together ) then it 
becomes like a town. An ascetic should not form a pair or a 
village or a town; by so doing he swerves from his dharma, 
since ( if two or more stay together ) they begin to exchange 
news about the ruling prince, about the alms obtained and by 
close contact sentiments of affection, jealousy or wickedness 
arise between them. Bad ascetics engage in many activities 
viz. expounding (texts) for securing money or honour and also 
gathering pupils round them. There are only four proper 
actions for an ascetic and no fifth viz. contemplation, purity, 
begging, always staying alone’. Narada says ‘there are six 
acts which ascetics must do as if ordered by the king under the 
threat of a penalty viz. begging, japa, contemplation, bath 
(thrice daily), purity and worship of Siva or Visnu ( quoted in 
Yati-dh. p. 62 and Sm. M. p. 188).*'*'® 

(4) He should be celibate, should always be devoted to 
contemplation and spiritual knowledge and should be un- 
attached to all objects of sense and pleasure ( Manu VI. 41 and 
49,Gaut. III. 11). 

(5) He should move about avoiding all trouble or injury 
to creatures, should make all creatures safe with him, should 
bear with indifference all disrespect, should entertain no anger 
towards him who is furious with him, should utter benedictions 
over him also who runs him down, should never utter an untruth 
( Manu VI. 40, 47-48, Yaj. HI. 61, Gaut. III. 23 ). 

(6) He should neither kindle srauta fires nor grhya fire 
nor even ordinary fire for cooking food and should subsist on 
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food obtained by begging ( Manu VI. 38 and 43, Ap. Dh. S, I. 
9- 21. 10, Adiparva 91. 12 ). 

(7) He may enter a village for begging food only once 
a day, he should not ordinarily stay in a village at night 
( except in the rains ) but if he stays at all ha should do so only 
for one night ( Gaut. III. 13 and 20, Manu VI. 43, 55 ). 

(8) He should beg alms from seven houses without 
selecting them beforehand (Vas. Dh. S. X 7, Sahkha VII. 3. 
Adi. 119. 12 ‘ five or ten houses ’ ). Baud. Dh. S, ( II. 10. 57-58 ) 
prescribes that he should visit for alms the houses of brahmana 
householders of the Sallna and Yayavara types and should only 
wait for as much time as would be required for milking a cow. 
Baud. Dh. S. II. 10. 69 quotes the view of others that an ascetic 
may take alms from persons of all varnas or food from only 
one among dvijatis; Vas. X. 24 also says that he should beg 
of brahmanas only. The Vayupurana I. 13. 17 prescribes that 
ascetics should not eat food belonging to one man ( but should 
eat food collected from several houses ), or flesh or honey 
should not accept amasraddha ( i. e. sraddha with uncooked 
food ), should not use salt directly or by itself ( i, e. they may 
eat vegetables in cooking which salt has been used ). According 
to Usanas ( quoted in Sm. M. p. 200 and Yati-dh. pp. 74-75 ) 
food obtained by begging is of five kinds viz. madhukara 
( collecting food from any three, five or seven houses at random 
just as bees collect honey from any flowers ), prakpranita 
(when a request is made by devotees to take food at their 
houses even before the ascetic gets up from his bed ), ayucita 
( when invitation to take food at his house is given by a man 
before the ascetic starts on his begging round), tatkdlika (the 
food that is announced by a brahmana the moment the ascetic 
approaches ), upapanna ( cooked food brought to the matha by 
devoted disciples or other people ). Vas. Dh. S. X. 31 says that 
a brahmana ascetic should avoid food at sudra houses and 
Apararka p. 963 explains this as implying that in the 
absence of brahmana houses an ascetic may beg for food from 
ksatriyas and vaisyas. In later times begging alms from 
persons of all castes was forbidden, being included among 
^ivarjya actions ( yates tu sarva-varnesu na bhiksacaranam 

alau ). Vide Sm. M. p. 201. It was stated by Parasara and 
Kratu that no fault attaches to an ascetic if he being verv 
old or very ill took food from a single person on a certain day 
or for several days or begged for food at the house of his sons, 
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friends, teacher or brothers or wife ( vide Sm. M. p. 201, Yati- 
dh. p. 75 ). According to Parasiara I. 51 and the Sutasamhita 
( Jnana-yoga-khanda 4. 15-16 ) the first claim on the food 
cooked in the house is that of an ascetic and a brahmacarin 
and one has to perform the Candrayana penance for taking 
one’s meals without giving alms to them. In giving food to 
an ascetic first water is poured on his hand, then food is given 
and then again water is poured on his hand ( Parasara I. 53 
quoted hy Haradatta on Gaut, V. 16 ). Vide Ap, Dh. S. II. 2. 4, 
10 and Yaj. I. 107. 

(9) He should go out for begging when the smoke from 
kitchens has ceased to rise and when the noise of pestles has 
died down and the live coals ( in the kitchen ) have been 
extinguished and the plates used for the dining ( by the house- 
holders ) have been kept aside i. e. he should beg food in the 
evening(Manu VI.56,Yaj.III.59,Vas.X.8,Safikha VII. 2 ). He 
should not take as alms honey or flash (Vas. X. 24). He should 
not endeavour to secure alms by the practice of predicting, 
interpreting portents and omens or by the practice of descri- 
bing the consequences indicated by them, nor by astrology 
nor by expounding the principles of a lore nor by casuistry 
( or discussion ) nor should he approach a house that is already 
besieged by hermits, brahmanas, birds and dogs, beggars or 
others ( Manu VI. 50-51 ). 

(10) He should not eat food to satiety, but should eat 
only as much as is necessary to keep body and soul together 
and should not feel delight when he gets substantial alms nor 
feel dejected when he gets little or nothing ( Manu VI. 57 and 
59, Vas. X. 21,22 and 25, Yaj, HI. 59 ). There is a famous 
verse ‘ an ascetic should take only eight morsels of food, a 
forest hermit 16, a householder 32 and a vedic student an unli- 
mited number ’ ( Ap. Dh. S. II. 4. 9. 13, Baud, Dh. S. II. 10. 68 ). 

(11) He should hoard nothing and he should own or 
possess nothing except his tattered garments, his water jar, 
begging bowl ( Manu VI. 43-44, Gaut. III. 10, Vas. X. 6 ). 
Devala quoted by the Mit. on Yaj. III. 58 declares that the 
ascetic should possess only a water-jar, a pavitra ( cloth for 
straining water ), padukas, an asana and a kantha ( wallet for 
protection from extreme cold ). The Mahabharata states that 
wearing ochre-coloured garments, shaving the head, and keeping 
a water jar and three staffs — these are only outward signs meant 
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to secure food and do not lead to moksa”®'*’ (dialogue of Janaka 
and Sulabha ). The Mahabhasya ( vol. 1. p. 365 ) also declares 
that a man is known to be a parivrajaka on seeing his three 
staffs. The Vayupurana I. 8 ( quoted by Apararka pp, 949-950 ) 
lays down what he should possess. He should take a staff 
of bamboo the outward surface of which is intact, which is 
not formidable and which has the parvans ( the parts between 
the joints ) of equal length, which is surrounded by a rope of 
cow’s tail hair four ahgulas in length and has three knots and 
which he holds in his right hand ; he should have a sikya 
( loop on which to carry his jar or other things ) made of kusa 
or cotton or hemp threads or strings and of the form of a lotus 
and six mustis ( fists ) in length ; he should also have a water 
jar and a patra ( vessel or bowl for begging ); he may have a 
seat ( asana ) of wood square or round in size for sitting on or 
for washing his feet ; he should have a loin-cloth to cover his 
private parts and a kantha ( patched garment or wallet ) for 
protection against cold and he may have two padukas (sandals). 
He should have only these and should not accumulate any- 
thing else. 

(12) He should wear garments only for covering his pri- 
vate parts and may wear such garments as were worn by others 
and are used by him after washing ( Gaut. IIL 17-18 ), while 
Ap. Dh. S. ( II. 9. 21. 11-12 ) states that he should wear clothes 
thrown away by others and that some say that he may be 
naked. Vas. ( X. 9-11 ) says that be should cover his body with 
a piece of cloth ( satl ) or with deer skin or with grass cut down 
for cows. Baud. Dh. S. II. 6. 24 requires that his garments 
should be ochre-coloured ( quoted by Apararka p, 962 ). 

(13) The begging bowl and the plate from which the 
ascetic eats should be made of clay or wood or of a gourd, or of 
bamboo which should be without holes and he should not use 
metal vessels ; and these vessels are to be cleaned with water 
and scoured with cow’s hair ( Manu VI. 53-54, Yaj. HI. 60 and 
Laghu-Visnu IV, 29-30 ). 

(14) He should pare his nails, cut all his hair and beard 
( Manu VI. 52, Vas. Dh. S. X. 6 ) ; but Gaut. III. 21 appears to 
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allow him an option viz. he may tonsure the whole head or keep 
only a top-knot. 

(15) He should sleep on raised ground ( sthandila ), 
should feel no concern if he suffers from an illness, he should 
neither welcome death nor should he feel joy for continuing to 
live, but he should patiently wait till the time of death, as a 
servant waits till the time he is hired espires ( Manu 
VI. 43 and 46 ). 

(16) He should generally observe silence except when 
he repeats the Vedic texts learnt by him ( Manu VI. 43, Gant. 
III. 16, Baud. Dh. S. II. 10. 79, Ap. Dh. S. II. 9. 21. 10 ).*'” 

(17) He should be tridandi ( carrying three staffs ) 
according to Yaj. III. 58, while Manu VI. 52 simply says he 
should be dan(}i ( i. e. carrying a staff). The word darida. is used 
in two senses, a staff of bamboo or restraint. Baud. Dh. S. II. 
10. 53 gives an option that he may be ekadandi or a tridandi 
and also says that he should not cause harm to creatures by 
speech, actions and mind (II. 6. 25). Manu XII. 10, which is the 
same as Daksa ( VIL 30), declares that that man is called tridandi 
who has restraint over his speech, mind and body. Daksa 
makes certain apt remarks ‘ Even gods who pre-eminently 
possess the sattcagu^a are carried away by pleasures of sense ; 
what of men? Therefore he who has given up his t.aste for 
pleasures should resort to danda ; others cannot do it as they 
will be carried away by pleasures. An ascetic is not called 
tridandi by carrying bamboo staffs; he is tridandi who has the 
spiritual danda in him. Many people make their livelihood 
under the guise of ( carrying ) three dandas ’ ( VII. 27-31, quoted 
by Apararka p. 953 ). Restraint of speech requires that he 
should observe silence, restraint of action that he should cause 
injury to no creature and restraint of mind that he should 
engage in pranayama and other yogic practices. Daksa him- 
self says ( I. 12-13 ) that the three staffs are the special out- 
ward sign of a yati as the girdle, deer-skin and staff are the out- 
ward signs of the vedic student or long nails and beard are 
indicia of the forest hermit. Laghu-Visnu IV. 12 says he may 
be ekadandi or tridaridi. The Jivanamuktiviveka ( p. 154 ) 
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quotes verses to the effect ‘he who wields the staff of the know- 
ledge of Eeality is called ekadandi, while he'who'merely holds 
a stick in his hand without knowledge and eats everything ( or 
has all sorts of desires ) reaches terrible hells ’• 

(18) He should recite the vedic texts referring to yajnas 
or gods or texts of a metaphysical character found in the 
Vedanta ( such as * satyam jnanam-anantam brahma * in Tai. 
Up. 2. 1 ). Vide Manu VL 83. 

(19) He should walk after ascertaining with his eye that 
the ground he treads is pure, should drink water after passing it 
through a piece of cloth ( in order to prevent ants &c. being 
taken in by him ), he should utter words purified by truth and 
should do what his conscience ( inner voice ) decides to be right 
or proper (Manu VI. 46, Sahkha VII. 7, Visnu Dh. S. 96. 14-17). 

(20) In order to generate the feeling of vairagya ( desire- 
lessness ) and to curb his senses he should make his mind dwell 
upon the body as liable to disease and old age and as packed 
full of impurities; and should revolve in his mind the transitory 
nature of all mundane things, the trouble one has to undergo in 
body and mind from conception to death, the incessant round of 
births and deaths (Manu VL 76-77, Yaj. III. 63-64, Visnu 
Dh. S. 96. 25-42 ), 

(21) Truthfulness, not depriving another of his posses- 
sions or his due, absence of wrath ( even against one who 
harms ), humility, purity ( of body and food &c. ), discrimina- 
tion, steadiness of mind ( in sorrow ), quiescence ( or restraint ) 
of mind, restraint of senses, knowledge ( of the self ), these are 
the dharma of all varnas ( or these constitute the essence of 
dharma ). And these have to be acquired most of all by the 
ascetic, since the outward signs, viz. the scanty clothing, the 
water jar &c. are not the real means of discharging the real 
duties of sannyasa, as anyone can possess these outward signs. 
Vide Manu VI. 66, 92-94, Yaj. III. 65-66, Vas. X. 30, Baud. Dh. 
8. II. 10 55-56, Santi. 111. 13-14, Vayupurana vol. I. 8. 176-178 
( ten characteristics, five called vratas and five upavratas ). 

(22) He should endeavour to purify his mind by prana- 
ySma and other practices of yoga and thereby enable himself 
gradually to realize the Absolute and secure final release 
( Manu VI. 70-75, 81, YSj. III. 62, 64 ). 

In many works ascetics are divided into four classes. 
The Mahabh&rata ( AnusSsana 141. 89 ) says that ascetics are 
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of four sorts, kuticaka, bahudaka, hamsa and paramahamsa, 
each later one being superior to each preceding one.®'®** Vaik. 
VIIL 9, Laghu-Visnu IV, 14-23, Sutasaihhita (Manayogakhanda 
chap, 6), Bhiksukopanisad, Prajapati (quoted by Apararka p, 952) 
define these four. They do not all agree. The kuticaka, as the 
nanae itself implies, is one who resorts to sannyasa in his own 
house or in a hut erected by his sons, begs food of his sons and 
relatives, wears the top-knot, the sacred thread, has the three staffs , 
carries a water-jar and stays in the same hut. The description 
of these four contained in Vaik.,*'®* being probably among the 
oldest available, is set out here. The kuticakas stay in the 
hermitages of sages like Gautama, Bharadvaja, Yajnavalkya 
and Harlta, take eight morsels of food every day, know the 
essence of the path of Yoga and hanker only after moksa (release). 
The bahudakas have three staffs, the water-jar and wear garments 
dyed with ochre, beg for food at seven houses of sage-like 
brahraanas or other well-conducted men but avoid taking flesh, 
salt and stale food. The harhsas stay not more than one night 
in a village and not more than five nights in a town for alms or 
subsist on cow’s urine or dung, or fast for a month or always 
perform the cSndrayana penance. Pitamaha quoted in Sm, M, 
( varna^rama p. 184 ) states that the hamsas carry only one 
danda, enter a village only for alms and otherwise stay under a 
tree or in a cave or on a river bank. 

The Paramahainsas always stay under a tree or in an unin- 
habited house or in a burial place and either wear a garment or 
are naked ; they are beyond the pairs of dharma and adharma, 
truth and falsehood, purity and impurity. They treat all alike, 
they regard all as the Self, to them a clod of earth or gold is the 
same and they beg alms from persons of all varnas. The des- 
cription in the Bhiksukopanisad is almost in the same words 
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and also contains the words of the Jabalopanisad as to Parama- 
haihsas. It appears that long before the Ap. Dh. S. ( II. 9. 21. 
13-17 ) i. e. at least five or six centuries before Christ there 
were people who thought that an ascetic was beyond all vidhi 
( injunctions to do a thing ) and nisedha ( prohibition ), that he 
was above the ordinary rules about truthfulness or falsehood, 
that he should not care for pleasure or pain or for the study of 
the Vedas, or for this world or the next, he should sinaply seek 
to realize the Self, that when he realizes the Self all his sins, if 
any, would be liquidated thereby. Ap. combats these ideas by 
saying that such sentiments were opposed to the Sastras laying 
down rules about ascetics, that by realizing the Self, he cannot 
be free from the effects of what he does or the consequences of 
having a body. The sentiments which Ap. controverts arose 
from such passages as the one’'®* in the 3?- Up. IV. 4. 23 ‘This 
is the eternal greatness of the man who realizes brahma that by 
the actions he does, he does not add to it or detract from it. 
Therefore one should only know the real nature of that great- 
ness; he on knowing brahma is not affected by an evil action. ’ 
In the Kausitaki Br. Up. III. 1 it is stated®’®® ‘ whoever 
realizes One ( the Supreme Spirit ), his worlds ( i. e. his position ) 
are not destroyed by any action of his, not even if he kills 
his parents, not even by theft nor by the murder of a learned 
brahmana. ’ These words are not to be taken literally, they 
are merely a boastful utterance ( a praudhivada ), they are 
really laudatory statements emphasizing the supreme value of 
the realization of brahman. Similarly the Chan. Up. IV. 14. 3 
says ‘ just as water does not stick to a lotus-leaf, so sinful 
actions do not cling to him who knows this ’. In the same 
Upanisad ( V. 2. 1 ) we read ‘ to him who knows this, nothing 
becomes unfit as food. ’ The Upanisads, however, generally 
lay great stress on moral virtues and emphasize that a high 
moral life is absolutely necessary for the seeker after spiritual 
truth. Vida Br. Up. IV. 4. 23, Chan. Up. III. 14. 1, Katha Up. 
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1. 2. 23, 1. 3. 8-9 and 12. The position of the Vedantasutra ( in 
III. 4.27-31 ) is that the seeker after eternal truth must be 
endowed with restraint of senses and quiescence of mind and he 
cannot act just as ha pleases ( SabdascatoSkamakare ) and spurn 
all rules of morality. Sarhkaracarya on Vedanta-sQtra II. 3. 48 
and other places makes this position perfectly clear. ViSva- 
rupa on Yaj. III. 66 states that even ascetics of the parama- 
haihsa type are not allowed ( by Yaj. and other sages ) to behave 
as they please. The Par. M. ( I. part 2, pp 172-176 ) says that 
the paramahaihsa should have only one danda and argues that 
paramahamsas are of two kinds viz. vidvat ( those who have 
already realized brahman ) and vividim ( those who are eager 
seekers after realization ) and relies on Br. Pp. III. 5. 1 for the 
former and Br, Up. IV. 4. 22 and Jabalopanisad for the latter. 
Yajnavalkya is an example of vidoal-sannyasa, which leads to 
jivanmukti ( i. e. release even when the body still persists ), 
while the latter ( vividiaa-sannyasa ) leads to release after the 
body is no more ( i. e. vidaha-mukti ). Vide Jivan-muktivi* 
veka p. 4 fif. 

The Jabalopanisad*’” (6) describes the state of parama- 
hamsas at great length. They are sages like Saihvartaka, S.ru- 
ni, Svetaketu, Durvasas, Rbhu, Nidagha, Jadabharata, 
Dattatreya, Eaivataka ; they do not exhibit any visible signs 
of their order or any visible rules of conduct ; though they are 
really not mad they behave like one mad ; they go out for alms 
only for keeping body and soul together ; they are unaffected 
by acquisition or absence ( of alms ), they have no house but 
wander about and stay in a temple or on a heap of grass, on an 
ant-hill, or at the foo!; of a tree or on a river bank or in a cave, 
they have attachment for nothing, they are centred in 
contemplation of the One Spirit. According to Sutasmhita 
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( II. 6. 3-10 ) it is only hamsa and paramahaihsa that give up 
sikha and the sacred thread. 

The Sannyasopanisad (13) adds two more varieties to the 
four enumerated above viz. ‘ turlyatlta ’ and ‘ avadhuta ’ and 
defines them as follows : ‘ turlyatlta ’ ( one who is beyond tbe 
4th stage viz. of paramahamsa ) eats only fruits in the way 
cows take food ( i. e. he does not hold them in his bands ), if he 
takes cooked food then only from three houses, he wears no 
cloth, his body only continues to live ( but he is not conscious 
of that fact ), he deals with his body as if it were dead. The 
avadhuta is beyond all restrictions, he takes food from all 
varnas except those who are charged with mortal sins or are 
pcUita ( outcasts ) and eats like an ajagara ( a boa constrictor ) 
i. e. lying down and opening only his mouth without any effort 
and is solely absorbed in the contemplation of the real 
nature of the Spirit. Medhatithi ( on Manu VI. 32 ) is quite 
emphatic that sannyasa does not consist in defying all the 
rules of sastra, but in giving up the sentiment of egoism and of 
possessiveness and that it is not true to say that for the sannyS- 
sin all rules ( even of morality ) are non-existent. 

One important question on which opinion was sharply 
divided is whether sannySsa was allowed to all the three varnas 
or only to brahmanas. Those who held that it was allowed 
only to brahmanas argued as follows : In the Br.®'®* Up. IV. 4. 
22 we find the words ‘ this Self brahmanas seek to know by the 
study of the Veda ’ ; similarly Br. Up. III. 5. 1 states ‘ after 
knowing this Self, brahmanas give up the hankering after 
progeny, wealth and heavenly worlds and practise begging ’ 
and Mundaka 1. 2. 12 ‘closely examining the worlds that are 
the rewards of actions, a brahmana should come to be disgusted 
&c.’. Here, the word ‘ brahmana ’ being used, iruti indicates 
that brahmanas alone can be sannyasins. Manu (VI. 38) 
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begins his description of the 4th stage with the words * a 
brahmana should leave his house and go into the world as a 
wanderer ’ and winds up the chapter ( VI. 97 ) by saying ‘ I 
have declared this fourfold procedure in relation to brahmanas 
Laghu-Visnu V, 13 emphatically states that the ascetic order is 
meant only for brahmanas and the other three a&ramas are 
meant for all dvijas. Those who assert that all the regenerate 
classes can resort to sannyasa hold that the word ‘ brahmana ’ 
in the upanisads is used only as illustrative ( upalaksana ) and 
not in an exclusive sense and that a Sutrakara ( Katyayana ) 
expressly says ‘ the three varnas after studying the Veda 
can pass through four asramas The Jabalopanisad (4) ordains 
‘ whether a man has fulfilled his vratas or not, whether he has 
performed samavartana ( the ceremonial bath after studying 
Veda ) or not, whether his fires ( Vedic ) have cessed or not he 
should resort to the wandering ascetic’s life the very day on which 
he feels disgust with mundane affairs It thus allows even a 
brahmacarl to become an ascetic ; a ksatriya and vaisya could 
be a brahmacarl. Yaj. III. 32 states that sannyasa is a means 
of purification ( of the mind ) in the case of twice-born classes. 
Besides the only condition precedent mentioned by the Jaba- 
lopanisad for resorting to pravrajyE (ascetic life) is vairagya 
and whoever feels the latter is authorized to betake himself to 
that stage. Yaj. III. 61 while laying down the observances of 
ascetics employs the word ‘ dvijah ’ and not ‘ brahmanah ’. The 
Kurma-purana also says (TJttarardha 28, 2 ) that a dvija should 
become an ascetic. 

Both these opposing views are supported by the most 
famous authors. The first view that only brahmanas can be 
sannyasins is affirmed by the great SaihkarScarya in his bhasya 
on Br. Up, III. 5, 1 and IV. 5. 15, It is most interesting and also 
very refreshing that Suresvara in his Vartika on Saihkara’s 
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bhasya on Br. Up. III. 5. 1 first explains the views of his guru, 
then enters the lists against his great master and combats his 
views with cogent arguments. Most of the medieval writers 
and works such as Medhatithi on Manu ( VI. 97 ), the Mit., the 
Madanaparijata ( pp. 355-373 ), the Srartimuktaphala ( Varna- 
sratna p. 176 ) uphold the view that only brahmanas can resort 
to the 4th asrama, while a few works like the Smrticandrika 
{ I. p. 65 ) support the second view. The position of Visva- 
rupa*'®® { on Yaj. III. 61 ) that only brahmanas can resort to 
sannyasa causes great perplexity. Suresvara and Visvarupa 
are generally regarded as identical ( vide H. D. vol. I. 
pp. 281-263 and Journal of the Andhra Historical Society for 
1931, vol. V, p. 187 ). Bat Suresvara holds the view that the 
word brahmana in the relevant texts is only illustrative. 
Therefore it follows that either Suresvara changes his views 
or chat Suresvara and Visvarupa are not identical. Ananda- 
giri in his commentary on Suresvara’s Vartika ( p. 759 ) cites 
passages from the Mahabharata { Adi. 119 ) to establish that 
ksatriyas could resort to sannyasa.®'®^ Santiparva ( 63. 
16-21 ) allows saniiySsa to kings when their life is about to 
end. But the general words of Santi 62. 2 appear to be in conflict 
with this.®’** Kalidasa states that Raghu became a ijati when 
he grew old, installed his son on the throne and stayed in a 
cottage outside the capital and draws a very poetic and striking 
picture of the contrast between the old king turned ascetic and 
the prince become king ( Raghu-vamsa VIII. 14 and 16 ). 

So far as the smrti texts and the medieval works are con- 
cerned a sudra could not become a sannyasin. The Santiparva 
(63.11-14) is quite clear that a Sudra cannot be a bhiksu. It 
also ( 18. 32 )®’*® informs us that in its day many (probably 
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including ^udras) assumed the outward signs of the 4th asrama, 
got their heads tonsured and moved about in ochre-coloured 
garments ( kasaya ) for securing alms and gifts. But there are 
clear indications that sudras did assume even in the times of 
ancient smrtis the ascetic’s garb and mode of life. The Yisnu 
Dh, S. V. 115 and Yaj. II. 241 ( as read by Visvarupa ) prescribe 
the fine of one hundred panas for one who gave a dinner to sudra 
ascetics in rites for gods and the manes. When the Asrama- 
vasika-parva 26. 33 states that Vidura was buried as an ascetic, 
the commentator Nllakantha remarks that this indicates that 
even Sudras can follow the mode of the ascetic life.*'*®* 

It appears that even women could in rare cases adopt the 
ascetic’s life in ancient brahmanic times. The Mit. on Yaj. 

III. 58 quotes a sutra of Baud. ( strinam caike ) to the effect that 
according to some Scaryas even women could adopt the ascetic 
mode of life. Patanjali in his Mahabbasya ( yol. II. p. 100) 
speaks of a woman ascetic ( parivrajika ) named Sankara. Yama 
quoted in tbe Sm. 0. ( on vyavahara p. 254 ) declares ‘ neither in 
the Vedas nor in the dharmasSstras is pravrajya enjoined for 
women ; ( procreation and care of ) progeny from a male of the 
same varna as herself is her proper dharma, this is the establish- 
ed rule.’ The Sm. 0. gives in a far-fetched way absence of 
sexual intercourse as the meaning of pravrajya here. Atri (136- 
137 ) lays down that six actions by women and sudras lead to 
sinfulness viz. japa, tapas ( austerities ), pravrajya ( ascetic’s 
life ), pilgrimages, endeavour to secure miraculous power by 
repeating spells, sole devotion to the worship of a goddess.*'” 
In the drama called Malavikagnimitra Kalidasa describes the 
Pandita KausikI as wearing the garb of an ascetic (in I. 14). 
It must be said that the general trend of Hinduism is against 
women adopting the homeless or ascetic life. The Jatakas (e. g. 

IV. 392) rarely speak of candalas as adopting the homeless 
condition. 
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When the question is asked whether sndras or women could 
resort to sannyasa there is likely to be some confusion. The 
word ' sannyasa ’ conveys two ideas : abandonment of all actions 
(kamya karma) that spring from the desire to secure some 
ohject or other and secondly, following a certain mode of life 
( asrama ) the outward signs of which are carrying a staff and 
the like and the entrance into which is preceded by the utterance 
of the praisa. The Jlvan-muktiviveka^’“ ( p. 3 ) states that 
moksa ( amrtatva ) depends upon tyaga ( abandonment ) as stated 
in the Kaivalyopanisad (2) ‘ not by actions, nor by progeny nor 
by wealth, but by tyaga some attained moksa ’ ( release ). 
For such abandonment even women and sndras are eligible, 
the best example of a woman giving up everything being 
that of Maitreyl, the wife of Yajnavalkya, who plainly 
told the sage ( Br. Up. IV. 5. 3-4 ), ‘ what have I to do with 
that which will not make me immortal ( will not release me 
from samara ) ? ’ The Bhagavad-gita ( 18. 3 ) also declares 
that sannyasa means the giving up of actions springing from 
desires (to secure certain objects). The Jivan-muktiviveka 
further states that by resorting to the asrama of sannyasa 
the mother and the wife of a sannyasin are supposed not to be 
born again as women ( but they may be born as men ). So 
women and sudras may abandon all actions, though they 
could not adopt the peculiar ascetic mode of life with its out- 
ward symbols. According to Srlkara's bhasya on Vedantasutra 
I. 3. 34 the order of sannyasa, the peculiar rules of which are 
recommended by Vedic texts, is only for the three vainas, while 
mere nyasa ( abandonment of worldly pleasures and desires ) 
can be resorted to by women, Madras and mixed castes.*'** 

Some espoused the view that sannyasa was meant only for 
the blind, the cripple and the impotent, that is, for persona who 
possessed no eligibility ( adkikara ) for the performance of 
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Vedic rites. Samkaracarya in his bhasya on V, S. III. 4. 20 
refutes the view that the passage of the Jabalopanisad (4) cited 
above relates to those who are not eligible for performing 
Vedic rites and establishes that tbat passage has in view 
the general prescription that there is a stage of life called 
parivraiya ( sannyasa ) meant for all that seek release from 
samsara. Suresvara in his Vartika on Saihkara’s Br, Up. bhasya 
( p. 1908 V. 1144 ) also refutes the view.”'^° Medhatithi on 
Manu VI. 36 rejects this view ( of some ) by saying that the 
blind or cripple cannot follow the rules and practices ( such as 
not staying in one village for more than one night ) just as 
they cannot perform Vedic rites and hence it could not have 
been intended by the smrti writers that sannyasa was only for 
the blind and the cripple, nor can the impotent take to sannyasa 
as no upanayana is performed in their case. The Mit. on Yaj. 
III. 56 follows Medhatithi. The Sm. Mu. ( p. 173 ) and Yati-dh- 
( pp. 5-6 ) quote verses to the effect that ‘ the son of an apostate 
from sannyUsa, one having bad nails or black teeth, one emaciated 
by phthisis, one devoid of a limb-these do not deserve to resort to 
sannyasa. Similarly those who are guilty of mortal sins or are 
suspected of them or are vratyas, those who have left the path of 
truth, purity, sacrifices, vraias, tapas, charity, study of the Veda 
and homa should not be allowed to take up the ascetic life 

One of the principal rules for a yati was that he was to 
leave w'ife and home and never to think of sexual matters or to 
revert to the life of a house-holder. Atri ( VIII. 16 and 
18 ) declares ’ I see no penance ( expiation ) for that twice-born 
man, who, after having resorted to the duties of a celibate 
( sannyasin ), falls off from that stage ; he is neither a dvija 
nor a sudra, his children become candalas called Vidura 
Samkara on V.S. ( III. 4. 42 ) explains that these words are only 
intended to emphasize the great effort required to remain celi- 
bate as a sannyasin and that expiations are as a matter of fact 
prescribed for a-bhiksu having sexual intercourse. Daksa VII. 
33 requires the king to brand on the forehead with the mark of 
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dog’s foot and banish from the kingdom a person who after 
becoming a sannyasin does not abide by its rules ( of celibacy 
&c. ). It has been seen above that a man who falls away from 
the order of sannyasins became a slave of the king for life ( p. 
185 ). Atri requires a sannyasin not to stay even for a day in 
the place where live his father and mother, brother and sister, 
wife or son or daughter-in-law, his agnates or cognates or 
friends, or his daughter or her sons ( Sm. Mu. p, 206 ). 

Originally these injunctions about complete restraint and 
abandonment of sexual life and total lack of property were 
faithfully followed by ascetics. The great acarya Saihkara was 
a celibate all his life, but he is said to have established four 
mathas&s stated above (p. 907) for the propagation of his doctrines 
and philosophy at Srhgapura (modern Srhgerl) and other places. 
Pious devotees bestowed considerable donations on these mathas. 
In course of time these mathas went on increasing and huge 
properties came to be under the control of the pontiffs of these 
several mathas. There arose ten orders of advaita sannyasins 
alone viz. tirtha, akama, vana, aranya, giri, parvata, 
s§.gaTa, sarasvatl, bharatl and purl. These ten orders are said 
to be the pupils in succession of the four disciples of Saihkara 
i. e. the first two of Padmapada, the next two of Hastamalaka, 
the next three of Trotaka ( or Totaka) and the last three of Sures- 
vara. The several mathas at Srhgerl, KancI, Kumbhakonam, 
Kudalgi, Sahkesvara, Sivagahga have been quarrelling among 
themselves as to their jurisdictions®''^® and their rights 
to claim monetary payments from the people and to exercise 
spiritual authority in matters of expiations, excommunication 
&c. To support the claims of the various mathas pedigrees of 
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teachers and pupils appear to have been fabricated, no two 
of which agree in toto and in some of them Sure^vara is said to 
have lived for 700 or 800 years. The disciples of Ramanuja 
and Madhva also have many mafAas of their own. Vallabha- 
carya ( one of the great acaryas that interpreted the Vedanta- 
sutras ) and his disciples do not accept the order of sannyasa. 
According to them in the Kali age sannyasa is forbidden for 
the seeker as it leads on to regret and worry ( if its rules 
are to be strictly 'observed) and that the parttydga (abandonment) 
that is the essence of sannyasa does not consist in resorting to 
the 4th asrama but in behaving in the way in which bhaktas 
( devotees) like Uddhava acted ( vide Bhagavata III. 4 ). Most 
of these mathas have large endowments or incomes which are 
spent in pomp and show ( e. g. keeping golden images and 
paraphernalia ). Very few of the beads are really learned even 
in ancient Sanskrit Literature in all its branches, they are 
impervious to modern tendencies and requirements, are obscu- 
rantists and generally oppose all ideas of reform. Only a very 
few mathas are presided over by persons who have been celibate 
throughout their lives. Most of them originally were house- 
holders and then took to sannyasa. Besides the succession to 
the gadi is often a hole and corner affair. When the incumbent 
is about to die the influential and intriguing persons round him 
catch hold of some aspiring householder, make him a disciple of 
the dying sannyasin and afterwards he is installed as the pontiff. 


2174. Wilson’s ‘ Religioaa Sects of the Hindus’ vol. 1, p. 201 ( for 
29 ScSryas of Srigeri from GoTinda, the teacher of Samkara, to the 
present day ; J. B. B. B. A. S. vol. X. pp. 373-74 for 56 occupants of the 
Srngeri gadi from ^aihkara ; and ‘ Shankaracharya and his school ’ 
( 1923 ) by the late Mr. M. B. Bodas, which last (in Marathi ) is a very 
valuable work, containing lists of pontifical succession of five mathas 
( pp. 91-103 ) and also the MathSmnyasetu (in Sanskrit) mentioning 
the several mathas, their traditions, mottoes &c. 
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He retains his attachment to his former family and uses a good 
deal of the income for his relatives and friends. Real reform of 
the matlias cannot come unless great improvements are made in 
selecting a successor. There must be several disciples, the 
selection must not be made on the incumbent’s death-bed, 
representative bodies must have a voice in the selection. The 
heads of ascetic mathas have often come to the courts on ques- 
tions about dignity, jurisdiction and properties. For example, 
in 3 Moore’s Indian Appeals p. 193 the Srhgerl Pontiff claimed 
a declaration that he alone was entitled to proceed on the public 
road in a palanquin crosswise and for an injunction restraining 
the Srmmi of the Lingayats from doing so; ia Madhiisudan 
Parvat v. Shree Madhav Teertha, 33 Bom. 278, the Saihkaracarya 
of the Sarada matha at Dwarka sued for a declaration that the 
defendant was not entitled to the title and dignities of a 
Samkaracarya and that he was not entitled to call for or receive 
any offerings from people at Ahmedabad or other places in 
Gujarat either in his assumed capacity of a Saihkaracarya or as 
a Saihkaracarya of the Jyotir-matha (this claim was also 
rejected on the grounds that the suit was not of a civil nature 
and that the offerings were voluntary ). 

In Vidya Shankara v. Vidtja Narsimlia, 51 Bom. 442 
( P. C. ) the Privy Council had to deal with a pretty tangle of 
claims between four persons, the plaintiff and the defendant 
each claiming to be the lawful Samkaracarya of Sankeshwar and 
Karvir matha and both having selected a disciple to succeed 
them. These illustrations indicate how the world-renouncing 
ideal of conduct set forth by the great Saihkaracarya is honoured 
in modern times by those who swear by his name. They should 
lay to heart the words of the Jivanmuktiviveka and the quota- 
tion in it from Medhatithi ( pp. 158-159 ) viz, ‘ if an ascetic 
secures a matha as a fixed place of residence and thereon a 
sentiment of ownership arises in him his mind will be disturbed 
when loss or expansion of the matha takes place ; therefore an 
ascetic should not possess a matha nor should he have vessels 
of gold or silver for his use nor should he gather pupils round 
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himself for securing service from them or in order that they 
may honour him, spread his fa me, or bring money to him, but 
he may gather disciples only for removing their ignorance. ’ 

In J. R. A. S. for 1935 pp. 479-486 Dr. J. N. Farquhar 
contributes a very learned article on the organization of the 
sannyasins of the Vedanta. Therein he shows how Moslem 
armed fakirs molested and even killed Hindu ascetics, how 
Madhusudana Sarasvatl approached the Emperor Akbar, how 
failing to get complete redress he initiated ksatriyas and 
vaisyas into seven out of the ten orders of sannyasins and 
armed them, how these sannyasins fought against the moslem 
fakirs and also among themselves, how even non-brahmin 
women are initiated into the giri and puri orders and how in 
Northern India the pure monastic orders are those of tlrtha, 
asrama and sarasvatl. This innovation later on led to serious 
consequences. The sannyasins and fakirs infested the province 
of Bengal and their incursions and depredations caused great 
alarm in the first days of the British rule ( latter half of the 
18th century ). This shows how the rule of ahimsa enjoined 
upon ascetics became perverted. Various estimates have been 
made about the number of persons in India professing to lead 
the ascetic life. They could easily have been 10 per cent of the 
population, particularly in Northern India. They generally 
led very indolent, parasitic and dissolute lives. There are 
however, reasons to believe that in recent times the number of 
so-called sannyasins is being substantially reduced owing to 
seveial causes. There have been swarms of monks and nuns 
in Christian countries also. Before the suppression of the 
monasteries by Henry VIII in England about 400 years ago, the 
number of monks, nuns and persons dependent on them was 
enormously large. Vide ‘ English monks’ by Geoffrey Basker- 
ville, p. 385, ( f. n. 2 ) where the figures of monks and nuns 
in England, France and Spain at various periods are given. 

According to both ancient and modern Hindu Law, when a 
man became a sannyasin, he became cut off from his family and 
lost all his rights to property, partition and inheritance in 
that family. Vas. Dh. S. 17. 53 lays down that those who resort 
to another asrama ( i. e. vanaprastha or sannyasa ) are excluded 


2175. Vide ‘ Sannyasi and Fakir raiders in Bengal ’ by Rai Saheb 
Jamini Mohan Ghosh ( 1930 ) for a detailed and interesting account. 
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from their share (in the family property ) This result, 
however, does not follow by merely wearing the garments of a 
sannyasin, but in order that this result may follow a person 
must have performed the necessary ceremonies for entering the 
order of sannyasins. On the other hand whatever belongs to a 
sannyasin such as his clothes, his sandals, his books would not 
devolve on his blood relations as heirs but will go to his 
spiritual heir (viz. his pupil). Vide Yaj. 11.137 and the Mit. 
thereon. These rules, however, do not apply to a sudra turning 
an ascetic. He does not become severed from bis family by 
entering the order of asceticism, unless a usage to that effect is 
established. Vide Somasundaram v. Vaithilinga, 40 Mad, 846 
( at p. 869 ), Harishchandra v. Atir Muhtnud, 40 Cal. 545. 

The most serious inroad, however, on the ideal of sannyasa 
was made when people professing to be ascetics were allowed 
to have wives or concubines. The VayupurSna ( quoted in the 
Yati-dharmasangraha p. 108 ) invokes dire consequences on him 
who after becoming a sannyasin has sexual intercourse, viz. he 
becomes a worm in ordure for 60,000 years, passes through the 
lives of a rat, a vulture, a dog, a donkey, a pig, a tree without 
flowers and fruit, a goblin and then he is born as a cSndala. 
The Eajatarahginl ( III. 12 ) records*’’^* that when the queen of 
Meghavahana built a monastery she established in a portion of 
it ascetics who followed the rules of conduct laid down for 
their order and in the other portion ascetics, who were condemn- 
able because of their acting like householders, together with 
their wives, sons, cattle and wealth. In the Presidency of 
Bombay several cases have come before the courts about the 
rights of succession to Gharbhari Gosavis®’^’ ( i. e. ascetics who 
have a house and family ). Vide Gosain Rambharti v, Mahant 
Surajbharti, 5 Bom. 682 ( where it was held that a Gosavi who 
succeeded as a disciple to a mohunt did not forfeit his rights 
by subsequent marriage), Balgir v. Dhondgir, 5 Bom. L. R. 114, 
OUabai v. Shivbakas, 5 Bom. L. R. 318, Hirabharthi v. Bai Javer, 
30 Bom. L. R. 1555. 


2177. 17. 52, quoted by the Mit. on iit. 
II. 137 ; ^ vrr»r wsmnwi w g r^r Rui i H > v r MUdmddMf ^ ^ 

wm " VII. 259. 
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2179 . Vide Steele’s ‘ Law and cuatoms of Hindu castes. ’ Appendix 
B on pp, 444—446 ‘Qharbaree Qoiavies ’ by Mr. Warden. 
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In the Gupta Inscriptions we have several records of a line of 
kings who were the feudatories of the imperial Guptas and who 
bear the appellation ‘nrpati-parivrajaka’ (kingly ascetics). Fleet 
thinks ( p. 95 n. 1 ) that the word means no more than what is 
conveyed by such words as ‘ rajarsi but this is unconvincing. 
Their gotra was Bharadvaja and the founder is said to have 
been an incarnation of Kapila ( p. 115 ). It is likely that the 
founder, after being a king, ultimately became a sannyasin 
and his descendants ( in the fashion poetically described by 
Kalidasa) also became ascetics after adorning the throne for 
some time. Hence they probably came to be called nrpati-pari- 
vrajakas. It is interesting to note that Vyasa quoted in Sm. M. 
(p. 176 ) and Yati-dh. (pp 3-3) forbade sannyasa in the Kali age, 
though ha made an exception to this extent that as long as the 
division of society into varnas existed and as long as the V eda 
was studied so long sannyasa could be resorted to in the Kali 
age. NageSa in his Vratyaiaprayascitta-nirnaya (p. 46) 
makes the curious statement that according to the Sannyasa- 
paddhati of Vyasa a wise brahmana should not resort to 
sannyasa when 4400 years of the Kali age will have expired 
( i. e. after 1399 A. D. ). This dictum was probably due 
not only to the difficulties of observing to the letter the code of 
life sketched for sannyasins, but also to the fact that about 
1299, the whole of India was being harassed by Moslem inva- 
ders and adventurers who made the helpless sannySsins the 
first target for their fanatic zeal and persecution. The Nirnaya- 
sindhu ( III, purvardha, end ) quotes the above verse of Vyasa 
and remarks that this prohibition of sannyasa is meant to 
apply to sannyasa with three dandas. 

The Baud. Dh. S. II. 10. 11-30, the Baud. gr. sesasfitra IV, 
16, the Vaik. IX. 6-8 contain the procedure of becoming a 
sannyasin. That of the Baud. Dh. S. being probably the most 


2180. ffjnw. I i qTrot 

II g-ra I h <1^ i vrair3TBr>TT>ftsiik i 

^ 3 ^ git II fm I P- ); vmun'frair 

pp. 2-3. 

2181. ’gcwrvs^n^n’^ ^ 

uf : I ^ wnrita irsTprat ' of svnr quoted in 

*n»l?r’3 aTrvanirv7%wr^v p. 46 ; also in III. end. 

H. D, 120 



954 


History of Dharmasastra 


[ Ch. XXVIII 


ancient among extant works is briefly set out below;*'®® 
After having cut the hair on the head, the beard, the hair on the 
body, the nails, he makes ready three sticks, a loop of strings, 

( a piece of cloth as ) a water strainer, a jar and a bowl. 
Having taken these he should go to the end of his village, or 
to the extremity of the boundary of his village, or the fire- 
hall ; he should partake of clarified butter, milk and curds 
( mixed together ) and should fast or drink water. Then he should 
recite the vyahrtis separately preceded by ‘ om ’ and followed 
by the words ‘ I enter the Savitrl ’ and by one pada of the 
sacred Gayatrl and then all together.®'*® Before sunset, he 
heaps fuel on the garhapatya fire ( if he has maintained Vedic 
fires ), brings the anvaharyapacana ( daksinagni ) to the spot, 
takes the flaming ahavanlya fire out of the garhapatya, 
melts clarified butter on the garhapatya, cleanses it ( with 
blades of kusa ), takes four portions of the butter in the spoon 
called ‘sruc’ and offers in the ahavanlya fire on which fuel-sticks 
have been heaped a full oblation ( i. e, whole spoonful ) four 
times saying ‘ om svaha ’. This is called Brahmanvadhana 
( putting fuel-sticks on fire for securing knowledge of brahman ). 
Then in the evening after agnihotra has been offered, he strews 
grass to the north of the garhapatya fire, places on the grass 
sacrificial vessels in pairs with the upper parts turned downwards, 
spreads darbha grass to the south of the ahavanlya fire on the 
seat meant for the brahma priest, covers it with black antc-lope 
skin and remains awake the whole of that night. Then he rises 
at the time ( muhurta ) sacred to Brahma and offers agnihotra 
in the early morning at the proper time. Then after covering 
the part of the altar called prsthya and bringing water he 
prepares an offering for Agni Vaisvanara cooked on twelve pot- 
sherds. That well-known isti will be the last he will perform. 
Afterwards, he throws in the ahavanlya fire those sacrificial 
vessels which are not made of stone or earth. And throwing the 
two aranis (the wooden logs by the friction of which fire was 

2182. The central ideas of the ceremony are the renunciation of 
all worldly ties, contempt of the world and all earthly riches, a life of 
ahimsS and contemplation on and realization of the Absolute Brahman. 
The summary is close to the original, only omitting a few quotations, a 
few repetitions and some matters that have already been dealt with. 

2^.83^ He will say ‘ arf afi QV; 

wrfw^t wvf wft i sff tn Vig; and 

lastly air ffta’ vxg; . Vide u. «. 

II. 10. 14—17. This is called wrra^tstWfr. 
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produced for vedic rites ) into the garhapatya fire with the words 
‘ may you two be of one mind with us ’ he ( mentally ) 
deposits the three fires in himself. Repeating the mantra ‘ ya 
te agne yajniya tanur ’ ( Tai. S. III. 4, 10. 5 ) he inhales the 
smell of the smoke of each of the three fires thrice. Then 
standing within the sacrificial enclosure he says thrice in a low 
voice and thrice aloud the words ‘ om bhuh, bhuvah svah. I 
have entered the order of sannyasa ( lit. I have abandoned ), I 
have entered the order of sannyasa, I have entered the order of 
sannyasa Lastly he pours out as much water as will fill his 
joined hands saying ‘ I promise that no injury will proceed 
from me to any creature ’. He must henceforward restrain his 
speech. He holds his staff saying ‘ thou art my friend, protect 
me He takes the sikya ( loop of strings ) with the words 
‘ yadasya pare rajasah * ( Tai. S. IV. 2. 5. 2 ) ; he takes the cloth 
for straining water with the text ‘ yena devah pavitrena ’ ( Tai. 
Br. 1.4.8 and NiruktaV.fi); he takes the water jar reciting ‘yena 
deva jyotisordhvam ’ (Tai. S. V. 7. 2, 2); he takes the bowl 
after reciting the seven vyahrtis. Taking with him the 
staffs, the loop of strings, the cloth as a water strainer, the 
water-pot and the bowl he goes to a place where water can 
be had, bathes, sips water and sprinkles himself ( performs 
marjam ) with the Surabhiraatl verse ( dadhi-kravno, Rg. 
IV, 39. 6 ), with Abliiiga verses, VarunI verses, Hiranyavarna 
verses ( Tai, S. V. 6. 1. 1 = Atharvaveda I. 33. 1-4 ) and Pava- 
manl verses ( Rg. IX. 1 &g. ). While still in the water he 
performs sixteen pranayamas after ( mentally going over ) the 
Aghamarsana verses (Rg. X. 190. 1-3), comes out of the water on 
the bank, wrings his garments, puts on another pure ( washed ) 
garment, sips water, takes the cloth for straining water with 
the words ‘om bhur bhuvah svah ’ and performs tarpana to the 
seven vyahrtis. He then fills his joined hands with water 
and performs tarpana to the Manes just in the same way as he 
did to the gods, then he worships the sun with the two verses 
‘ udu tyam ’ ( Rg. 1, 50. 1 ) and ‘ citram ’ ( Rg. L 115. 1 ). He 
then offers tarpana to the Atman ( self ) with ‘ the syllable om is 
brahma', this light ( the sun ) that diffuses warmth is indeed 


2184. Vide note 755 for Surabhimati, Ablings and VariujI verses. 
The Tai. Br. III. 9. 7 calls Rg. IV. 39. 6 Surabhimati. 
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brahma; this which gives warmth is indeed the Veda; this 
indeed that sheds warmth is the ( proper ) object of knowledge ’ ; 
then he worships the Atman with the words ‘ the Self is 
brahman, it is light Let him repeat the Gayatrl verse one 
thousand times or an unlimited number of times. Repeating 
‘ om bhurbhuvah svah ’ he takes up the water strainer ( cloth ) 
and fetches water. Let him not thereafter perform acamana 
with water that has not been drawn up ( from a well ), which 
has not been strained®’*® and which has not been completely 
cleansed. Let him not wear thereafter whitegarments. He 
may carry one staff or three. He has to keep the following 
vows ; ahiihsa ( abstaining from injury to any creature ), truth- 
fulness, not depriving others of any property of theirs, 
continence, and liberality. There are five minor vratas ( vows ) 
viz. absence of anger, waiting upon the guru, avoidance of care- 
lessness ( or rashness ), cleanliness, purity in food. Then follow 
rules as to begging for alms ( some of them are at pp. 933-934 
above ). When he returns from begging, he places the alms 
in a pure spot, washes his hands and feet and announces ( the 
alms ) first to the sun with the verses ‘ udu tyara ’ { Rg. 1. 50. 1 ) 
and ‘ citram ’ ( Rg. I. 115. 1 ) ; he also announces the alms to 
brahman with the text ‘ brahma jajBanam ’ ( Tai. S. IV. i. 8. 2 
= Atharvaveda IV. 1. 1 ). It is declared ( in Vedic texts ) that 
after the brahmUdhana the sacred fires are contained in the 
sacrificer himself ; his prana, apana, vyana, udana and samana 
represent the five fires garhapatya, anvaharyapacana ( daksi- 
nagni ), ahavanlya, sabhya and avasathya. These five fires 
indeed abide in the Atman ; he, therefore, offers { the oblations ) 
in the Atman only. This sacrifice offered in the soul, which is 
centred in and based on the Atman, leads the soul to bliss. 
Giving compassionately portions of the alms to creatures and 
sprinkling the remainder with water, he should partake of it as 
if it were some medicine. After he has eaten and taken 
acamana he worships the sun with the Jyotismatl verse 
viz. ‘ ud vayam ’ ( Rg. I. 50. 10 ) after inaudibly muttering the 


2186. Vule Mann 1 I. 46 for strainiog water. ‘ Liberality ’ — the 
ascetic has ex lujpoiheei no property, but his lyaga may consist in imparting 
Knowledge and giving his rass. or books to the needy. 

2187. ?g. I. 50. 10 is 3 ^ i. It contains 

the word 371, ra: and is therefore styled Buhler is inaccurate 

* ndvayam’ as different from Jyotismati (vide 
19 60^7°^’ snws are also 
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two texts ‘ van me asan ’ ( Tai. S. V. 5, 9. 2 ) and ‘ nasoh pranah ’ 
(Tai, Ar. X. 72). Let him eat food given without asking, 
regarding which nothing has been settled beforehand and 
which comes to him by chance and so much only as is neces- 
sary to support life. 

Now they quote the following rules for the case where the 
teachers explain the Upanisad * standing ( in the day ), keeping 
silence, sitting (at night) in the posture of crossed legs, 
bathing thrice a day, he shall subsist entirely on rice grains, 
oil-cake, food from barley, sour milk and milk It is declared 
in Vedic texts ‘ on that occasion he shall keep strict silence and 
converse as much as is necessary with the teachers deeply 
versed in the three vedas, with ascetics or other learned persons 
in the several a^ramas, after pressing the teeth together, all the 
while contemplating on what he hears, but not in such a way 
as would cause a breach of his vow. He may keep only one of 
the rules out of the three viz. standing (in the day), rigid silence 
and sitting with crossed legs ( at night ) and not all together. 
Eight things do not cause him who is intent on vows as above to 
break his own vow viz. water, roots, clarified butter, milk, sacri- 
ficial food, the wish of a brahmana, an order of his guru, and 
medicine. Let him mutter the mantras in the evening and 
morning that are repeated in the Agnihotra. He should perform 
his evening sandhya adoration with mantras addressed to Varu- 
pa and in the morning with those addressed to Mitra ( Ng. 
III. 59). It is declared in the Veda ‘iimiced ia number are tiie 
rk verses, the samans and the yajus formulae, but there is no 1 imit 
to this that is brahma' In this way (i. e. repeating om ) the ascetic 
may give up the rest of the Veda, but should stand firm by the 
root of the Veda (viz. ora). The Veda is the tree and its root 
is pranava (om). He should meditate on ‘om’. Prajapati 
has declared that pranava leads on to union with brahman. 
Let him cleanse the vessel of brahman with seven vyahrtis.®’®’ 


2187 a. 18 defined as ‘ ^ g misrair i 

»•’ m 13. 52 refers to this 

posture in 

2188. The Varuni verses meant here are the three verses 

occurring in Tai. S. III. 4. 11. 6 and the Maitri verses ate the three 
verses srsug,, ^ W m Tai. S. III. 4. 11. 5. 

2189. may mean the bowl for alms or the body of the 
ascetic. This shows that besides *om ’ he should also frequently recite 
the seven vyShitis. 
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Among medieval works the Smrtyarthasara (pp, 96-97), 
the Sm. M. ( pp. 177-183 ), the Yati-dh. ( pp. 10-22 ), the 
Nirnaya-sindhu (III. Uttarardha pp. 628-632), the Dharma- 
sindhu give various detailed procedures. Many of the medie- 
val works and manuals (paddhatis) on sannyasa frequently 
refer to a work called Brahmanandl, which I have not been 
able to secure. The procedure in the Dharmasindhu contains 
the following elements. Sannyasa is to be resorted to in the 
northward passage of the sun and for a man who is about to 
die even in the southward passage. He should find out a 
teacher possessed of the virtues of quiescence and note for three 
months the duties of ascetics in his company, should purify 
himself with japa of the sacred Gayatrl, Rudra mantras and 
by Kusmapda homa (for which see Tai. Ar. II. 7 ). He should 
then make a sankalpa ***° after reciting the place and time on 


a rikia tithi and should perform the prayascitta of catuhkrcchra 
by giving a cow or money for each as stated above (pp. 199-200). 
Then he should begin to perform on the 11th or 12th day 16 
sraddhas of himself and sapindikarana. Then he is to perform 
eight sraddhas ( vide above p. 932 ) and tarpava as a subordinate 
part ( aiiga ) of these eight sraddhas, On the day these eight 
Sraddhas are performed or on the next day he should shave off 
the whole head after keeping six hairs out of his top-knot, pare 
his nails, then take his bath, then he is to donate to brSh- 
manas and his sons all his wealth except his wearing apparel 
and the materials for homa. The garments he is to wear should 
be dyed with red chalk ; he should secure a bamboo staff as 
high as his head &c. and as thick as his finger and brought by 
a brahmana; that staff should be sprinkled over with water 
from a conch to the accompaniment of ‘ om ’, the purusa hymn 
( Rg, X 90) and such names (of Visnu) as Kesava. He should 
also keep ready a water jar, a strip for bis loins and a garment 
to cover his body and a wallet and padukas (sandals) He 
should declare his resolve (safikalpa) to become a parama- 
hamsa and perform the worship of Ganesa, punyahavacana 
worship of mother goddesses and Nandl-Sraddha He should 
then perform Japa by saying ‘ namah * to Brahma (in the 
dative), Visnu, Rudra, Surya, Soma, Atman, Antaratman 
ParamStman and al so repeat the first pddas of each of the four 
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Vedas. He should then eat three handfuls of barley flour with 
‘ om ’ and touch his navel. He should then sip thrice clarified 
butter or water mixed with milk and curds repeating the 
mantras ‘ trivrd-asi ‘ pravrd-asi ‘vivrd-asl’ (all three in 
Vaj. S. 15. 9) and then drink water with the mantra “may the 
waters purify ’ (Tai. Ar. 10. 23), then perform acamana and 
declare his resolve to fast. Then comes Savitrlpravesa (as in 
Baud, above ) ; then he should kindle his grhya fire or if he 
has no grhya fire then he should bring domestic fire with the 
mantra ‘prsto divi’ (Bg. VII. 5. 27) and kindle it with the 
three mantras ' tat savitu^ ‘tarn savituh’ and ‘ visvani deva’ 
(Bg. III. 62. 10, Vaj. S. 17. 74, Rg. V. 82.5). Then comes 
brahmanvadhana before sunset (see above p. 954 ). He should 
thereafter perform evening sandhya adoration, homa and 
vaisvadeva and keep awake the whole night near the fire. Then 
the next morning after the daily homa and Vaisvadeva he 
should offer a mesa of cooked food to Agni or Vaisvanara and 
perform the homa to prana and others, the purusasukta homa 
and Viraja homa. The Viraja homa is a lengthy performance 
and the principal elements in it are : the offering of 40 oblations 
of each out of the three viz. fuel-sticks, boiled rice and clarified 
butter after repeating certain formulae such as * may my five 
pranas be purified, may I be light ( illumination ) free from 
rajas ( the principle of activity or obstruction ) and from evil, 
svaha ; this is for the prana and the rest, it is not mine.’ In this 
way oblations are offered to five senses, the mind, buddhi, seed, 
thought and sahkalpa, to the constituents of the body, to the 
several limbs of the body ( head, hands and feet Sec.), to purusa 
and others, to the five elements, to the five gunas of the elements, 
to the five kosas (sheaths) and several others. Then an oblation 
of ajya is made to Prajapati. Then he should recite the Purusa 
hymn ( Bg. X. 90 ) and the first sentences of the four Vedas, 
offer oblations to Agni Svistakrt, distribute gifts to students 
and others, he should burn his wooden utensils in his grhya 
fire if he has kept one and donate the metal vessels to his guru, 
then he should deposit the fire in himself by reciting ayam te 
yonih ’ ( Bg. HI. 29. 10 ) and ‘ ya te ague yajniya ’ ( Tai. S. III. 
4. 10. 5 ) thrice and should face and take in the blaze and 
warmth of his grhya fire, should take a black antelope skin and 
le ive his house. He should give blessings to his sons and other 
near relatives and bid good-bye to them with the words ‘ to me 
belongs no one nor do I belong to any one.’ Then he should go to 
a reservoir of water, take in his folded hands water and offer it 
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to all gods with the hymn Jig. X, 103 (1-13). He should declare 
a resolve to resort to sannyasa for the realization of brahman 
and offer three handfuls of water in the reservoir. He should 
then discharge water into the reservoir from his joined hands 
saying ‘ I have given up the hankering for sons, wealth, worlds 
and for everything, may there be safety to all creatures from 
me, svaha.’ Then he should again declare that he has abandoned 
everything, all pleasures, all sentiments of anger &c., all joys 
of flowers, scents, dancing and music, all duties of varna and 
asramas &c. ; he should also declare ‘ I shall not cause any 
injury to any creature in thought, word or by the body ; may 
all creatures have no fear of me.’ He should think of the sun 
and other gods as witnesses to this declaration and standing 
in navel-deep water should again perform the Savitrlprave^a 
and offer water in declaring ‘ I have risen beyond the desire for 
sons, worlds and wealth and shall practise begging.’ 

After this comes the utterance of thejorafsa ( the call or 
direction ). In a low, moderate and loud voice the entrant 
should declare ‘ om, bhuh I have given up everything, om 

hhuvah, I have om svah, I have om bhur bhuvah 

svah, I have given up everything ’ and should discharge water 
in the reservoir of water with the words ‘ may there be no injury 
to all creatures from me, svaha.’ He should pluck out the top- 
knot, take out his sacred thread and hold them in his hand and 
offer them in water with water with the words ‘water is indeed all 
deities, I sacrifce ( the top-knot and sacred thread ) to all gods, 
svaha’ and then he should send up a prayer to Vasudeva. Then 
he should remove his wearing apparel and walk five steps 
with his face to the north. Then the acarya should bow to the 
entrant and should hand over to the latter a piece of loin cloth 
and upper garment and a staff. The entrant should wear them 
and hold the staflf with appropriate mantras and also a water 
jar and an asana ( a seat ). He should then hold a fuel-stick 
in his hand, bow to his guru, sit down in the eagle posture and 
make a request to the guru in the words ‘Oh teacher, who are like 
the Lord of the Universe to me, save me who am scorched by 
the fire of saihsara and who am bitten by Death ; I have thrown 
myself on your mercy’ and also repeat the verse ‘ yo brahmanam ’ 
{ Svetasvatara Up. VI. 18 quoted in note 85G above ).*’•' Having 

2191. The verse n ( VI. 18 ) 

IS very appropriate to the occasion. 
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waited upon the guru with these words and placing his right knee 
on the ground, he should clasp the feet of his guru and should 
say ‘ teach, Sir, iraAma to me.’ The guru should contemplate 
on his soul as brahman, should recite over a conch full of water 
the sacred syllable ‘ om ’ twelve times, should pour the water 
from the conch on his disciple, should recite the propitiatory 
verse ‘ sam no mitrah ’ ( Bg. I. 90. 9 ), then lay his hand on the 
head of the disciple, should recite the Purusa hymn (Rg. X. 90), 
should place his hand on the heart of the disciple and mutter 
the mantra®'*® ‘I place thy heart in disciplined obedience to 
me,’ the guru should then mutter in the right ear of the disciple 
the syllable ‘ om ’ and should enlighten him about the signi- 
ficance of ‘om’ and of panclkarana;®'*® he should then impart to 
the disciple one of the four great Vedanta sentences ( mahavakya ) 
‘ prajnanam brahma ’ ( Ait. Up. III. 3 ), ‘ ayam-atma brahma’ 
( Br. Up. II. 5. 19 ), ‘ tat tvam-asi ’ ( Chan. Up. VI. 8. 7 ), ‘ aham 
brahmasmi ’ ( Br. Up. I. 4. 10) in accordance with the tradition 
of bis school and enlighten him about the meaning thereof. 
Then he should give to the disciple a name ending in tirtha, 
asrama &c. according to the tradition of his order. Then the 
guru may bring about what is called paryankasauca and give 
to the disciple the yogapatta. 

The paryanka-sauca ( purification by being seated on a stool 
&c. ) may be briefly described. On an auspicious day a house- 
holder seats the ascetic in front of him on a wooden stool or 
seat, places five heaps of earth to his left and also to his right 
and also pure water on both sides. Then the householder 
simultaneously washes the two knees of the ascetic with water 
and earth from the first heap of earth on the left. Then he 
should wash his own left hand with earth and water taken 
from the half of the first heap on the right and with the remain- 
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ing half of the first heap on the right he should wash both his 
hands seven times with the same water. With the second heap 
on the left he should wash simultaneously the two thighs 
( iahgha ) of the ascetic four times and with one half of the 
second heap on the right he should wash his own left hand 
seven times and with the other half of the second heap ( on the 
right ) he should wash both his hands four times. The ankle, the 
upper part of the foot and the lower part ( sole ) of the foot of 
the ascetic are respectively washed with the third, fourth and 
fifth heap on the left and his own left hand and both hands are 
washed a certain varying number of times with 3rd, 4th, 5th 
heaps on the right. 

The yogapatta ( lit. the cloth of yoga, union with Spirit ) 
is given in the following way : After the ascetic has under- 
gone paryahkasauca, he should cleanse his waist, wear a 
string round his waist and his loin cloth and cover his 
waist with a piece of cloth. Ho should then sit with his 
guru’s permission on a high seat and should propound some 
Vedanta topic in the presence of the persons assembled. The 
ascetic guru should sprinkle on the head of his ascetic disciple 
water from a conch to the accompaniment of the Purusa hymn 
( Hg. X 90 ), should honour him by offering clothes, sandalwood 
paste, flowers, incense, lamp and naivedya. He ( the guru ) 
should hold a piece of cloth over the head of the disciple, recite 
along with the other yatis the chapter called Visvarupa (11th 
chapter of the Bhagavadgita ) from the 15th verse to the 33rd 
verse. He should then give the name already determined upon 
to the disciple and say to him ‘Henceforward you may admit to 
sarhoyasa one who is eligible for it, initiate him and give him the 
yogapatta.’ Then the disciple bows to the yatis older than 
himself. Then the guru gives to the disciple a waist-thread 
and a staff marked with five mudras and should offer his own 
salutation to the disciple according to the tradition of his 
order. Other ascetics and house-holders also should bow to 
the disciple, who should only repeat the word ‘Narayans’ 
should leave the high seat and seat his guru thereon, should 
bow to the guru according to the rules of the order and' to the 
other ascetics. *'** 


2194. Vide Dbarmasindhn III ( nUarSrdha ), Yati-dh. pp. 102-103 
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The Jabalopanisad (5)*’” allows samnyasa to those even 
who are suffering from disease and are about to die, all 
that is required being that they should declare in words and 
resolve in their mind to enter the order of samnyasa. No exten- 
sive ceremonial is required, Ahgiras and Sumantu quoted in 
Sm, M, ( pp. 174 and 183 ) state ‘ when a man is shattered by 
old age or harassed by his enemies or is suffering from ( an 
incurable) disease he may resort to samnyasa by merely 
uttering the praisa ( vide above p. 960 ) and no further rites 
would be absolutely necessary. He should recite thrice in 
the morning, at noon and in the evening, ‘ I have given up 
everything ( or entered upon samnyasa ) ’ and further say 
' I forswear whatever action I may have done through ignorance, 
indolence or carelessness ; I shall cause no harm to creatures 
with my hands or feet, with my speech, body or mind ; may all 
creatures have no fear from me.* The Dharmasindhu ( III, 
uttarardha ) says that in this sarnnyasa for those at the door of 
death the absolutely essential elements are the resolve ( sam- 
kalpa ), the uttering of the praisa and the giving of the promise 
of non-injury and the rest of the rites may or may not be 
performed according to circumstances. Even now such a 
samnyasa ( called aturasamnyasa ) is sometimes resorted to by 
religious-minded men in extremis, the only essentials gone 
through being samkalpa (declaration of resolve), ksaura (tonsure 
of the head ), savitrlpravesa ( described above at p. 954 ) and 
praisoccara ( utterance of praisa ). 

One question on which controversies have raged from 
very ancient times is whether an ascetic should give up his top- 
knot and sacred thread also. The Jabalopanisad (5) states 
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that Atri asked Yajnavalkya how a man who did not wear a 
yajnopavlta ( when he became an ascetic ) could still he a hrah- 
mana and that the great sage replied that in the case of the 
ascetic the Self was his yainopavlta and the same TJpanisad (6) 
states that the paramaharhsa is to abandon in water the three 
dandas, the water-jar, the Mkya, the begging bowl, the water- 
strainer, the topknot and yajnopavlta and should be a seeker 
after the Self. In the Arunika Up, (2) it is said that he 
should discharge his yajnopavifca on the earth or in water and 
that he should give up his sikha and the sacred thread. Samkara 
in his bhasya on Br. Up. III. 5. 1 sets out at some length the 
arguments and the authorities on both sides and ultimately 
gives it as his own view that the sacred thread and sikha 
should be given up by the ascetic. Visvarupa on Yaj. III. 66 
also discusses this matter and propounds the same view. On 
the other hand Vrddha-Harlta*'*® VIII. 57 declares ‘ if an 
ascetic gives up the acts peculiar to brahmanas, viz, keeping a 
topknot and wearing a sacred thread, he becomes a candala 
while alive and is born a dog after death,’ The Jlvanmukti- 
viveka ( p. 6 ff. ) and Par. M. I. part 2, p, 164 ff. discuss this 
point and arrive at the same conclusion as Samkara. The Mit. 
on Yaj. III. 58 gives an option. In modern times samnyasins 
give up these two. 

Some special rules are laid down about the ahnika ( daily 
rites ) of ascetics.'”* They have to perform 6auca, brushing the 
teeth, bath, just as house-holders have to do. Manu V. 137 
( = Vas. Dh. S. VI. 19, Visnu Dh. S. 60. 26, Sahkha 16. 23-24 ) 
says that forest hermits and ascetics have respectively to per- 
form three and four times as much sauca ( bodily purification ) 
as house-holders. As to food, it has already been seen (p. 935) that 
they are to eat only once and only eight morsels. Ascetics have 
to worship Purusottama ( i. e. Vasudeva with his four forms ), 
Vyasa { with his four pupils, Sumantu, Jaimini, Vaisampayana, 
Paiia ), the Bhasyakara Samkara ( with bis four pupils ) and so 
on. Certain rules are laid down for an ascetic as regards 
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giving and receiving honour or salutation. An ascetic should 
bow to gods and to older ascetics who act according to the rules 
of their order, but should not offer namaskara to an house-holder 
even if the latter be well-conducted. If another person hows to 
an ascetic, the latter should not pronounce any benediction but 
should only utter the word*®^'® ‘ Narayana. ’ When an ascetic 
( even one who has taken saihnyasa on his death-bed) dies, he is 
to be buried and not cremated. No mourning is to be observed 
for a yaii when he dies ( Atri 97 ) and no sraddhas are 
to be offered on his death except the parvana on the 11th day 
after death ( vide Apararka p. 538 ). If an ascetic hears of the 
death of his son or any other relative, he does not become impure 
and has not to bathe but on hearing of his mother’s or father’s 
death he has to bathe, though he observes no mourning^®®®* 

According to the theory of DharmaSastra, the king is not 
only the head of the civil administration and the fountain of 
justice, but he is also the final controlling authority in preserv- 
ing religious and spiritual institutions, he is to see that people 
follow the dharma, to punish them for breaches of the religious 
and spiritual codes and to see to the administration to them of 
appropriate penances. In short, he is also the Defender of the 
Faith. Vide Gaut. XI. 9-11, Visnu Dh. S. III. 2-3, Narada 
( prakirnaka ) verses 5-7, Yaj. I. 337 and 359, Atri 17-20, Manu 
VII. 13. But he regulated spiritual and religious matters not 
by his arbitrary authority but on the advice of his purohita and 
ministers and after taking the opinion of the assemblies 
(pamarf) of learned men. Whenever difficult questions arose 
about the validity of anything from the religious point of view 
or about penances for lapses, or about excommunicating or 
outcasting a man the opinion of the assembly of learned men 
was sought. Therefore, detailed rules are laid down in the 
Dharmasutras and smrtis about the constitution of p arimds. In 
modern times, the British Government being neutral in matters 
religious or ecclesiastical, the ascetic heads of the various raathas 
have been in the habit of assuming to themselves jurisdiction 

2200. i sTT^vuTSTf^ f^f^ vjrar- 
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over persons professing to follow their dogmas in ecclesiastical 
matters such as prescribing penances for lapses, settling disputes 
between castes, and deciding upon questions of outcasting, A 
few words must be said about the parisads and about the claims 
of the Samkaracaryas ( the modern heads of matbas ) to regulate 
religious matters affecting their followers. 

Among the oldest texts on this point is the one contained 
in the Tai. Up. L 11. viz. the exhortation of the teacher on the 
eve of the student’s departure at the close of his studies.^^°' ‘ If 
you have hereafter a doubt about any rite or about a course of 
conduct, you should behave in the way in which the brahmanas 
of -your place, who are thoughtful, intent (upon doing their duties), 
act spontaneously ( without being urged by any one ), are not 
hard-hearted and have an eye only to dharma ( and not iokdma 
or artha ) will behave. The same holds good about your conduct 
towards persons charged (generally falsely) with sins or lapses’. 

The words ‘ sabha ’ ( lig. X. 34. 6 ) and ‘ samiti ’ (Hg. X. 97.6) 
occur even in the Bgveda but their exact significance is doubt- 
ful and the former word at least seems to bear the sense of 
‘ gambling hall ’ in some passages. In the Upanisads, however, 
the words samiti and parisad assume a more definite sense, 
meaning ‘ an assembly of learned men in a particular locality ’. 
The Chan. Up. V. 3. 1 states that Svetaketu Arupeya repaired 
to the assembly {samiti) of the PancSlas (where Pravahana 
Jaivali put him five questions of a metaphysical and esoteric 
nature ), The Br. Up. VI. 2. 1 when narrating the same episode 
employs the word ‘ parisad ’. These passages establish that in 
the times of the Upanisads there were assemblies of learned 
men where intricate questions were discussed, Gaut. 28. 46 
prescribes just as the Tai. Up. I. 11 does that in matters about 
which there is no certain rule ( or there is doubt ) one should 
do what is commended by respectable persons not less than ten 
in number, who are clever in discussion and are above covetous- 
ness.”^'* The Ap. Dh. S. I. 3. 11. 34 declares that holidays other 
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than those stated by him may be observed as settled by parisids. 
The Baud. Dh. S. 11. 1. 44-45 prescribes “ the relatives of a 
brahmacarl who is guilty of sexual intercourse should empty 
a water pot in the parisad and the offender should confess ‘ I, 
so and so by name, am guilty of such and such a misdeed ’ 
and that after the erring person has performed penance and 
when he has touched water, milk, ghee, honey and salt, 
the brahmanas should ask him ‘ have you performed the 
penance ? ’ The other shall then reply ‘ yes ’ ; then they shall 
admit him who has performed penance to all sacrificial rites 
making no difference between him and others.” This clearly 
establishes that at least five centuries before the Christian era 
it was the privilege of the assembly of the learned brahmanas 
to administer penance to a sinner and then restore him to all 
rights of interdining and other social intercourse. Vas. Dh. 
S. 1. 16 declares ‘ there is no doubt that whatever persons who 
have studied dharmasastra and the three Vedas expound as 
purifying themselves and others is the proper dharma.’ Ap. Dh. 
S. I. 1. 1. 2 declares that the conventions of those that know 
dharma are the authoritative standard ( of conduct for ordinary 
men). When the smrtis declare that Veda, smrti and the usages 
of Sistas are the three sources of dharma (e. g. Vas. Dh. S. I. 4-5) 
they convey that Vistas can and should determine from time to 
time what is religious conduct. When Brhaspati enjoins that 
doubts about dharma should not be settled by blindly following 
the letter of sastras, but that logic and reasoning should be 
employed, he strikes the true note of the spirit of the ancient 
sagee.*®°'» Vide also Manu XIL 106 and Gaut. XL 23-24 for 
the importance of tarka in settling matters of dharma. Manu 
XII. 108 states ‘ if one were to ask how one should act in 
matters of dharma on which no express rule is declared in this 
work, the reply is that in such cases what is declared to be 
a proper rule of conduct by respectable ( sista ) brahmanas 
would undoubtedly be the dharma.’ Yaj. III. 300 requires that 
a person guilty of a sin or lapse should declare it to an assem- 
bly of learned brahmanas and undergo such vrata ( penance and 
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observances) as is approved of by tbe parisad. Samkaracarya in 
his bhasya on Br. Up. IV. 3. 2 makes the very significant 
remark “ it is therefore that in coming to a decision on a subtle 
point of dharina, it is desirable to have a parisad vv'orking and 
a specially distinguished person is wanted { to give the lead ) 
as stated in the rule ‘ a parisad should consist of not less than 
ten persons or of three or of one ( specially distinguished 
These several authorities establish that for over 1500 years 
before the great Samkaracarya thepansad of learned brahmanas 
was the acknowledged authority for settling doubtful points of 
dharma and administering penances on lapses from proper 
conduct, and that Saihkaracarya himself acknowledged this pri- 
vilege of the parisad. 

The next question is : what is the number of persons 
required to constitute a pan sad for deciding on doubtful points 
of dharma and what their qualifications should be. According 
to Gaut. 28. 46-47 a parisad should consist of at least ten 
persons viz. four, each of whom has mastered one Veda, three 
members who are respectively a ( perpetual ) student, a 
house-holder and a saihnyasin and three more each of whom has 
studied distinct dharmasastras. Vas. Dh. S, III. 20, Baud. 1. 1. 8, 
Parasara VIII. 27 and Ahgiras declare that four persons each 
of whom has mastered one of the four Vedas, one who knows 
the Miraamsa, one who has studied the six subsidiary lores of 
the Veda, one who has studied dharmasastra and three persons 
who are a house-holder, a forest hermit and a samnyasin 
constitute a parisad of ten. ManuXII. Ill defines the ten as con- 
sisting of three masters of each of the three Vedas (excluding the 
Atharvaveda), one who has studied Logic, a student of Mlmarhsa, 
a student of Nirukta, a master of dharmasastras and three 
members in each of the first three asramas. Brhaspati 
quoted in Par. M. II. 1 p, 218 declares that a parisad may be 
constituted by seven or five persons sitting together who 
have studied the Vedas, their six subsidiary lores and 
dharmasastra and that such a parisad resembles a solemn 
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sacrifice. Vide also Angiras quoted by Apararka p. 23 for 
seven or five men as constituting a parisad, Vas. Dh. S. Ill, 7, 
Yaj. 1. 9, Manu XIL112,Parasara VIII, 11 state that at least 
four or three men should constitute a parisad, but they should be 
students of each of the four Vedas, should be agnihotrins and 
should have also studied dharmasastra. If even three cannot 
be found then even a single man can declare the dharma in case 
of doubt (Gaut,28,48), but he must possess special qualifications, 
Gaut, 28, 48, Manu XII. 113 ( = Atri 143 ) require that he 
must be the beat of brahmanas, a sista and a deep student of 
the Veda. Yaj. I. 9, Parasiara VIII. 13, Angiras®^®* say that a 
single person who is the best among ascetics possessing know- 
ledge of the Self may form a parisad and declare what the pro- 
per rule is on a point of doubt. Though the texts permit in 
extreme cases a single man to declare dharma in case of doubt 
they give emphatic warning that this should not be done as far 
as possible. Baud. Dh, S. 1. 1 . 13 observes®*®^ ‘ the way of dharma 
is very subtle and difficult to follow and it has many entrances 
( i. e. it appears different in different circumstances ) ; therefore 
a person though knowing much should not undertake single- 
handed to propound the proper course of conduct in case of 
doubt. ’ The texts also emphasize that doubtful points of dharma 
are not to be decided by the votes of ignorant people, even if 
they muster in thousands. Manu XII, 114-115 ( =B3ud, Dh. S. 
I. 1. 17 and 12= Vas. Dh. S. III. 5-6=Parasara VIII. 6 and 15) 
state ‘ Even if thousands of brahmanas who have observed no 
vrata and who have studied no Vedic mantras and who make 
their living merely by virtue of their caste come together they 
do not constitute a parisad. When such foolish persons deluded 
by ignorance and ignorant of dharma declare ( a penance for a 
sin ) the sin is multiplied a hundred-fold and reaches the 
propounders. ’ 

The Mit, on Yaj. III. 300 remarks that the number mention- 
ed as constituting a parisad is not material, that all that is meant 
is that for lesser sins a small number of learned men can 


2208. il ' a r R } i tR* 

I <ixr5TT VIII. 13 ; vrfNn uvjRPim =irpTi^nT%croTK i 

•' 3ff|rT^ quoted by siqrrii P- 23andim- WT-II- parti. p.217. 
The III. 2. 10 states that those alone who have performed 

<irovrata are eligible for being taught brahma vidyS. 

2209. fwn »tr; i eRtriw wrvt 

W5R 11 U- %■ 1. 1- 13=Hr^V5mr 143. 27 ( which transposes the halves ) 
57. 112. 

H. D. 122 



970 


History of Dharmaiastra 


[ Ch. XXVIII 


declare the penance, but in the case of serious sins, the number 
of persons who constitute the parisad should be large. Derala®**® 
quoted in the Mit. on Yaj. III. 300 says that when the sin is 
not grave, brahmanas may declare the penance without reference 
to the king ( and restore the sinner to bis privileges ) but when 
the sin is grave, then the king and brahmanas must carefully 
examine the matter and then declare the penance. ParaSara 
(VIII. 28-29) ordains*®" ‘brahmanas should declare penance 
for sins with the king’s consent, that they should not declare 
the expiation of sins by penance of their own motion and that 
if the king decides to give prayaScitta without reference to 
brahmanas, the sin becomes increased a hundred-fold. ’ It is 
the duty of the parisad to declare an appropriate penance when 
a man comes to it, declares his lapse and seeks to be freed from 
the taint and if the parimd knowing what the appropriate 
penance is refuses to administer it, they incur the same sin as 
that committed by the man who approaches them.*®'® Parasara 
VIII. 2 prescribes that one should on being convinced of h;s 
having committed a sin at once repair to the assembly of 
learned men, should prostrate himself on the ground before 
them and request them to administer praya&citta ( expiation ). 
The Mit. on Yaj. III. 300 quotes Parasara that the sinner should 
announce his sin after offering the present of a cow or a bull or 
the like to the parisad. 

It will be shown immediately below that these rules of the 
smrtis were observed to the letter by Hindu kings and learned 
brahmanas in medieval times. When the successors of Sainkara- 
carya began to interest themselves in the work done by the 
parisads for centuries before the advent of the first acarya cannot 
be ascertained. A large part of Northern India was under Moslem 
rule for about 500 years from about 1200 A. D. and a portion 
of the Deccan and a part of South India also were under Moslem 
rule for about three hundred years. Numerous documents have 
been published by the late Mr. Vishvanath K. Rajwade (a scholar 
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who made unique contributions to the elucidation of Maratha 
History, Marathi Philology and Marathi Literature ) and his 
friends. From these it appears that during the time of the 
Maratha domination learned brahmanas of holy places like 
Paithan, Nasik and Karad were consulted in religious matters 
by the king or his minister, that the holders of the ‘ gadi * of 
^amkaracarya at Sahke^vara and Karavlra and other seats 
were also rarely consulted in these matters and that it is only 
after the advent of the British rule that®®'* the Saihkaracaryas 
have begun to claim almost exclusive jurisdiction in ecclesiastic 
matters and in restoring men to their castes or excommunicat- 
ing them for lapses. It will be seen from passages quoted 
below that both the learned brahmanas at holy places like 
Karad and the Saihkaracaryas claim the exclusive right in these 
matters by reason of immemorial usage. 

In several works it is said that the parimd must be consti- 
tuted by sistas ( vide Gaut. 28. 46 ). Sista is variously defined 
by some smrti works. The Baud. *®'* Dh. S. ( 1. 1. 5-6 ) says 
* Sistas are those who are free from envy and pride, who keep 
only as much corn as is measured by kumbhl ( vide p. Ill /, n. 
235 ), who are free from greed and from hypocrisy, arrogance, 
covetousness, delusions and anger. Those are Sistas who have 
studied the Veda according to the prescribed method, together 
with its appendages ( viz. Itihasa and Puranas ), who know how 
to draw inferences fiom that and who tend to make people 
realize the teaching of the Veda.’ The Mahabhasya defines 
sistas in almost the same words as Baud. Dh. S. I. 1. 5. Vas. Dh. 
S. 1. 6 defines sista as one whose mind is free from desires. 

2213. Vide Rajwade’s Khanda 21 published by the Bhsrata-itihasa- 

sam^hodhaka Mapdalo at Poona, letter No. 205 at pp. 256-58 dated sake 
1778 ( 1856 A. D.) for the claim of the Saiukaracarya of Karavlia * it3T- 
rtraafr ^ vnw it 

3iT%. 'VT3f vw rarfT? ^ •n?f. ’ 

On the other hand letter No. 227 in the same volume at p. 276 dated 
iake 1778 addressed to the assembly of brahmanas at Kasegaon by the 
assembly of KarahSta ( Karad in Eatara District ) asserts ‘ 
arrgTT ’ujwiv? nnTrarfr aiftram $wi=3i &c. ’ 

2214. iliHr: aicftgvr 

II u. b 1* This last is Alanu XII. 102 and \ as^ 

VI. 43 ( with slight variations ). Rtg:: I I. 6. Compare 

iTfr>TT«v vol. III. p. 174 ‘ iT^gtnri^r# v wTSforr: Bpmgwvr: 

m<*iw=(Uq-u: I^TST: I ’ 
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The Matsyapurana*®'* 145. 34-36 and Vayu, vol. I. 59.33-33 
derive the word Msta and restrict it toManu.the seven sages and 
other similar great sages, who in each ®on ( Manvantara or 
yuga ) settle the rules of conduct for succeeding ages. 

It is well-known that Shivaji, the great founder of the 
Maratha Empire, established a council of eight ministers, viz. 
Mukhya Pradhana, Ainatya, Saciva, Mantri, Senapati, Pandita- 
rao, Nyayadhisa and Sumanta. ‘The jurisdiction of the 
Panditarao extended over all religious matters, he was to 
examine and decide disputes about dharma and adharma, be 
was to honour sistas ( respectable people ) on behalf of the 
king, was to make his signature expressing his approval of the 
writings ( decisions ) about acara, vyavahara and prayascittas 
( made by learned brahmanas ). He was to superintend and 
carry into immediate execution gifts, propitiatory rites (for the 
king ).’ This shows that even in matters of prayascitta 
( penance for lapses and sins ) the final control rested with the 
Panditarao, who used to send doubtful matters to learned 
brahmanas at holy places like Wai, Nasik, Karad for their 
opinions and accept them. There are letters which show that 
the Panditarao convened meetings of learned brahmanas and 
with their approval declared prayascitta in the case of a 
brahmana who had been forcibly converted by Mahomedans 
and who was thereafter restored to caste. 


That sometimes the Pontiff of the Sahkesvara matha was 
consulted even in disputes about rights to lands and villages 
follows from a decision contained in Rao Bahadur Vad’s work 
pp. 203-210 ( of 1730 A. D. ). Here a dispute arose between Srl- 

karacarya (to whom a village had been donated by king Rajarama) 

and his agnates, who, taking advantage of the fact that the gift- 
deed was made in the name of five persons including Srlkara- 
carya, put forward their claims to that village. This dispute 
was referred to the SvamI of Sankesvara and Karavlra who 
decided on the authority of Vijnanesvara, the Vyavaharama- 
yukha and the Danakaraalakara that though the document was 


^ 2215. i ^ f^Hr 

^ I n: TtrssjTtTnx uir; ^ ^ ^ i 145. 34-36. 


2216. Vide ‘ Sanads and Letters ’ in Marathi selected by Eao 
^a^a ui la^d(^913)p. 123 ‘ ijTwf uv eru^ vnw 

xfTu^. 

. 5tu^5, erssR > 
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executed in the name of five persons, the gift of the village 
with water, kusa and gold was made to Srikaracarya alone and 
that therefore he alone was the true owner. 

There are cases where the head of the Karavlra mat ha issued 
an order ( in sake 1644 i. e. 1722 A. D. ) asking people to dine 
with a brahmana whose wife had illicit connection with a gosam 
and who had performed the necessary prayascitta. 

On the other hand in numerous instances the assembly of 
learned brahmanas was approached either by thePanditarao or by 
the interested parties themselves to declare the proper penance 
and restore the guilty party to his caste. Numerous docu- 
ments and letters showing the part played by the family of Gijre 
at Karad ( in the Satara District) in the matter of giving deci- 
sions on questions of dharma-sastra have been published by 
the late Mr. V. K. Rajvade. One Gangadhara Ranganatha 
Kulkarni of Harsul was forcibly converted by the 
Moslems ; then the Maratha king Sambhaji ordered his minister 
the Panditarao to restore him to his caste after giving him appro- 
priate prayascitta and the Panditarao called a meeting of 
learned brahmanas, looked into works like the Mitaksara and 
with the approval of the brahmanas administered prayascitta to 
him and sent him on a pilgrimage. There is a similar case in 
which the Panditarao under orders from the king writes to the 

2217. Vide p. 130 ‘ 

^r^nfr vi^r w srunt mmifT vm as 

^5?t. °< gr ^4 CTcv grvm 

%cfT. ’ 

2218. Vide nrrsvi^ »5ro5 ^5 wdiT 

pp. 84-360 ( a^Ts-rJRrr s ). 

2218 a. Vide Tsmv^eswfrr pp. 130-131 

‘ inrrur vim in»raimr «irtic=i)K ^rer^si rvim vivv 

5 )^ §y^r^§^ Erv<rim JinjfSjm wTvvxm wt^tt i%rtt. vr mrrt 

Tiwsfi sr?<fi«irmnv vr^ mWi rss^* wrgrirr^ murrfST tmni^- 
mi% mwu vTiftm iivra^ twra vrm mnfiv 

^ivfvm V ts Rm r. ’ This order was issued by Morcsliwar Panditarao in 
sake 1608 ( 1686 A. D. ). Vide for Netaji Palkar’s conversion and 
reconversion w°WfTr, ^^3 1'' ( published by Satkaryottejaka 

SabhS at Dhulia ) document No. 282 { at p. 289 ) dated sake 1612 
( 1690 A. D. ) * *«KTS mN> snt’ vvtm smcTHim 

3tf^ rvunTTv smsmm ^ mfi sitfhff v vreir 3 srrvpmT v 

wnrvfir vr iiTEn% » and ^ publi- 

shed in 1930 by the Shivacharitraksryalaya at Poona, entry No. 1863 of 
24th July 1676 A. D. 
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learned brabmanas of Xarad about the prayascitta to be admi« 
nistered to one Khandu Jadhav who had been forcibly made 
by the Moslems to eat their food and in which he informs the 
brahmanas that a fee of two rupees should be taken from the 
man. It may be noted in passing that Eaje Netaji Palkar who 
was one of the great commanders under Shivaji, the founder of 
the Maratha Empire, w'as made a moslem by the Mogul 
Emperor Aurangzeb and was subsequently taken back into the 
Hindu fold by Shivaji. In another document the learned 
brahmanas of Poona, 46 in number, write to the brahmanas of 
Karavlra about one Narasimha Bhatta Toro of Paithan who 
had engaged as a priest in a Vedic sacrifice in which he had 
offered the effigy of an animal made of flour, who had therefore 
been made outcast and who was subsequently restored to the 
caste after undergoing penance. 

The above brief account will show that for hundreds of 
years even before the first Samkaracarya flourished it was the 
privilege of the assembly of learned brahmanas to decide doubt- 
ful points of religious conduct and prescribe penances for 
lapses, that the same privilege continued undisturbed till the 
advent of the British rule, that rarely the heads of the mathas, 
by virtue of their eminent position, their supposed detachment 
from and renunciation of worldy affairs and their reputation as 
ascetics, were asked to decide ( following Yaj. I. 9 ) doubtful 
points of religious and theological importance, that it is only 
during the last few decades that such heads began to claim 
exclusive jurisdiction in such matters. 

It is desirable in the interest of the solidarity of the several 
Hindu castes and the rapid growth of progressive and advanced 
views that matters of practices, penances and restoration to 
caste should be in the hands of the bodies of learned men or the 
caste itself than in the hands of a single ascetic styling himself 
Samkaracarya, who often happens to know nothing of dharma- 
Sastra and only puts his seal of approval on what interested 
persons that are round him say. 

2219. Vide fTa^-w^rtu^-irga-, fnmmciwf w p. 94 ‘ 

vr viw 

«f(ir5iTniRf^3TT5TT WT ^ q-fWTsTf 

3TTf. VTVTgw q’lW gjf %«r. fVRT 

f gr w OTVW t _> 

2220. Vide the Marathi Quarterly journal called ‘ i for 4ake 

1857 vol. IV ( for April 1935 ). 
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After this review of the stage of samnyasa we see that 
asceticism presents several aspects viz, fasting or at least 
reducing the intake of food, abstention from meat and drink 
and pleasures of sense, total absence of sexual gratification and 
suppression of the sexual emotion, vow of silence, sleeping on 
bare ground, nakedness or making use of minimum clothing, 
contempt for the world and its riches. The Hindu Scriptures 
however do not enjoin self-infliction of pain or flagellation that 
was indulged in by monks in the early centuries of Christianity. 
Asceticism in the several forms indicated above is a feature 
common to all religions. It is the fashion to assert that 
Indians’®*’ have the highest regard for asceticism and that the 
men whose memories they cherish as ideals of human conduct 
are ascetics. This statement is only partially true, Christ also 
taught abandonment of worldly ties and the spurning of riches 
as the best for entering the Kingdom of Heaven ( vide 
Matthew 19. 21, Luke 14. 26 and 33, St. John 2. 15-16 ). It is 
only during the last three or four hundred years that Western 
peoples have given up much of what was thought for centuries 
to be the main teaching of Christ and regard successful men of 
action or politicians or men of martial exploits as their ideals 
and heroes. In India also martial glory has often raised men 
to the position of heroes or avataras, but only when they 
delivered their countrymen from the tyranny and persecution 
of evil men or foreigners, Parasurama, Rama and Krsna are 
avataras because they fought against tyranny and barbarity and 
not because they brought as large a slice of the earth under 
their domination as possible for purposes of exploitation or 
vainglory. Martial exploits for self-aggrandisement or for 
domination for domination’s sake have never evoked great 
enthusiasm in India. Shivaji, the great hero of the Marathas, 
was paid almost divine honours even during his life-time not for 
his martial exploits, but for his having freed the Marathas and 
other peoples from Moslem tyranny, persecution, religious 
intolerance and fanaticism. 


2221, Vide ‘ Mystics, ascetics and saints of India ’ ( 1903 ) by J. C. 
Oman p. 271 ‘ it is the ascetic profession that time out of mind has been 
8 pre-eminent dignity in the eyes of the Indian people. ’ 



CHAPTER XXIX 

SRAUTA (VEDIC) SACRIFICES* 

Introductory 

A deep study of Vedic sacrifices is quite essential for the 
proper understanding of the Vedic Literature, for arriving at 
approximately correct statements about the chronology, the 
development and the stratification of the different portions of 
that Literature and for the influence that that Literature exerted 
on the four varnas and the caste-system, on the splitting up of 
the brahmanas themselves among several sub-castes*®*® and on 
the institution of gotras and pravaras. Early European scholars 
generally paid scant attention to the deep study of the Vedic 
sacrifices and endeavoured to understand the meaning of the 
Vedas principally by reference to grammar, comparative 
philology and the comparison of several passages containing 
the same word or words. Max Muller put forward a tentative 
scheme of chronology based mostly on subjective considera- 
tions and prompted by the great prejudice felt by European 
scholars generally against admitting any great antiquity for 
the Vedas. Therefore the endeavour of most European scholars 
has been to show that the mantras could not have been composed 
before 1400 B. C. It is beyond the scope of this work, to enter 
into any discussian about the dates of the various sections of the 
Vedic Literature. It must be here said, however, that I do not 
subscribe to the view that 1400 B, C, is the uppermost limit of 
the original composition of the Vedic hymns. The hymns may 
have been composed for aught we know several thousand years 

* In this chapter a few special abbreviations have been employed 
as follows: 5p. = ipastamba-^rautastltra (ed. by Dr. Garbe), A4v. = 
A4val5yana-4rautasmra (in the Bibliotheca Indica series ), Band. := 
BaudhSyana-^rautasUtra (ed. by Dr. Caland), Jai. =the PurvamlmSmsS 
sUtra of Jaimini with Sahara’s bha^ya (in the Ananda^rama series) 
K5t.=K5ty5yana-4rauta3Utra (ed. by Dr. Weber), Sat. or Saty5?a4ha = 
Satyas5dha-4rauta-sUtra (in the ^nanda^rama series), San=«S3hkhy3- 
yana-^ranta-sUtra (ed. by Hillebrandt in the B. I. series ). 

2222. Some of the brShmana sub-castes such as the Ksnvas, 
MaitrSyaplyas, Carahas and Jsbalas owe their origin to their ancestors 
having studied particular Vedic Sskhas. 
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before tbai date. Most of the Vedic Samhitas that we now 
have are arranged (except the Bgveda to some extent) definitely 
for the various aspec's of the cult of the sacrifice and indicate a 
state of things v/hen difl'ereat priests were required for the 
sacrifices, who used mantras from the collections they had 
studied. 

For a thorough undor-tanding of Vedic sacrifices, the 
several Veda Samhiias, the Erahraanas and the Srauta sutras 
must be carefully studied. Among works in English that are 
very helpful must be mentioned, Hang’s translation ( with 
notes ) of the Aitareya B.-ahmana, Prof. Eggeling’s translation 
of the Satapatha Brahmana with notes (3. B. E. vol. XII, XXVI, 
XLI, XLIII, XLIV ), Prof. Keith’s ‘ Religion and Philcscpliy 
of the Veda and Upanisads ’, translation of the Black Yajurveda 
( 2 vol, in Harvard Oriental Series ) and of the Rgveda 
Brahmanas ( one volume in the same series), Kunte’s ‘Vicis- 
situdes of Aryan civilization in India.’ ( 1880 ) particularly 
pp. 167-232. Besides these V/eber and Hillebrandt have written 
iu German scholarly works on Vedic sacrifices; Caland and 
Henry published a very learned, exhaustive and methodical 
work in French on the Agnistoma { 1906). In this connection 
the late Dr. S. V. Ketkar’s labours and researches embodied in 
his Marathi Encyclopedia ( vol. 2 and 5 ) are worthy of special 
consideration, since they furnish a much-needed corrective to 
the somewhat one-sided views of most European scholars that 
have written on Vedic Literature, though one is bound to differ 
from him in several matters. The following pages are 
based principally on the original texts, though here and there 
the works of modern scholars have been availed of. 

In his PuTvamImarasasutra, Jaimini submits thousands of 
texts to the principles of mimamsa elaborated by him and 
arrives at definite conclusions on matters affecting the details 
of various sacrifices. An attempt h-as been made in these 
chapters on srauta to include many of his conclusions, a task, 
which so far as I know, has not been essayed by any modern 
writer on dharma or srauta up till now'. 

2223. Prof. Dumont’s ‘L’Agnihotra’ (1939) camo into my hands 
when these pages were passing through the press. IliUebrandt’s ‘Pas 
Altindische Neu-und Vollmondsopfer’ (Jena, 1879 ) and ‘Ritual- 
Litteratur Vedische Opfer tind Zauber’ (1897, in the Encyclopaadia of 
Indo-Aryan Philology and Antiquities) deserredly enjoy a high 
reputation among works on Srauta sacrifices, 

H. D. 123 
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The fuDuamental conceptione of Yajiia ( sacrifice ) go back 
to Indo-European antiquities though the traces are rather 
faint. But it is quite clear that the cult of the sacrifice had 
been much developed in^ the Indo-Iraniaa period. There is a 
very striking resemblance between the Vedic Agnistoma and 
the Homa ceremony of the Parsis ( vide Haug’s Ait. Br. vol. I, 
Introduction p. 59 ff ). There are numerous words indicative 
of the cult of the sacrifice both in the Vedic language and in 
the ancient Parsi religious books. For example, words like 
atharvan, ahuti, uktha, barhis, mantra, yajiia, soma, savana, 
stoma, hotr do also occur in the ancient Parsi religious 
scriptures. Though Vedic sacriSces are now very rarely 
performed (except a few simple ones like the Darsa-purnamasa 
and the Caturmasyas ), they were in great vogue several 
centuries before the Christian era. Centuries after the advent 
and spread of Buddhism we learn from inscriptions and literary 
traditions that kings often performed the ancient solemn Vedic 
sacrifices and gloried in having done so. In the Harivamsa 
(III. 2, 39-40), in the Malavikagnimitra ( Act V, which speaks 
of Eajasuya), in the Suhga Inscription from Ayodhya ( E, I, 
vol. XX. p. 54 ) Senapati Pusyamitra is said to haye performed 
the Asvamedha (or Rajasuya). In the Hathigumpha Inscription 
( E. I. vol. XX. at p. 79 ) king KhSravela is extolled as having 
performed the Rajasuya. In the Bilsad stone Inscription of 
Kumaragupta dated in the Gupta year 96 ( i. e. 415-6 A. D. ) it 
is stated that his great ancestor Samudragupta performed the 
Asvamedha that had gone out of vogue for a long time 
( cirotsannasvamedhahartuh, in Gupta Inscriptions at p. 43 ). 
In the Pardi plates ( of Cedi sam. 207 i. e, 456-7 A. D. ) the Trai- 
kutaka king Dahrasena is described as the performer of 
Asvamedha ( E, I. vol. X. p. 53 ). The Pikira grant of Sirhha- 
varman ( E. I. vol. VIII. p. 162 ) describes the Pallavas as the 
performers of many Asvamedhas and another Pallava grant 
( in E. I. vol. I p. 2 at p. 5 ) refers to the performance of 
Agnistoma, Vajapeya and Asvamedha. The Chammak plate of 
the Vakataka king Pravarasena II ( Gupta Inscriptions No. 55 


2224. Vide Prof. A, B, Keith’s ’Religion and Philosophy of the 
Veda and Upanijads ’ (1325), vol. 11 pp. 625-26 on ' the Indo-European 
Fire-cult’ and pp. 257-312 of vol. I for ‘the nature of the Vedic 
sacrifice ’ ; ‘ L ’ Agnistoma ’ by Caland and Henry, p. 469 £E. 

2225. Vide Hillebrandt’s ‘ Ritual-Litteratur Vedische Opfer und 
Zauber’ (1897) p. 11 for a long list of such words. 
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p. 236 ) speaks of Pravarasena I as the performer of many 
Srauta sacrifices.®**® 

The original worship of fire may have been individualistic 
as well as communal or tribal. The daily agnihotra was an 
individual affair; but as even simple istis like datsapurnamasa 
required four priests, and Soma sacrifices required 16 priests 
and costly preparations, these sacrifices partook more or less of 
a public or at least congregational character. It appears that 
as most brahmanas were poor and could not carry on even the 
daily agnihotra, which pinned them down practically to one 
place and did not allow them to move out of the village for 
securing their livelihood, even agnihotra must have been 
comparatively rare in early times. Such Vedic sentences as 
‘ one who has begot a son or sons and whose hair is still black 
should consecrate the Vedic fires ' (quoted by Sahara on Jaimini 
I. 3. 3 and cited on p, 350 above) establish that agnyadhana was 
advised for brahmanas when they had reached middle age ( and 
not before ). The daily agnihotra required the maintenance of 
at least two cows, besides thousands of cow-dung cakes and 
fuel-sticks. For the maintenance of agnihotra and the perfor- 
mance of darsapurnamasa (in which four priests were employed) 
and the Caturmasyas (where five priests were required) the 
house-holder was required to be well-to-do. And the Soma 
sacrifices could be performed only by kings, nobles and the rich 
and by those who could collect large subscriptions. We find 
that kings while making grants often expressed that the object 
of the grants was to enable the brahmana donees to offer ba/i, 
and caru and to perform agnihotra. For example, in the Sarsavni 
plates of Buddharaja dated in Kataccuri sam. 361 i. e. 609-10 
A. D. the grant is made for bali, caru and agnihotra and in the 
Damodarpur plates (dated 443-44 and 447-48 A.D.) the grants are 
made for agnihotra and for the performance of the five daily 
yajnas.*®*^ During the centuries of Moslem domination no help 
from royalty could be expected and so the institution of Vedic 
sacrifices languished. In the last hundred years or so, solemn 


2226. 

I . These very words occar in the Du-lia plates, E. I. Vol. III. 
p. 258 at p. 260. 

2227. Vide E. I. vol. VI p. 294 at p. 293 ‘ 

’ ( in Sarasvni plates ) ; E. I. vo!. XV. p. 113 ‘ erfniHr- 
’ ( p. 130 ), ‘ ’ ( p. 133 ), 

’ ( p- 143 ) of tlie Damodarpur plates. 
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Vedio sacrifices have been performed only rarely. But, since 
many of the grhya ceremonies as set forth in the grhya sutras 
closely imitate the procedure of the Vedio fire cult and Vedic 
sacrifices formed the first and foremost manifestation of the 
sentiments of faith and worship in India, a work dealing with 
Dharmasastra cannot ha said to have dealt with its subject 
completely and adequately if the treatment of Vedic sacrifices 
v/ere left out altogether, the following bare outline is presented 
here, the more so as sacrifices were the first dharmas according 
to Bg. X. 90. 16. 

The Srauta-sutras contain a very detailed, meticulously 
accurate and vivid description of the several sacrifices that 
were performed in ancient times. These works were manuals 
compiled for the practical purpose of giving directions to these 
who engaged in such sacrifices. They are based on ancient 
Brahmana texts, which they quote at every step, many 
individual sutras being couched in the very language of the 
Brahmanas, and on actual practice and only bring together what 
was in vogue. The object of the following pages is not to 
present a thorough and detailed treatment of Vedic sacrifices, 
but only to indicate what the cult of the Vedic sacrifice was 
like and to furnish a brief description of some prominent sacri- 
fices, The treatment is mainly based on the Srautasutras of 
Asv., Ap., Kat., Baud., Satyasadha with occasional references 
to the Sariihitas and Brahmanas. The several divergences 
among the sutras, the paddhatis and modern practice are not 
generally dwelt upon for the sake of saving space. One very 
useful work is a compilation called * Srautapadarthanirvacana,’ 
by Nageshwar Shastri published in the Benares Sanskrit series, 
tnough one of its drawbacks is that it gives no references 
to any texis. The Mimaihsa-vidyalay a at Poona has prepared 
sets of all the utensils required in sacrifices and has published 
an album containing pictures of utensils and maps of various 
altars required in Vedic sacrifices. The Caturmasyas, the 
Pasubandha, the Jyotistoma have been described in some detail, 
the darsapurnamasa has been dealt with in extenso, and other 
sacrifices have been only briefly touched upon in this work. 

We find that even in the remotest ages when the hymns of 
the Bgveda Saihhita were composed and compiled, the main 
features of the sacrificial system had been evolved. That there 
were three fires appears clear from Bg. II. 36. 4 ( where Agni 
is asked to sit down in three places ). I. 15. 4, V. 11. % (‘men 



Ch XXIX ] Crania Sacnficss-in the Blgveda 


981 


kindle Agni in three places ’ ). The Garhapatya fire is express- 
ly named in Bg. I. 15. 12. The three saiams ( i. e. pressings of 
Soma in the morning, mid-day and evening ) are mentioned in 
Bg. III. 23. 1 ( prafcah-sava ), III. 23. 4 ( madhyandina savana ), 
III. 28. 5 ( trtlya savana ), III. 52. 5-6 and in IV. 12. 1 ( where 
it is said that the sacrifice gives food to Agni three times on all 
days ), IV. 33. 11. It may be affirmed that the sixteen priests'®®* 
required in Soma sacrifices were probably well-known to the 
composers of the Rgveda hymns ; Rg. !• 162. 5 mentions hotr, 
adhvaryu, agniraindha (agnit or agniJhra), gravagrabha 
( gravastut ), saihsta ( prasastr or maitravaruna ), suvipra 
(brahma?); Rg. II. 1. 2 refers to hctr., potr., nestr, agnit, 
prasastr ( maitravaruna ), adhvaryu, brahma; Rg. 11. 36 speaks 
of hotr, potr ( v. 2 ), agnidbra ( v. 4 ), brShmana ( brahmanac- 
charhsin ) and prasastr ( v. 6 ). In Rg. II. 43, 2 we have udgata. 
In Rg. III. 10. 4, IX 10. 7, X. 35. 10, X. 61. 1 seven hotrs are 
referred to and in Rg. II. 5. 2 the potr priest is spoken of as 
the 8th. The word ‘ purohita ’ occurs very frequently { Rg. I. 1. 
1, I, 44. 10 and 12, III. 2. 8. IX 66. 20, X 93. 7 ). The Rgveda 
names Atiratra ( VII. 103. 7 ), Trikadruka (II. 22. 1, VIII. 13. 
18, VIII. 92. 21, X 14. 16 ). The yupa ( the post to which the 
sacrificial animal was tied ) and its top called casala are 


2228. The sixteen priests ( itrij ) are : frnr im- 

wgrr vraff wr vfujnf 

I err®?. IV. 1. 6, env. X. 1. 9. Of these hotr, adhvaryu, 
brshmS and udgStr are the four principal ones and the three that 
follow each of them in the above enumeration are their assistants. 
The functions of the four principal priests are referred to in Rg. X. 71.11. 
In Rg. 11. 43.1 wo have the singer of Saraans. In Agnihotra only adhvaryu 
is required, in the Agnyadhcya, DarsapurijamSsa and other iftis four 
priests arc required viz. adhvaryu, agnidhra, hotr and brahman ; in the 
Csturmilsyas five are required viz., the four ( of dar^apurnamilsa ) and 
the pratipasthatr ; in the animal sacrifices a sixth is added viz., the 
maitrSvaruna. In Soma sacrifices all sixteen are required. In the 
CcEturraSsya called sskamedha the Sgnidhra is addressed as hrahnmoulra 
( vide Asv. Sr. II. 18. 12) and this may explain Rg. II. 43. 2 (cited on 
p. 27 above ) whore the word ‘ brahmaputra ' occurs), t.ds Tai. Br. 
II. 3. 6 and Baud. II. 3 for these provisions ahoui. the number of priests 
required. Some added a 17th priest called sadasya and Baud, II. 3 gave 
him three assistants also, though the Sat. Br. X. 4. 2. 19 forbids the 
employment of a 17tb priest. There are other persons required in a 
sacrifice, such as the Samitr, the camasSdhvaryus, but they are not 
called riv’j. Vide Ap. XXII. 1. 3-6 for the Trikadruka called Jyotir, 
Gauh and Ayuh. 
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mentioned in Bg. 1. 163. 6. Bg. III. 8 is full of the^ praise of 
the yupa. The person who killed the animal sacrificed { the 
samitr ) is mentioned in Rg. 163. 10 and V. 43. 4. The Gharma 
{ the pot of boiled milk required in the Pravargya rite or 
perhaps the Dadhigharraa in the madhyandina savana ) is 
mentioned in Rg. III. 53. 14. V. 30. 15. V. 43. 7. It was 
believed that the animal offered in a sacrifice went to heaven. 
Fire for sacrifice was produced by attrition from two aranis 
( vide Rg. in. 29. 1-3, V. 9. 3, VI. 48. 5 ). The darvi ( Rg. V. 
6. 9 ), sruo ( Rg. IV. 13. 1, VI. 11. 5 }. juhu ( Rg. X. 21. 3 ) are 
mentioned in the Rg. Numerous verses in praise of gifts occur 
in the Rg. which have been pointed out above ( pp. 837-839 ), 
In Rg. III. 53. 3 there is a clear reference to the call or permis- 
sion sought by the hotr ( ahava ) and the response of the 
adhvaryu (praligara)H^’^ Rg. X. 114. 5 speaks of the twelve 
grahas ( cups ) of Soma. In Rg. I. 28, 1-2 reference is made to 
the broad-bottomed stone (gravan) used for beating Soma 
stalks, the mortar in which Soma is pounded and the adhisavana 
( pressing ) board. In Rg. I. 20, 6, I. 110, 3. I. 161. 1 and 
VIII. 83. 7 the wooden vessel called ' camasa ’ used for drinking 
Soma is spoken of. The word ‘ avabhrtha ’ ( concluding bath 
in a Soma sacrifice ) occurs in Rg, VIII, 93. 23. In Rg. X. 51. 
8-9 the words prayaja and anuyaja occur. The ten Aprl 
hymns of the Rgveda indicate that at the time of their composi- 
tion the animal sacrifice had already some of the principal 
features that are seen in the srauta sutras. 

Some of the general rules applicable in all Srauta rites 
may he stated once for all. Vida Asv. sr. I. 1. 8-23. Unless 
otherwise expressly stated, the sacrificer should always face 
the north, should sit down cross-legged, and the sacrificial mate- 
rials (like kusa grass &c. ) should have their ends pointed to- 
wards the east. The sacred thread should be worn in all rites 
in the upavUa form, except where the nivlta or pracinavita form 
is expre.ss]y ordained; wherever a limb (ahga) is mentioned or 
no particular limb is mentioned, it is the right limb ( handi 
foot, finger ) that is meant ; wherever the word ‘ dadati ’ ( he 


2229. ^ S' viaRr: ssw: i ift ^ 

ffVefr gre rr wfv n I. 1C2. 21. Vide also Rg. 1. 163. 13. 

The Till. Br. III. 7. 7 has the urst half of Rg. I. 162. 21 and reads the 
2nd half as ‘ ^rfr m tTr^Rrr f^’Oig ’ 

2230. In the morning savana the hotr seeks permission in the 

■words ifin'IVR and tiic adhv.aryu responds with ‘ ’. 
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gives ) is used the yajamana (the sacrificer ) is the agent of 
the action. Kat. sr. 1. 10. 12 states that the yajamana is the 
actual performer in the case of gifts or repeating texts where 
the word ‘ vacajati ’ occurs in the sutvas or in anva-rambhana, 
or in choosing a boon, in the case of observances (such as 
truthfulness ), and in the case of measures ( i. e. v/hen it is said 
that a thing should be of the height of a man, it is the sacri- 
ficer’s height that is meant ). When any rite is prescribed 
without expressly stating the performer, it is the hotr who does 
it and in the case of jp?-d;/aic?//as wherever the v/ords ‘ juhoti ’ 
and ‘ japati ’ occur the brahma priest is the agent to do those 
latter acts. When the first pada of a rk is mentioned for being 
employed in any rite the whole verse is intended to be recited ; 
when the first words of a hymn are mentioned for being 
employed in a rite, but the words quoted in the sutra do not 
amount to a pdda, the whole hymn is to be repeated in that 
rite ; wherever more than the fiLrst pada of a verse is mentioned, 
it is intended that three verses are to be recited ( that verse and 
the two following ). Japa, amantrana, abhimantrana, Spyayana, 
upasthana and mantras that indicate the rite that is being 
performed are to be recited in a low voice ( upamsu ). A special 
rule ( apavada or visepvidhi ) is stronger than a general rule 
( prasahga ). 

Other general propositions are : Yaga ( sacrifice ) is con* 
stituted by dravya ( material ), devata ( deity ) and tydga and 
yaga means abandonment of dravya intending it for a deity; 
homa means the offering of dravya in fire intending it for a 
deity. Yajatis ( sacrificial rites ) for which no express reward 
is declared by the texts are the anga ( subordinate part ) of 
the principal yaga. Mantrae are of four categories viz. rk, 
yajus, saman and nigada ; rks are metrical ; a yajus has 
no restriction as to metre, but it is a complete sentence ( Kat. 
&r. I. 3, 2 ); a saman is sung ; nigadas are praisas i. e. words 
addressed to another calling upon the latter to do a certain 
thing e. g. ‘ proksanir-asadaya, srucah sammrddhi ’ ( Kat, Sr. 


2231. H < I. 2. 4; vide IV. 

4 34 for a similar rule. 

2232. The division into rk, yajus, and sSinan was made even be- 
fore the Rk-samhita was composed. For rk, vide Rg. X. 71. 11 and 
X. 90. 9, for yajus Rg. V, 62. 5 and X. 90. 9, for sSman Rg. VIII. 
95. 7 and I. 164. 25 (the two famous chants called Rathantara and 
GSyatra ate named). The word ‘nivid’ occurs in Rg. I. 96. 2. 




984 History of Dharmaiastra [ Ch. XXIX 

II, 6. 34 ). They ara yajus, but they are disUnguished from 
ordinary yajns formiilaa by tlia fast that nigadas are uttered 
loudly, whiia ordinarily a yajui is recited in a low voice, 
Jaimini in IT, 1. 33-45 brings out this distinction between 
ordinary yajus and nigada. Vide J.sirnini 11. 1. 35-37 for the 
definitions of rk, saman and yajus. Verses from the Ilg, and 
Samaveda are recited loudly, all yajus are muttered in a low 
voice except asruta { i. o. passages like ‘ asravaya ’ ), pratya- 
§ruta ( the response ‘ astu srsusat ’ ), pravara-mantra ( agnir 
devo hota &c,, set out in note 1139 above ), sarhvada ( requests 
and permissions r.s in ‘ brahman, shall I sprinkle with water ’ 
and ‘ yes, do sprinkle ’ ), sam-praisa ( summons to do something 
as * proksanir-asadaya ). Loudness is of three kinds, high- 
pitched, middle-pitched and low-pitched. The SamidhenI verses 
are to be recited in a middle pitch, all mantras in the rites from 
anvadhana upto ajyabhaga in .Tyotistoma and pratah-savana 
are to be recited in a low pitch, while in all rites in darsapur- 
naraasa the mantras are to be recited in a low pitch from ajya- 
bhaga to svistakrt. The rest of the mantras in darsapurna- 
masa after svistakrt and in Trtiya Havana are to be recited 
in high pitch. Mantras that are being recited at the time 
of doing anything ( and produce the idea ‘ I shall do it ’ ) 
are to be recited first and then the act is to be begun ( e. g. 
cutting is to be done immediately on reciting ‘ ise tva ’ ), Vide 
Jaimini XII. 3. 25. An act is to be begun to be performed tbe 
moment the reciting of a mantra accompanying it is finished 
( Kat. 1. 3. 5-7 ). Utkara is the spot where the duet of the Vedi 
is swept up and prariita is water kept in a vessel to the north 
of the ahavanlya after repeating a mantra over it. The sacrifi- 
cial ground where the fires are maintained is called vihara 
( Sahara on Jaimini XII. 2, 1 says ‘ vihara iti garhapatyadira- 
gnistretooyate viharanat ’ ), Tbe way forgoing to or coming 
from the vihara is between the pranita ( water ) and utkara in 
the case of istisC i. e, to the east of utkara and to the west of 
pranita ) and betv/een the utkara and the catvSla pit in other 
cases (Ap. Sr, I. 1. 4-6, Kat. sr. 1.3.42-43). This path fer 
going to the vihara is called tirtha. The catvala is a pit which 
is required only in soma and animal sacrifices. Many sacrificial 
utensils are required out of which the sruva ( which may be 
called the dipping spoon ) is mads of khadira wood and is one 
aratni in length and has a mouth (or bowl) that is rounded and is 
as wide as the front joint of the thumb. The sruc (offering ladle) 
is one cubit in length, has a bowl at one end of the shape and 
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size of the palm, that has a spout resembling a swan’s bill in 
shape. Sruc is of three kinds: juhu (ladle) made of palasa> 
upabbrt of a^vattha and the dhruvS is made of vikahkata 
wood and all other sacrificial utensils are made of vikankat3» 
but those that are not directly connected with homa are made 
of varana tree ; the sword called sphya is made of khadira 
( Kat. L 3. 31-39 ). The principal yajilapatras ( or yajnayudhas 
os they are often called ) are given in the note below.^^^* 

All samskaras ( like adhisrayana, paryagnikarana, heating 
a sacrificial utensil) are to be done (except when expressly stated 

2233. The Tai. S. I. 6. 8. 2-3 says 

^ I »• Vide also Sat. Br. L 1. 1. 22 

for these ten and Kat. II. 3. 8. Jaimini III. 1. 11 says that the 
passage about the ten yajnXyudhas is a mere anuvdda and not a vidhi 
and hence all are not to be employed in all actions, but only where 
each is suitable or is prescribed by a special text. Vide also Jai- 
IV. 1. 7-10. The adhvaryu or yajamSna places the patTas in twos at a 
time. The kapSlas ( potsherds ) whatever their number form one pstra ; 
they are pieces broken from a jar. The pairs are : sphya (the wooden 
sword) and kapsla, then the ^urpa (made of split bamboo or of nada 
grass or of reed) and agnibotra*havaiji and so on. The com. on K5t. 
II. 3. 8 says that whatever piltras may be required in the several 
rites are to be got ready and he enumerates many such pJEtras. 
The juhu, upabhrt and dhruvS symbolically represent respectively 
the right arm, the left arm and the trunk of yajna. Vide Sat. Br. 
I. 3. 2. 2. The number of kapSlas varies according to the rito that is 
performed and the stitra of the performer. Besides the ten princi- 
pal ones enumerated above there ore others that are required viz. 

hvti TSBidt-iTi vuiraruvnnT, 

rr^nfr, Vide com. on K5t. I. 3. 36 for the 

names and sizes of all these and other utensils and for directions on 
the materials of which they are to be made. When the person who 
has maintained the sacred fires dies he is cremated with his Vedic fires 
and bis wooden sacrificial vessels ‘ ’ 

quoted by Sahara on Jaimini XL 3. 34. Vide Sat. Br. XII. 3. 5. 2. This 
is what is called !ifuqf%qfH of the utensils. This means that the uten- 
sils are placed on the several limbs of his corpse (e. g. the juhu in the 
right hand) and his body and they ere burnt together. That is the 
final disposal of the yajnap3tras. Jaimini (XI. 3. 43-44) declares that 
though the yajnapatras are set out in the ‘sruti’ texts when speaking 
about paurriamasi ifti, still they are to be made ready at agnySdheya 
and are to be kept throughout since that date till the sacrificer’s death 
and that their cremation with the sacrificer’s body is their final disposal 
(pratipatti). 

H. D, 124 
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to the contrary) by the garhapatya fire, but the cooking of a liavis 
may be done on either garhapatya or ahavanlya according to one’s 
sutra. When the material is not specified, homa is performed with 
clarified butter and all homas are done in the ahavanlya when 
there is no express text and the juhu ladle is to be employed in 
offering homa ( Kat I. 8. 44-45 ). Those parts that are to be done 
with Jig. maniras are to be done by the hotr priest ( unless there 
be a special direction or reason to the contrary ), the adhvaryu 
does what is to be dene with Yajurveda, the udgatr with Sama- 
veda and the brahma priests with all the three Vedas ( vide 
Ait. Br. 25. 8 ). Brahmanas alone are to be priests ( Jai. X.II. 
4. 42-47 ). The sacrificer’s wife is seated south-west of the 
garhapatya fire and her face is turned towards the north-east 
( Kat. II. 7. 1 ). At the beginning of an isti or other rite five 
operations ( called hhusamskara ) are to be performed on the 
mound (khara) of the ahavanlya and also on that of the 
daksina fire viz. parisamuhana (sweeping round with wet hand) 
thrice from the east to the north, smearing thrice with cowdupg 
( gomaya-upalepana ), drawing with the wooden sword ( sphya ) 
three lines from south to north but towards the east ( i. e. the 
last is to bo in the east ) or from cast to west but towards the 
north, to remove the dust from those lines with the thumb and 
the ring finger, and sprinkling thrice with water (abhyuksana). 

Agnyadheya^^^® 

Gaut. ( VIII. 20-21 ) enumerates seven haviryajilas and 
seven somasamsthas. Agnyadheya is the first of the seven 
haviryajilas. Agnyadheya is the same as agnyadhana. It is an 
isti, which word means ‘ a sacrifice performed by a sacrificer 
and his wife with the help of four priests’ (vide above note 
2228 ). The details of a model isti are given later on under 
darsiapurnemasa. Agnyadheya occupies two days, the first day 
called upavasatha being taken up by preliminary matters and 
the 2nd with performance of the main rites. There are two 
times for the performan ce of agnyadheya. It may be done on 
one of the seven naksatras, viz., Krttika, EohinI, Mrgaslrsa, 
Purva PhalgunI, Uttara PI alguni, Visakha, Uttara Bhadrapada. 
Ap. adds other naksatras viz. Hasta, Citra and states the several 

^ 2234. I ^ 

^ ROT I 3TO agTR RTJjtJ fin i wvjjt i^^m WOTtp < ot. 25. 8. 

2235. For the treatment of agnyadheya vide Tai. Br. 1. 1. 2-10, I. 2. 1, 
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appropriate naksatras whan the sacriflcer desires certain results 
( V. 3. 3-14 ). According to Sat. Br. IL 1. 2. 17 and Ap, V. 3. 13 
a ksatriya should consecrate sacred fires on the Citra naksatra. 
Or agnyadheya may be done on a parva day in spring by a 
brahmana, in summer, in the rainy season and autumn respec- 
tively by a ksatriya, a vaisya and an upakrusta ( for the latter 
vide p. 74 above ). But even when choosing the season, one 
must have regard to the seven naksatras specified above. Ap. 
slates that the setting up of the fires may take place on Full 
moon or New moon day and that hemanta or surad is the proper 
season for a vaisya, the rainy season for a rathakara ( carpenter ) 
or all the varnas may first consecrate the fires in sisira ( Ap. 
V. 3. 17-20 ). Vide Jai. II. 3-4 about the meaning of the Vedic 
passage ‘ a brahmana should set up fires in spring ’ ( Tai. Br. 
L 1. 2 ). The Sat. Br. ( III. 1. 2. 19 ) appears to condemn the 
setting up of fires by reliance on naksatras and recommends 
( XL 1. 1. 7 ) that agnyadhana should be performed on the New 
moon of Vaisakha on which there is RohinI naksatra. In case 
of difiSculty one may perform agnyadheya in any season and if 
one has resolved upon performing a soma sacrifice one need not 
stop to consider the season or naksatra. The man who wants 
to perform agnyadheya must not be too young nor too old ( vide 
p. 979 above ). 

Agnyadheya means the placing of burning coals for the 
generation of the garhapatya and other fires at a particuler 
time and place by a particular person to the accompaniment 
of certain mantras. Agnyadheya comprehends the several 
acts from the bringing of the aranis ( two wooden logs ) to the 
offering of purnahuti. When this last takes place the person 
who engages in the rites attains the position of an ahitagni 
( one who has consecrated the sacred Vedic fires ). Agnyadhana 
is meant for all sacrificial rites and not merely for enabling a 
man to perform darsapurnamasesti (Jai. III. 6. 14-15, XI. 3. 2). 
The sacrificer should bring home through the adhvaryu priest 
two aranis from an asvattha tree that grows inside a samI tree 
with the mantra ‘ yo asvatthah sanu-garbhah ’ ( Asv. II. 1. 17 ). 
The branch to be out must be oae on the east or north side of 
the tree and its foliage must be turned towards the east or north. 
When the branch falls on the ground the portion of it that 

2236. WRPTor on 3Tt»9. STf. H. 1- 9- explains ‘ fg-fiiE^TT;^ 
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touches the ground should ha used for making the lower aravi. 
Two aranis ( logs of the branch ) should be cut off, planed and 
formed into rectangular pieces and they should be allowed to 
become dry. In the lower arani there is a spot called devayoni 
( the place of origin of the god i. e. fire ) which is 8 and 12 ahgu- 
las from the two ends of the lower arani ( of 24 angulas ) where 
by means of a drill inserted in the upper arani fire is produced 
by attrition. According to Baud, each arani is 16 angulas long, 
twelve in breadth and 4 in height, while according to Kat. 
( as quoted in com. on Ap. ) it is 24 angulas long. According to 
Ap. (V. 1. 3) the asvattha may not be growing inside a sami tree. 
The two aranis are invoked ( abhimantrana ) with the formula 
‘ a3vatthad...dh8hi ayur-yajamane * ( Tai. Br, I. 2. 1.) and the 
adhvaryu brings together on the altar ( vedi ) seven items that 
are earthy and seven items that are of wood or five of each or 
8 earthy items ( if those of wood are seven ), The eight earthy 
items are : sand, saltish earth, the earth from a hole infested by 
mice, the earth from an ant-hill, the clay ( suda ) from the 
bottom of a reservior of water that never dries up, earth that is 
struck by wild boars, pebbles, gold ( Ap, V. 1. 4 ff, ) with 
mantras appropriate^*^'^ to each. The seven wooden items are : 
( parts of ) aSvattha, udumbara, parna ( palasa ), &aml, vikah. 
kata, a tree struck by lightning ( or by wind or cold ) and a 
lotus-leaf. Baud, II, 12 enumerates these somewhat differently. 
The saorificer prepares a raised place for v/orship (devayajana)”®* 

2237. In Tai. Br. I. 2. 1 occur most of the mantras referred to by 
Ap. under agnyadheya. 

2238. Several rules are laid down about the choosing of the place 
of worship (devayajana) in Sat. Br. III. 1. 1, Ait. Br. I. 3, DrSbya- 
yaga Sr. I. 1. 14-19 &o. It should be the highest place and in its 
vicinity there should be no spot which is on a higher level than it, it 
should be even and firm and incline towards the east or north, being 
a little higher in the south. It should have many plants growing on 
it and in front of it there should be water (a well &c.) or a large treo 
or a public road. The Sat. Br. III. 1. 1. 5 emphasizes that if one 
secures learned and skilful priests it does not matter what kind of 
sacrificial ground one selects. The Ait. Br. I. 3 requires that the 
diksita is to walk about and sit usually in tho devayajana, and he must 
not leave it at all at sunrise, sunset and when priests are engaged in 
airavana (saying ‘0 4r5vaya’). Vide SSyana on Tai. S. I. 2. 1 for 
yaJ5a4sl5 and com. on Kst. VII. 1. 19—24 for the same. The yajna- 
451a is called ‘dJkfitavimita’ in the Ait. Br. I. 3 and it is the same as 
prScInavamsa-sjls. I^tis are performed in tho pr5clnavarii4a-45l5, but 
the Uttaravedi required in animal, soma and some other socrilii es is 
outside it. Further rules are given under Aguistoma. 
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sloping towards the east with the mantra * uddhanyarnSnam- 
asya ’ ( Tai. Br. I. 2. 1 ), sprinkles it with water to the accom- 
paniment of the mantra ‘ sam no devir ’ ( Bg. X. 9. 4=Tai. Br. 
I. 2. 1 ), and constructs a shed having the end of the principal 
bamboo or ridge turned northwards or eastwards. Beneath the 
middle of the ridge of the hut towards one end is the place 
( dyatana ) meant for the garhapatya fire ; the place of the 
ahavanlya fire is to the east of the garhapatya at a distance of 
eight prakramas’^’® for a brahmana, eleven and twelve for a 
ksatriya and vai^ya respectively or all may have it 24 steps 
( pada ) or at a distance found by the eye to approximate to 
the distances stated ( without actual measurement ). The place 
for the daksinagni is near the garhapatya to the south-east after 
a third of the distance between the garhapatya and ahavanlya. 
There are to be separate sheds for the ahavanlya fire and the 
garhapatya in elaborate sacrifices but for the ordinary sacrifices 
like darsapurnamasa one shed only is usually constructed which 
houses all the three fires. It is laid down that only Vedic rites 
are to be performed with the three fires, and that they were not 
to be used for ordinary cooking or for secular purposes ( vide 
Jaimini XII. 2. 1-7 ). The sabhya fire is to be established in 
front of the ahavanlya in the gambling hall and the avasathya 
fire is in a shed ( for guests ) to the east of the sabhya.^^*® 

The sacrificer gets the hair on the head and face shaved, 
pares his nails and then bathes; the wife also does the same 
except shaving the hair on the head. The husband and wife 
are to establish fires after wearing two silken garments each, 
which are to be given up to the adhvaryu at the time of distri- 
buting daksina ( after the rite of agnyadheya is finished ). The 
sacrificer should perform the samn-alpa (words indicating resolve) 
of performing agnyadheya and choose his priests (rtvig-varana) 


2239. According to tbo com. on Ap. V. 4. 3 & prakrama ia equal to 
two or three padas, a pada being 15 angulas (Baud.) or 12 ahgulas (Kat.). 
But the com. on Kst. VIII. 3. 14 says that a pada is equal to two 
prakrainas. The garhapatya was also called piajahita (vide Jaiiniui 
XII. 1.13) and the Daksipagni was called anvaharyapacana, because 
on it was cooked the boiled rice with which piij'la-pitryajiia was 
performed on the new moon. Vide Manu III. 123, Tai. Br. I. 1. 10 and 

<T^ra’ quoted by ^nivon XII. 2. 3. 

2240. The com. on Ap. V. 17. 1 notices divergent views about 
sabhya and Svasathya fires, some holding that these were not to bo 
established at all, others holding that they are optional, while Ap. 
makes them obligatory. 
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by touching their hands with appropriate mantras and offer 
them madhuparka ( vide Ap. X. 1. 13-14 for the mantras 
‘ agnir-me hota &c.). In the afternoon or when the sun is over 
the trees the adhvaryu should fetch a portion of fire from the 
nupasana ( grhya fire ) and kindle a fire called brahmaudanika 
( one prepared for brahmaudana ) to the west of the place 
for the garhapatya or he may take up the whole of the aupasana 
fire ( of the yajamana ) or he may generate fire by attrition. He 
should prepare a sthandila ( an altar of sand &c.) and should 
draw thereon three lines from west to east and three lines from 
south to north and should sprinkle water on the sthandila and 
then he should bring burning coals from the aupasana fire 
and place them on the lines so drawn. If he takes up the 
whole of the aupasana fire, then he should take on two leaves 
of udumbara a cake of barley flour and another of rice and 
should throw on the place of the brahmaudanika fire the barley 
cake to the west and the rice cake to the east and then establish 
the fire thereon. The adhvaryu puts apart at night to the 
west of the brahmaudanika fire on the red hide of a bull having 
the neck part to the east and the hair outside or on a bamboo 
utensil four dishfuls of rice^^*^ grains after repeating the mantra 
‘ devasya’ and with the words ‘ I set apart what is pleasing to 
prana that is brahman,’ which are repeated four times ( with 
prana, apana, vyana and lastly with brahman only ) or he may 
do so silently. He cooks the grains { of rice or barley ) in four 
vessels filled with water, he does not cleanse the rice grains 
with his hand after pouring them into the water, nor does he 
drain off the water while cooking ; some cook the grains in 
milk. From the cooked food (the brahmaudana) he takes 
some in a spoon ( darvl ) and offers it into ( the brahmaudanika) 
fire with the mantra * pra vedhase kavaye ’ ( Hg. V. 15. 1 = 
Tai. Br, I. 3. 1 ). He should say ‘ this is for Brahman ; not 
mine.’ Having put the cooked food separately into four dishes 
and pouring plenty of ghee over it, the sacrificer draws the 
plates over the ground towards the priests without letting them 
go and brings them near the four priests who are descendants 
of illustrious sages. The remaining portion of the brahmaudana 


2241, The reason why ia so called is given by Saya^a on 

Tai. Br. I. 1. 9 ^ 

2242. The putting apart of grains from a large receptacle on to 
a smaller receptacle for use in sacrifice later on is called nirvSpa. 
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is drawn out of the pots, the rest of the clarified butter is poured 
over it and three samidhs of a citriya asvattha that are wet 
( not dry ), that are a span in length and have on them their 
leaves and fruits are dipped therein and turned about therein 
with a mantra and then they are put on the fire to the accom- 
paniment of three gayatils ( addressed to Agni ) for brahmanas, 
three Tristubhs for ksatriyas and three Jagatls for vaisyas (the 
verses are set out in Ap. V, 6. 3 ). 

When the samidhs are offered into fire he ( sacrificer ) gives 
three heifers to the adhvaryu and a similar number to each of the 
brahmanas who eat the brahmaudana. This brahmaudana along 
with the gifts of heifers and offering of samidhs may he performed 
daily for one year before the date of agnjadhana. These samidhs 
must be offered hy everyone intending to set up the three 
sacred fires 12 days, three days, two days or a day before 
the day of agmjadheya. He (sacrificer) has to keep certain 
observances viz. he docs not partake of flesh, does not cohabit, 
others do not take away fire from his bouse; he subsists ( for 
three days) only on milk or on boiled rice, he has to speak the 
truth and to avoid sleeping on a cot. If for some reason the 
sacrificer is unable to perform agnyadheya in a year (or 12 days 
&c.) from the time he offered brahmaudana he should again 
cook brahmaudana, offer the samidhs and then should perform 
agnyadhana when he can do so.^*** On the night previous to 
the day of agnyadhana the adhvaryu ( according to Bharadvaja, 
all the priests ) keeps certain observances viz. ho does not eat 
flesh nor does he approach his wife. 

On that night a goat having dark spots on its skin is tied 
towards the north of the place for the garhapatya fire with a 
mantra ‘prajS’ ague &o. The yajaraana observes avow of 
silence on that night and people keep him awake that night by 
playing upon a lute and a flute ( but there is an option viz. he 
may not keep awake nor observe silence ). The sacrificer 
remains awake the whole of that night placing pieces of wood 
on the brShmaudanika fire with the verse ‘ salkair-agnim &c. ’ 
( but if he does not keep awake be heaps on the fire logs of weed 


2243. The Tai. Br. ( I. 1. 9. ) employs the words ‘ citriy54vatth.a- 

syadadhtSti ’ and SSynna explains ‘ 3r Mr< nTPTrS”?cuf%?^ I 

2244. The Tai. I3r.. 1.1.9 says qwfk ’ WtSTviT 

i ... i >. 
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at one time and then goes to sleep),*^^® At day-break the 
adhvaryu heats the two aranis against that fire with two verses 
‘jatavedo bhuvanasya &c. ’ and ‘ ayam te yonir-rtviyah’ ( both 
in Tai. Br. 1. 2.1). Then the brahmaudanika fire is extin- 
guished, the two aranis are invoked with the verse ‘agni 
raksaihsi’ and the yajamana keeps waiting for the aranis that 
are brought with the verse *mahl vispatni. ’ The adhvaryu 
hands over the aranis to the sacrificer with the verse ‘ dohya ca 
te who receives them with a verse and immediately invokes 
them with two verses. Both ( adhvaryu and yajamana) repeat 
in a low voice the formula ‘mayi grhnamyagre &c. The 
adhvaryu arranges the place for the garhapatya with the verse 
‘apeta vita’ and sprinkles it with water with ‘ sam no devir, ’ 
He does the same for the places ( ayatanas ) of the daksina fire 
( to the south-east ) and of ahavaniya, sabhya and avasathya 
fires. Even since ancient times there have been agnihotrins 
who did not set up the sabhya and avasathya fires. Half of the 
sand ( that has already been brought among the savibharas ) is 
divided into two parts, one ( i e. i of the whole heap ) being 
scattered over the place of the garhapatya and the other ( | ) 
over the place of the daksinagni. The other half of the sand 
heap is divided into three parts each of which is scattered in 
the places of the other three, ahavaniya, sabhya and avasathya 
( but if no sabhya nor avasathya is to be kept then the half is 
entirely scattered over the ahavaniya place ). In the same way 
the other earthy materials are placed over the places of the fires 
with appropriate mantras. After he places the lime stones or 
pebbles on the various places he brings to his mind his enemy. 
Then he spreads the various materials on the fire places and after 
mixing together the materials of wood to the accompaniment of 
two mantras he scatters them just as he scattered the sand 
( after dividing them as stated above ). He casts to the 
north over the materials a piece of gold on the place of 
the garhapatya*^^* and invokes it with a mantra and 
assigns at a distance a piece of silver for his enemy or throws 
it into water if he has no enemy. The same process ( of 
casting a golden piece ) is followed as to the places of the other 
fires. He removes the ashes of the brahmaudanika fire ( that 

2245. Tai. Br. I. 1. 9 has niTfUCTru furn' I toff 

Most of the maatraa requijed here occur in Tai. Br. I. 2, 1. 

2246. Though gold is among the earthy materials, it was not dealt 
with while the other earthy things were being divided. 
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has been extinguished as stated already ) and in its place 
deposits the two aranis from which he produces fire by drilling. 
When the first rays of the sun spread in the sky ( i, e, before the 
sun’s disc is seen, but the eastern horizon is lit up by rays ) he 
places the upper arani on the lower one to the accompaniment 
of the ‘ dasa-hotr ’ formulae. While generation of fire by 
attrition is proceeding a white or red horse from whose eyes no 
water drops ( i. e. who is not blear-eyed ) and whose knee is 
dark ( or any horse with full testicles ) is kept present and a 
saman of Sakti Sankrti is sung ; when smoke rises a sarmn of 
Gathina KauMka is sung and also the verse ‘ aranyor-nihito ’ 
( Hg. III. 29. 2 ). 

He ( the adhvaryu ) invokes the fire with the mantra * upa- 
varoha jatavedah ’ ( Tai. Br. II. 5 . 8 ) the moment it is produced. 
Then the adhvaryu makes the sacrificer recite the catur-hofr 
( mantras ) and invokes the fire when kindled with the 
mantra ‘ ajannagnih When the fire is produced the yajamana 
bestows on the adhvaryu the most desirable fee ( i. e. a cow ), 
which he accepts with a mantra. After the fire is produced, the 
yajamana breathes over it with the formula ‘ prajapatistva * 
( Tai. S. IV. 2, 9. 1 ). The adhvatyu holds over the fire his 
folded hands turned downwards with a verse, makes it blaze forth 
by means of fuel-sticks with the words ‘ samradasi ’ ( Tai. S. 
IV. 3. 6. 2 ), holds it in his folded hands turned upwards, sits 
down on a seat and while the Kathantara and Yajnayajniya 
samans are being chanted, he establishes the garhapatya fire on 
the sambharas ( the earthy and wooden materials scattered as 
above ) by repeating certain mantras according as the sacrificer 


2247. The da4a hotSrah ate the ten sentences occurring in Tai. A. 

III. 1. viz. aif ^ I i anmd vfl: i sttw: i 

I armieim t uh ervrsRT i Jim i i . Vide Ait. 

Br. 24. 6 for the ten in a difEerent order. It should bo noted that here 
ten things connected with the human body are identified with ten things 
connected with homa. 

2248. The caiur-hotrs are the mantras in Tai. A. III. 1-5 commen- 

cing with ‘ciltih sruk Vide also Tai. Br. III. 12. 5 and note 904 
The Ait. Br. 24. 4 says * % ? r H' r vr mu ’■ The 

da4ahotr mantras in the preceding note are only a portion of the catur 
hotr ( vide SSyapa on Tai. Br. III. 12. 5 ). In the Tai. Br. I. 1. 8 it is 
said eira'hmTw i 

••• i 

H. D. 125 
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has a certain gotra®**® ( or pravara ) and the first vyahrti ( i, e. 
bhuh ) or the first two vyahrtis ( bhuh, bhuvah ), the first two 
Sarparajnl formulae and the first of the Gharmasiras texts. The 
formula for establishing the garhapatya according to the gotra 
is stated in note 2249, When establishing the garhapatya on the 
samhharas the adhvaryu further repeats certain mantras ( given 
in Ap. Sr. V,12. 2 ) and then the yajamana invokes the fires with 
the mantra ‘ sugarhapatyo ’ ( Tai. Br. 1. 2. 1 ) a nd the adhvaryu 
makes the yaiamana repeat the Gharmasiras formulae. The 
adhvaryu strews darbhas round the ga-hapatya ( i. e. he does 
paristarana ). 

The procedure for establishing the ahavanlya is to be so 
arranged that the fire is actually established when half of the 
sun’s disc rises above the eastern horizon. The adhvaryu lights 
fuel-sticks on the garhapatya for being carried forward and 
he takes in a vessel the sand on which fire would be supported 
to the accompaniment of four verses. Then while carrying the 
fire, he raises a little the kindled bundle of fuel-sticks and 
holds the fire on the sand. Then the adhvaryu makes the yaja- 
mana repeat in the right ear of the horse the Agnitanu formulae 
( set out in Ap. Sr. V. 13. 7 ), holds the fire for some time and 
then lays it down in the place for the ahavanlya. 


2249. When the sacrificer ia a Bhsrgava the formula is tvi 
%V lWi If be is an Aigirasa or any brilbinaria 

who is not a Bhargava or Aigirasa the formuUc are respectively 
vTf &c. and 3rTf%«VT?ri rVT. In the case of a king, a k^atriya, a vaisya 
or a rathaksra sacri&cer the formula; respectively are rwT 

a^rvar ... ^urm, ... ^im, 

%VTar &C. Vide if. arr. I. 1. 4. for the mantras The 

formulcE^ are ^HiRuir-dR^ h %^i%frsr3nvTi- 

I &c. in a. ?r. I. 5. 3 and in I. 5. 4 it is stated ^ sfivvafsir- 

vT tra ^oiXT: nunri irvnr^urf^ 

&c. HrVTO? says ( III. 4 ) ‘ frvtu^:.’ The formula; 

called oharmailTamsi are set out in Ap. 4r. V. 12. 1 and Satya^Sdha 
IlL 4. Th^y occur in a. wt- I. 1. 7 and are ; rur; i^r^ a^^ nuT: w inV; irg- 
aaviv gxa: vuv: i 

Avg 11 rr fuv. i 

gg; g-g: ggrr a^j.: ^ aa 

w^wr II. tiut of these ga; ggu is repeated when establishing 

niWVcg, ara: vwr when establishing srvgifpfg^a ( ^raoirro' ) and 

when establishing sn^ggpr. Vide a. wi. I. 1- 8 for 

this. The Garhapatya mound is circular, that of the AhavanTya is 
square and that o£ the Dakfinagni is semi-circular. All three are about 
OHO square aratni in area. 
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The Agnldhra priest then brings domestic fire or produces 
fire by attrition, sits down with his knees raised up, and establi- 
shes the daksinagni, while the Yainayaifiiya saman is being 
chanted and follows the procedure of repeating formulm 
according to the gotra ( as above ) and repeats the 3nd vyahrti 
( bhuvah ), the three Sarparajnl formulse and the 2nd Gharma- 

siras ( viz. the verse ‘ vatah paca ’ ). After repeating 

several other formul© ( as in Ap. Sr. V. 13. 8 ) he sets down 
daksina fire on the sambhdras. 

The fire brought for establishing daksina fire may be 
fetched from the house of a brahmana, a ksatriya, a vaisya or a 
§udra who is extremely prosperous like an asura ( if the sacri- 
ficer desires prosperity ), but he should thereafter never eat 
at that man’s house ; or ( according to Baud. Sr. II. 17 ) it may 
be brought from the gSrhapatya fire or according to Asv, from 
the house of a vaisya or of any rich man or it may be produced 
by attrition. 

When the ahavanlya fire is being taken ( in a vessel ) from 
the gSrbapatya the Vamadevya is chanted and they proceed to- 
wards the east preceded by the horse, repeating three mantras. 
To the south of the vihara the brahmS priest makes a chariot 
or a chariot wheel move up till three revolutions of the wheel 
take place ( six times for an enemy ). A third part of the 
distance ( between the garhapatya and the place for ahavanlya ) 
the fire is carried at the height of the knee, the 2nd third at the 
height of the navel, the last third at the height of the mouth. 
No one is to come between the sun and the fire. He takes the 
fire with both his hands stretched to the right. In the middle 
of the distance the yajainana gives a gift to the priest. In 
the middle of the distance the adbvaryu puts down a piece of 
gold and then crosses over it with the mantra ‘ nakosi.’ The 
adhvaryu makes the horse that faces the east go over the sam- 
bharas to their north with its right hoof placed in such a way 
that the live coals of the fire when established would fall on the 
foot-print made by the horse and making the horse turn to its 
right he again makes the horse go over the sambharas with 
a formula ‘ yadakrandah ’ ( Rg. I. 163. 1 ). The horse is held 

2250. arf? wr » Tr | ’T ? v i <v i» 'jrr f vq--g J T<T f^ rf^ ' H. 17; Ttuifsvn# 

I «ft. I. 2. 1. 

2251. Vide Tai. Br. I. 1. 7 for the mantra ( which is 

mentioned in Ip. V. 14. 5 ) and the words i(T*ts*9VWT 
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facing the west to the east of the place for the ahavanlya. The 
horse must be young and according to Paingyayani Brahmana a 
young bull may do (if a horse is not available). According to the 
Bahvrca Brahmana the (ahavanlya) fire should be established on 
the footmark of an animal called Kamandalu or of a goat (accord- 
ing to Vajasaneyaka). Then the sacrificer mutters auspicious 
formulae®^®^ and sends to his enemy ( a curse ) with the formula 
‘ go to him, 0 fire, with thy terrible forms. ’ Having invoked 
the fire with the verse ‘ Yad-idam divah ’ ( Tai. Br. I, 2. 1 ) he 
turning his face to the west and standing to the east establishes 
the ahavanlya fire. The ahavanlya is laid down upon the 
sambharas when the Brhat Saraan, the Syaita, Varavantiya and 
Yaijnayainiya are being chanted, and the procedure of repeating 
consecrating mantras according to gotra is being followed, when 
all the vyahrtis, all the Sarpa-rajnl mantras, the third Gharma- 
Siras formula and certain other verses are recited.*’** The sacrificer 
invokes the ahavanlya when it is being established with the 
formula ‘ anase &c. ’ ( which occurs in Tai. Br. I. 1, 7 ) and he 
follows the priest ( whether adhvaryu or agnidhra ) in repeating 
the various vyahrtis, the Sarparajnl verses and the Gharma^iras 
formulae. The fire when established should be propitiated with 
clarified butter and plants ( i. e. fuel-sticks ) after repeating 
certain formulae (set out in Ap. V. 16. 4). The samans are sung 
by the brahma priest in Agnyadheya (and there is no udgatr 
priest ).”** 

The aabhya and avasathya fires are established with domestic 
fire or fire produced by attrition or with fire taken from the 

2252. Tai. Br. I. 1. 7 has the words fftWT and the 

verses ^ S &c. ( set out in Ap. V. 15. 2 ). 

2253. The verses ‘abhi tv5 sUra’ ( Rg. Vll. 32. 22), ‘kayS na^- 

citra’ (Rg. IV. 31. 1), ‘tvSra-iddhi bavSmahe* ( Rg. VI. 46. 1), *a4vam 
na tva vSravantam ’ ( Rg. I. 27. 1 ), ‘ abhi pra vah suradhasam ’ 

(Rg. VIII. 49. 1), ‘yajuJSyajna vo’ (Rg. VI. 48. 1) are respectively 
the samans called llathantara, Vamadevya, Bihat, VSravantiya, Syaita 
and Yajnayajniya. All these verses occur in the SHmaveda ( vide 
vol. III. p. 83, 87, 330, vol.l. p. 120,483 and 147 respectively, B. I. series). 
Vide Tai. S. V. 5. 8. 1-2, Ait. Br. 19. 6 for the names of these and other 
tamans. Jai. (III. 3. 9) declares that, though saman verses are as a 
rule to be chanted loudly, in adhana they are to be uttered inaudibly 
( upamlu), since adhana is to be done with yajurveda procedure. 

2254. Jaimini in Purva-raimamsasutra (X. 8. 9-11) discusses the 
question whether the brahma priest must chant these ganas or whether 
there is an option. Vide Tai. Br 1. 1. 8. 
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ahavanlya, according to the mode of establishment dependent 
on the gotra as stated above. He puts on each fire three samidhs 
of the asvattha tree with three verses ( Hg. IX. 66. 19, 21, 20 ) 
and three samidhs of samI smeared with ghee after repeating 
certain mantras ( Hg. IV. 58. 1-3 ). Or these samidhs may be 
offered in the ahavanlya ( if sabhya and avasathya are not 
kept up ). 

Then he offers a purnahuti,®^** the sacrificer gives gifts, 
mutters certain auspicious formulae, waits in worship upon the 
five ( or three ) fires. Then if the yajamana is a ksatriya dice 
play takes place. The gifts given to all the four priests are y 
cloth, a cow and bull, and a new chariot, while a goat, purna- 
patra and a pillow of several coloured threads are given to the 
agnidhra, a horse to brahma, a bull to adhvaryu, and a dhenu 
to the hotr. There are larger gifts specified according to the 
sacrificer’s ability, 

Kat. ( IV. 10. 16 ) ordains that after establishing the Vedic 
fires the yajamana should observe complete celibacy for 12 
nights, 6 nights or at least three nights, should sleep near the 
fires on the ground ( and not on a cot ), should offer homa of 
milk to the fires. Baud. II. 20 prescribes further observances for 
twelve days. 

Punaradheya : When within a year after a man sets up 
the Vedic fires he suffers from severe illness ( such as dropsy ) 
or suffers loss of wealth or his sou dies or his near relatives are 
harassed or made captive by his enemies or he becomes cripple 
in a limb, or if he is desirous of prosperity or fame he again 
sets up the fires. The procedure is essentially the same as for 
agnyadheya with a few differences e. g. fires are fed with kusa 


2255. The com. on K3t, IV, 10. 5 explains ^rorVT 

The procedure ordinarily applying to all abutis of clarified 
butter is: The adhvaryu puts butter into the butter-pot, which is 
placed on the gSrhapaty a fire to melt. Having wiped the sruva (dipp- 
ing spoon) and juhn (offering spoon) with darbha grass and having 
taken the butter pot off the fire he dips two darbha blades used as 
strainers (pouiiro ) into the heated butter and fills the juhu with the 
sruva. Then he takes a tamidh, walks over to the north side of the 
ahavanlya, strews darbha grass round it and puts the samidh on that 
fire. Then he sits down with bent right knee, pours the butter in the 
juhu on to the fire with the word svahS and the sacrificer utters the 
formula ‘agnaya idam'na mama ’. This holds good in agnySdheya and 
agnihotra, but in many other rites the principal (pradhSna) offerings 
are offered while the priest is standing. 



998 


History of Dharmasastra 


[ Ch. XXIX 


grass and not with wood nor with fuel-sticks, the two ajyabha- 
gas are for agni alone { whiie in the model sacrifice they are 
for Agni and Soma ), the punaradheya is performed in the rainy 
season and at mid-day. Other differences and details are 
passed oyer. Jai. ( VI. 4. 28-27 ) states that punaradheya is 
a prayascitta only if both the fires ( garhapatya and ahavanlya ) 
have been extinguished or discontinued and { in X. 3, 30-33 ) 
that when punaradheya is resorted to for some desired object, the 
fees that are prescribed in agnyadhana are not the fees to be 
given, but other daksina is given. 

Agnihotra 

According to Gau. VIII. 20 there are seven forms of 
haviryajnas of which agnihotra is the second. From the 
evening of the day of agmjadheya the house-holder has to 
perform agnihotra ( burnt offering of cow’s milk &c. ) twice 
daily in the evening and morning to the end of his life 
or till he becomes a sarhnyasin, or as the Sat. Br. ( XII. 4. 1. 1 ) 
says ‘ Those who offer agnihotra indeed enter upon a long 
sacrificial session ; agnihotra indeed is a satira that ends with 
old age or death, since he becomes free from it only by old age 
or death.’ Satyasadha prescribes ( III. 1 ) that from the time 
of setting up the three srauta fires, agnihotra and darsapurpa- 
masa are obligatory on all members of the twice-born classes 
and he holds that the nisada and rathakara also are bound to 
perform them, though other sutrakaras are opposed to this. Vide 
pp. 45-47 above. Jai. ( VI. 3. 1-7 and 8-10 ) holds that agni- 
hotra being obligatory, it may be undertaken even by him who 
is not able to perform every detail of it in its entirety, but that 
a kamya rite should be undertaken only by him who is able to 
carry out every detail. Vide also Jai, II. 4. 1-7 where ‘yavaj- 
jlvam-agnihotram juhoti ’ is explained as laying down a 

‘2256. Wide Tai. S. I. 5. 1-4, Tat. Er. I. 3. 1, Sat. Br. II. 2. 3, Asv . 
II. 8. 4-14, Ap. V. 26-29, Kxt. IV. 11, Baud. III. 1-3 for details. 

2257. The word agnihotra is derired in the Tai. Br. II. 1. 2 as tho 
rite in which hnma is offered to Agni and SSyana says smv fhfts- 

i aijrv 

STtrr ?rv5fTn. Vide Jai. I. 4. 4 ( which establishes that in 

the word ‘ agnihotra ’ is tho namo of a rite ). The Sat. Br. 
XIL 4^ 1. 1 says ‘ f ^ 

3IXVT Hryms ( III- 1 ) says 

fhytyh i ’. 
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characteristic required of the performer. The several sutras 
present differing details and mantras. According to one 
view all the three fires are permanently maintained by the 
house-holder ( Kat. IV. 13. 5 ) ; according to others only the 
garhapatya is permanently kept ( Ap. VI. 2. 13) and the daksi- 
nagni is permanently kept only if it was set up by attrition at 
the time when the house-holder performed agnyadheya. The 
house-holder calls upon the adhvaryu to bring the ahavanlya 
from the garhapatya in the evening and also in the morning; this 
is so only if the yajamana engages an adhvaryu in the daily 
agnihotra, but if the yajamana does the daily agnihotra himself 
this call is unnecessary. As to the daksinagni in the daily 
agnihotra, Asv. ( II. 2. 1 ) mentions several alternatives viz., it 
may be brought from the house of a vaisya or from the 
house of any rich man or it may be produced by attrition or 
it may be kindled into flames if it is kept permanently. He 
should take burning coals from the kindled garhapatya in 
a vessel and carry them to the place of the ahavanlya 
with the mantra ‘ devam tva devebhyah sriya uddharami ’ and 
should repeat when carrying the burning coals towards the east 
the mantra ‘ raise me up from sin that I knowingly or unknow- 
ingly may have committed ; save me from all the sin that 
I may have committed in the day ’ ( this in the evening agni- 
hotra, in the morning agnihotra it being said ‘ sin that I 
committed at night ’ ). Vide Asv. 11. 2. 3 and 6, Ap. VI. 1.7, 
Baud. III. 4. He should face the sun and place the burning 
coals in the ahavanlya mound with the mantra ( amrtahutim 
&c., in Asv. 11. 2. 4, Ap. VI. 1. 8, Baud. III. 4 ). In the morning 
agnihotra also he should face the sun and do other things 
stated abave. According to Kat. ( IV. 13. 2 ) the evening agni- 
hotra is to be commenced before the sun sets and the morning 
one before the sun rises. Asv. says that the homa is performed 

2258. Vide Sat Br. II. 2. 4 fl, T.ii. Br. II. 1. 1-11, Ait. Br. 25. 1-7, 
Ap. 6, Ksfc. 4. 12-15, A4v. II. 2-5, Baud. III. 4-9, Sat. III. 7. 

2259. Tliose called gatasrl perpetually maintain the three fires 

( Kat. IV. 13. 5 and Ap. VI. 2. 12). They ere a tliorougl.ly learned 
briShmana, a victorious kjatriya king and a vai4ya who i.s tho leading 
man of his village. ‘ ^ 

arrgpjT: era’ll T^'^'rrT^I'^vr jrrimTRra’ i a com. on Kat, IV. 13. 
The word ‘ gata4ri ' occurs in Tai. S. II. 5. 4. 4 and Sat. Br. I. 3. 5. 12. 
‘ V irmou rr3n^^<!rt tvett ’ II. 5. 4. 4. iRrsf) 

is to be explained as ‘imi mur sfr^fsiwf, sfrvtHm VI ’ com. on ^ifVI. 
IV. 13. 5. 
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after the sun sets. There have been two views on this point 
from very ancient times viz. whether agnihotra is to be performed 
before sunrise or after sunrise. Vide Ait. Br. 24. 4-6 and 
Kausltaki Br. II. 9. Ap. ( VI. 4. 7-9 ) mentions four views as to 
both evening or morning time for agnihotra viz. it should be the 
samdhi of day and night for both or it may be when the first 
star is seen or in the first watch of the night or in the 2nd ( for 
evening agnihotra ) and at dawn, or when a part of the disc of 
the sun just appears on the horizon or after the sun comes up. 
The householder performs agnihotra after finishing his samdhya 
adoration. There is a difference of opinion, some holding that 
the homa in the grhya fire should precede the agnihotra in the 
Vedic fires, while others hold that it should come after the 
Vedio agnihotra.^^*° The house-holder after performing samdhya 
follows either of two modes ( Kat. IV. 13. 12 and IV 15. 2, Ap. 
VI. 5. 3, according to his ^akha ), goes towards the ahavanlya 
through the space between the places of the garhapatya and 
daksinagni or by a route to the south of these two fire places 
and having gone round the ahavanlya sits down to the south 
in his usual place ( or crosses from the western side of the 
ahavanlya and sits down to its south ) and the wife also sits 
in her place ( Kat. IV. 13. 13, Ap. VI. 5. 1-2 ). The householder 
then sips water ( performs acamana) with the words ‘ vidyudasi 
vidya me papmanam-rtat satyam-upaimi mayi sraddha’ ( Ap. 
VI. 5. 3 ). The wife also sips water. Then both husband and 
wife should observe silence till the agnihotra ( morning or 
evening ) is gone through. A man who has no wife can perform 
the daily agnihotra (vide Ait. Br. 32. 8). The adhvaryu performs 
parisamuhana ( wiping with the wet hand from the north-east to 
the north ) thrice for the three fires. He strews round the 

2260 . i agwiu: ' 

ti?VT n i com. on 

^trVT. S^I. IV. 13. 12 and cited as vjTgTsr’s in the quoted 

in 52. 

2261. Tbe paddhati in the com. on K5t. IV. 13 remarks 

^nruTh nwii igjfnv girmun i tr^ This shows bow 

gradually the wife lost all importance in Vodic rites and camo to be a 
mere silent spectator of all the weary details that had to bo gone 
through by the sacrifiocr and the priest. Jaimini VI. 1. 17-21 stated 
generally that the husband and wife co-operated in performing yajii.a, 
but.in VI. 1. 24 ho qualifies the general statement by saying that the 
wife cannot do all the actions which are to be done by the sacrificor, but 
only.those which she is expressly asked to do in the texts. 
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ahavanlya fire darbha grass ( performs parisfcarana ) in such a 
way that the darbhas to the east and west have their ends turned 
to the north and of those to the north and south turned to the east 
and the strewing proceeds from the east, then to the south, then 
to the west and then to the north. In the same way he strews 
darbha grass round the garhapatya and then round the daksin- 
agni. Taking water in his right hand, he sprinkles it round the 
ahavanlya first, beginning from the northeast and ending in 
the north. Then he walks towards the west pouring a conti- 
nuous stream of water from the ahavanlya up to the garhapatya. 
He then sprinkles ( performs paryuksava, ) the garhapatya from 
left to right and then the daksinagni. Or one may sprinkle water 
( and this is the usual order now in the Deccan ) round the 
garhapatya first and then round daksinagni and then pour a 
stream of water from the garhapatya to the east up to the 
ahavanlya ( Asv. 11. 3. 14 ). Asv. ( II. 2. 11-13 ) says that the 
mantra in paryuksana is ‘ rtasatyabhyam tva paryuksami ’ and 
each fire is sprinkled thrice, water being taken freshly at each 
time and the mantra being repeated each time and that sprinkling 
may first be done round the daksinagni, then round garhapatya 
and then ahavanlya. Vide Kat, IV. 13, 16-18, Ap, VI, 5, 4. 

The homa is performed with cow’s milk for him who 
performs agnihotra as a sacred duty and not for any particular 
reward in view, but one who desires to secure a village or 
plenty of food, or strength or brilliance may employ respective- 
ly yavagu ( gruel ), cooked rice, curds or clarified butter ( Asv. 
II. 3. 1-2 ). Then an order is issued to the person engaged to 
milk the agnihotra cow’^®’ that stands to the south of the sacri- 
ficial ground with her face to the east or north and that has a 
male calf. At the time of milking the calf is to the south of 
the cow, and first sucks milk and then the calf is removed and 
the milking is done. The person to milk the cow should not be 
a 6udra ( Kat. IV. 14. 1 ), but Ap. ( VI. 3. 11-14 ) allows even a 
sudra to milk the cow, while Baud. ( IIL 4 ) says that he must 
be a brahmana. Rules are laid down about the udders from 
which milk is to be drawn and about persons for whom it is to 
be drawn ( Sat. III. 7 based on Tai. Br. II. 1. 8 ). The milking 
is not to be begun by pressing the udders, but by making the 

2262. Tai. Br. II. 1. 6 identifies the cow with agnihotra and 
II. 1.7 states that the cow’s milk in its various stages belongs to various 
deities since the time it is in the udder (when it is Raudra ) till after 
it is ofEered (when it is dear to Indra). 
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calf suck them first ( na stanSn sammriati ’ Ap, VI. 4. 2 based 
on Tai. Br. II. 1. 8 ). Milking is to be begun the moment the 
sun sets ( Ap. VI. 4. 5 ). The vessel in which the milk is to be 
held is of earthenware manufactured by an arya ( i. e. one who 
belongs to the three regenerate classes ), but without using a 
w heel and the vessel must have a wide mouth and straight sides 
and not slanting ones ( Xat. IV. 14. 1, Ap. VI. 3. 7 ). It is called 
agnihotrasthall (Ap. VI. 3, 15). The adhvaryu takes from the 
garhapatya fire some burning coals for boiling the milk and 
keeps them to the north of the garhapatya in a separate spot. 
Then he goes near the cow, holds the vessel in which the 
cow has been milked, brings it towards the east of the 
ahavanlya, sits to the west of the garhapatya and heats the 
vessel on the burning coals mentioned above. He takes a 
darbha blade ( other than one of those that are strewn round the 
garhapatya ), kindles it and holding it over the milk illumi- 
nates the milk with its light. He then takes water in a sruva 
and sprinkles one drop or some drops into the boiling milk 
( A^v. II. 3. 3 and 5 ). He should then again hold a burning 
blade ( the same blade used before ) over the hot milk and light 
it up. He does this thrice and then casts away the blade to the 
north.*”* There was a difference of view whether the milk to 
be offered should be brought to the boiling point or should only 
be simply hot ( vide Sat. Br. II. 3. 1. 14-16 and com. on Kat. 
IV. 14. 5 ). Then the pot of milk is slowly lifted with three 
mantras and drawn down to the north from the burning coals 
( Aiv. II. 3. 8, Tai. Br. II. 1. 3 * vartma karoti ’ ). Then the 
burning coals on which the milk was boiled or heated are 
thrown back in the garhapatya fire. Then a sruva and sruc 
both made of vikahkata wood are cleaned with the hand ( to 
remove dust ) and are heated on the garhapatya ( or ahavanlya 
according to Ap, VI. 7. 1 ). He then again heats the sruc and 
sruva on the garhapatya, asks the yajamana * shall I take out 
milk from the pot**** with the sruva)’ and the yajamana 
^263. Tab Br. II. 1. 3 says i 

I ••• i — f%: i — i The 

sprinkling of water from the sruva on the milk is called pratiseka 
(ip. VI. 6. 3-4). This is referred to in Tai. Br. II. 1. 3. The sruc 
with which agnihotra is ofiEered is called agnihotra-havani, which is 
made of vikankata wood, is as long as one’s arm or aratni (ip. VI. 3. 6 
and com, thereon). 


• — - — — — wjr vud ttuuvaryu (Hirer 

according to the time^ ‘ ^ 
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replies standing ‘ Yes, do take out Then the adhvaryu holds 
in his right hand the sruva ladle and in his left hand the 
agnihotra-havani with its mouth turned upwards, pours out into 
the agnihotra-havani milk from the milk pot ( already heated ) 
with the sruva four times and keeps the sruva in the milk 
pot. In Ap, VI. 7. 7-8 and Asv. II. 3. 13-14 it is said that the 
adhvaryu knowing the mind of the householder should draw 
the fullest ladle for the most favourite son of the sacrificer or 
if the latter desires that the eldest son should be most pro- 
sperous and the later ones less and less, then the first ladle is 
filled to the fullest; on the other hand if he wishes the 
youngest to be prosperous then the last ladle drawing is the 
fullest. Then the adhvaryu carrying a samidh of palasa wood 
a span in length over the rod of the sruo ( inserting his 
finger between the two), holds the two together over the garha- 
patya very near its flames, carries the sruc towards the 
ahavanlya holding it as high as his nose; when in the midst 
of the distance between the garhapatya and the ahavanlya, 
he brings the sruc down ( to the level of his navel ) and then 
again raising it up as high as his mouth, he reaches the ahava- 
nlya and places the sruc and samidh on darbha blades ( on the 
ftiZrca, says Baud, III. 5) to the west of the ahavanlya. He 
himself sits to the northwest of the ahavanlya facing the east, 
bends his knees, holds the sruc in his left hand and with the 
right hand offers the samidh in the midst of the ahavanlya 
fire with the mantra ‘ rajatam tvagnijyotisam ’ (according to ASv. 
II. 3. 15 ). Then he sips water with the mantra ‘ vidyud-asi 
vidya me papmanam-rtat-satyam-upaimi ’ (Ap. VI, 9. 3, A§v. 

II, 7, 16). When the samidh has caught fire and is burning 
brightly, he offers the first oblation (of milk) on the samidh 
about two finger-breadths from its root with the mantra * om 
bhur-bhuvah-svarom, agnirjyotir jyotiragnih svaha’ ( Vaj. S. 

III. 9 ). According to Kat. he may optionally repeat the mantra 


2265. Milk is poured five times for those who are called paficS- 
vattins such as householders whose gotra is Jamadagni ( Ap. VI. 8. 2 ). 
According to BaudhSyana (pravaradhySya 5) Vatsas, Bidas and Arjfi- 
jenas are pancSvattins. Ap. sets out the five mantras repeated at each 
of the five times when milk is poured with the sruva. 

2266. The mantras differ according to the sutra. According to 
Ap. VI. 9. 3 one samidh or two or three may be offered and he prescribes 
different mantras for the three. The Tai. Br. II. 1. 3 upholds the 
offering of only one samidh. 
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‘sajur devena ’ { Vaj. S. III. 10). According to Ap, (VI. 10. 
in the evening agnihotra the mantra is ‘ agnirjyotir’ &c ; while 
in the morning agnihotra it is ‘suryo jyotir-jyotih suryah 
Bvaha’ (Vaj. S. III. 9 ). Then he places the srao on the kusa 
blades and looks at the garhapatya with the thought ‘ bestow 
on me cattle Then he again takes up the sruc, makes a 
second offering (of milk) which is larger in measure than the 
first one, but this is offered silently, while he contemplates 
upon Prajapati in his mind This second offering is made 
to the east or north of the first in such a way that the two 
will not come in contact. He keeps more milk in the sruc than 
what is taken up in making the second offering. He then raises 
the sruc twice (thrice according to Ap. VI, 11. 3) in such 
a way that the fiames of the fire turn north-wards and places 
the sruc on the kurca. He scours with his hand turned down- 
wards the spout of the ladle and then rubs his hand to which 
some drops of the milk stick on the north side of the kurca 
( the points of the kusas that are towards the north ) with 
the words ‘ salutation to the gods ’ ( Kat. IV. 14. 20 ) or ‘ to you 
for securing cattle’. Ap. ( VI. 10. 10 ) says that he scours in 
the evening the sruc ( in order to remove what sticks to it ) 
from the end of the handle down to the bowl with the man- 
tra ‘ ise tvS. * ( Tai. S. I. 1. 1, 1, ) and in the morning from 
the bowl to the end of the ladle with the mantra ‘ urje tva ’ 
( Tai. S. I. 1. 1. 1 ). Then while the palm is turned upwards, 
and while he wears his sacred thread in the pracinavlta mode 
he places his fingers to the south of the roots of the kusa blades 
on the ground silently or with the mantra ‘ svadha pitrbhyah ’ 
( Kat. IV. 14. 21 and Asv. II. 3. 21 ) or ‘ svadha pitrbhyah pitrin 
jinva ( Ap, VI. 11. 4 ). Then he sips water ( but with the sacred 
thread in the upavlta form ) with his face turned to the east. 
Then he walks to the place of the garhapatya, takes a fuel-stick 
( samidh) in his hand while standing. He then sits down to the 
northwest of the garhapatya with his face turned towards the 

2267. The Tai. Br. II. 1, 2. aays um: •. 

Acceding to Tai. Br. II. 1. 9 the mantras are ‘ 

?mr rinr: i ’. Ap. vi. lo. 8 has 

the same words. Ip. VI. 10. 9 ( alternatively ) and Sat. III. 7. prescribe 
a j^int mantra for a joint deity ‘aimWmrrvfm; 

2268. Vide^. H. II. 5. 11.5 Sat. Br. I. 
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east, bends his knee, offers the samidh in the garhapatya fire, 
then drawing out in the sruva milk from the pot offers it into 
the fire with a mantra ( ta asya sudadohasah ’ Ilg. VIII. 69. 3, 

according to Asv. II. 3. 26, or ‘ iha pustim pustipatir pusti- 

pataye svabS according to Kat. IV, 14. 23). He offers a second 
oblation of milk by the sruva silently according to Kat. ( IV. 
14, 24 ) or with the words ‘ bhurbhuvah svah suprajah prajabhih 
syam suviro viraih suposah posaih ’ and with at least any three 
verses addressed to Agni and with the verses ‘ agna Syuriisi 
pavase ’ Bg. IX. 66. 19-21 (according to A^v. II. 3. 27-29 ). 
Then he offers one oblation of milk with the sruva ladle into the 
daksinagni with the words ‘ annadayanna-pataye svaha ’ and a 
second one silently. He then touches water, turns northwards 
and with one of his fingers ( with the ring finger ‘ anamika ’ 
according to Kat, IV. 14. 26 ) he takes out what remains in the 
sruc and licks it noiselessly without allowing it to come in 
contact with his teeth. He then sips water and licks it a 
second time and then sips water. He then takes into another 
vessel or on his own palm all remnants ( of milk &c. ) in the 
sruc and licks the contents of the vessel or his palm once with 
his tongue. According to Ap. ( VI. 11. 5 and VI. 12. 2 ) and 
Baud. III. 6 he holds the sruc in such a way that its rod is 
turned east or north, and licks the sruc itself twice, fills it 
with water, pours down to the west the water ( from the ladle ) 
with the mantra ‘ propitiate those who partake of leavings’, 
sips water, and wipes the agnihotrahavani with darbha blades. 
Then he washes his hand, performs acamana twice, goes near 
the ahavanlya, sits down, fills the sruc with water and spills 
the water from the ladle to the north of the ahavanlya with the 
words ‘ devan jinva; ’ he repeats the same process again and 
wearing the sacred thread in the praclnavlta form and turning 
to the south he pours water to the south of the ahavanlya for the 
pitrs with the words ‘ pitrn jinva ’. He then repeats the same 
process as for gods and sprinkles water upwards in the north-east 
a third time with the words ‘ sapta-rein jinva ’. He fills the 
sruc a fourth time, removes the darbhas from the place ( kurca- 
sthana ) where they were placed to the west of the ahavanlya. 


2269. The licking of the agnihotrahavani is one of the actions 
forbidden in the Kali age ‘ 3^ Wldf4 KITS’: ’ quoted in 
Sra. C. I. p. 12;’ vide com. on Sat. III. 7 ‘ ^ jraT f|TT^- 

*ira TW^lt ’ where it is said ‘ 

wwwvqw ' ’ 
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pours down water on that place thrice, so as to end the stream 
in the east or north. He then heats the sruc and sruva on the 
ahavanlya fire together and keeps them on the antarvedi or 
hands them over to an attendant. He then offers three 
samidhs to each of the three fires in the order in which he 
performed paryuksana ( i. e. in the order ahavanlya, garhapatya, 
daksinagni, or garhapatya, daksinagni, ahavanlya ). After this 
the housB’holder engages in waiting upon agni with vatsapra 
prayers or in a brief worship by repeating only ‘ bhurbhuvEih 
svalu &c.’ ( Vaj. III. 37 ) ; then he pays silent homage to the 
ahavanlya and sits near it for a moment ; then he sleeps or 
sits near the garhapatya ; then he performs paryuksana for all 
the fires, then the householder breaks silence and performs 
acamana and then when he goes out he contemplates in mind 
the daksinagnL The wife also performs acamana ( at the end ) 
silently. 

According to Kat. ( IV. 12. 1-2 ) the upasthana ( worship or 
homage ) of the fires in the evening after oblations are offered 
in agnihotra with the Vatsapra mantras { Vaj. S, III, 11, 36 
and Sat. Br. II. 3. 4. 9-41 ) is optional and the householder may 
simply repeat one verse ( Vaj. S. HI, 37 and Sat. Br. II. 4. 1. 
1-2 ). Ap. ( VI. 16. 4 and 6 ) prescribes as upasthana the six 
verses ‘ upaprayanto ’ ( Tai. S, I. 5. 5 ) and several others, which 
are passed over for want of space. There were several views 
about upasthana, some holding that upasthana w'as to be per- 
formed only in the evening and not in the morning, others 
holding that it was to be performed at both times but only with 
the Vatsapra mantras ( Hg. X. 45 ) or with the Gosukta ( Rg. 
VI. 28 ) or A^vasukta ( Bg. I. 163 ). Vide Ap, VI. 19. 4-9 to 
VI. 23. 

Ap. ( VI. 15. 10— 13 ) has certain interesting rules about agni- 
hotra in the case of ksatriyas. At first he says a ksatriya 
should permanently maintain the ahavanlya fire, but he does 
not perform the daily agnihotra. He should however send food 
from his house to a brahmana at the time when the agnihotra 
homa is ordinarily performed, whereby he secures the perfor- 
mance of agnihotra, but the adhvaryu should make the rajanya 
recite the mantras of the worship of fire ( agnyupasthSna noted 
above ). A rajanya however who has performed somayaga and 
always speaks the truth may perform agnihotra daily. Asv. 
(II. 1. 3-5 ) says that a ksatriya ( and a vaisya ) may perform 
agnihotra on the New Moon and Full Moon days, that on other 
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days he should send cooked food to a brahmana who is devoted 
to his duties and that a ksatriya or vaisya who always abides 
by truth ( in thought and word ) and has offered a soma sacri- 
fice may engage in daily agnihotra. It is probable that these 
rules were made to allow more time to ksatriyas and vaisiyas 
for their chief occupations. According to Ap. VI. 15. 14-16, 
Asv. IL 4. 2-4 and others the householder should every day 
personally perform the agnihotra, but if he cannot do that, he 
must do it personally at least on parva days and on other days 
a priest, a pupil or a son may perform his agnihotra for him. 

The procedure in the morning agnihotra is the same as the 
evening agnihotra except in a few details e. g. the paryuksana 
mantra in the morning is different in ASv. II. 4. 25 ' satyarta- 
bhyam tva paryuksami ’, while in the evening it is * rtasatya- 
bhyam tva &o. ’ ( Asv. II. 2. 11 ), the samidh is offered into fire 
in the morning with the mantra ‘ harinim tva suryajyotisam- 
aharistakam-upadadhe svaha’ (while in the evening the 
mantra is ‘ rajatam tvagnijyotisam ratrim-istakam-upadadhe 
Bvaha ’ My. II. 4. 25 and II. 3. 15 ); the mantra in offering an 
oblation of milk in the fire in the morning is ‘ bhurbhuvah- 
Bvarom, suryo jyotir jyotih suryah svaha ’, while in the 
evening the word ‘ agnih ’ is substituted for ‘ suryah ’ ( Asv. 
II. 4. 25 and II. 3. 16 ). Vide Kat. IV. 15 for further details. 

The sutras set out rules about what the householder is to do 
when he leaves his homa for one night or for a longer period. 
Vide Sat. Br, II. 4. 1. 3-14, Asv. II. 5, Ap, VI. 24-27, Kat. 
IV. 12, 13-24, According to Asv, the important rules are : he 
kindles the fires into flames, sips water (acamana) and performs 
the worship of the ahavanlya, garhapatya and daksinagni by 
going near them and repeating respectively the three mantras 
* iaihsya pasun me pahi’, ‘ narya prajam me pahi ’ and ‘ atharva 
pitum me pahi ' (all three in Vaj. S. III. 37). Then while stand- 
ing near the daksinagni he should look at the other two with the 

mantra ‘ iman me mitravarunau grhan gopayatam punar- 

SyanSt ’ ( Kathaka S. VII. 3., Mai. S, I. 5. 14, with variations ). 
He then traces the same way back and comes to the ahavanlya 
and offers worship to it with the mantra ‘ mama nama ’ 
( Tai. S. I. 5. 10, 1, quoted in note 553 above). He should then 
start on his journey without looking back at his fires and 
should mutter the hymn ‘ ma pranama.’ When he reaches a 
place from which the roof of his fire-house is not visible he may 
break silence. On reaching the road leading from his house to 
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his destination he should recite * sada sugah ’ ( Rg. III. 54, 21 ), 
When he returns from his journey to his village, he should 
repeat ‘api pantham’ ( Bg. VI. 51. 16 ). He should then observe 
silence, take fuel-sticks in hia hand and on learning that his 
fires have been kindled into flames ( by hia son or pupil ) he 
should look at the ahavanlya with two verses ( set out in 
Asv. II. 5. 9 ). Then placing the samidhs he does homage to 
the ahavanlya with the verse ‘ mama nama tava ca ’ ( Tai. S. 
I. 5. 10. 1 ) and then he places samidhs on the ahavanlya, 
garhapatya and daksinagni with one mantra each ( which are 
Vaj. S. III. 28-30 ). 

These rules apply when the house-holder alone goes on a 
journey leaving the wife at home. When the house-holder is 
away alone it is his duty to perform all actions at the time of 
agnihotra and darsapurnamasa ( such as sipping water ) which 
he can perform without hia fires and to go mentally through 
the whole procedure and to observe all vratas (such as subsisting 
on roots and fruits when required ), Vide Ap, IV, 16, 18, 
Kat. IV. 12. 16 and com, thereon. When he goes on a journey 
alone he should entrust his fires to his wife and should appoint 
a priest to perform the necessary rites ( vide note 1634 above ). 
When the house-holder starts on a journey accompanied by his 
wife he should take his fires with him. If both husband and 
wife go on a journey without taking their fires with them, then 
a priest cannot offer the agnihotra homa in their absence and 
on return the house-holder has to again set up the fires ( has to 
perform punaradhana 


8270. ‘irnni 

ntmcswfn H. 157 ; i smr. IV. 16. 18. 

g II fviTvrfS 

I ii HI. 1-2, quoted by 

B- 101 and on gipr. «?(. VI. 27. 5. For the first veise, 

Bfte n. 1635 above. 
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CHAPTER XXX 

DARSA-PURNAMASA 


The Darsapurnamasa sacrifice is the pattern or archetype (j3ra- 
krti) of all other istis (which are called vikrtis or modifications). 
The srauta sutras therefore describe first the Darsapurnamasa at 
length, though in the order of time agnyadhana comes first. 
Asv. 11. 1. 1 says that all istis, sacrifices in which an animal is 
offered and those in which soma is offered are explained by the 
Paurnamasa isti. According to Ap. III. 14. 11-13 a person, 
after he sets up the three fires, has to perform the DarSapurna- 
masa throughout his life ( till he becomes a saihnyasin) or for 
thirty years ( after which he may stop ) or till he becomes very 
old ( and unable to perform the rite 

The word ‘ arnSvasya ’ literally means ‘ the day when ( the 
sun and the moon ) dwell or are together. * It is that tithi (day) 
on which both the sun and the moon are the nearest to each 
other, while paurnamasi is ‘ the tithi on which the sun and the 
moon are at the greatest distance from each'other, ’ Purnamasa 
means ‘ that moment when the moon is full. ’ Daria has the 
same sense as amavasya. Darsa is taken to mean ‘ the day on 
which the moon is seen only by the sun and by no one else. ’ 
Darsa (m) and purnamasa (m) secondarily mean the rites that 
are performed on the amavasya and the paurnamasi respec- 
tively.®*^* An isti means a sacrifice in which the sacrificer 
employs four priests. 


2272. Vide Tai. S. I. 1. 1-13, I. 6-7, II. 5-6, Sat. Br. I. (S. B. E. 
vol. 12 pp. 1-273), Ast. I. 1. 4-1.13. 10, Ap. I-IV, Kat. II-IV. 5, 
Band. I. 

2273. quoted by Sahara on Jai. X. 8. 
36. Vide Sat. Br. XI. 1. 2. 13 (S. B. E. vol. 44, p. 5) for 30 years, mrvt 

t ^ i sfinfr ^ i sut. HI. 14. 11-13. 

2274. Vide on (I. 1. ‘^^yirgr’) “ »rlfvra: ' V: qrnt 

m qWenfr v: vrw; wrsnrim^ i ... tmr lyff 

» Ti Ha).ri{u i i ... vdr 

‘ ’ (infSriW 3. 1. 122) ^ 

H. D. 127 
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A sketch of the darsiapurnamasa is^i is given below princi- 
pally based upon the ^rautasutras of SatySsadha and Aivalayana, 

One who has performed agnyadheya should begin the 
performance of darsapurnamasa on the first Full Moon day after 
it. The isti on the Full-moon day may occupy two days, but 
all the actions to he performed in it can be compressed into one 
day,^^^* If extended over two days it is performed on the full 
moon day and the pratipad ( the first day of the dark half that 
follows the Full Moon day ), the former being called upavasatha 
day’”* and the latter yajaniya day. On the upavasatha day 
agnyanvadhana ( offering fuel-sticks into fire ) and paristarana 
are performed in the case of the purnamasa rite and on the 
yajaniya day the rest is performed. If it is the first purnamasa 
isti or the first darsa isti, then the sacrificer has to perform the 
Anvarambhanlya isti, which is briefly described in the note 
below,”” 

On the morning of the full moon day the sacrificer, after 
the performance of bis daily agnihotra, sitting on a seat of 
darbhas to the west of the garhapatya, holding ku^a grass in his 
hand and performing pranSyama and accompanied by his wife, 
makes a samkalpa ( resolve ) as noted below.’”® Then he says' 
to the four priests viz., adhvaryn, brahma, hotr and agnidhra 


2275. Vide com. on KSEt. II. 1. 16-17 ‘ ^ 

tiling eimwnW Hvffr i sntr: sTmvfin 

5nratra sr i gEsesirfimviEi t ...3Eragv^ii% wf i ’ 

2276. The Sat. Br. I. 1. 7 derives the word by saying that as all the 
gods betake themselves to the sacrificer’s house and abide by him (from 
‘ vas ’ with ‘ upa ’ ) it is called upavasatha. Cora, on 5p. I. 14. 16 says 

VT»n^ vnr » ; ‘ veraraf 

w i > com. on HE v i qi g 

I. 3. p. 99. 


2277. At first two oblations are offered to Sarasvati with two man- 
tras from Tai. S. III. 5. 1. 1. and the anvSrambhapiyS follows. In this a 
cake cooked on eleven potsherds is offered to Agni and Vi?nu, a earn 
to Sarasvati, a cake on twelve potsherds to Sarasvat and a cake on eight 
potsherds to Agni Bhagin. Jaimini ( IX. 1. 34-35 ) establishes that the 
anvsrambhapjya is not repeated every time, but is performed only once. 
Vide Tai. S. III. 5. 1, Asv. II. 8, 5p. V. 23. 4-9, Baud. II. 21 for 
further details. 


2278. The is wpn&agvvtraS ; on amltvSEsy;! he 

employs the word for -fWwT^r. 
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‘ I choose thee, so and so by name, as my adhvaryu, as my 
brahma, as my hotr and as my agnidhra. * The adhvaryu takes 
fire from the garhapatya, carries it to the ahavanlya mound and 
also to the daksinagni mound and places a fuel-stick with its 
end to the east on the ahavanlya with the versa ‘ mamagne 
varco { Bg. X. 138. 1, Tai, S. IV. 7. 14. 1 ). The adhvaryu 
and sacrificer perform japa by muttering three verses*^®" ( from 
Tai. Br. III. 7. 4 set out in Sat. 1. 2. p. 71 ). While he is between 
the two fires ( ahavanlya and garhapatya ) he mutters standing 
a verse ‘ antaragni...manl3aya ’ ( Tai. Br. III. 7. 4 ). Then he 
offers a samidh into the garhapatya fire with Bg. X. 128. 2 (=Tai. 
S. IV. 7. 14. 1, ‘ mama deva vihave ’ ). The adhvaryu and sacri- 
ficer mutter two verses ‘ iha praja &c. ’ and ‘ iha pasavo ’ ( Tai. 
Br. III. 7. 4, Sat. I. 2. p. 71 ). The adhvaryu then places a 
samidh on the daksina fire with ‘mayi deva ’ ( Bg. X. 128. 3, 
Tai. S. IV. 3. 14. 1). Then the two mutter a verse ‘ayam pitrnam’ 
(Tai. Br, III. 7. 4). Those who maintained sabhya and avasathya 
fires offered samidhs to them with mantras”®' ( from Tai. Br. 
III. 7. 4 ). 

If the sacrificer is one who has already performed a soma 
sacrifice then he has to go through the ceremony called ' sSkh3< 
harana ’. Such a sacrificer had to offer sanndijya ( which is 


2279. A mantra is ordinarily to ba recited after saying ‘ om ’. But 
this is not the rule in srauta rites and so this has not been stated in the 
text everywhere. The fuel-stick may be offered either by the sacrificer 
or by the adhvaryu ( Ktft. 11. 1. 2). 

2280. The first verse is aujr gw ^'l 

3 fT%V “fr v^rnr Tum II This is repeated if the 

pHr^amSsa i?ti extends over two days, but if performed in one day he 
has to say Sfv ’T^rnr for v^rrv. The third verse is ^ 

vRaTWiVf vra 'm^rfrnw i wfsrfrv^rraf viofm# fiyK?*l«ii h 

On the darsejti he repeats for viuFnw fi^: in the above. 

2281. There is a great divergence of view as to the mantras, the 
order of the fires and the number of samidhs. K5t. (II. 1. 3-4) prescribes 
the offering of two samidhs in each fire (one with a mantra and the 
other silently ). The hymn Bg. X. 128 or Tai, S. IV. 3. 14 is ealled 
‘Vihavya’. In the Rg. it has nine verses, in the Tai. S. it has ten. 
Some held that three verses of this hymn should be repeated for each fire 
( Ap. I. 1. 5). The order of fires was, according to some, first gSrhapatya, 
then dak^i^agni, then Shavaniya (Kst. II. 1. 6). Some said that only 
the vyihrtit were to be uttered when offering fuel-sticks (Ap. 1 , 1 . 7, 
Kat. II. 1. 6). Another view was that fuel-sticks were to be offered 
silently. 
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prepared by adding to fresh heated milk the sour milk or curds 
of the preceding night’s milking According to the Tai. S. 

II. 5, 4. 1 sannayya was offered only by asomayajl. Sannayya 
was offered to Indra or Mahendra ( ^at. Br. I. 6. 4. 21 and Kat. 
IV, 2. 1 0). The Tai. S. II. 5. 4. 4 says that only one who is gatasri 
{ explained above in note 2259 ) can offer sannayya to Mahendra i 
while Sat. { I. 4 p. 103 ) says that for a year or two after soma- 
yaga the sannayya should be offered to Indra and then to 
Mahendra. In the full moon isti the deities to whom purodasa 
( cake ) is offered are Agni and Agnisoma and in it ajya is 
offered to Prajapati silently between the two purodasas. In the 
new moon isti the deities of purodasa are Agni and Indragni 
and sannayya is offered by a somayaji to Indra or Mahendra 
instead of the purodasa to Indragni ( Aiv. I. 3. 9-12 ). 

Now ^akhaharana ( which applies only to him who has 
performed soma-yaga and only in darsesti ) will be described. 
The adhvaryu fetches a fresh branch of the pala^a or samI 
tree, which ( branch ) is taken from the eastern, northern or 
north-east side of the tree, which has many leaves and which 
has not a dried up end. Vide Jai. IV. 2. 7 about the text * he 
brings a branch turned to the east ’ &c. He cuts it off with 
the words ‘ ise tva ’ ( Tai. S. 1. 1, 1. 1 ), then touches water, 
makes it straight or wipes it down with * urje tva ’ ( Tai. S. I. 
1. 1. 1 ), brings it towards the sacrificial ground with a verse 
‘ imam praclm ’ ( Tai. Br. III. 7. 4 set out in Ap. I. 2. 1, Sat. I. 2, 
p. 76 ). With that branch he drives away ( or separates ) from 
their mothers six calves with the mantra ‘ vayavas sthopayavas 
stha ’ ( Tai. S. 1. 1. 1. 1 ). The adhvaryu makes the cows ( of the 
sacrificer ) start for the pasture with the mantra ‘ devo vah 
savita prarpayatu...ma vah stena Isata magha-saihsat ’ ( Tai. 
S. I. 1. 1 ), invokes them, when they have started, with a 
mantra ‘ suddha apah suprapane pibantlh ’ ( Bg. VI. 28. 7, 
Tai. Br. II. 8. 8 set out in Sat. I. 2. p. 79 ). Then he returns to 

the house of the sacrificer with * dhruva asmin bahvllji ’ 

( Tai. S. 1. 1. 1 ) and keeps the branch in a well-known place ( so 
that it might not fall or be lost ) on the sacred fire ground or on 
a wooden frame near the fires with ‘ protect the cattle of the 
sacrificer’ ( Tai. S. I. 1. 1 ). Jai. ( III. 6. 28-29 ) states that 
takhaharana is meant for both evening and morning milking. 


2282. Vide Hang’s tr. of Ait. Br. p. 443 for the preparation of 
slnnSyya. 
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The sacrificer crosses by the west of the ahavanlya to its 
south and performs acamana ( sipping water ). Then he con- 
templates on the sea and pays homage to the deities viz. Agni, 
Vayu, Aditya and Vratapati in the manner set out below. 

Barhirakarana (bringing in the bundles of sacred kusa 
grass for use). There are various stages in this operation, 
each stage having its own mantra. The mantras are short 
prose formulae which occur in the Tai. S. 1. 1. 2. They are 
not set out in detail here. The various stages are : he 
( adhvaryu ) takes up a sickle or the rib of a horse or ox kept 
to the north of the garhapatya with the famous mantra 

‘ devasya tva savituh prasave adade’ (I take thee at the 

impulse of God savitr &c. ). He pays homage to the garha- 
patya with a mantra. The sickle (but not the rib) is heated 
on the garhapatya hre. He then goes to the east or north of 
the sacridcial ground ( vihara ) for some distance, finds out a 
spot where the desired grass grows, leaves aside one clump of 
darbhas from those growing there and marks as many clumps 
of darbha as ho feels would be enough for his purpose, leaves 
one clump or one or two blades with the words, ‘I leave you 
aside as the portion of beasts ’, touches those darbhas that he 
intends to cut with ‘this is for the gods’, holds them by his 
closed fingers (of the left hand), rubs them upwards with his 
right hand, brings the sickle in close contact with them, 
repeats a mantra over the grass and cuts off as much as can be 
held in his closed fingers the nails of which touch each other. 
This first handful of blades that are out is called prasiara. 
Then he further cuts an uneven number of handfuls of darbhas 
( 3, 5, 7, 9, 11 ), repeating the same processes and mantras 
for each handful, touches the stumps from which blades are 
cut off with the mantra ‘God BarhisI may you grow into a 
hundred shoots ’ and touches the region of his heart with ‘ may 


2283. In the case of one who has not performed somaySga and 
who therefore offers no sSnnSyya the actions from cutting off a twig 
to its being laid down are not done, but the first important matter that 
is begun in his case is fetching barhia (ku^a grass). Vide Baud. I. 1 

2284. StT i ^nit aeni as ... 

atn^ ... rrwara; i aatwr acm^ ... i . Vide fai. S. 

I. 5. 10. 3 for the first and Tai. Br. III. 7. 4 for all. 

2285. Ap. I. 4. 3 and Baud. I. 2 speak of an uneven number of 
muftia, while Sat. 1.2, p. 84 says they may be even or uneven in number. 
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we grow into thousand branches’. He touches water and 
passes round a handful of darbhas a cord (^ulba) from left to 
right, then puts thereon another handful of darbhas and passes 
a cord round it. In this way three or five handfuls are sur- 
rounded by a cord, which has its end stretched on the ground 
towards the east or north. Then heaps of blades are added on 
and over the last heap the praatara is placed. The whole is 
then firmly bound with the cord and a knot is made. He takes 
hold of the bundle thus tied, raises it up, places it on his head, 
returns with it by the way he went, keeps it inside the vedt 
on some grass ( and not on the bare ground ) near the spot 
where the middle paridhi would be. He pronounces over the 
barhis thus placed a mantra and keeps the barhis near the 
gSrhapatya on a mat or the like. He also cuts off silently and 
brings along with barhis other darbhas called paribhojaniya and 
dried up ku^ia grass also (ulaparaji). 

Idhmdharava (bringing the wood-sticks). Twenty-one 
wood-sticks of pala§a or khadira are required, out of which 15 
are meant for throwing into the fire at the time of repeating 
the samidheni verses, three are paridhis, two samidhs are 
to be used at the two dghdras and the 2l8t is the stick for 
anuydjas. A cord is made of darbhas and spread on the ground 
with its end to the north, the idhma is heaped on it with a 
mantra ( Ap. I, 6. 1, Sat. I. 2. p. 89), The bundle is tied with 
the cord and a knot is made and the idhma is laid alongside 
of the barhis. The pieces of wood that are thrown off when 
cutting the idhma are called idhmapravraicana, A bunch of 
darbhas called veda is made of the size of the knee of a calf by 
doubling and tying the darbhas wi h a cord and cutting the 

2286. The jaribhojanTy a darbhas are meant for making seats for 
the priests, the sacrificer and his wife. Vide Hang’s tr. of Ait. Br. 
p. 79 for a note on barhis, paribhojaniya and veda. Ap. I. 6. 4 states 
that while making the veda bunch the mantra ‘ tvayS vediih vividuh ’ 

( Tai. Br. III. 7. 4 ) is recited. 

2287. means an encircling stick of wood * srij-. imnw 

’ com. on Sat, I, 2, p. 88. They are of some sacrificial 

tree such ns palSsa, kSr^marya, khadira, udumbara &c. They may bo 
undried or dried but must have the bark on. The middle one is the 
thickest, that to the south is the longest, that to the north is the thinnest 
and shortest. Vide Ap. I. 5. 7-10 and Kst. II. 8. I for paridhis. The 
paridhis are about three spans or one hahu long, while samidhs are 
two spans ( prSdeia, distance between the thumb and index finger when 
noth are stretched away from each other ). 
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darbhas about one span above the tying cord and a mantra is 
repeated over it ( ‘ vedosi ’ &c. in Sat. I, 2, p. 90). This veda 
is employed in sweeping the vedi with a mantra. It is given 
to the wife when she has to repeat a mantra in any action 
( compare Asv. 1. 11. 1 ). The cut portions of darbhas of which 
veda is formed are called veda-parivasana. These two, idhma- 
pravraScana and veda-parivasana, are placed together. He 
takes up a branch, cuts off its leaves ( but not all ) inside the 
vedi, so chisels one end of it as to make of it a shovel. This 
is called upavesa”®*. He recites a mantra over it (upavesosi... 
bhavasi nah, Ap. I. 6. 7, Sat. I. 3. p. 91). In the Full moon 
sacrifice the upavesa is made silently. He places on the 
upavesa a triple (made of three darbhas) band of darbhas in 
such a way that the roots and end portions of both are in contact 
but they are not tied together into a knot over it. The sacrificer 
invokes this triple band called pavitra with a mantra ‘ trivrt 
palase &o. * ( TaL Br. III. 7. 4, Ap. L 6. 10, Sat. I. 3. p. 92 ). 

After this in the afternoon the pinda-pitryajfia is perfor- 
med in the darSeati, but not in the purnamasa istl. Pinda- 
pitiTTaina is separately described below. 

If the sacrificer has celebrated the soma sacrifice at some 
time then he has to perform sayam-doha. When the house- 
holder has offered the evening agnihotra, he spreads darbhas to 
the north of the garhapatya, washes the sannayya utensils (that 
are the same as are required for sayam-doha ) in twos and lays 
them on the darbhas with their mouths turned downwards. 
The utensils are stated in the note below.®”* He then makes 

2288. i com. on 5p. I. 6. 7. It is 

one span long. Com. on H. 4. 26 says ‘ fwr* 

It is of palada and one end of it is made to resemble a 

shovel. 

2289. 

qr I UrViTI? I. 3. p. 93. These are eight. Vide 5p. I. 

11.5 for these. For agni-hotrahavapi and npaveja vide notes 2263 
and 2288 above. Ukha is the same as the kumbhi of Ap. Dkhs is an 
earthen vessel or pan. A6AidAa»» is a rope for tying the cow (or the 
calf according to com. on Ap.). The two nidanas are ropes for tying the 
hind feet of the cow near her hoofs and knees. Ddhana is the pot in 
which the cow is milked. There is a wooden or metal lid to cover the 
dohana. Sakhapavitra is made from the branch out of which the upaveja 
was prepared and consists in the top of that branch which is tied round 
with three darbhas like a braid ( according to Sr. P. N. ). 
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two pavitras (strainers, purifiers) of two darbhas that are 
alike in appearance and colour, a span in length, the tips of 
which are not cut, but which are cut from their stems with a 
knife or sickle hy having a Made of grass or wood placed over 
them ( but not with the nails ) with a mantra ‘ pavitre stho ’ 
( Tai. Br. III. 7. 4 ) and are invoked with a mantra ( pranapanau 
&c. ). The adhvaryu wipes them with water upwards ( from 
the bottom ) with the mantra ‘ you two are holy by the mind of 
Visnu Jai. III. 8. 32 ( and also i^abara thereon ) says that the 
two pavitras and the vidbrtis ( described later on ) are not taken 
from the cut barhis, but from the kusa grass called pari- 
bhojanlya. The adhvaryu loudly announces ‘ purify the cow, 
the ropes and all the utensils The adhvaryu places the two 
pavitras inside the agnihotra-havani, pours water therein, puri- 
fies the water by moving the pavitras eastward and then back- 
wards and raising them up thrice with their tips to the north by 
repeating the mantra in the gayatrl metre * devo vah savitot- 
punatu ’ ( Tai. S. L 1. 5, 1 ) once,®^®' there being a rest at the end 
of each p5da ( and twice silently ). He invokes the water with 
* apo devlr-agrepuva...( Tai. 1. 1. 5. 1, Vsj. S, 1.12-13 ), then turns 
the mouths of the vessels upwards and sprinkles them thrice 
with the water ( leaving no water in the agnihotrahavani ) and 
with may you purify for this divine rite, for the worship of 
gods ( Tai. S. I. 1. 3. 1 ). He keeps the two pavitras in a well- 
known place. He waits for the cows coming from the pasture 
with a mantra ‘ eta acaranti ’ ( Tai. Br. III. 7. 4 The 

adhvaryu takes the upavesa with ‘ thou art dhrsti, impart brahma’ 

( Tai. S. I. 1. 7. 1 ), takes out with the upavesa burning coals 
from the garhapatya to its north. He places the ukha on those 
coals and kindles burning coals round it with * may you become 
hot with the tapas of Bhrgus and Ahgirases ’ ( Tai. S. 1. 1. 7. 2 ). 
Then he issues a direction to the milker of the cow “ announce 


^ 2290. Most of the mantras in the sSyamdoha are taken from the 
Tai. S. I. 1. 3 and 5, 7 and Tai. Br. III. 7. 4 and they are not specified 
in each case. Some mantras are sautra. Each action is accompanied 
hy a mantra which directly or indirectly refers to it. As the Ait. Br. I. 
4 says I 


2291. According to Ap. 1.11.9 the three padas of the mantra accom- 
pany each act of utpavana. a r<rd,4Hri4|iiua r a-'j-nijmi-f.., * -■ 

Wnvrfgwnw i com. on Sat. I. 3. p. 94. 

is'reci^^ii appears that the mantra ‘ etS Scaranti ’ 

i8_recrted by the sacnficer. 
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to me when the calf joins the cow He places the ^akhapavitra 
with its tip to the east ( to the north in the morning milking ) 
in the ukha with a mantra, touches.the ukha and restrains his 
speech”®^ holding the idkkdpavitra. The person who is to milk 
the cow takes the ahhidhani ( the rope ) with ‘ adityai rasnasi ’ 
( Tai. S. I. 1. 3. 2 ) and the two nidana ropes silently and makes 
the calf join the cow with ‘ thou art Pusan The adhvaryu 
issues a direction that no one is to pass between the cow that is 
being sucked by the calf and the sacrificial ground ( vihara ) 
and all obey it. The adhvaryu invokes the cow with a mantra 
and the milker sits down near the cow to milk her with a 
mantra.’’®^ The householder repeats a mantra when the cow is 
being milked and another when he hears the sound of the 
streams of milk falling into the vessel. The milker brings the 
milk to the adhvaryu, who asks him ‘ whom did you milk, 
declare to us, ( this is ) an offering to Indra, it is vigour The 
milker refers to the cow by her name ( such as Gahga ) and adds 
‘ in whom milk has been placed for gods and men The 
adhvaryu replies * she ( the cow named ) is the life of all 
The adhvaryu places the pavitra in the kumbhl ( or ukha ) and 
pours therein the milk across the pavitra with a mantra. The 
adhvaryu gets two more cows milked in the same manner ( i. e. 
with the same mantras &c. ) except the directions ( such as no 
one should come &o. ). The only difference is that the names 
of the cows will be different ( such as Yamuna ) and that the 
2nd and 3rd cows are referred to by him respectively as ‘ visva- 
vyacah ’ and ‘ visvakarma ’ instead of ‘ visivayuh ’ ( in his prati- 
vacana ). After three cows are milked he loudly utters thrice 
‘ milk much for Indra, may the offering (havya) increase for the 
gods, for the calves, for men ; be ready for milking again ’. If 
there are more cows ( generally six are referred to ) they also 
are got milked with the same mantras as for the first cow or 
silently and the adhvaryu does not hold his tongue, nor does he 


2293. The com. on Ap. 1. 12. 5 explains that ‘ v3gyamana (holding 

one’s tongue ) means ‘ not uttering any word except a mantra ’. * 

’ com. 

2294. The cow is to be made to yield milk by the sucking of the 

calf and not by manipulating the udders with the hand, ^ 

msv: ’ com. on Sat. I. 3. p. 96. The ar- II- 1- 8 ( 

5Tf&) forbids manipulation of the udders with fingers to induce the 
flow of milk. Ap. I. 12. 15 says that there is an option as to whether a 
4udra can be the milker in this sacrifice. 


H. D, 128 
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touch the kumbhl while the other cows are being milked. Jai. 
(XL 1. 47-53) concludes that the passage of Tai Br. about milk- 
ing the other three cows is a mere anuvada and not a vidhi 
and Sahara quotes passages of the sruti that on that night no 
agnihotra is offered with milk and the children in the house 
do not get any milk ( as all milk is used up for the sannayya ). 
When all are milked, if any drops have fallen about ( on the 
ground &c. ) he repeats a mantra ( Tai. S. 1. 1. 3, 1 ) and invokes 
the pot in which sannayya is to be prepared with a mantra. He 
washes the inside of the milking vessel with water and then 
pours that water into the pot ( in which sannayya is to be 
prepared ). He heats the milk and pours over it ( i. e. does 
abhigharaija ) clarified hutter silently. He draws the heated pot 
from the burning coals in such a way as to make a line on the 
ground and places it to the east, north or north-east with a 
mantr£i. When the bottom of the heated vessel cools, he adds 
curds to it in order to coagulate the fresh milk with ‘ I add 
soma ( i. e. curds ) to thee in order to turn thee into curds for 
Indra ’ ( Tai. S, 1. 1. 3 He adds to the vessel what remains 
sticking to the pot or sruc after agnihotra was offered with 
a mantra or silently. He pours water in the vessel that is 
meant as a lid or cover and places that cover or lid on the pot 
of heated milk. If the covering be of earthenware he throws 
thereon grass or a twig. He takes out the sakhapavitra with 
a mantra ( if a palasa branch was used ) or silently ( if one of 
samI was used ) and keeps it in a secure place. He keeps the 
sannayya in the garhapatya side of the vihara on a iikya or 
some such contrivance with ‘O Visnu, guard the offering’. 

He brings another branch with which or with darbhas he 
separates the calves for the morning milking ( on the principal 
day ), The same procedure as for sayamdoha is followed in the 

2295. There were several views here about adding curds. One, 
two or three cows are milked on the day previous to the upavasatha day 
(i.e. on the 14th ) and that milk is used to acidify the fresh heated milk 
of the evening of the upavasatha day. Another method was to milk the 
cow or cows on the 12th, then to add the curds of that to the milk of 
the 13th day and add all the curds of those two days to the milk of the 
14th day 1. e. milking and adding of curds was to go on continuously 
from the 12th, 13th and 14th or from 13th or from 14th. Vide Ap. 1. 13. 12 
and Sat. I. 3, p. 99. If no curds be available he adds either rice or 
pieces of palSsa bark or wild or village badara fruit or putlka plant 
(t e pratinidhi of soma) to the milk to make it sour. Vide An 1. 14. 1, 
Sat. I. 3. p. 100. ’ 
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morning milking (of the principal day). There are a few 
differences as to mantras, as to not adding coagulating sub* 
stance, which are passed over. 

After the sayamdoha (evening milking) the adhvaryu 
directs ( agnldhra or soma other priest or himself ) ‘ strew kufia 
grass round the fires, first round ahavanlya, then garhapatya, 
then daksinagni ’ or the order may be first garhapatya, then 
daksinagni and lastly ahavanlya. The darbhas strewn on the 
south and north have tips turned to the east. The sacrificer 
mutters a mantra when kusas are being strewn. 

Having done so much he observes the amavasya as an 
upavasatha. Thus on the amavasya day he performs agnyan- 
vadhana ( offering fuel-sticks into fires ), separating the calves 
with the branch, sayamdoha, bringing barhis and idhma, pre- 
paring the veda and vedi and observing some vows. But two 
of these viz. separating calves from their mothers and sayarh- 
doha are performed only by him who has already performed a 
soma sacrifice. In the case of the purnamasa is^i if spread 
over two days, on the Full moon day only agnyanvadhSna and 
strewing kusas round the fires are gone through and on the 
next day are performed the bringing of barhis and idhma and 
making of veda and all the other rites. If the isti is to be 
performed in one day only, then kusa grass is strewn round 
the fires after the making of the veda bunch. 

About sannayya Sat. states some divergent views. The 
Kapeyas held that even one who has not performed soma-ySga 
may offer sannayya and the deity in bis case will be Indra 
and after he offers Soma, the deity for sannayya will be 
Mahendra. According to Sahara on Jai. X. 8. 44 the Gopa- 
yanas held that one who has not performed a soma sacrifice may 
offer sannayya. According to Sat. himself, for a year or two after 
Somayaga the deity will be Indra and then Mahendra if the 
sacrificer so desires. Persons of the Aurva and Gautama gotraa 
and those who are gatairi ( vide note 2259 ) may if they like 
offer sSnnayya to Mahendra even before performing Somayaga. 
Compare Ap. I. 14. 8-11 and vide Jai. X. 8. 35-46 ( about the 
two purodaSas and sannayya ). 

On the principal day ( i. e. the first day of the dark half 
in the case of purnamSsa) the sacrifice! offers his daily agniJiotra 
before sunrise and begins after sunrise the performance of the 
purnamSsa is^i ( and in the case of the dar^es^i before sunrise ). 
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He washes his hands with water with the mantra “May I 
be able to carry out this rite meant for you two and for gods ” 
( Tai. S. 1. 1. 4. 1 ). From the place of the garhapatya fire to 
the ahavanlya he spreads a line of dry kusa grass continuously 
with their tips to the east (without leaving any space uncovered) 
with the mantra ‘ thou art the continuity of the sacrifice, I 
spread thee for the continuity of sacrifice, thee for the conti- 
nuity of the sacrifice ’ (Tai. Br. HI. 2.4) and then spreads another 
line of kuSas to the south and another to the north of this 
first line silently. To the south of the ahavanlya, seats of 
ku&a grass are made ready for the brahma priest and the sacri- 
ficer, that of the brahmS being to the east of the seat of 
the sacrificer and directly to the south of the ahavanlya and 
of the sacrificer to the south of the south corner of the east 
side of the vedi. To the north of garhapatya kusas are strewn 
with their tips to the east or north and on them the sacrificial 
implements ( yainapatras ) are placed in twos after being 
washed with water and with their mouths turned down, viz., 
the sphya and kapalas &c. (vide above note 2233 for the ten ). 
This is called patrasadana (placing the utensils near).”®® 

Then follows brahmavarava. 

The sacrificer sitting on a seat with his face to the north 
then chooses his brahma priest who faces the east near the 
utkara with the formula”” ‘01 Lord of the earth 1 Lord of 
the worlds ! Lord of great being ( Heaven ? ) ! I choose thee as 
brahma ’ ( Tai. Br. III. 7. 6 ). The brahma priest when so 
chosen mutters a long formula ( which is given in Ap. III. 18. 4 
from the Tai. Br. III. 7. 6 and part of which is translated 
here ) ‘ I am the Lord of the earth. Lord of the worlds, 
lord of the great being. Being impelled by god Savitr 
I shall perform the duties of a priest. God Savitr 1 Here 
they choose thee ( who art ) Lord of speech, as the divine 


2296. Besides the above the following are also placed;— 

?nRsn«T ^ w VTiw vtwiiw i I. 4 j 

vide also I* 4 which adds explained as 

2297 . The choosing of brahma takes place on the north of the 
▼edi neat the ntkara, and then the brahms priest comes to the south 
of the ahavanlya either from the east side or the west side of the 
Shavanlya according to one’s ^akhs ; vide (Kat. II. 1. 21 and com.). 
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brahma priest; I proclaim this to mind, mind proclaims to 
Gayatri ...the Vi§7e Devas to Brhaspati, Brhaspati to Brahma, 
Brahma is bhuh, bhuvah, suvah. Brhaspati is the priest of the 
Gods, I am the brahma priest of human beings’. Then he 
loudly says ‘ 0 Brhaspati, protect the sacrifice ’ ( ibid. ) and cross- 
ing the altar by the west of the ahavanlya towards the south of 
the ahavanlya, stands to the south of his seat with his face to the 
north, takes a kusa blade from the blades on the seat prepared for 
him, casts it to the south-west (the direction of Nir-rti, ill-luck) 
with the words ‘ avaunt,*^®® Daidhisavya ( son of a re-married 
widow ? ), get up from this place, occupy the seat of another, 
who is more ignorant than me ’ ( Tai. S. III. 2. 4. 4. ), touches 
water and sits down on his seat with face to the east with a 
mantra and then faces the ahavanlya with a mantra ‘ Here do 

I, impelled by God Savitr, sit on the seat of Vasu (or prosperity) 
lower in level ( than the ahavanlya mound ), I occupy the seat 
of Brhaspati, this I declare to Agni, to Vayu, to the Sun, to the 
Earth ’ (vide Ap, III.18. 4,Kat.II. 1. 24 ). The brahma is required 
to be the most learned in Vedic lore (brahmistha, as Ap. HI. 
18. 1 says ) and he is to observe silence while mantras are being 
repeated and superintends all actions. His permission is asked 
by the adhvaryu at the time of doing most of the acts, such as 
leading forward the pranlta water, sprinkling the bundle of 
fuel-sticks and ku^a grass. There are four priests in darda- 
purnamasa ( vide note 2228 ). The sacrificer also crosses by the 
west side of the ahavanlya to its south, throws away silently a 
blade of kusa from his seat and then sits down on the seat 
prepared for him, with his face to the east. The adhvaryu takes 
two darbhas of equal thickness, the tops of which are not cut off 
and makes them a span in length by cutting off their roots 
( without using his nails ). 

The adhvaryu, sitting to the west ( or north ) of the gSrha- 
patya fire, takes a camasa ( a rather flat vessel or pan ) in which 
water is to be carried forward with ‘ to thee for Daksa ’ ( Ap. L 
17. 1 ) and washes it thrice with water once with mantra and 
twice silently. The mantra is ‘ thou art made of plants, may 

2298. 3»t 

^ 1 Mi'W; 'rwm uf t 

II. 1. 22-23. 

2299. The two darbha blades are called jxtvitra ( neuter noun ) 
and the process described here ia called pavitrakarana and has been 
described above. 
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you be washed for gods, may you shine for the gods, may you 
be pure for gods ’ ( A.p. 1. 16. 3 ). He keeps the two pavitras in 
the camasa and pours water in the camasa with ‘ who takes 
you, let him take you, for whom shall I take you, I take you 
for him, you for prosperity’ (Ap. 1. 16. 3) and at the same 
time contemplates on the Earth with ‘I take you with this ’ 
(not uttered). He fills the vessel so as to leave some space at the 
top and purifies the water by the process called utpavana (describ- 
ed above in note 2291 ). He then invokes them with ‘ may the 
divine waters, that are the first purifiers and the leaders carry 
this sacrifice to the front, may they place the lord of the 
sacrifice in front, Indra chose you in his fight with Vrtra, you 
chose him in the fight with Vrtra, you are sprinkled ’ ( Tai. S. I, 
1. 5. 1 ), The adhvaryu then asks the permission of the brahma 
priest in the words ‘Brahman! shall I carry forward the water' 
and issues a direction ‘ sacrificer, observe silence The brahma 
priest mutters a mantra ‘ Lead forward the sacrifice, sustain 
these deities, may the sacrificer be on the back of heaven. Place 
this sacrifice and the sacrificer in the world where the seven sages 
and other men of holy deeds dwell’ and loudly says ‘yes, do carry 
the water forward ’. The adhvaryu then repeats the verse ‘ who 
carries you forward ? Let him carry you forward, I carry for- 
ward the divine waters; may they sit round our sacrifice, 
conveying to the sacrificer thousandfold prosperity, the waters 
that delight in drink, having a shining ( or oily ) appearance ’. 
He holds the water in a vessel which is covered by the sphya 
that has its tip to the east and that is held level with his nose 
and carries it forward without allowing even a drop to fall 
down. When the water is being carried the sacrificer invokes 
it with a mantra.*^'’'’ The adhvaryu places the water vessel 
( pranitapatra ) on darbha grass to the north of the ahavanlya 
with the mantra ‘ you are sanctified by brahma ( prayers ) ; who 
employs you ? Let him employ for ( securing ) all desires, for 
the worship of gods ( Ap. IV. 4. 4 ) ’ and then covers the vessel 
with ku§as. All these acts constitute pranitaprariayana. While 
the water is being placed near the ahavanlya the sacrificer 
invokes it with the immediately preceding mantra and passes 
his eye over the whole of the sacrificial ground. No one is to 
pass between the ahavanlya and the pranlta water (Kat, II. 3. 4). 

23 00^ Th e mantra is tjs? ^ jnsj 'W # ^ 

'•w n-xi-iciit I It occurs in env- IV. 4. 4. 
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The principal purpose of the pranits vraters is that they are 
used for making the ground grains into a dough for purodaSa 
and their final disposal is to be poured into the vedi ( Jai. IV. 2, 
14-15 ). The adhvaryu comes back by the same way that he 
went, places down the sphya among the yajnapatras and touches 
the sacrificial utensils with his hand wearing a pavitra with the 
mantra ‘may the divine groups enter into the sacrificial 
utensils 

Then follows nirvapa^^^ ( taking out handfuls of grains or 
a portion of other sacrificial material ). The adhvaryu takes in 
his hand the ladle called agnihotra-havani with * thou art made 
of a tree for daksa ’ ( strength ), Then he holds it in his 
left hand and takes the winnowing basket { surpa ) in his 
right hand with ‘ to thee for the all-pervading ( yajna ) 
Then he heats it ( ladle ) on the garhapatya fire with 
* the raksas ( evil spirit ) is burnt, the enemies are burnt 
He then touches water.’^°® The adhvaryu asks the permis- 
sion of the sacrificer in the words * sacrificer I shall I 
take out sacrificial material ’ and the sacrificer replies ‘ yes, 
do take out The adhvaryu then utters the words ‘ I go 
towards the wide space’ and approaches a cart or wooden 
frame (iakata ) standing to the west of the ahavanlya or garha- 
patya containing either rice or barley grains (in the husk), 
which has the shafts turned to the east or north, which has the 
yoke joined to it and is covered with mats. While touching 
the right side of the yoke he mutters ‘ thou art dhur ( destruc- 
tive fire ), injure the destructive ( enemy ), destroy him who 
seeks to destroy us and whom we seek to destroy He touches 
the left shaft and mutters the mantra ‘ thou art of the gods 
( i. e. belongest to them ), thou art the purest ( or the most 
generous), the fullest, the dearest, the best carrier, the best 
summoner of the gods He places ( firmly touches with ) his 
right foot on the left wheel (of the Sakata) with ‘Visnu tra- 
versed thee’. He mounts the cart with his left foot with ‘thou 
art an unbent receptacle of havis, mayst thou be strong and not 

2301. The maetras required here occur in Tai. S. I. 1. 4 and Vsj. S. 

I. 7 £E and bo are not indicated in each place. ‘ JSJST’T f^W; ’ 

com. on 5p. I- 17. 10. 

2302. Whenever any mantra referring to evil spirits and the like 

is uttered, one has to touch water thereafter before doing anything 
else. Vide ‘ ^ ’ 

qnWT. I. 10. 11. 
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break (or bend)’. He makes an opening by removing the mats 
covering the sakata and looks at tbe corn to be used for making 
the purodasa and at the mats while repeating twice the 
mantra ‘ I look at thee with the eye of Mitra, do not be 
afraid, do not tremble, I shall not injure thee*. He touches 
the corn (to be used for purodasa) with ‘may you sustain 
strength’, then touches his own heart with ‘put milk in me’ 
and touches water. Then he throws aside a blade of grass or 
clod of earth with ‘ warded off is the evil spirit ’, touches water 
and repeats the Dasahotr mantras. He places the two pavi- 
tras in the winnowing basket (silently), takes one handful 
of the grain (from the cart) with ‘may the five fingers 
give you for protection, and not to the enemy ’ ( Maitr^ 
yanlya S. I. 1. 5 ), puts ( empties ) the handful in the sruc 
( agnihotrahavani ) and puts in the winnowing basket ( on 
which the two pavitras have been kept ) four handfuls of grain 
by means of the agnihotra-havani, three with the mantra 
( repeated thrice ) ‘ at the command of god Savitr, with the arms 
of Alvins, with the hand of Pusan I take out thee that art 
dear to Agni ’ and the fourth silently. Jai. ( IX. 1. 36-37 ) 
concludes that this mantra is the same even in all modifications 
of the dar&apurnamSsa and Sahara explains ‘ savituh prasave ’ 
as meaning ‘ urged by the yajamana ’ ( or when the sun rises ), 
‘ a^vins ’ as meaning the sacrificer and his wife ( as they make 
a gift of the horse in agnyadheya ) and pusan as meaning 
‘ yajamana ’ himself ( who supports all ). In Jai. XL 4 . 44-45 
it is stated that the mantra for nirvapa ‘ devasya tva ’, the 
mantra for cutting off barhis ( barhirdevasadanam dami) are 
to be repeated and not to be uttered only once. In Jai. V. 2. 4-5 
it is established that all the saihskaras are to bo performed on 
all the grains after four handfuls are taken and not on each 
handful as it is taken out. The sacrificer invokes with a 
mantra while the adhvaryu is making the nirvapa ‘ I call here 
Agni, the hotr and the gods that are well disposed to sacrifice • 
may the gods, pleased in mind, come and may they partake 
of this my offering.’ Having finished the taking out of grains in 

2303. The ‘ da^ahotr ’ mantras are ‘ i%i%: ’ &c. quoted 

in note 2247 above. 


2304. If the purodS^a is meant for Agni and Soma (jointly ) as in 
porpamssa, the words ‘ agnIfomXbhyam justam ’ will be sabstituted for 

agnaye ju?tam’ and the names of other deities in the cases of other 
pnroda^as. Vide Kst. II. 3. 21, Ap. I. 18. 1, Jaimini IX. 1. 38-39. 
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four handfuls, ( the adhvaryu ) throws on them some more grains 
with his hand. If no cart is available, he keeps an earthen 
vessel on the sphya placed on the altar with its tip to the north 
or east and takes out the grains from that vessel ( this is the 
modern practice ) and then removes the wooden sword from 
underneath it. The same procedure is followed in the case of 
purodasas for other deities. The adhvaryu touches the grains 
taken out with * this of the gods ’ and touches the rest (remaining 
in the Sakata or vessel ) with ‘this is ours together ( with the 
gods ).’ He invokes the grains taken out with ‘ I take ( or 
invoke ) thee for increase and not for malevolence.’ He moves 
out of the mats covering the cart (or from near the vessel) taking 
with him the surpa with ‘ thee I release from the fetters of 
Varuna’ (compare MaitrayanI S. I. 1.5). He looks at the 
sacrificial grourid, the fires, the utensils, the priests with ‘ may 
I see heaven ’ and at the ahavaniya with ‘ the light of Vaisva- 
nara ( Agni ).’ He gets down from the cart with ‘ may the posts 
( or mansions ) of Heaven and Earth, stand firm ’ ( if corn is 
taken from a vessel he only mutters these words ). He invokes 
the grains that have fallen down ( when four handfuls were 
taken out ) with ‘ to Heaven and Earth, BvS.ha ’ and goes near 
the garhapatya with ‘follow wide space ( or sky ).’ He puts down 
the Surpa ( containing the corn taken out ) near the gSrhapatya 
to its west ( or near that fire on which in that particular rite 
he has to bake the cake ) with ‘ I make you sit on the lap of 
Aditi ’ and consigns it to the protection of that deity ( for 
which the cake is meant ) with ‘ O fire ! protect the sacrificial 
material.’ The adhvaryu pours water in the (agnihotrahavani) 
ladle to which the awns of the rice or barley grains stick and 
purifies it thrice with the two pavitras ( blades of ku&a ) held in 
the hands and with the mantra ‘ may god Savitr &c.’ ( vide 
p. 1024 above ) and invokes it with ‘ may the divine waters ’ &c. 
Then the adhvaryu seeks the permission of the brahma priest 
with ‘ Brahman ! shall I sprinkle ’ ( with holy water the 
sacrificial material). The brahma priest mutters ‘ sprinkle the 
sacrifice, sustain these deities &c.’ and loudly says ‘ Yea, do 
sprinkle.’ The adhvaryu then sprinkles water thrice, once 
with the mantra ‘ at the command of Savitr I sprinkle 


2305. Aditi in this passage means the earth, according to the Tai. 
Br. III. 2.4. 

2306. If the cake is meant for Agni and Soma then the mantra 
would bo 3ufi<frH( 


H. D. 129 
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thee that are dear to Agni ’ ( or Agni and Soma or other deity as 
the case may be ) and twice silently. One should so sprinkle 
that drops of water may not fall on the fire. He then upturns 
the sacrificial utensils ( i. e. instead of their mouths being 
down, their mouths are now upturned) and sprinkles them 
thrice with water with ‘may you become pure for divine rite, 
for worship of gods The rest of the water taken for 

sprinkling is placed to the east of the garhapatya ( in a sruc ), 
It is stated by Jaimini ( IX 1. 2-3 ) that the proksana of the 
mortar and pestle or the mill-stones has an unseen spiritual 
result ( apurva ). 

The adhvaryu sits to the west of the garhapatya, takes 
hold of the black antelope skin lying on the altar with ‘thou 
art the whirl of the wind ’ and shakes it thrice on the utkara 
holding it in such a way that the neck portion is up and the 
hairy portion inside ( towards himself ) with ‘ destroyed is the 
evil spirit, destroyed are the enemies’. To the west of the 
utkara he spreads the antelope skin with its neck portion 
westwards ( Sat. Br. 1. 1. 4. 5 ) and its hairy portion upwards 
with “ thou art the skin of Aditi’. The portion of the skin 
near the anus (of the animal) is twisted below the hairless part 
and both parts are held together with ‘ may the earth know 
thee’. While still touching the skin he places the mortar on 
it with 'thou art the adhisavana (the utensil for pressing or 
beating the grains) made of a tree, may the skin of Aditi know 


2307. The com. on Kst. II. 3. 40 ^ 

2308. The black antelope skin has been throughout the ages a 
symbol of holiness and vedic culture. It is therefore that SrySvarta 
was defined, as shown aboTe (p. 13 ), as that territory where the black 
antelope wanders naturally. Vide Sat. Br. I. 1. 4. 1-2, where yajna is 
said to have escaped from the gods and wandered about as a black 
antelope and the white, black and yellow hairs of the antelope are said 
to represent respectively Rg, Ssman and Yajus. On account of its 
holiness, the antelope skin is employed for husking and bruising the 
grains ( from which the cake is to be made ). 

2309. srj^ i u r v tqfia I. 5 ; 

I. 19. 5 has grRHEf ... The com. on both give slightly difEerent 

inte^prejUtions. 

tffSTOTEn ^fEnEVsj: I com. on Ap. The tail portion is twisted under 
the skin so as to make one portion a little higher than the rest and so 
as to make the mortar or mill-stone placed on the skin to incline in 
one direction. 
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thee’. Holding the mortar (ulukhala) by the left hand he 
pours into its mouth the sacrificial materials ( unhusked grains 
of rice or barley ) thrice with ‘thou art the body of Fire, 
thou art a prompter of speech, I take thee for the enjoyment of 
the gods’ and a fourth time silently. He takes the pestle with 
‘thou art a stone (hard like a stone), though produced from a 
tree; mayst thou so strike this sacrificial material for the gods 
that it will be enjoyable to them! ’ and beats the grains in the 
mortar thrice with ‘ may I strike the evil spirit, the enemy of 
heaven, away ! ’ (the mantra is recited only once according to 
Jai. XI. 4. 42 ). After striking thrice the adhvaryu utters a 
summons to haviskrt, with ‘ come, O Haviskrt ’ ( repeated 
thrice When the grains begin to be husked the adhvaryu 
utters a call to Agnidhra * strike loudly The agnidhra 
takes kutaru ( a^man, a stone ) with ‘ thou art a stone, thou 
art one that makest a hymn of praise ( or glory ) ’ and he 
strikes therewith the large mill-stone ( drsad ) that is placed on 
the altar ( twice, once with mantra and once silently ) and the 
smaller one ( upala ) once with ‘ proclaim food ( to the gods ), 
proclaim strength ; may you ( all sacrificial utensils ) proclaim 
that ( the food ) is full of excellent flavour ; may we conquer 
the hordes ( of enemies ) by this noise ’. The agnidhra may 


2310. As fire blazes forth when oblations are thrown on it, the 
grains (from which a cake is to be prepared ) are said to be the body of 
fire. One can speak loudly only if one is well-fed and so the grains are 
said to be prompters of speech. 

2311. The prai?a (summons) is g fsr« ^ 3|%. 

The figure 3 is used to show that the preceding letter is pinto ( of 
three moras ). Haviskrt literally means ‘ one who separates the grains 
from the husks.’ According to Tai. Br. HI. 2. 5 the summons is addressed 
to many divine havi^krts ‘ ^ I tTR 

■’ In the case of the brShmaija sacrificer the call 
for the person who separates is for “ kjatriya sacrificer 

for a vai^ya and for the ^udra 

Or the first call may be employed for all. Vide Satapatha I. 1. 4. 12, Ap. 
I. 19. 9-10, Sat. I. 5. According to some is The com. 

on Ap. explains that ‘4Qdra ’ here stands for means 

‘ the person who prepares the havis ’ as also the formula used to call 
him. Onthe Vedic text * f Rsf ’ Jaimini concludes 

that this sentence contains an injunction to summon thrice the wife or 
other separator of grains (III. 2. 5-9). Jai. (XII. 2. 11) establishes 
that there is no haviskrt call in savanlya purods^as. According to Sat. 
Br. I. 1. 4. 13 the wife formerly rose to the haviskrt call but in its time 
either the wife or the agnidhra priest rose. 
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strike silently with the yoke-pin ( samya ) instead of using a 
stone ( Ap. I. 20. 4 ), He repeats this thrice ( i, e. striking with 
a stone or yoke-pin is done nine times in all ). After this the 
sacrificer’s wife or some one else (such as the agnidhra) 
threshes the grains in the mortar ( Kat. II. 4. 14 ). Jai, ( XL !• 
27 ) states that the beating has a seen purpose { viz. removal of 
husk) and so it is to be continued as long as required for effect- 
ing that purpose. Jai. ( IV. 2. 26 ) further lays down that the 
Vedio sentence ‘ vrihin-avahanti ’ is a restrictive injunction 
( niyamavidhi ) in that, when unhusking can be effected either 
by using the mortar and pestle or by some other method ( such 
by using the nails ) it restricts one to the former method. The 
adhvaryu then holds the winnowing basket near the mouth of 
the mortar to its east or north with the words ‘ thou art grown 
by rain ( as it is made of bamboo ) and touches the beaten 
grains ( to be used for purodS&a ) with ‘ you are grown by 
rain He then puts with his hand the beaten grains into the 
winnowing basket with ‘ may ( the surpa ) know thee ’ ( the 
grains as its own ). Holding the ^urpa over the utkara he thrice 
winnows the grains and frees them from the husk ( which falls 
on the u/Aara ) with ‘thrown away is the evil spirit, thrown 
away are the enemies’ ( i. e. the husks are meant to be the portion 
of evil spirits ). He makes the husks sticking to the ^urpa fall 
on the utkara with ‘ blown away are the enemies He puts the 
husks from the place of the utkara over the ( middle ) potsherd 
( on which the cake is to be baked ) and places them (the husks) 
underneath the black antelope skin in its north-west corner 
with ‘ thou art the portion of evil spirits He does not look at 
these husks. He presses down with his hand the spot where 
the husks are kept with ‘ pressed down is the evil spirit’. He 
touches water, sprinkles the potsherd ( on which the husks were ) 
with water and keeps the potsherd in its place. He separates 
the husked and unhusked grains with ‘ may the wind separate 
you.’ He then pours out the grains of rice from the surpa in the 
pot with the words ‘ may the god Savitr with his golden hands 
(rays) accept you He then takes them and pours them in 
the mortar and issues a direction ( praisa ) to the sacrificer’s 


2312. The word is employed in all those mantras for attaining 
prosperity. Vide Tai. Br. III. 2. 5 ‘ Wt?! WWV: I ^^-51 

Jaiinini IV. 1. 26 has a discussion on the placing of husks or 
the potsherd on which the purods^a is to be baked. 
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wife to make the rice free from the thin coating of husk.’®*^ 
The wife or some one else or a da^l ( a maid-servant ) does the 
threshing several times, then she hands over the pestle to the 
agnidhra who beats with the pesde the grains and then the 
wife does the final beating with ‘ may you become pure for the 
gods, shine for the gods, purify for the gods The adhvaryu 
puts the kanas ( little particles of rice grains ) separated from 
the polished grains of rice in a vessel, cleanses the polished 
grains that are in the surpa with water. That portion which 
remains after the grains are beaten thrice is made to flow 
towards the utkara with the water ( collected in another vessel ) 
that is used in washing the polished grains with ‘ this is 
the portion of evil spirits. May the waters carry it forward 
from this place, svaha the water being also poured inside 
the vedi. Then he repeats the whole procedure about the 
black antelope skin from its being taken up to its being 
spread already described. Then the adhvaryu places the 
yoke-pin ( Samya ) with its head ( kumba, thick part ) to the 
north on the antelope skin with ‘ thou art the support of the 
heavenly world’; he establishes**'* the larger mill-stone 
( drsad ) with its face to the east on the samya in such a way 
as to cover the samya with its western half with ‘ thou art 
intelligence (though) made of a stone; may the support of 
heaven know thee ’ ; then he places the smaller mill-stone on 
the larger one with ‘ thou art intelligence ( though ) a child of 
the mountain; may the drsad know thee’. The adhvaryu then 
bends and looks at the polished grains that are in the surpa 
with ‘you are honeyed rays’. He spreads the polished grains 
on the larger mill-stone thrice with ‘ at the command of god 

Savitr hands of Pusan ’ ( vide p. 1024 for the omitted words). 

I spread you, you are corn, satiate the gods’ and once silently- 
He draws the smaller mill-stone over the grains to the east 
with ‘to thee for prana’**'®, to the west with ‘to thee for apana’, 

2313. Tbc is ‘ ’ (Ap. I. 20. 11 nud KcVPTIS’ I- 5 qTHT- 

I com. on mviw I- 5- This i3 to be 
done thrice, once by the wife, then by the agnidhra, and then again by 
the wife. If the wife is not available, then the third is done by the 
adhvaryu himself. The mantra is recited only once. Vide ‘ VT ^ 
H ' anr- 1. 20. 13 and com. ‘ 
cr^vi frvmswbmf . ’ 

2314. The skin ’a the earth. He holds with hia left hand the akin, 
the yoke-pin, the larger mill-stone successively as he proceeds. 

2315. fwv: Mpnvt-riVRi: i on 

I. 1. 6 ‘ jittjtttt ms’TTwrr wnwTv rwj. ’ 
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and holds it firmly in the middle of the lower mill-stone with 
‘to thee for vyana*. Ultimately he grinds towards the east 
with ‘ I hold this ( smaller mill-stone ) for the life ( of the sacri- 
ficer) in a long and continuous series^*'® of actions (here grind- 
ing)’. Thereafter he continuously grinds the grains at his 
pleasure. He throws the ground grains from the larger mill-stone 
with the smaller mill-stone on to the antelope skin with ‘May 
God Savitr with his golden hands (rays) accept you’ and bends 
down to look at the ground grains with ‘ I look at you with 
an unimpaired eye.’ He then issues a direction to the wife 
‘ grind ( or pound ) without scattering ( the grains away from 
the larger mill-stone or from the antelope skin ) and make them 
into fine flour.’ Either the wife grinds or a maid-servant (dasi) 
may do so ( Ap. I. 21. 8-9 ) ; and then keeps aside the well- 
ground flour in a well-known place. The adhvaryu heats on the 
garhapatya water called Tnadan/i brought from the pranlta 
water. The offerings ( of cooked vegetable food ) are cooked 
either on the garhapatya or on the ahavanlya fire. 

The adhvaryu, after sitting to the west of the garhapatya, 
takes the upavesa with ‘ thou art dhreti ( bold one ), give 
brahma (holy food ? ).’ He separates two burning coals from 
the western portion of the garhapatya fire with the upavesa and 
keeps them on the eastern side of the garhapatya mound itself. 
He casts outside one of the two coals to the north-west of the 
garhapatya with ‘ O Fire ! Dash aside the fire that eats ( cooks ) 
raw food ( not cooked in accordance with sastra ) ; and forbid 
that fire that eats flesh ( cooks ordinary meat food ).’ He then 
touches water, places the remaining coal on that spot on the 
west ( of the garhapatya mound where he has to place the 
potsherds ) with ‘ bring that fire that worships the gods.’ He then 
places the middle one ( of the eight potsherds ) thereon with 
‘ thou art firm, make the earth firm, strengthen life, progeny 
and surround the sacrificer with his kinsmen.’ He lays a 


2318. Or may refer to the akin (vide Uvata on Vsj. S. I. 20 
where this mantra occurs ). 

2317. According to Ap. I. 23. 24 the kapSlas arc first arranged 
( kapslopadhana ) and then the madanti water is heated, while 
Sayta^Sdha ( I. 5-6 ) reverses these processes. 

2318. According to VaikhSnasa the southern of the two burning 
eoals is cast aside. Vide com. on SatyajSdha I. 6. p. 133. According 
to Ap. I. 22. 2 the coal that is not cast away is placed to the south on 
the gSthapatya mound and thereon the first potsherd is laid. 



Ch. XXX ] Dariapurnamasa-kapalopadhana 


1031 


burning coal on that potsherd with ‘ burnt is the evil spirit, 
burnt are the enemies.’ The potsherds, whether eight, eleven 
or more or less, are arranged on the garhapatya mound. To the 
east of the central one he places a kapala with ‘ thou art the 
supporter, make the aerial space firm, strengthen prana and 
apana, surround the sacrificer with his kinsmen.’ Then a third 
is placed to the east of the 2nd with ‘ thou art dharuna ( suppor- 
ter ), support heaven, the eye, the ear and surround &c.’ He 
places the 4th kapala to the south-east with ‘ thou art dharma 
( supporter), support the directions, the home, progeny,, surround 
&c,’ ; he places the fifth to the south-west with ‘ thou art the 
strength ( or host ) of maruts ’ ; he places the 6th in the north- 
west with ‘ thou art a restrainer, support the directions, wealth, 
prosperity, surround &c.’ ; he places the 7th to the north-east 
with ‘ I place thee that art uninjured from all the directions for 
the reconciliation (or love) of all kinsmen’; and lastly the 
remaining one to the north with ‘thou art cit (intelligence).’ 


2319. The arrangement of eight potsherds according to Sat. I. 6 is 
shown in the diagram. The arrangement according to Ap. I. 22-23 and 
Kst. II. 4. 27-34 somewhat differs. The com. on Kst. II. 4. 37 explains 
how eleven potsherds are to be arranged and how less or more are to be 
arranged. Eggeling summarises the com. in S. B. E. vol. 12 p. 34n. 
Vide Tai. S. I. 1. 7 for &o. 

'9 
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In modern times many agnihotrins do not generally employ 
eight or eleven potsherds but employ one earthen brick ( that 
would have the shape of the kapalas when placed together ), on 
which lines are scratched to indicate the number of kapalas. 
Then taking coals from the garhapatya he spreads the coals on 
the potsherds ( whether 8, 11 or more or less ) with the veda 
bunch repeating for each potsherd * may you be heated by the 
tapas of Bhrgus and Abgirases.’ 

The adhvaryu heats the patrl { the purodaSa patrl, according 
to Kat. II. 6. 49 ) that is washed with water on the fire on which 
the cake is to be baked and when it is heated and slightly 
cooled he places the pavitras on it and pours on to it across the 
pavitras the flour ( of ground and bruised grains ) from the 
black antelope skin with the yajus numira ‘ devasya tv5 ... 
agnaye justam ssmvapami * thrice and once silently. While 
pouring the ground grains he restrains his speech and gives 
up the restraint only when he spreads holy ashes over the 
purodasa ( vide below ). He purifies the flour by moving for- 
wards and backwards and raising up the two pavitras ( darbha 
blades ) the tips of which are turned northwards thrice ( i, e. he 
performs utpavana ) once with the mantra * haryos-tva vara- 
bhyam-ut-punami ’ or with the mantra ‘ devo vah ’ ( vide note 
2291 above ). He takes in the sruva ladle water from the 
pranlta water, and supporting it on the veda bunch pours that 
water on the flour with a mantra ‘ waters have joined with 
waters &c.’ ( Tai. S. 1. 1. 8. 1 ) and also pours thereon the hot 
water from the madavH vessel with the mantra ***' ‘ you are 
generated from waters ’ and mixes the flour through and 
through on all sides with the water from left to right with 
‘ may you be well mixed up with water * ( Tai. S. 1. 1. 8. 1 ), 
He stirs and mixes the flout and water with the meksaria”” 
with ‘ I mix thee together for generation and makes a ball ( of 
the flour ) with ‘ thou art the head of the sacrifice ’. He then 

2320. Appropriate chaoges -will have to be made according to the 

deity foi wiiom the cake is meant ( i. c. either or <^c. ). 

Vide Ap. I. 24. 1 aad v<tr in Tai. Br. HI. 2. 8, 

2321. Flour becomes well mixed up when it is wetted with hot 
water. ‘ You are &c.’— these words are addressed to the flour. Vide 
riaiig’s translation of Ait. Br. p. 3 c. 3 as to how the cake is baked. 

2322. The mek^ana is a rod of a^uattha wood one aratni long 
having at one end a square board four aigulas in length (to be used 
like a mixing spoon ). 
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divides the ball into two parts with ‘ may you ( two ) become 
separate according to the respective shares ( of the deities ) He 
makes two balls of equal size from the dough and touches the 
two separately with ‘ this for Agni ’ and ‘ this for Agni and 
Soma.’**** From the group of potsherds to the south he removes 
the burning coals with the veda bunch with ‘ Here do I remove 
the face from the approaching ( or attacking ) army ’ and then 
removes the coals also from the group of potsherds that are to 
the north. Taking the ball of flour that is to be placed on the 
southern potsherds with ‘ thou art the head of the sacrifice ’ he 
bakes the ball with ‘ thou art heat and bestower of all life ’ and 
similarly bakes the other ball on the northern group of 
potsherds in the same way.’’*** He makes the cake assume the 
shape of a tortoise, but its back should be neither too high nor 
too low like an apupa and the cake should be as large as the 
hoof of a horse,**** He spreads the cake so that it covers all 
the potsherds with ‘ may thou spread wide ’ ( i. e. have progeny 
&c, ), He puts water in the vessel ( with the water from which 
the flour was mixed up ) and sweeps the surface of the cake 
from left to right with his wet hand in such a way that the 
cake will have a skin-like continuous surface with ‘ mayst thou 
take on a skin He passes a burning firebrand thrice round 
each cake with ‘ vanished is the evil spirit, vanished are the 
enemies He applies over the cakes the flames of burning 
darbhas with ‘ may the god Savitr bake thee in the kindled 
(fire) called naka He applies heat by passing round the cakes 
burning fire-brands with ‘ may fire not burn thy body 1 O Fire, 
protect the offering He spreads over the cake ashes in which 
there are also burning coals with ‘mayst thou be connected with 
prayer The adhvaryu issues a direction ( to the agnidhra ) 
‘ bake the cakes without burning them ’ and here he gives up the 
restraint of speech ( that was imposed as stated above ). 

He heats with a burning firebrand the water used for 
wiping the fingers and for scouring the vessels and draws with 
the sphya to the west of the ahavanlya (or garhapatya) three lines 


2323. In y ifa i (} | *g the two balls are for Agni and Agnl-Somau and 
in darda for Agni and IndrSgnl. 

2324. Ap. ( I. 24. 6-7 ) says that the first ball is baked on all the 
eight potsherds for Agni and then the other ball is baked. 

2325. i atrr. I. 25. 4, 
u«vT. I. 6, p. 141. ‘fT?nf5 

fcVU; ’ com. on 

H. D. 130 
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( on the vedi ) running from south to north ( or optionally from 
west to east, according to Ap. I. 25. 14 ) ; he pours that water 
on each of the three lines thrice in such a way that the water 
let fall on one line does not become mixed with that poured on 
the next line and that in pouring water he proceeds from east to 
west with ‘ to Ekata, svaha ! to Dvita, svahS ! to Trita, svaha 1 ’ 
(Tai. S. LI. 8. 1).«** 

To the west of the ahavanly a he constructs a vedi, which 
is in length as much as the height of the sacrificer or which is 
as long as required for one’s purpose and which has curved 
sides. The sacrificer repeats a verse ‘ I make a mansion for 
him &o. ’ ( TaL Br. III. 7. 6 ) and touches the spot where the 
vedi is to be made. The adhvaryu sweeps the spot of the vedi 
with the veda bunch once with the mantra ‘ they knew the vedi 
by means of the veda bunch &c. ’ ( Tai. Br. III. 3. 9 ) and twice 
silently before the dust and weeds are removed.®**® The yaja- 
mana invokes the vedi when it is being swept by repeating 
certain verses viz. ‘ you, a young lady, with four tufts of hair 
&c. ’ ( Tai, Br, III, 7. 6 ), The adhvaryu takes the sphya 

2326. The story of Ekata, Dvita and Trita who are called 5pya 
occurs in Tai. Br. III. 2. 8. In the 9g. we frequently come across 
Trita, a devotee of Indra, who is there sometimes called Aptya. Vide 
Kg. I. 105. 9, VIII. 12. 16, VIII. 47. 13. Trita is said to be the seer 
of Kg. IX. 102 and X. 1-7. 

2327. According to the com. on Sat. I. 6, p. 145 the vedi should be 
4 aratnis or 96 ahgulas in length. According to Kst. II. 6. 2-10 the 
vedi should be 4 aratnis on the west side and 3 on the east, three finger 
breadths deep, should slope towards the east or north, should be con- 
tracted in the middle, the corners of its eastern side ( called ccTasas, 
shoulders) should envelope the Shavanlya mound and all the herbs 
growing thereon and the roots should be uprooted. The vedi is deemed 
to have the shape of a young woman with broad hips (the two corners 
of the west side are called STOiti ) and a slender waist and verses are 
repeated which describe it in terms of a well-decked young lady, 

* ’ 3TTV. II. 3. 2. In the figure 

here the vedi is away from the gJirhapatya. This is so for those who 
follow the sUtra of Apastamba. For those who follow SatySfSdha the 
vedi begins much nearer to the gSrbapatya tlian is seen in the figure 
here and the dak^inSgni is also nearer the gsrhapatya. 

. it: ifrm'S • 

I. 6. pp. 145-146, airv. II. 1. 3-4. 

The^. on ami. II. 1. 4 says 

^ ® ^ *■ called because the stalk of darbhi is cut after 

reciting a yajns formula. 
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( wooden sword ) along with two darbhas with * I take you at 

the impulse of Savitr with the hands of Pflsan invokes 

it with ‘ thou art the arm of Indra cleanses upwards the tip of 
the sphya with a darhha with ‘ thou art wind with a thousand 
tips ( or edges ) and a hundred sharp brilliances ’ and places a 
darbha with its tip to the north or east on the eastern portion of 
the vedi at a spot which is 32 ahgulas from the eastern side of 
the vedi ( i. e. ^ of the length of the vedi ) with ‘ thou art armour 
for the earth.’’*** He strikes the darbha with the sp/iz/a saying 
‘ 0 Earth, meant as the place for worshipping gods, may I not 
injure the root of thy herh He moves aside with the sphya 
the dust together with the cut blade of darbha with ‘ struck 
aside is the demon Araru from the earth He removes the 
dust and the blade with the sphya outside the vedi towards the 
utkara with ‘ go to the cowpen, the place of the cows. ’ 
While this is being done the sacrificer recites by way of invo- 
cation ‘ O gods 1 I cut off with the bolt of Indra the head of 
him who hates me &c. ’ ( Tai. Br. HI. 7, 6 ). The adhvaryu 
looks at the vedi with ‘ may Heaven rain on thee ’ and at the 
sacrificer with ‘ may rain shower on thee The Sgnidhra 
sits down with the palms of his hands turned upwards to 
the north of the vedi and outside it on a spot at the 
distance of two padas ( footsteps ) from the north side of the 
vedi with ‘ salutation to heaven and to the earth. ’ The 
adhvaryu spreads near the Sgnldhra the dust together with 
the out blade of grass at the distance of one prakrama 
to the north of the vedi from a spot which is 32 ahgulas ( or 
7 of the vedi) from the eastern side of the vedi’**' with 
‘0 God Savitr! bind with a hundred fetters in the most distant 
region him who hates us and him whom we hate; do not free 
them from the fetters’. The agnldhra covers with both his 

2329. Vide Tai. S. II. 6. 4, Tai. Br. III. 2. 9, Sat. Br. I. 2. 5. 7-20 
for details about the construction of the redi. According to Sat. ( II. 6, 
p. 152) following Vedic texts, the vedi is prepared on the PaurpamasI 
day in the PurpamSsa i?ti and on the previous day in the dar4ejti. 
Jaimini V. 1. 29 explains the consequences of this on the order in which 
the various actions are performed. 

2330. The a'UhV is called ift^siTW, as »fr means speech and as the 

Sgnldhra sits near the utkara and makes the pratyS^rSvana formula 
31^ from near it. 

2331. This defines the position of the uikara. wtiTW 

'rtScT: T^TnPt%S'TT'<t5l^ ^ TcqfT: I auv. II. 1. 6-7. 

arfwi ^15^ ' com. on Sat. I. 6. p. 148. 
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hands joined together the place of the utkara with ‘the 
restless one is held down' and remains so. The adhvaryu 
strikes the vedi with the sphya a second time and a third time 
and the same procedure is followed by him and by the agnl- 
dhra as at the first striking except that one mantra is different 
for each priest at each of the two strikings. The adhvaryu 
strikes with the sphya a fourth time but silently and all 
actions of the first striking are repeated but without mantras. 
The adhvaryu removes all the remnants of the darbhas from 
the vedi, the yajamana recites the invocatory verse ‘ I cut off 
the head ’&c. and the agnidhra covers a fourth time with his 
hands with ‘ may Araru not spring upwards to thy heaven 
The adhvaryu then draws with the sphya on the vedi a line 
from the south corner of the west side of the vedi towards the 
east up to the southern shoulder ( on the east side of the vedi ) 
with”** ‘may the Vasus enfold you with the Gayatrl metre 
He draws a line on the western side of the vedi towards the 
north with ‘may the Rudras enfold thee with the Tristubh 
metre’ and draws a line from the northern corner of the west 
side towards the east with ‘ may the Adityas enfold thee with 
the Jagatl metre’. While this is being done the yajamana 
mutters a verse ‘O Brhaspati, envelope the vedi &c.’. He 
makes the shoulders of the vedi raised up and envelope the 
ahavanlya mound and the two corners on the western side 
turned towards the garhapatya and the vedi is contracted in 
the middle. The adhvaryu issues a direction **** ( to himself 


2332. The action of coTeting with the hands symbolizes the conse- 
quence desired yiz., that the enemy is confined to the spot to which he 
is consigned and cannot escape therefrom. Vide Tai. Br. III. 2. 9 for 
exposition. 

2333. means ‘ drawing lines with the sphya round the vedi 

in order to indicate the extent of the vedi.’ ‘ trft 

wivix“liiqii f'vsT UKtlgiRl ’ com. on Kat. II. 6. 25. The 

enveloping with lines may be done up to the middle of the vedi or up 
to the shoulders ( the corners of the east side of the vedi ) or up to the 
ShavanTya mound. ( or-<ffnn? ) and are 

technical expressions, the first refers to the actions done from enve- 
loping with the mantra to Vasus up to the Agnidhra digging the vedi 
and levelling it. ‘ ^ I 

HVW • ’ com. on Kst. IL 6. 25. is somewhat like the first 

rough plan and conveys the idea of final completion. 

2334. Really this is a mere mantra foijapa. 
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or to the agnidhra or to the attendants if any ) ‘ O men ! make 
this vedi and make it occupied by the Vasus, Eudras, Adityas 
&c,’ (Ksthaka Sam. 1. 9). The agnidhra digs up with the 
sphya the upper layer of dust with ‘ Araru has been struck off 
from the earth, bring here him who worships the gods ’ and 
carries the dust so dug towards the utkara. When this is 
being done the sacrificer recites two texts. The agnidhra digs 
the ground from west to east for making the vedi with ‘at the 
prompting of God Savitr, the worshippers do their work’. 
Whatever roots remain in the ground he removes with the 
sphya, and all dust that remains he removes to the utkara. 
The adhvaryu addresses the brahma priest ‘O brahman! shall 
I undertake the further enfolding of the vedi’. The brahma 
priest mutters a mantra ‘O Brhaspati, enfold the vedi &c. ’ 
and loudly replies, ‘Yes (om), do enfold’. He enfolds the 
vedi from the south, west, and north respectively with 
‘ thou art rta ( right ), thou art the abode of rta, thou art the 
glory of rta ’. The yajamana mutters while this is being done 
a verse ‘ 0 Brhaspati I enfold the vedi’ ( same as the one recited 
by the brahma above ). The adhvaryu says ‘ thou art dha 
( support of the hams ), thou art svadha ( the source of pindas 
offered to Manes ), thou art the wide earth, thou art rich ’ and 
makes the surface of the vedi level by means of the sphya from 
east to west. The yajamana invokes the vedi with a mantra 
* Having become the earth, it nourished greatness &c. ’ ( Tai. 
Br. III. 7. 6 ). The adhvaryu addresses a mantra’**® (Tai. S. 
I. 1. 9 ) to the vedi ‘ O virapsin ! Before the cruel ( Araru ) 
creeps out &c. ’, holds the sphya in a slanting position in a 
spot which is beyond J of the length of the vedi from its 
western side and issues a direction ’**^ ‘ obtain or set down the 


2335. The words are addressed to the 

vedi. They are from Tai. S, I. 1. 9. 

2336. According to Say ana, is irregular for addres- 

sed to the vedi and means ‘ having priests.’ 

2337. The ^ is vtg vrK I UI^^WIHil'tiW I^ W Vtwf 

I . Vide Tai. Br. III. 2. 9 and Sat. I. 6. p. 153. 
According to Sat. this is addressed to himself by the adhvaryu who 
does all these actions in order. According to Kst. II. 6. 36-37 the 
direction is addressed to Sgnidbra and according to the com. on Ap. 
II, 3. 11 there is an option. Even if the yajamSna has two or more 
wives the direction is still qr;ff Hvtsr, since the rule is that there is no 

( Continued on Tiext page ) 
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water for sprinkling, put down the idhma ( fuel-sticks ) and 
barhis ( kiisa grass ), clean the sriiva and the sruc ladles, gird 
up the wife (of the sacrificer), and come out with clarified butter.’ 
Then the agnidhra ( or adhvaryu ) places two pavitras inside 
the agnihotrahavanl ( sruc ), pours water into it, draws the 
sphya in a slanting position { from the spot where it had been 
held fixed ) a short distance to the north thereby causing a 
furrowed line on the vedi, holds the sphya in the left hand 
inside the vedi and the agnihotrahavanl in the right hand, drops 
a little water from the agnihotrahavanl on to the furrowed 
line made by the sphya and places the agnihotrahavanl ( con- 
taining the water ) on the spot where the sphya had been 
originally held fixed slantingly with ‘ O abode of rta.’ The 
adhvaryu brings to his mind him whom the yajamana hates. 
When the proksani waters are being placed the yajamana 
mutters a mantra. The adhvaryu throws the sphya in such a 
way that it falls on the utkara with ‘ thou art produced from 
a tree, thou hast a hundred points, thou art the death of the 
enemy.’ Then seizing the sphya with his fist by the bulging 
part thereof he draws it towards the east from the utkara. He 
washes his hands on the utkara and also the sphya with water 
but does not touch with his bare hand the point of the sphya 
( i. e, he cleans the other parts of the sphya with his hand by 
pouring the water thereon and cleans the point by only pouring 
water thereon ). To the north of the ahavanlya he places with 
both hands the idhma and harhis, the latter to the north of the 
former. The sphya is placed near the pranita waters to their 
west { Kat. II. 6. 43 ). 

With the ends of the blades cut off in making the veda 
bunch he ( the agnidhra or adhvaryu himself ) wipes the sruva 
and the three ladles viz, juhu, upabbrt and dhruva ), invokes 
them with ‘ you are not sharpened ( and yet ) you destroy our 
enemies.’ He takes up the sruva and the sruc ladles with 
‘ Agni summons you, who are filled with butter, for the worship 


( Continued from lagt page ) 

uha in the model sacrifice. Vide Jaimini IX. 3. 20. The next sutra 
extends the same rule to vikiti sscrifices also. In XII. 1. 29 Jai- 
mini establishes that at the time of dlk$5 in a Soma sacrifice the wife is 
girt up with the yoktra, a fresh girding np is hence not necessary in the 
prXya^iyX and other iftis that are constituent elements in somaySga. 
Jaimini I. 4. 11 explains that the word proksani is used here in its 
etymological sense. 
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of tha gods,’ heats them on the ahavanlya or garhapatya with 
burnt is the evil spirit, burnt are the enemies, I heat you with 
the very dazzling light of Agni.’ He cleans the sruva^the bowl 
by rubbing its inside several times and its outside on all sides 
once with the tips ( of the vedaparivasanani) and its rod with 
the roots (of the portions of the cut blades) with ‘May I not brush 
the^place of cows ! I clean thee that art strong ( or possessed of 
food) and that subduest enemies ’ (Tai. S. 1. 1. 10. 1). He cleans 
the juhu ladle, the bowl by rubbing its inside several times 
from west to east with the tips ( of the cut portions ), its outside 
from east to west with the middle portions and its rod with the 
roots with ‘ may I not brush out speech and life-breath, I 
clean thee &c.’ He cleans the upabhrt, the inside from east to 
west ( as for sruva ), the outside from west to east with 
the middle portions and the rod with the roots with ‘ may I not 
rub out the eye and the ear, I clean thee &c.’ He cleans the 
dhruva ladle as he did the sruva, with the difference that 
the mantra is ‘ may I not rub out progeny and home &c,’ He 
does not allow a cleaned vessel to come in contact with one 
that is not cleaned, but if they are brought in contact he again 
heats the vessel (already cleaned) and cleans it again. He takes 
up the vessel called pratitraharana, heats it on the fire ( but 
without mantras ) and cleans it, the bowl with the tips ( of cut 
blades ) on all sides from the outside to the inside and the rod 
with the roots ‘ with may I not brush out food, progeny and 
prosperity, I clean thee that art strong and subduest enemies 
According to Ap II. 4. 10 and com, on Sat. I. 7 p, 158 the sruc 
ladles and the prasitraharana are laid on darbhas in front of 
the utkara or to its west on the north side of the vedi. He 
sprinkles with water the cut portions of the veda bunch with 


2338. The portions cut ofiE in making the veda bunch (called 

vedaparivSsanSni ) have three parts, snj’ ( tips ), nw and The 

first and last are employed in cleaning the The mantra in Tai. 

S. 1. 1. 10 is iftg WT sffw 

snrt vHw m r^rr wvcWffrCf mg is 

uttered when cleaning stTW ht wniBw 

for ’gg: »nw ni with srart vff^ 

*n wh i Bh with h^. ‘ 

' com. on Sat. I. 7 p. 158. 

2339. PrS^itra is a portion of the hacis left over after offering into 
the fire, that is to be given to the brahma priest and praditraharapa is 
the vessel that holds it and that is made of khadira wood, is shaped like 
a cow’s ear, is one span long and has a rod four ahgulas in length. 
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which the vessels were cleaned and offers them into that fire 
(garhapatya or ahavanlya ) on which the vessels were heated 
with ‘ this artistic thing ( the darbba that springs from water ) 
spread down from heaven, it resorts to the spaces of the earth ; 
we destroy our enemy with it that has a thousand shoots, 
svaha! ’ (Tai. Br. III. 3. 2 ). 

Then comes pa/«isa?«naAana ( girding up of the sacrificer’s 
wife ), 

The agmdhra takes up the veda bunch, the ayasthali, 
yoktra, and the two darbha blades used as pavitra. The wife ( of 
the sacrificer ), while sitting to the south-west of the garhapatya 
with knee raised up or standing is girt up by the agnldhra ( by 
the adhvaryu, according to com. on Ap. 11. 5. 6 ) with the yoktra 
(cord of munja grass) with the mantra, ‘ I hoping for a favour- 
ably disposed mind, progeny, good luck, beautiful body and 
observing the vratas of Agni, gird up myself for meritorious 
actions’ (Tai. S. L 1. 10. 1 ), In modern practice the wife girds 
up her waist with the yoktra herself. He does not gird her up 
over the garment worn round the waist but inside it ( Ap. II. 5. 5 
says there is an option). The yoktra has a loop at one end in 
which the other end is inserted and the cord is passed round the 
waist of the wife twice, a knot like that of the top-knot (sikha of 
a man) is made to the north of the navel with ‘ may Pusan tie 
a knot for you ’ and it is drawn to the south of the navel from 
left to right. She waits upon (does adoration to) the garha- 
patya by standing and saying ‘ O fire. Lord of the house, call 
me near’. Standing to the west of the garhapatya she pays 


2340. According to Kat. II. 6. 50 the cut blades used in scouring 
the vessels are thrown on the utkara. Ap. II. 5. 1 gives an option. 

2341. The Sjyasthali is a pot in which clarified butter is taken with 

a mantra after the pavitra blades are placed therein and from which the 
sruc ladles are filled. The yoktra is a triple (having three strands) cord 
of munja grass with which the waist of the sacriflcer’s wife is girt with a 
mantia by the agnldhra at the direction of the adhvaryu in sacrificial 
rites. The wife is made fit for participation in the sacrifice by being 
girt up. Vide Tai^Br. 1II.3.3 ‘ atRtWlHT i irt f?T 

anritnTt uuuvnr i sRirgaui ... qnwcvtf i tnrS asprwvjn? i 
atngiiwvra l ’. According to some ( Ap. II. 5. 3 ) the mantra ‘ SdasSnS ’ is 
recited by the wife. The words in Sat. 1. 7 p. 160 are ‘ v w rd l 

t)«i ’. l-rew: means sriwj: ( com. on Ap. II. 5.6) i.e. a 

knot that can be unloosened by untwisting. Girding her up represents 
making her undergo a vrata for the sacrifice, as stated by the Tai. Br. 
quoted above. 
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adoration to the wives of the gods’®‘^ with ‘May you 
wives of the gods summon me near you’ and she looks 
at the same spot ( west of garhapatya and not east ) with ‘ O 
wife, 0 wife ( of the god ) 1 this is thy world, salutation to 
thee, do not injure me*. She sits facing the north at a 
place which is south-west of the garhapatya with ‘ May I 
have no widowed state just as IndranI has none.**^* May I have 
good sons like Aditi ! 0 garhapatya endowed with all means, 
I sit down near thee for good progeny ’ ( Tai, Br, III. 7, 5 ). 
On sitting down she mutters ( japati ) ‘ 0 fire 1 we, who have 
virtuous husbands and who have good progeny, who are not 
treated with contempt, have eat down near thee, that destroyeet 
enemies and that cannot be destroyed ( Tai. S. I, 1. 10. 1-2 ) ; 
may my sons be destroyers of enemies and my daughter be 
ruling ( a queen ); I also am victorious ( over my co-wives ) and 
my glory with my husband is highest ( Rg. X 159. 3 ). ’ The 
agnidhra opens the mouth of the big jar ( covered with a 
piece of cloth or the like ) in which ghee has been stored with 
‘ may Pusan open thy mouth ’ and takes from it into another 
vessel ghee that should be a little more than what would be 
required in the rite, heats it on the daksina fire with ‘ Visnu 
traversed this ’( Rg. I. 22. 17). He takes up from the spot 
where all utensils have been placed the ajyasthall (pot for 
clarified butter ) with ‘ thou art Aditi, whose pavitra is not cut 
off ’ and pours into that pot in which two pavitras are placed 
plenty of clarified butter’^*’ ‘ thou art the milk of the great 
ones (the cows), the fluid of herbs, I take out from thee that art 
inexhaustible a portion for the worship of gods ( this is the nir- 
vapa of clarifled butter ). He melts the butter in the ajyasthall 
on the burning coals of the southern portion of the garhapatya 


2342. The region of the wives of the gods is to the west of the 
gSrhapatya. 

2343. In Eg. X. 86. 11 ( and Tai. S. I. 7. 13. 1 ) we read 

wtng ^ am ^ w tvit: ii 

2344. The com. on Sat. I. 7. p. 161 significantly remarks that the 
mantras to be repeated by the wife should be learnt by her from her 
father or husband before agnyadhana ‘ JTvwt 

2345. The com, on Ap. II. 6. 1 notices that in the absence of ghee 
made from cow’s milk, ghee made from the milk of a she-buffalo or a 
she-goat may be used as a substitute or even sesame oil. But the 
mantra is the same ( there is no Viha of the words referring to cows that 
occur in the mantra ). 

B. D. 131 
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fire with ‘ to thee for sap takes it down ( from the coals ) with 
* to thee for strength holds it over the veda bunch and hands 
both the pot and the veda bunch to the wife. She first closes 
her eyes and then holding her breath (opens her eyes and) looks 
down on the clarified butter with ‘ thou art the milk of cows ; the 
fluid of herbs, I look on thee for securing good progeny with 
an invincible eye ’ ( Tai. S. I. 1. 10. 3 ). The agnldhra places 
the ajyasthall on the northern portion of the garhapatya fire 
and melts it with ‘thou art light’; he takes it from the fire 
with ‘to thee for light’ and carries it to the south of the 
ahavanlya with ‘ follow after light ’. He melts it on that fire 
with ‘mayAgni not remove thy light’. He takes up the pot 
and returns by the way he went and places it with a mantra 
‘thou art the tongue of Agni’ (Tai. S. I. 1. 10. 3 ) to the north 
of the proksani waters on the line drawn with the sphya. 

The adhvaryu and the yajamana both close their eyes, 
holding their breath, (open their eyes and) look down upon the 

clarified butter with ‘ thou art ajya, thou art truth may I 

partake of thee ’ ( a long mantra from Tai. S. I. 6. 1. 1-2 ). 
The adhvaryu purifies (performs utpavana of) the ajya thrice 
with two pavitras the points of which are held towards the 
north by continuously carrying them backwards and forwards 
with ‘thou art bright, thou art the flame, thou art light’ (Tai. 
S. I. 1. 10. 3 ). He performs utpavana of the proksani water 
with ‘ devo vah savitotpunatu &o.’ ( Tai. S. I. 1. 10. 3 ). The 
adhvaryu fills with the sruva ladle that has no trace of any- 
thing sticking to it and that is held in the right hand clarified 
butter inside the vedi, while holding the sruc together 
with the veda bunch in the left hand. The juhu ladle is 
so held that its bowl is alongside of the hollow of the Sjya- 
sth&ll, that of the upabhrt is near the middle of the ajyasthall 
and the dhruva is on the ground. In the juhu and dhruva 
four ladlings are made with sruva while in the upabhrt eight 
are made””, but the upabhrt contains the smallest portion 
of ajya, the juhu contains a good deal and the dhruva contains 


2346. The com. on Sat. I. 7. p, 165 explains how this particular 

utpavana is done ‘ vnuni « fi ^ i iner* 

tifnnnwTV atn i The Rgvedina move the 

pavitras from the west to the east only. 

2347. There are various views about the number of times ajya is 
poured with the sruco into the three ladles ( sruc ). Vide Ap. II. 7. 4-6, 
Sat. I. 7 pp. 165-167. The general rule is stated above. 
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the largest quantity. When the juhu is being filled the mantras 
are four ‘ Sukram tv5...grhnami pancanSm tva...dhaitraya 
grhnami ’ ( Tai. S. 1. 1. 10. 3 and 1. 6. 1. 2-3 ); in the case of 
the upabhrt the mantras are eight ‘ pancanain tvartunam... 
suvlryaya tva... grhnami in the case of the dhruva the 

mantras are ‘ suprajastvaya tva grhnami dovntabhyo 

grhnami’ (Tai. S. I. 6. 1. 3). The yajamana also invokes with 
the same mantras when the ladling is going on. The adhvaryu 
removes the ajyasthall together with the veda and sruva from 
the vedi, keeps the ajya in some place other than the utkara, 
invokes the proksani waters with ‘the divine waters (apo devir 
&C., Tai. S. I. 1. 5. 1 ) and seeks the permission of the brahma 
priest with ‘brahman, shall I sprinkle.’ When the brahma says 
‘yes’ he sprinkles thrice the idhma (fire-wood brought, vide 
p.1014 above), the veda bunch and the vedi, each with a separate 
mantra ( from Tai. S. 1. 1. 11. 1 ). He places the whole bundle 
of harhis with the knot to the east inside the vedi with a (sautra) 
mantra * we had recourse to harhis &c. ’ and sprinkles the tips, 
the middle portions and the roots of the barhis respectively with 
* to thee for heaven ’, ‘ to thee for the aerial region ’, ‘ to thee for 
the earth. ’ While the sprinkling proceeds the yajamana repeats 
a verse ‘ may the waters and herbs be well disposed to the 
yajamSna &c. ’ ( Ap. IV. 6. 1 ). He dips the tips of the barhis 
in the water contained in the agnihotra-havani and then the 
roots also. He sprinkles over the knot of the barhis from east 
to west water from the sruc over which he places his hand ( so 
that water oozes over it from his finger tips ) with ‘ to you for 
nourishment ’ ( Tai. S. VII. 1. 11 ). He pours down the remain- 
ing proksani water from the southern corner ( sroni ) of the 
west side of the vedi to its north corner with ‘ svadha to the 
pitrs, mayst thou be strength for the barhisad pitrs, may you 
( the particles of water ) go to the earth with strength ’ and the 
yajamana says ‘ this is for the Barhisad pitrs. ’ 

Now comes barhirastarana (strewing the vedi with ku§a 
grass). He loosens the knot of the bundle of barhis with 
‘may Pusan loosen thy knot’. He takes in his hand the pras- 
tara bunch drawing it towards the east slowly from the bundle 
of barhis (as if towards the ahavanlya) with ‘thou art the 
crest (stfipa) of visnu i. e. yajna (Tai. S. 1. 1.11). With ‘I 
implant prana and apftna in the yajamana’ he places the two 
pavitra blades (used in utpavana above) on the prastara, 
hands it over to the brahma priest, who passes it on to the 
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yajamana who holds it in his hand. He strews darbha 
grass on the vedi and places the cord that tied the barhia 
thereon with ‘God Barhis! I strew thee that art soft like 
wool, as a good seat for the gods’. The darbhas are spread in 
three or five series ( or divisions ) beginning from the west side 
of the vedi towards the east (or the reverse according to some) in 
such a way that the tips of one set that is already spread cover 
the roots of the next and the grass is so thickly strewn that the 
ground below cannot be easily seen. When the kuSa grass is 
being strewn the yajamana recites a mantra ‘ O barhis, that are 

soft like wool, being spread place me in heaven &c. ’ 

( Tai. Br. III. 7.6), when the vedi is covered with the middle 
division of the barhis he recites the mantra ‘this young lady 
with four tufts of hair &c. ’ (Tai. Br. III. 7. 6 ) and when the 
vedi is completely covered he recites a long passage * May you 

be auspicious to me increase food, strength, spiritual 

lustre, martial brilliance, prosperity, progeny, cattle for me 
&c.’ (Tai. Br. III. 7,6). 

He takes out two blades (to be used later) for the anuyajas 
and keeps them separately to the east, feeds the ahavanlya with 
fire-wood, takes back the prastara from the hand of the yaja- 
mana, and while holding the prastara himself places the three 
encircling fuel-sticks ( paridhi) round the ahavanlya fire. The 
middle paridhi is placed on darbhas to the west of the 
ahavanlya with the tip towards the north with®**® ‘thou art 
gandharva &o.’. While the middle paridhi is being placed the 
yajamana recites a mantra ( Tai. Br, III, 7. 6 ). The other two 
paridhis are laid to the south and north of the ahavanlya place 
with their tips to the east, the southern one extending a little 
beyond the ahavanlya place and touching the middle paridhi 
and the northern one also touches the middle paridhi. The 
yajamana repeats two long passages when the southern and 
northern paridhis are being laid (portions of which are identical 

2347a. According to the Tai. Br. III. 3. 6 barhia represents human 
beings and the vedi represents the earth. ‘ i vsn ^ I 

3T3IT I ’■ In Tai. Br. III. 3, 6 we have 

^ which Jai. I. 4. 23 says is a mere arthavSda. 

2348. The mantra for the middle paridhi is 

that for the southern paridhi -is 
... Irstr:, that for the northern one is 
nKWer gjfun ... These occur in Tai. S. I. 1. 11 and 

V«j. S. II. 3. 
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with that repeated by the yajarnana for the middle paridhi). 
The adhvaryu invokes the abavanlya ‘may the sun guard you 
against all injuries whatever’ (Tai. S. 1. 1. 11 ). He places ( in 
the midst of the Shavanlya fire) two samidhs with their ends 
turned upwards on which the Sgharas ( will be offered later on ), 
one to the south with the mantra ‘ O Fire, the wise one, may we 
kindle thee &c.’ (vltihotram tva kave &c, llg. V. 26. 3 or Tai. 
S. I. 1. 11 ) and the other to the north of it silently. From the 
midst of the barhis he takes two darbhas of equal length, that 
have no blade hhooling from inside of them ; these are called 
vidhrti and are laid down on the barhis strewn on the vedi in the 
middle portion of the latter with their tips turned northwards 
with ‘you two are the regulators of people’. Whan the 
vidhrtis are being laid down the yajamana repeats a long 

passage ‘ I cut off my enemies with the vidhrtis may you 

support life, progeny and cattle in me ’ ( Tai Br. III. 7. 6 ). 
The adhvaryu keeps the prastara bunch on these two vidhrtis 
with ‘ sit in this abode of Vasus, Rudras and Adityas ’ ( Tai, S. 
I. 1. 11) and the yajamana repeats a mantra ‘this prastara is 
the support of both Prayajas and Anuyajas &c. ’ ( Tai. Br. III. 
7. 6 ), The adhvaryu places the juhu on the prastara in such a 
way that its rod will be alongside of the roots of the prastara 
bunch with a mantra.’^*’ The upabhrk is placed to the north 
of the juhu in such a way that its root is very much to the 
west of the root of the juhu and it is underneath the vidhrtis, 
and the dhruva is placed to the north of the upabhrt over the 
vidhrtis and its root is very much to the west of that of the 
upabhrt. The three should not be so placed as to touch each 
other. The yajamana repeats three passages ( all from Tai. 
Br. Ill 7. 6) addressed to the three ladles when they are being 
placed. The adhvaryu lays down the sruva to the south of the 
juhu (or to the north of the dhruva but a little behind its bowl) 
with ‘ thou art a bull possessed of strength, I seat thee in the 
extent of vasatkara ’. He places the ajyasthall also in such a 
spot as space would permit. The yajamana repeats a mantra 
for sruva and another for ajyasthall (Tai. Br. III. 7, 6). The 
adhvaryu invokes the ladles ( srucs ) with ‘ these sat in the 
world of good deeds; O Visnu! protect them, protect the sacrifice 

2349. The same mantra is repeated for all three, only the name of 
the particular sruc being inserted ‘ JTUSIT 

I — unr I Hfiw i Vide Tai. 

S. I. 1. 11 and compare V5j. S. II. 6. 
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and the lord of sacrifice and me who bring sacrifice ’ ( Tai. 
S. I. 1. 11, Vaj. S. II. 6). He invokes the clarified butter 
with ‘ you are all-pervading, belong to Visnu and are the 
abodes of Prajapati’. He takes in his hand the ajyasthall 
together with the sruva and the veda bunch, removes with 
the veda bunch the burning coals from the southern puroda&a 
with ‘ Here do I remove the mouth from the attacking army ’ 
and then removes them also from the northern purodasa. He 
invokes the purodafia with ‘ O Sun, 0 Light, shine forth for 
great vigour. ’ He spreads a little clarified butter in the puro- 
da^apatrl for each of the two cakes with ‘ I make a happy seat 
for you, I arrange for a seat full of pleasure with a stream of 
butter ’ ( Tai, Br. III. 7. 5 ) and drops clarified butter over ( i. e. 
performs abhigharana) the southern purodasa which is intended 
for Agni with ‘ May Agni whose source is ghee increase ( or be 
pleased ), may he accept the offerings, anoint the holes, anoint 
the skin ; I sprinkle thee that art good looking, that art dear to 
Agni and that securest wealth with the lustre of cattle ( i. e. 
ghee ) for Agni ’ ( Tai. Br. III. 7. 5 ) and drops butter silently 
on the northern purodasa. If the second offering be sannayya 
( instead of a purodasa ) he drops clarified butter over the boiled 
milk with a mantra ‘ May that self of yours that has entered 
csttle...go to the gods and secure heaven for me who am a 
sacrificer ’ ( Tai. Br. III. 7. 5 ). He removes the purodasa into 
the patrl ( vessel ) from the potsherds without allowing it to 
break up into pieces and without making it roll about with ‘this 
baked ( purodasa ) that is moist and has broad prominences, 
that is the protector of the world, that is the generator of 
thoughts ( or prayers ) comes out for a bath ’ ( Tai Br. III. 7. 5 ). 
He brushes away the ashes ( sticking on the back of the puro- 
dasa ) with the veda bunch and lays it down in the purodaiia- 
patrl on the butter that has already been sprinkled over it with 
‘ Sit on that, be firmly placed in nectar, O offering, that art the 
essence of rice grains,”’® with a favourable mind ’ ( Tai. Br. 
III. 7. 5 ), He sprinkles clarified butter over it a second time 
and keeps it aside with ‘ mayst thou be strong. ’ 

He sprinkles clarified butter over each of the potsherds ( on 
which the purodasa was baked ), counts them and keeps them 
aside with ‘ may not prosperity in the form of food and the 
flavour of earth pass away ’ ( Tai Br. III. 7, 5 ). He anoints 

2350. Ap. II. 11. 2 says that if the purodS^a is made of barley flour 
he does not repeat the mantra as the word * rice ' occora there in. 
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both the purodaSas with butter with * may god Savitr anoint 
thee with honey ’ ( the mantra is repeated twice ), the upper part 
being anointed by the sruva ladle with plenty of ghee in such 
a way that there are no mere drops of ghee on it as there are 
specks on the back of the tortoise ( but the ghee is well spread 
over the whole surface ) and that the lower skin of the purodasa 
is anointed with ghee by the right hand. He lays down the two 
purodasas to the west of the srucs, that for Agni being to the 
south and the other being to the north with ‘ may you occupy 
this loved ‘seat by your lovable lustre. ’ If sannayya is to be 
offered, he brings together (makes them touch each other) in the 
middle of the vedi the two jars of it and then keeps them 
separate, the one containing the boiled milk on the southern 
corner of the west side of the vedi and that containing curds on 
the northern corner thereof. When the sannayya is being thus 
placed the yajamana repeats a verse ‘ yasta atma ’ &c. ’ ( Tai, 
Br. III. 7, 5 ) and repeats a mantra ( from TaL Br. III. 7, 6 ) 
invoking the purodasa for Agni, that for Agnisoma ( or Indra 
and Agni ), the hot milk, the curds ( the sannayya in cases 
where it is offered ). 

The adhvaryu lays down the veda bunch in front of the 
dhruva ladle with ‘ this veda sought the earth that was con- 
cealed &c. ’ ( Tai. Br. III. 7. 6 ), strews darbhas round the 
corners of the vedi,^^*’ and prepares the seat for the hotr 
which is to the north of the northern ‘ Sroni ’ of the vedi 
and the darbhas spread on the seat have their points turned 
eastwards or northwards. The adhvaryu invites the hotr in the 
words ‘O Hotr 1 come’. The hotr priest sits down to the north- 
east of the ^havanlya with face to the east, performs acamana 
with the sacred cord in the upavlta form, enters the sacrificial 
ground (vihara) by the way called tirtha (vide p. 984 above). 
He enters with his right foot first, plants his heel alongside of 
the northern Sroni and steps upon the barhis ( spread on the 
vedi) with his toes, spreads out the fingers of both hands which 
he joins together and holds them on a level with his heart, looks 
straight at the horizon ( and neither upwards nor downwards) 
and stands facing the east. This is always the position of the 
limbs of the body in the case of the hotr unless there be any 
express direction to the contrary. The adhvaryu takes a 
samidh from the idhma and issue.s a direction to the hotr ‘ recite 
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for Agni that is being kindled’. The hotr recites ‘ salutation to 
the expounder, salutation to the supervisor, salutation to him 
who reports, who will repeat ( or respond to ) this ? He will 
repeat this. May the six broad ( or great ) ones, viz. heaven and 
earth, day and night, waters and plants save me from sin. 
Speech has stood firm ( and so has ) yajna. I shall deal with 
( i. e. recite ) the metres well. I resort to myself so and so ( here 
the hotr utters his name in the objective case ). In the past 
and in future, as to things born and to be born I have recourse 
to (Agni) who is apavya (?). Bring me the non-cessation of 
speech So saying he contracts his fingers towards himself 
and then extends them as before by saying ‘ O fire ! make the 
cattle take delight in me *. ( Then he should proceed ) ‘ Heaven 
and earth are my armour. Fire is my armour, the Sun is my 
armour and may the intermediate quarters be my armour I O 
gods! I shall to-day reflect over that highest part of speech, 
whereby we may vanquish the asuras ; O five people, who 
deserve sacrifices and food accept my offering.*^®’ Having 
finished this japa, the hotr sets about repeating the Samidhenl 
verses.**®^ The yajamana repeats the dasa-hotr mantras before 
the samidhenls( vide note 3247 for da^ahotrs). First he utters 
the syllable ‘ him' thrice ( or once) and the mystic words ‘bhur 
bhuvah svarom ’ are muttered inaudibly by him.’*®* Then 
come the samidhenl verses. The samidhenl verses are (vide 
Asv. I. 2. 7 ) eleven viz. Bg. III. 27. 1, VL 16. 10-12, III. 27. 
13-15, I. 12. 1, III. 27. 4, V. 28. 5-6. But fifteen samidhenl 
verses are to be repeated in Darsa-purnamasa and the number 
fifteen of the verses is obtained by repeating each of the first 
( pra TO vaja, Hg. III. 27. 1 ) and the last verse ( a juhota 

2352. The passages ?m; constitute the 

entire japa which the hotr mutters, the last clause being Bg. X. 53. 4. 
This last is explained in Nirukta III. 8. The words WJT; &c., are a 
sautra passage ( a^v. I. 2. 1 ) and have a parallel in ^Sn. I. 4 ‘ sTUTSJnr 
'S qrW y -1+1 <S:C, * 

2353. The verses are called Samidhenl because they are repeated 
when Agni is being kindled or fed with fuel, UTrrvuqrqf qr?: UU^- 

com. on Asv. 1. 2. 3. Vide Sat. Br. I. 3. 5. 1 ^ 

wt+ui' 5 rt+uiicfOTl Hiw, ufu-u -rrir ii. 

means umUTWtUtWf and is derived from 

2354. According to Asv. I. 2. 3-4 the repetition of ‘ him ’ thrice 
and of ‘ bhurbhuvahsvarom ’ are technically called arf ufi^re . Vide 
Tai. S. II. 5. 7-8, Tai. Br. HI. 5.: 2, Sat. Br. I. 3. 5-1. 4. 1. Sat. Br. 
1. 4 . 1. 3 states that the word ‘ him ’ is uttered inaudibly. 
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Ilg. V. 28. 6) thrice. They are all to be repeated in the same 
pitch ( not minding udatta, anudatta or svarita accents ) 
i. e. ekairuti. Jaimini IX 1. 33 states that whatever rk is the 
first or last ( whether * pra vo vaja ’ &c. or any other ) is to be 
repeated thrice (i. e. repetition three times is an attribute 
due to the place of a verse and it is not an attribute 
of any particular verse ). The syllable ‘ om ’ is to be added at 
the end of each verse and the adhvaryu sitting down near 
the Shavanlya throws into the ahavanlya fire a samidh the 
moment ‘ om ’ is uttered by the hotr at the end of a verse. The 
sacrificer then utters at each samidh ‘ agnaya idam na mama 
In this way when eleven samidhs have been offered, all the 
remaining samidhs (except one kept aside for the anuyajas) 
are offered into the fire the moment the last verse but one 
( viz. samiddho agna, Ilg. V. 28. 5 ) or the last verse ( a juhota, 
Rg. V. 23. 6) is recited, Asv. ( 1. 2. 8-22) gives detailed rules 
about how these samidheni verses are to be recited. The note 
below would illustrate the method of their recital. **** The 
hotr repeats the nigada ‘Ofire, you are great, you are brSh- 
mana (the impulse to prayers), you are Bharata (the sustainer)’ 
in such a way as to join it with the last ‘ om ’ repeated after 
the last samidheni verse and then makes a stop. Then the 


2355. A^v. I, 2. 9 defines ‘ > 

and ^the co m, explains ‘ ^ spjTm 

2356. The yerses are repeated as follows : v ^ ^rRTT »r^ 

51^1 «(13 5 ^ ^ vrsfT g*5nn3rT?r 

vi[^3?cr vt^ 3^3 « w; Svriff3jn®yvl 

IVTSfvmr: f3^i3 1^3nf|r g*rn3 ... 

• ifiwrS 'UcamSUT VIf^3- 

^rf'TfSiTjr ‘ Om ’ being added at the end of 

it is to be recited as gT^^3ji and then it is to be conti- 
nuously joined on to the next verse viz. the same verso repeated twice 
again, the 3rd 5*^3^; being joined to the verse sfu atnml ^Tfr^ Rg. 
yi. 16. 10. As ^ follows it is to be pronounced like vfiTTt3:i 

a and followed by fTTm: makes that be pronounced like a 

nasal The hotr is not to stop ( avasSna ) or take breath at the end of 
verses but at the end of the half verses. At the end of the last ‘ om ’ 
of the last verse the nigada 3 rf% arrsrur UTPI is to bo joined on to 

it and then the hotr stops at the word ‘ BbSiata The Tai. Br. III. 5 3 
has 3?^ 3?,% I arm atm i ufNtg-: &c. 

H. D. 132 
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hotr invokes the names of the pravara sages of the sacrificer 
as many as he may have (1, 2, 3 or 5 ), the most remote one 
being first uttered, then the more remote and so on. In the 
case of a ksatriya or a vaisya sacrificer, the invocation is made 
of the pravara sages of the purohita of the sacrificer or of 
the names ‘Manava, Aila, Paururavasa’ or of ‘Manava’ 
for all in case of doubt ( Asv. I. 3. 3-5 ). He then proceeds 
‘ ( Agni ) that was kindled by the Gods and by Manu, that 
was sung by the sages, whom wise men gladdened, that was 
praised by the sages, that was aroused by prayers, that is offered 
ghee, the bringer ( or leader ) of sacrifices, the charioteer of sacri- 
fices, the unobstructed hotr, the swift carrier of offerings’. 
He takes breath here and proceeds ‘ thou art the mouth and 
the vessel of the gods, the juhu of the gods, a camasa ( cup ) 
with which the gods drink; Ofire! as the spokes are centered 
in the felly, so thou encompassest the gods, bring the gods 
to this sacrificer Then he calls upon Agni to bring 

the several deities, viz. Agni, Soma, Agni, Prajapati, Agnl- 
somau, the ghee-drinking gods and adds ‘ bring Agni for 
the hotra ( the function or office of hotr ), bring thy own 
greatness, O Jatavedas ( fire ), bring and sacrifice with a 


2357. Vide notes 1139-H40 about reciting the names of the 

pravara sages. For example, if the gotra of the sacrificer is ^andilya 
the hotr repeats ^Sndila, Asita, Devala ; if it be Vatsa, he repeats 
Bhargava, CySvana, Apnavana, Aurva, JSmadagnya. Agni is here 
invoked to help the sacrificer as the summoner of the gods on this 
occasion, as he did help the illustrious ancestors of the sacrificer. Vide 
Haug’s tr. of Ait. Br. pp. 479-480 (note ) and S. B. E. vol. 12 p. 115 
(note) for pravara. It should be remembered that this pravara repetition 
is part of the nigada. He takes breath at the end of the pravara words. 
Then follow the words ... ( A^v. I. 3. 6 ). Here he again 

takes breath. Then come fourteen words sritMM ••• Then the 

words anvf ... w form the 

2358, The Asv. dr. I. 3. 6 contains the whole formula ‘ ^5^ 

tofirrgui^: wgruRini n’jfT'v?Tnfi 

fUTT 'grnfr %wniTsu 

’• This passage from to tr^riTTWrv and the one in 

the next note occur in Sah. I. 4-5. The words amVT? 

are called and constitute the words of a nivid. Vide 6at. Br. 

1.4. 2.5-16 for the words and their brief 

explanations. 
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good offering This part of the formula is given below.*^” 
These are the deities in this invocation in purpamasa but in 
the darsesti, Indragnl are to be substituted in place of 
Agnisoma for him who does not offer sannayya and Indra or 
Mahendra for him who offers sannayya and Prajapati is 
omitted. 

Having thus invoked the deities ( i. e. the whole of the 
invocation up to this is done standing ), the hotr sits down with 
knees raised up, removes the kusa ( on the vedi ) to its north 
and measures the space of a span on the vedi with ‘ Aditi is his 

mother, do not cut him off from the air, with yajha, with 

vasatkara as the thunderbolt I kill him who hates us and whom 
we hate ’ ( Asv. 1. 3. 32 ). The yajamana repeats a verse ‘ fire in 
whom offerings have been thrown is kindled &c. ’ ( Kathaka 
Sarh. IV. 14 ), when the fire flames up with the fuel-sticks that 
are offered and another mantra ‘Gods and pitrs, whatever I may 
be I sacrifice &c.’ (Tai. Br. III. 7, 5) is repeated. He fans after the 
deities are summoned as above the ahavanlya fire thrice with the 
veda bunch. He while sitting takes clarified butter from the dhru- 
va ladle with the sruva, holds it on the veda, passing the sruva 
over the north-west corner (of the ahavanlya) where the two pari- 
dbis meet he pours, while revolving in his mind the mantra 
‘to Prajapati Mann, svaha’, a continuous, long and straight stream 


3T;3v<i'f aiTjr vsr. 

Vide Asv. I. 3. 6-14 and 22 ( and com. on I. 3. 6 ) and 6at. Br. 
I. 4. 2. 16-19. The arr in arrvf is to be drawn to three moras ( i. e. it is 
^ ) and this is indicated by the figure 3. Vide * 
gTWrin%: ’ dT. VIII. 2. 91. The god Prajapati is mentioned inaudibly. 
The ajyap3s are the dseotas of prayajas and anuyajas. Vide Sat. Br. 

I. 4. 2. 17. The words atffr are for calling Svi^takrt. In 

the Tai. S. II. 5. 9. 4. and Tai. Br. III. 5. 3 the last part of the formula 
is slightly different ‘ wt gV5ir ^ ’ 

2360. This pouring of 3jya is called Sghara. There are two 
SgKarat, the one described here being the first. In the first Prajapati is 
the devata, in the 2nd Indra. In the first ajya is poured from north- 
west to south-east and in the 2nd from the south-west to north-east. 
Both are done by the adhvaryu. Jaimini I. 4. 4 establishes that the 
word ‘ aghara ’ is the name of a rite ( ksrmanamadheya ) and not a 
gnpavidhi. Vide also Jaimini II. 2. 13-16 on the passages 

&c. In XI. 1. 54-67 Jai. establishes after a 
lengthy discussion that the agbaras are performed only onoe in the 
dar4apur?amasa and are not repeated at each of the principal offerings. 
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of clarified butter on the fire bursting into flames in the ahava- 
nlya place towards the south-east and makes all the fuel-sticks 
( already thrown over the fire ) come in contact with ( the butter 
so poured ). The yajamana says ‘ this is for Prajapati ’ and 
invokes the butter poured as aghara with ‘ thou art the mind of 
Prajapati, enter into me with mind. * Taking ajya from the 
ajyasthall in the sruva he strengthens ( or increases or adds to ) 
the dhruva with ‘ let the dhruva be strengthened with ghee &c. ’ 

( Tai. S. 1. 6. 5. 1 ). He then issues a direction to the agnldhra 
‘ 0 Agnidhra, clean thrice each of the paridhis and the fire,’ The 
agnldhra holds the tying cords of the idhma on the sphya and 
silently cleans ( or wipes ) the paridhis with them in the order 
in which they were placed ( round the fire ) from their roots to 
the tips i. e. he cleans the middle one first, moving with his 
right towards the paridhi from the north with his face towards 
the east ; then he cleans the southern one by going to the south 
in front of the ahavaniya ; then he cleans the northern paridhi 
by going from behind ( the west of ) the ahavaniya towards the 
north ; then he returns by the way he went to his usual place 
and wipes the fire thrice, once with the mantra, * 0 fire, that 

securest strength (or food) ! I wipe thee that eatest food for 

the sake of food ’ ( Tai, Br. III. 7. 6 ) and twice silently. When 
about to make the aghara he folds his hands in adoration to the 
gods with his fingers to the east in front ( i. e. to the east of ) 
the juhu and upabhrt with*^*' O fire 1 thou art the world, spread 
in all directions ; 0 sacrificer ( Agni ), adoration to thee ’ ( Tai. 
S, I. 1. 12. 1). He folds his hands towards the south in adora- 
tion with ‘ to the pitrs, svadha. ’ He then touches water and 
takes up the juhu in the right hand with ‘ O juhu ! come, Agni 
summons thee for the worship of the gods ’ and takes the upabhrt 
in the left hand with * O upabhrt 1 come, god Savitr calls thee 
for the worship of gods ’ ( Tai. S. I, 1. 12. 1 ). He places the 
upabhrt on juhu with ‘ O well-controlling ones, may you two 
abound in ghee to-day for me, may you be well covered and 
well surrounded ’ ( compare Vaj. S. II, T ). He takes the juhu 
from under the upabhrt to the east completely and holds it on 
the upabhrt in such a way that their bowls are placed on each 
other and when he is about to throw the ajya into fire he merely 
holds the upabhrt in his left attd holding the juhu in his right 


2361. Though the mantra ia addressed to Agni alone, ;is Agni 
comprehends in himself all gods, it may be said to be meant for all 
gods. 
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makes the offering with it.^*** He crosses over to the south of 
the ahavanlya with the right foot but without treading upon 
the prastara and after repeating the mantra ‘O Agni and Visnu ! 
May I not step down on you •' May you become apart from me I 
May you not cause trouble ( or heat ) to me ; may you, who are 
the makers of worlds, make a place ( or world ) for me ’ ( Tai. S. 
1. 1. 13 and Tai. Br. III. 3. 7 ). He stands to the south of the 
ahavanlya with ‘ thou art the seat of Visnu; from here Indra 
performed his exploits ’ ( Tai. S. 1. 1. 12 ). He places his right 
foot inside the vedi and makes the toes of the left foot touch 
the heel of the right. Then inserting the juhu by the point 
where the southern paridhi joins the middle one ( i. e. from the 
south-west ) he, while standing, pours from it towards the 
north-east ( as in the first ) a continuous stream of ajya with 
‘ having well begun, the sacrifice of the sacrificer, which is to 
rise ( i. e. to bring prosperity ), which is uninjured and which is 
offered to Indra, touches heaven ; svaha ’ ( Tai. S. I. 1. 12 ) and 
makes the ghee come in contact with all the fuel-sticks (idhma) 
thrown into the fire. The yajamana says ‘this is for Indra.’ The 
adhvaryu, after making this offering(the 3nd aghara), lets out his 
breath which he had held up at the time of making the offering. 
After pouring ajya over the fire he raises up the juhu over the 
ahavanlya with ‘ ( fire ) is kindled pre-eminently. ’ He crosses 
over to the north separating the juhu and upabhrt with ‘ save 
me, O fire, from evil (or sin) and establish me in good deeds’ 
( Tai. S. I. 1. 13 ). With the Sjya in the juhu he smears the 
dhruva thrice, once with ‘ ghee is anointed by fire, sacri- 
ficial offering is anointed by sacrificial offering, the aerial 
regions are anointed by fire-flame’ and twice silently. He 
takes ajya from the dhruva ladle with the sruva and sprin- 
kles it over the ( ajya in the ) juhu with ‘ suviraya 
svaha ’ and sprinkles ajya from the juhu over that in the 
dhruva with ‘sacrifice is spread continuously by sacrifice’. 


2362. Ip. ( II. 13. 5-6) and Sat. (II. 1. pp. 181-182) say that this is 
the mode of holding the two ladies in all ahutis ( he also holds the two 
on a level with his navel ). 

2363. Anointing ( sonioiyona ) is done by sprinkling a drop, but 

pratyabhighSrana requires that Sjya should be poured in a stream how- 
ever slight. ‘ vrvfvmKw ^%vfi- 

’ com. on J;al. II. 1. p. 185 
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After keeping the two ladles (juhu and dhruva) in their 
proper places, he (the adhvaryu ) sets about choosing (invoking) 
the pravara. The adhvaryu brings in contact: with ( twinrs 
round ) the sphya the tying cords of the idhma and one 
blade from the the kusas strewn on the vedi and stands to 
the north of the vedi (or near the utkara ) for reciting the 
pravara mantra. He faces the south (the east according to 
com. on Kat. III. 2. 3 ). The agnidhra stands to the west of the 
adhvaryu facing the south near the utkara. The adhvaryu 
then inaudibly utters a formula ‘ who will become the adhva- 
ryu here? He will become the adhvaryu here. Yajna (will be 
adhvaryu) of yajna, I stand in the abode of Visnu. May 
speech perform the function of a priest, may mind do so, I 
resort to speech. Bhuh bhuvah suvah ! ’ ( Ap, II. 15. 1 and Sat. 
II. 1. p. 186). The agnidhra after touching the binding cords 
of idhma, the sphya and the kusa blade also inaudibly repeats a 
similar mantra ‘who will become the agnidhra here &c. ’ ( Ap. 
II. 15. 2). The adhvaryu addresses the brahma priest ‘O 
brahman! shall I call on (the agnidhra) to listen to the pra- 
vara?’ The brahma priest first repeats inaudibly ‘O lord of 
speech! make (him ) listen to this speech, make the sacrifice be 
heard among gods, and me among men ( Ap. III. 19. 3 ); sustain 
these deities in heaven &c. ’ and then loudly says ‘ yes, do 
make him listen ( om3asra3vaya). The adhvaryu Bay8****‘a3 
^ravaya’ ( make to listen) and the agnidhra holding the sphya 
covered with the binding cord responds with ‘astu srau33at’ 
( lit. yes, let him hear). The adhvaryu then utters ‘ May Agni, 
the divine hotr, the wise one, the discriminating one, sacrifice 
for the gods, like Manu, like Bharata, like that one, like that 
one. Let him bring (the gods) to the accompaniment of holy 
prayer. The brahmanas are the protectors of this sacrifice. 


2364. The call of the adhvaryu in the form ‘ 0 ^rSvaya ’ (for 5 sa- 
vaya ) is technically called ‘ a4ravana ’ or * adruta ’, while the response 
of the KgnTdhra in the form ‘ astu 4rau3?at ’ is called ‘ pratya4r8vana ’ or 
‘ pratya4ruta ’. Vide Sat. Br. I. 5. 2. 6-7 where, to explain these two 
words, a legend is narrated of the sacrifice fleeing from the gods. The 
formula uttered hy the adhvaryu is either 3n3»it3^^ or accord- 

ing to Sat. II. 1. p. 186 and according to Ap. II. 15. 3 it is also simply 
»n3^ or Vide Pan. VIIT. 2. 91-9? for the i}httn The 

responds with STfSTf ■ 
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This (so and so by name) is the human hotr’.”®’ While the 
adhvaryu is engaged in the asravana call the hotr should follow 
him with an invocation ‘ make the sacrifice heard among gods, 
and make me heard among men for fame, glory and spiritual 
eminence ’ (Asv. 1,3.23). When the adhvaryu chooses the 
hotr (in the words ‘so and so is the human hotr’) the hotr 
should repeat ‘God Savitr! they here choose thee that art 
fire for the office of hotr together with thy father Vaisvanara. 
May Heaven and Earth protect me, Agni is the (divine) hotr. 
I am the human hotr ’ (Asv, I. 3. 23). He gets up with a mantra 
‘ udayusa &c.’ (Tai. S. L 2. 8, 1) and on getting up recites ‘O 
adhvaryu ! sixty plus ninety chains are spread near ( or inside ) 
Agni, the hotr. They bind the ignorant, (but) the wise one 
goes beyond ( overcomes) them ’ ( Asv. I. 3. 24 ). Having approa- 
ched the adhvaryu with ‘ I, a hotr priest, follow the path of rta ’ 
( Asv. I. 3. 25 ) the hotr should touch the adhvaryu on the 
latter’s shoulder with his right hand that hangs by his side 
and the agnldhra also with his left with ‘ we touch Indra as the 
purohita in this rite of choosing the hotr, whereby the gods 
reached the^highest Heaven and the Ahgirases also did so ’ 
( Asv. I. 3. 27 ), He should wipe ( purify ) his face thrice with 
the blades used in binding the idhma, once with ‘ thou art a 


2365. The adhvaryu mutters the name of the hotr but the word 
‘ mSnufah ’ is loudly uttered and the first vowel in it is made pluta. The 
Sat. Br. 1. 5. 1. 5-13 sets out the pravara-mantra and esplaius it: 

I iifuff# i 

vr uauPirf i 

sif onw I W I ^ 

I smr widT ; •- ( II. 1- p- 187 ) says ‘ 

’• Ap- II. 16. 5 is almost the 
same. After vRSrgg; the names of the pravara sagos are taken ; for 
example, if the yajamana is of Kau^ika gotra then he utters 
sratT^oT^ Vide notes 1139 and 1140 above for the two 

modes of taking the pravara names, one with affix gij (where the first sage 
mentioned is the most remote, the next comes after him in time) 
and the other mode by taddbita formation where the latest among the 
pravara sages is mentioned first as in §acii«s( | Jai. 
( \"I. 1. 43 ) asserts that one who has not three pravara sages is not 
eligible for performing danlaptirnamilsa. 5p. II. 16. 12 and XXIV. 10. 18 
and Sat. II. 1. p. 188 give rules about the pravara names of royal sacri- 
ilcers and of those who have two gotras and state that some held that 
• Manuvat ’ is the pravara for all. Vide notes 1152-53. For the 
mrarrc: ’ vide Ap. II. 16. 5 and 11, Sat. II. 1. 

pp. 187-188. 
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cleaner ( or purifier), purify me together with my progeny and 
cattle,’ and twice silently. After touching water he should, 
standing to the west of the seat and with face to the east, 
address the seat of hotr ( Asv. 1. 3, 30 ) with ‘ away, 
0 daidhisavya &c. ’ ( vide above p. 1031 ). He should take a 
blade of kusa from the hotr’s seat with the thumb and the finger 
next to the smallest and cast it away to the south-west with 
‘ the demon that keeps off wealth is cast aside. ’ With ( Asv. 
I. 3. 31 ) ‘ here do I like a horse sit down in the seat of vasu ’ 
(wealth) he should sit down, the right leg being placed on the 
left one. He sits down with ‘God barhis, may I sit down on 
thee that occupiest a good seat’ (A^v. I. 4 . 7). With the cap 
of his knee he touches the barhis ( spread on his seat) with ‘O 
Hotr 1 May you pre-eminently occupy the barhis ’ ( A^v. 1. 4 . 8 ). 
Then he mutters (performs japa of) certain texts viz: ‘bhu- 

pataye namah chandaihsi prapadye’ (Asv. I. 4. 9), Hg- 

X. 158. 1, I. 27. 13, X. 52. 1, X. 53. 2 and 4. When the Japa is 
finished and the fuel-sticks ( idhma ) thrown on to the fire are 
blazing he should make the adhvaryu hand over to him the two 
srucs with this prose formula (nigada) ‘may Agni, the hotr, 
know ( undertake ) the duty of hotr, that gives protection. O 
sacrificerl The deity is well disposed to you in that you have- 
chosen Agni as the hotr’. He should finish the nigada (A^v. 

I. 4. 11) ‘Hold the adhvaryu’s sruc that abounds in ghee, 
that is devoted to the gods and is possessed of all boons; let us 
praise the gods that deserve praise, let us bow to them that 
deserve adoration and offer sacrifice to the gods that deserve it ’ 

( Asv. I. 4. 11 ). 

The adhvaryu, when the hotr sits down, throws down on 
the vedi the blade of grass (that was brought in contact with 
the sphya). The yajamana says ‘ O gods and pitrs, O pitrs 
and gods &c. The yajamana should repeat the Caturhotr 
mantras before the prayajas are offered (vide note 2248 ). 

The adhvaryu takes the juhu and upabhrt, crosses from 
behind the paridhis to the south of the vedi with the right foot 
first and facing the north-east offers the five prayaja oblations 
of clarified butter beginning to the west of the place where the 
two streams of the agharas meet and ending in the east (Ap, 

II. 17. 1 ) or he offers the five offerings in the four principal 
quarters from the east to the north respectively and the last in 
the middle of the ahavanlya ( Sat. II. 2. p. 199 ). The procedure 


2356. Vide ip. II. 16, 6 and 11, Sat. II. 1. pp. 187-188, 



Oh. XXX ] 


Dariapiirriiarn3sa-‘PrayUjas 


1057 


of praySjas is as follows First he says aSsrSSvaya , 

the agnidhra standing near the utkara facing the south and 
holding the sphya makes the response ‘ astu irauSsat Then 
the adhvaryu gives a direction to the hotr with reference to the 
first prayaja ‘Samidho yaja’ (recite the yajya verse for the 
deity Samidhah ), The hotr recites “Whoever we are, we 
sacrifice to the deity samidhah ; may the samidhs, O fire, par- 
take of the ajya. VauSsat” When the sound vasat is heard 
the adhvaryu offers ajya from the juhu towards the eastern and 
the most blazing part of the ahavanlya fire. He may either 
occupy the same position or proceed eastwards as he offers each 
offering. Jai. III. 1. 19-20 deals with this question viz. that he 
may offer the prayajas*^*® by proceeding ea stwards. After each 

2367. an. III. 5. 4 has aifg^nrr i wt ' 

I sm?VRC I ’nrm •. Vide also Sat. Br. I. 5. 2. 1-3. 

3 n« 9 . I. 4. 10 baa arm^TT ^ sirfH HIS ^ ’THUPi %WtfT ^ 

^ Tliia mantra is called Tbe hotr 

recites the words airaS^T ’ll atras loudly, then stops to take bwath 

and recites inandibly fhuHif’iT:. From sinJfTrrr to rjrjnnHi® one 
The HWW explains ‘ ffg avr t I^H *IHPTT ’itit’n: ’ !• 5. 2. 3. 

2368. The yrayajas (fore-offerings) are five in Dar^apUrpamSsa 
and are oblations of ajya introductory to the principal offerings and 
a«Mya;a8 ( that are only three in DarsapUi-pamasa ) are offered subse- 
quent to the principal offerings. The prayaja offerings a^e addressed 
to five viz. , Hf^: > n^g-TVltf ( or htthH )i 

(or )■ Jai. (V. 1. 4-7) enjoins that praySj as must be offered 

in the order of the text viz. first to Samidhah and so on, and II. 2. 2 
declares that with each repetition of the word ‘ yajati ( used five times ) 
there is a separate unseen result ( adrjta or apurva ). The three deities 
of the anuySjas are HTRTH, auU’ word is written either 

as aigw ( Bg. X. 51. 8-9 ) or ( Ap. II. 9. 8^and elsewhere ). 

According to Ait. Br. 7. 3 means In the 

Nirukta VIII. 22 there is a discussion as to the devatas of 
prayHjas and anuySjas and after mentioning several views YSska 
states his own opinion that they are ‘ Sgneya ’ i. e. they are the 
different forms (Tanu) of Agni. Jaimini ( IX. 2. 59-60 ) holds that the 
words ‘Samidhah ’, ‘TanunapSt ’ &c. are really the names of a rite, that 
they do not convey that Samidhs, TanunapSt and others are deities and 
that the mantras repeated by the hotr convey the devatS, which is Agni. 
The com. on Sat. II. 1. p. 198 has a long note on this and accepts Jai- 
mini’s position. In Tai. S. II. 6. 1 five prayajas of dar^apUrpamSsa are 
mentioned and they are brought in relation to the five seasons. The five 
constituent formnlas connected with each of the five pr ay^j ^s are well^ 
brought out in Tai. S. I. 6. 11 ‘ enwirvfS '^5 ^' 

IT ir^ srw 1^31^ ^ ' ’• 

H. D, 133 
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vasatkara the hotr repeats * speech is energy. He ( vasatkara ) 
is indeed energy. May prana and apSna be in me * ( Ksv. !• 
5. 17 ). The yajamana says when the first prayaja is offered 
‘ this is for the Samidhs. I gratify Vasanta among the seasons, 
May he (Vasanta) being gratified gratify me’. The same 
procedure is followed as to the remaining four prayajas 
viz. there is first aSravana, then pratyasravana by the agnldhra, 
praisa to hotr, recital of the yajya by the hotr with vasat- 
kara at end, offering of ajya into fire by the adhvaryu, the 
tyaga by the yajamana and connecting the five prayajas with the 
five rtus ( seasons ) in order from Vasanta ( hemanta and kihita. 
being taken as one). The second prayaja offering is meant for 
Tanunapat, but those who belong to the Vasistha, Sunaka, Atri. 
Vadhryasva and Eajanya ( Visvamitra ? ) gotras substitute Nara- 
Samsa for Tanhnapat (Sah. L 7. 3 is slightly different). The whole 
procedure is briefly indicated in Sanskrit in the note below.’’** 
The first three prayaja offerings are made with the ajya in the 
juhu, hut as to the 4th ( to Barhis ) be pours half of the ajya 
contained in the upabhrt into the juhu and then makes the 
offering. Wherever there are more prayajas than 5 ( e, g. 
in Varuna-praghSsa there are nine, in Paiubandha ten ) the 
4th, 7th and 10th are offered in this way ( vide Sat. 11. 2, p. 199 
and Kat. III. 2. 22-23), Vide Jai. IV. 1. 40 and 41-45. 
These mantras ( in the note ) occur in Tai. Br. Ill, 5. 5 where 
‘viyantu’ is substituted for ‘vyantu’ (as is usual with the 
Taittirlyas ). The words ' ye3 yajamahe’ used at the beginning 
of each yajya are called ‘ aguh ’ ; but there are no such words 
in the anuyajas ( Asv. I. 5. 4 ), Vasatkara is uttered at the end 
of all yajyas and in anuyajas also. The yajya is pronounced 
very loudly and with great distinctness as to the ‘ ye ’ of 
‘ ye yajamahe ’ and the last syllable of the yajya is made 
pluta. In Asv. I, 5, 9. 9-14 there are other rules not set 
out here. The pronouncing of vasat was a very solemn and 


2369. The hotr aaya ‘ vSvsmrt Wmu; mmit aijr rri;^3^3- 

I (an*?, wn. 1. 5. 15 ) i rum: i i amirsT: afhTr vrorivRl ffa 
1 ^ rTromir m jfhr: 

sfrorra ' i 57 ^ fg f iv; 1 

3J5V5 i wrr^hfr anr an^vFT (an*?- 

1. 5. 21-22 ) I vamm: I sRTv 1 1 §-3v3im| fsr fssT ajr 

3TTSVW ^3q^ 1 gtfnj-; 1 In the case of the 5th praySja, the hotr 

ntn srsnvw r aRfwhn 

W151 %ari stTsw gmwT arjr ansvw 57553^3^’ (an*?. 1 . 5 . 24 ); here 
srsrrrf^ is uttered inaudibly. 
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mystic matter and even in modern times the word is uttered 
very loudly and forcibly. The Ait. Br. XI, 6 says that ‘ the 
vasatkara is a thunderbolt ; when a man utters vasatkara he 
should think of his enemy ; thereby he plants the thunderbolt 
on him. ’ Asv. I. 5. 18 states that vasatkSra was to be uttered 
only by day and not by night. There are three tones ( mandra 
madhyama and uttama ). Up to the prayajas and after samyu. 
vaka the mandra tone is employed. After prayajas up to svistakrt 
the tone is to be madhyama. Thereafter up to saihyuvaka it is to 
be high. Vide Asv. I. 5, 25-^8 and Asv. I. 5. 4-8 for these and 
several other rules. Asv. II. 15. 12 states that the aguh ( the 
words ye3 yajamahe ), the om ( at the end of an anuvakya ) and 
the vasatkara are pronounced in a high tone everywhere. 

The adhvaryu after the five prayaja offerings comes back 
and pours some ajya’^^'’ ( left in the juhu after the prayaja offer- 
ings ) over the several offerings ( havimd ), first over the dhruva, 
then over the purodasas, the boiled milk, the curds in the order 
in which they are sacrificed later on. Lastly he pours a little 
ajya over the upabhrt. He lays down the ladles (sruc). He holds 
them in his hands from the time when he offers the ajyabhagas 
up till the offering to Agni Svistakrt, He puts into the juhu 
four ladlings of ajya with the sruva with * may the dhruva be 
strengthened with ghee in each sacrifice for those who serve the 
gods &c. ’ ( Tai. S. I. 6. 5. 1 ) and anoints the blades of the 
prastara with a drop of ajya. 

Now follow Ajydbhdgas.^^^ The adhvaryu issues a direction 
to the hotr ‘ recite the anuvakya ( invitatory ) verse for Agni, ’ 

The hotr repeats Bg. VI, 16. 34 ( Agnir-vrtrani ahutah ) with 

om added at the end. Then there is aSravana by adhvaryu and 
pratyasravana by agnidhra, then the praisa of adhvaryu to the 
hotr to repeat the yajya for Agni, The hotr repeats the yajya 
" may Agni who is favourable ( or pleased ), partake of the 
ajya’ preceded by ‘ ye3 yajamahe’ and followed by ‘vau3 sat.’ 

2370. The com. on Sat. II. 2. p. 200 says that this action is the 

(in the language of miinamsakas ) of the and is not 

meant as arfuuTror; but the com. on Kat. III. 3. 9. says that this is 
and not 

2371. AjyabhSgas are two and they arc the names of two actions 

( karmanSmadheya ). envq’unrrfwia t srTJV vn_»it uni- 

1 com. on Sat. II. 2. p. 201. Tai. S. II. 6. 2. 1 and Sat. Br. 
I. 6. 3. 38 say ‘ VT ^ The prai?a is apsrvs- 

gw3t? ’. Vide note 483 above. 
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On hearing ‘ vausat ’ the adhvaryu offers ajya in the northern 
and most blazing part of the ahavanlya. The yajamana recites 
‘ Agni has his eye ( everywhere ). May I become possessed of 
sight by worship offered to him, * The same procedure is follow- 
ed as to the second ajyabhaga to Soma which is offered in the 
southern and most blazing part of the ahavanlya fire. In purna- 
masa the two ajyabhagas are called Vartraghna and in the 
dar^esti they are called ‘ Vrdhanvantau ’ ( Asv, I. 5. 32 and 35 ). 
Vide Jai. III. 1. 23. The adhvaryu is on the north side of the vedi 
when he takes up portions of ajya in the juhu and issues the 
direction to recite the anuvakya from there. Then he crosses to 
the south of the ahavanlya, performs a&ravana and issues the 
praisa for the recital of the yajya after the agnidhra responds 
with ‘ astu srauSsat.’ The whole procedure is briefly set out in 
the note below.^*^’ 

Puronuvakya and Yajya are required in ajyabhagas, in avapa, 
in Svistakrt and in Patnisamyajas, but in prayajas and anuyajas 
there are only yajyas ( vide Sat. II. 2, p. 189). The puronuvakya 
is recited by the priest while sitting, while the yajya is recited 
standing and the recitation of these is only a samskara and 
not a principal act { vide Jai, X 4. 39-41 ). Four ladlings with 
sruva are made in the juhu for all sacrificers in ajyabhagas and 
other homas, but in the case of sacrificers whose gotra is 
Jaraadagnya five (pancavatta) ladlings are made in the juhu 
( Ap. II, 18. 2, Sat. II. 2 pp, 190-191 ) and one whose gotra is not 
Jamadagnya may have five ladlings after taking the permission 
of a Jamadagnya. The puronuvakyas for the ajyabhagas in 
darsesti are Bg. VIII 44. 12 (for Agni) and Pg. I. 91. 11 (for 
Soma ). 


2372. rhiT 1 ( fit sit: ) i 

31^; 3TTwmr ainfraw inviarngt arit i fhn i v3tr5iTn#Tt gnaft 

aiijiY^wv ^3 ^r3:Tf ( f^vfhrfs'iT ) • arfiT^BHit ( siif wtrt ) Trntnf 

aiii^^gfhfT I iitfi aigH^^Tfci i niwun^ i fit ( an*?, s?). 

1. 5. 17 ) I vamm: ant^gcmfETFrif frinvvi 'gawriq: i am^: 

mmvTgw3^ fit i i H 

^T3qi(^. 1. 91.5, ) i art^* sttsif^ 

I fitfi I ^qiui; sTravTv f iwr tf3 ^3ff i ( mnv? 

aiv^avfftTOft anf^trt fTtoJlTv" i &c. Vide 
I- 5. 29 ‘ aiftf^nw &c. , ’ and Tai. Br. 

HI. 5. 6 for these aig^TV Ts and vr^s. sigvr^l ia also called g f ig^i ^ VT 

fw IT. ft. aiiq. II. 18. 3 
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The adh vary u having gone across (towards the purodaSas 
that are made ready) sprinkles clarified butter on the sruc (juhu) 
with ‘apyayatam dhruva &c.’ ( vide p. 1059 above), touches the 
several sacrificial offerings with ‘do not be afraid, do not tremble^ 
may I not injure thee ; may not thy lustre leave thee ; carry 
across this sacrificer who brings offerings, rain on the earth, in 
order I shall offer the cut portions; I make an adoration to you, do 
not injure me ’ ( Tai. Br. III. 7.5). With his thumb and two 
fingers ( viz. the middle and anamika, but using only the fleshy 
parts and not the nails) he cuts off a portion from the middle of 
the puroda^ia ( cake ) meant for Agni and from its front half. 
Sat. IL 2. p. 191 and Ap. II. 18. 9 say that the avadana (portion 
out or severed) is as much as the front joint of the thumb 
(as a general rule ) but that the svistakrt offering is larger than 
the ordinary offering for other deities &c. For the Jama- 
dagnyas a third portion is cut off from the hind part of the 
purodasa. Portions from ajya and sannayya are taken out with 
the sruva and of cooked food (caru) with the meksana. The por- 
tion cut from the middle is placed in the eastern part of the 
bowl of the sruc and the second portion in the western part of 
the bowl. He sprinkles clarified butter with the sruva ( in 
which ajya is taken from the ajyasthall ) on the cut portions and 
on the purodasa from which they were cut with ‘ when cutt- 
ing portions from thee I acted against thee, I anoint that again 
with ajya, may that grow again in thee’ ( Tai. Br, III. 7. 5 ). 
Everytime he offers a fourfold ( caturavatla) portion he smears a 
drop of ajya on the blades of the prastara. 

Then follows the principal sacrifice. The adhvaryu issues 
a direction to the hotr ‘recite an anuvakya for Agni’. Hotr 
recites ( as anuvakya ) Ilg. VIII. 41. 16 followed by ‘ om ’ (as 


2373. nr U ••• Hr ftfft: I an. HI- 7. 5, (pioted in Ap. II. 

18. 9, Sat. II. 2. p. 194 and Baud. I. 16. 

2374. arf^gqwi^rf^ • 

II. 2. p. 191, 

2375. The sprinkling of butter on the sruc ( upastarana ), the 
placing in the sruc of the two portions cut oil from the puiodsda and 
the sprinkling of butter over the cut portions ( abhigharapa ) constitute 
four items and so are called ‘ caturavatta,’ When three portions are 
cut off from the purodsla or other offering for JSmadagnyas then there 
are ( with upastarana and abhigharana ) 6ve items ( paueSvatta ). 
Vide 6at. Br. I. 6. 1. 21 for the four with their technical names. 
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agnirmurdha...jinvato3m ). Then there is aSrSvana and pratyS- 
Sravana. Then the adhvaryu issues his direction to the 
hotr to recite the yajya which is Rg. X. 8. 6 ( ye3 yajama- 
hesgnim bhuvo havyavaho3m vauSsat ). Then the adhva- 

ryu throws the oblation ( ahuti ) of purcdasa portions on 
to the fire. The method of this is®*'^® that he drops a part 
of the ajya from the sruc first { that was sprinkled in 
it at upastarana and abhigharana ), then the two purodasia 
portions are thrown and lastly he allows the remaining 
ajya from the bill-like mouth of the sruc to flow over the 
purodasa offerings as if covering them but without disturbing 
them. The principal ahutis are introduced at the point of 
the confluence of the two agharas and each one is offered 
in the ahavanlya to the east ( or north-east ) of the preceding 
one but in contact with the latter. The yajamana makes the 
tyUga ‘this is for Agni' with ‘may I have food to eat on account 
of this worship of Agni.’ After this offering of purodaSa to 
Agni, there is an upaihiuyaja ( a silent sacrifice ) with clarified 
butter offered to Prajapati or to Agnisomau or Visnu. When 
offered to Prajapati the anuvakya and yajya are Bg. X. 121. 10 
and Tai. Br. II. 8. 1 ( taveme loka &c.) and when offered to 

Agnisomau they are Bg. I. 93. 2 and 6. According to Ap. 1. 19. 12 
and Jai. X. 8. 51-61 it is offered only on Paurnamasl. In this, 
the reference to the deity is always inaudible, but even here the 
asruta, the pratyasruta, and two directions for reciting anuvakya 
and yajya and the vasatkara are uttered loudly. The sacri- 
ficer says in this upaih^iuyaja ‘ thou art a destroyer ; may I be 
uninjured and may I subdue evil.’ The offering is made of the 
ajya in the dhruva ( Jai. X. 8. 47-48 ) and the devata is either 
Prajapati or Agni or Visnu ( Jai. X. 8. 49-50 ) and the offering 
is caturavatta (Jai. X. 8. 33-34). The second purodasa is 
offered to Agni and Soma on purnamasa in the same way, the 
anuvakya and yajya being respectively Bg. I. 93. 9 and 5 and 
to IndragnI in darsesti, the anuvakya and yajya being Pg. 
VII. 94. 7 and VII. 93. 4, This is the case when the sacrificer 


2376. 

II. 2. p. 195. Vide Xp. II. 19. 7-9. 

2377. In sranq-nvsgw^fl, iRrmw w ... i (argwwvr-sR'. X. 

12. 1. 10 with ehn it will be srarrirf 

(^. aa. II. 8. 1) the name PrajSpati is everywhere uttered 
inaudibly. Vide Sat. II. 2 pp. 202-203. 
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does not offer sannayya to Indra or Mahendra, When the 
sacrificer offers sannayya to Indra the anuvakya and yajya are 
respectively Bg, L 8. 1 and X. 180. 1 and when it is offered to 
Mahendra they are respectively Ilg. VIIL 6. 1 and X 50. 

In the case of sannayya he takes two portions of the boiled 
milk and two of curds ( or three of curds for pancavattins ) and 
there is upastarana in the sruc only once and abhigharapa 
also once. 

After the principal offerings comes the offering to Agni 
Svistakrt.*®'^* He sprinkles a little ajya in the sruc, cuts off 
one portion from each of the several remnants of the havis from 
their northern halves in the order in which the several sacrifi- 
cial ingredients are offered to the deities ( twice in the case of 
pancavattins ), sprinkles over these cut portions clarified butter 
twice, but does not sprinkle ajya on the remnants of havis and 
offers them in a spot in the north-east of the fire but not so 
as to come in contact with the other ahutis already offered 
(viz. ajyabhag€is and purodasa). In this also there is the direction 
to repeat anuvakya, recital of anuvakya, a^ravana, praty asravana, 
direction for yajya, the yajya itself and vasatkira. The anu- 
vakya for Svistakrt offering is Jig. X. 3. 1 and the yfijya is 
long and is set out below.^^®® The whole of it is to be recited 
without taking breath or he may take breath after reciting 
half of Hgi VI. 15. 14. The yajamana says ‘this is for Agni 
Svistakrt and not mine. May I attain to stability and long life 
by the worship offered to Agni Svistakrt. May Agni protect 

2378. Vide Aiy. I. 6. 1 for the snnvakySs and ygjySs of the princi- 
pal offerings. San. I. 8 states them somewhat differently. 

2379. According to Baud. I. 17 he cuts off (for Svistakrt ) portions 
as follows : 

. Vide Jai. IV. 1. 28-32. 

2380. A^t. (I. 6.3-5) gives the rules about the yajySt for Agni 

Svistakrt ( vide also 6an. I. 9. ) ; ^rsrTwtsfjr mx umr 

TsnxT iiwT !T3n>j%: 

%gi^rfii5v<n^T iqtn unmw fu^ mtmw 

^ i • Vide wr. Hi. 5. 7 for this qTSVT- ai ia pronounced for 

S in the above. rrsinTS: ia repeated inaudibly. Vide Asv. I. 3. 13-16. 

— is Rg. VI. 15. 14. If the is offered to Agni- 

$omau or Vi^nu then smlwitniT: or TaaoTi: is uttered in place of q-Jiiha: • 
When the 2nd purodasa is offered to IndrSgni on AmSvasya then 
substitute gvgp v q t ; for aRTprnrvn; and if sannSyya is offered then 
or ntvgvq. 
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me from bad sacrifice ( or a curse ) ; may Savitr save me from 
him who speaks evil of me. May I vanquish him who, whether 
far or near, is my enemy!’ ( Tai. S. 1. 6. 2, 4 ). Jai. VI. 4 . 3 
lays down that if after portions are cut for Svistakrt as 
directed they are destroyed accidentally, there is no fresh 
cutting for Svistakrt again. 

The adhvaryu comes hack to the north of the vedi from the 
spot where he offered to Svistakrt, fills the juhu with water and 
pours it round the paridhis ( or their places ) beginning from 
the middle one and proceeding from left to right with ‘ I offer 
this offering into Vaisvanara, it is a spring with a hundred or 
a thousand streams. May he support in this that is being filled, 
my father, grandfather and great-grandfather’ ( Tai. A. VI. 6 ) 
and then touches water. The sacrificer makes the tySga with 
‘this is for (my) father &c.’ and then touches water. The 
adhvaryu lays down the two srucs in their proper places. Then 
he tears the surface ( or top ) of the purodasa meant for Agni 
from west to east, inserts his thumb and the anamika ( ring- 
finger ) and takes out from inside the cake a portion which is 
as much as a barley grain or the pippala berry with * let 
this be cut off, somewhat bigger than a barley grain or than 
the wound made by an arrow. May we not injure this holy 
and well-offered havis of the sacrifice * ( Tai. Br. III. 7. 5 ). He 
takes off a portion from the other purodasa also in the same 
way but without piercing the top. These portions are called 
prSsitra. The brahma priest looks at the prasitra when it is 
being taken out with ‘ I look at thee with the eye of Mitra ’ 
( Asv. I. 13. 1 ). The adhvaryu sprinkles clarified butter on 
the vessel called prasitraharana ( that in which prasitra is 
carried ), keeps the prSmtra in it and sprinkles ajya over it 
( does abhigharaya ), takes it to the east of the ahavanlya by 
the space between the brahma and yajamana on one hand and 
the ahavanlya on the other and then lays it down to the west 


2381. vwnm vt i H rv mid II. 3. p. 205. The 

com. explains ‘pippala’ as the berry of a^vattha, while the com. on 
Ap. III. 1. 2 explains anfvmwmtVfl: ’. According to some 

a portion is taken only from the Agneya purodasa ( vide Sat. II. 3, 
p. 206 ). snRia: wgrw: JURtW frui qisR l com. on Sat. II. 3. 

p. 206. Vide note 2339. Kat. (I. 3. 40-41) says that it is like a 
mirror in shape (that is like an elongated circle) or like a camata (i. e. 
rectangular m shape ). In modern times only the rod is very small, 
otherwise is jnst like in shape. 
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of the ahavatilya ( to the west of the pranlta waters, according 
to Baud. I. 17 ). The adhvaryu then sprinkles ajya in the 
i^apatra, he cuts off the first portion of ida froili the southern 
half of the purodasa meant for Agni with ‘ from the southern 
half I cut off ( ida ) seen by Manu, from whose foot ghee 
oozes, that is moved by Mitra and Varuna, that has a face 
in one direction only (in the south), without mixing it 
with others’ ( Tai. Br. III. 7. 5), From the eastern half 
of the same purodasa he cuts off a thin but long slice which 
is the portion of the yajamana ( according to Baud. I, 18 it is 
three or four angules long) and which is anointed ( or smeared ) 
with ajya and placed near the dhruva ( or to the east of the 
dhruva ) in some vessel on the barhis. Then he cuts off a 
part from the portion of the cake that is between its southern 
and eastern parts. In the same way ( i. e, repeating the 
verse ‘ seen by Manu ’ &c. ) he cuts off a portion as ida from 
the northern purodasa and other things offered ( such as 
the boiled milk and curds ). He then sprinkles ajya over the 
cut portions and removes them towards the east on the vedi. 
He crosses to the south in front of the botr, sits behind the hotr 
with his face to the east and anoints the front two joints of the 
fore-finger of the hotr with ajya from the sruva, first the front 
joint and then the one next to it. The hotr wipes with the palm 
of the hand turned towards his chest the uppermost joint of the 
finger on the upper lip and the next joint on his lower lip with 
‘ I partake of thee that art sacrificed by the lord of speech for 
food, for prana ’ and ' I partake of thee that are offered by the 
lord of the mind for strength, for apSna ’ respectively (Asv. I. 
7, 1-2 ; compare Sat. Br. I. 8. 1. 14-15 ). He touches water. The 
adhvaryu turns from right to left, comes back to the place 
whence he went, sits down to the east of the hotr with his face 


2382. The word ‘ida ’ ia the appelUtion of a devatS and secondarily 
applies to sacrificial materials and also to a rite. ‘ 
wntfr^i’ com. on Sat. II. 3, p. 207. Ap. III. 1. 1 employs ida and 
prSditra in the sense of rites- The idSpatra is made of nsvattha wood, 
has a bowl four angulas wide and is as long as the foot of the sacrificer 
and has a rod four ahgulas long. According to Ap. III. !• 7 and Baud. 
I. 18, the first portion of ids is cut off from the purods^a to the south 
meant for Agni. Ap. III. 1. 6 says ‘ 

vsert^i ^r.’ The five avattas are effected by sprinkling 
ajya twice over the portions cut ( vide com. on Ap. III. 2. 1 ). The story 
of the deluge, of Mann and of Ida as his daughter occurs in Sat. Br. 
I. 8. 1. In Sat. I. 8. 1. 7 and 8 we read ^ STVr 

finrraw=^t i nt wCtra i i. ’ 

H. D. 131 
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turned westwards, offers the ids to the hotr and the sacrificer 
recites a long mantra ( Tai. S. L 6. 3. 1-2, ‘ Surupa-varsa-varna 
ehlman...devan-apyetu ’ ) and looks at the ids when it is being 
taken to the hotr. The hotr accepts the ida ( i e. the vessel of 
ids ) in his joined hands, places the ids in his left hand, keeps 
his right hand near the ids to its west with the fingers turned 
northwards and makes the adhvaryu cut off from the ids itself 
a portion called avantare^a into the right hand in the following 
manner. The adhvaryu spreads drops of Sjya on the right hand 
of the hotr with the sruva in which are poured the remnants of 
the Sjya in the idapatra, then the adhvaryu takes a portion 
from the idSpatra and drops it on to the right hand and the hotr 
himself cuts a second portion from the middle of the ida with the 
space between his thumb and the fore-finger; then the adhvaryu 
sprinkles over the ids in the right hand of the hotr Sjya as 
above.**®* The hotr grasps the two portions with the thumb of 
his right hand, draws in the fingers of the right hand, but (keep- 
ing the thumb outside ) does not close them into a fist, takes 
into his right hand the ids placed in his left. He ( the hotr ) 
raises the ids on a level with his mouth or nose and invokes it. 

The idopahvSnam or 4opa — ( invocation of the ids ) is 
described at length by Asv. I. 7, 7.**®* By this invocation it is 
supposed that the deity Ids becomes favourable to the sacrificer. 
It is a nigada, but a large part of it is said inaudibly ( up to 
‘ vrstir hvayatSm ’ ) and the rest loudly. The sentences run in 
pairs e. g. ‘ Ida has been invoked with the Heaven, with the 
great Aditya ; may ids together with Heaven and the great 
Aditya call us near’. In the portion that is loudly uttered, there 
are three pauses, viz. after ‘idopahutS,’ after ‘manusyah’ and after 
‘ devi devaputre’. Tbe adhvaryu, the Sgnidhra and the sacrificer 
touch the idSpStra with their hands**®® and remain so till the 


2383. fig: snHFrr^grng^ i a T ig utf w n n i fierT 

i II. 3. p. 209 ; com. jnn 

TT^rrnng. Compare Adv. I. 7. 3-5. Both portions may be cut by tbe 
hotr or only one. The two portions in the right hand of tbe hotr are 
called avSntaredS 

2384. Vide Appendix for the text. This invocation difEers consi- 
derably from the one contained in Sat. Br. I. 8. 1. 19fE, Tai. Br.III.5.8. 

2385. According to com. on Sat. II. 3. p. 210 the brahmS priest 
does not join in touching the idSpStra. This is also the practice in 
modern times of those who follow Sat. According to Baud. I. 18 and 
Kst. III. 4. 12 the brahms does join. 
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end of the invocation. When the invocation goes on inaudibly 

the yajainana mutters ( japati ) ‘O Ida! come ( Ap. IV- 

10. 4 ) ’ and when it is loudly uttered he mutters ‘ thou 
art cit &c.’ ( Ap. IV. 10. 4, where they are called Manusyagavl 
mantras ) and utters loudly ‘ May you breathe into all beings, 
may all beings breathe on account of you &c.’ and several 
other mantras ( Ap. IV. 10. 4 and 7 ). He looks at the hotr and 
thinks of Vayu in his mind ‘ O Vayu ! Ida is thy mother ’ ( Ap. 
IV. 10. 5 ) ; when the words ‘ this yajamana has been called ’ 
are uttered, he mutters ‘ May I, so invited, be endowed with 
cattle’. When the invocation of ida is finished, he repeats 
* may Indra put in us vigour &c.’. When the words ‘ the divine 
adhvaryus ’ are uttered, the adhvaryu mutters ‘ May I be 
endowed with cattle.’ 

When the invocation of Ida is finished the adhvaryu passes 
round the ahavanlya towards its east and takes the prafiitra to 
the brahma priest and hands it over to him. Asv. I. 13. 2 des- 
cribes in detail what thereon the brahma does. He looks at the 
prasitra when it is being brought with ‘ I look at thee with the 
eye of Mitra. ' He receives the prasitra in his joined hands 

with ‘ I accept thee at the impulse of god Savitr with the 

hands of Pusan. ’ He lays down the vessel containing prSMtra 
to the west of the ahavanlya inside the vedi on kusa grass, with 
its rod to the east, ‘ I place thee in the navel of the earth, in the 
lap of Aditi. ’ He takes the prasiitra with the thumb and the 
ring-finger and eats without masticating it with the teeth with 
‘I eat thee with the mouth of Agni, with the mouth of Brhaspati,’ 
Then he performs acamana and again drinks water with ‘ I 
sprinkle truth over thee; may the deities that dwell inside 
waters avert ( the evil in ) this. Do not injure my eye, my ear, 
my life.’ He should touch his navel with ‘ I hold thee in the 
belly of Indra. ’ Then he washes the vessel in which prasitra 
was contained, fills it with water, pours water thrice from it 
holding the vessel and the palm of the hand towards 
one’s chest. 

The hotr eats the avantareda**®* after the brahma eats the 
prasitra with a mantra ‘ O Ida I favour this our portion &c. ' All 
the four priests together with the sacrificer as the fifth then 


2386. ‘ UFT g'm W: fJMyt 

(RvrlrT fFV wr frw sfr 

wIsTTr: ^ I. 7. 8 ; compare Ap. III. 2. 10-1 1, and 

Tai. Br. III. 7. 5. 
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partake of the ida with b mantra ‘ thou art ida, thou art agree- 
able, thou art the bringer of happiness, place us in abundance 
of wealth and good progeny. I eat thee for the lustre of the face, 
for the fragrance of the mouth. ’ After eating ida they observe 
silence till they perform niarjana. They perform marjana***'^ 
inside the vedi near the prastar{i bunch with ‘ May mind resort 
to light. May all gods regale themselves here' ( Tai. S. 
I. 5. 3. 2 ). 

The adhvaryu divides the puroda^a baked for Agni into four 
parts ( and no other purodasa nor sannayya ) by piercing its 
surface and keeps it on the barhisikah&s strewn on the vedi), the 
last part being made the biggest of all four. Vide Jai.IILl. 26-27. 
The yajamana recites a mantra ‘ bradhna pinvasva &c. ’ ( Tai. 
Br. III. 7. 5) and directs the four parts of that purodasa separately 
as portions of the priests by saying ‘ this is for brahma, this for 
hotr, this for adhvaryu, this for Sgnldhra ’ beginning in order 
from the south-east. The adhvaryu points out the portion of 
the yajamana ( vide p. 1065 above ). When that is done, the 
adhvaryu makes the biggest of the four parts which is meant 
for the agnidhra ‘ sadavatta ’ (cut sixfold).**®* The Sgnldhra eats 
his portion with ‘ thou art the portion of heaven, thou art the 
Sgnldhra of hre, thou art the samitra of fire, I eat thee with the 
mouth of fire, salutation to thee I Do not injure me. ’ The 
adhvaryu brings the portions of brahma and yajamana 
where they are sitting in separate vessels with the veda bunch. 
The portions of the hotr and aahvaryu are brought by the 
adhvaryu in other vessels. The adhvaryu, hotr and brahma eat 
their portions respectively with ‘ thou art the portion of the 
aerial- region,’ ‘thou art of the earth,’ ‘tbou of heaven.’**®* 


2387. MSrjana means ‘sprinkling water on the head after a mantra 

is recited ’ ( Rirtw vr^rornf^; i com. on Sat II. 3, p. 210 ). See 

however note 755 above and A^v. I. 8. 2. 

2388. According to Ap. III. 3.6-7 ‘fidavatta’ is effected in either of 
two ways; first upastarapa in some vessel (on the hand of the Sgnldhra, 
according to com. ), then placing on it one part out of two in Which the 
largest portion meant for Sgnldhra is cut, then abhighSrana, then again 
npastaraQa, placing the second part and the abhigharapa ; or first 
upastarana twice, then the two parts of the largest portion and then two 
abhighSranas. Sat. II. 3, p. 211 mentions only the first method. 

2389. It will have been noticed from the preceding that the four 
priests have each a share in the cake for Agni and that they also share 
with the yajamSna the ida. The hotr hag further the avantareda and 
the brahma partakes of the pra^itra besides. 
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The conclusion of Jaimini ( III. 4. 48-50 ) is that these portions 
are not meant as the fee paid to the priests ( parikraya ), but 
the four parts are meant to be eaten by them. 

Plenty of rice is cooked on the daksina fire, This is called 
anvaharya. The adhvaryu sprinkles ajya over it ( i. e. 
performs abhigharana ) and takes it from the daksina fire to 
the north of it. He issues a direction to the yajarnSna ‘ offer 
( the boiled rice ) to the priests that sit to the south ’ and when 
the sacrificer says ‘ come to the south ’ the priests do as 
requested ( i. e. come to the south ). The yajamana issues a 
direction to the four priests ‘ this boiled rice is yours, take it 
according to your shares *, The rice is divided into four parts 
and the priests accept their respective portions with ‘ I accept 

thee at the impulse of God Savitr with the hands of 

Pusan; may king Varuna take you. Who gave to whom? 

Desire ( Kama) baa given to Kama O Kama, this is thy 

fee. May Ahgirasa with upturned palm accept it ’ (the whole 
formula occurs in Ap. XIV. 11. 2).’**’ The priests come back to 
the north (and then brahma comes to his usual seat). The 
adhvaryu keeps aside the remnants of the several offerings 
( such as the agnisomlya cake or sfinnayya ) and of the boiled 
rice outside the vedi to its north. 

He throws into the ahavanlya the two blades that are 
now kindled at the fire and had been kept aside ( vide 
p. 1040 above ). The adhvaryu says to the brahma priest ‘ 0 
brahman! we shall start or commence’ (Tai. S. II. 6. 9. 1 ). 
The brahma priest first mutters ‘ Brbaspati is Brahma, he sat in 
the seat of BrahraS ; O Brbaspati I you protected the sacrifice ; 
protect the sacrifice and me’ ( Asv. I. 13. 6) and loudly gives 
permL-ision ‘ yes, do start ’ ( 03m pratistha ). The adhvaryu 
directs the agnldhra ‘O agnit, take the tamidh (that is left ) and 
wipe the paridhis and fire, each once ’. The agnidhra takes the 
samidh and offers it into fire with the mantra ‘ O fire, this is 


2390. n?t sni irifla" r<>Y 

I ffc VPT I g II 3.5.212. vide .\p. III. 3. 12-14. The daksipa 
fire is called 

2391. er ditni &o. This is called and occurs in 

many connections (such as marriage, adoption of a son ). Vide Atharra- 
veda III. 29. 7, Tai Br. II. 2. 5 (where it is explained), Tai. .\r. III. 10. 
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thy samidh ; may you increase and be strengthened by it. 
May the lord of the sacrifice ( the yajamana ) increase and be 
strengthened ; svaha ’ ( Sat, II. 4. p. 212 ), The yajamana says 
as usual ‘ agnaya idam ’ and repeats ‘ 0 fire, this is thy samidh 
&c. ’ (Ap. III. 4. 6) and implores Agni to vanquish and 
destroy his enemies ( the lengthy formula is in Ap. IV, 11. 5 ). 
He ( the agnldhra ) without moving about wipes the paridhis 
as before with the tying cords of idhma ( but without holding 
the sphya ), the middle one from south to north and the other 
two from west to east, and wipes the fire also from west to east 
with ‘ 0 fire, that securest food &c. ’ ( Ap. III. 4. 7 gives the 
whole ). He sprinkles water over the tying cords ( with which 
wiping was dona ) and throws them into the ahavanlya with 
‘ do not injure our cattle, ( you ) who are Rudra, the lord of 
beings ^cc.’ (Sat. II. 3, p. 213)- The yajamana makes the 
tyaga ' this is for Rudra, the lord of beings, who moves among 
rows ( of M aruts ) ’, 

The yajamana touches water and mutters a mantra ( which 
is in Ap. IV. 11. 6 ‘ vedirbarhih &o. ). The yajamana also 
performs japa of the Sapfaholr formulas before the anuySjas 
are offered. The adhvaryu takes into the juhu the 5jya from 
the upabhrt ( leaving some in the latter ), crosses over to 
the south with the juhu and sets about offering the three 
anuyajas. First there is the aSravana ( 033ra3vaya ), then 
pratyasravana (astu srau3sat) by agnldhra who always holds 
the sphya when saying this. Then the adhvaryu issues a 
direction to the hotr ‘ recite the yajya for the devas.’ When the 
hotr recites the yajya and utters vauSsat the adhvaryu standing 
in one place offers the first ajya offering on the samidh ( offered 
for anuyajas as stated on 1069 above ) to its east, the 2nd and 
3rd to the west on the samidh itself ( but all three are offered to 


2392. It is interesting to see that according to K5t. III. 5. 2-3 the 

mantra ‘this is thy samidh ’ (VSj. S. II. 14) is recited by the hotr and if 
be be ignorant then by the yajamSna. This shows that even then priests 
ignorant of the work expected of them or at least ignorant of the 
formulas they had to recite for a yajamlna had sometimes to be 
engaged. The Sat. Br. I. 8.2.4 also refers to this w W 

2393. The saptaliotr formulas are : I 

inusrfi I srsgtTTTWT vgrtvrrHirfl i wvrv 

W^rrrsT • stT. III. 5. The four priests, the Sgnidhra, prastotr and prati- 
hortr are often called the seven hotrs. 
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the east of the meeting point of the two Sgharas ). The third 
and last offering of ajya is begun on the west but carried east 
in a continuous stream so as to become mixed up with the first two. 
In each case the yajamana repeats the formula of tyaga. The 
yajyas and tyaga are given below in the note.®^** The adhvaryu 
then comes hack to the north, lays the two ladles ( sruc ) in 
their proper places and he and the yajamana mutter the two 
formulas ( Tai. S. I. 6. 4. 2 called vajsvatl ). The adhvaryu 
takes up in his right hand with palm upwards the juhu and 
prastara ( prastara being placed over the palm and juhu over the 

prastara ) with ‘ vajasya grabhit ’ ( Tai. S. I. 6. 4. 2 ) and 

holds down ( so as to bring it in contact with harhis ) with 
palm turned downwards in the left hand the upabhrt ladle (which 
is under the palm) with ‘ athasapatnan.J....akah ’ ( ifed). He 
again takes up the juhu with ‘udgrabham ca’ {ibid ) and presses 
down the upabhrt with ‘ nigrabham ca.’ At this time the juhu 
held in the right hand is far apart from the upabhrt held in the 
left. Then he moves with the right hand having palm turned 
upward towards the east on the vedi itself the juhu with 
* brahma deva avivrdhan ’ ( the gods increased holy prayer ) and 
with the left hand having palm downwards he leaves outside 
the vedi the upabhrt with ‘ athasapatni.n...vyasyatam ’ ( rhtd. 
‘Indra and Agni hurled away my enemies’ &c.). Then he touches 
water, sprinkles water over the upabhrt, takes it up and anoints 
with the butter remaining in the juhu the three paridhis, 
the middle one with ‘ to thee for Vasus,’ the southern one 
with ‘ to thee for Rudras ’ and the northern one with ‘ to thee 
for Adityas.’ The yajamana recites in each case ‘ this is for 
Vasus,’ ‘ this is for Rudras,’ ‘ this is for Adityas ’ followed in 


2394. There are three anuyajas. The first praisa is and the 

two others are simply The three yajyas are. ^ 

5^3 I ^ wTRTtfir ^3 ^3^ i 


eriws ?TRrr 




Cr^3 I I- 8. 7. Vide an- HI- 5- 9 for 

these. The ttsthtw says ‘ airS 5 ^ sm^iwnr, 

31(3 »nd adds with each formula of tyXga respectively 

‘ sifuBt ’1 I. 6 . 4. 1 . Vide Ap, 


IV. 12. 1. 




1072 


History of Dharmaiastra 


[ Ch. XXX 


each case with a prayer noted below,**** After keeping the 
-Juhu in some spot on the vedi other than where the prastara 
is, the adhvaryu, having mixed the prastara with the two 
vidhrtis ( vide above p. 1045 ) with ‘ may heaven and earth be 
of the same mind; may Mitra and Vanina help you with 
rain ’ he leaves the vidhrtis on the barhia and smears the 
prastara { with the remnants of ajya ) in the three ladles ( sruc), 
the points in juhu with ‘ licking the one that is smeared ’ 
( Tai. S. 1. 1. 13. 1 ), middle portions in upabbrt with ‘ viyantu 
vayah ’ ( ibid ) and the roots in dhruva with ‘ prajam yonim ’ **** 
(ibid). He does the anointing a second time ( with the same 
mantras ), He anoints a third time in the reverse order viz. the 
roots first in dhruva, the middle portions in upabbrt and the 
tops last in juhu ( the mantras being the same for each ladle ), 
The yajamana repeats, while the prastara is being anointed, 
a mantra ‘may kusa be anointed with ghee ’( Ap. IV. 12. 3). 
Taking out a blade from the prastara so anointed with ‘ to thee 
for long life ’, he places it in a known place ( for use later on ). 
When the blade is taken away from the prastara the yajamana 
recites a mantra ( apipred yajno...yajamanam viyantu ). 

The adhvaryu takes the prastara ( and also the iakha i. e. 
twig used at the time of milking cows when sannayya is to be 
offered ), introduces the prastara ( together with the twig ) at the 
corner in the north where the middle and northern paridhis 
meet and says ‘ aSSravaya.’ When the agnldhra responds with 
‘ astu srauSsat,’ he issues a direction to the hotr ‘ the divine 
botrs are desired ( or requested); you being human and directed 
to utter the words of success recite hymns for the god called 
BuktavSka.’ The hotr begins the recitation of suktavaka 


2395. v^rrrrw:— w *iw i i 

pv^rwrfWv^ I Ml ^ h. ' wiv. IV. 12. 3. 

2396. Ap, III. 6. 1. states the mantras somewhat differently. 


2397. The word snktavSka has two meanings viz. the deity Agni 
and also the formula repeated by the hotr. Vide .\p. III. 6. 5-6 for the 
two meanings ‘ <Tni sutra 5 and in 6. 

AST. I. 9. contains snktavska and rules about its recitation. ‘ 
wi^B^adr*RisTiiS ft WFVTyfhtr frvgwrar: > com. on Ap. III. 6. 6. Vide 
Tai. S. II. 6. 9. 5ff, wf. III. 5. 10 for ft WPnsftrar &c. and Sat. 
Br. I. 8. 3. 1-19 and I. 9. 1. 1-23 for a disquisition on sUktavaka. 
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which is given helow.’*“® The contents of the suktavSka may 
he briefly indicated. He begins ‘ O heaven and earth, this 
blissful event has taken place; we have so flourished as to 
pronounce the good words ( viz. ‘ fire has accepted this hams 
&c.’) and our adoration (to the gods); O fire, you should 
declare good words, so that we may feel elevated ; thou art the 
declarer of good words.’ Then numerous words follow that 
state the various attributes of heaven and earth. Then it is 
declared that Agni and other deities ( named ) have accepted 
the offering and made it flourish. Then the sacrificer is named 
and it is said that he hopes for various blessings such as long 
life, worthy sons. The whole is concluded with ‘ we men belong 
to Agni. May we have ( the fruits of ) sacrifice and wealth. 
May both heaven and earth save us from sin ( or evil ). May 
the most desirable thing come here. Here is adoration to 
the gods.’ After the suktavaka the adhvaryu throws upon 
the ahavanlya the prastara(3nd the sakiia, in case of sannSyya ) 
with ‘may waters and plants be strengthened; you are the 


2398. w 

I orwnimm sRrmi 

5 rf=^r i f firnnvi nvt- 

gvT w w i srism^ f mgrtuvr- 

fU5T I wm ^tr i fit ^ i vsnyil?! 

fiqr gqmrqtf u? ncisirnrTs^ ' 3i?nq^iiTi%? 

sTrnrvr i aiijifiR^r^ 

I 3i?vigu^fwnit %vfTnvmr 5 rTOsv vsnnmswmwT ' sngrr- 

5ti?^ gusiRcvuRU^ rnupfhTHm# wsmiva^vTOTo %vv?vTwr>> 

^f^c ^iru r m a uiwr'’ fq'*? fvvnT= fivvi^nw agivig 

rrHwrr !Tf fjr^l qwff Tvaa’nffpn: i f# w ivw w wi ?n*VT- 
irra^iW^? wnt i an*? 1.9. Compare I. wr. HI. 5.10 
and SSn. I. 14 for almost tbe same words and Tai. S. 11. 6 9. 5-7 for 
explanation. The words underlined are uttered inaudibly ; vide a4v. 1.3.14. 
The deities mentioned in note 2381 may be substituted for PrajSpati ; 
and Indra or Mshendra also may be added (where sSnnSyya is offered). 
When the cake is offered to IndrSgni, one may add an invocation as to 
them. Two names ( viz. the ordinary name and the secret name derived 
from the nakfatra of birth) were to be declared after triutW:. If the 
rpsTwr? happened to be the teacher of the botr, the names should be 
uttered inaudibly. Tbe hotr paused and took breath at ainar, tSi*!. srrnr- 
Tvr^, 31^ ( wherever it occurs ), sr^iarg, aianr, Utgqi:. Vide Jai. 
III. 2. 11-15 for the proposition that sOktavSka is really a mantra 
accompanying the throwing of prastara; and Jai. (III. 2. 16-19) 
establishes that the svIktavSka on pBrnamSsa is slightly different from 
tbe one on darda. 

H. P. 135 
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drops of Maruts ; go to heaven and send thence rain to us ’ 
( Tai. S. 1. 1. 13, 1 Jaimini makes it clear ( VI, 4. 43-47 ) 
that sakha is not a subordinate complement of the prastara but 
the real meaning of the text ‘ he throws the prastara with the 
s^kha ’ is to indicate the time when the sakha is to be thrown 
into fire, Jaimini ( IV, 2. 10-13 ) states that the throwing of 
the sakha into fire is pratipattikarma ( i, e. that is the final 
disposal of the sakha ). When throwing the prastara he does 
not bend his hand but holds it rather straight and banging 
downwards and the tips of the prastara are not put beyond 
the fire nor are they turned upwards, nor are the tips allowed 
to be first scorched. He raises it up, brings it slowly down 
and rolls it on the hearth of the ahavanlya ( making the 
upper portion come down and vice versa ), The adhvaryu, when 
the hotr says ‘ this sacrificer seeks ( hopes for ) blessings ’ 
directs the agnidhra to consign the prastara to fire. The 
agnidhra thrice raises with his joined hands the prastara 
into the ahavanlya fire. The sacrificer makes the tyaga to the 
several deities mentioned in the suktavaka ( agnaya idam, 
somayedam &c,) and adds (Tai. S. I. 6. 4. 1) * may I win victory 
following the victory of Agni ’ ( then of Soma and so on for 
the other deities When the hotr mentions the name of the 
sacrificer the latter recites ‘these blessings have come here ’ 
( Tai. S. I. 6. 4. 2 and Ap. IV. 12. 5 ). The adhvaryu directs 
the agnidhra to throw into fire on the prastara the blade of 
kusa taken from the prastara and kept aside ( as described 
above p. 1072 ) and the agnidhra**®’ does so with ‘ Good speed 
to the tanus, svaha’. The yajamana mutters ‘this for the 
Tanus ’ and proceeds ‘ This pillar spread down from heaven and 
was raised over the earth. With it that has a thousand shoots we 
worry our enemy etc.’ (Tai. Br. Ill, 7. 6 and Ap. IV. 12. 8). The 
adhvaryu points out thrice with his forefinger the blade thrown 
into fire with ‘this, this’ and touches his nose and eyes with 
‘ Agni ! thou art the protector of life, protect my life, thou art 
the protector of eyes ’ ( Tai. S. 1. 1. 13. 2 ). Then the adhvaryu 
touches the earth inside the vedi with ‘thou art stable’ ( ibid ), 


2399. According to Ap. III. 6. 7 when this mantra is repeated 
there is no avahS uttered after it. But others difEer. 


2400. 

Vide 4 IX. 1. 4-5. 




I anv. IV. 12. 4. 


2401. According to com. on Ap. III. 7. 4-5 it is the adhvaryu who 
putsjnto fire the blade of the prastara. 
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The agnidhra then addresses the adhvaryn * talk with me 
The adhvaryu asks ‘ has ( the prastara ) been consigned to 
flames ’ ? The agnidhra replies ‘ it has gone to the fire Then 
after asravana and pratyasravana the adhvaryu touching the 
middle enclosing stick ( paridhi ) issues a direction to the hotr 
‘ Good speed to the divine hotrs (here the paridhis ) and bliss 
to human hotrs. Recite for iaih-y A*.^*®* Then the hotr recites 
the versa ‘ we long for that sam-yoh, for (the) path to sacrifice 
and to the lord of sacrifice. May divine bliss be ours I May 
there be bliss for human beings. May the means ( of bliss ) 
ascend upwards 1 All health to the two-footed and the four- 
footed that are ours ’( i. e. to men and cattle).”®* When the 
Saihyuvaka is repeated the yajamana mutters ‘ may I attain 
stability by yajna, sarhyoh (health and wealth) by the worship 
of Visnu’ ( Tai. S. I. 6. 4. 3 ). The adhvaryu then throws into 
the fire the middle paridhi with ‘O God Agni, that paridhi 
which you laid down svaha’ (Tai. S. I. 1. 13. 2). 

The adhvaryu then pushes on to the burning coals of the 
ahavanlya the other two paridhis together ( the southern and 
northern ones ) with ‘ the food of sacrifice has come together.’ 
He thrusts the tip of the northern paridhi underneath the middle 
one in the burning coals and keeps the tip of the southern over 
the middle one. When the paridhis are being thrown on the 
fire the yajamana mutters ‘ I loosen thy girdle &c.’ ( Tai. S. 
I. 6. 4. 3 ). After the paridhis are thrown the adhvaryu invokes 
them ‘may you spread ( i. e. prolong the life of ) the sacrificer’. 

The adhvaryu then lays on the bowl of the juhu the 
upabhrt and lets flow from the two ladles the remnants of 
butter into fire with ‘ 0 Visve Devas I You have for your share 
the remnants ( samsrava ) of ajya,.. .svaha ’ (Tai. 8. 1. 1. 13. 

2402. The words are i a n r iw^ igrg; i 

i w?«iTTren.4 

p. 218. 

2403. For the formula ‘ > ( Tai. S. II. 6. 10. 2 ) vide 

note 1684 above. As the most prominent words in it are 5 nn: this 
formula is called (lit. utterance of 4amyu ). It occurs in Tai. 

Br. III. 5.11. These words gave rise to the name of a sage 

whose legend is narrated in the Sat, Br. I. 9. 24-25, Tai. S. II 6. 10. 
Vide S. B. E. vol. 12 p. 254 n. 1. 

2404. Vide Sat. Br. I. 8. 3. 23-27 for the offering of the remnants 
of Sjya to the Visve Uevas. This horaa of remnants is an anga of the 
paiidhihoma. Vide com. on Ap. III. 7. 14. 
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The yajamana makes the tyaga with ‘ this is for Vasus, Rudras 
Adityas who are sharers in the samsrava ( remnants of ajya ),’ 
then utters a benedictory formula invoking blessings ( vide 
Ap, IV, 12. 10 and Tai. S. I. 6. 4. 4 ) and touches the veda bunch 
lying inside the vedi. 

The priests partake of the remnants of ajya and wash the 
ajya sticking to the ladles.**®* 

The adhvaryu takes up the juhu and upabhrt, the hotr takes 
the veda bunch and the agnidhra takes the pot ofajya(ajya- 
sthali ) together with the sruva. Being about to perform the 
patnisamyajas the adhvaryu passes to the south of the 
garhapatya fire ( from its east side ) and the other two priests 
( hotr and agnidhra ) pass to its north. The adhvaryu places 
the two ladles on the sphya with ‘ I place you in the abode of 
Agni whose house is indestructible; may you who are happy 
place me in happiness for the sake of happiness; may you who 
are the foremost ( or leaders) protect me when I am in front’ 
( Tai, S. 1, 1. 13. 2-3 ). They sit to the west of the garhapatya 
and set about the offerings of Patnlsarhyajas with the two ladles 
in the dhvana tone. They three sit to the west of the garha- 
patya with knees raised up, the adhvaryu being seated to the 
south, the agnidhra to the north and the hotr between the two. 
The hotr hands over the veda bunch to the adhvaryu who takes 
it with ‘ I have stood up following the immortals with long 
life &c.’ (Tai. S. I. 2. 8. 1 ), stands up and sits down to the 
west of the gSrhspatya. When the wife { of the sacrificer ) 
holds the veda bunch and touches the adhvaryu with a blade of 
darbha, the adhvaryu takes into the juhu four ladlings of ajya 
with sruva ( from the pot of ajya ). Then the procedure for 
each of the four offerings resembles the prayaja offerings, viz. 

2405. The ladles are the sruva, the juha and upabhrt and not the 
dhruva ( com. on Sat. II. 4. p. 220). 

2406. PatnIsamySja literally means offering made to the wives 
( of the gods ) along with ( some other deities), ‘vrvfrw: HHnRVvw # 

» com. on Sat. II. 5 p. 223. These are four offerings of ajya 
made in succession to Soma, Tvaatr, Devapatnis ( wives of gods ) and 
Agni Qrhapati. Vide Sat. Br. I. 9. 2 for a treatment of patnisarhyajas. 
Kat. ( III. 1 2-4 ) shows that there were several views as to the path by 
which the adhvaryu went to the south. WTW ij explained assrwf^tisspnit: 
S’miMrii'v-j; I 5«inrcwnTWwfH«WTR5is^irft»t: i com. on 

Sp. III. 8. 8. All formulas must be uttered here in these tones except 
some words to be specified later on. 



Ch. XXX ] Darsapurvamasa-Patnisamyajas 1077 

the adbvaryu issues a direction to the botr to recite an anu* 
vakya, ( invitatory prayer ) for Soma ( then for Tvastr and so 
on ), then the hotr recites the anuvakya, then there is asruta 
and pratyasruta, followed by adbvaryu directing the hotr to 
recite the 5 ajya for Soma ( or Tvastr or others as the case may 
be ), and when the hotr utters ‘ vai 3sat ’ the adbvaryu pours 
the ajya oblation from the jubu into the garhapatya ( in this 
rite ). The offering to Soma is made in the northern part of the 
garhapatya, that to Tvastr in the southern part and for the rest 
between these two. The offering to the wives of the gods may 
be made in an enclosed space ( i. e. by placing a screen to the 
east of the garhapatya ) so as to shut the garhapaiya from view 
on the eastern side. Additional offerings were allowed to 
be made to Eaka, Sinivali and Kuhu by those who desired sons, 
cattle or prosperity respectively either before or after the 
offering to the wives of the gods. The procedure is briefly 
indicated in the note below.’*®* 

The yajamana makes a fyaga ( of the offering ) with ‘ this 
for Soma ’ ( or for Tvastr and so on ) and adds a separate for- 
mula in each case invoking separate blessings of vigour, cattle, 
progeny and stability (vide Ap. IV, 13. 1 and Tai. S. I. 6. 4. 3-4), 
The adbvaryu offers in the garhapatya with the sruva an 


2407. qr i am. HI. 9. 3 and the 

com. saya ‘ vr am vmwff In 

modern timea a wooden frame is placed to the east of the gSrliapatya as a 
screen. The reason why the gSrhapatya is screened from view ia stated 
in the 6at. Br. I. 9. 2. 12 to be “ for, npto the time of the Samiatayajus 
the deities continue waiting, thinking ‘this he must oifer to ua ; he 
thereby conceals this offering from them; and accordingly Yajna- 
valkya says ‘ whenever females ( human ) eat here they do so apart 
from men 

2408. • fttn i ... i 

( I- 91. 16 ) i aTrsrnrr stws •. 

I fitrr t wW w ^ tr^iw ..-fu«Tt3 sri3«r?f ( I. 91. 18 ) •• 

The and ^istJT fcr are tTOITwrilTT 

( gy. I. 13. 10 ) and tTWfgfrravr I III- 4 9), for are 

<Trwf ‘tPwTU and ^ grtv^vg gwwT 3!WTWT^ 

( V. 46. 7-8 ), for sira' "iftTm are ... ^trrwi VI. 15 13) 

and SRliff C V. 4. 2 ). Vide sn*?- I. 10. 5. The grtg- 

^VT and TTTJ^n in the case of vm, are respectively 

II. 32. 4-5, II. 32. 6-7 and those for are stated in ot»?- I. 10 8 
(the entire verses are given in this case). They occur in Tai. S. 
III. 3. 11. 5 and Atharvaveda VII. 47. 1 and 2 (with slight variations). 
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oblation of ajya with**®® ‘may the wife unite with her husband... 
Bvaha ’ ( Tai. Br. lil. 7. 5 quoted on p. 556 n. 1291 ). The 
sacrificer’s wife touches the adhvaryu ( with a blade of darbha) 
when he makes the last offering. The yajamana makes the 
tyaga ‘ this is for the undecaying Great Soul, the light 
in Heaven. ’ 

The adhvaryu then smears the two front joints of the hotr’s 
finger as before, first the hind joint and then the front joint. 
He breathes over it and touches water. The adhvaryu drops 
into the palm of the right hand of the hotr four drops of ajya as 
ida **'® and six in that of the agnidhra. The hotr inaudibly 
invokes both ( viz. his own ida and agnldhra’s, the hand of the 
latter being held underneath the former’s ) in the same words 
as before (vide Appendix under note 2384). When the words ‘this 
yajamana has been summoned ’ are uttered, the wife mutters 
‘ being summoned may I surpass in the po=8=ssion **” of cattle,’ 
and the adhvaryu also performs japa as above. When the 
ida is being invoked the adhvaryu, the agnidhra and the 
wife (with a darbha blade) touch the hotr. The yajamana 
invokes ajya ida with ‘ may ida cover us with ghrta &c.’ ( Ap. 
IV. 13. 4 ). At the end of the invocation of ida the hotr eats 
the ida ( drops of ajya ) and the agnidhra eats his with ‘ father 
Heaven has been invoked, may the fire summon me from agni- 
dhra for my life, lustre &c.’ ( Tai. Br. III. 7. 6 ), He silently 
performs marjana after partaking of ida. The patnlsamyajas 
end with the invocation of ida or they may be finished after 
reciting Sariiyuvaka ( Sat. 11. 5, p. 225 ; A^v. I. 10. 9 ; Kat. 
III. 7. 13 ). 

The adhvaryu sitting to the west of the daksina fire places 
on it the chips cut from the idhma ( idhma-pravrascana, vide 
above p. 1014 ) and offers two oblations called phallkarana 
and pistalepa. **'* Having thrown into the ajya ladled into 


2409. This boma made with a verse beginniog with ‘sam patni ’ 
is called ^fsfrvin Sat. II. 5. p. 223 and Ap. Ill 9. 10. 

2410. This is the 2nd ids and consists only of Sjya. 

2411. According to Sat. II. 5. p. 224 in the idopahvSna there is a 

modification viz. g-Vf V^TJTTJn for ?nfiipr; and so in the 2nd 

i(j5 the wife performs japa ; while ( as the com. of Sat. notes ) the 
followers of Rg. retained TTftTt^ in the 2nd ida also and so the 

yajamana engages in the japa. 

2412. trot 
wnr. III. 9. 12 . 


I com. on 
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the juhu four times with the sruva the smallest grains ( that 
were produced when rice grains were husked and pounded for 
making purodasas ), the adhvaryu offers them into the daksina 
fire with ‘O fire, that hast unhurt life and not cool body, guard 
me against the sky (lightning) ... make our food free from 
poison ... svaha ’ ( Tai. S. 1. 1. 13. 3 ). When this homa is made 
the yajamana rubs (wipes) his mouth with ‘svabSto thee, that 
art Sarasvatl Yasobhaglna’ ( who loves laudation) and makes 
the tyaga with ‘ this is for Agni who has long life and not cool 
body’ and wipes his face with ‘svaha to thee, that art Sarasvatl 
Vesabhagina’ (who loves residing together, S.p. III. 10. 2). 
The adhvaryu takes again four ladlings of ajya with the sruva 
into the juhu and pours therein the remnants of ground grains 
which still stick to the several utensils and offers them into the 
daksina fire with ‘whatever stuck to the mortar, pestle and the 
winnowing basket... ! Svaha* (Tai. Br. IIL 7. 6 and Ap. III. 
10, 1 ). The yajamana says ‘this is for the All-Gods’. 

The hotr hands over the veda bunch to the sacrificer’s wife 
and makes her repeat aloud ‘thou art veda... may I secure pro- 
geny, To thee for Kama’ (As V. I. 11. 1) and the sacrificer 
recites, when the veda bunch is being given to the wife * thou art 

Veda may I secure gifts’ ( Tai. S. 1. 6. 6. 4 ) and when the 

veda is placed on her lap by the wife she repeats ‘may veda 
give &o.’ ( Tai, S. I. 6. 6. 4 ). The wife thrusts it with ‘ drive out 
the enemy, the hater’ (Ap. III. 10. 4). The wife touches her 
navel with the top of the veda bunch if she desires progeny. 

The hotr unties the yoktra (the girdle ) of the wife with ‘ I 
release thee from the fetter of Varuna &c.’ (Bg. X. 85. 24).**'® 
The wife lays aside the yoktra and the adhvaryu makes her 
recite ‘here do I unloosen the fetters of Varuna &c.’ (Tai. S. 1. 1. 
10. 2 ). The hotr winds round the yoktra twofold, places it to 
the west of the garhapatya fire with its loop and end to the east, 
keeps over it the blades of the veda with their points to the north 

2413. The meaning of Ya^obbaglnK and Ve4abhagTnS in Sat. II. 5. 

p. 230 is obscure. In VSj. S. II. 20 is explained by as 

^TVtr: gvTW Ji5iur V5r; tRv In V. 4 is 

called 

2414. According to Ap. (III. 10. 3-4) the hotr throws the veda 
thrice on the tip of the wife who returns it back three times. 

2415. isjjvf 

fornw I 3n*9. 1. 11.4; the com. says <TRt: • 
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and lays down a purnapatra^*'* ( a vessel filled with water) to 
the eatt of the blades but touching them. The hotr touches 
that vessel and makes the wife who touches it repeat a mantra 
‘thou art full &c.’ (Tai. S. I. 6. 5. 1 ). The ho'r sprinkles water 
from the purnapatra in all directions and makes the wife, who 
also sprinkles water from it in all directions, repeat ‘Let the 
gods and the priests purify (or wipe) in the eastern direction 
&c,’ ( Tai. S. I, 6. 5. 1-2, quoted in Asv. I. 11. 7). The hotr 
places into the joined hands of the gacrificer’s wife with the 
palm upwards the yoktra, and places his left hand with palm 
turned upwards on the wife’s folded hands (but in modern 
practice the hotr does not hold his hand over the wife’s) and 
pours down the water from the purnapatra on the hands ( bis 
and the wife’s) and makes her repeat ‘ May I not throw away 
progeny &c.’ (Asv. I. 11. 8). The hotr holds by his right hand 
the tops of the blades of the veda bunch (the binding cord of 
which has already been unloosened ), proceeds from the garha- 
patya to the ahavanlya, repeats Bg. X.53. 6 ( tantum tanvan &c.) 
and without shaking them, strews continuously some of them 
from the gSrhapatya to the ahavanlya. The rest of the blades 
the hotr lays down and, standing to the north-east of the 
ahavanlya, takes ajya from the pot of 5jya ( ajyasthall ) in the 
sruva and offers with svaba at the end of the mantras oblations 
of ajya, which are called ‘sarvaprayascitta’ (expiation for all 
lapses). The mantras are given below.**'^ Having made the 
oblations the hotr pays homage with the ‘samsthajapa (lit. the 
prayer muttered on completion ) and goes out of the sacrifi- 
cial ground by the way called tirtha ( vide above p. 984 ). 

Theadhvaryu pours from a vessel full of water (puiijapatra) 
water into the joined hands of the wife in which the yoktra is 


2416. explained by com. on Sat. II. 5 p. 229 as 

irnni ' ■ The mantra is ‘ ^ui ^ SSyf ^ ’g^vr: 

Tg;^vi: nwJTTW wf & aifsifkriw i > ^ 1. 6. 5. 1. quoted in 

1 . 11 . 6 . 

2417. The mantras are ‘ ’ 

(3n*« I. n. 13 and ^rfjrr. II. 6. p. 232 ), ^ umw 

I. 22. 16 ), ^ Rsta qfsr I- 22. 17 ), 

?5rrfT- The oblations are in all seven. The mantras 

of f r j q m i i qw differ a great deal in the different sutras. 3TVT«?I# 

IS *154!^. V. 4. 

2418. aii 'g w ft w ^ Jutaa i er vwsmuwi 

ir sm i. H- 15. This is called because it 

is the last of the acts the hotr does in this rite. 
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held. When the wife lets down the water on the ground she 
mutters ‘ May I be united with long life, progeny &c.’ ( Tai. S, 1. 

I. 10. 2 ). After pouring the water she wipes her face with her 
wet right hand and goes out as she desires.**'® When the hotr 
strews the blades of the veda, the sacrificer repeats ‘ through you 
they knew the vedi dec.’ ( Tai. Br. III. 7. 4 ). 

The adhvaryu comes back by the way he went, repeats 
‘ may the dhruva be strengthened &c.’ ( Tai. S. I. 6. 5. 1 ) and 
offers two ahutis of ajya to Sarasvatl with the juhfl into the 
ahavanlya with ‘to thee, who are Sarasvatl, called YasobhaglnS, 
svSha ’ and with ‘ to thee Sarasvatl called Vesabhagina, svana.’ 
The yajamana makes the tyaga in similar words. The adhvaryu 
again takes ajya in the juhu and offers an ahuti to Indra with 
‘ Indropanasya kehamanaso vesan kuru sumanasah sajatan ’ 
( Sat. II. 5. p. 230, Ap. III. 10. 2)’**“ and the yajamana says 
‘ this is for Indra &c.’ The adhvaryu offers an oblation of ajya 
with sruva on the purnamasa isti with ‘ we offer worship to pur- 
namasa the foremost &c. svaha’ ( Tai. Br. III. 7, 5 quoted by 
Sat. II. 5 p. 230 ) and a similar oblation on darsesti with 
‘ Amf.vasya is fortunate and full of happiness &c. svaha.’ The 
yajamana makes tyaga. These are called parvaruihoma and 
according to some they are optionally performed before the 
offering to Svistakrt. Jaimini { IX. 2. 51-56 ) establishes that 
these two homas are not performed in other istis that are the 
modifications ( vikrti ) of darsapurnamasa and in IX. 2. 57 -.t 8 
establishes that both are not performed on purnamasesti and 
dariiesti, but the first homa ( in which there is an oblation to 
purnamasa ) is alone performed on purnamasesti and the other 
on dar^iesti. The adhvaryu takes ajya six times with the mantra 
‘ apyayatara dhruva &c.’ ( Tai. S. I. 6. 5. 1 ) and offers six homas 
called Naristha homas with six mantras ***' ( with svaha at the 

2411). Ap. III. 10. 9 says that the wife goes out saying ‘ May 1 be 
endowed with prosperity, cattle, progeny, domestic happiness ’. The 
com. on Sat. II. 5. p. 229 explains the words rjsmi as arTgrw 

and quotes Ap. III. 10. 9. 

2420. The meaning of the first part of this mantra is obscure and 
the text appears to be corrupt. It occurs also in VSraha Sr. I. 3. 7. 13. 

2421. The six NSri^tba mantras occur in Sat. II. 5. p. 231, Ap. 

II. 20. 6 and II. 21. 1. The first four are from Tai. Br. III. 7. 5, the 5th 
from Tai. Br. III. 7. 11 and the first portion of the 6th from Tai. 
S. I. 3. 10. 1. According to com. on Ap. II. 21. 1, these homas are offer- 
ed with the juhu. 

H. D. 136 
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end of each ) and the yajamana repeats the tyaga six times 
‘ to Xaristhas Agni and Vayu,’ ‘to Naristhas Indra and Vayu 
( twice ),’ ‘ to Naristhas Soma and Maruts,’ ‘ to Naristha 
Brahman,’ ‘ to Naristha Paramatman.’ 

The adhvaryu recites ‘apyayatam dhruva’ (Tai. S. I. 6. 5.1), 
takes ajya thirty-eight times and offers with the juhu oblations 
called sarvaprayascittas to thirty-eight deities in the ahavanlya 
with a mantra for each, and there is an appropriate tyaga 
in each case. 

The adhvaryu repeats the mantra ‘ apyayatam &c.’ ( Tai. 
S. L 6. 5. 1 ), increases the dhruva (withajya), stands erect 
inside the vedi and offers with the dhruva three horn as called 
Sarmstayajus in the ahavanlya with ‘ ye path-finding gods 1 
after finding the path, return by it. O Lord of the mind ! 
place this our sacrifice among the gods, in speech, in the wind ’ 
( Tai. S. I. 1. 13. 3 ). When the word svaha is repeated the 
second time he throws the barhis into the fire. The yajamana 
says ‘ this is for the path-finding gods, for Yajna — for Para- 
matman ’ and utters the invocation ‘ agne adabdhayo ’ ( Tai. S. 
1. 1. 13. 3, ) and after the barhis is thrown the verse * divah 
khllo ’ ( Tai. Br. III. 7. 6 ). The yajamana then eats his own 
share of the sacrificial food with ‘ let the lord of sacrifice be 
united with prayer &o.’ ( Tai, S. I. 3. 8. 1 ). 

But if it is the sannayya, he takes in the boiled milk with 
‘ May this havis, a giver of progeny, be for my welfare &c.’ 
( Tai. Br. II. 6. 3 ) and curds with ‘ dadhikravno ’ ( Pg. IV. 39. 6 ). 
Ap. IV. 14. 2 notes that a yajamana who is not a brahmana 
should not eat sannayya. The adhvaryu strews the vedi with 

2422. These 38 mantraa ( some of them of single words like i^te- 
bhyah svSha, bhuh svaha) arc set out in Sat. II. 6 pp. 232-234. Ap, 

( III. 11-12 ) contains most of them, but in a different order. 

2423. ‘ Samiftayajus ’ would literally mean ‘ a Yajus formula indi- 
cative of the completion of the sacrifice or of sacrificing together for 
many deities ’. It now means * an oblation The mantra is jITg- 

vig fvrvr vrgfrnr wr ^ ur: i 

Tai. S. 1. 1. 13^3. There is a difference of view about the 8 ami?tayaju 3 . 
According to Ap. III. 13. 2 ( and com. ), Baud. I. 21, Kat. III. a 4 the 
oblation is only one (made at the end of the whole mantra), though 
the word svShS occurs thrice (twice in the mantra itself and once 
repeated at the end of the mantra ). According to Sat. II. 6 pp. 234-235 
the oblations are three. Vide Vsj. S. II. 21 for the mantra (slightly 
different) and Sat. Br. I. 9. 2. 26-28 for its explanation. 
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the darbhas spread on the seat of the hotr with ‘ strew over the 
vedi &c.’ ( Tai. Br. III. 7. 5 ). He carries the praplta waters 
from the eastern side with ‘to you for prosperity’ and pours 
them down inside the vedi with ‘may he who joined you toge- 
ther separate you’. The adhvaryu pours on those pranItS 
waters a continuous stream of water for the yajamana who 
holds it in his joined hands and mutters ‘thou art true, be true 

to me do not perish for me’ ( sadasi ksesthah ’ Tai. S. 1. 

6.5.1), throws up water in different directions with ‘may 
gods and priests cleanse with water in the east &c. ’ 
( Asv. I. 11. 6-7), pours the rest inside the vedi with ‘ I dis- 
charge you to the ocean, that is your origin’ (Ap. IV. 14. 4) 
and wipes his face with his wet right hand with ‘0 Sarasvatl! 
that honey which you have in waters &c. ’ ( Tai. Br. II. 5. 8 
quoted in Ap. IV. 14. 4). 

The adhvaryu then takes up the upavesa and conceals it 
inside the dust of the utkara ( vide Ap. III. 13. 6 ) and if it is 
desired to practise magic against one’s enemy, then he throws the 
upavesa on the utkara after taking the enemy’s name ( Ap. HI. 
14. 1, Sat. II. 6. p. 237 ). Vide Tai. Br. III. 3. 11 for the upavesa 
and the mantras. The adhvaryu takes leave of the Yajna with 
‘Let him who yokes you discharge you’ (Tai, S. I. 5. 10. 3 
quoted in Sat. II. 6. p. 237 ) and passes his eye over the whole 
sacrificial ground.*^®* Then he discharges the kapalas with ‘the 
kapalas that were in the cauldron’ ( Tai. S. I. 5. 10. 3-4 quoted 
in Sat. II. 6. p. 237 ), counts them and keeps them aside. Then 
the adhvaryu goes out. The brahma also places a fuel-stick on 
fire with ‘ the fire has been worshipped &c.’ ( Ap. III. 13. 1 
and Sat. II. 8. p. 261 ) and then leaves by the way he came. 

The yajamana gets up from his seat and takes what are 
called ‘ the strides of Vispu ’ ( visnukrama These are four 
taken from the south corner ( sroni ) on the south side of the 
vedi. He starts towards the east putting the right foot always 
first, never allows the left foot to come in front, does not go 
beyond the ahavanlya place and each succeeding step covers 


2424. According to com. on Sat. casting the eye over the TihSra 
constitutes the discharge {vimoka} of the yajna. 

2425. This act is called Vi^iju-krama because the four mantras 

repeated in it all begin with ‘ vi?ijoh kramosi ’ and because the 
yajamSna actually takes four steps in it. WTU 

i com on entr. IV. 14. 6. 
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more ground than each preceding one. He first recites 
four mantras ‘ thou art the stride of Visnu &c, ’ ( Tai. 
S. I. 6. 5. 2 ) when taking the strides. Then he mutters a long 
prayer to the Sun ‘ O Light of Mitra rising to-day &c.’ ( Tai. 
Br. HI. 7. 6 and Tai. S. I. 6. 6. 1, quoted in Ap. IV. 15. 1 and I. 
16. 1 ). He contemplates the destruction of his enemy with the 
words ‘ Here do-I exclude from a share my enemy the evil-doer 
&c.’ He revolves round himself from left to right with ‘ I turn 
the turning of Indra ’ ( Tai. S. I. 6. 6. 2 ) and goes round the 
ahavanlya with ‘ Let me have auspicious riches and may evil 
riches remain away from me ’ ( Ap. IV. 15.4). He bends over the 
ahavanlya with ‘ thou art light ’ (Tai. S. 1. 1. 10. 3), pays homage 
to it with ‘ May I be united with my children and may my 
children he united with me &c.’ ( Tai. S. I. 6. 6. 2, Ap. IV. 

15. 4). He puts the fire into flames ‘O fire, being kindled, 
shine for me &o.’ ( Tai. S. I. 6. 6. 2, Ap. IV. 16. 5 ). He 
prays to the ahavanlya with ‘ The sacrifice is endowed with 
riches, may I be endowed with riches &o.’ ( Tai. S. 1. 6. 6. 2, 5.p. 
IV. 15. 5. ). He prays to the daksina fire ‘ O fire, cook food 
pleasantly eaten for our progeny ’ ( Ap. IV. 16. 5 ). He prays 
to the gSrhapatya fire with the two verses to Agni Pavamana 
(Rg. IX. 66. 19-20, Tai. S. I. 6. 6. 2), and with * O Agni Grhapati! 
I am a good house-holder &c.’ (Tai. 8. 1. 6. 6. 3). If he has no son 
he prays ‘I pray for that blessing full of spiritual lustre for 
my son ( to be )’ and if he has a son he prays ‘ I pray for my 
son so and so that blessing &c.’ ( Tai. S. I. 6. 6. 3 ). He sits 
between the two fires inside the vedi with ‘ to thee (unborn 
or born son as the case maybe) who art light &c. ’ (Ap. IV. 

16. 6). He places on his lap the blades of the veda (that had 
been unloosened ) and sitting inside the vedi mutters the Ati- 
moksa mantras ‘ May Agni guard me against those gods that 
strike the sacrifice &c. ’ ( Tai. S. Ill, 5. 4. 1-2 indicated in Ap. 
IV. 14. 10 ). 

He then comes to his seat, looks at the whole sacrifice 
with ‘ who yokes thee? Let him free thee’ ( Tai. S. I. 6. 6. 3 )• 
He then discharges himself from vrata with ‘ 0 fire, lord of 
vratas, I observed vrata &c.’ ( Tai. S. I. 6. 6. 3, Tai. A. IV. 41, 


2426. cfmfRi^HT^TTW erwrv i rrmffliiTirRrw 

^sfiv gv ifeswa' i ffi fk 

( ) I vide com. on Ap- IV. 16. 3. Here ^4 and are the 

namea of the sons. Vide Tai. S. I. 6. 6. 3 ‘ tf ftnR 
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Vaj. S. II. 28 ), He then mutters the mantra which speaks of 
the re-performance of yajna * Yajfia hath become, it has come 

into being let him make us overlords, may we be lords of 

wealth ’ ( Tai. S. L 6. 6. 4 ). He then gets up and mutters a 
text after going out with his face to the east ‘ O fire, the sacri- 
fice is endowed with cows May this sacrifice be rich in 

food in halls’ ( Tai. S. I. 6. 6. 4 ) and a further prayer ( given 

in Ap. IV. 16. 15 Then after saying ‘ thou art rain a 

bow to you ’ he touches water. Then the sacrificer issues a 
direction ‘the brahmanas have to be satiated’ (with dinner &c.). 

Lastly the yajamana offers final prayers by repeating 
Hg. 1. 189. 1, VII. 4. 1, VII. 10. 3, 1. 189. 3, 1. 189. 2, III. 6. 1 
and winds up with ‘ salutation to thee once, twice, thrice, four 
times, five times, ten times, a hundred times. May there be 
-salutation to thee up to a thousand times. Do not injure, may 
we be free from debts in this world, in the next world, in the 
third world; may we, free from debts, dwell in all the paths, 
those that are Devayana (lead to the gods) and those that lead 
to the pitp.’ According to Tai. S. IL 5. 3. 1 and Ap. III. 15. 1-5 
there is an additional purodasa offered to Indra Vaimrdha, 
Jai. ( IV. 3. 32-35 ) declares that this purodasa is offered only 
on the Full Moon day sacrifice and not in the New Moon sacri- 
fice. Vide Jai. X. 8. 17-19 for seventeen samidhenl verses in 
the Vaimrdha isti. 

There are differences in the procedure of darsesti as com- 
pared with that of the purnamasesti which have been noted in 
the above at the respective places. There are several modi- 
fications of the darsapurnamasa such as the Daksayana yajna, 
the Vaimrdha, Sakamprastblya, which are omitted here for 
want of space. Jaimini (II. 3. 5-11 ) establishes that the Dak- 
sSyana, Sakamprastblya and Saihkrama yajnas are modifica- 
tions of darsapurnamasa. 

Pindapitryajna 

It is so called because balls of rice are offered to the pitrs’*^® 
in this rite. According to Jaimini IV. 4. 19-21 Pindapitryajna 

2427. ^ u a-T ^ u 3rrg?u’ & w 

>T^Hr v|-i i ifirm ^ 

frRnfTV I i amr. IV. 16. 15-16. Vide 

wT- III- 10- 9 for fl^rer &o. 

2428. 3Tnn««iiVT w 5 ^ 1 auv- 

I. 7. 1-2. explaiES ‘ on saya 

‘ H II. 7. p. 245. 
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is an independent rite and not a mere subordinate part of the 
dar&a sacrifice. On the other hand several writers held that 
it was a subordinate part ( anga ) of darsa e. g. Kat. IV. 1. 30 
appears to be of that opinion and the paddbati on it notes that 
all bhasyakaras like Karka stick to that opinion. The 
pindapitrysina is briefly described below. For details, vide 
Sat. Br. II. 4. 2, Tai. Br. I. 3. 10, II. 6. 16, Asv. II. 6-7. 
Ap. I. 7-10, Kat. IV. 1. 1-30, Sat. II. 7, Baud. Ill 10-11. It is 
performed on amavasya day when the moon cannot be seen and 
its distance from the sun is the least, in the last third part of 
the day or when only the rays of the sun are visible on the tops 
of trees.***® The earn (boiled rice) is cooked on the daksinagni 
and the oblation is offered in the same. In this and other ways 
a contrast is brought out between rites for gods and for Manes. 
He kindles a blade on the daksina fire and carries it to 
the south-east of that fire with the mantra ‘ ye rupani &c.’ ( Vaj. 
S. II. 30 ).**** All actions are to be done facing the south-east 
unless otherwise specified. The darbha grass { to be employed in 
this rite) is severed at one stroke and is brought with or without 
its roots ( Ap, 1, 7. 3-4 ), Strewing round the daksinagni darbha 
grass iparistarari.i) with their ends turned to the south in the case 
of those that are plsmed to the north or south he spreads 
darbhas to the north, '^e places to the north-east or to the 
north-west of the daksinagni singly the yajnapatras required in 
this rite on darbha grass viz. carustball, surpa, sphya, mortar 
and pestle, sruva, dhruva, antelope-skin, fuel-sticks cut off at 
one stroke, meksana, karaandalu, and whatever else may be 
necessary. The adhvaryu going to the south of the sakata { the 
wooden frame on which the paddy is stored and which is to the 
west of the fire ) fills the carusthall (vessel for cooking rice) 
that is placed on the surpa with paddy to the brim and removes 
the grains ( that rise above the brim ) on to the surpa ( which 
overflowing grains are returned to the sakata ). The mortar is 
then placed on the black antelope-skin and the wife with her 
face to the south-east beats with the pestle the paddy grains 

2429. IV. 4. 19 ; ^ ^rwm^igT- 

IV. 1. 30 ( ‘ motrarm: , 

XTH^nr:’ ). Vide I. 5-6 on the varying views. 

2430. ^ aggvrpri t TTrTg’; tkwvrnjc i 

^ I ^cxn. IV. 1. 1 ; 3W- 

^STOf?ir^ ^ I 3Tni. I. 7. 2, Sat. II. 7 p. 248. 

2431. A4v. II. 6. 3, Ap. I. 8. 7 set out the whole verse % ^tTTTvr. 
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taken out in the carusthall and removes the husks by means of 
the winnowing basket. Without trying to separate the husked 
grains from the unhusked ones the grains are washed once and 
cooked on the daksina fire ( in such a way that the grains of 
rice are not entirely soft ). He should draw with the sphya a 
line between the garhapatya and daksina fires or to the south- 
east of the latter with the words ‘the asuras and evil-spirits that 
occupy the vedi are scattered away ’ ( Vaj. S. II. 29 quoted in 
Sat. II. 7. p. 249 and Ap. I. 7. 13 ). He should then sprinkle 
that line ( as the vedi for this rite ) with water, spread round 
it the darhha grass ( cut off with one stroke ), take clarified 
butter in the dhruva spoon, place it to the south of the 
daksinagni, sprinkle on the mess of cooked rice clarified 
butter from the dhruva. He places to the south of the 
daksinagni, collyrium, unguents, a mat and a pillow. 
Wearing the sacred thread in the praclnavlta form ( accord- 
ing to Ap. I. 8. 3 and Sat. II. 7. p. 248 the adhvaryu wears 
it in the upavlta form ) he offers on the fire the idhma 
( i, e. fifteen fuel-sticks ), takes a portion of the boiled rice 
with the mekmria, pours clarified butter over it, cuts off 
two portions of the rice on it, again sprinkles clarified butter 
over the portions and the rice from which they are taken, 
offers into the daksina fire one ahufi ( oblation ) with the words 
* Soraaya pitrmate svadha namah ’, then again sprinkles clari- 
fied butter on the portion cut off and offers it with the words 
‘ Agnaye kavyavahanaya svadha namah ’. He®^** then throws 
themeksanaon tothe fire. Then on the line made with the sphya 
he sprinkles water thrice**^* with the mantras ‘Sundhantara 
pitarah, sundhantara pitamahah, sundhantam prapitamahah ’ 
( may the fathers, grand-fathers and great-grand-fathers wash 
themselves pure ), He offers three balls of rice on that line one 
after another with the hand turned sideways ( i. e. the pipda is 
let off on the line from the part of the palm between the thumb 

2432. In the case of this offering there is then is 4 1?, 

( and as in the case of oblations to gods. 

2433. .\p. I. 8. 3-4 and Sat. II. 7. p. 248 (following Tai. Br. 

I. 3. 10 ) speak of three ahiitis ‘ ftf'flclTV WW: ‘ 

wn: ’. Sat. adds after gjnf- 

and states that the third ahuti consists of the boiled grains of rice 
sticking to the mekfana. For the first and third vide Vsj. S. II. 29. 

2434. Ap I. 8. 9 notes that all actions from this onwards are done 
by the house-holder himself who wears his sacred thread in the 
pracinavita form. 
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and the index finger ) with appropriate mautrae, the first to the 
father with the words ‘ this is for you father,®*^® N, N. and 
those who come after you to the grand-father with the words 
‘ this is for you grand-father &c.*, to the great-grandfather with 
similar words. The pinda ( ball of rice ) for the great-grand- 
father is the biggest of the three, that for the grand-father 
being larger than that for the father, ^There was a difference 
of view among the teachers as to the procedure when any of 
the three ancestors was living, Ganagari holding that pindas 
were offered only to the deceased ancestors and he who was 
living was only honoured, while Taulvali said that pindas 
were to be offered to three ancestors whether living or dead and 
Gautama stating that if any ancestor out of the first three above 
the sacrificer was alive, three pindas were to be offered and an 
ancestor beyond the great- grand-father may then be included. 
ASv. (II. 6. 20-23) refutes all these views by saying that no pinda 
can be offered to any ancestor beyond the great-grand-father 
and none to those who are alive nor to any ancestor between 
whom and a preceding ancestor a living ancestor intervenes, 
but that the pindas meant for ancestors that are alive may be 
thrown into fire ( with svaha at the end and not svadha ). 
According to Ap. I. 9. 8 and Sat, p. 252 if the householder’s 
father be living he should not offer pindas but should stop 
after he performs the horaa. If he has^*^' two fathers or grand- 
fathers or great-grand fathers ( owing to adoption or niyoga ) he 
should take two names with reference to the pinda offered to 
that ancestor. When the pindas are placed on the line referred 
to above he invokes the pindas with a formula ‘ Here you may 
regale yourselves, O pitrs and may you partake according to 
your shares’ (Vaj.S.II.Sl).®*-^'^ Thenhe turnaround and faces the 
north.sits down holding his breath till he feels exhausted, then 
again turns round andfaces the pindas and utters the invocation 


2435. The words would be an v W rvmg warn? 

&c. Some added after but the com. on 

Sat. II. 7. p. 251 says that it is wrong. 

2436. fg-iaar ^vr^asRaf^r^ i ana. I. 9. 7 and 

Sat. 11. 7. p. 251. Then the formula will be gagi am ( VtaaTW^ ax) 
atsafararai v 'a ^atng. 

2437. In the a- XT. I- 8 . 5. 1-2 the words here and elsewhere are 
alighUy d ifferent viz. 113 % aa V ^ xarag ijaw faara? at^awf ^ "a rara- 

m nuni 1 fvamsalfava faa^s 

w^sifa laar: •. The ^raav II. 4. 2. 20 explains sufaTvaa^ *s * sn^ahr ’• 
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‘ the pifcts have regaled themselves and have partaken according to 
their shares’ ( Vaj. S. II. 31). He smells the boiled rice. 
Then he again offers water ( ninayana ) with the words ‘ Sun- 
dhantam &c. ( vide above p. 1087 ) on the line made with the 
sphya, he puts on the three pindas one after another the 
unguents and collyrium respectively with the words ‘ asau 
abhyahksva ’ ( you by name so and so father &c. apply the 
unguents ) and ‘ asau ahksva ' ( you so and so father, &c. put 
the collyrium in the eye ). He should then place as garment 
on each of the pindas the hem of a garment ( dasa ) or woolen 
tuft or a hair from his own body ( the part above navel ) if he 
is beyond fifty years of age with the words ‘ 0 pitrs, this is the 
garment for you, may you not come in contact with any other 
{ garment ) than this’ ( Asv, II. 7. 6 ). Then he should wait 
upon the pitrs with salutation and mutter the mantra ‘salutEi- 
tion to you, Pitrs, for ( securing ) food, salutation to you, 
Pitrs, for strength’ &o. and also the three verses ‘manonva- 
huvamahe’ ( Bg. X. 57. 3-5 ).**** He should then make the 
pitrs start forward on a stream of water ( i, e. by pouring 
water on the pindas ) with the mantra"^ 0 well-disposed pitrs ! 
May you depart away by the ancient and awe-inspiring paths, 
after bestowing on us wealth and welfare. May you send 
down to us prosperity including all manly sons’ (vide Tai. 
S. I. 8. 5. 2 for first half ). He should walk a little towards the 
dakainagni with the verse Hg. IV. 10. 1 and then towards the 
garhapatya with the mantra ‘ May the garhapatya fire deliver 
me from whatever sin I may have committed against Heaven 
and Earth, or parents and may the same fire make me sinless ’ 

( Tai. S. I. 8. 5. 3 ). He should take hold of the middle pinda 
with the words * O pitrs 1 bestow'on me a valiant ( son ) ’ and 
should make his wife eat that ball of rice with the mantra 

2438. ’int iverr ^ ^t: Rst fvsT: gwnv 

stni tvHTTiWTV ^•. mfr sfkrv smt i^fi nrrv • ivsTf ’mr 

II. 7. 7 ; coiujare airv. I. 10. 2 and IV. 1. 15 for the same rule, 

^T5I. #. n. 32 contains the mantra with aonie variations. 

2439. Each of the three verses ( Rg. X. 57. 3-5 ) and Tai. S. 
1.8. 5. 2-3 contains the word 'manat' and hence they are called 
‘manasvatl’ verses. Vide Ap. I. 10, 5. 

2440. vfwi’ mrt *tw siwf n 

sn*?. 11. 7. 13. The Vaj. S. II. 33 reads ( which is also 

read by Sp. I. 10. 11 ). The mantra srmw ficTu is recited by the wife, 
according to NarSyana on a4v. II. 7. 13. If there are many wives they 
may divide the pipda (com. on Kat. IV. 1.22). 

H. D. 137 
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‘ O pitrs ! may you deposit an embryo that will be a young boy 
wearing a lotus wreath, so that he may be unhurt ’ ( compare 
Vap S. II. 33 ). The other two pindas may be thrown into 
water or fire or a person who has recently lost all appetite 
for food may eat the two or one who is harassed by some 
incurable disease ( such as leprosy or tuberculosis ) may 
eat them, the result being that he is either cured or dies. 
Kat. IV. 1. 20 adds that the adhvaryu collects the pindas in a 
pot and the house-holder bends down and takes the smell 
thereof. ***' Then the darhha blades taken out with one stroke 
are thrown into the fire, the utensils are sprinkled with water 
and then taken up in twos and laid aside. 

A householder who had not consecrated the three vedic 
fires also had to perform the pinda-pitr-yajna on amavasya, but 
he offered it in the grhya fire. Vide Asv. Sr. II, 7. 18, Sam. K. 
p. 838ff, Saih. Pr. 908ff. Gaut. V. 5 prescribes that a house- 
holder should at least daily offer water to the pitrs and do more 
( i. e- offering food &c.) according to his ability and inclination. 
Manu II. 176 prescribes daily pitr-tarpana ( satiating the pitrs 
with water ), for which see pp. 668-69. 


2141. aniHMllM I 5 rcf<IS(fWr. II. 4. 2. 24. 



CHAPTER XXXI 

CATURMASYAS ( seasonal sacrifices ) 


According to Asv. II. 14. 1 tha term Istyayana comprehends 
the Caturmasyas, Turayana, Daks&yana and other istis. The 
caturmasyas are three ( or four according to some ), viz, Vaisva- 
deva, Varunapraghasa, Sakamedha ( and Sunasirlya ). Each 
of these is called a parvan (part or joint ) of the caturmasyas. 
They are called caturmasyas because each of them takes place 
after four months. They are performed respectively on the 
Full Moon days of Phalguna ( or Caitra ), of Asadha, Kartika 
and on the 5th full moon from the day on which the Sakamedha 
is performed (i. e. on PhalgunI) or two or three days before it 
( com, on Asv. II. 20. 2 ). They indicate the advent of three 
seasons viz. vasanta ( spring ), varsa ( rains ) and hemanta **** 
( autumn ). If the Vaisvadevaparva is performed on Caitra 
Full Moon, then the Varunapraghasas and Sakamedhas will be 
performed on SrSvana and Margaslrsa Full Moon days respec- 
tively. The Tai. Br. I. 6. 8 states the reward secured by the 
performance of the caturmasyas. 

According to Asv. on the day previous to the Full Moon 
of Phalguna when beginning the caturmasyas he performs 
an isti for ( Agni ) Vaisvanara and Parjanya. According to 
Kat. V. 1. 2 there is an option viz. he may perform this isti or the 
Anvarambhanlya isti. Then on the Full Moon day he performs 
the Vaisvadeva isti in the morning and then performs the 


2442. Vide Tai. S. I. 8. 2-7, Tai. Br. I. 4. 9-10 and I. 5. 5-6, Sat. 
Br. II. 5, 1-3 and XI. 5. 2, Ap. VIII, Kst. V, Xiv. II. 15-20, Band. V. 

2443. qnviFvr ^ t wj. 

V. 1 ; i 5?ifvr. V. 1. 1 ; com. ‘ 

g'ra I ?Tn wrfewnt 

2444. i quoted 

by Sahara on Jaimini XL 2. 13 ; vrffv 

l anv. VIII. 4. 13. There is no fixed time for 
SunilaTriya. It may be performed at one's 'will immediately after Saka- 
medha, or two, three, or four days after it or one month or four months 
after it. Vide Kat. V. 11. 1-2 and com. thereon. 


2443. 'vsw srsn fRTSftTFt: qvuisr 

snu I Miusihdid I cjiqi' i 

t. an. I. 6. 8. 
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purnamasa isti, According to the com. on KSt.V.l. the VaiSvadeva 
isti is performed in the morning of the first day after Full Moon 
and then follows the parnaraasa isti of Phalguna. The sacrificer 
has to keep certain observances on all the parmns of the catur- 
masyas viz. he has to shave’*** his head and face, to sleep on 
the ground (not on a cot), to avoid honey, meat, salt, sexual 
intercourse and decorations of the body. There is an option as 
to shaving the moustaches and beard viz. he should shave only 
on the first and last parvans or may do so on all four. There 
are five offerings common to all caturmasyas, viz., a puroda^a 
(cake) on eight potsherds for Agni, boiled rice(caru) for Soma, a 
puroda^a on 12 or 8 potsherds (12 according to Tai. S. I. 8. 2) for 
Savitr (uparnsu, inaudibly), a cam for Sarasvatl, a caru of finely 
ground rice for Pusan. The reward secured by the performance 
of the caturmasyas’**'^ is heaven. The caturmasyas may be 
performed throughout life or for one year only. 

In the introductory isti to Vaisvanara and Parjanya, there 
is a cake prepared on twelve potsherds for Vaisvanara and earn 
for Parjanya. Theanuvakya verses (according to Asv.)for the two 
are ‘ vai6vanaro ajljanad-agnir &c. ’ ( Asv, II. 15. 2 sets out the 
whole ) and ‘ parjanyaya pragayata ’ ( Pg. VII. 102. 1 ) respec- 
tively and the yajya verses respectively are ‘ prsto divi ’ ( Rg. 
I, 98. 2 ) and ‘pra vata vanti ’ ( Eg. V. 83. 4 ). In the Vai^va- 
deva-parvan itself there are ( besides the five offerings common 
to all caturmasyas ) three more offerings viz. a cake ( purodasa ) 
on seven potsherds for Marut Svatavas ( self-strong ) or for the 
Maruts, apayasya ( or amiksa, according to Baud. V. I )’*** to 

2446. du lu, * i ? n T 4i a 

aw. 5PJr5r i i i 

acrarwH^tsTT I arr*?. H. 16.22-27; wiT^mfi'Sr 

I sTrew^ on an*?. 

2447. l quoted by Sahara on Jai. XI, 2.12. 

2448. When milk is drawn in the morning and heated and then 

the sour milk of the jreceding evening is added on to it, the mixture 
divides itself into two portions, the solid one being called aniw^TT »nd 
the liquid above it is called arpr?. Note an vqw m 

anafsqft utispni • quoted by 5m on II. 2. 23 and IV, 1, 22. jrv? 
further remarks ‘ atnuwqt W t qq it gfuqqWT: 

wsjHi qu I ru': i’- qri^qt^q on qrtm. 

IV. 3. 10 remarks artm^rr I. The first caturmSsya is 

called Vai4vadeya because the most characteristic offering in it is the 
smik^a to AH Gods ' arrf^ttqcmqq uRH?>q fm^arqvrTW 

qqw^ qqof. wqiqnn t com. on. Ap. VIII. 1. 2. 
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the AII-Gods ( Vi^ve Devab ) and a cake on a single potsherd to 
DyayaprihivI ( Heaven and Earth ). 

Kat. (V. 1. 21-24) requires that this Vai^vadeva-parvan 
should be performed in a spot which inclines towards the 
east,®*** that the sacrificer and his wife each put on two fresh 
and unworn garments ( one lower and the other upper ) which 
they have to wear again at the Varunapraghasaparvan, Kat. 
( V. 1. 25-26 ) following Sat. Br. ( II. 5.1) say s that barhis 
( sacred grass to be strewn on sacrificial ground ) is tied up in 
three bunches separately with a rope of grass and then all three 
bunches are tied together with a bigger rope and therein ( i. e. 
inside this last rope ) is thrust a bunch of flowering kusa grass, 
which is to be used as prastara. After putting the yainapatras***® 
on the sacrificial ground, fire is produced by churning from the 
arams. Being directed by the adhvaryu the hotx priest repeats 
at the time of churning fire the verses Bg. I. 24. 3, I. 22. 13, 
VI 16. 13-15 ( except the last pSda of VI. 16. 15 ) and stops till 
he receives another direction ( saihpraisa ) from the adhvaryu. 
If fire is not produced at once the hotr should go on repeating 
the hymn, Bg- X. 118, till fire is struck from the aran/s.’*®’ 
On heating from the adhvaryu that fire is produced and 
that he should repeat a formula for that event, the botr 
repeats the last pada of Bg. VI. 16. 15 at which he had 
stopped ( after the syllable ora added at the end of that 
verse of Bg. X. 118 at which he hears about the production 
of fire). Then he should repeat Bg. I. 74. 3 and stop after 
repeating half of Bg. VI. 16. 40, then recite Bg. VI. 16. 
41-42, 1. 12. 6, VIII. 43. 14, the verse ‘ tamarjayanta sukratum ’ 
and then repeat Bg. X. 90. 16 as the paridhanlya ( the finishing 
verse ).**®® There are nine prayajas and nine anuyajas in the 
Vaisvadeva-parvan, while in the Darsaputnamasa there are only 

2449. I quoted by on I. 3 22 and 

XI. 2. 1. 

2450. The yajfiapatras required here are stated at length in the 
paddhati on K5t. V. 1. 

2451. According to Kat. V. 2. 1-5 the adhvaryu directs the hotr to 
repeat, while the churning proceeds, the formuh-o ( Vaj. S. V. 2 ) 

^ nsurrir newitH and the adh- 

varvu churns from left to right thrice for each of the three formula, 
that when fire is produced it is put in the place of the Shavantya with 

vaj. S. V. 3. 

2452. B- 16- 8. 
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five prayajas and three anuyajas. The number nine of the 
prayajas®^®* is made up by adding before the 5th prayaja of the 
Dar^apurnamasa four as stated in the note belovr. Hg. V. 82. 7 
and VI. 71. 6 are the anuvakya and yajya for the offering to 
Savitr, Bg. VI. 54. 9 and VI. 58. 1 for that to Pusan and VII. 
59. 11 and VI. 66. 9 for that to Maruts.®*®* The nine anuyajas 
are made up by adding after the first anuyaja of the darsapurna- 
masa six more. After the anuyajas, or after the suktavaka or 
samyuvaka, an offering of vajina is made to the deities called 
Vajins. The remainder of the vajina is brought in a vessel and 
is dealt with in the same way as ida ( i. e. it is placed in the 
folded hands of the hotr by the adhvaryu, the hotr then holds it 
in his left hand and then on the right hand some ghee is sprinkled 
by the adhvaryu and then two portions of the vajina are put 
thereon and then again some ajya is sprinkled over it ), the 
vessel is then raised as high as the mouth or nose, the hotr 
should request the other priests in order ( as done in the note ) 
to repeat an invocation ( upahava ) with a mantra and then the 
hotr, adhvaryu, brahma and agnidhra partake of the vajina by 
merely smelling***® it. The sacrificer partakes of the vajina 
actually. Kat. ( V. 2. 9 and 12 ) adds that the adhvaryu offers 
three offerings called samista-yajus respectively to Vata, Yajna 
and Yajnapati with three mantras ( viz. Vaj. VIII. 21, 22 first 
half and 22 latter half ) or only one samista-yajus may be 
offered ( with Vaj. S. VIII. 21 ) in Vaisvadeva and Sunaslrlya 
parvans. According to the Sat. Br. ( II, 5. 1. 21 ) the daksina 
in this rite is the first born calf of the season. Kat. ( V. 2. 13 ) 
further says that the sacrificer may on finishing each of the 
three caturmasyas ( except Sunaslrlya ) shave himself. 


2453. fxt snr 

vkmr, i 

3TI=sr. II. 16. 9 ; vide notes 2368 and 2369 as to the procedure of prayajas ; 

srct 

I vg i ^hnJ3[ i 

gimri 5iTcTm:i i an*?, ii. 16. 12; 

vide also com. on Kst. V. 2. 7. 

2454. Tai. S. IV. 1. 11 states in one place the anuvskyas and yaj- 
yas for all the oblations made in the Vai4vadeva rite. 

2455. aiisrqr gvirvw i vjr ^ 

wm=s5rRi VST i ^ jtt ^ wr wiBrw i frfv ^ 

simvRiU’^T^i 3n«3. II. 16. 18-19; vide also 
Baud. V . 4. for the mantra. 
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Jai. ( IV. 1. 33-24 ) concludes that amiksa is the principal 
purpose of mixing curds in boiled milk and not vdjina and in 
VIII. 2. 1-9 that in offering vajina the procedure of isti is to be 
followed and not of Somayaga though iruti in one passage 
states ‘ somo vai vajinam Vide also Jai. 11. 2. 33. 

Varunapraghasa.**” 

The word Varunapraghasa is masculine and is always 
employed in the plural. The Sat. Br. ( II. 5, 2, 1 ) gives a 
fanciful etymology viz. that yavas ( barley grains ) belong to 
Varuna and as these are eaten ( from p/ias to eat) in this rite 
it is so called. This rite is performed in the rainy season four 
months after Vaisvadeva on the Full Moon day of Asadha or 
of Sravana. The sacrificer should go out of his house to a spot 
where plenty of shrubs grow. Two altars ( vedi ) have to be 
prepared to the east of the Shavsnlya inclined towards the east, 
one south of the other. The northern vedi is in charge of the 
adhvaryu and the southern one in charge of his assistant, the 
pratiprasthatr ( Ap. VIII. 5. 5. ). The latter follows the adh- 
varyu in doing the same actions on the southern vedi that are 
done by the adhvaryu on the northern vedi except carrying 
the water forward, girding the wife, producing fires and a few 
others specified in Kat. V. 4. 33 ; all the orders (sampraisas, 
like ‘ agnaye samidhyamanaya anubruhi ’) are to be uttered once 
and everything that concerns the uttering of words is to be 
done by the adhvaryu only ( Ap. VIII. 5. 17 But Jai. XII. 
1. 18 says that the mantras for taking ajya, for proksana and 
the like are to be recited by the two separately. The procedure 
is like that of Vaisvadevaparvan except where special directions 
are given. The two vedis are separated from each other by a 
space ( at the corners ) two, three or four angulas or a span or 
even wider ( Ap. VIII. 5. 10 ). There is a single utkara. The 
pratiprasthatr moves between the two vedis. On the previous 
day he makes ready pots full of karambha i. e. husked grains 
of barley slightly fried on the daksina fire, ground and mixed 

2456. Vide Tai. S. I. 8. 3, Vsj. S. III. 44-47, Tai. Br. I. 6 4, 6at. 
Br. II. 5. 2, Asv. II. 17, Baud V. 5-9, Kat. V. 3-5, Ap. VIII. 5-9. 

2457. Jaimini XI. 2. 35-43 deals with the question that pratipra- 
sthStr does On the southern vedi whatever adhvaryu does on the nothern. 
Jai. further ( XI. 2. 44-48 ) states that though there are two vedis and 
the pratiprastbStr follows the adhvaryu in doing all that he does, there 
is not a double set of priests. 
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with curds ( Kat. V. 3, 2 ). According to Ap. ( VIII. 6. 3 ) it 
is the wife that makes these karambhapatraa. These patras 
exceed by one the number of the children ( sons, unmarried 
daughters, grandsons and unmarried grand-daughters ) of the 
house-holder ( Kat. V. 3. 3-5, Ap. VIII. 5. 41, who includes 
daughters-in-law ) or they are at least three ( if the house-holder 
is childless or has only a son or two). The figures of a ram 
and ewe are also made of the remaining part of the ground 
and fried barley used for the karambhapatraa, the male being 
made by the adhvaryu and the female by the pratiprasthatr 
and each figure having the characteristic signs of sex. The 
figures of the ram and ewe are covered by the adhvaryu and 
pratiprasthatr respectively with a bunch of the wool of some 
animal other than the edaka ( wild goat ) or with the ground 
tips of kusa (in the absence of wool). Besides the five offerings 
common to all caturmasyas ( these being offered in the Varuna- 
praghasas with all attributes and subsidiaries as in Vaisva- 
deva, according to Jai. VII. 1. 17-21 ), in this rite offerings are 
made to four more, viz. Indra and Agni, the Maruts, Varuna 
and Ka i. e. Prajapati { Asv. II. 17. 14) and the offerings are a 
cake on twelve potsherds (for Indragni), payasyS or amiksa 
(for Maruts and Varuna) and a cake on one potsherd for 
Ka silently. All offerings are made from yarn or only the 
karambhapatras are so made and the figures of the ram and 
the ewe also are made from yava and the rest from rice grains 
( Ap. VIII. 5. 36-37 ), The anuvakya and yajya verses of 
each of these four special offerings to Indragni, Maruts, Varuna 
and Ka are respectively*^*® Bg. VII. 94. 18, VI. 60. 1; I. 86. 1, 
V. 58. 5 ; I. 25. 19, I. 24. 11 ; IV. 31. 1, X. 121. 1 ( Asv. II. 17. 15 ). 
Straight to the east of the ahavanlya about three prakramas 
from it the northern vedi is prepared and several rules are 
laid down in Kat. (V. 3. 13 ff ) and its com. about its 
extent. The northern vedi is six or seven aratnis in length from 
west to east, its western side is four aratnis and its eastern side 
is three aratnis or the vedi may be even much larger than this. 
On this vedi a fire-place is constructed with the earth dug up 
from the sacrificial pit called catvala which is measured with 
a yoke-pin 32 ahgulas in length and made to the east of the 
tUkara and after leaving a space between it and the utkara for 


2458. Vide Tai. S. IV. 2. 11 for mostly other anuvSkySs and y5j- 

ySa of the four special offerings and other offerings, though all of them 
occur in the Bgveda. 
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the priests to move about. The pit is kaee-deep, is outside the 
uttaravedi to its east and is measured from the northern corner 
of the uttaravedi at a distance equal to the yoke-pin and is square, 
the east side being 32 ahgulas in extent or 5 of the vedi or of the 
extent of a yoke or of ten steps of the yajamana ( on all sides ). 
In the midst of the northern vedi a hole ( nabhi ) is made, a span 
in length on four sides and having four corners or it may be as 
large as the hoof of a bull or a horse. On the uttaravedi water is 
sprinkled with a mantra and gravel is also spread with ‘a lioness 
art thou’ (Vaj. S. V. 10). That night the uttaravedi is covered with 
darbhas. In the morning the adhvaryu and pratiprasthatr carry 
forward fire on to the two vedis from the garhapatya { according 
to Ap. VIII, 5, 22 ) or from the ahavanlya ( according to Kat. 
V. 4. 2-3 ) by means of kindled fuel-sticks ( idhma ) held in 
earthen pots or by dividing the ahavanlya in two parte. Jai, 
( VIL 3. 23-25 ) declares that the carrying forward of the fire 
is done only in the Varunapraghasas and S&kamedhas. The 
pratiprasthatr draws with the sphya a line from the ahavanlya 
to the northern hind corner of the southern vedi or of the uttara- 
vedi ( according to Kat. V. 4. 9-10 ) or he connects the two 
vedis { Ap. VIII. 5. 20 ) by drawing a line from the north hind 
corner of the southern vedi to the south front corner of the 
uttaravedi. He surrounds the hole ( nabhi ) with three sticks 
( paridhis ), one span long, of devada.ru tree on the west, south 
and north ( with Vaj. S. V. 13 ) and puts down thereon guggulu 
( bdellium ) and perfumed substances and the hair on the head 
or between the horns of a ram and places the fires on these 
materials { sambharas ). The pratiprasthatr places daksina 
fire on a square mound of one aralni in length after drawing 
lines and sprinkling water. The figure of the ram is put in 
the payasya meant for Maruts and that of the ewe in the 
payasya meant for Varuna. The liquid called vajina ( of both 
payasyas ) is collected in separate pots and in the payasya are 
put the fruit of karlra and leaves of samI, All the offerings 
except the payasya for Maruts and the pots of karambha are 
placed by the adhvaryu on the uttaravedr, while the pratiprasthatr 
places the payasya for Maruts together with the pot for ajya 
and also the karambha pot ( if the yava grains for them had 
not been taken out by the adhvaryu ) on the southern vedi and 
the vajina is placed near the utkara by both. When the adhvaryu 
issues a direction to the agnidhra ‘please sweep clean the paridhis 
of the two fires’ (the two ahavanlyas on the two vedis) with 
the ropes binding the idhma, the pratiprasthatr goes to the 
H.D, 138 
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saorificer’s wife sitting near the garhapatya and asks her to 
declare what lover or lovers ( jara )***“ she has. She either 
declares the names of her lovers or lifts up ( if she feels 
shame in the declaration ) as many blades from the bunch 
of darbhas lying on the ground as the number of lovers 
she has had. If she names any, he ( the pratipraethatr ) 
declares that Varuna will seize him or them. If she con- 
ceals the truth, the result would be that her dear rela- 
tives would suffer. If she has none she says so. In that 
case or when she has declared or intimated her lover or 
lovers, the pratiprasthatr makes her repeat the verse ‘praghasino 
havamahe ’ ( Vaj. III. 44 ). The pots are placed in a surpa 
made of isika ( reed ) in which a little ajya is sprinkled, then 
there is further sprinkling of ajya thereon twice ( abhigbarana ), 
the 6arpa is placed on the head of the wife who is led by the 
pratiprasthatr between the fires and the seats of the brahma 
priest and the sacrificer to the east of both ahavanlyas and 
then to the northern vedi ; and she standing to the east of the 
daksina fire with her face to the west takes down from her head 
the Surpa into her right hand and offers the contents ( using 
the &arpa**'° as a juhu ladle ) into the daksina fire with ‘ mo su 
na indrStra’ ( Jig. I. 173. 12, Vaj. S. III. 46 or Tai. S. I. 8. 3. 1 ) 
muttered by the sacrificer and with the verse ‘ yad grame ’ 
( Vaj. S. III. 45, Tai. S. I. 8, 3. 1 ) uttered by the wife as offering 
prayer ( yajya ). Ap. (VIII. 6. 26 ) says that the adhvaryu or 
pratiprasthatr may offer the oblation of karambha pots and the 
sacrificer and his wife may only touch his hand from behind . 
When the pratiprasthatr leads back the wife to her seat near the 
garhapatya fire ( by the same way that she came ) he makes her 
repeat the verse ‘ akran karma ’ ( Vaj. S. III. 47, Tai. S. 1. 8. 3. 1 ). 
Then the adhvaryu offers the five offerings common to all 
caturmasyas ( stated above ) and the cake to Indra and Agni 

2459. This is based on the Tai. Br. I. 6. 5 ‘ v®nf 

avwinjhT This is quoted by Xp. V 111. 6. 22andAp. 

states ( VIII. 8 . 19 ) that she is made to repeat ‘praghasySn haySmahe 
Tai. S. I. 8. 3. Vide note 1342 for the first part of the quotation. The 
Sat. Br. II. 5. 2. 20 has also a similar passage. 

2460. Ap. VIII. 6. 23 says that both husband and wife offer the 
contents of the 4urpa, while Kst. V. 5. 11 gives an option. Ap. 
tVIll. 6.24) says that the verse ‘mo §u ’ is repeated by the yajamlna 
as the invitatory prayer ( puronuvSkya ) and ‘ yad grSme * (which 
refers to the commission of sins and the expiation thereof ) as the 
yljy* by both. 
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on twelve potsherds and then sits silent. Then the prati- 
prasthatr cuts off a portion of the amiki^ for Maruts together 
with the whole of the hgure of the ewe (this is the first avadSna) 
and offers it into fire. He mixes the second portion of the 
payasya for Maruts with the leaves of samI and fruits of karlra 
and offers it. Then the adhvaryu offers two portions from the ami- 
ksa meant for Varuna mixing the figure of the ram in the first 
or second avadana for Varuna. According to Ap. (VIII. 6. 31) 
the adhvaryu offers the first portion of the payasya along with 
the figure of the ram and the second portion of payasya having 
in it the fruit of karira and the leaves of saml. Then the adh- 
varyu offers the cake to Ka silently. Then both adhvaryu and 
pratiprasthatr make an offering to Agni Svistakrt. The fee 
( daksina ) is either a cow with its calf or a horse or six or 
twelve bulls. ’*** 

The rite is concluded by the priests and the sacrificer and his 
wife going for a bath (avabhrtha)in a river*^*’ or the like taking 
with them the remainder of payasya for Varuna and the scrap- 
ings from the pan that are treated like the refuse (rjisa of Soma). 
The remainder of payasya serves as havis ( sacrificial offering ) 
at the avabhrtha, a portion of which is offered to Varuna and 
the whole of what remains is offered to Agni and Varuna 
instead of to Agni Svistakrt. The sacrificer and his wife silently 
come to the water, throw’ into the water the scrapings ( niskasa ) 
that are placed in a vessel (sthall) with a mantra (Vaj. S. III. 48, 
according to Kat. V. 5. 30 and ‘ samudre te ’ Tai. S. I. 4. 43. 2, 
according to Ap. VIII. 8. 12 ). They do not plunge their heads 
into water but only splash water over their heads and rub each 
other’s backs with water. They then put on new clothes and 
make a gift of the clothes so far worn ( that they had already 
worn at the Vaisvadeva-parvan ) to one of the ( five ) priests or 
to another ( worthy ) person at their pleasure. After returning 
to the house the sacrificer puts a fuel-stick on the ahavanlya 
( with Vaj. S. VIII. 27 ). Jai. ( Vll. 3. 12-15 ) states that this 
avabhrtha has the same characteristics as the avabhrtha in 


2461. According to Ap. (VIII. 7. 5—7 ) a full grown bull is the fee 
or the sacrificer may give more at his pleasure and he says that some 
teachers prescribe a cow as the fee. 

2462. According to Ap. VIII. 8. 15 the sacrificer invokes the water 
with ‘ devfr-Spah ’ (Tai. S. I. 4. 45. 3 > and repeats ‘ sumitriyS na ipa ’ 
( Tai. S. I. 4. 45. 2 ) when going into the water. 
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SomaySga and that the material offered therein is the scrapings 
from the pan and not the purodasa { VII. 3. 16 ). 

Sikamedha**®* 

This third parvan of the caturmasyas is described at 
great length in Baud., Xp. and Kat. Only a few salient 
features are brought out below. ‘Sakamedha’ is used in the 
plural, since there are many rites therein and many and 
various offerings ( com. on Kat. V. 6. 1 ). It literally means 
‘ kindling along with or at the same time as ’ ( sakam edha ). 
The name is probably given because the first offering in it is a 
cake on eight potsherds offered to Agni Anikavat with the ris- 
ing sun.*^'* It is performed four months after the Varuna- 
praghasas on the Bull Moon day of Kartika or Margaiirsa 
( according as the Vaisvadeva-parvan was performed on the 
full moon of Phalguna or Caitra ). The whole of this parvan 
requires two days. On the day previous to the full moon there 
are three istis offered at the three savanas ( morning, midday 
and evening ) to the three deities respectively, viz. to Agni 
Anikavat a cake on eight potsherds in the morning, to Ssnta- 
pana Maruts cam (oblation of cooked rice) at midday, to 
Grhamedhin Maruts in the evening a cam boiled in the milk of 
all the cows belonging to the sacrificer ( Ap. VIII. 9. 8 ). As 
regards this last earn it is stated ( Ap. VIII. 10. 8 and VIII. 11. 
8-10, Kat. V. 6. 29-30 ) that if plenty of rice is cooked the 
priests and the sons and grandsons of the sacrificer ( who have 
had the upanayana performed ) eat the food to satiety and go to 
sleep that night in the same hall without indulging in any talk 
about poverty or hunger. Jaimini ( V. 1. 19-22 ) refers to the 
text ‘ agnaye anikavate pratar-astakapalah &c.’ and states as 
the conclusion that all the three rites are performed on one day 
and no part of the three is to be performed the next day. On 
that night the milch cows are let loose to mix up among their 
calves ( which can then drink the milk of their mothers with- 
out let or hindrance ). He, however, binds down that calf 
which is required for milking the cow that has lost its own calf 
( and which is to be milked the next morning for the offerings 

2463. Vide Tai. S. I. 8. 4-6, Tai. Br. I. 6. 10, Sat. Br. II. 5. 3- 
II. 6. 1-2, Asv. II. 18-19, Ap. VIII. 9-19, Kst. V. 6-10, Baud. V. 10-17. 

^ ^2464. MW uitjfwRVT fMvw 

V. 9; Ap. VIII. 9. 2 and I. 8. 4. 6 have the words 

wtwwT. 
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to the Manes ). That night and in the next morning agnihotra 
is performed with rice gruel ( and not with milk ). On the 
next day ( the principal day of Sakamedha ) the sacrificer either 
before or after the daily agnihotra performs a homa with a darvi 
taking a portion of the boiled rice sticking to the bottom of the 
sthall ( pot ) that had been cooked for the offering to Grhamedhin 
Maruts the previous evening. He fills the darvi (ladle) 
with a mantra ( Vaj. S. III. 49, Tai. S. I. 8. 4. 1 ). Then the 
adhvaryu directs the yajaraana to fetch a bull and make it 
bellow. When the bull bellows, he offers the rice in the darvi 
into fire with a mantra ( Vaj. S. III. 50, Tai. S. 1. 8. 4. 1 ). If 
the bull does not bellow, then the oblation is offered after the 
brahma priest directs ‘ offer Asv. ( II. 18. 11-12 ) states that 
the homa may be offered ( if the bull does not bellow ) at the 
thunder of a cloud or some make the agnldhra roar calling him 
‘ brahmaputra ’ ( ‘ tlie son of the brahma priest’, whose assistant 
he is ). The bull is given as fee to the adhvaryu. Then an 
isti is offered to Krldin Maruts with a cake cooked on seven 
potsherds and a caru to Aditi. This is followed by a imhdhavis 
( a great offering ), which consists of eight offerings to eight 
deities. They are five offerings common to all caturmasyas, the 
6th offering is a cake on twelve potsherds to Indra and Agni, the 
7th is caru to Mahendra (or according to Asv. II. 18. 18 to Indrai 
or Vrtrahan Indra or Mahendra), the 8th is a cake on one 
potsherd to Visvakarmau*^®' ( inaudibly ). According to Ap. he 
offers the 8tb offering of a cake after taking the names of the 
four months Sahas, Sahasya, Tapas and Tapasya ( i. e. Marga- 
Mrsa to Phalguna ). A bull is the fee of this Mahahavis (or a 
cow according to Ap. ). 

After the mahahavis conies the pitryajna which is called 
mahapitryajna. To the south of the daksina fire a new vedi 
having four corners in the four principal directions * ^ is 
prepared and has the same length and breadth as the height 

2465. According to the com. on Kst. V. 6. 40 this daryi-homa is 
offered in the ahavaniya, while according to Ap. VIII. 11. 19 it is offered 
in GSrhspatya. The oblation is meant for Indra. 

2466. According to A4r. II. 18. 18, Bg. IV, 32. 1 and VI. 25. 8 are 
the anurakys and ySjya respectively for Indra or Mahendra and Rg. 
X. 81. 6 and X. 81. 5 respectively for Visvakarman. 

2467. According to Kst. V. 8. 21 the four corners face the inter- 
mediate quarters and he relies on Sat. Dr. II. 6. I. 10. \ ide S. B, E. 

vol. 12 p. 422 n. 3, for this special vedi. 
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of the sacrificer ( Ap. VIII. 13. 2 ). He brings fire from the 
daksina fire and lays it on the new vedi in the centre and all 
offerings that are to be offered in the ahavanlya are offered 
in this fire. In this mahapitryajna the wife does nothing. In 
this yajna a cake on six kapalas is offered to Somavat Pitrs or 
to Pitrmat Soma, dhanas ( fried barley ) to Barhisad Pitrs, 
wantha to Agnisvatta Pitrs. Asv. II. 19. 21 adds another 
deity viz. Yama and according to some ( vide Ap. VIII. 13. 16 ) 
the devatas and offerings are ajya to Pitrmat Soma, a cake on 
six potsherds to Barhisad Pitrs, fried barley to Agnisvatta Pitrs 
and mantha to Yama or Agni Kavyavahana or Yama Ahgi- 
raavat Pitrmat. The beating of grains ( with a pestle ) and 
grinding is done by the adhvaryu or agnidhra to the east of 
the garhapatya fire with his face to the south. The cake is 
cooked on burning coals taken with a shovel from the garha- 
patya to its south and the dhdna is fried on the daksinSgni. 
There are only four prayajas ( omitting barhis out of the five 
at the darsapurnamasa ) and so also anuyajas. Instead of the 
usual direction ( called asruta ) of the adhvaryu to the 5gnl- 
dbra 'O sravaya ’, in this rite he utters ‘Om svadha’; simi- 
larly the agnidhra responds ( pratyasruta ) with *astu svadha’ 
instead of the usual ‘ astu srausat ’ and instead of the syllable 
‘ vausat ’ uttered at the end the words ‘ svadha namah ’ are 
employed. Instead of the concluding offering usually made to 
Agni Svistakrt, in this rite it is made to Agni Kavyavahana. 
In this rite two anuvakyas and one yajya are repeated at each 
offering i. e. Bg. X. 15. 1, IX. 96. 11 are the two anuvakyas 
and Bg. X 15. 5 the yajya for Somavat Pitrs, Bg. I. 91. I and 
I. 91. 20 are the anuvakyas and VIII. 48. 13 the yajya for 
Pitrmat Soma, Bg. X 15. 4 and X. 15. 3 the anuvakyas and 
Bg. X 15. 2 the yajya for Barhisad Pitrs, Bg. X 15. 11 and 
13 the anuvakyas and X. 15. 14 the yajya for Agnisvatta Pitrs, 
Bg. X 14. 4-5 the anuvakyas and X. 14. 1 the yajya for Yama, 
Bg. X. 15. 9 and IV. 11. 3 the anuvakyas and I. 96. 1 the yajya 
for Agni Kavyavahana ( vide A§v. II. 19. 22, 24 ). The adh* 
varyu or sacrificer sprinkles water from a water vessel thrice 

2468. The cow that has no calf of its own but yields milk on having 
the calf of another is called mvwVT- its milk is put in a vessel in 
which half ground barley grains are laid and then stirred once or thrice, 
according to Ap. VIII. 14. 14, with a piece of sugar-cane to which is 
tied a string. Ho does not directly touch the piece of sugar-cane when 
stirring, but stirs it by moving the string and the stirring is done from 
right to left. This preparation so atiiTed is called mantha. 
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round the vedi from right to left. He offers water for washing 
the feet to the three ancestors ( of the sacrificer ) in the north- 
west, south-west and south-east corners of the vedi respectively. 
He mixes portions of the cake, the fried barley and the mantha 
and prepares three balls therefrom and offers them facing the 
south on the three corners referred to above for the three ances- 
tors with the appropriate mantra ( etat te tata ye ca tvam- 
anu, etat te pitSmaha &c.). ’^According to Ap. (VIII. 16. 7) 
he prepares three more pindas for the three ancestors beyond 
the paternal great-grand-father and invokes them on the pindas 
in the reverse order i. e. the sixth ancestor on the first ( out of 
these other three pindas ), the fifth on the 2nd pinda and the 
fourth on the 3rd. He then wipes off the remnants of the pindas 
(pindalepa) sticking to the hand on the north-eastern corner 
of the vedi with ‘ atra pitaro ’ ( Vaj. S. II. 31 first half ). The 
priests and the sacrificer with faces to the north leave that place, 
wear the sacred thread in the upavlta form and wait upon the 
ahavanlya with Vaj. S. Ill, 51-52 ( = Tai. S. I. 8. 5. 1-2 ), and 
on the garhapatya with Vaj. S. III. 53-55 ( =Tai. S. I. 8. 5. 2-3). 
Then entering the vedi the sacrificer, wearing the sacred thread 
in the pracInSvIta form, mutters the mantra * amimadanta’ (VSj. 
S. II. 31 latter half ). They sprinkle the vedi from left to 
right and do all the rest as in pindapitryajfia. The sacrificer 
then folds his hands with ‘ narao vah* (Vaj. S. II. 32) or 
makes six namaskaras ( salutations ) and invokes the blessing 
‘ give us house ’ ( Vaj. S. II. 32 ). This rite ends with Samyu 

( A^v. II. 19. 2, Kat. V. 9, 32) i. e. ‘ tacchamyora sam 

catuspade ' ( Tai. Br, III. 5. 11 ) and there is no patnisarnyaja 
homa in daksina fire and so on. The remaining portion of the 
material for offerings is thrown into the fire or into water or 
may be eaten by the priests. 

The last rite in the Sakamedhas is the Traiyambaka homa. 
Vide Tai. S. I. 8. 6, Sat Br. 11. 6. 2. 1-17, Asv. 11. 19. 37-40, 
Ap. VIII. 17-19, Baud. V, 16-17, Kat. V, 10. This homa is 
offered to Endra. Some of its peculiarities may be noted. In 
this the adhvaryu takes out material to prepare cakes cooked 
on one potsherd exceeding by one the children ( the sons and 
grandsons together with their wives and unmarried daughters ) 
of the sacrificer or at least four ( if he is childless or has no 
more than a few children). Every thing is done facing the 


2469. Vide Tai. S. I. 8. 5 for ‘etat te &o. 
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north and all places where offerings are to be made must be to 
the north. He cooks the cakes on the northern side of the gar- 
hapatya and may anoint the cake with clarified butter, he 
carries a single smoking firebrand kindled at the daksina fire 
with the mantra ‘ eka eva rudro ’ ( Tai. S, I. 8. 6 ). All ( priests 
and relatives ) go to a spot near by in the north-east and lay 
down one cake on earth dug out by rats from a hole with the 
words ‘ 0 Rudra 1 the rat is thy beast ’ ( Tai. S. I. 8. 6. 1. ) or if 
one has an enemy and one hates him one may think of him 
and offer that cake with the words ‘ that is thy beast He 
places the single firebrand in a spot where four roads meet and 
which has the usual five purifying rites performed on it and 
offers thereon with the middle leaflet of a palasa leaf ( used as 
the juAil ladle ) portions cut off once each from all the cakes 
prepared for Rudra with the mantra ‘ O Rudra ! this is your 
portion, may you partake of it together with Ambika, your 
sister, svaha ’ ( Tai. S. 1. 8 . 6 = Vaj. 8 . III. 57 ). The remainder 
he places on the earth heap dug up by rats and covers it with 
earth. After coming back from the heap, the sacrificer and 
the priests mutter a mantra ( Vaj. S, HI, 58 ) or only the 
yajamana mutters the same mantra ( Tai, S. I. 8. 6 ). The yaja- 
mana, his children and his wife and other ladies go round the 
fire thrice from right to left ( as in pitryajna ) with the famous 
mantra ‘ Tryambakara yaiamahe ’ ( Tai 8. I. 8. 6 and Vaj. S. 
III. 60 ) striking their left thigh with their right hand and 
again thrice striking their right thigh with their right hand. 
The unmarried daughter of the yajamana desirous of a husband 
should go round the fire from right to left and again from' left 
to right ( thrice in each mode ), with the above mantra altered 
to suit her case ( Vaj. 8. III. 60 The portions of the cakes 

that remain are thrown up in the air by the yajamana so high 
that a cow ( or bull ) with upturned mouth cannot reach them 
and he catches them in his hand one after another.**^ If he 


2470. This anointing with 5jya is called ‘prS^adSna’ (bestowal 
of life or sonl ). Kat. V. 10. 10-13 and Ap. VIII. 17. 9-12 differ in the 
order of offerings to Rudra and on the rubbish dug out by rats. 

2471. Sp. VIII. 18. 2 says ( against Kst. V. 10. 15 ) that they go - 
round from left to right. Her mantra becomes 

I ) or m 

( as quoted in anv. VIII. 18. 3. ) 

2472. According to Ap, VIIL 18. 4 the portions of cakes are thrown 
up by the several persons and seized by them and then placed in the 
joined hands of the yajamSna and this is done thrice. 
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cannot catch them he touches them when they fall on the 
ground. They are then placed in two woven baskets ( half and 
half ), which are then hung from the two ends of a bamboo pole 
or the beam of a scale or a pole made of a sacrificial tree and he 
fastens them on two sides on a tree trunk, or a tree or a bamboo 
or ant-hill, in such a way that a cow or bull cannot reach 
them, with the mantra ( Vaj. S, III. 61 first part, Tai. S. 1. 8. 6 
‘ esa te rudra bhagah). They mutter the mantra ‘ avatatadhanva 
&c. ’ (Vaj. S. III. 61 latter half and Tai. S. I. 8. 6 ) repeatedly 
without taking breath and do so thrice ( according to Ap. 
VIII. 18. 9 ). They ( priests and yajamana ) return to the place 
where the other rites were performed and touch water. Accord- 
ing to Ap. ( VIIL 19. 1-3 ) a white horse is the daksina or a 
white bull or a bull that has a white spot of hair. 

^unasiriya®*^* 

Besides the five offerings common to all caturmasyas, the 
special offerings in this isti are a cake on twelve potsherds to 
Sunasirau ( Vayu and Aditya, according to com. on Kat. V. 11. 5 
and to Indra Sunasira, according to Ap. VIII. 20. 5 and com. ), 
an oblation of fresh warm milk ( not heated ) direct from the 
cow to Vayu, a cake on one potsherd to Surya. There is no 
uttaravedi in this rite, and no fire is produced by attrition. There 
are five prayajas, three anuyajas and one samistayajus, but 
according to Ap. VIII. 20. 6 there are nine prayajas and 
anuyajas. The daksina for the rite is a plough with six 
bulls or two big bulls and' for the cake to Surya a white 
horse or a white bull ( Kat. V. 11. 12-14 ), while according 
to Tai. S. I. 8. 7 it is a plough to which twelve oxen are yoked 
and according to Ap. ( VIII. 20. 9-10 ) a plough with twelve 
or six oxen. 

‘ Sunfislrau ’ occurs in the Bgveda IV. 57. 5 and 8. In Bg. 
IV. 57. 4 and 8 the word ‘ sunam ’ occurs several times. The 
meaning is doubtful. According to Yaska’s Nirukta IX. 40 
Suna and Sira mean Vayu and Aditya respectively ; while the 
Sat. Br. II. 6. 3. 2 appears to hold that sum means prosperity 
and s>lra means ‘ essence or sap ’ ( sara ) and this isti is so called 
because the sacrificer thereby secures both prosperity and sap. 

2473. Vide Tai.S. 1.8.7, Tai. Br. I. 7. 1, Sat. Br. II. 6. 3, l4v. II. 20, 
Ap. VIII. 20, KSt. V. 11, Baud. V. 18. 

H. D. 139 
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European scholars see in this name a reference to the plough 
and ploughshare.**^* Vide Vedic Index vol. 11. p. 386. 

Agrayana ( offering of first fruits ) **” 

This is an is^i, without performing which an ahitagni was 
not to make use of freshly harvested rice, barley and millet. 
It was either performed on a New Moon day or Full Moon 
day, but the "procedure was the same as that of the isti on New 
Moon. The time of the agrayana isti with rice is sarad (autumn) 
when one had ample rains. **'^* As barley crops became ready 
in vasanta ( spring ), the agrayana for yavas was to be per- 
formed in spring. 5iv. allowed an option that when the isti 
was once performed in the autumn one may not perform it in 
spring for the barley crop. The isti for^ millet crop ( syamSka ) 
was performed in the rainy season and therein a earn was 
offered to Soma. The isti was so called because therein 
the first fruits ( agra ) were first employed or eaten ( ayana ). 
According to Ap. (VI. 29. 6) there are 17 kindling verses 
( sSmidhenl ), which number is obtained by inserting two 
additional verses called dhayya after the 8th or 9th samidbenl 
of the dar&a-purna-masa isti. The deities and offerings are a cake 
on twelve potsherds for Indra and Agni ( or according to Ap. 
VI. 29. 10 and Asv. II. 9. 13, it is either Aindragna or Agnendra ), 
a caru cooked in milk or water for All Gods ( Visve Dev&h ) 
silently, a cake on one potsherd to Heaven and Earth and caru 
to Soma ( if the first fruits are millets ). Kat. IV. 6. 7 allows 
an option that the ccaru for All Gods may be of old rice. 
For him who performs only daily agnihotra or who does not 


2474. According to II. 20. 3 the devatSs of the 6th, 7th, and 
8th offerings are Vayn Niyutvat or VSyu (simply ), SunSsirau or Indra 
SunSstra or Indra Suna and Surya. The anuvakya and YsjyS verses of 
these are respectively Bg. VII. 92. 1 and 3 (VSyu Niyutvat), 
VIII. 26. 25 and VII. 90. 2 (for VSyu simply ), IV. 57. 5 and 8 (for 
^unSsIrau ), Indra vayaih SunSsuam-asiuin pak^e havSmabe sa vajeju 
pra no vi4at and X. 160. 5 (for Indra ^unXsira), III. 30. 22 and X. 160. 5 
(for Indra Suna ), I. 50. 4 and I. 115.1 ( for SUrya ). 

2475. Vide Sat. Br. IT. 4. 3, 5p. VI. 29. 2 ffi, 5.4v. II. 9, Kst. IV. 6, 
Baud. III. 12. 

2476. ■'tSu I ^ (SiVT I au*?. 

II. 9. 3 and 5. 

2477. aurpf i » tuuQ t a rv <njFt<fiu ' w « «( - 

rW; I com. on arr*?. II. 9. 1, 
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perform any isti except dar^apQrnamasa Xat, IV. 6. 11 and A&v. 
11. 9. 4 prescribe that he may make his agnihotra cow eat the 
first fruits, viz., rice or barley bundles or food and with the 
milk of that cow perform on the agrayana day the homa. But 
this alternative was not open to the king who had to perform 
this isti ( Asv. II. 9. 6 ). According to Kat. ( IV, 6. 16-17 ) the 
caru of millets for Soma is performed only for the forest-dweller 
and a caru of bamboo seed is prescribed for Soma in summer. 
About the daksina there are various opinions. According to 
Kat. { IV. 6. 18 ) it is either a repaired waggon or silken cloth, 
madhuparka ( i. e. honey, curds and ghee ) or the cloth worn by 
the sacrificer in the rains. According to Ap. ( VI. 30. 7 ) the 
first among the calves born before the Full Moon of Magha is 
the fee, and cloth for isti with millets. Jai. has several sutras 
about silk cloth and a calf being the daksina in this rite and 
that rice cooked on daksina fire is not the fee ( vide X. 3. 34-38 ). 
Vide also Jai. XII. 3. 34-37 ( about the characteristics of the 
barfus ). 

The agrayana sacrifice in the grhya fire has been already 
described ( pp. 827-829 ) and it will have been noticed that it 
was a replica of the firauta sacrifice meant for those who had 
consecrated the three Vedic fires. 

Kamyesti 

In the Srauta sutras there are rules for the performance of 
several istis on the occurrence of certain events or for the pur- 
pose of securing some desired object. Asv. II, 10-14, Ap. XIX. 
18-27 and others mention several such istis, viz., the ayuska- 
mesti ( for one desirous of long life ), the svastyayani ( for safe 
journey ), the putrakamesti’”® ( for one desirous of a son or one 
adopting a son, Asv. II. 10. 8-9 ), Lokesti, MaHavairajl ( Asv. II. 
11, 1-4 ) or Mitravinda ( Kat, V. 12, for one who is desirous of 
prosperity, territory, friends and long life, addressed to ten 
deities ), Samjnani ( for the reconciliation of those who have 
fallen out ), Kdriristi^"^ ( for one who desires rain, Asv. IL 13. 
1-13, Ap. XIX 25. 16 fif), Turayava (Asv. II. 14. 4-6), 

2478. The KalikSpurSpa quoted in the VyavahSramayukha ( p. 114 
text ) prescribes that on adopting a son who is about five years old ( or 
more ) the adopter should perform the putre?ti. 

2479. In the KSrIrlsti the sacrificer had to wear a dark garment 
having dark hem. Tai. 8. (II. 4. 7-10) deals with this i?ti. 
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Dsksayana***" ( Asv. II. 14. 7-10 ). These and other istis though 
very interesting from several points of view have to be passed 
over for want of space. 


8480. For the HitraviadS vide Sat. Br. XI. 4. 3 ; for the D5k§5yana 
vide 6at. Br. II. 4. 4 and ^t. Br. XI. I. 2. 13 (S. B. E. vol. 44 p. 5), 
which says that the DSk;8yana need be performed only for 15 years, 
«nce therein two new moon and two full moon offerings are per- 
formed every month. 



CHAPTER XXXII 


PAS'UBANDHA on NIRUDHAPASUBANDHA™ 

( immolation of an animal in sacrifice ). 

The animal sacrifice is an independent sacrifice and it is 
also performed in soma sacrifices as a constituent part ( anga ). 
The independent animal sacrifice is called nirudbapasubandha 
( offering of an eviscerated animal ) and the subordinate ones 
are called saumika ( ASv. IlL 8. 3-4 ). The nirudhapai^u is 
really a modification of an animal sacrifice in somay&ga 
( called agnisomlya pain ) as Jai. Vlll. 1. 13 declares, but in 
many sutras the full procedure of both is set out in the nirudba* 
pafiu section ( vide Kat. VI. 10. 32 and com. on Kat. VL 1. 31 ), 
The nirudbapasubandha itself becomes the prak^i ( arche- 
type or model ) of all other animal sacrifices, except savanlya 
padu and anubandbyapadu. The independent animal sacrifice 
is to be performed every six months or every year by the 
dhitagni throughout his life.^** If done once a year it was to be 
performed in the rainy season ( i. e. in Sravana or Bhadrapada ) 
on New moon or Full moon day or if done six monthly then at 
the beginning of the southward and northward passages of the 
Sun ( daksinayana and uttarayana ). Then it may have to be 
performed on any day and not necessarily on amavasya or 
paurnamasl. According to Asv. ( III, 1. 2-6 ) optionally an isti 
before and after the independent paiubandha rite may be per- 
formed and if performed it is offered either to Agni or to Agni- 
Visnu or to Agni and Agni-Visnu. In this sacrifice there is 
a sixth priest called Maitravaruna ( or Frasasti ) in addition to 
the five required in the caturmasyas. An udumbara staff is 
given to the sacrificer when he is initiated for a sacrifice like 
Agnistoma. In the padubandha when the Maitravaruna enters 
the sacrificial ground after the priests are chosen the adhvaryu 


2481. Vide Sat. Br. III. 6. 4 ff, XI. 7. 1 fE, Tai. S. I. 3. 5-11, VI. 3-4 ; 
Kat. VI, Ap. VII, Asv. III. 1-8, Baud. IV, 

2482. Mann IV. 26 also recommendg an animal sacrifice at the 
beginning of the ayanat, Ap. VII. 8. 2-3 and Baud. lY. 1 aet out the 
yajnapStias and other materials required iu pMubandha, 
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( or yajamana in some sakhas ) hands over that staff ( which 
in length would reach the mouth of the sacrificer ) to the 
maitravaruna with a mantra and the maitravaruna accepts it 
with a corresponding mantra. The maitravaruna stands slightly 
bent to the south of the seat of the hotr resting his staff on 
the vedi and utters directions to the hotr to repeat yajyas. 
Till he utters the first praisa he is not to touch himself or any 
one else with the staff. The maitravaruna is to utter in a 
standing posture while holding the staff the praisas and the 
anuvakyas wherever a praisa is employed and do a few other 
acts standing ; but the rest of his duties in soma sacrifices he 
does sitting. Jaimini ( lY. 2. 16-18 ) has a discussion ( arising 
out of Tai. S. VI. 1. 4. 2 ‘ krite some maitravarun&ya dandam 
prayacchati ’ ) on the question whether the handing over of the 
staff to maitravaruna is a pratipattikarma or an arthakarma ( the 
conclusion is that it is the latter ). The adhvaryu makes an 
offering of clarified butter in the ahavanlya, which is called 
yupahuti, with the sruva or with a sruc in which four ladlings 
of 5jya have been poured, with the mantra ‘ uru vispo ’ ( Vaj. S, 
V. 41, Tai. S.L 3. 4. 1). The adhvaryu, taking the rest of the ajya 
and the sruva, goes to a place where trees grow, accompanied by 
a carpenter ( taksan ) holding an axe (Ap. VII. 1. 13 and Kat. VI. 
1. 5 ). The sacrificial post {yupaf*^* is to be made of the palada, 
khadira, bilva or rauhitaka tree according as one desires various 
rewards (Ap. VII. 1.16), but in Soma sacrifices the yupa must be 
of khadira, if possible. Jai (VI. 3. 28-30) states that, if by 
accident the sacrificial post made of one kind of tree is 
destroyed during the continuance of the rite, another yupa of 
the same tree or of a tree very similar to it is to be substituted^ 
The tree to be cut must be full of leaves, must not have its top 
dried up, must be straight and growing on a level spot, and its 
branches must be turned upwards and it should be bent in 
some direction other than the south, Adhvaryu, brahmS, the 
sacrificer and carpenter touch the tree after selecting it with 
the mantra ‘ atyanyan ’ ( Vaj. S. V. 42, Tai. S. I. 3. 5 ). The 
adhvaryu touches the trunk of the tree all round ( where it is 
to be cut ) with the sruva anointed with ajya with the mantra 


2483. s»?(i+cti< irtn?r trnor^vfft^- 

VTf »vf n^nwr; vfim siV’ssnunn I III. 1. 16 ; compare Kit. 

VI. 4. 4, £p. VII. 14. 5. 

2484. Vide Sat. Br. III. 6. 4 to III 7. 1 for an extensive treatment 
of everything regarding the yUpa, and also Ait. Br. 6. 1-3. 
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Ch. xxxli ] Pasubandha-making a yupa 

* May god Savitr anoint thee with madhu ' ( Tai. S. I. 3. 5 ) or 
with ‘ Visnave tva ’ { Vaj. S. V. 42 ). He keeps obliquely a 
darbha blade on the trunk with the words ‘osadhe trayasvainam’ 
(Tai. S. 1. 3, 5 or Vaj. S. V. 42 ) and strikes the tree with the 
axe with the mantra ‘O axe ! do not injure it ’ ( svadhite mainam 
hirhslh,’ Vaj. S. V. 42 and Tai. S. I. 3. 5 ). The first chip of the 
tree that is cut off, he keeps in a well-known place and the tree 
is cut at such a low height from the ground that the stump left 
in the ground would not strike against the axle of a cart going 
that way. The tree should be so^ cut that it should not fall to 
the south ; it should fall to the east or north or north-east ( Ap. 
VII. 2. 7 ); when it is falling he repeats the mantra ‘do not 
scratch the heaven with your top &c. ' (Vaj. S. V. 43 or Tai. S. I. 
3. 5 ). He offers ajya with the juhu on the stump of the tree 
with the mantra ‘ 0 tree, grow again with a hundred shoots ’ 
( Vaj. S. V. 43, Tai, S. I. 3, 5 ) and having touched one’s body 
with ‘ may we grow into a thousand branches ’ ( ibid. ) he cuts 
off from the bottom upwards the twigs and knots of the felled 
tree. There were several views about the length of the yupa 
( Ap. VII. 2. 11-17, Kat, VI. 1. 24-26 ). According to some the 
yupa may be of any length from one aratni to 33 aratnis, but 
Kat. gives the usual length at 3 or 4 aratnis and Ap. ( VII. 2. 
17) also quotes the Sat. Br. (XI. 7. 4. 1) that the yupa in nirudha- 
pasiubandha is three or four aratnis in length, while in Soma 
sacrifices the other measures may apply. Kat. (VI. 1. 31) states 
that in somayaga the yupa may be from five to fifteen aratnis in 
length except 7, 10 or 14 aratnis and in the Vajapeya sacrifice 
the yupa is 17 aratnis in length and in the Asvamedha it is 21 
aratnis. According to Ap. it must be in length at least as much 
as the height of the yajamana or as much as the yajamana with 
hands upraised. The girth of the yupa is not fixed. That part 
of the yupa which is to be planted in the pit is called upara, 
which is not to be chiselled and which is about a 5th of the 
whole log but the rest of it is to be chiselled from the bottom 
towards the top so as to make the yupa have eight angles and 
it should be somewhat tapering towards the top. One corner or 
angle ( out of the eight ) should be more prominent than the 
rest and should face the fire. Out of the top portion of the'*®* 
tree that remains after making the yupa the carpenter prepares 
a wooden head-piece, eight-cornered and of the length of the 
hand from the wrist to the tips of the fingers and contracted in 


2485. »in3''ira VI. 1. 28. 
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the middle like a mortar. This piece is called casala and is 
made hollow so as to fit in exactly on to the top of the yupa 
like a turban and the peg-like top of the yupa on which the 
casala is fixed should protrude two or three angulas beyond the 
casala ( Kat. VI. 1. 30 ). 

The nirudhapasubandha occupies two days, though it may 
be performed in one day. On the first of the two days called 
upavasatha’*®* preliminary matters such as preparing the vedi, 
bringing the yupa are performed. 

The vedi ( a single one ) in the nirudhapasubandha is 
prepared like the one in Varuna-praghasas to the east of the 
usual ahavanlya fire-place ( and not to the west as in darSa- 
purpamasa ). The dimensions of the vedi are variously given. 
According to Ap. VII, 3. 7-9 the vedi is three or four aratnis 
on its western side, six aratnis in length from west to east and 
three aratnis on the eastern side and it is less in breadth 
towards the east or it is as wide as the axle on the west, of the 
length of the shafts of a cart and to the east as wide as that 
portion of a yoke which is between the outer holes thereof. 
On this vedi an uttaravedi ( a high altar ) is measured with 
the Samya ( yoke-pin ) on the eastern one-third of the vedi. 
From the northern corner of the eastern side ( the shoulder ) 
of the vedi, a pit called calvala is measured one samya square 
about one prakrama to its north ; it is dug with a spade taken 

with the mantra ‘ devasya tva adade ’ ( Vaj. S. VI. 1 ) and 

it is silently dug as deep as the knee or three vitastis ( 36 ahgu- 
las ). The Tai. Br. I. 5. 10 gives the latter measure. The 
catvSla is in front of the utkara and a passage is left between 
the utkara and the catvala which is contiguous to the north 
side of the mahavedi ( vide Sat. Br. III. 5. 1. 24-30 ). The earth 
dug up is heaped on the uttaravedi thrice with the mantra 


2486. Vide Ap. VII. 6. 3 and com. I ^TUT- 

2487. The yoke-pin (^amyS) is of khadira wood and 32 angulas long, 
having at the end eight knobs each of one angula. Its length is 
variously given. According to the com. on Ap. I. 15. 13 it is one arm in 
length or 32 angulas, while com. on Kst, I. 3. 36 says it is one span in 
length. Its thicker part is called kumba. 

2488. Ap. VII. 4. 5 and VII. 5. 1-2 give the several mantras which 
accompany the various operations of preparing the uttaravedi and the 
nSbhi. 
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' a lioness art thou ' ( Tai. S. 1. 2. 12, 2 ) and a fourth time 
silently and then is spread over the uttaravedi with ‘uru pra- 

thasva prathatam’ ( Tai. S. I. 2. 12. 2 ); he breaks up the 

clods with the ^amya, invokes the earth dug up, sprinkles it, 
spreads gravel on the earth so dug up and spread, pours down 
the remainder of the water contained in the proksani vessel to the 
north of the uttaravedi by means of a channel made with one 
stroke of the sphya and cements together the borders of the utta- 
ravedi ( with water and earth ). On the uttaravedi he makes a 
square hole ( called uttarandbhi ) a span in measure or measuring 
as much as a bull’s or horse’s hoof, invokes it and sprinkles it 
with water and the rest of the water is drained off to the south 
(as water was drained off to the north above). Then he covers the 
uttaravedi with twigs of udumbara or plaksa tree and waits, if 
the pasiubandha is so performed as to extend over two days. 
In the morning next day he pours clarified butter in a stream 
on the uttaravedi from the south-east corner to the north-west 
corner and from the south-west to the north-east carrying a 
golden piece in such a way that the butter will fall on the 
gold. Then he places three ( pine ) paridhis { enclosing sticks ) 
which are of karsmarya wood ( according to Ap, VII, 7. 7 ) 
round the riabhi in the west, south and north and puts down 
on the uttaravedi certain materials viz. bdellium, fragrant 
and appetising grass, bunch of white wool from between 
the horns of a ram ( petva ). Having kindled idhma ( a bunch 
of samidhs ) at the ahavanlya fire, he carries forward the kind- 
led sticks ( in a vessel ) which is supported on a vessel 
containing gravel ( to prevent the scorching of the hands ) to the 
uttaravedi and places them down on the nabhi over the bdellium 
and other things. This becomes the ahavanlya for all actions 
in the pasubandha and the original Shavanlya becomes the 
garhapatya.***® 

He takes a spade with a mantra ( e. g. Vaj. S. VL 1 ), draws 
to the east of the new ahavanlya an outline of the hole to 
be dug for inserting the yupa. He digs a pit so deep that when 
the yupa is erected therein its upara ( the lower unchisel- 
led portion ) will not be exposed to view and he throws 
out to the east of the pit the earth dug out. The pit is so 


2489. The baked clay vessel which is held beneath the vessel in 
which fire is carried is called upayamani. The vessel in which fire is 
carried is called 

2490. vgvvuWrfvwnft i snv. VII. 8. 3. 


H. D. 140 
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dug that it is partly within the vedi ( prepared for pasubandha ) 
and partly outside’*** (i. e. it is on the border). The yupa is 
laid down in front of the pit, with its top to the east, is washed 
with water and sprinkled over with water in which barley 
grains have been mixed, a separate mantra { prthivyai tva &c. 
as in Vaj. S. V. 26 ) being recited when sprinkling the bottom, 
middle and top of the yupa. He places a handful of kusas and 
the first chip ( that was cut off with the axe from the tree ) on 
the yupa which are both subsequently thrown into the hole, 
the ends of the kusas being towards the north and east ; and 
then places to the north of the top of the yupa the casala. The 
rest of the water taken for sprinkling is poured into the hole 
for the yupa with ‘ Sundhantam lokah pitrsadanah ’ (Vaj. S. VI. 
1, Tai. S. I. 3. 1. 1 ) in which there is a reference to the world of 
the pitrs. He silently makes an offering of clarified butter in 
the hole with the sruva ladle. Then the adhvaryu or yaja- 
mana sits to the south of the yupa and anoints it with ordinary 
ajya ( over which no saihskara has been performed ) by means 
of a chip from its top to its bottom including all its angles ( but 
excluding the upara). While the adhvaryu is doing this he issues 
a direction to the hotr priest to repeat a verse for the yupa that is 
being anointed’*’® and the hotr repeats ‘ anjanti tvam ’ { Hg. III. 
8. 1) and stops when he has repeated half of it (Asv. III. 1. 8 ). 
Then the casala is anointed both inside and outside and placed 
on top of the yupa with a mantra ( Vaj, S. VI, 2, Tai, S. I. 2. 2. 
3 ), Then that angular part of the yupa which is to face the 
fire together with the corresponding part of the upara is anoint- 
ed in a continuous stream and the adhvaryu touches all round 
and holds with his hand that part of the yupa over which a 
girdle would be placed later on. At the direction of the 
adhvaryu the hotr priest repeats the verses Bg. IIL 8. 2-3, 1. 36. 
13-14 and III. 8. 5 ( half ), while the yupa is being raised up. It 
is laid in the hole with a mantra ( Vaj. S. VI. 3, Tai. S. I. 3. 6. 1 
‘ya te dhamani) in such a way that its top will slant towards 
the ahavanlya and its corner ( which is more prominent than 


2491. ruunvu i arwwsr w i . This 

passage is discussed by Jai. in III. 7. 13-14 and his conclusion is that 
it indicates only the spot where the yupa is to be erected. The com. on 
Kat. VI. 2. 8 says vw 

I ’. 

VII. 10. 6. ip. prescribes Tai. S. I. 3. 1. 2 ‘ nd-divam ’ as the verse to 
be repeated. Kat. VI. 3. 7. prescribes Vsj. S. VI. 2. 
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the rest) will face the ahavanlya fire. If there are eleven yupas 
in an animal sacrifice, then those prominent corners of all eleven 
yupas should face the ahavanlya. He fills from left to right 
the hole for the yupa with earth with ‘ brahmavanim tva ’ ( Vaj. 
VI. 3, Tai. S. I. 3. 6. 2 ). The adhvaryu then strokes the earth 
thrice with the staff of the maitravaruna so as to make the 
ground round about the yupa level with the rest of the ground 
with ‘ brahma drrfaha ksatram drrhha ’ ( ibid ) and sprinkles it 
with ( ordinary ) water all round. Two girdles of darbha are 
prepared one with two strands and two vyamas^®* in length (for 
the victim) and the other with three strands and three vyamas in 
length (for the yupa). The yajamana touches the yupa and the 
adhvaryu makes him recite ‘observe the exploits of Visnu' (Bg. I. 
22. 19, Vaj. S. VI. 4, Tai. S. 1. 3. 6. 2) and look at the head-piece with 
‘ that is the highest step of Visnu ’ ( Bg. 1. 22. 20, Vaj. S. VI. 
5 ). Ap. ( VII. 11. 3 ) says that he takes in his hand the girdle 
for the yupa with ‘ devasya tva savituh ’ and rubs up the yupa 
with the hand having the girdle therein with Hg. I. 22. 19» 
Then he begins to encircle the yupa with the middle of the 
girdle at a spot which is of the same height as the navel 
of the sacrificer or in the middle of the yupa. He calls upon 
the hotr to repeat Hg. HI- 8. 4 ( yuva suvasah ) when the yupa 
is being encircled with the girdle. The girdle is passed round 
the yupa in three coils from left to right. When he has 
finished doing it he repeats * parivlr- asi ’ ( Vaj. S. VI. 6, Tai. 
S. I. 3. 6. 2 ). The two ends of the girdle are intertwined into 
one another and he inserts the tip of the girdle inside the 
loop at the other end. Ap. ( VII. 11. 6-10 ) say.s that the girdle 
may be pushed down or higher up from the place indicated 
above or the ends may be dealt with differently according as 
the yajamana desires rain or not or according as female or male 
progeny is desired for the yajamana. To the north of the 
corner of the yupa facing the ahavanlya he inserts in the middle 
or last coil of the girdle or in all coils of the girdle the svaru.^*’* 
Jai. ( XL 3. 5-7 ) concludes that the samskaras of proksana 
(sprinkling), anointing (ahjana), raising up (ucchrayana) 


2493. A vyaina or vySySiua is equal to four aratnis. 

2494. The svaru is the first piece that is severed when the j'Spa 

was being hewn out of the tree trunk that was felled. Sahara on Jai. 
XI. 3. 9 remarks V; swh: 51 ^: 

^rrv ?TU 1 . Jai. (in XI. 3. 8-12 ) establishes that the 

gvara is only one like the yUpa, even if there are many animals to be 
sacrificed in the same y.ajna. 
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and surrounding with a girdle ( parivyana or parivyayana ) are 
performed on the yupa only once and are not repeated at each 
time an animal is sacrificed. The girdle is an ahga of the yupa 
and not of the pa^u, as otherwise as many girdles will be 
required for the yupa as the number of victims to be sacrificed 
in a yaga ( vide Jai. IV. 4, 22-24 ). The svaru is connected 
as an ahga with the victim ( for anointing the victim with 
it ) and not with the yupa ( Jai. IV. 4. 25-28 ). Vide Jai. IV. 
2. 1-6 also. 

The animal to be sacrificed is bathed with scented water, 
is led between the catvala and utkara and brought in front of 
the yupa to the east with the animal's face to the west. The 
animal is a he-goat ( chaga ) which must not have a broken 
horn and must not be devoid of an ear or eye or tooth or tail, 
must not be lame nor have only seven hoofs ( instead of eight, 
as each of the feet has two hoofs ). If the animal is defective 
in any one of these ways an expiatory offering of ajya has to be 
inadetoVisnu or Agni-Visnu or Sarasvatl or Brhaspati ( Ap. 
VII, 12. 3). Then follows Paiupakarana^**’^ which may be done in 
two days. He takes a darbha blade other than from those spread 
on the vedi with ‘ upavir-asi ’ ( Vaj. S. VI. 7 ) and touches the 
animal ( that stands facing the west ) therewith with the verse 
‘near the gods’ (upa devan, Vaj. S. VI. 7). Another way (according 
to Ap. VII. 12. 5-8) is: he takes two blades of kuSa reciting 
‘ ise tva ’ ( Tai. S. I. 1. 1. 1 ) and takes a branch of plaksa tree 
that has many leaves and twigs, that is not dry at the end and 
is not hollow and touches the victim with the blades and the 
branch and repeats the two mantras ‘ upo devan-daivIr-viSah 
and ‘ prajapater-jayamana ’ ( Tai. S. I. 3, 7. 1 and Ilf. 1. 1. 4 ) 
and the words ‘I assign thee, who are dear to Indra and Agni.”*®* 
Then he produces fire by churning from the aranis and offers homa 
in accordance with the procedure of the Vaisvadeva-parva (vide 
above pp. 1093-94). Ap. (VIL 12. 11) says that upakarana may 
be done after the production of fire. He makes a loop of the 


2495. com. on Kat. VI. 3. 26 ; 
i com. on Ap, VII. 12. 8. 

2496. According to Ap. VII. 12. 9 the words ‘ gB’ ’ 

occur in five acts with the appropriate verb viz. (lying to 

the post ), ( taking away the omentum ) and 

( pouring clarified hotter over the heart of the animal when about to be 
thrown as an offering ). For example, he would say ’ ‘ WT 

fwgufSw or ’ 
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girdle which has two strands and which is two vySmas in 
length ; he twines the loop round the right fore-leg of the 
animal and then fastens tightly the girdle on the right horn 
with the mantra ‘ rtasya tva’ ( Vaj. S. VI. 8, Tai. S. I. 3. 8 ); 
and ties the rasana ( girdle) round the yupa towards its north 
with ‘ devasya tva ’ ( Vaj. S. VL 9 or Tai. S. I. 3. 8. 1 ). He 
sprinkles water over it with ‘ adbhyas-tvausadhlbhyo ’ ( Vaj. 
S. VL 9 )• Then he makes the victim drink water (by holding 
below its mouth the agnihotra-havanl filled with water ) for the 
last time with ‘ apam perurasi ’ (Vaj S, VL lO.Tai. S. I. 3. 8, 1). 
Then he sprinkles water over the upper limbs and lower limbs 
( such as its heart and belly ) and over the whole of its body. 
Then he performs all the procedure of the darsa-purnamasa 
beginning from the direction to the hotr to repeat a verse when 
the fire is being kindled up to the praydjas ( i. e. the samidhe- 
nls, pravara-varana by the hotr, devatahvana, agharas and 
pravaravarana by the adhvaryu ). 

The pasu is meant either for Indra-Agni or Surya or 
PrajSpati and one has to dedicate the victim throughout one’s 
life in every pasubandha to that deity which one chooses at the 
first animal sacrifice ( Kat. VL 3. 29-30 ). He anoints the 
victim with ajya from the jubu ladle on its forehead, its 
shoulders and its hind parts after the last Sghara is offered 
( as in darsa-purnamasa ) and before dhruva-samanjana ( lad- 
ling 8jya in the dhruva ladle with the juhu thrice, once 
with a mantra and twice silently ). While the animal 
stands**” he offers the prayajas, that are eleven in the pasu- 
bandha ( while in dar^apurnamSsa they are only five and 
in cSturmasyas they are nine ). The method of offering 
these in pasubandha is as follows : the adhvaryu directs 
the maitravaruna to request the hotr to repeat the yajyS 
verses from the AprI hymns of the prayaja offerings in 
succession. The praisas ( directions to the hotr ) that the 
maitravaruna utters are rather lengthy and hence the text of 
only one is given below. There are ten AprI hymns in the 


2497. If the animal has sat down it is made to stand np. 

2498 . vaviw vratf: ari? • si^i 

nfiraT ’TUTT grorvi; wmvv 

I . This is the praifa for tamidhah. In the other praisas the 
names of deities are also put in the objective case ( e. g. jfni 
maHorwvWH^). VideVSj. S. 21. 29-40 for the praisas of all the 
praySja deities uttered by MaitrSvaruna with reference to the Apris. 
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Bgveda ascribed to ten different sages. They are : I. 13 ( of 
Medhatithi Kanva ), I. 142 ( of Dlrghatamas Auchathya, an 
Ahgirasa), 1. 183 (of Agastya), 11. 3 (of Grtsamada, a Saunaka), 
III. 4 ( of Visvamitra), V. 4 (of Atri), VII. 2 ( of Vasistha ), 
IX 5 ( of Kasyapa ), X. 70 ( of Vadhryasva ), X 110 ( of Jama- 
dagni ). Out of these in Bg. 1, 13 and I. 142 there are verses 
for both Tanunapat ( 2nd prayaja deity ) and Narasamsa ; while 
Ilg. 1. 188, III. 4, IX 5 and X. 110 have only Tanunapat (and no 
Narasaihsa ) and the rest have only Narasamsa ( and no Tanu- 
napat ). According to Asv. III. 2. 5-7, persons of Sunaka and 
Vasistha gotras should repeat their own AprI hymn ( viz. II. 3 
and VII. 2 respectively ), persons of gotras other than these 
two should employ the AprI hymn beginning with ‘ Samiddho 
adya’ (according to the com. 5g- X 110 and not 1. 188) or 
persons of any one of the ten gotras may employ an Apr! hymn**’* 


2499. Tbo word ‘SprI’ appears to be used in two senses. One 
sense is ‘a deity or deities ’ invoked by the verses of the hymn. Yffska 
(in the Nirukta VIII. 4-22) holds a lengthy discussion on the Apris, where 
he appears to regard the Apris as deities ; sisrnT arrrav: I srtiSv; • 

smsfiw: I * i gium i tmnf&CT: rramumi • 

(Nir. VIII. 4). The 2nd meaning of AprI is ‘a verse (ySjya) that 
gratifies a deity ’. In this sense the word is used in the Ait. Br. VI. 4 
‘ i wmur i ... vsnn i ' 

51 1 I ^TvWivrarT 'trsntf • • i5Rit i 

fVETT I I 

sTp T piTrm < 1 ^ w i w? i ’. In this passage the explana- 
tions of ^rsn^ and others have been omitted. The word Apr! is 

here derived from the root ‘pri’ to please, while YSska also suggests an 
alternative derivation from ‘ Sp ’ to obtain but cites no BrShmapa 
text in support of that derivation. The Sat. Br. III. 8. 1. 2 derives 
‘ AprI ’ from ‘ pr ’ to fill. According to Yaska the first AprI deity is 
‘ Idbma while according to the Ait. Br. it is * Samidbah ’. It is to be 
noted that he explains all the verses of Eg. X. 110, as the Apr! hymn 
but as that hymn does not contain a verse about NarS^amsa he quotes 
one from another Apr! hymn a verse for him viz. Eg. VII. 2. 2 (in Nir. 
VIII. 7). Hence it is probable that he held the view that the AprI 
verses for all persons shpuld be taken from Eg. X. 110, while the Ait. 
Br. prefers the view that one should repeat that AprI hymn that is 
ascribed to the founder of one’s gotra. YSska (Nir. VIII. 22 ) divides 
the Apr! hymns into three classes, those containing verses addressed to 
both TanUnapat and NarS^amsa, those addressed to NarSsamda only and 


( Continued on next page ) 
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ascribed to the founder of his gotra if he is from among these 
ten sages. The words of Asv. 1. 5. 21-22 create some difficulty. 
Asv. there prescribes that when uttering the yajyS at the time 
of offering the 2nd prayaja, the formula should contain an 
address to Tanunapat for all except for persons of Vasistha, 
Sunaka, Atri, Vadhryasva and Eajanya gotras. These latter 
should utter a formula addressed to Narasarhsa. Here if 
‘ rSjanya* refers to Visvamitra, then the difficulty is that in the 
AprI hymn (III. 4) ascribed to him, the 2nd deity is Tanunapat 
and not Narasamsa ; but it is possible that the word ‘ rajatiya ’ 
stands for a ksatriya sacrificer in general and does not refer to 
Visvamitra gotra at all. After ten prayajas are offered, the 
adhvaryu says to the slaughterer of the victim ‘ bring your 
two-edged knife.’ The adhvaryu takes the svaru (chip of wood) 
and anoints the svaru and one edge of the knife with the clari- 
fied butter from the bill-like ( or spout-like ) part of the juhu 
ladle ( according to Ap. VII. 14. 10 the svaru is anointed thrice ) 
and holding the svaru below the knife touches with both the 
head of the victim (forehead, according to Kat.VI,5.12 ) with a 
mantra( Vaj. S.VI. 11, Tai.S. 1.3.8. 1). After placing back the 
svaru whence it was taken the adhvaryu gives the knife back 
to the slaughterer (^amitr) with the words ‘let this edge be marked 
by you ’ ( Sat. Br. III. 8. 1. 5 ). The animal when killed is cut up 
by the slaughterer with the un-anointed edge and the flesh when 
roasted is cut up with the edge that is anointed. The adhvaryu 
directs the maitravaruna to recite a mantra for indicating that 
fire ( a fire-brand ) is being carried round the victim and the 
maitravaruna recites ‘ agnirhota no ’ ( Eg. IV. 15. 1 ) or the 
verses Eg. IV. 15. 1-3 (according to Asv. III. 2. 9). To the north 
of the catvala pit, he digs up a spot for establishing the 


( Continued from last page ) 

those addressed to Tanunapat only. He mentions an 11th Apr! hymn 
occurring in the praifa (i. e. probably the prai^adhySya Apri hymn ). 
There are Apr! hymns in the other redas also. For example, vide Vaj. 
S. 21. 12-22 (only TanUnapat ), 29. 25-36 (containing addresses to both 
Tanunapat and NarSdaihsa and being the same as Kg. X. 110 except the 
verse to Nar34arhsa which is taken from Eg. V^II. 3. 2), Atharvaveda Y. 
12 ( same as Eg. X. 110 ), V. 27. The Tai. Br. HI- 6. 3 contains all the 
Apri verses of Eg. X. 110 and the verse Eg. VTII. 3. 2. There is 
considerable literature on the Apris, both ancient and modern. Vide 
Tai. S. IV. 1.8, Tai. Br. II. 6. 12 and 18 and Ait. Br. (Hang’s tr. pp. 
81-82 }, Max Muller’s H. A. S. L. pp. 463-467. 
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Samitra fire.”®® The agnidhra, lighting a fire>brand at the 
ahavanlya, carries it thrice round the victim, the yupa, the 
ahavanlya fire, the place where the iamitra fire is to be kindledi 
the catvala pit and the clarified butter, from left to right 
with the mantra ‘pari vajapatih kavih’ ( Rg. IV. 15, 3, Tai. 
S. IV. 1. 2. 5 ). In modern times the priest perambulates all 
these together and not separately. The agnidhra throws the 
firebrand on to the ahavanlya fire and again goes round the 
above objects thrice from right to left. According to Ap. 
VII. 15. 4-6, the adhvaryu makes one, two, three or four offer- 
ings of ajya, with mantras called apavya, when fire is carried 
round the victim, when it is set free from the yupa and4ed 
on ( Tai. S. III. 1. 4. 1-2 ). The agnidhra, again taking up the 
same fire-brand, starts to go with his face to the north and the 
victim is led after the agnidhra by the samitr ( who takes 
away the cord of girdle from the victim’s head and ties it round 
its neck ). The pratiprasthatr ( an assistant of adhvaryu ) 
touches the animal ( that is being led northward ) from behind 
with two utensils ( spits ) made of kar^marya wood ( used for 
roasting vapS, omentum ), the adhvaryu touches the pratipra- 
sthatr and the sacrificer touches the adhvaryu.®*®* A pit is got 
dug ( by a servant ) for covering in it the undigested food and 
the foeces of the victim when killed. They ( the priests and 
yajamana ) should not pass beyond the place for the damitra 
fire. The adhvaryu takes two kusa blades from those with 
which the vedi is strewn and says to agnidhra ‘ 03sra3vaya ’ 

2500. The fire on which the flesh of the victim is roasted is called 
^Smitra. The burning fire-brand, after it is carried round the victim, is 
placed by the adhvaryu ( who takes it from the SgnJdhra's band ) on a 
spot to the north of the cStvSla and that becomes the 4Smitra fire. 

i W atn- VII. 16. 2-3. According 

to some the ^Smitra fire is specially prodaced by attrition ( vide Kst. 

VI, 6. U ). 

2501. There are several views here. Some hold that the fire-brand 
a to bo carried round the victim alone, others hold that it is to be 
carried round the first five objects and others add ajya ; others that the 
fire-brand is carried round the victim, the place of ssmitra and 5jya. 
Vide Kst. VI. 5. 2—3, Ap. VII. 15. 2 and com. thereon. This operation 
of carrying fire round the victim is called paryagnikarana. According 
to the Tai. Br. III. 8. 17 the mantras ‘ me§as-tvS pacatair-avatu ’ are 
apSvya and that the PrSnas are apSvya (the mantras are Tai S. 

VII. 4. 12. 1 ). 

• fl idea of this touching seems to be that some spiritual 

in uence passes from the consecrated victim to the sacrificer. 
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and the latter replies ‘ astu srauSsat * and then the adhvaryu 
issues an upapraisa ( a supplementary direction ) to the mai- 
trSvaruna to prompt ( the hotr ) to recite for the offerings to 
Gods.*‘°* The hotr then recites the famous ( but long ) adhrigu- 
praisa, which is an invocation to divine and human slaugh- 

2503. The maitravaru^ia ia an assistant of the hotr and the praiaa 

he Httera is 3t^?TjrrHTTST3T VT'srmtil^vtHr &5nm; 

rrifi<?ynMS4 I. Vide 3irs<?. III. 2. 10, irr 

VI. 5, a. WT. III. 6. 5. 

2504. The adhrigu-prai?a is : 3iTT»TE5Ha 

Hvqr jr sTRTTHiwr u'cre; i vrstt aim Hurr 

arwg fqcng amr a»r*vfsg faurug gv agnu- 

’nrsjicT ^p^r; sna jiaCi ^ftrg, • 

spiVT arm ^r5i%«fai4 »ri\^iOTrji 
^vadia *i5WT ^ 5n5r <fi«iafi srt'n'i ^^FmorWi^nr i ir^- 

?^gnren atgs-sTr tirfu# 

' 31^ W: 1 «TI nf^EI^4i JTFqnnTT Ctw$ 

tratn ?^-«5ji«dTr: i ajf&nr g?rw simw 5mH"^ra>iT33' sum i an*?. 

III. 3. 1, 5rt. V. 17. This occurs in Tai. Br. III. 6. 6 and Ait. Br. 
VI. 6-7, where some expressions are also explained. S^v. (III. 2. 11-30) 
explains how changes ( Uha ) are to be effected in this formula in 
different rites according to the limbs concerned, the deities and the 
number of victims, i^v. (III. 3. 2 and 4) provides that the words 
sn^rnt:, awn and ar^ tSil: are recited inandibly and the 

passage ‘ arfinfr amv ’ is repeated thrice. This whole formula ia 

called adhrigu and adhrigu was also supposed to be a deity presiding 
over the slaughtering of a victim in sacrifice. Vide com. on 5sv. 
III. 2. 11, There were as remarked by S5n. Sr. nine pauses to take 
breath at the end of each of the first nine sentences. The Nirukta 
(V. 11 ) explains ‘ adhrigu ’ as meaning a mantra and also states that 
the word is applied to Agni in Big. III. 21. 4 and to Indra in Rg. 

I. 61. 1. The Nirukta quotes the words ‘ srrePTT arOnf.’ 

Jaimini considers questions arising from some of the words used in this 
formula ; in IX. 3. 27-28 (when there are many victims in a sacrifice, 
the singular ‘cakjur’ is still to be used), IX. 3. 29-31 (the word 
‘ ekadhS ’ is explained ), IX. 3. 32-40 ( some sSkhSs read ‘ medhapataye ’ 
and some ‘medhapatibhySm ’ and the word means ‘devats’), 
IX. 4. 1-16 (about ‘26 ribs’ when there are two or more victims), 
IX. 4. 22 ( ‘ uruka ’ means ‘ vapS ’ ), IX. 4. 23-24 ( ‘ pra^asS ’ means ‘pra- 
dastau ’ ), IX. 4. 25-27 (the words ‘syena, 4ala, kasyapa, kavafa and 
srekaparna only mean that the limbs are to be taken out entire and 
when so taken out they resemble the hawk and other objects mentioned. 
Jai. ( IX. 1. 45-49 ) says that in the AtirStra sacrifice of the ewe to 
Sarasvati the adhrigupraija does not occur. Different views were enter- 
tained as to who the 4amitr was, the usual opinion being that he was a 

( Continued on next page ) 
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terers calling upon them to bring the animal to the holy 
doors of the sacrihcial place, wishing that the parents, relatives 
and friends of the victim will consent to its death and expres- 
sing the hope that its several organs and limbs, such as the 
eyes and ears, will be merged in divinities like the sun and 
giving directions as to how its parts are to be cut and disposed 
of. On reciting this solemn formula the hotr, while still 
occupying his seat, turns to the right ( i. e. he comes to 
face the west ) and has the sacrificial place behind his back and 
the maitravaruna does the same. The adhvaryu throws one of 
the two blades taken up by him to the west of the samitra fire, 
the victim is held over that blade with its head to the west (or 
to the east, according to Kat. VI. 5. 17 ) and feet to the north. 
Then its mouth is firmly held so as to stop its breathing and 
choke it to death or it is strangled to death without allowing it 
to give out a cry, by using a halter round its throat. The 
adhvaryu says ‘ kill it without allowing it to utter a cry ’ 
and then he along with the pratiprasthatr, agnidhra and the 
sacrificer come back to the ahavanlya which they face, turn 
from left to right and remain with their backs to the animal 
that is being killed ( i. e. they do not see the actual slaying of 
the animal ). According to Ap. VII. 16. 7 the sacrificer repeats 
at this time several verses such as Tai. S. III. 3. 1. 2, Tai. Br. 
III. 7. 7, the purport of which is that the victim may go to heaven, 
the sacrificer himself also may go to heaven after securing 
welfare in this world. When the samitr declares that the victim 
is killed the adhvaryu says ‘let it lie down for a moment.’ If 
the paSu bleats while being strangled the adhvaryu then offers 


( Continued from laet page ) 

person other than the rlviks (though a few opined that one of the ttviks 
who choked or strangled the animal was called dsmitp). Vide Kst. 
VI. 7. 1-4 and the com. thereon. According to Jai. III. 7. 28-29, 4amiti 
is the adhvaryu himself. a4v, XII. 9. 12-13 shows that the 4amiti may 
be a brahmapa or a non-brshma^a. The Alt. Br. VI. 7 and a4v. III. 3. 4 
state that tke hoti is to utter inaudibly ‘ 0 ( divine ) slaughterers ! 
whatever merit exists in this make that belong to us, whatever is sin- 
ful, make it go elsewhere The words atrantrST, atvitr are called 

3ivmw3 ( stops or pauses ). The last is pronounced as aimVT. 

2505. According to Kst. VI. 5. 21 the adhvaryu only says ‘ kill it 
(the pa4n ), it has gone following (the gods)’; 

The com. on Ap. VII. 16. 5. explains ‘ ui <ui 41^9 -IH ’ ( it is killing 

without wounding or drawing blood ). Sat. Br. III. 8. 1. 15 has the 
words #5PTVT irfwiil. 
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ajya in fire ( as an expiation ). The sacrificer and adhvaryu 
with vapa^rapanls ( spits ) approach the dead victim with the 
words ‘ O slaughterers, may you approach ’ ( Tai. S. Ill, 1. 4. 3 ). 
He then removes the cord ( by which the victim was tied ) with 
‘may Aditi remove this cord’ (Tai. S. III. 1, 4. 2). He winds 
round the rasana ( girdle of the victim ) into a loop, keeps it 
on the arteries of the victim leading to the ears, attaches it to a 
peg and throws it into the catvala pit (Ap, VII. 17. 4-6). Accord- 
ing to Kat. VI. 5. 26 he throws the tying cord into the catvala 
by means of the two vapa^rapanls. Then the adhvaryu directs 
the pratiprasthatr to lead forward the sacrificer’s wife from her 
seat to the vedL When leading her who has a jar of water in 
her hands for washing the feet and other limbs of the pasu, the 
priest**®' makes her recite a verse in honour of the sun ‘ namas- 
te Stana ’ ( Vaj. S. VI. 12, Tai. S. I. 3. 8. 2 ). Ap. adds that the 
wife, priests and the sacrificer touch water on the catvala pit 
( VII. 18. 4 ) with a mantra ( TaL S. I. 3, 8. 2 ‘ apo devlh ). The 
wife sitting down near the dead pasu washes with water the 
several parts of the victim’s body viz. its mouth, nose, eyes, 
navel, penis, anus, feet ( all together ) with appropriate formulae 
in each case ( viz. ‘ vacam te sundhami’ &c, Vaj. S, VI. 14). 
With the water remaining in the jar the adhvaryu and sacrificer 
sprinkle the other parts, such as the head, with Vaj. VI. 15 (Tai. 
S. I- 3. 9. 1 ). The adhvaryu turns the animal on its back and 
places on the victim’s body a blade of kusa with its end to the 
east about four fingers**®^ below the navel of the animal with 
‘ osadhe trayasva ’ ( Vaj. S. VI. 15 ), places the marked edge of 
the knife on that blade, makes a slit on the kusa blade and the 
belly obliquely, takes in his left hand the portion of the blade 
cut off and anoints the ends of the other portion of the 
blade with blood ( that spirts out from the slit ) with ‘ thou 
art the portion of evil spirits’ ( Vaj, VI. 16 ), touches water 
and throws that blood-stained blade on the utkara.**®* The 


2506. Kst. ( VI. 5. 28 ) says that where an animal is sacrificed in 
a Soma sacrifice (as the agnisomlya padu or savanlya padn in Agni- 
ftoma ) it is the nejtr who leads forward the wife. If the sacrificer has 
several wives they all are led and all repeat the formula ( Vsj. VI. 12 ), 
but only one carries the water jar. 

2507. The vap5 ( omentum ) of the pa^u is about four fingers below 
the navel. 

2508. In K3t. the mantras about pa4u-bandha are taken from Vsj, 
g. VI. 1-22 and they are not mentioned here in many cases. 
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sacrificer treads*®®^ upon the blood-stained blade with the left 
foot ( and then touches water with his hand ). The adhvaryu 
then pulls out from the belly of the victim the omentum» 
envelopes the two spits ( vapasrapanis ) with it, pierces 
the thin end of the vapa with one spit, severs it from the 
belly on all sides and sprinkles it with water holding the 
spits over the catvala pit. Then the pratiprasthatr heats 
the omentum on the samitra fire. The adhvaryu, pratipras- 
thatr and agnidhra come from the catvala to the ahavanlya. 
The agnidhra throws the samitra fire ( viz. the firebrand 
and not the fire produced by attrition ) into the ahavanlya and 
the adhvaryu also throws into it the portion of the blade held 
in his left hand ( as stated at p. 1123 above ). Ap. ( VIL 19, 3 ) 
adds that the ^amitr holds tightly by the closed fingers of his 
hands the two portions of the skin of the victim’s belly till the 
omentum is offered into fire. The pratiprasthatr, standing to 
the north of the ahavanlya fire, heats the omentum on that fire, 
then carries it by the space between the yupa and ahavanlya, 
goes round to the south side, and roasts the omentum on the 
ahavanlya. The adhvaryu takes clarified butter in the sruva 
ladle and pours ajya on the omentum that is being held for 
roasting on the ahavanlya by the pratiprasthatr with a mantra. 
When drops (stokas) of fat begin to drip from the omentum, 
the adhvaryu directs the maitravaruna to recite for the drops. 
The maitravaruna recites Hg. I. 75. 1 and Hg, III, 21. 1-5. 
When the omentum is well roasted, the pratiprasthatr says to 
the adhvaryu ‘ it is roasted, proceed.’ The omentum is placed 
on the south corner of the western side ( sroni ) of the vedi on 
a branch of plaksa tree stretched on the barhis ( kusa grass on 
the vedi). Then the hotr recites the mantra for srugadapana 
( making the adhvaryu take up the juhu and upabhrt ladles ) 
and the adhvaryu issues a direction to the maitravaruna 

2509. Ap. VIII. 18. 14 has the characteristic words which the 
sacrificer utters when treading 

euf sni terra i . This formula occurs in Vsj. S. VI. 16. 

2510. The vapasrapanis are made of sticks of k5r4marya wood, 
one being straight and pointed while the other has two forks at the top. 

2511. qUTVT artVSTtUTTVi tTraV^TTSVIVt ^ UHWct 3 • com. 

on Kat. VI. 6. 18. In each of the five verses of ^tg. III. 21 the word 
‘ stoka ’ occurs. Vide a4v. III. 4. 1 for the verses that are to be repeated. 

2512. The adhvaryu directs the maitrSvarupa in the words 

r^; ^ and the latter says ^qrfrrq-fsr &c. ( a4v. 

III. 4. 3 ) and the hotr then repeats the last Aprl verse ( whatever hymn 
IB used ) as the ysjyS for the 11th srvFq. 
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priest to ask the hotr to recite the last AprI verse as the yajya 
for the 11th prayaja ( which had remained to be recited ). 
Having offered ajya ( the 11th prayaja ) into fire and having 
offered the two ajyabh5gas (according to Jai. X. 8. 5 and 
some others the ajyabhagas are not offered in independent 
animal sacrifices nor in the animal sacrifice in soma-yaga, 
Ap. VIL 20. 8 ) he puts ajya in the juhu ladle, places a piece 
of gold thereon, then the whole omentum on that piece ( taking 
it from the spits ), places another golden piece on the omentum, 
on which he pours ajya. The adhvaryu then offers into the 
ahavanlya the omentum so treated to Indra and Agni ( or 
Surya or Prajapati as stated above on p. 1117 ). The anuvakya 
and yajya of the vapa are respectively Pg. I. 93. 1 and 5. 
According to Asv. III. 4. 4. the pradanas ( yagas ) in all pa§u- 
bandhas are three, viz. vapa, puroda^ia and havis. After offering 
vapa, the adhvaryu throws, while standing to the north, into 
the ahavanlya the vapasrapani spits, the one with two forks 
having the forks in the east and the other having its point 
turned to the west ( according to Ap. VII, 21, 3 it is the prati- 
prasthatr who does this ). The adhvaryu offers on the spits 
the samsrava ( the drippings ). Ap. ( VII. 21. 5 ) and some other 
Butras prescribe that the fee of one bull and three milch cows 
or three other cows is given to the priests at this stage. The 
priests ( six ), the sacrificer and his wife go out to the catvala 
and there purify themselves by marjana ( purifying with drops 
of water) with ‘ idamapah pravahata,’ Vaj. S. VI. 17 and 
Hg. X 9. 8 ( while Ap. VII. 21. 6 prescribes five, viz. the three 
‘ apo hi stha ’ Hg. X. 9. 1-3, ‘ idamapah ’ Hg. 1. 23. 22, * nirmft 
muncami’ Hg. X. 97.16 = Vaj. S. XII. 90 ). When doing this 
the maitravaruna lays down his staff ( Asv. III. 5. 1 ). 

Now preparations are to be made for the pasu-purodasa*”’ 
and the necessary utensils are placed to the east of the ahava- 
nlya (the former ahavanlya i. e. the garhapatya in this sacrifice) 
on kusa grass by the agnidhra. The devsta of the purodasa is 
the same as the devata of the victim i. e. Indra and Agni ( vide 

2513. In this way the offering (omentum) becomes fivefold 
this is done even for those who ordinarily make an 
offering catnravatta. Vide Ap. VII. 20. 10-11 and Jai. X. 7. 72-73. 

2514 The com. on K5t. VI. 6. 28 expressly states that the wife 
also repeats the mantra ( Vaj. S. VI. 17). Asv. III. 6. 2 states that 
mSrjana is performed with Rg. X. 9. 8 and ‘sumitriyS na Spa ’ Tai. 

S. I. 4. 45. 2-3. 

2515. MgisCidlSU i com- on ^p. VII. 22. 1. 
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p. 1117 above ). J ai, ( XII. 1. 1-6 ) prescribes that the proce- 
dure ( viz. prayajas ) performed at the time of offering vapa is 
not to be repeated when the pa^upurodasa is offered. The 
adhvaryu separates the various organs ( such as the heart, the 
tongue ) from the corpse without cutting into parts each organ 
( according to the com. on 5.p. VII, 22. 5 and 7 it is the ^amitr 
who cuts up the several limbs ). There is some divergence as 
to the limbs of the victim that are cut off and are used as 
avadanas and since animal sacrifices became rare or were 
altogether stopped in medieval times, the commentators do not 
explain all the words used in the ancient texts in the same way 
(vide Ap. VII. 22. 6, Kat. VI. 7. 6-12 and Baud. IV. 8). Accord- 
ing to Ap. VII. 22, 6,**'* the limbs cut off are : the heart, the 
tongue, chest, the liver, the kidneys ( vrkyau, vtkkau in Kat, ), 
left forefoot, the two flanks ( parsve ), the right haunch, a third 
part ( i. e, the middle one) of the entrails — these are meant 
for the devatSs and are to be offered with the juhu ladle ; 
the right fore-foot, the left haunch, the thinnest third of 
the entrails — these are for svistakrt ; the kloman ( the 
right lung ? )**'^, pllhan ( the spleen ), purltat ( pericardium ? ), 
adhyudhnl ( a tubular vessel above the udder ), vanisthu 
( large entrails ? ), medas ( fat ), jaghani**’* ( the tail ), Kat. VI. 

2516. According to Kst. VI. 7. 6 it is the foremost ( or upper ) joint 
( purvanadaka ) of the left forefoot ( that is taken ) among the first 
nine. Kat. VI. 7. 6. describes the first nine as jauhayam (to be offered 
with the juhH ) and the next three as connected with iipabhrt ladle. 
The three cut into npabhrt are called tryanga and are meant for 
Svistakrt. Vide Sat. Br. III. 8. 3. 18 (S. B. E. Vol. 26 p. 205 ). The 
whole of the entrails are taken off at once and divided only at the time 
of cutting and putting into the juhu ladle. 

2517. According to com. on Kat. kloman is »r? 5 WTra^, while com. 
on Ap. says it is a fleshy gland called ‘tilaka’ resembling the liver. 
Purltat is pericardium according to com. on Kst. and entrails (antra) 
according to com. on Ap. Medas according to com. on Ap. is the mem- 
brane covering the heart and the vikya. 

2518. Vide Jaimini III, 3, 20—23 about jSghani and patnlsaihySja 
and com. on Kat. VI. 7. 10 for the various meanings attributed to 
jaghanl. Jaimini has several sutras on pasu. In X. 7. 1-2 he establishes 
that the whole animal is not one offering, but that its several limbs are 
separate offerings. In X. 7. 3—9 he establishes that only eleven organs 
(heart &c.)are fit to be offered, that the shoulders, head, anuka and sakthin 
are altogether prohibited ; in X. 7. 10—11 he declares that the three 
al^as, viz. the front portion of the forefoot, the middle of the entrails, 
and the ^roui are offered to Svi?taktt; in X. 7. 12-17 ho deals with the 
adhyudhnl given to hoti and vanijthu to Xgnidhra. 
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7, 11 adds that kloman and the next three may be cut off or 
not. The medas ( fat on the abdomen ) is, according to Kst., 
thrown on the guda ( entrails ) if the victim be thin. The 
tail is to be employed as an offering in the Patnisamyaja, 
according to Kat, and the largest part of the intestines ( 3rd of 
the whole ) was to be employed as offering in upayaj homo. 
The undigested grass ( inside the belly of the victim ) is put 
in a pit dug up to the west of the Samitra fire and to the north 
of the utkara and on it the blood of the victim is poured with 
the words ‘thou art the portion of evil spirits’ ( V5j, 8, VI, 16 ), 
The victim’s heart is held pierced on a pike ( sula ) made of 
varana wood one aratni long and is roasted on the samitra 
fire and all other parts of the victim except the heart are cooked 
in an ukha ( pot for boiling or cooking ). According to com, 
on Ap, VII, 22, 9 this cooking is done by the samitr, Jai, XII. 
1, 12 prescribes that the cooking is done on the S&lSmukhlya 
fire and not on Sftmitra fire. The adhvaryu performs the 
operation of sprinkling butter on the juhu and upabhrt, outs two 
portions from the middle and front parts of the cooked material 
into the iuh&, pours butter over it and offers it into fire for 
Indra and Agni, then cuts one portion ( for Svistakrt ) into the 
upabhrt, makes two pourings of butter over it and makes an 
offering to Agni Svistakrt,**'® Jai, { XII, 1, 10-11 ) concludes 
that the offering of the paSupurodasa is made with the ladles 
used in darsapurnamasa and not with the soma vessels ( viz, 
the cups and oamasas ). Then a portion is cut off out of the 
remainder of the material from which purodasa was offered 
and placed in a vessel called prasitraharana ( which portion 
of the sacrificial food is eaten by the brahma priest ) and some 
portion is cut off as the ida, which is invoked with mantras 
and eaten by all the priests. He then thrice asks the samitr 
whether the havis ( the heart roasted on a pike ) is ready 
cooked and the latter simply replies ‘ it is cooked ’. Kat. 
VI, 8, 1 prescribes that the Samitr should in his reply 
utter only the word ‘ srtam ’ and should not add any word 
like * revered sir ’ ( bhagavah ) oi ' hi ’. The samitr then 


2519. According to Aiy. HI. 5. 9 

i* direction of the maitrSraruiya to the hotr and Rg. III. 1. 23 
and III. 54. 22 are the pnronuvSkya and y5jya of the offering of puro- 
dsda to Agni Svistakrt (in all animal sacrifices ). 



1128 


History of Hharmaiastra 


[Ch. XXXII 


takes off the heart from the pike ( sula ) on which it was roas- 
ted, and keeps it in a pot ( kumbhl ) and pours over it preadajya 
( clarified butter in which sour milk is mixed ) with ‘ san te ’ 
( Vaj. S. VI. 18, Tai. S. L 3. 10. 1 ) and ajya over the other 
portions of the pasu. The samitr gives the hrdaya-sula (the 
pike on which the heart was roasted ) to the adhvaryu who does 
not keep it on the bare ground nor throw it in water, nor does 
he touch with it himself or others ( but holds it tied by a cord ). 
He takes these ( viz. the roasted heart and the cooked organa ) 
between the yupa and the ahavanlya fire and places them on 
the southern part of the altar ( viz. its southern corner of the 
western side ) over which kusa grass is already spread. Then 
aiya is sprinkled over four utensils viz. juhu, upabfart, vasa. 
homahavani ( a snic ladle with which the offering of msa i. e. 
of the gravy is to be made ) and the vessel in which ida is to 
be cut. Then a golden piece is placed in the juhu and the 
upabhrt, which are then kept on twigs of plaksa tree and then 
in the juhu and upabhrt are cut by the pratiprasthatr ( with the 
anointed edge of the knife ) portions of the heart, then of the 
tongue and then of the chest ( this order is stated in the Tai. 
S. VI. 3. 10 ) and then of the other limbs in any order 
( the whole of the entrails being at this stage cut in 
three parts ). Two portions of the size of the fore-part of 
the thumb are out both in the juhu ( of the daivata limbs ) 
and upabhrt ( of the limbs meant for Svistakrt ). While this 
is being done the adhvaryu directs the maitravaruna to 
repeat texts for the haus that is to be offered to Manota 
and the maitravaruna repeats the whole hymn Bg. VI. 1 ( in 
the first of which only the word Manota occurs as an epithet 
of Agni, probably meaning ‘ thinker ’ ). He takes the gravy in 
the vasahomahavani^^^° with ‘ red-asi ’ ( Vaj. S. VL 18 ), pours 
ajya over it twice and mixes the two together with the knife. 
The rest of the vasa he pours in the idSpatra to which are 


2520. Vide Sat. Br. III. 8. 3. 14 (S. B. E. vol. 26 p. 203 where 
ManotX is of the feminine gender) and Ait. Br. VI. 10; the latter refers to 
Rg. VI. 1. 1-13 and says Vsk, Go and Agni are the three Manotas. The 
hymn also is called Manota (vide a4v. III. 4. 6 and com.). The manotS- 
mantra is the same, though the animal may be ofEered in some sacrifices 
to other deities. Vide Jai. X. 4. 42. 
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added the chest and other boneless parts.*’*' When the yajyS 
for Indra-Agni is half repeated, a part of the vasa is offered 
by the pratiprasthatr sitting to the north into fire with ‘ ghrtam 
ghrtapavanah ’ ( Vaj. S. VI. 19, Tai. S. I. 3. 10. 2 ) and with 
the remainder of the vasa he makes offerings in each direction 
with ‘ di^ah pradisah ’ ( Vaj. S. VI. 19, Tai. S. I. 3. 10. 2 )• 
No vasa is kept for being partaken of by the priests ( com. on 
Kat. VI. 8. 22 ). Then the adhvaryu takes in the juhu a part 
of praadajya ( mottled butter ) from the pot of prsadajya and 
offers to Vanaspati and after taking the contents of the upa- 
bhrt into the juhu makes the offering to Svistakrt ( Ap. VIL 
25. 14 and Kat. VI. 8. 18-22 state that the order of these last 
offerings may be different ). Then he touches the remaining 
organs and limbs of the pasu and keeps the juhu and upabhrt 
in their places. Then the ida ( to be eaten by the priests ) 
is brought between the yupa and the ahavanlya fire. After 
the ida is invoked the six priests and the sacrificer partake 
of it, but there are special portions assigned to each viz. the 
vanisthu is given to the agnldhra, the adhyudhni to the hotr 
and the chest to brahma. Then they all purify themselves by 
marjana. The adhvaryu then directs the agnidhra ' bring 
burning coals for upayaj offerings’, directs the pratiprasthatr 
( called upayastr *’** here ) to attend to the coals ; to the brahma 

2521. The whole animal is the sacrificial material (jast as rice- 
grains are the material from which earn is prepared for offering) and 
Tiaoi* is constitated by the heart and other organs of the animal. Vide 
com. on Kst. Vl. 8. 6 and Jai. X. 7. 1-2. The several organs and parts 
are taken out of the ukh5 and spread over a large bamboo vessel 
(vam^a-pJEtrl), the last part being placed in the north. The adhvaryu 
performs on each of the eleven limbs (called jauhava) pranadana 
( vivification ) while no prSnadSna is done for the portions to be offered 
to Svistakrt. According to Ap. VII. 24. 5 only one portion is cut from 
the limbs meant for Svistakrt. Several rules are laid down in Xp. VII. 
24. 6-12 about the cutting of some parts. Out of the three parts of the 
entrails, one of medium thickness is cut in two and placed among the 
daivata portions, the thinnest part being for svistakrt; the medas is cut in 
three parts, two being put in the two srucs and the third intbeidSpStra. 
The medas is mixed in the broth of the victim’s limbs. The ida is made 
from the first six out of the limbs ( heart &c. ) and the vani^lhu is the 
7th. The ids is increased by the addition of the limbs that have no 
bones viz. kloman, spleen and purltat. 

2522. According to com. on Ap. VII. 26. 6 the hotr is the upayaftr. 
According to Jai XII. 4. 8 this offering of the entrails is a sarhskSra 
( pratipattikarma ) and when many victims are sacrificed in one rite, the 
entrails of all animals are offered as upaySja offerings. 

H. D. 142 
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priest he says ‘ shall I start ’ and also directs the agnldhra to 
place a samidh on the fire. The agnidhra brings red-hot coals 
from the samitra fire, and puts them down on the northern 
corner of the west side of the altar after removing the kusas 
strewn thereon ( in soma the coals may be optionally brought 
from the agnidhrlya fire-place and placed on hotr dhisnya ). 
The third and thickest part of the entrails ( that has been kept 
aside ) is cut obliquely into eleven parts, which are offered 
into the red-hot coals placed as above by the pratiprasthatr 
with his right hand, each with a mantra ( for eleven mantras 
vide Vaj. S. VI. 21, Tai. S. I. 3. 11. 1 ), when the cry vausat 
is uttered for each of the eleven anuyajas **** that are offered 
with prsadajya here ( Ap. VII. 26. 12 ). These eleven offerings 
of the entrails are called upayajas (additional offerings), vide 
Jai. XIL 4. 8. At the end of the 11th offering, the pratipras- 
thatr touches his mouth and the portion sticking to his hand is 
wiped on the barhis with the words ‘ adbhyastvausadhlbhyah ’ 
(Tai. S. I. 3. 11), At the end of the anuyajas, the svaru is placed 
in the juhu ladle and offered into fire with ‘may thy smoke reach 
the sky, may thy flame reach heaven, fill the earth with thy 
ashes, svaha ! ’ (Vaj. S. VI, 21, Ap. VII. 27. 4). Ap. (VII. 27. 6-7) and 
others say the direction ( praisa ) for repeating the suktavaka is 
uttered by the maitravaruna**** (and not by the adhvaryu). The 
hotr repeats it and the maitravaruna throws his staff into the 
ahavanlya fire ( Asv. Ill* 6. 21 ) and Ap. ( VII. 27. 8 ) says that 
the three paridhis also are thrown into fire by means of the 
srucs except the dhruva. The patnisarhyaja is performed with 
the tail of the animal, which is taken to the south of the sacri- 
ficial ground. There was a difference of opinion whether 
portions of the tail were offered to all the four deities of patnl- 
saihyaja or to some only ( vide Kat, VI. 9. 14-20 ). Accor- 
ding to Ap, ( VII, 27. 10 ) and Kat. ( VI. 9. 15-19 ) only ajya 
offerings are made to Soma and Tvastr, the inside part of the 
tail ( on which no hair grow ) is cut up for the wives of the 
gods and the hairy part is cut up for Agni Grhapati. Whether 

2523. The first is the remaining ten all have 

the words ?VT1T with ten names of deities in the objective case, viz. 
spwfw, wramt, 

ww:, 

2524. The ^ of is ‘ ^‘ i d f W go P l rf tV 

tRT >Tig<T: w3^. ’ 

2525. For the patnisamySjas, vide above'p. 1076. 
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the sacrificer is caturavattin or pancavnttin, all four or five por- 
tions are cut ofif from the tail and there is no under layer 
( upastarana ) and upper layer ( abhigharana ) of ajya in this 
case. According to Kat. VI. 9. 20 portions of the tail are 
offered to all devatas of patnisaihyaja. Vide Jai. XII. 4. 10-16 
and III. 3. 20-23 on this. Ida is cut from the hairless portion of 
the tail for hotr and from the hairy portion for the Sgnldhra and 
the rest of the tail is handed over to the sacrificer’s wife who 
passes it on to the adhvaryu or some brahmana. The samitr 
had so far partaken of nothing, but he is now given the 
shoulder of the victim, but if he be not a brahmana he gives 
it to a brahmana. They offer three samistayajus, throw 
the barhis into fire, approach a pond ( or reservoir of water ) 
taking with them the spit ( sula ) on which the heart was 
roasted. Ap. VII. 27. 15 says that they carry®^®^ the sula in such 
a way as not to touch it. The adhvaryu enters in the midst 
of the water and conceals the spit into the bottom underneath 
with its tip downwards with the mantra ‘ thou art sorrow ; give 
him sorrow who hateth us and whom we hate ’ ( Tai. S. I. 3, ll- 
1-2 and also with Vaj, S. VI. 22 according to Kat. VI. 10. 3 ), 
at the same time thinking of his enemy ( without taking his 
name ). If he does not enter water, then he may pour some 
water to the east of the yupa and should conceal the spit at the 
place where the dry space and wet space meet. Asv. ( III. 6. 
25-26 ) prescribes that all the priests, the sacrificer and the 
wife do not touch the sula after it is thrust into the earth, do 
not look at it, and return, each taking one after another three 
fuel-sticks with a mantra for each and put them on fire with a 
mantra for each stick one after another, after doing homage to 
the ahavanlya with Ilg. I. 23. 23. Then they all perform 
marjana near the concealed sula or the catvala with ‘ sumi- 
triya na apa osadhayah ’ ( TaL S. I, 4. 45. 2 ) or according to 

Kat. VI. 10. 5 they touch water with ‘ dhamno sumitriya 

na apah ’ ( Vaj. S. VI. 22 ). Then they pray Varuna to free 
them from sin in the words ‘ dhamno dhamno rajan ’ ( Tai. S. 
I. 3. 11. 2 ), and ‘ ud-uttaraam ’ ( Tai. S. I. 5. 11. 3 ). They lay 
samidhs on the ahavanlya as in Varunapraghasa. The animal 
sacrifice ends with the samsthajapa as in darsapurnamasa. 

Kdmydh Paiavah : — Just as several kamya istis were pres* 
cribed for securing various desired objects so various animal 


2526. For samistayajua, ride p. 1082. 

2527. The priests, the sacrificer and his wife go to a pond, 
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sacri6ces are found in the terts prescribed for the attainment 
of such objects as prosperity, villages, eloquence &c. Tai. S- 
( II. 1. 1-10 ) refers to several such sacrifices. For example, 
Tai. S. II. 1.1.1 says ’ one who is desirous of prosperity should 
offer a white pasu to Vayu; one who is desirous of a village 
should sacrifice an animal to Vayu Niyutvat ; one who having 
command over speech or words is not able to speak eloquently 
should offer an ewe to Sarasvatl ’ ( II. 1. 2. 6 ). The Tai Br. 
( II. 8. 1-9 ) contains the anuvakySs and yajyas of the vapS, 
purodasa and havis offerings of many animal sacrifices. Ap. 
( XIX. 16-17 ) deals with kamya animal sacrifices. Asv. III. 7 
gives the anuvakyas and yajyas of a group sacrifice ( Aika- 
dasina ) of eleven animals **“ to Agni, Sarasvatl, Soma, Pusan, 
Brhaspati, Visve Devas, Indra, Maruts, Indra-Agni, Savitr, and 
Varuna ; while Asv. III. 8. 1 sets out the anuvakySs and 
yajyas of eighteen animal sacrifices in addition. 

These follow the procedure of the niruddiapasubandha 
sacrifice and are all paissed over here. 


8528. The AikSdasiina aoima) sacrifice is a syecial form of the 
animal sacrifice, for which Ap. XIV. 5-7 may be consulted. It follows 
the procedure of savanlya padu ( Jai. VIII. 1. 14 ). In this there may 
be thirteen yUpas for eleven padus or only one yupa for all padus. 
Eleven yupas are the ordinary ones, the 12th is called upadaya, the 
whole of which is chiselled, but is not implanted in a pit like the 
others; it lies near the yupa to the south ; the 13th is called pStnlvata and 
it is not higher than the navel when imbedded in the ground. The yUpas 
are so arranged as to rise on the south side i. e. the southern-most is the 
tallest of all. The padu tied to the pStnlvata is meant for Tvaftr, but it 
is let oS and Sjya is offered. Jai. (II. 3. 19 ) concludes that when the 
Vedic text says ‘ after carrying fire round the pStnlvata victim, it is let 
off ’, only a special matter is laid down concerning the pStnlvata 
victim. He further says ( in IX. 4. 56-60 ) that the Sjya offered is not 
a substitute for the victim, but is a separate rite in which the deity is 
the same. Vide Kst. VIII. 8. 27 ff- If there be more yupas than one, 
then the samskSras from afijana to parivyS^a ( surrounding with a 
girdle ) are all to be done on one, then on another and so on. Vide Jai. 
Y. 2. 7-9. 
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CHAPTER XXXIII 

AGNISTOMA'sx 

Sacrifices are often divided for convenience into isti, pa^u 
and soma. According to Gaut. VJIL 21 and Lat, Sr. V, 4. 24 
there are seven forms of soma sacrifices, viz. Agnistoma, 
Atyagnistoma, Ukthya, SodaSin, Vajapeya, Atiratra and Aptor- 
yama. The Agnistoma is the model ( prakrti ) of all soma 
sacrifices. The Agnistoma is a one day ( aikahika or ekaha ) 
sacrifice and it is an integral part of the Jyotistoma so much 
so that the two are often identified. Soma sacrifices are classi- 
fied into those that are finished in one day ( and so called 
ekaha ), those that are celebrated for more than one day up to 
twelve ( and so called ahina ), those that extend over more than 
twelve days ( and are called Sattra ). The dvadasaha is both a 
sattra and an ahlna.*’^° The Jyotistoma occupies generally 
five days and the chief rites performed on these days are : (1) 
choosing of priests, madhuparka, diksanlyesti, consecration of 
the sacrificer ( diksa ) ; ( 2nd day ) Prayanlya is^i ( i. e. opening 
isti ), purchase of soma, atitheyesti ( isti offering hospitality to 
soma ), Pravargya,*®*' Upasad ( homage twice a day in the 
morning and evening ) ; ( 3rd day ) Pravargya and Upasad 
twice again ; (4th day) Pravargya and Upasad, Agnipranayana, 
Agnisomapranayana, havirdhana-pranayana, animal sacrifice ; 
( 5th day called sutya or savaniya ) pressing of soma, offering it 
and drinking it in the morning, mid-day and evening, the 
udayanlya ( concluding isti ), avabhrtha { final purificatory 
bath ). In the following pages only a skeleton outline of 


2529. Vide Tai. S. I. 2-4, III. 1-3, VI. 1-6, VII. 1, Tai. Br. 
I. 1. 1, I. 4. 1, and 5-6, I. 5. 4, II. 2. 8, Sat. Br. III-IV, Ait. Br. 1-15, 
Ap. X-XIII and XIV. 8-12, Kst. VII-XI, Band. VI-X, Asr. IV-VI, Sat- 
ySjSdha VII-IX, LSt. I-II. 

2530. Vide Jai. X. 6. 60-61 for aattra and ahina. ‘ gjgv 
p. 471 on II. 2. 2. 

2531. q-STH? vgjT: I ^ Hinfr 

irgjTt I ^ ngg: i anv. X. 15. 1 ; also 

IV. 2. 17 ^ WT TiTfrg-j i. Vide Jai. VI. 6. 28-29 

where Sahara and KumSrila seem to disagree. 
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Agnistoma is presented, derived from the principal Srauta sutras. 
Jai. in VI. 2. 31 declares that the performance of Jyotistoma is 
obligatory on all members of the three higher varnas, just as 
upanayana is, since the word brahmana in Tai. S. VI, 3. 10, 5 
( a brahmana when born comes charged with three debts ) is 
only illustrative, Agnistoma is so called because in it Agni 
is praised or because the last chant ( stotra ) is addressed to 
Agni.*°‘® It is to be performed in vasanta ( spring ) every year 
and on the New Moon or Full Moon day { Ap. X. 2. 2, 5 and 8, 
Eat. VII. 1. 4 and Sat. VII. 1 p. 5S2 ). The general view ex- 
pressed in JaL IV, 3, 37 was that one should perform a soma 
sacrifice after having performed darsapurnamasa, caturmasyas 
and pasu sacrifice, but some held that it could he performed 
even before darsa-ptirnamasa, but after agnyadhana (Asv. IV. 1. 
1-2 and Sat. VII. 1. p. 556 ). Jai. ( V. 4. 5-9 ) also states this 
as the view of some. Jaimini, however, declares that all modi- 
fications of the Agnistoma must be performed after one has 
begun to perform darsapurnamasa ( V. 4. 26 ). The intending 
sacrificer sends a person called somapravaka ( inviter to officiate 
at a soma sacrifice ) to invite brahmanas who are thorough 
masters of the Veda, neither too young nor too old, with clear 
and loud voices and not deficient in any limb ( Tandya Br. 
1, 1. 1, Drahyayana Sr. I. 1, 10, Ap, X. 1. 1 ). He invites 
the principal four or all the 16 ( or 17, including ‘ sadasya ’ ) 
priests ( rtvij ), who make inquiries whether some other person 
has refused the office and whether the fee will be excellent. Those 
portions of the choosing mantras are uttered inaudibly wherein 
the priests are invoked as if they were divinities and the 
portion asau manusah or tvam manumh is uttered loudly.®®*® 
When the priests come madhuparka is offered to them. The 
sacrificer goes to the king ( of the country ) to ask for a sacrifi- 
cial ground ( devayajam ), even if he has one already, with the 
formula ‘ god Varuna, give me devayajana ’.®®** This is a mere 


2532. H ^ n’rmfa'snT^cvr- 

vrrerfvVT I WT. 14. 5 ; i smr. X. 2. 3 ; 

wfsf&ern: i com. The 

yajnayajniya is %. IV. 48. 1-2 ^ surv &c.) = nrut? (TVrTTf%^) 

1 . 6 . 1 - 2 . 

2533. ‘ ^taiiqcvi ft wgrr h 

I srjn i anv. X. 1. 14 ; rw JTig«r: i 

&c. ?ri. >n. V. 1. 

2534. i com. 
on ffmrr. VII. 1. 10. 
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foriQ, but even the king has to make a similar request ( in his 
case ) to the hotr and other priests. The requirements of a 
proper devayajana have already been given above (p. 988n). In 
the western portion of the devayajana from which all roots are 
uprooted, a pavilion ( vimita, a four-cornered mandapa ) is 
erected, the central ridge and the covering bamboos of which 
run from west to east, which has doors ( two cubits wide ) in all 
directions and which slightly inclines towards the east, or a 
rectangular house ( sala ) may be built, twenty arafnis long and 
ten aratnis wide ( Kat. VII. 1. 19-25, Ap. X. 5. 1-5, Baud. VI. 
1 ). A shed for cooking the vrata food is erected to the south of 
the pavilion and another to the west for the patnl ( wife of 
the saorificer ). The sacrificer while in his house implants his 
garhapatya and ahavanlya fires on the aranis with a mantra 
‘ ay am te yonih ’ ( Vaj. S. III. 14., Tai. S. 1. 5. 2 ), comes to the 
devayajana, enters ( along with the priests and his wife ) the 
mandapa by the eastern door with the aranis in his hand, and 
touches the central post of the pavilion. The things that are 
required ( sanibharah ) are also brought to the pavilion. In 
the pavilion a vedi is prepared and fires are established after 
being produced by attrition. Offerings of ajya with the sam- 
bharayajus formulas (Tai. A. III. 8), with the sapta-hotr 
formulas ( Tai. A. III. 5 ) are made and also a yupahuti is 
offered. Outside the pavilion to its north the sacrificer gets the 
hair on the head, arm-pits and on the face cut by a barber in a 
tent covered with mats, pares the nails of his hands first ( of the 
right hand first from the small finger) and then of the feet. Jai. 
( III. 8. 3-11 ) establishes that it is the sacrificer (and not the 
adhvaryu ) who pares his nails, cuts his hair, brushes his teeth, 
subsists on milk. Sat. VII. 1. p. 587 states that the nails of the 
left hand are pared first and then of the right hand. He brushes 
his teeth with an udumbara twig, then he bathes in a reservoir 
of water or in a kunda after putting a golden piece in it with 
mantras, performs acarnana and drinks water as a consecration. 


2535. The pavilion is called prSgvamda or praclnavam^a and 
according to some it is 16 prabramas long ( from west to east ) and 12 
prakramas wide ( from south to north )■ It may have four or five (^ne 
in the north-east ) doors and apertures in the four quarters. Vide Ap. 
X. 5. 5. 

2536. Baud. VI. 1 enumerates thirteen requisites ( sambhSras ) that 
the yajamJEna brings with him and thirteen more which are placed round 
about the wife. 
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All these from paring nails ( called apsu-diksa ) except the 
cutting of hair are also undergone by the wife at the instance 
of the pratiprasthatr priest ( but without mantras ). The 
adhvaryu hands over a fine silken fresh garment to the sacri- 
ficer which the latter wears. In the afternoon in the pragvamsa 
he partakes of food ( rice ) mixed with ghee and sprinkled 
over with curds and honey or whatever is liked by him. The 
wife also does the same. He takes up butter ( navanita ) with 
two bunches of darbha grass and smears himself thrice with 
them beginning from the face. He applies collyrium with a 
darbha blade twice to the right eye and once to the left or 
thrice to both. The adhvaryu performs the purification [pavana) 
of the sacrificer outside the pragvamsa to its north by three 
bunches of seven darbhas each rubbed twice over his body 
above the navel and once below the navel with mantras and 
the sacrificer also mutters mantras. The wife also does all this 
( smearing the body with butter, applying anjana and purifica- 
tion ) without mantras at the instance of the pratiprasthatr. 
The sacrificer enters the pavilion by the eastern door and the 
wife by the western and occupy their respective seats. Then 
follows diksanlya isti*®*’ which is so called because it effects a 
samskara in the man intending to sacrifice and because after it 
is performed he is entitled to be called ‘ diksita ’. The conclu- 
sion in Jai. V. 3. 29-31 is that a man becomes a diksita at the 
end of the diksanlya isti and has thenceforward to observe the 
rules laid down for a diksita and that one does not become a 
diksita by being given the staff or the girdle &c. At first six 
ahutis called dlksahutis are offered, four with ajya taken from 
the dhruva into the sruva, 5th with the sruc and the sixth is 
called purnahuti and is offered with sruc ( in which twelve ladl- 
ings with sruva have been made ). These six ahutis are called 
* audgrahana ’ ( Ap. X. 8. 7 and com. on Sat. VII. 1. p. 591 ) or 
‘ audgrabhana ’ ( Kat. VII. 3. 16 ). In the diksanlya isti a cake 

2537. For the word ‘ apsudikja’, vide Kat. VII. 2. 7. According 
to Band, the hair of the wife also is cut (VI. 3 ) The com. on Sat. VII. 
1. p. 587 makes the interesting remark that according to the sntrakSra 
the adhvaryu himself pares the sacrificer’s nails, but that as in his time 
the priests had no instruction in such matters and as people had come 
to look with disfavour on such a practice, the barber pares the nails. 

2538. According to some the meat takes place before the cutting of 
hair ( vide Ap. X. 6. 10 ). 

2539. t com. on 3n<w. IV. 2. 1 ; on Jai, 
V. 3. 31 says 
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prepared on eleven potsherds is offered to Agni-Visnu ( or boiled 
rice with clarified butter). Some offered another offering of boiled 
rice to Aditi, Several matters that occur in the model isti 
( such as observing a vrata, the girding up of the wife, cutting 
off a portion for yajamana, phallkaranahoma, cooking anvaharya 
rice as fee for the priests, samistayajus ) are omitted in this 
isti (Baud. VI. 3 mentions ten matters that are omitted, 
Ap. X. 4. 12, Sat. VIL 1. p. 575 ). According to Jai. VIII. 
1. 3-10 the several actions done in the model isti are not 
to be extended to somayaga unless the vedic texts expressly say 
so, and Jai, X. 1. 4 establishes that there is no arambhanlya isti 
in diksanlya and other istis of somayaga. The diksanlya 
ends with the patnisamyajas and the eating of the 2nd ida 
( Sat. VII. 1. p. 578 ). Certain rules are laid down about the 
pitch of the voice in the several rites. According to Ap. X 4. 9 
everything is said inaudibly till the agnisomlya rite. According 
to Kat. ( VII. 2. 31-32 ) the voice reaches the highest pitch in the 
diksanlya isti, the mantras in the prayaniya and atithya istis 
are in a lower tone than in the diksanlya and the upasad 
mantras are repeated inaudibly. The diksa ( consecration ) of 
the sacrificer and his wife proceeds as follows.^®*® To the south 
of the ahavanlya two black antelope hides ( or one if two are 
not available ) with the neck portion to the east are spread on 
the altar with the hairy part outside. He ( the priest ) sits to 
the west of the antelope skin bending his right knee; the sacri- 
ficer touches the white and black spots ( or the line that joins 
them, Kat. VII. 3. 23), then creeps upon the hide with his 
right knee bent and sits down on the western side of the hide. 
The sacrificer ties round his waist above the garment worn by 
him a girdle of three strands made of hemp and munja grass, 
covers his right shoulder with a fresh garment and folds round 
his head a piece of cloth, he is given the horn of a black ante- 
lope about a span in length with three or five folds ( from left 
to right), which he ties to the hem of his garment { or in the 
corner of his upper garment ). He touches his forehead above 
the right brow with the horn, draws a line with it from west 
to east outside the vedi, and if he wants at any time to scratch 


2540. All these several actions in the dik?5 are done to the accom- 
paniment of mantras as in Vsj. IV. 9 £f. and Tai. S., but they are not 
referred to for reasons of space. Elsewhere also mantras have been 
often omitted. 


H. D. 143 
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his body he does so with that horn. Jai. ( XI. 4. 48-49 ) 
declares that the mantra is to be repeated only once even if 
the yajamana feels the desire to scratch several parts of his 
body at the same time. The adhvaryu gives a staff of udum- 
bara ( or of some other sacrificial tree ) which is as high as the 
sacrificer’s mouth ( or chin ), which he raises up and keeps on 
his right shoulder. While the adhvaryu is doing these things 
for the yaiamana, the pratiprasthatr does the same things for 
the wife ( without mantras ) except that she has the yoktra 
girt round her upper garment, that her head is covered by a 
jala ( a net or fillet ) of wool and she has a piece of some sacri- 
ficial tree one span long for scratching her body. The sacri- 
ficer and adhvaryu repeat long passages wherein the word 
diksa occurs frequently ( Ap. X. 10. 6 and X. 11. 1 ), and the 
adhvaryu makes him repeat the sambhara-yajus mantras ( Tai. 
A. III. 8 ). The sacrificer then contracts the fingers of both hands 
one after another with mantras { first the small fingers of both 
hands, then the ring-fingers of both hands and so on) and 
ultimately he clinches his fists. He observes silence. Some 
priest ( like the pratiprasthatr) other than the adhvaryu inaudi- 
bly declares ( to the gods ) thrice and loudly proclaims to the 
world thrice ‘ this brahmana has undergone the consecration, 
son of so and so, grandson of so and so, great-grandson of so 
and BO, the son of such and such a woman, grandson of such 
and such a woman and great-grandson of such and such a 
woman ’. Even when the sacrificer was a ksatriya or vaisya, 
the announcement was still to be ‘this brahmana &c.,’ since 
after diksa a person was supposed to be reborn and to be a 
child of holy prayer and to have become pure enough for 
receiving spiritual influences. The Sat. Br. III. 3. 3. 12 states 
‘ he who is consecrated becomes an embryo Diksa takes place 
in the afternoon ( Ap. X. 1 2. 1 ) and the sacrificer observes 
silence till the appearance of stars in the evening. The 
adhvaryu directs the milking of two cows to supply milk for 


2541. 31^ wTgrwTs n rra g gv 

5nn5«VT: ' wrgrjft ^ < 

wigpii I sm. X. 11. 5-6 ; compare ginVT. 

VII. 4. 11-12, Baud. VI. 5, Sat. VII. 1. p. 597. The reference by name 
will be like the following ‘ 3T?rRrerv 3031^1 jfbftsTTtRWT JintfRUTW: 

%5T^ifor: vN: SUIT 

wara I > com. on Sat. or one may say ‘ 



Ch. XXXIII] Agnistoma-observances of dlksita 1139 

the sacrificer and his wife who are to subsist on the milk of the 
two cows during the period of the sacrifice. This vrata (obser- 
vance ) of subsisting on milk is declared by Jai. ( IV. 3. 8-9 ) 
to be kratvartha ( an obligatory rule ) and not purusartha 
( recommendatory ). Vide also Jai. VI. 8. 28. Some allowed 
rice or barley to be cooked in that milk. The two cows were 
milked in two separate vessels, one of which ( meant for the 
sacrificer) was heated on the garhapatya and the other ( for the 
wife ) was heated on the daksina fire. A ksatriya or vai^ya 
sacrificer could take gruel or amiksa respectively or all persons 
could subsist on milk or on rice cooked in milk or on fruits 
( if enough milk was not available ) or if he had a desire for 
curds, he could use curds or use fried barley grains or he could 
take ghee. He was to take his food at midday or midnight 
long after ordinary men have taken their meals and he took his 
food from a pot which was not earthenware and the wife from 
a copper pot. Persons who were not diksitas were not to see 
him when taking his milk or other vrata diet. The wife was 
also to take her milk or other diet in her own place. Vide Ap. 
X. 16 and Kat. VII. 4. 19-34 for details. The dlksita and his 
wife ( to some extent ) have to observe certain rules { till the 
final bath ) and people also bad to observe some rules with 
reference to him. He has to keep awake on the night of the 
diksa ( Jai. XII. 1. 17 ), on the night when soma is purchased 
and on the night before the pressing day. He is not to 
speak with women or sudras nor should a sudra follow him. 
If he is obliged to speak to a sudra he should do so by 
employing a messenger belonging to the three higher varnas. 
He may speak to or bless another, but he was not to bow 
to another, even if the latter was his acarya or father-in- 
law or a king. Ho one was to touch him or to address the 
dlksita by his name ( but use only such terms of address 
as ‘ bhoh *, ‘ dlksita ’ &c. ). The sacrificer was not to keep 
aside the antelope horn till the fees were distributed. He 
could laugh covering his face with his hand and should 
not show his teeth. He was not ordinarily to answer calls 
of nature by day, but if he has to do so, he must do so in a 
shaded spot. He has to observe complete celibacy. While 
he is consecrated for the sacrifice, he does not go out by the 

2542. Ap. X. 12-15, Baud. VI. 6 give long lista of the observances 
for a dikfita out of which a few are set out above. 
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western door, nor does he perform the daily agnihotra, nor 
vaisvadeva nor offering of bali nor perform the darsapurnamasa 
isti ( Jai, XII. 1. 19-23 ), but he may employ another to do all 
these. He must speak the truth and address people in a pure 
and conciliatory style adding the word ‘canasita’ when address- 
ing a brahmana and the word ‘ vicaksana ’ when addressing 
a ksatriya or vaisya ( vide Ait. Br. I. 6 ). He must always 
be in the pavilion at sunrise and sunset ; he sleeps on the 
ground to the south of the ahavanlya with his head to the east 
and sleeps on his right side and does not turn his back to the 
fire. He always sits on antelope hide and never leaves it and 
his staff ( except when answering calls of nature ). No one 
is to eat the food given by a diksita till the agnisomlya victim 
or its omentum is offered. It is recommended by all the sutras 
that diksa (consecration) should not be finished in one day, 
but it should extend over 12 days or a month or a year or till 
from being fat he becomes lean ( vide Ap. X. 14. 8, X. 15. 4 , 
Asv, IV. 2. 13-15 ). Every day ( while the diska lasts ) the 
sacrificer observes silence from the afternoon till the appearance 
of stars and in the morning from before sunrise till the sun goes 
up. The diksita is allowed to go himself or to send agents 
called ( sanihara ) to collect money and materials necessary 
for the sacrifice. He has to observe many rules on his journey 
( vide Ap. X. 19. 6-16 ). 

After the day ( or days of diksa ), the next day the first rite • 
is the prayanlya ( opening ) isti. In this isti caru ( rice ) 
cooked in milk is offered to Aditi ( Jai. IX. 4. 32-40 ) and four 
offerings of ajya to four more deities viz. Fathya Svasti, Agni, 
Soma and Savitr in the four directions ( viz. east, south, west 
and north ) respectively. Caru is offered to Aditi in the centre. 
Agni Svistakrt is the sixth deity. According to Asw IV. 3. 3 
no ajyabbagas are offered in this isti, but according to Kat. 
VII. 5. 15 they are offered. The priests that officiate in this 
isti should as far as possible officiate in the Udayatilya 
( concluding ) isti. The rites of this isti end with the first 
Sarhyu,®**® but there is no patnl-saiiiyaja and no samistayajus. 

^543. g’l^^TT? i ■vgrhv iafirva • 

xx^vfa xTaifRia i axrr. X. 18. 4-5, vide VII. 5. 3-4. 

2544. !Tmrivi%S5x^ ■?J5T ^’xa viawnxT i com. on Xp. X. 21. 1. 

2545. Vide Jaimini X. 7. 38-42 for the propositions that the 
prSyanlyS ends with the first a.uhyu and the atithya with the first ids. 
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The puronuvakya verses in this isti become the yajya verses in 
the udayanlya isti and vice versa ( vide Asv. IV. 3, 2 for them ). 
He keeps aside in a well-known place in the pragvamsa the 
cooking pot ( from which the leavings of rice sticking to the 
bottom are not removed according to some ), the meksana and 
the barhis ( except the prastara ) for use in the udayanlya. 
Jai. ( X[. 2. 66-68 ) refers to this use of niskasa in the udaya- 
nlya isti. 

Then comes the purchase of soma ( referred to in the 
Brahmanas and Sutras as ‘ rajan ’ ). Soma is purchased from a 
brahmana of the Kutsa gotra or from a sudra ( Ap. X. 20. 12 
allows it to be purchased from any brahmana ). Jai. 
III. 7. 31 states that the vendor of soma is someone other than 
the priests. The seller of soma is asked to free it from the weeds 
that may be mixed up with it; the adhvaryu turns his back 
towards soma when this ( weeding ) is being done and neither 
the adhvaryu nor his assistants nor the sacrificer nor the latter’s 
sons should do the weeding out nor does anyone of these 
see it being done ( Sat. VII. 1, p. 609 ). The soma plant is 
placed on the southern part of the red hide of a bull by the 
pratiprasthatr spread on the place where uparavas ( four sound- 
ing holes ) will be made later on and the seller of soma sits 
on the northern part of the hide. A water jar is placed in front 
of soma. The doors of the sacrificial hall are shut, the adbvaryi; 
pours into the juhu four times ajya from the dhruva ladle 
used in the prayanlya ( or five times for those who are paficu- 
vattins), ties a piece of gold by a blade out of the darbhas 
spread on the altar, puts down into the juhu the blade with 
the gold and makes an offering into the ahavanlya of that ajya 
(this offering is called hiranyavatl ahuti ) ; he takes out the 
piece of gold, casts the blade ( with which it was tied ) on 
the vedi and ties the gold piece with a thread. The doors 
of the hall are opened and the adhvaryu and yajamana come 
out. To the south of the eastern door of the sacrificial hall 
stands a heifer ( called sornahraynrji ), that is one, two or three 

2546. rrsrnr 5Fian% i sn*?. IV.4.1; arrgfwr- 

igrpi n ^fn i anv- X. 20. 12 ; ^ wr i 

VII. 1. p. 606, where the com. remarks 'u' ^ STgr^T; 

»iiw: ^ I — w-iffiTT rnTt wifvnt wx t ... ^xjgpsr 
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years old, is tawny, has yellowish brown eyes or is red ( but 
has no red eyes), has not given birth to a calf, has no deficiency 
and is not tied ( vide Ap. VI. 20. 2-5 and Sat. VII. 2, p. 623 for 
further details ). The cow is not held by her ear or her foot is 
not tied by a rope ( she may be held by the neck, if necessary ). 
She is invoked by the adhvaryu ( who is sitting ) with a mantra 
‘ cidasi ’ ( Vaj. S. IV. 19, Tai. S. 1. 2. 4. 1 ). The cow is led towards 
the north, the adhvaryu and yajamana follow her. After she 
goes six steps, at her 7th step, the brahmS and yajamana sit 
down to the cow’s right, behind her sits the adhvaryu and the 
nestr priest to her north. They keep the golden piece on the 
spot where the 7th step is put by her ( which is first covered with 
his folded hands by the adhvaryu ) and make an offering of it 
to Aditi { adityai idam na mama ). Taking the sphya the 
adhvaryu draws lines round the 7th foot-print ( once with a 
mantra, twice silently ) from right to left ( Ap. X. 23. 3 adds 
that lines are drawn also with the antelope horn of the sacri- 
ficer ) ; the dust on the lines is gathered with the hand and put 
into a pot ( sthall ) and handed over to the yajamana who passes 
it on to his wife who invokes the cow with a mantra. He washes 
his hand ( that has the piece of gold in it ) on the 7th foot-print 
( of the cow ), pours some water on the dust collected in a pot, 
divides the dust into three parts, one of which is placed on the 
cold ashes of the garhapatya, the 2nd on the cold ashes of the 
ahavanlya and the third is given to the wife who places it in 
the house. The adhvaryu ties the piece of gold to his small 
finger ( on which it must be at the time of apyayana and pres- 
sing of soma and at the time of taking the amsu and adabhya 
cups ). The adhvaryu directs the sacrificer’s servant to bring a 
piece of cloth for tying soma, another for covering it all round 
and a turban ; the first is carried by the adhvaryu or yajamana 
and the rest by the pratiprasthatr. They go with their faces to 
the east towards the soma which is in a four-wheeled cart 

2547. >RrT hW l quoted by Sahara on 

Jaimini III. 1. 12, who engages in a lengthy discussion about the 
jurport of this passage. Vide VI 1. 6. 7 ‘ sstnufS i ... 

^ i ’ where other 

requirements are set out. The idea was that the cow ( the price of 
Soma ) was to resemble the soma beverage in colour as much as possible. 
Vide also Jai. IV. 1. 25. The cow was called somakrayapi as soma was 
purchased with it ; ipbra ^t m aays com. on Sat. VII. 

2 p. 623. 
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covered all round and above with mats &c. Detailed rules 
follow how soma stalks ( amiu ) are selected and taken with the 
hand, tied in the cloth and covered with the turban ( Ap. X. 24- 
7-14, Kat. VII. 7. 12-21 ). The yajamana pays homage to soma 
and waits upon Aditi ( Ap. X. 25. 1 ). The adhvaryu hands 
over the soma (so tied and turbaned) to the vendor of soma®**® and 
there ensues a dialogue { which is a mock drama ) between the 
vendor and the adhvaryu wherein they higgle for the price of 
the soma ( five times, beginning with a kala or iVth or the thigh 
of the cow and ending with the whole cow ). Gold piece is also 
offered to the vendor of soma, who says ‘ soma is sold to you 
but offer me some other animals * and the adhvaryu replies 
‘ yours are the gold piece, clothes, goats, another cow, a cow and 
hull and three other cows. ’ Adhvaryu comes with the soma in 
his right hand and pushes aside the garment from the sacrificer’s 
right thigh and places the soma tied in a piece of cloth on the 
thigh of the sacrificer, who mutters the text ‘ svana bhrajan- 
ghare***® &c. ’ ( Vaj. VI. 27, Tai. S. I. 2. 7. 1 ). Ultimately the 
gold piece and somakrayani cow are brought back, another is 
offered in exchange and the former is sent to the cowpen belong- 
ing to the sacrificer. Ap. ( X. 27. 8 ) and Sat. (VII. 2. p. 644) say 
that according to some the vendor is always struck with sticks 
and clods of earth ( i. e. there is a show of seizing the soma 
from him and driving him away with sticks, vide Kat. VII. 8. 27 
also). The sacrificer’s staff is handed over to the maitra- 
varuna priest ( vide Jai. IV. 2. 16-18 ) and the sacrificer bolds 
in both his hands the bundle of soma placed on his thigh, 
gets up, places his hand on his head and thereon the bundle of 
soma, approaches a cart ( sakata ) kept to the south ( of the place 


2548. The 6at. Br. III. 3. 3 (S. B. E. vol. 26. pp. 69-70) contains the 
higgling at length. Vide also Ap. X. 25. 1—16, Kst. VII. 8. 1-21. Sat. 
(VII. 2. pp. 636-643) sets out what things are offered in exchange of 
soma and the dialogue between the adhvaryu and the vendor of soma. 
There were several options as to the things offered in exchange for soma. 
They were ten viz. seven cows, a gold piece, clothes, a she-goat ; some 
said they were 13 (ten cows plus the other three ) or only four (one cow 
and the other three ). 

2549. SvSna, BhrSja and others are supposed to be Gandharvas, 
guardians of the cow and other things offered as the price of soma. Vide 
Sat. Br. III. 3. 3. 11 ( S. B. E. vol. 26 p. 72 ). Jaiinini (XII. 4. 5-7) states 
that ten things are offered as the price of soma and that soma is not 
purchased by offering these separately, but. by offering them in one lot 
(lamuccaya). Baud. VI. 14 enumerates them in one place. 
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where soma was bought ) that is washed, is covered with a mat 
or the like and has all its parts complete. The adhvaryu 
spreads on the box of the cart a black antelope-skin with the 
neck portion to the east and hairy side upwards, places the 
soma thereon, covers it with another piece of cloth, ties a skin 
to a staff as a flag. Two oxen are yoked to the cart, the Subra- 
hmanya priest ( an assistant to the udgatr ) standing on the 
ground between the two shafts of the cart drives the oxen hold- 
ing two palasa branches in his hand ( as whips ). The adhvaryu 
touches the cart and directs the hotr to repeat a verse for soma 
that is bought ( or being taken round ) and directs the subra- 
hmanya priest to pronounce the Subrahmanya invocation. The 
hotr stands three steps behind the cart between the two wheel- 
tracks, and while keeping his heels firm and unmoved throws up 
to the south with a verse ( tvam viprah, Asv. IV. 4. 2 ) clods ( or 
dust ) thrice with the forepart of his foot, then utters standing 
‘ him bhurbhuvah svarom ’ and a verse ‘ bhadrad abhi sreyah 
prehi ’ (Asv. IV. 4. 2). While following the moving cart 
between wheel-tracks he recites Bg. I. 91. 9-11, X. 71. 10, IV. 
53. 7 ( half ) and stops. When the cart stops the hotr approaches 
the soma from the south side of the cart, and stands facing it. 
He touches the soma or the cloth covering it with two verses 
( called paridhanlya viz. Hg. I. 91. 19 and VIII. 42. 3 ). Then 
the sacrificer touches the soma and comes to the sacrificial hall 
( sala ) along with all the priests. The subrahmanya priest 
recites the famous subrahmanya litany ( which is an 

2550. pe formula is : 

3rr«i=E3 pirawT ^ ^ v srignn Jilcm- 

1. 3. 1 if. and I. 3. 3-5. Vide Sat. Br. III. 4. 17-20 for the formula 

and explanation, Ait. Br. 26. 3 (explains why this nigada is called subra- 
hmanya in the feminine gender), Tai. Br. I. 12. 3-4. This litany is 
required on the 2nd and following days of the Agnistoma and almost 
on all days of other Soma sacrifices. On the 2nd day, after the word 
J^ITW^IOT, the subrahmanya says ‘sv? gnrn^’, on the 3rd day 

on the 4th day and on the last day ( soma-pressing day ) 

g?irni. Vide Jai. XI. 4. 27-29 about the indication of the day of soma 
in the SubrahmanyS in DvSdasSha. As to the last sentence ‘ devg brah- 
ms^a ’ there were divergent views. Some employed only 3Ti>r5?r 
others employed the word before ^ wgrtw. Sahara on Jaimini 

XI. 4. 27 shows that he accepted ‘ tnRPT ’ as the text of the 

call. Vide UrShySyapa I. 3. 10-12 for the views. Ps^ini ( I. 2. 37-38 ) 

{Continued on Tiextjnige) 
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invitation to Indra ). According to Lat. L 3, 1 this litany is 
recited after the performance of atithya isti, but according to 
Ap. and Kflt. it is recited before Atithya, At the time of each 
upasad the subrahmanya litany ig recited ( Sat, VII. 4. 
p, 676 ), According to Lat, the subrahmanya stands inside the 
spot where the altar would be prepared and recites the litany and 
the yajamana touches him and the wife touches the yajamana. 
The formula is ‘ O Subrahmanya ( Indra who protects excellent 
prayers ), come, O Indra ! O Lord of hari ( bay ) steeds 1 Ram of 
Medhatithil Mena (wife or daughter?) of Vrsanasval Attacking 
buffalo! Lover of Ahalya! O Kausika! 0 brahmanai Thou who 
callest thyself Gautama ! Then he should state ‘ in so 


( Continued from last page ) 

gives rules about the accents of the Subrahma^yS. According to Lat. 
and Diahyayapa I, 3. 17 the subrahmanyS litanies after the upasads are 
finished are recited near the utkara outside the altar. The priest takes 
breath at each of the first two words ( gstg( ° ^ 3»r ), then again after 
and after wvrw. This invocation is repeated thrice ( 5p. X. 28. 6, Lat. 
1.3.10), On the Agnl^omiya day (day before pressing) before the 
reference to sutya, the words ‘ asau yajate’ (this, so and so, offers 
sacrifice) occur and the names .(nSkjatra, gotra and vySvaharika 
names ) of the sacriflcer are mentioned with the names of his ances* 
tors (sou of so and so, grandson of so and so, great-grandson 
of so and so) and then the names of bis living descendants 
according to seniority by birth, both males and females, in the words 
‘father of such and such a son &c. ’. Manu IX. 126 refers to this last. 
In Rg. I. 51. 1 and I. 52. Tindra has the appellation ‘ me^a ’ and there 
is a legend that Indra became a ram and drank the soma of Medhatithi 
RSnva. In Rg. VIII. 2. 40 it is said that Indra in the form of a ram 
carried off MedhyStithi Eapva. In Rg. I. 51. 13 Indra is spoken of as 
born of the Mens of Vr^a^asva (mensbhavo vr^ana4vasya ) and SSyana 
quotes the TSpdya that Mens was the daughter of Vifanadva. Indra 
is addressed as Kau4ika in Eg. I. 10. 11. The legend of Indra’s love for 
AhalyS, the wife of Gautama, is well-known. Vide RSmSyapa I. 48 
and VijpupurSpa I. 9. 21. Jaimini ( in IX. 1. 42-44 ) states that when 
the SubrahmapyS litany is uttered in Agnistut and other rites and when 
for Indra the word Agni is substituted, there is no substitution of other 
adjectives in place of Harivat and others. Sahara, however, notes that 
ySjnikas do substitute other words viz. they says ‘srjr 3Ti«rs3 f?- 

:gT^ KumSrilabhatta in his TantravSrtika 

( p. 208 on Jai. 13.7) explains, like a modern comparative mythologist, 
that Indra in this legend means the Sun and AhalyS means the night 

VTWtVI: Mil vStgrl I. 

Vide Bang’s tr. of Ait. Br. pp. 383-84, S. B. E. vol. 26, p. 81-82. 

H. D. 144 
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many days, to the soma feast.’ Then he adds ‘ Ye Gods and 
brahmanas ! come hither ! ’ While the SubrahmanyS is being 
recited the sacrificer mutters certain prayers ( Ap, X, 28. 5 )• 
Near the eastern door of the pragvamsa the pratiprasthatr stands 
holding by the ear a goat ( as a present to king Soma ) that has 
white and dark spots of hair or red and dark ones, that is 
hornless, fat and bearded. The cart is stopped to the east of the 
pragvamsa with its shafts to the east or north, the yoke-pins 
are taken out, the oxen are released from the yoke ( or only one 
ox, the northern one, is released). While this is being done prepa- 
rations are made for atithyesti to receive hospitably as a guest 
king Soma. The adhvaryu and three other priests make ready a 
stool or couch (asandl) of udumbara wood, having feet as high as 
the navel, with a board one aratni square plaited with cords of 
muhja grass, on which a black antelope skin is spread. On this 
the soma is placed after being taken out of the cart. Soma 
thus seated on the couch is brought inside the sala by the eastern 
door, is taken to the west of the ahavanlya and established to the 
south of the ahavanlya to the east of the seat of the brahma priest. 
Then follows the work of atithyesti. The wife quickly takes out 
the materials for a cake on nine potsherds for Visnu ( who is the 
principal deity in this isti ). In all istis (in Agnistoraa ) after 
the diksaniya up to udayanlya ( the concluding isti ) there is no 
agnyanvadhana, no taking up of vrata, no subsisting on fast 
food, no gifts and no choosing of brahma. There are only five 
prayaja offerings and no anuyajas,***' Fire is produced by 
attrition, and the isti comes to an end after the first ida. For 
details see Ap. X. 30 and Kat. VIII, 1. After the ida is eaten 
there is tanunaptra, a solemn convenant made by the sacrificer 
and the priests pledging themselves in the name of Tanunapat 
( the mighty blowing wind, that is the witness of all living 
beings ) not to injure each other. They make this*®*^ covenant 
by touching simultaneously clarified butter taken in a vessel 
of kSmsya or in a camasa from the ajya in the dhruva ladle 
used in the atithya and placed on the southern hip (south 
corner of west side ) of the altar. That clarified butter used 
for this covenant is shaken by the adhvaryu and is kept by him 
in a vessel ( which is not earthen-ware ) in a well-known spot 


2551. Vide Jaimini X. 7. 38-39 and 40 for the proposition that 
there are no anuyaja offerings in atithyesti and that it ends with ids. 

2552. armijnRmm t wiv. 

XI. 1. 2. Vide also Sat. VII. 3. p. 660. 
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and is given mixed with the fast milk ( vrata-dugdha ) to the 
sacrificer in the afternoon ( for eating ). Then follows the 
avantara-diksa ( intermediate consecration ) of the sacrificer, in 
which he offers a fuel-stick in the ahavanlya fire ( with ‘ agne 
vratapas’ Vaj. S. V. 6), the wife also silently offers a fuel-stick 
in garhapatya; he touches water heated in a vessel called 
madantl, clenches his fists more closely, tightens his girdle 
and drinks only hot milk. All priests also touch the 
madantl water and together with the sacrificer strengthen*®*^ 
the soma stalks with their hands holding golden pieces with the 
mantra ‘ arhsur-arhsu ’ ( Vai. S.V.7, Tai. S. I. 2. 11. 1 ). Then they 
place their right hands one after another on the prastara which 
is on the southern end of the vedi with the palms turned 
upwards and cover the palms with their left palms turned 
downwards ( this action being called nihnava, according to 
Ap. XI. 1. 12 and Kat. VIII. 2. 9 ). N'ihnava**®’* is a kind of 
salutation to Heaven and Earth. 

Then follows Pravargya and after that Upasad or the 
Upasad may precede Pravargya { Ap. XI. 2. 5, Sat. VII. 4, 
p. 662 ). Both are dona twice, in the morning and then in the 
afternoon, for at least three days ( 2nd, 3rd and 4th ) if soma is 
to be pressed on the 5th, but if soma is to be pressed on the 7th 
or any later day ( from the beginning ) then there will be more 
Pravargyas and ITpasads.^®*® The same barhis, prastara and 
paridhis employed in the atithya are used in the upasads and in 
the rite of Agnisomlya pasu. 

Pravargya is separately dealt with in most sutras, as in 
Ap. XV, 5-12, Kat. XXVI, Baud. IX. 6 ff. It was supposed to 
provide the sacrificer with a new celestial body*®*®. It was an 


2553. This is called ‘ Spy ay ana ’ (strengthening or increasing), 
which according to com. on Ap. XI. 1. 11 and Sat. VII. 3. 661 means 
‘ touching with a mantra ’ or according to others ‘ sprinkling with 
water ’. Vaj. S. V. 7. and Tai. S. I. 2. 11. 1 road HTUTCVTVcnt^ 

in which the word ‘ SpyayatSm ’ occurs. 

inPri^jw • com. on an*?. IV. 5. 7. 

2555. tiv urvine: i Tgiurli 

• env- XV. 12. 5. 

2556. stTfThw: vgnv: w^- 

aicw 1 *n- IV. 5. 
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independent rite by itself ( apurva ) and was not the modi- 
fication of any other rite ( vide com, on Kat. XXVI, 2. 5 ), It 
appears from Ap. XIII, 4, 3-5 that the Pravargya rite was no* 
necessarily performed in every Agnistoma. The gharma is 
styled Saihrat in Vaj. S. 39, 5, is identified with the sun, is said 
to be the head of Yajna and the hot milk was divine life and 
light. Vide Ait, Br. IV. 1, Sat. Br. XIV. 1-4, Tai. Ar. IV. 1-42. 
V, 1-12 ; and Haug’s translation of Ait. Br, pp. 41-43 ( note ), 
S, B. E vol. 44, Intro. XLVI — L. An earthernware vessel, one 
span in height, is made, the middle of which is contracted ( like 
a mortar), which has a rim or belt ( mekhala ) about three 
fingers lower down from the top which is a large and deep 
bowl and has at the end a hole or spout for pouring in liquid. 
This is called mahavira and it resembles three pots placed on 
one another. There are two other earthenware vessels ( which 
are called mahavira ). There are also two milking bowls ( pin- 
vana ) and two round plates called rauhina for baking two 
cakes. All the three are heated with the fire of horse dung 
kindled at the gSrhapatya ( or daksina according to some ) fire, 
baked in a square pit like ordinary pans and then taken out. 
The two puroda§as baked on the round rauhinas are offered into 
fire in the morning and evening to Day and Night respectively. 
The vessel called mahavira is placed on a raised clay platform 
and fire is kindled round it, and when it is hot ghee is poured 
into it. The principal mahavira is the first vessel and the other 
two are not to have the different processes performed on them 
( they are apracaraniya, Ap. XV, 6. 11 ). These other two are 
kept covered with cloth on the big asandl to the north of the 
stool on which soma is placed and to the south of the Shavanlya 
( Kat. XXVI. 2. 17 ). To the boiling ghee in the principal vessel 
are added the milk of a cow and of a she-goat having a male 
young one. The hot milk thus mixed and contained in the 
mahavira is called 'gharma', of which offerings are made to 
Alvins, Vayu, Indra ( with Vasus and Rudras and Adityas ), 
to Savitr, Brhaspati, Yama. The sscrificer drinks ( the priests 
only smell ) the remainder by the upayamanl. The hotr repeats 
several mantras at various stages from the time the mahavira is 
placed on the raised platform up to the time when the hot milk 
is offered and the priest called prastotr chants samans. The 
whole of this ceremony is called Pravargya. A few interesting 
matters out of the numerous details of this rite are indicated^ 
here. All the doors of the sacrificial hall ate screened with 
cloth, the wife’s shed also is so screened and she is to sit in her 
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shed ( and not to see the mahavlra,***^ but at a later stage she 
looks at it and repeats a mantra, Kat, XXVI. 4. 13 ). Whatever 
wooden patras are required in this rite they are**®® made of 
udumbara and the cords are made of munja grass. The paridhis 
were thirteen and of vikahkata and the fuel-sticks for boiling 
the gharma were to be of the same wood or of khadira, palasa, 
udumbara and a few other trees. There were three black antelope 
skins to be used as fans and two rukmas ( plates or bars ) of 
gold and silver, two wdas ( bunches of ku&a ), one of which has 
its ends cut off. Special rules are laid down about the clay out 
of which the mahavira vessel is to he made ( vide Ap. XV. 1. 
9 ff.) viz.®*®* it was to be dug from a pit to the east of the ahavanly a 
fire ; with that earth was to be mixed the dust dug by a wild 
boar and the clay from an ant-hill, putlka ( a plant ), the hair of 
a goat and of a black antelope skin ; on it an aja ( she-goat ) 
was to be milked. The clay so mired is to be carried only by 
men of the higher castes and hot water is to be poured on the 
clay only from madanti vessels***® in order to mix the various 
ingredients. No iudra nor woman is to look at all this. Two 
vessels for milking the cow and the she-goat are made of this 
very clay. The Mahavira is to be lifted up only with two 
wooden pieces like tongs ( called parisasa or sapha ) and never 
otherwise. The asandl ( stool or chair ) on which the mahavira 
is to be placed is bigger than the one for king Soma ( thereby 
bringing out its super-eminence as saihrat ) and it is placed 
north of the seat for Soma. Two kharas ( mounds covered with 


2557. The pravargya was an awfni and mystic or recondite affair 

and 80 the wife was not to see it. pv VVtvi’ com. on 5p. XV. 5. 4. 

2558. For the pXtras and things required vide Kat. XXVI. I. 2 and 
2. 10 and 5p. XV. 5. 7-20. Vide also 6at. Br. XIV. 1. 2 and com. on 
Kst. XXVI. 1. 1. 

2559. The Sat, Br. XIV. 1. 1. lO-H explains by a legend the names 
gharma, pravargya, mahsvira and saitrSt. ( fiaorr; t^; ) 

rrrra i miwtt 

I ff t HffFWff ^ 

rfr xwi sffwvff VTTOTW XIV. 1. 1. 10-11. The 

Sat. Br. further on ( XIV'. 1. 1. 18tl ) says that Dadhyah Atbarvaija knew 
the doctrine of Pravargya ( called Madhu ) and imparted it to Alvins 
and refers to Rg. I. 116. 12. 

2560. In the Pravargya wherever water is to be used it is hot 
water and taken from the madanti vessel. According to K5t. VIII. 1. 11 
wherever after the avSntaradik^S water is required it is to be taken 
from the madanti ( and it is to be hot ) till the time when the sacrificer 
loosens bis clenched fists. 
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sand ) are made to the north of the garhapatya and of the 
ahavanlya and a third mound ( called ucchista khara ) is made 
in the north-east of the pragvarhsa, having a channel outside 
( the sala ) for wiping off the leavings. A silver blade or plate 
of one hundred raUtkas ( berries for weighing ) in weight is 
inserted in the loose sand of the western mound, sheaths of reed 
grass kindled at the garhapatya are thrown on the mound and the 
mahavira vessel is placed thereon. Then pieces of vikahkata wood 
( paridhis ) are laid round the Mahavira by the adhvaryu and 
pratiprasthatr, in all 13, the last being placed by the adhvaryu. 
Then a gold bar or plate ( representing the Sun ) is placed on 
the Mahavira pot. The adhvaryu fans the fire thrice by means 
of the three fans made of black antelope skin from right to left 
and then thrice from left to right. When a blaze is produced 
the gold plate is taken away. According to the Ait. Br. IV, 3 and 
A^iv. IV. 6. 3 the hotr recites several verses (31 in number) 
when the empty Mahavira is being heated ( they constitute the 
purva patala ) and several operations such as anointing it are 
being performed. The Ait. Br, IV. 5 further prescribes 31 verses 
for recitation by the hotr when the cow is being milked ( they 
are called uUara patala ). Vide Asv. IV. 7. 4 also. 

According to 6at. Br. XIV. 2. 3. 44-46 and Jai. III. 3. 32-33 
the Pravargya was not to be performed at a sacrificer’s first 
soma sacrifice and it was not to be performed for anyone and 
everyone, but only for him who was well-known or was a com- 
plete master of the veda. On the day previous to the soma 
pressing day, the two performances of pravargya and upasad 
are combined and gone through in the morning and on that day 
takes place the ‘ udvasana ’ ( setting out or orderly discharge ) 
of the pravargya either by laying out the pravargya apparatus 
in the form of a human body or by throwing them in the midst 
of water or in a river island &c. They ( the priests and yaja- 
mana ) set out as a general rule ( Ap. XV. 16. 6 ) all the imple- 
ments on the uttaravedi, the principal mahavira vessel as the 
head is placed close to the front side of the navel of the uttara- 
vedi, the two other mahavlras are placed to its east, the bunch 
of ku^a grass ( called veda ) is placed on top of the mahavira to 
represent sikha (top-knot of hair), the two lifting sticks (siaphas) 
are placed on two sides as arms and so on. Vide Sat, Br. XIV. 3. 
1. 16, Ap.XV.15, Kat. 26.7.14 ff. According to Ap. XV. 11. 10-13 
the yajamana and some of the priests viz. hotr, adhvaryu, 
brahmS, pratiprasthatr and agnidhra drink the remainder of 
the milk ( gharma) from the upayamani (a large wooden spoon). 
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"When a person performs pravargya he should not for a year 
partake of meat, should not approach a sudra woman for sexual 
intercourse, should not drink water from an earthen pot and 
should not allow a sudra to eat the leavings of his food ( Ap. 
XV, 12. 13 ). According to Sat. Br. XIV. 3, 1. 32 fif the gold 
plate goes to the brahma, the gharmato adhvaryu, while accord- 
ing to Ap. XV. 13. 1 the sacrificer gives the gold and silver 
plates to adhvaryu, the cow to hotr, the she-goat to agnldhra 
and a pregnant cow to brahma. 

ZJpaaid”®' is an isti. The several processes such as agnyan- 
v&dhana found in the darsa-purnamasa are not performed in 
this isti, but a start is made from the carrying forward of the 
pranitll water. Offerings of clarified butter are made in this 
isti to Agni and Soma with the juhfl ladle and to Visnu with 
the juhu after pouring therein the ajya taken in the upabhrt 
ladle ; that is, the principal deities are Agni, Soma and Visnu 
and that besides the ahutis of ajya to these there are the upasad 
ahutis with the mantra ‘yate’ &o. Vide the com. on Kat. 
VIII, 2. 35 for all details. All actions done after the atithyS 
isti such as the strengthening of soma, the ninhava, the recital 
of the subrahmanya litany take place in each upasad ( per- 
formed in the morning and afternoon for three or more days). 
There are no ajyabhagas, no prayajas nor anuyajas and no 
offering to Agni Svistakrt (Asv. IV, 8, 8.), The three verses, 
Bg. VII.15.1-3, are repeated thrice each, so as to make nine kind- 
ling verses ( samidhenis ) in the morning and Bg. II, 6. 1-3 
( repeated thrice ) are samidhenis in the evening, Upasad 
offering is made by the sruva ladle with the mantra ‘ ya te 
agne ayahsaya tanur’^’®* (Vaj. S. V. 8) on the first day, on 
the 2nd day with the same verse but reciting ‘rajahSaya’ for 
‘ayahsaya’ and on the 3rd day with ‘hari&aya’ for ‘ ayahsaya’. 

2561. According to the com. on Sat. VII. 4. p. 665 the word is 

derived from ‘ sad’ (to shatter) with ‘iipa’ and means ‘ that by which 

the allied cities became shattered ’j * 

Hhmtl ' tv wf aT_3tfv 

’Tswnm wi wi i faw: 5^ 

• ’• Vide Kaus. Br. VIII. 8 for the legend. 

2562. ^ ^ v^ls'nvtfr- 

I w- V. 8. The Tai. S. I. 2. 11. 2 reads ‘ VI ^ ai^SVRTVr rvtsrvi 

Vide Jai. II. 1- 48 for the proposition that the very words 
g -l4iTO T connected with the words rwRlVT end fn^IVT 

( and no other ordinary words are to be coined for completing the sen- 
tence ). Vide Jai. V. 3. 3 for another detail. 



1152 


History of Bharmaiastra [ CJh. XXXIII 

The upasad mantras show that they have reference to the 
sieges of iron, silver and gold castles. How these mantras 
came to he inserted here it is difficult to say. Vide Sat. Br- 
ill. 4. 4. 3-4 ( for the cities and their siege ). Ap. XI. 4. 8 
adds that if a hostile king gives battle or attacks the capital of 
a ksatriya performing a soma sacrifice, on the first upasad a 
piece of iron should be placed in the sruva ladle and offered 
along with the clarified butter, on the 2nd upasad a piece of 
silver and on the 3rd a piece of gold should be so placed. The 
yajyas of the morning upasad become the anuvakyas in the 
afternoon and vice versa. Jaimini ( X. 7. 43-46 ) establishes 
that Upasads are special istis ( apurva ) and only those parts 
that are expressly stated in the texts are to be performed in them 
and not others that occur in the model isti. The procedure of 
upasad is like upamsuyaja (Sat. VII. 4. p. 666). 

On the 2nd day of the upasads after the morning pravargya 
and upasad rites are performed the great vedi for the soma 
sacrifice is measured and made ( Kat. VIII. 3. 6, Sat. VII. 4. 
pp. 679-685 and Ap. XI. 4. 11 ). In front of the abavanlya to 
the east a peg ( &ahku ) is driven in the ground at a distance 
of 6 prakramas ( Baud. VI. 22 ) or according to Kat. VIII. 3, 7 
at the distance of 3 prakramas to the east from the eastern 
post ( i. e. the middle of the door ) of the ordinary agni-Sala 
a peg is driven which is called antahpatya ( intermediate ) or 
ialamukhiya (according to Baud.); 36 prakramas to the east 
from this peg another peg is driven, which is called yupavatiya 
( i. e. connected with the hole for yupa ). A cord is stretched 
between these two pegs and is called prsthya (spine). On both 
the south and north sides of the first peg ( i. e. of antahpatya ) 
pegs are driven at the distance of 15 prakramas and on the south 
and north sides of the 2nd peg two pegs are driven at a 
distance of 12 prakramas each. In this way the west side 
called sroni ( hips ) of the mahavedi is 30 prakramas and the 


2563. For prakrfttna vide p. 989 n. 2239 above. Instead of prakramas, 
the measurement may be only with the padas (footsteps of the sacriflcer). 
Vide com. on 5p. XI. 4. 13. According to com. on Kat. VIII. 3. 14 
a pada is equal to two prakramas. Kst. VIII. 3. 10 optionally allows 
16i prakramas on the north and south of the first peg i. e. the ^ropi 
(west side of the mahSvedi ) will then be 33 prakramas (instead of 30), 
Even So early as the Tai. S. these measurements of the mahavedi are 
given : ‘ srwmafr > 

(VI.2. 4.5). 
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east side called atiisa ( shoulders ) is 24 prakramas and the 
length of the mahavedi is 36 prakramas. A rope is passed all 
round the mahavedi. Almost all the saihskaras that are 
performed for the vedi in darsapurpamasa are performed for the 
great vedi in somayaga ( Sat. VII. 4. p. 685 ). An uttaravedi 
( a quadrangular platform raised high ) is measured on the 
mahavedi in its eastern part. This uttaravedi is on its west 
side ( sroni ) ten padas ( i. e. five on the south and five on the 
north of the prsthya ) and on its east side ( aihsa ) eight padas 
( some hold that the uttaravedi is 10 padas on all sides i. e. a 
perfect square ). The catvala pit ( i. e. its southern shoulder 
or the middle point of the southern side ) is IJ padas ( or one 
prakrama, according to Sat. p. 687 ) to the north from the 
northern shoulder of the mahavedi towards the west, while the 
utkara near which the agnidhra sits is 12 prakramas to the 
west of the catvala ( i. e. its western side or its middle ) and 
one prakrama to the north of the line of the vedi. The utkara 
is about two padas in extent ( com. on Sat. VII. 4. p. 687 ). The 
way to and from the vedi is between the utkara and the catvala 
pit. The vedi is prepared ( i. e. its earth is loosened, clods are 
broken, roots taken out ) with the sphya, a rib ( of some holy 
animal ) or an axe. For the nabhi vide at p. 1113 above. That 
day the vedi remains covered with the branches of udumbara 
or plaksa tree. 

On the next day both the pravargyas and upasads of the 
morning and afternoon are gone through in the morning. 
After the udvdsana of the pravargya, the bringing forward of 
the fire ( agnipranayana ) from the ahavanlya to the uttaravedi 
takes place. The fire placed on the nabhi becomes the ahavanlya 
for all actions in the soma sacrifice and the original ahavanlya 
becomes the garhapatya ( Ap. XI, 5. 9-10 ). Kusa grass, the 
fuel and vedi are thrice sprinkled with water and the vedi is 
covered with that grass with the points of the blades to the east. 
Two carts, washed with water, with their yokes tightly bound 
but with no yoke-pins, are brought round from the'agnisalS and 
placed in the mahavedi, one about one cubit ( aratni ) to the 
south of the prsthya line and the other to the north about one 
cubit. The cart to the south ( called daksina-havirdhana ) is 
larger than the one to the north and the shafts of both are 
towards the east. These carts are called havirdhana because 


2564. for the catvala vide p. 984 above. 
H. D. 145 
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the soma plant (which is the hams in somayaga) is to be placed 
thereon. The south and north carts are respectively in 
charge of the adhvaryu and pratiprasthatr. They are then 
covered with grass mats or thatch made of split bamboos. A 
mandapa ( called havirdhana-mandapa ) is erected by having 
six posts in front of the two carts and six behind them and 
having two bamboos on the posts from south to north. He 
suspends from the front part of the mandapa a garland-lihe 
sheaf of twisted grass (raratl). Various samskaras are performed 
on the axles of the carts by the wife and pratiprasthatr respec- 
tively, Detailed rules about covering the carts and similar 
matters are passed over ( Ap. XI. 7-8, Kat. VIII. 4 ). The 
havirdhana mandapa is higher in the east than in the west and 
has two doors one to the east and the other to the west ( Sat. 
VII. 4. p. 701 ). No one is to take his meals or even to eat 
ids inside the havirdhana mandapa. The adhvaryu digs four 
round holes ( in two rows, two in each row ) below the fore 
part of the shafts of the southern cart ( but not far from the 
axle ), each hole being about one span in diameter, being at 
a distance of one span from each and all being connected by 
cross-way subterranean passages. They are one arm deep. 
They are dug in such an order that the hole to the 
north-east is the last ( i. e. first south-east one is dug, then 
north-west one is dug, then south-west and then north-east 
or first north-west one, then south-east, then south-west and 
lastly north east ). On these holes are spread kusa blades 
over which two wooden boards ( adhisavana-phalaka) are placed 
over which is spread the red skin of a bull ( adhisavana- 
carma ), on which soma juice is extracted by means of four 
stones. These holes add to the noise of the stones by the sound 
reverberating through them and they are therefore called 
uparana.*®** Jai. ( XI. 4. 52-53 ) states that the mantra * rakso- 
hano ’ is to be repeated at each time when a hole is dug and 
not only once for all holes. The adhvaryu and the sacrificer 


2565. siwnl i com. on VIII.3.21. 

2566. Wm l JTTT 

g qx m fraivnfni^ i com. on Kat. Vlll. 4. 28 ; gii Jn^it 

^ ^ I com. on Sat. VII. 6 p. 703. Vide Kst. VIII. 4. 28-VIII. 5. 24 and 
Ap. XI. 11. 1-XI. 12. 6 for detailed rules about the sounding holes 
( uparavas ). 
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insert their right hands in the holes ( the adhvaryu inserting 
his hand in the south-east hole and the sacrificer in the north- 
west and then a second time the adhvaryu inserts his hand in 
the south-west hole and the sacrificer in the north-east ) and 
touch each other’s hands and adhvaryu asks ‘ sacrificer I what is 
there ? ; ’ the sacrificer replies ‘ welfare ( or happiness ) ’ and the 
adhvaryu in a low voice says ‘ may that belong to us both. ’ 
This is done twice ( Kat. VIII. 5. 14-21 ). At the second time 
the yajamana asks ‘ adhvaryu ! what is there ? the adhvaryu 
replies ‘ welfare ’ and the yajamana says ‘ let it be mine. ’ The 
uparavas are sprinkled with water beginning from the south- 
east one and ending with the north-east one with a mantra 
( ‘ raksohano &c. * Vaj. S, V. 25, Tai. S. I. 3. 2 ). Then the rest 
of the proksani water is poured into them, kusas are spread 
over their bottoms as in the hole of the yupa ( described above ), 
a golden piece is placed thereon and offering of ajya is made. 
To the east of the uparavas or of the adhisavana-carma or of 
the upastarabhana*®*'^ a four-cornered mound (khara) is made for 
keeping the soma vessels on with the earth ( dug up from the 
uparavas) that is sprinkled with water and mixed with sand. In 
front of this mound sufficient space is left to move about in the 
havirdhana mandapa. To the west of the utkara at a distance 
of six prakrainas ( which comes to about the middle of the north 
side of the great altar ) is prepared the shed for Sgnldhra, which 
is half inside and half outside the great vedi, which has four 
posts and the beams of which run from west to east, which has 
a door to the south and is covered on all sides with mats. This 
shed is so made that its west side would be a continuation of 
the end of the western side of the havirdhana mandapa and this 
shed is a square having sides of five aratnis each ( com. on Kat. 
VIII. 6. 13 ). The sadas is measured at a distance of three 
prakramas from the western side of the great vedi to its east 
and has its length from south to north. The width of the sadas 
is nine aratnis ( or half of its length ) and its length ( from 
south to north ) 27 aratnis or as much as would be necessary 
for allowing room to all the priests, their dhisnyas ( seats ) and 
the prasarpakas (assistants and spectators). In the midst of 
t' e sadas a post of udumbara is fixed which is of the height of 
the sacrificer above its pit and which is placed at a distance of 
one prakrama to the south of the prsthya. All saihskSras that 


2567. Upastarabhana is a prop made of two upright stafEs held to- 
gether by a rope on which the front portion of a cart might rest. 
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are made on the yQpa and its pit are made in the case of this 
post except those referring to iakala ( vide p. 1115 above ). The 
udumbarapost has an ear-like protuberance towards the east when 
it is fixed in the pit. On that protuberance a gold piece is offered 
with the juhu and ajya is poured on in such a way that some 
of it will trickle to the ground. This audumharl is thicker 
than any post of the sadas. The posts on the borders of the 
sadas are as high as the navel of the yajamana towards its 
sides, but in the middle they are as high as the audumbarl 
post. On the posts of the sadas beams are placed running 
from south to north and west to east. The middle of one 
third of this is covered with three mats that have their ends 
to the north, and then to the south and north of the middle 
portion three mats ( on each side ) are placed in such a way 
that their ends are turned towards the audumbarl post, The 
sadas is covered with nine mats in all that are well sewn 
together. The sadas is surrounded by screens and it has two 
doors to the east and west (just as the havirdhana pavilion has). 
Some prepare the sadas first and then the uparavas or vice versa 
( 5p. XI, 10. 19 ). The doors of the pragvam&a, the sadas and 
havirdhana are so arranged ( opposite each other ) that a person 
sitting in one of these can see into all. Then eight dhisnyas 
( seats ) are to be prepared. The first is made in the agnidhra 
shed in its middle in such a manner that between it and the 
north side of the great vedi some space will be left for moving 
about. Six more dhisnyas are to be made in the sadas. The 
earth for all these dhisnyas is taken from the catvala pit. 
The six seats are made in the eastern portion of the sadas 
leaving between them and the eastern side of the sadas suffi- 
cient space to move about. The earth is spread on the seats 
by the adhvaryu who faces the north when preparing all the 
seats ( except two ) and who is touched by the sacrificer with 
the sphya. Over the earth sand or gravel is spread on all 
the seats. Out of the six seats the adhvaryu facing the west 
makes the seat for the hotr to the north of the prsthya line but 
touching it about one prakrama from the eastern door of the 
sadas ( or on the prsthya line itself, according to Ap. XI. 14, 4). 
Then four more seats are made to the north of the seat of the 
hotr in order for brahmanacchaihsin, potr, nestr and acchavaka 
respectively, each of which is at the same distance from the 
next and the seat of the acchavaka is ( four angulas ) larger 
than those of the rest. The seats are either square or round 
( according to Sat VII. 7. p. 723) and of 18 angulas in diameter 
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or on each side, and afc the distance of one cubit or 18 angulas 
from each other ( com. on Kat. VIII. 6. 22 ). To the south of 
the hotr’s dhisnya, the adhvaryu with his face to the north 
prepares at a distance of aratnis from the hotr seat the seat 
for maitravaruna ( or prasastr ), which seat is also to the south- 
east of the audumharl post. The seat of maitravaruna is pre- 
pared immediately after hotr’s seat. These seven priests viz. 
agnldhra to maitravaruna are called the ‘seven hotrs’ in soma- 
yaga according to Tni. Br. 11. 3. 6 and Sayana thereon, but 
Asv. I. 2. 26 seems to be opposed to this. Outside the sadas 
just opposite the agnldhra shed to the south is prepared the 
marjallya shed which is half inside the great vedi and half 
outside to the south and in the midst there is the marjallya 
seat made by the adhvaryu facing the south. The marjallya 
shed has a door facing the north. When all these several 
sheds and seats are got ready the adhvaryu and spectators have 
to enter and leave the great vedi by a route between the cat- 
vala pit and the utkara or between the catvala and the agnl- 
dhra shed and according to some on the day on which soma is 
pressed spectators may move about anywhere (Ap. XI. 13. 
10 - 11 ). 

On the uparavas slender ku^as with tips to the east or 
north are spread and over them are kept two boards (of udumbara 
or palasa or karsmarya wood ) called adhisavana-phalaka ****** 
between which there is a space of two angulas ( towards the 
west ) which are one aratni long, are washed with water, their 

2568. The marjallya is so called because the gacriScial vessels are 
cleansed there. vmnw ^ fFWrsiTcftVJr I com. on 

VII. 7. p. 726 ; wi^rreni 

2568a. According to com. on Kst. VIII. 5. 25 tho boards are of 
Varana wood. They arc so called because ‘ ariu mwr 

amnrTorvwra ’ com. on Kat. VIII. 5. 25. The hide according to com. on 
Kat. VIII. 5. 26 is of a bull and it relies on Rg. X. 94. 9 pwfl 

>tf^ ’ for support. According to Ap. XII. 2. 14 the stones are 
four, according to Kat. VIII. 5. 28 they arc five. The fifth stone, 
according to Ap. XII. 2. 15, is called upara, it is very broad and on it 
soma stalks are to be crushed and round it the four stones (called grS- 
van ) are placed, the gravans being one span long and big and so taper- 
ing as to allow easy beating of soma stalks. 
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eastern face being curved like the board of a wheel and the 
western face being straight. In modern practice the boards 
are not curved on the east, hut are straight. The wood is dry 
and well planed. In sacrifices in which soma is pressed on 
more days than one the boards are grooved and made to fit in 
each other and pierced with a nail. The boards are made firm 
by driving two pegs through them in front, two behind and one 
each to the north and south (so that they will not recede)- 
Vide Baud. VI. 28. The space of two fingers between the two 
is filled with the dust dug out from the uparavas. One board 
is placed on the two southern uparavas and the other on the 
two northern ones. On the two boards is placed a hide { called 
adhisavana-carma ), which is red and cut up all round to fit in 
with the boards, with the neck portion to the east and the hairy 
portion up. On the hide are placed four stones ( gravan ) for 
pressing soma juice. The adhvaryu then issues directions to 
spread barhis over the great vedi ( except the uttaravedi, the 
khara, uparavas and dhisnyas, Sat. VII. 7, p.727) and for making 
the sacrificer take only one-fourth of the fast milk on which be 
is to subsist (according to Kat. VIII. 6. 30, half of the milk ), 
Then begins the procedure of the sacrifice of an animal to Agni 
and Soma ( jnntly ). This is on the same lines as the nirudha- 
pasubandha which has already been described. The various 
actions such as paristarana, placing the sacrificial patras, pro- 
ksana are gone through. One more ladle called pracaranl made of 
vikantaka wood and resembling a juhu isused in addition (Ap.Xl. 
16.6). The pratiprasthatr (or nestr according toSat, VII,8,p.736) 
brings the wife from her usual place (the patnisala). Thesacri- 
ficer’s near relatives who always share the same roof are called. 
The yajaraana touches the adhvaryu, the wife touches the sacri- 
ficer, the sons and brothers of the sacrificer touch the wife. They 
are all covered with a fresh piece of cloth and the adhvaryu offers 
with the pracaranl offerings of ajya called Vaisarjina to 
Soma ( Kat. VIII. 7. 1, Ap. XL 16. 15 ). Then comes the carry- 
ing forward ( pranayana ) of Agni and Soma. Fire is kindled 
on the ahavanlya and is carried to the uttaravedi. Numerous 
utensils and vessels are taken to the great vedi beyond the sadas 
for use in the animal sacrifice and in the pressing of soma next 


2569. According to the Sat. Br. III. 6. 3. 2 the Vaisarjina offerings 
are so called becanse by them he sets free all ( from the root ‘ srj ’ with 
‘yi >). 
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day and kept in proper places.*®^® Fire is established in the 
agnidhra dhisnya. The soma stalks are taken to the havirdhana 
mandapa and placed in the southern cart ( havirdhana ) on a 
black antelope skin. The sacrificer consigns the soma to the 
care of gods with a mantra ‘God Savitr 1 here is thy soma’ 
( Vaj. S. V. 39, Tai. S. I. 3. 4. 2 ). Then the yajamana gives up 
the intermediate diksa after offering into the ahavanlya a 
samidh with the mantra ‘ Agne vratapata ’ ( Tai. S. I. 2. 11. It 
Vaj, S. V. 40 ) i. e. he loosens his girdle and his fists ( that so 
far had been clenched ), gives up the vow of silence ( to be 
observed at both sandhyas ) and his fast food and he hands over 
his staff to maitravaruna ( Ap. XL 18. 6 ). He may on the next 
day ( soma pressing day ) partake of soma and the leavings of 
sacrificial food. Hereafter he may be addressed by name and 
food prepared in his house may be taken by others (Kat. VIII. 7. 
22 ). Then the sacrifice of the animal to Agni and Soma takes 
place (of the omentum, the pa^upurodasa and havis ). Jai. 
after a lengthy discussion (VI, 8, 30-43) holds that this pasu must 
be a chaga (a goat), Jai, ( VIII. 1. 12 ) states that the procedure 
of darsa-purnamasa is followed in this animal sacrifice and not 
of soma sacrifice. Vide also Jai. VIII. 2. 10-14. Animal sacrifice 
has already been described above ( pp. 1109-1131 ) ; but there 
are a few points of difference between the nirudha-pasubandha 
and the agnisomiya pasu offered the day previous to the soma* 
pressing day ; viz. the svaru is not offered into fire in the latter 
nor is the heart-spit discharged. According to Jai. Ill, 7. 43-45 
the maitravaruna is the priest where praisa and anuvakya are 
to be uttered ( ordinarily the praisa is given by adhvaryu and 
the anuvakya is uttered by hotr. ). When the omentum is 
offered a direction is issued to the subrahmanya priest to chant 
the subrahmanya*^^' litany for inviting Indra in which the 
sacrificer is described as the son, grandson and great-grandson 
of so and so and as the father and grandfather of so and so 

2570. Vide Kat. VIII. 7. 5-8 and com. thereon and Ap. XL 17. 1-5 
for the utenails and vessels. 

2571, fanri wttvt gsrgm ffvsvi^ 

I XI. 20. 3-4; vide also Kst. 

VIII. 9. 12. The com. on Aj. says ‘ fvavai VWt HI TUtTI- 

Lat. I. 3. 18-19 states srv#; mfl- 

<^1 wura i muivhit wisHi ^ 

•N . 1 

I 
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( vide note 2550 above ). Hereafter wherever the subrahmanya 
is to be recited it is in this form. The agnisomlya rite ends with 
the Patnlsamyaja ( Sat. VII. 8. p. 757 ). When the subrahmanya 
call has been made, standing with his face to the west he brings 
in a jar the water from a flowing river that starts from a 
mountain,**^® but he should not pass over a river that is near 
his place, even if it does not start from a mountain. He takes 
this water before the sun sets and from a spot in the 
river where the shadow of a cloud and sunshine meet or ( if 
that is not possible ) in the shadow of one’s own body or of 
a tree or of the river bank. He should fill the jar with 
water against the stream with ‘ havismatlr ’ ( V aj. S. VI. 23, 
Tai. S. I. 3, 12. 1 ). Sat. Br. IIL 9. 2. 8-9, Kat. VIII. 9. 8-10 
and Ap. XL 20. 10-12 suggest other alternative sources for 
the water. He enters with the jar of vasativarl water®*’* by 
the path between the utkara and catvala, takes it by the 
north of the agnidhra shed, enters the sala by the eastern 
door and places the jar to the west of the salamukhlya 
fire. In the second watch of the night the adhvaryu carries 
the jar of vasativarl waters on bis shoulder and takes it round 
the altar and fires in several ways (minutely described in 
Ap. XI. 21. 3-5, Sat. VII. 8. p. 759 and Kat. VIII. 9. 18-23 ). 
At that time only the sacrificer and bis wife are allowed to 
stay inside and all others have to go out. UUimately the 
vasativarl jar is placed in the Sgnldhra shed (Ap. XI. 21. 5, 
Kat. VIII. 9. 23 ) and the soma plant also is placed in the same 
hut but on the asandl (a large stool or couch). The sacri. 
fleer keeps awake or is kept awake that night in the 
agnidhra shed or in the havirdhana shed and guards the soma 
stalks, while the wife keeps awake in the pragvarhsa ( the 


2572. There was a difference of opinion as to whether the Vasati- 
v»ri waters were brought before or after the subrahmanyS call. Vide 
coin, on Kst, VIII. 9. 12. 

2573. Water which was to be employed next day in extracting 

soma juice is called The word probably means ‘desirable for 

abode or dwellers ’ (as the Sat. Br. III. 9. 2.16 seems to suggest). 
Those waters are carried round for protection and for repelling evil 
spirits. 

2574. The the ordinary according to Sat. 

VII. 8. p. 736. 

2S74a. emfid vT vwnpf i rmv?) i anv. 

XI. 21. 12. 
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usual sacrificial hall ). All the priests stay that night in the 
Sgnldhra shed and no one is to stay in the sadas. That night 
the pratiprasthatr draws milk in the evening for the payasya 
( amiksa ) to be offered to Mitra and Varuna the next day and 
the adhvaryu issues orders to milk the cows that yielded the 
fast milk for the sacrificer and his wife for making respectively 
from their milk asir ( i, e. soma mixed with milk ) and for the 
graha ( cup ) of curds ( dadhi ) and to milk the cow that 
yielded the milk in the pravargya rite for dadhigbarma 
( a warm beverage made with inspissated milk ) and for the 
milk that will be heated but not mixed with butter milk ( to be 
offered ) to Mitra and Varuna and boiled milk mixed with 
butter milk and brought to the state of curds for the Aditya 
graha (cup). The priests deck themselves with ornaments and 
fine clothes and stay for the night in the agnidbra shed. 

The last day ( generally the 5th day ) is called ‘ sutya ’ ( on 
which soma is pressed). The priests are awakened sometime 
after midnight long before dawn in order to be able to finish all 
actions up to upamiu ( i. e. the extracting of Soma with upam^u 
stone before sunrise, com. on Ap. XII. 1. 1 ). Then the adhvaryu 
sips water and invokes the agnidhra shed, the havirdhana shed, 
the sadas shed, the sruc ladles and vessels called vayavya ( that 
are contracted in the middle like a mortar, are one span in 
length and have a bowl on the upper part, Ap. XII. 1. 4 ). The 
adhvaryu makes 33 offerings of ajya called yajnatanu in the 
agnidhrlya fire with mantras (from Tai. S. IV. 4.9.1). The 
various patras are placed on the khara ( mound), the upaih- 


2575. UTWr i com. on Sat. 

VII. 8. p. 760. 

2576. Among the several patras the following deserve notice: 
( a vessel like a drona or trough in shape ) with the 

kept below the southern havirdhana cart to the west of the axle, the 
adhavanlya trough ( for cleansing soma ) of clay placed on the box of 
the northern havirdhana cart, the putabhrt ( that has a wide month ) 
trough of clay at the mouth of the yoke of the same cart, three ( or 
more) ekadhana jars (that hold water to be poured over soma in 
extracting the juice ). The dro^akala^a is square or round and the other 
two are earthen and like knmbbas. The da4apavitra is a strainer made 
of the wool of a living ram, which wool must be white. It is to be about 
an aratni in length ( vide com. on Kst, IX. 2. 16 ). Vide Haug’s tr. of 
Ait. Br. note on pp. 488-490 for the vessels and the method of extract- 
ing soma juice. 

H. D. 146 
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6upafcra on the south corner of the eastern side of the great vedi 
and the antaryamapatra on the north corner and between the two 
the gravan (stone) called upam&usavana (employed in extracting 
soma). Ip. (XII. 1. 6-XII. 2. 13 ), Sat. (VIII. 1, pp. 770-777 ), 
and Kat. IX, 2 describe at great length how and where the 
numerous patras required on this day are placed. According to 
Kat. IX. 2. 1 the unnetr priest arranges the patras. Then pre- 
parations are made for the savanlya pasu (the animal to be 
killed and offered on the day of the pressing of soma ) on the 
lines of the agnlaomlya pasu offered the previous day. Then 
so early before dawn that birds have not begun to chirp or 
men to speak the adhvaryu issues directions, to the hotr to 
recite the prataranuvaka ( morning prayer ) in honour of the 
gods that come early in the morning ( viss, Agni, TJsas and 
the Asvins ), to the brahma priest to observe silence, to the 
pratiprasthatr to take out the materials ( nirvapa ) for 
the savaiUya cake and to the subrahmanya to recite the 
subrahmanya litany ( he will use the words * adya sutyam 
in the formula ) and promises the hotr that he ( the adhvaryu ) 
will follow the hotr mentally in the latter’s recitation. The 
hotr sits down between the yokes of the two havirdhana carts 
and recites the prataranuvSka in three parts ( called kraiu ), 
the first for Agni, the second for Usas, and the third for the 
A&vins. In each part ho has to repeat at least one hymn in 
each of the seven metres viz. Gayatrl, Anustubh, Tristubh, 
Brhatl, Usnih, Jagatl and Pahkti. Asv, ( IV. 13. 6 — IV. 15. 3 ) 
states the hymns to be recited, the minimum being at least 
one hundred rks. If all the hymns and verses specified 
by Asv. are recited the total of the Agtieya section will 
be over 1324 (out of which verses in Gayatrl are 320, in 
Tristubh 591 and only one hymn, Ug, V, 6 of 10 verses, is in 
Pahkti metre). 


2577. In Rg. V. 77. 1 the Alvins are called ‘ pratar-ySvSna ’ (early 
coming ). Vide Ait. Br. VII. 5 ‘ ^ VTSVmT'nr 

rr ^ ’. Certain verses are omitted from the 

hymns because they are addressed to some other deity or because they 
are in another metro than the one required. For example, in Rg. 
Vlll. 11 the last verse is in Tristubh and so it is omitted in the GSyatri 
group ; similarly in Rg. X. 8 the last three Tristubh versos ate omitted 
as they are addressed to Indra. 
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About 250 verses are set out by Asv. for being recited 
in the Usas kratu and about 407 in the Asvina kratu of the 
prStaranuvaka ( in all about 2000 verses i. e. nearly one-fifth 
of the whole of the Ilgveda ). The prataranuvaka is to be 
recited in the low or base ( mandra ) scale ( ASv. IV. 13. 6 ), 
Asv. further directs that even when the minimum of 100 verses 
or any number short of the one prescribed by him are recited, 
the order of the hymns set out by him is to be followed and 
that the three hymns Ilg. VII. 12 ( to Agni in Tristubh ), 
VII. 73 ( to Asvins in Tristubh ) and I. 112 ( to Asvins 
in Jagatl ) are called mahgala ( auspicious ) and that if the 
darkness of night is still there when he is about to finish the 
prataranuvaka he should go on repeating Jig. 1, 112 till sun- 
light appears ( Asv. IV. 15. 7 and 9 ). 

While the Prataranuvaka is being recited by the hotr, the 
agnidhra ( according to Kat. IX. 1. 15, the pratiprasthStr accord- 
ing to Ap. XII. 4. 4 ) priest takes out materials ( nirvapa ) for 
five offerings which are a cake on eleven potsherds for Indra, 
dhanS ( fried barley ) for two Haris ( bay horses of Indra ), 
Karambha ( barley flour with curds ) for Pusan, curds for 
Sarasvatl, payasya for Mitra and Varuna. There is an option 
that all five are meant for Indra, but the last four are in that 
case to Indra associated with the other deities in order as shown 
below,”'^* The adhvaryu asks the hotr to think of water and is- 
sues directions to the attendant of maitravaruna holding a mai- 
tra varuna camasa ( a flat wooden dish or cup with a handle ) that 
he should come with the adhvaryu, to the nestr to fetch the wife 
or wives of the sacrificer, asks the other rtviks to hold the 
ekadhana pitchers and the agnidhra to wait near the catvSla 
pit with vasativarl waters. The adhvaryu goes to a pond or 


2D78. ViJe Prof. Eggeling’s note in S. C. E. vol. 26 p. 230 for the 
variation in tone when repeating the hymns and detached verses. 
The word kratu occurs in the Ait. Br. VII. 8 ■n - 

2579. Payasya is the same as 5mik?3. Vide coniion Ap. XII. 4. 11 
and above n. 2448. ^vjfPT Utwt:, 

fhrjW'ti'iHd I com. on Kst. IX. 1. 20. am. differs in 

some details. He says that karambha is mantha ( parched barley meal ) 
mixed with water or Sjya (com. on Ap. XII. 4. 13) and parivapa (lajas 
of rice ) are offered to Sarasvati (Ap. XII. 4. 6 and 13). Vide Sat. 
VIII. 1. p. 783 which is HITrl 
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lake, makes offerings of ajya with the camasa of maitravaruna, 
fills it with water, the ekadhana pitchers also are filled and the 
wife fills a vessel called pannejana or pannejana”®” ( a small 
vessel with water for washing the feet or thighs ). While the 
ekadhana pitchers are being filled the hotr recites Bg. X. 30. 
1-9 and 11 which are called ‘ aponaptrlya verses ’ as the deity 
of those verses is ‘ apamnapat ’ ( vide Ait. Br. VIII. 2, A^v. V. 1. 
8 and S. B. E. vol. 26. p. 232 n. 2 Then the water in the 
maitravaruna camasa and the vasativarl waters are mixed up 
together. And placing the vasativarl water in the hotrcamasa 
the adhvaryu hands the camasa to the sacrificer, which water 
is thence-forward called nigrabhya ( Ap. XIL 9. 1 ). Then the 
adhvaryu makes an offering of curds from a cup ( called dadhi- 
graha, Ap. XII. 7. 5-7 ). He also takes a few soma stalks from 
the heap of soma, places them on the upara ( vide note 2582 ) and 
pours some vasativarl water over them, beats the stalks with the 
stone, extracts soma juice, fills a cup with it and offers it ( this 
is called soraagraha, Ap. XII. 7. 10-12 ). Ap. XII. 9 and Kat. 
IX. 4 describe how soma is extracted to fill the Uparhsugraha 
by using the Nigrabhya water, a portion of it is offered in 
the southern part of fire ( the tyaga is ‘ idam suryaya ’ ) 
and a portion is kept in the Agrayanasthall and a large 
coil of soma stalks is placed in the Upamsugraha for use in 
the evening pressing. Vide Haug’s tr. of Ait. Br. p. 489 and 
S.B. E. vol. 26 pp. 244-245 n. 2 for the method of the pressing 
of soma for uparhsu-graha ( they slightly differ ). Then comes 
the mahabhisava (the great or principal pressing of soma). 
The adhvaryu goes near the adhavanlya trough and pours into 
it all the water that is in the maitravaruna camasa and a third 
part of the vasativarl water also is poured in that trough 
and also of the ekadhana water. The rest of both kinds of 
waters is kept in the place of the ekadhana water ( viz. to 
the west of the axle of the northern havirdh&na and below 
it ). The adhvaryu sits to the north of the adhisavana-carma 
towards the east and behind him sits the sacrificer, to 
the south of the adhisavana-carma sits the pratiprasthatr, 
to the west nestr and to the north the unnetr ( Ap. XII. 12. 2 


2580. vefvi 3in: jrurnrTfTwmi fuicfr 

I com. on arm, XII. 5. 3. 

2581. There are two kinds of waters used in extracting soma, viz. 
th^t are brouglit the preceding night and ekadhanS brought 

that very day (com. on A4v. V. 1. 9.) 
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and Sat, VIII. 3. p. 835 ). A very large portion of the soma 
stalks is to be taken for the morning pressing and a small 
one for the midday one ( Ap. XIL 9. 7 ). The adhvaryu takes 
hold of the stone called upara, places it on the adhisavana 
hide, brings soma stalks thereon, nigrabhya water is poured on 
them, the stalks are beaten by the priests with the other stones 
held in their right hands, which have a golden ring or the 
like. This is called the first turn or round ( paryaga ). Then 
there is a second turn, when the stalks of soma scattered about 
in the first beating are collected and are again pounded. Then 
there is a third turn. The texts even prescribe how many times 
the stalks are to be beaten in each turn ( vide Ap, XII. 10. 4-8, 
9 and XII. 12. 8-9). The wet and pounded stalks are collected 
by the adhvaryu into a vessel called sambharanl, are put 
in the adhavanlya trough which already contains water, the 
adhavanlya contents are thoroughly stirred, the stalks are 
washed, pressed, then taken out and placed on the adhisavana* 
carma. The four atones are again placed facing the upara ( the 
central big stone ), the sediment or dregs ( rjisa ) of the 
soma stalks are put over the face of the stones. The 
dronakalaSa ( a big trough ) is carried from its place and kept 
over all the stones by the udgatr priests, who spread over it a 
woollen strainer or sieve held on a wooden frame or stool with 
its hem to the north and its centre ( nabhi ) made of the bunch 
of wool that was handed over to the sacrificer when soma was 
purchased (Ap. X. 26. 11 and XII. 13. 1). The unnetr priest takes 
in a vessel (camasa) the soma liquid from the adhavanlya trough, 
pours it into the hotrcamasa containing nigrabhya water held 
by the sacrificer, who pours a continuous stream on to the 
woollen strainer ( from the hotrcamasa ). From the stream of 
soma juice flowing down from the strainer all cups ( that arc 
wooden ) up to the dhruva cup are filled, the first being the cup 
called antaryama. The soma that falls in the dronakalasa is 
called sukra ( Kat, IX. 5. 15 ). The Upaihsu cup is offered 
before sunrise, while the adhvaryu offers the antaryama 
cup when the sun rises ( Ap. XII. 13. 12 ). The cups filled 


2582. The stone ( upaia or adri) ia called upPiiiiausavitua (Kat. 

IX, 4. 6 ). Com. ‘ gTitguerS wN: ’. 

2583. wa^smgiT: axfl’: i 

com. on ^nviTT. IX. 5. 6. 

2584. ^sfpsfr mu: i i wtwa uwra i 

=r4'w mn: I V . 12. 
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are Aindravayava, MaitravaruBa, Sukra, Manthin, Agrayaiia, 
Ukthya, Dhruva and they are placed on various spots of the 
mound ( khara ) described at p. 1155 above. As the cups are 
filled from the stream (dhara) they are called dhUragrahas 
( com. on Kat. IX. 6. 26 ). The cups are wiped with the hems 
of the strainer or another strainer is employed for the purpose 
( Ap. XII. 14. 10-11 ). In the case of the maitravaruna cup the 
contents are mixed with boiled but cooled milk, those of the 
manthin with barley flour. The three grahas viz. Agrayana, 
Ukthya and Dhruva are filled to the brim. He then fills three 
cups called atigrahyas for Agni.Indra and Surya (Ap. XII. 15. 9, 
only in Agnistoma and not in other soma sacrifices ). After 
the cups ate filled, the dronakalasa trough is half filled with 
soma juice, then the stream of soma stops ( Ap. XII. 16. 9, Kat. 
IX. 6. 26 ), all fluid from the woollen strainer is wrung out into 
the dronakalasa and the strainer is kept aside. Then he pours 
from the maitravaruna camasa which is filled with ekadhana 
waters into the adhavanlya trough as much as would be necessary 
(for filling all soma vessels in the morning pressing); he spreads 
the strainer with its hem to the north on the mouth of the 
putabhrt trough, pours thereon a portion of the soma juice that 
is in the adhavanlya trough and then touches all the three 
troughs with distinct mantras ( Ap. XII. 16. 11 ). Then the 
adhvaryu, prastotr,pratihartr,udgatr, the brahma (being the last) 
come out of the havirdhana shed touching each other with the 
right hand in the order stated ( TSndya Br. VI. 7. 12, 
Ap. XII. 17. 1 ), adhvaryu being, the first ( some give a slightly 
different order ). They perform ( or according to Kat. the 
adhvaryu alone performs) what are called ‘ viprud-dhomas 
When the soma is being pressed drops of it are scattered about. 
In order to make these drops go to the gods and also as a sort 
of expiation this offering of ajya is made to Soma ( in all the 
three savanas ). Then the five priests touching each other 
( adhvaryu being the leader, brahma being the last and the 
sacrificer touching him ) creep with heads bent in a stealthy 
manner ( like hunters pursuing a deer, according to Ap. XII. 
17. 3-4 ) towards the north for the purpose of the Bahispavamana 

2585. ) meana ‘a drop or spray’, 

WTOI l com. on Ap. XII. 16. 15 ; 

t com. on Kat 

IX. 6. 30. 
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chant that is to be sung*®®® The adhvaryu takes two blades 
from the grass strewn on the altar, throws one in the catvSla 
pit and the other in front of the udgatf priests or gives 
a handful of kusa grass to the prastotr with ‘ Vayu makes the 
him sound’ ( Tai. S. III. 3. 2. 1). The udgatr priests ask the 
permission of the brahma priest ‘ shall we chant ’ { and also of 
MaitrSvaruna, according to Asv. V. 2. 11 ) and he replies ‘ yes, 
do chant ’ ( after repeating in the morning pressing ‘ bhur- 
indravantah ’, but with ‘ bhuvah ’ and * svah ’ in the other 
pressings ). Vide Asv. V. 2. 12-13. According to Ap. XIV. 9. 7, 
X. 10. 1 the brahma repeats the text ‘ deva savitar &c,’ and then 
one of the texts called stomahhagas ( in Tandy a I. 9-10 ), the 
one employed here being the first viz. ‘ rasmirasi ’ ( thou art a 
ray, to thee for residence, give impulse to residence ) and 
then gives permission. All pavamana chants are introduced 
in this manner ( i. e. by giving a handful of kusas to the 
prastotr &c. ). In the case of stotras other than pavamana, 
the adhvaryu makes the chanters start after giving them two 

kusa blades with ‘asarji upavartadhvam*. At the time 

of chanting the bahispavamana stotra, the priests and sacri- 
ficer sit inside the vedi not far from the catvSla pit in a certain 
order and look at the catvala or they sit round the northern 
shoulder of the vedi. The udgatr sits facing the north, the 
prastotr sits facing the west and the pratihartr faces the south- 
east; in front of them with faces to the west sit adhvaryu and 
the pratiprasthatr and the sacrificer sits to the south of these.®®®'^* 
They sit placing their right foot on the left thigh, look at the 
horizon and hold their mouths straight ( neither hanging down 
nor up-lifted). This is the position of the chanters in all 
stotras (Lat. I. 11. 18-23). Then the prastotr, udgatr and 
pratihartr chant the bahispavamana chant. The place where 
this chant takes place is called ‘astava’ ( com. on Asv. V. 3. 16 ). 

2586. The purpose of tliis creeping is that tho sacrifice is like a 

deer ‘ ^ fl XU- 17. 4. Vide Sat. Bi. I. 1. 4. 2 referred to 

in note 2308 above for the story of yajna having assumed the form of a 
black antelope. 

2587. ■neno TT ? vftwivnni nanmi 

^ i com. on Sat. VIII. 4. p. 847. 

2587 a. Vide Baud. VII. 7, com. on Sat. VIII. 4 p. 848, in each of 
which the order is different. a4v. V. 2. 4 says that while creeping out 
for a pavamana, the maitravaru^a and brahmS are always behind tho 
sSman priests. 
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The Bahispavamana of sacrifices lasting for more than one day 
is chanted in the sodas except on the first day (vide Drahyayana 
Sr. IV. 1. 13 ). The sacrificer and at least four of the other 
priests ( but not adhvaryu ) act as choristers ( upagatr, Ap. XII. 
17. 11-12). According to Lat. 1. 11. 26 and Drahyayana III. 4. 6 
the priests sing the chorus ‘ho’ and the sacrificer says ‘ om ’ 
continuously in the mandra ( low ) tone in the intervals between 
the prastava and the other elements of the chant and also during 
the chanting of these elements except the nidhana, according to 
com. on Drahyayana III. 4. 6 and stop from doing so at the 
finale (wid/iana) which is to be sung by the three sama priests 
together. Jai. (III. 7. 30) states that the choristers are some 
of the priests ( rtviks ) themselves ( except adhvaryu ) and not 
others. At the time of the first prastava of the bahispavamana 
chant, the sacrificer mutters the famous prayer ( set out 

on p. 5 above ) ‘asato raa sad gamaya mamrtam gamaya’ 

(Br. Up. I. 3. 28 and com. on Kat. IX. 7. 4 ), while according to 
Ap. XII. 17. 14 the sacrificer mutters the dasahotr texts ( vide 
p. 993 above for them )• The first stotra at each pressing is 
called Pavamana (Ap. XII. 17. 8-9), that at the morning savana 
being called Bahispavamana, those at the 2nd and 3rd pressings 
being respectively called Madhyandina pavamana and Arbhava 
or Trtlya Pavamana. The other stotras are called Dhurya 
( com. on Kat. IX 14. 5 ). 

According to Lat. I. 12. 1 and Drahyayana Sr. III. 4. 16-17 
the prastotr takes the prastara bunch from the adhvaryu, asks 
the permission of the brahma and the prasastr and then hands 
over the prastara to the udgatr who touches his thigh with it, 
and keeps it down with a yajus mantra. 


2588. arora; 






wr rrofn nr sviUtSjtv i Bi. 

Dp. I. 3. 28. These three Yajus sentences are called abhySroha and are 
to be recited only once with the accent that they have in the Sat. Br. 
According to Ap. XII. 17. 15-16 the sacrificer noutters at the beginning 
of the Bahi^pavamSna stotra also ‘ ^yenosi ’ and at the beginning of the 
first pavamSna of the other two pressings the following two mantras 
respectively. The Tai. 8. III. 2. 1. 1 has the mantras ^ 

*rnr5- 

3ig wr ^ virv, vnev, wvr# 

imv Vide TSndya Br. I. 3. 8 and DrShySyana III. 4. 27 

for these mantras. 
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The three saman priests then commence the chanting 
of the Bahispavamana stotra, while looking at the catvala 
( Tandya VI. 7. 24 ). The verses in this stotra are nine, viz, 
Bg. IX. 11. 1-3, IX 64. 28-30 and Bg. IX. 66. 10-12 ; they 
correspond to Samaveda II. 1. 1. 1-3 (Benfey) and S. V. 
vol. III. pp. 4-5, 7-8, 10-11. According to the com. on Lat. VI. 
10. 1 each saman in a stotra has five parts called prastava 
( preceded by ‘ hum ’ uttered by the sSman priests together ), 
udgitha, pratihara, upadrava and nidhana ( ), which are 
respectively chanted by the prastotr, udgatr, pratihartr, udgatr, 
all the three together.’®®* According to Lat. I. 12. 7 the Bahis- 
pavamana is begun to be chanted after once uttering the 
syllable ‘hum’, while the udgitha in all cases begins with ‘ om ’ 
( Lat. VI. 10. 13 In other stotras the himkara is made more 


2589. 

ira 5HWT *Ti%: i com. on f^iasirvvisThT VI. 10. 1 ; 

JJid^rftTjj'^fifu^Trfar «ra- 

I I. 1 ( ed. by Dr. Simon). The Titnilya Br. IV. 9.9 
mentions these elements except npadrava and so does Ch5n. Up. 
II. 2. 1 whore *8 said to be one of the five elements of a sStnan, 

while in II. 10 . 3 also is mentioned. 

2590. The first verse of the Bahispavamftna is gr t r i ' t^ nt’TcTT 

I stfTi n. This will be chanted as follows ; 

In I niJRri f ^ hi V ^ V V 5 I 581^’ 'k 

18 18 1 1 hi i V II Here ttrw ... >8 h'C ^ ... 

^ ^ g’ is the Tfru and so on. The other verses of the DahsipavamSna 
are set out below. ?5ra5TrvsfSTf. (VII. 10. 18-VII. 11. 14) illustrates how 
this verse is to be chanted. Vide Hang’s tr. of Ait. Br. p. 120 for a note 
on this. In many rites the nidhana was not fixed but could be varied 
according to the desire of the yajamana. Vide triv^arr. VII. 1. 11 ' 5^1 
hgtfrnTT^ Ptuh ^rsfr wtutv- 

and 3ra5T,^^ VII. 11. 15, II. 2. 28-29. 

311*1 h' h%ll ^ hlh^' 3#hl V 1 8 1 8 1 

I X I I 3 M 11 

^ ^ 1 ^ 5lt V 5IT V hi ^ 4 dl ? 1 ^ V 

hrHii 8 i 8 li 3 n^l vnhi 1 jhi s ^ h: 11 

( fIdThhih: ) liq^dldhT ^hlH. I ^ hi H tf' hi ^hl ^ V 

^I ^ hlhl 1 8 1 8 I i’ 3IT V 1 1 3 V ?, II 

’ll^h^T' I 3% hR 1 8 1 8 In' gdt 

^181844l818li’3Tr'^l hlhl I hi 3 M ? II 


( Continued on next page) 
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than once ( vide com. on Drahyayana Sr. IIL 4. 22 ). The Lat. 
Sr. itself illustrates ( in VII. 10. 18-21 ) how the first verse ia 
chanted. The nidhanas for the nine verses are (La^. VII. 
13. 7) sat, sam, suvah, ida, vak, § (for the last four verses). The 
note below will, it is hoped, convey some idea ( however vague ) 
of the manner in which the saman verses are manipulated for 
the purpose of chanting. It is very difficult ( nay, almost 
impossible) to convey in print how the samans are sung. The 
difficulty is aggravated by the fact that the notations adopted 
in the mss. and the editions are different and hardly any two 
Mss. agree in all respects. Besides the present writer does not 
profess to have studied the intricacies of ancient Indian or 
modern European music and is not in a position to write a 
dissertation on this topic. He has, however, given below and 
elsewhere such general and useful hints as could be gathered 
from Sanskrit works. Those who are desirous of making a 


( Continued from last jiage ) 


3 ^ 




3 X 3 ^ 1 ’i an ^ 1 » an 3 ^ M II 




1 ^ 3 ^ 1 ’i an ^ I nrnt I an 3 ^ M II 


ar^l nn?TtF#ni, 






3 ^ 3 ^ ( ’i an ^ I nifw I an 3 V V, II 

This is taken from a Ms. in the possession of SvBml KevalSnnnda of 
Wai, Di8t.';Sataia. The figures over the letters are shown in red ink in 
the Ms., the figures that come aftei'the letters in the same line are 
shown in dark ink. In U.C. Ms. No 334 of 1883-84 which is on Agnistoma 
audgKtra all the nidhanas of the BahifpaTainSna have at the end the same 
figures, viz. § J and there are in it also a few more variations from the 
text printed above from the Wai Ms. A third Ms. (copied in 1755 A. D.) 
in the Bhau Daji collection at the Bombay Asiatic Society’s Library 
has also been very useful in setting out the sBrnans. In the Devats- 
dhySya Brshma^a of the Ssmaveda (ed. by Burnell) it is stated that 
the devatSs of the sSmans are determined by the nidhana. In all 
samans having a nidhana the deity is Indra except where special rules 
indmate^other deities.^ ‘ 3Wr rmnrm: ^ TTT wa- 

♦vdVnitff I I Wf3l fvrew- 

I ?grmm VT’srrrnm^ Tim 

<n? g | (w tnii I. 
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close study of the sanians may read the following : The Pafica- 
vidha-sutra, edited by Dr. Richard Simon (Breslau, 1913); 
Sayana’s introduction to his commentary on the Sa maveda in 
vol. I. of the B. I. edition ; Naradlya-siksa published in the 
Benares Sanskrit series; Satyavrata Samasrami’s learned notes 
in his edition of the Samaveda in five volumes ( in B. I. Series); 
Burnell’s Introduction to Samavidhana Brahmana (1873), 
Introduction to the Jaiminlya text of the Arseya Brahmana 
( 1878, where on p. XV he gives diagrams of the hand and 
fingers employed in indicating the chanting of thesamans), 
Introduction to Rktantra-vyakarana, particularly p. XXXVIII 
( 1879 ) ; ‘ the Vedic chant studied in its texual and melodic 
form’ by J. M. Van der Hoogt ( Wageningen, Holland, 1929) 
which presents a special study of stobhas ; translation ( with 
notes and Introduction) of the Pancavimsa Brahmana by 
Dr. Caland (intheB. L series, 1931 ); the Introduction to the 
recent edition of the Samaveda brought out by Pandit Satavale- 
kar at Aundh (1939); ‘the Music of Hindostan ’ by A. H. Fox 
Strang ways (Oxford, 1914), particularly pp, 249-279 ; a booklet 
* the Ancient Mode of singing sEmagana ’ by Mr, Laksmana 
Saihkarabhatta Dravida of Poona. It may, however, be stated 
here that even on reading these books no thorough knowledge 
of saraaganas can be acquired. Thorough investigation and 
research have yet to be made in these g^nas and the first 
endeavour must be to collect gramophone records of the methods 
of chanting adopted throughout India and then compare them. 
A generation or two hence, it is feared, hardly any learned 
sama singers will be left. 

Most of the saman chants are taken from the Rgveda. In 
reciting a verse from the Rgveda attention has to be paid to the 
accents called udatta, anudatta and svarita. When the same 
verse is chanted as a saman, one has to attend besides to the 
notes of the melody to which the verse is being sung. The 
way of marking the accents of the Rgveda verse is not followed 
when it is taken in the Samaveda, The svarita of the Rgveda 
is represented in the Samaveda MSB. in several ways, but 
generally by the figure 2 written above the letter and anudatta 
preceding an udatta is represented in the Samaveda sarhhita 
by the figure 3 and udatta following an anudatta has the figure 
one placed on the letter. There are further detailed rules about 
these accents and also other marks which are not set out 
here. Only one further remark is made. The letter ‘ ra ’ 



1172 


History of Dharmaiasira 


[ Ch. XXXIII 


preceded by 2 is placed over a svarita coming after the udatta 
which follows another udatta. Modern sama singers have 
generally no knowledge of these ancient rules and signs but 
only chant as they learned from their teachers, nor do their chants 
always agree with the notations in the several MS3, Further there 
is a certain monotony and sameness in their melodies. If one 
hears a modern singer sing songs in several ragas like the Jogi 
or Jhinjoti or Ktiamach a person totally ignorant of the ragas can 
feel, however vaguely, the difference between the two. But this 
is not so when a Rathantara melody or a Brhat melody is sung. 
According to the Samavidhana-brahmana ( I. 1. 8 and 14 ) these 
notes ( also called svaras) are seven, viz. krusta, prathama (1st), 
dvitlya (2nd), trtlya, caturtha, pancama (or mandra ) and 
antya (last) or atisvarya. Say ana explains that the seven 
svaras named above are arranged in a descending scale, though 
from the words first, second and so on one is apt to suppose 
that they are in an ascending scale. Sayana further states 
that these seven svaras are also called yamas. In the 
Naradlya-siksa ( Benares Sanskrit series ) the seven svaras are 
stated to be prathama, dvitlya, trtlya, caturtha, mandra, krusta 
and atisvara ( 1. 12 ), The krusta is the highest note and comes 
before prathama in many texts. The same work ( III, 5 ) 
mentions the seven classical notes, sadja, rsabha, gandhara, 
madhyaraa, pancama, dhaivata and nisada ( which are indi- 
cated in modern India as sa ri or re ga ma pa dha ni ). The 
Naradlya-siksa then ( V. 1—2) tries to establish a correspondence 
between the seven ancient names of the notes of sama chanters 
and tile seven notes of classical times by stating that the seven 
saman notes mentioned ( from prathama onwards ) are respec- 
tively the same as the notes produced on the Indian vina ( lute ) 
called madhyama, gandhara, rsabha, sadja, dhaivata, nisada 
and pancama. Pandit Satavalekar ( Introduction to the edition 
of the SSmaveda p. 2 ) holds that the printed Naradlya-siksa has 

2591. axnrsm' eTrsfrwiser 

?rra d^Tg<r3fivw i 1.1.8. 

hh vnn'w i 

^ II XIII. 17 ( published by 

Sanskrit Sshitya Pariiiad, Calcutta ). The com. says % 
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wrongly transposed the places of ntsada and dhaivata. ”** 
The notations employed in the North Indian and South 
Indian Mss. of the Samaveda vary considerably and the 
confusion is made worse by the fact that the several sakhas 
(such as the Kauthuraas, the Ranayanlyas and Jaiminlyas ) 
have various readings and varying notations of their 
own. The Naradlya-siksa further points out { VI. 2-6 ) that 
the samans can be sung to the notes of the ordinary vIna and 
also to the accompaniment of the movemen ts of the thumb and 
fingers of the hand (and so it calls the latter gatravina, 
‘ body-Iuta ’ ). The reciter sitting cross-legged is to place his 
hands on the two knees, to touch by the tip of the thumb the 
middle parva (joint) of the fingers for indicating the several notes 
of the song ( and not the root of the fingers ) and to hold the 
hand in front of his nose like a cow’s ear. The seven svaras 
are indicated as follows the krusta is on the head ( top ) 
of the thumb, the prathaina ( i. e. madhyama of classical notes ) 
is on the central part of the thumb ; gandhara, rsabha, sadja 
and dhaivata ( i. e. 2nd, 3rd, 4th and mandra ) are respectively 
indicated by ( touching with the tip of the thumb the central 
joints of ) the fore-finger, the middle finger, the ring finger and 
the small finger; and nisSda is indicated at that part of the 
palm below the small finger which resembles a channel when 
the fingers are closed in a fist. 

While the Bahispavaraana is being chanted the unnetr 
priest pours the soma juice contained in the adhavanlya vessel 
on to the putabhrt trough over which the woollen strainer is 
stretched with its hem to the north. When the chant is finished 
the adhvaryu issues directions (praisa)to the agnidhra priest 
to kindle fires ( on the dhisnyas), to strew kusa grass ( on the 
vedi ) and to deck the puroda&as and to the pratiprasthatr to 
come with the savaniya (to be sacrificed on the pressing day) 
pasu ( animal ). The agnidhra brings burning coals from the 
agnidhrlya fire and kindles fires on the dust (or sand) of the 
several dhisnyas beginning with that of thehotr(in the order in 
which the seats were arranged and with the same mantras ). The 

2593. Tf; iroii: w i ^ fsmv: w 

SErfiTiT: B I «rar mw: 

M V. 1-2. 

2594. ^ JIUH: 3 iirrUTT 

11 'iri;5R3 ^ ^tv!iR3 

M VII. 3-4. 
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agnidhra spreads ku&as beginning from the garhapatya up to 
the ahavanlya, along the prathya line and decks the purodasas. 
He offers soma into the ahavanlya, agnidhrlya and marjallya 
fires and ajya in others. The adhvaryu, whom the sacrificer 
touches, fills the Asvina cup ( graha ) from the dronakala^a 
with the pariplava ( a small spoon resembling a sruc without its 
rod, Ap. XII. 2. 7 ) and the other cups that are not dharagrahas 
are also filled in the same way. 

Then begin the rites for the offering of the savanlya pasu, 
commencing from the tying of a triple girdle round the post 
( yupa ). According to Kat. IX 8. 1 the girdle ( rasana ) that 
was used the previous day at the time of sacrificing the Agnl- 
somlya animal is again used for the savanlya pasu, while 
according to Ap. XII. 18, 12 a new girdle is used. In the 
Agnistoma the animal sacrificed on soma-pressing day is a goat 
for Agni In the Ukthya sacrifice another goat ( in addition ) is 
sacrificed for Indra and Agni, in the Sodas in sacrifice a third pasu 
( a ram according to Kat. IX. 8. 4, a goat according to Ap. XII. 
18. 13 ) is offered in addition and in the Atiratra a fourth one 
( a goat ) to Sarasvatl in addition. Kat. ( IX. 8. 5-6 ) allows 
optionally a ewe. These four animals that are offered are called 
stomayana (Kat. IX. 8. 7 ) and kratupaius ( Asv. V. 3. 4). Then 
the procedure of Nirudhapatiubandha described above is 
followed up to the offering of the vapa (omentum) and sub* 
sequent marjana (purification with water). Then all the 
priests and the sacrificer enter the sodas and occupy places to 
the east of the audumbarl post and to the west of their several 
seats ( dhisnyas )*°*® and other places after looking ( with man- 
tras for each ) at the several cups, the three troughs ( Sdhava- 
nlya, putabhrt and drona-kalasa), the clarified butter and vessels 
and th^sacrificer pays homage to all these ( with mantras set 
out in Ap. XII. 19. 5 ff ). 


At this stage the pratiprasthatr brings the five savanlya 
offerings ( vide p. 1163 above ). The adhvaryu places them on 
the vedi, cuts off portions of the offerings, arranges them in one 
large vessel ( or the juhu ) in such a way that the cake for 
Indra is placed in the middle, the dhana is to the east of it 
karambha to the south, parivapa to the west and amiksa to the* 


2595. This coming back to the dhi? 9 yas is called sarpana Vid« 
^^. 8. 25. a^t. V. 3. 24 says 
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north. The portions meant for svistakrt are placed in the 
Upabbrt. The adhvaryu issues his direction to the maitravaruna 
to recite the anuvakya for the purodasa and other offerings to 
Indra in the morning pressing and to ask the hotr to repeat the 
yajya for the same. The anuvakyas for the purodasa and other 
offerings in the three savanas are respectively Bg. III. 52. 1, 5 
and 6 and the anuvakyas in the three savanas for the svistakrt 
offering are Bg. III. 28. 1. 4 and 5 respectively. The raaitra- 
varuna’s praisa to the hotr and the latter’s formula before the 
offering is made are given in the note below.’”* The adhvaryu 
makes the principal offering into fire and then the svistakrt. 
Portions of the remainder are cut off for the Brahma priest, ida 
is cut off and placed on the seat of the hotr and the rest is kept 
securely for the sacrificer. 

Then offerings of soma from the cups are made to the joint 
deities ( dtddevafya grahas ) viz. for Indra and Vayu, Mitra and 
Varuna, and the two ASvins. After this comes camasonnayana. 
The unnetr fills to the west of the uttaravedi nine camasas for 
the priests called camasadhvaryus, by first pouring in each 
some soma from the dronakalaSa ( this is upastarana ), then 
soma from the putabhrt trough and then again from the 
dronakalasa ( this is abhigharana ). The order in which the 
nine are filled is : first that of hotr, then for brahma, udgatr, 
sacrificer, maitravaruna, brahmanacchamsin, potr, nestr, agnl- 
dhra (there is none for unnetr and acchavaka here). The 
maitravaruna repeats Bg- !• l^t VH* 21 and IV. 35 in the three 
savanas respectively when the camasas are being filled ( Asv. 
V. 5. 14 ), Then follows iukramanthi-pracara. The adhvaryu 
takes the soma cup called Sukrs,the pratiprasthStr the Manthin 
cup and the camasadhvaryus the camasas that are placed on the 
uttaravedi. The camasadhvaryus are not rtviks chosen by the 
yajamSna but they are assistants chosen by the priests (the rtviks 
themselves). Vide Jai. III. 7. 27. Jai. (III. 7. 26-27) further says 

2596. ‘jJTtT: is the direction to the 

in in and 

Ac. in VidesiTV. XII. 20. 15, Kst.IX. 9. 6 and 

8, Sat, VIII. 6. p. 863. The ^ is ^r urwr 

vRwtR ^3 #nnrw I . Vide an*®. V. 4. 3. The ^ 
gays ‘ — (the words ?R^... it^3 

are repeated from the above §«r of Vide wt- 8. 6 for f Rtn 

... as the words of the 
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that they are generally ten. They ( adhvaryu and pratipras- 
thatr) cover the cups with two pieces of wood (chiselled off when 
the yupa was made ) that are sprinkled with holy water, wipe 
the cups from their mouths downwards with two pieces ( of the 
yupa, but not sprinkled ) saying ‘ wiped off is Sanda ’ ( adhvaryu 
says) and 'wiped off is Marka’ (says pratiprasthatr). They place 
the cups on the south and north corners of the western side of 
the uttaravedi,go to the south and north of the yupa, throw away 
the unsprinkled chips ( referring to the repulse of Sanda and 
Marka )’*” outside the vedi and the sprinkled ones are placed 
into the ahavanlya and standing on both sides of the yupa they 
two offer the cups with their faces to the west and the cama- 
sadbvaryus ( who are nine here and ten in other cases, vide 
com. on Kat. IX. 11. 2 ) do the same with faces to the east and 
silently. All these offerings are made to Indra ( com. on Kat. 
IX. 11. 2). The pratiprasthatr pours what remains in the 
manthin cup into the sukra cup and the adhvaryu pours the 
mixture of the soma juice remnants of the two cups into the 
hotr-camasa. The adhvaryu directs attendants to refill the cups 
of the maitravaruna, brahmanSc-chaihsin, potr, nes^r and 
Sgnldhra with soma from the dronakala^a and the contents are 
offered into fire respectively for Mitra and Vanina, Indra, 
Maruts, Tvas^r, Agni. Then the hotr, adhvaryu and prati- 
prasth&tr partake of the remnants of the contents of the cups 
offered to the double deities (Indra and Vayu, Mitra and Yaruna, 
the two Asvins ). Vide Ap. XII. 25. 13. A keen controversy is 
carried on in the sutras whether the adhvaryu or hotr drinks 
first. Vide Ap, XII. 24. 6, Kat. IX. 11, 12-17, The contents 
of the cup for Indra-vayu are drunk twice and of the rest 
once. The mantra in all cases of the drinking of soma 
by the priests is ‘ vagdevi jusana somasya trpyatu saha 
prapena svaha’ (Vaj. S. VIII. 37, Ap, XII, 24. 11. 12, Kat. IX. 11, 
19, Asv. V. 6. 22). The remnants in the cups are poured into hotr- 
camasa. Then a very small part of the puroda§a is thrown 


2o97. It is rather strange that Prof. A, B. Keith says (in * Religion 
and Philosophy of the Veda ’ part 2 p. 329 ) < then are filled the goHets 
of the priests and offerings of the iukra and manthin caps made for the 
strange figures of Sanda and Marka’. As shown above the offerings of 
«ukra and manthin were made to Indra. Baud. VII. 14 says 

I ^ rum: ... aw i. Sp. 

XII. 23. 8 has the same verse. Sat»da and Marka ( or Amarka ) are here 
offered only chips of wood ; they are said to have been the purohitas of 
asuras. Vide Tai. S. VI. 4. 10, Tai. Br. 1. 1. 1, Vsj. S. VII. 12-13. 
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into the aindra-vayava cup by the adhvaryu, a portion of the 
payasya in the maitravaruna cup and the dhana in the aSvina 
cup. Vide Jai. III. 8. 33 ( where it is said that this effects 
a samskara of the purodaSa &c). The pratiprasthatr then 
keeps these cups on the northern wheel-track of the southern 
havirdhana cart. The adhvaryu and other priests make an 
offering of Vajina ( Kat. IX. 12. 1 ). The several priests drink 
soma from their oamasas ( in a rather complicated manner, for 
which vide com. on Kat. IX. 12. 3 and Ap. XII. 25. 16-23). The 
hotr drinks once from all caraasas and twice from his own 
camasa, the maitravaruna and other priests drink from their 
own camasas twice ( Ap. XII. 25. 19-21 ). On drinking 
soma the priests touch their mouth and heart with Rg. VIII. 
48. 3-4 ‘ we drank soma and have become immortal &c.’ Vide 
Asv. V. 8. 26. All the camasas are then strengthened or reple- 
nished ( apyayana ) by the priests by repeating two mantras 
‘ apyayasva’ &c. ( Bg. I. 91. 16 and 18 = Vaj. S. XII. 112-113, 
Tai. S. III. 2. 5. 3 ) and by filling them with soma from the 
putabhrt trough and then they are placed under the southern 
havirdhana cart to the west of the axle and are thence-forward 
called NataSaihsa till the taking up of the Vaisvadeva cup 
( Ap. XII. 25. 24-27, Kat. IX. 15. 5-8 ). The adhvaryu takes 
a small portion of the purodasa and while giving it to the 
acchavaka priest who sits outside the sadas In front of the seat 
( dhisnya) prepared for him says ‘O acchavaka, say whatever 
you have to say.’ The acchavaka holding the portion on a level 
with his mouth recites the three verses, Rg. V. 25. 1-3 ( accha 
VO agnimavase &c.). He combines the ‘om’ uttered at the end of 
the third verse with a long prose formula’”’ (nigada) which ends 
with ‘O brahmanal call us who are brahmanas’. The adhvaryu 
on hearing this requests the hotr to summon the acchavaka 
( to the soma drink ). When the hotr calls him, the acchavaka 


2598. The com. on Kat. IX. 11, 23 states that the contents of the 
are not actually drunk, but only smelt or only brought in 

contact with the lips. When vessels are filled with the sacred soma no 
question arises as to ucchifta * w ffroWi figg i 

’ com. on Kst. IX. 12. 3. Vide V. 6. 3 HihwtmJHT 

2599. The nigada is given by a4v. V. 7. 3 ‘ 

hW wramni wigpinrswT- 

(htS I ’. The acchKvSka probably came to be so called from the first 
word ‘acohs’ of Bg. V. 25. 1 which he recites, 

H. D. 148 
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recites Rg. VI. 42 and a caraasa is filled for him first with soma 
from the dronakalasa, then from the putabhrt trough and again 
from the dronakalasa. After the acchavaka recites Bg, VIII. 38.7 
( as the yaiya ) the adhvaryu makes an offering of soma from 
his camasa in the ahavanlya, the acchavaka lays down the 
piece of purodasa and sitting on his own seat drinks the re- 
mainder of soma himself from his camasa and also eats the 
portion of purodasa given to him ( Asv. V. 7. 7 and 9 ). His 
camasa is then placed among the other camasas. 

After the acchavaka sits down, the brahma, hotr, adhvaryu, 
maitravaruna and agnidhra partake of the ida of the samntya 
cake and the other four offerings in the agnidhra shed ( Ap, 
XII. 25. 8-15, Asv. V. 7. 10, Kat. IX. 11. 29 and IX. 12. 16 ). 
The sacrificer also partakes of it and the wife partakes of light 
food (rice &c. ) in her shed ( Kat. IX. 12. 16-17, com. on Ap. 
XII. 25. 12). Ap. (XIL 25. 13) states that at this time take 
place several of the acts that are done in the darsapurnamasa 
such as throwing the Sakha on fire, the offering of vajina, the 
two homas of pistalepa and phallkarana &c. 

Then comes the offering of rtugrahas. These cups are filled 
from the dronakalasa and are offered by the adhvaryu and the 
pratiprasthatr to the twelve months ( Madhu, Madhava, and so 
on, from Tai. S. 1. 4. 14 or Vaj. S. VII. 30 ) or 13 months ( when 
there is an intercalary month called Samsarpa in Tai. S. I. 4. 
14. 1 and Arhhasaspati in Vaj. S. VII. 30 ) or 14 ( vide Ap. XIL 
27. 1 ). There are 6 pairs of months, for the first of which the 
offering is made by the adhvaryu and for the 2nd by the prati- 
prasthatr with the mantra (Vaj S. VII. 30) ‘ upayamagrhitosi 
madhave tva ’ ( and so on ). Baud. VII. 16 gives at length all 
the mantras for the twelve months. The praisas are uttered by 
the maitravaruna and when the adhvaryu enters the havir- 
dhana pavilion to make the offering the pratiprasthatr leaves 
it and vice versa. The vasatkara for the first six is uttered 
respectively by hotr, potr, nestr, agnidhra, brahmanacchaihsin 
and maitravaruna and the adhvaryu or pratiprasthatr ( as the 
case may be) eats of the remains in the cup with that priest 
who utters the vasatkara. In the next four the vasatkara is 
uttered by hotr, potr, nestr and acchavaka and for the last two 
by hotr. After this a cup is filled from the dronakalasa or 
putabhrt for Indra and Agni ( Ap. XII. 27. 8, Kat. IX 13. 20). 
All the soma patras from which soma was drunk by the priests 

cashed on the marjallya place ( Ap. VII. 27. 10) 
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It would not be out of place to remark here that according 
to the Ait. Br, 35, 2-4 ( referred to on p. 140 above) a ksatriya 
sacrificer was not to drink soma, but if he desired he might 
drink the liquid obtained by pounding the young sprouts of the 
banyan tree and the fruits of that tree and of the udumbara 
and of other holy trees mixing them with curds.*®”® It is 
however to be noted that in classical Sanskrit literature some- 
times kings are described as ‘somapah*. The sutras ( e. g. Sat. 
VIII. 7. p. 882, Ap. XII. 24.5) say the same. Jai. (III. 5. 
47-51 ) refers to this practice and says that the liquid so pre- 
pared and poured into a cup is called pAa/a-camasa and is really 
an offering made on a coal taken from the ahavanlya to its 
north, and not a mere substitute for some eatable. Vide also 
Jai. III. 6. 36. 

The adhvaryu with the rtu cup in his hand sits down near 
the door of the sadas in front of the hotr with his face to the east^ 
mutters the words ‘ Ida, the summoner of gods ’ ( Tai. S, III. 
3. 2. 1 ). Then the hotr performs japa of a long passage 
( found in A^v. V. 9. 1 ), he issues without uttering hirhkSra a 
call ( ahSva ) to the adhvaryu loudly viz. ‘ Som3savo3m ’ ( let 
us both praise ) **”* and recites inaudibly the prayer called 

2600. ^ I5V VT 

TlgiV m’: 1 quoted by Sahara on 

Jai. III. 5. 47 and III. 6. 36. Vide Ait. Br. 35. 4 for the ingredients 
‘ swRvq ^ -ijurufqRxruisj’ waiPr 
Tnfq I ’• Vide note 61 above. 

2601. TVST UTgf%3Tq»n qfqv: 1 

^ n ytrevqnr • A4v. V. 9. 1. This is thejaj;<i. The Ait. 

Br. X. 6 has the whole of it except the first five mystic letters, but 
it appears to explain those five and also the rest of the passage. Vide 
Haug’s note on p. 151 of tr. of Ait. Br. for the whole formula. 

2602. This summons is called ‘ ShSva ’ ( from the root ‘hve’ to call ) 
and this is the ahSva in all sastras in the morning pressing ( .^4v. 
V. 9. 2 ). The mo?t common pratigara uttered by the adhvaryu is 
Bfisnrn (pronounced as ^qr) while at the first Shava it is the one given 
above in the text. Vids asv. V. 9. 4-10, Ap. XII. 27. 11-17, Sat. 
VIII. 8. pp. 896-893 for various modes of the pratigara. The Tai. S. 
III. 2. 9. 5 puts the pratigara as ‘ sonisamo daiveti pratyiJhvayate 
jjfqnx is explained as JrfnWHw (com. on a4v. V. 9. 4 and 
Sat. VIII. 8. p. 897). In the mid-day pressing the Hhsva is arvqqf ^nS- 

( Adv. V. 14. 3 ) at the beginning of all dastras and 
in the evening pressing it is atvqvi 5fT?fT3^rqi3q; ( .Vdv. 

( Continited on next page ) 
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‘ tusnlrhsamsB.’ The adhvaryu stands up or bends his body 
with his face to the west at the door of the sadas and makes the 
response ( pratigara ) with ‘ somsamo daiva ’ ( Asv. V. 9. 5 ). 
There are several ahSvas and several pratigaras in the course 
of reciting all the texts connected with a ^astra. The tusnirh* 
saihsa is of three clauses or six clauses ( vide below ). Then 
he loudly repeats twelve clauses called nivid, pausing at the end 

of each clause ‘ fire kindled by the gods, kindled by Manu 

the hotr chosen by the gods May the god bring the gods 

hither, may the god worship the gods, may he, Jatavedas, 
perform the rites ’ ( Ait. Br. X 2, Asv, V. 9. 12 ). The Ait. 
Br. explains these clauses, says that they are to be loudly 
recited and calls them a puroruc for Jatavedas ( Ait. Br. X 7 ), 
This nivid is not to be combined with the Tusnlthsarhsa, but 
the last word of the former is to be combined with the first 
verse of the ajya sastra, which is the name of the hymn 
Bg. III. 13 ( verses 1-7 ). The first verse of this hymn is recited 


( Continued from last page ) 

V. 18. 4 ). The ShSva is required at the beginning o£ all 
4a8lraa whether recited by the hotr, the maitravaruna, br5bmap5ccba- 
ihsin or accbaviska. Vide asv. V. 10. 10-12; about the 4astra3 these 
priests recite and how each o£ the 4astras they recite in the morning 
and evening pressings contains four ShSvas and how the ^astras in the 
mid-day pressing have five ShSvas. Asv. (V. 10. 13-17) specifies the 
places where ahava is to be uttered. Various explanations are given 
of the pratigara e.g. SSyana on Ait. Br. XII. 1 explains ‘^fhTTHr ’ as 
t i It appears that the 

Shava and pratigara came to liave a mystic significance and so several 
permutations and combinations of them arose. Vide Ap. XIII. 13. 8-10, 
Sat. IX. 3. p. 925 where three different forms of pratigara in the Vai- 
4vadova 4astra of the evening pressing are given. Vide Hang’s tr. of 
Ait. Br. pp. 141-142 n. on 3U?tW and srwUT. 

^^ 2603 . 

a4v. V. 9. 11. When six clauses are required the three clauses are each 
divided into two parts, the first ending with the first word ‘ jyotir ’ in 
each clause. The Ait.^Br. IX, 7 says that the first clause in the above 
is the tuijnim^athsa in Ajya^astra and Prauga^astra of the prStahsavana, 
the 2nd of the Ni§kevalya and Marutvatlya 4astras of the mid-day pres- 
sing and the third of the Vaisvadeva and AgnimSruta dastras of the 
third pressing. 

^ 2604. fhn ugitt:, 

ui ( <<, at^ff ?hrr, an 

^ WT a«^ wt. X. 2. 
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thrice, each half of that verse being kept separate from the next 
half ( Asv. V. 9. 15, 20-21 ) and ‘ om’ being added to the end 
of the verse. At the end of the sixth verse the hotr repeats the 
ahava ( so3ihsavo3m ) and the adhvaryu responds with the 
pratigara ‘ so3msarao daiva,’ And then the hotr recites the 
7th verse of Bg. III. 13 ( which being the last verse of the 
sastra is called paridhanlya, Asv. V. 9. 23 ), At the end of the 
Sastra, the adhvaryu responds with the word ‘om’ (ASv. V, 9.10). 
After the recitation of the sastra the hotr mutters ‘ the recita- 
tion is concerned in speech ; to thee for glory ’ ( Tai. S, III. 
2. 9. 1 ). The adhvaryu then takes the Aindragna cup of Soma 
and the camasadhvaryus take the camasas and after asravana 
and pratya^ruta the adhvaryu issues a direction to hotr ‘ O 
reciter of an uktha ( i. e. sastra), repeat a yajya verse for Soma.’ 
Then the hotr recites Bg. III. 25. 4 as the yajya ( A^v. V, 9. 26 ) 
and when he utters ‘vauSsat’ the adhvaryu offers the soma from 
his cup into the ahavanlya hre and after a second vousat is 
uttered (with the words ‘somasySgne vlhi3 vauSsst ’) the 
camasadhvaryus only shake the Narasainsa cups. The adhvaryu 
first partakes of the remnant from the soma cup and then the 
other priests who have camasas eat the contents of the camasas 
( Ap. XII. 28. 1-3 ). 

It will have been noticed from the preceding description that 
there are six or seven elements connected with the recitation of 
the sastras : (1) the inaudible japa, (2) ahava and pratigara, 
(3) tusnlmsaihsa, (4) the nivid or puroruk, (5) sukta, (6) japa of 
words ‘ uktham vllci ’ ( Asv. V. 10. 22-24 ) with certain words 
added that differ at different times ( this is called ukthavlrya ), 
to which the adhvaryu responds with ‘ ukthasah ’ &c., (7) the 
yajya ( Asv. V. 10. 21 Only the Tusnlihsaihsa does not 
occur iu the other sastras. 

In the Agnistoma there are twelve stotras and twelve 
iastras. The words sastra and stotra in their etymological sense 
mean ‘ praise or laud, ’ but a stotra is a laud that is sung to a 
melody and a Sastra is a laud that is only recited ( vide Sahara 
on Jai. VII. 2. 17 ). A Sastra always belongs to and follows a 
stotra. In the pratahsavana the hotr begins his ahava after the 


2605. Vide Hang’s note 3 on pp. 177—178 to his tr. of Ait. Br, about 
the several ways in which the words * uktham vSei ’ occur in the several 
Sastras. Tlie Ait. Br. speaks of these elements and in X. 1 expressly 
says ‘ wt ’■ 
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udgEtr makes himkara in the siotia he chants and in the other 
two savanas the hotr does so after the pratihara element of the 
stotra ( Asv. V. 10. 1-3 ) when the prastotr draws his attention 
by uttering the word ‘ esa ’ ( this ) at the time of the prastava 
of the last verse in the stotra.**®' The ajyasastra is the first 
sastra in the Agnistoma and the agnimaruta is the last. Jai. 
( II. 1. 13-29 ) establishes that when the vedic text says ‘ he 
recites the prauga sastra ’ or ‘ he chants the ajya stotra, ’ what 
is meant is not that these stotras and sastras are merely soma 
subordinate matters in connection with the devata of the rite, 
but they are really principal matters. In X 4, 49 Jai states 
that in the Agnistut sacrifices there is no uha of the stotras and 
Sastras of the Agnistoma, but they are sung and recited as in 
Agnistoma. In the morning savana ( pressing of soma ), five 
stotras are chanted viz. Bahispavamana and four Ajyastotras; 
in the mid-day pressing five more viz. the madhyandina pava- 
mana and four Prsthastotras ( vide Hang’s tr. of Ait, Br, 
p. 193 n, 29 ) and in the evening pressing two stotras 
viz. the Arbhava pavamana and the Agnistoma-saman ( viz. 
yaina-yai&a vo &c.). The corresponding twelve sastras are: in 
the morning the Ajyasastra ( by hotr ), Prauga^astra { by hotr ) 
and three ajyasastras (by maitrSvaruna, brahmanScchamsin and 
acchavaka, these three priests being called hotrakas); in the mid- 
day pressing the marutvatlya sastra (by hotr), niskevalya sastra 
(by hotr) and three more by the three assistants of the hotr ; in the 
evening pressing the two Sastras are vaisvadevasastra and agni- 
marutasastra (both by the hotr). The Bahispavamana is chanted in 
the Trivrtstoma, the four ajyastotras and the madbyandinapava- 
mana in the Pancadasastoma, the four Prstha-stotras and the 
Arbhavapavamana in the Saptadasastoraa and the yajnayajfilya 
in the Ekaviihsastoma ( vide Tandya Br. XX. 1. 1 ). Stoma 
means a group of verses and pancadasastoma and similar words 
mean that the verses (usually three) are increased to 15, 17, 21 
&c. by repetition in various patterns ( which are called vistuti). 
There are three vistutis of the pancadasastoma. These patterns 
differ in the order and number of repetitions. The prastotr 
marks the several turns, the number of verses and the order by 
means of small sticks a span long ( called kusas ) cut from the 
udumbara tree and placed on a piece of cloth spread in the 


2606. •wiyuJ 5r*rn^ i sfra? 

I 3n»?. V. 10. 1-3 ; tthtt i 

II. 6. 11. 



Ch. XXXIII 1 Agnhtoma-ajyastdra ancjl paOcadaiasloma 1183 

midst of the singers. Vide Lat. II. 6. 1-4, For example, the 
first ajyastotra (Ilg. VI. 16. 10-12 = S. V. II. 1. 1. 4, ed. by 
Benfey ) is raised to fifteen verses in three paryaijas (turns) of 
five verses each. If the three verses are denoted by a, b, c 
then the 15 verses will be a a a b c ( first paryaya), a b b b c 
( 2nd paryaya ) and a boc c (third paryaya). Vide Tandy a 
Br. II. 4. The 2nd vistuti of the pancadasastoma is represen- 
ted byaaabc, abc, ahbbcoc and the third vistuti by 
abc, abbbc and aaabccc( vide Tandya Br. II. 5-6 )• 
The word stoma is to he distinguished from sloira. The latter 
is a chant of a certain number of verses set to a certain melody 
out of those mentioned in the ganas of the Samaveda. Stobhas 
are musical interjections and flourishes introduced in the saman 
chants such as ‘hau’, ‘hai’, ‘I’, ‘u’, ‘hum’ (vide Chan. Up. 
1. 1 3 ). Hau and hai are stobhas employed in the Rathantara 
and Vamadevya samans respectively. Jai. IX. 2. 39 defines 
stobha as that which is in addition to the letters of the rk ( that 
is being chanted ) and has other varnas than those of the rk 
( adhikam ca vivarnam ca Jaiminih stobha-sabdatvftt ). The 
word saman means, no doubt, a chant ( giti ), but since stobhas 
are necessary to bring out the melody and help in musical 
appreciation they are included in the connotation of the word 
8am8n’'®M Jai. II. 1. 36, IX. 2. 34-38). Sahara states that 
there are a thousand (numberless) means of adding to the 
charm of the melody ( gIti ), which only conveys certain notes 
produced by internal effort and which is denoted by the word 
saman. The chant has a fixed extent and is sung on a rk verse. 
In order to effectuate that chant resort is made to change of 
letter (as in ‘ ogrmji ' for * agna’ in ‘ agna ayahi vltaye), to stobha 
and the other devices stated below’*®®. Since the rk verses are 


2607. 5 m on IX. 2. 35 says ‘ 113 : 

The demurs to this and remarks ‘ tritv wim 

WlfTEV In another place says * 

mntTSfts- 

I ’ on 4 VII. 2. 1. 


2608 . »fr? 3 nvr; • sn?’ i 3; f'n rnn 1 

I xrr > wi <f i H»i«<|im? 5 c< n 1 

m f^<nwRnraii »ftv3 1 erf^vr^^r'ai 

fshr enrmnn: hu i m i <4-'? i i 5 m on Sr. IX. 2. 29. 

Vide footnote of rrfvaa on p. 12 of the Introduction to vol. I 

(B. I. series) for explanation of these words. 



1184 


History of Dliarmiiadra I Ch. XXXIII 


sung to a certain melody the rks are the skeleton, the notes of 
the melody are the flesh that clothes the bare bones, they are 
super-imposed over the rk, and the stobhas are embellishments 
or flourishes like the hair on one’s body. This very apt and 
happy figure is employed by the Samavidhana Brahraana 
to illustrate the relationship of the rks, the notes and the 
stobhas.®*®’ Each saman chant is primarily connected with 
certain verses, e. g. when we speak of Rathantara without 
more the verses meant are Rg.VII. 32.22-23 abhi tva sura &c.= 
S. V. II. 1. 1. 11 ( Benfey ) and S. V. vol. III. pp. 83-84 ( B. I. 
series ) ; and when one refers to the Vamadevya saman without 
further qualification the verses intended are Rg. IV. 31. 1-3 
(kayS nascitra abhuvat) = S. V. II. 1. 1. 12 ( Benfey ) and 
S. V. vol. III. pp. 87-89 (B. I. ). These are called the own 
( Bvaklya ) verses of the respective samans { vide com. on 
Drahyayana IL 1. 1 ) and that one verse occurring in the pur- 
vSrcika part of the Samaveda, which is the first in the saman 
as set out in the Uttararcika portion, is called the yard of the 
saman ( Jai. VII. 2. 17 and Sahara thereon ). But the verses 
that are the own verses of a sSman can be sung to another 
melody. TSndya XV. 10. 1 says ‘ the kavatl verses ’ are the 
verses ‘ kayS nascitra &c.’ which are the svaklya verses of the 
Vamadevya. When some texts say * he chants the Rathantara 
on the Kavatl verses ’ what is meant is that, not minding 
the Vamadevya melody to which the verses ‘ kaya nascitra &c.’ 
primarily attach themselves, they are to be sung to the Rathan- 
tara melody in that particular rite. So the word saman as 
applied to Rathantara, Brhat, Raivata and others means 
simply a melody and not one or more rk verses that are 
sung ***° ( vide Jai. IX. 2. 1-2 ). 

Jaimini deals in about 60 adhikaranas with matters arising 
out of the relation of the Samaveda to sacrifices in V. 3, IX. 1, 
IX. 2, X. 5-6 and elsewhere. Some of the conclusions are 
very interesting and may be briefly indicated ; viz. the uha- 
grantha is of human authorship ( IX. 2. 1-2 ), the rk is principal 
and the melody is an attribute of it ( IX. 2. 3-13 ), the whole 


2609. 5^ at nimf^ i mu- 

I. 1. 10. The Calcutta edition of the Samaveda ( vol. II 

pp. 519-642) contains a pari4ifta on stobhas. Similarly the I. 6. 1 

•^ys ?v^n>TT5r: am mw *frv^ * 

26 1 0. itni wwr- 

I ^nvw’s Introduction to vol. 1. p. 10 (B. I. series ). 
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melody is to be sung on each rk of the saman ( IX. 2. 14-20 ), 
the verses of a saman should as far as possible be in the same 
metre ( IX. 2. 21-22 ), the rk verses set out in the Uttararcika 
are to be taken for singing the melody on ( IX, 2. 23-24 ), that 
two verses have to be arranged as three by repetition of the 
4th or last pada in certain melodies ( IX. 2. 25-27 ), that in the 
Yajhayajhlya saman for the words ‘giragira’ in the original 
‘ ira ira ’ has to be substituted in the melody ( IX. 1. 50-51 ). 

After the recitation of the sastra and the partaking of 
remnants of soma the adhvaryu takes the Vais vadeva cup, fills 
it from the dronakalasa, touches it with two kusa blades, hands 
over the blades to the prastotr priest and urges the saman 
priests to chant a stotra. This is the mode in all cases of 
dhurya stotras. Stotras other than the Bahispavaniana are 
chanted near the Audumbarl post in the sadas ; the. prastotr sits 
facing the west behind the adhvaryu, the udgStr sits to his west 
facing the north, and the pratihartr sits facing udgatr, but 
looking towards the south-east ( Tandya VI. 4. 14, Drahyayana 
III. 3, 28 ). The stotra chanted after the Vaisvadeva cup is 
taken and the three following ones are called ajyastotras*®'' 

( com. on Ap. XII. 28. 6 ). The 2nd Sastra is called prauga ( Asv, 
V. 10, 6 ) which is recited after the taking up of the Vaisvadeva 
cup and is supposed according tp the Ait. Br. XL 2 to confer 
food. This sastra is made up of Rg. I. 2 and 3 (in all 21 verses), 
which are divided into seven triplets addressed to seven deities 
in order viz. Vayu, Indra-vayu, Mitra and Vsruna, Asvina, 
Indra, Visve Devas, Sarasvatl. Each of the seven triplets is 
preceded by a verse called puroruk. The first puroruk is pre- 
ceded by ‘ him ’ and ‘bhur-bhuvah svaro 3m.’ The 2nd verse 
of Rg. I. 2 is repeated thrice ( and not the first as is usual, com. 
on Asv. V. 10. 6). At the end of the recitation the priest mutters 


2611. The first aj j'astotra is Rg. VI. 16. 10-12, S. V. II. 1. 1. 4 
( Benfey ), S. V- vol. III. pp. 14-15; the 2nd is Rg. III. 62. 16-18, S. V. 
II. 1. 1. 5 ( Benfey ) and S. V. vol. III. pp. 16-17 (B. I. series), the 
third is Rg. VIII. 17. 1-3, S. V. II. 1. 1. 6 (Benfey), S. V. vol. III. 
pp. 18-19 ( B. I. series ), and the 4th is Rg. III. 12. 1-3, S. V. II. 1. 1. 7 
(Benfey), S. V. vol. III. pp. 19-21 (B. I. series). 

2612. The first triplet with introductory words and puroruk wilt be 

ft I 5TT3mm3 v^nTr: nvrrswt 

f5l^rvn3 WT^fVtfi'&c. Vide llaug’s tr.of Ait. Br. pp. 158-159 for the seven 
puroruk verses and how they are to be recited. Eight puroruk verses 
are set out at the end of the Nirnayasagara ed. of the .Rgveda in pothi 
form. The puroruk is in Tai. Br. II. 4. 7 and Vsj. S. 27. 31. 

H, D. 149 
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* uktham Taci Slokaya tva ’ (instead of * ghosaya tva’), and 
Ilg. 1. 14. 10 is the yajyft of the Prauga-Sastra, This cup is 
offered and the remnants of it and of the camasas are drunk by 
the priests. Then from the Ukthyasthall containing soma a third 
is taken, for filling three cups to Mitra and Varuna, Indra, 
and Indra-Agni. Stotras and sastras follow at each of these 
three cups, the Sastras being repeated respectively by the 
maitr&varuna, brahmanUcchamsin and acchavaka. For want of 
space all these three iastras cannot be set out at length here. 
ASv. V. 10. 26 very succintly incticates them. Each of these 
6astras has four parts, (1) a triplet called atofriya (because those 
very verses have been chanted in the corresponding stotra ); 
(3) then another triplet called anurupa which should agree in 
metre, deity and even the sage (according to some) with the 
stotrlya triplet ( Atv. V. 10. 26-27 ) ; (3) the core or principal 
part of the tastra, hence called uktha-mukha ( vide Sah. VII. 
11. 3); (4) a y&jya verse. For example, in the maitravarupa 
dastra, Hg. III. 62. 16-18 constitute the stotriya triplet ( those 
three verses are chanted as the 2nd aiyastotra), Bg. V. 71. 1-3 
form the anurupa triplet, Rg. V. 68. 1-5 and Rg. VII. 66. 1-9 
are the uktha-mukha and Rg. VII. 66. 19 is the yajya of the 
iastra. This brings the pr&ta^avana to an end, and the adhva- 
ryu makes an offering at the end with the words * May Agni 
protect os in the morning savana’. At the bidding of the 
adhvarya the maitrSvaruna asks all the priests to come out of 
the sadas and they come out by the way they went in. 

Then before the m&dhyandina savana begins the priests 
again enter the sadas, and the yajamana enters by the eastern 
door. The proeedure of the mid-day pressing is in main out- 
lines the same as that of the morning one ( Ap. XIII. 1. 2). 
There is no hurry in the first two pressings, but the third press- 
ing is got through with speed (Ap. XII. 29. 12 ). There are a few 
points of difference. In the mid-day pressing there are no cups 
for the joint deities (dvidevatya grahas), no cups for the seasons 
( Ap. XHL 1. 4). The great pressing is done as in the morning 
pressing, but in a loud voice ( Ap. XIII. 1. 8 ). In this pressing 
the vasaUvarl waters are taken in the hotrcamasa, are handed 
over to the yajam&na and become the nigrabhya for pressing 
soma. The cloth in which soma stalks are tied is loosened and 
given fog wearing as a turban to the priest called gravastut and it 
fa tak en bad: from him after he recites the praise of the crushing 
( ip. XQL 1. 5 and cool). The cups taken are five, vist. 
mkraand m a nth i n , ggrayana, two marutvatlya and ukthya 
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( also taken either before both marutvatlya cups or between the 
two ). The gravastut ( praiser of the stones used in crushing 
soma stalks ) enters the havirdhana pavilion by the eastern 
door, throws away a blade of kusa on a spot which is to the 
north-east of the northern point of the axle of the southern 
havirdhana cart and stands opposite the soma stalks with face 
to the south-east. He takes the cloth in his joined hands, folds 
it round his head and face from left to right thrice ( so as to 
make it look like a turban ). When the stalks of soma are 
placed for being crushed he should recite certain verses by 
the middle tone ( Asv. V. 12. 7-8 ), which is the tone for all 
vedic texts in the mid-day pressing. The texts repeated by the 
gravastut are ( Asv. V. 12. 9-11): Bg. I. 24. 3, V. 81. 1, VIII. 81. 
1, VIII. 1. 1, X. 94 ( this hymn is called Arbuda), Hg. X 76 
and 175. Before the last verse of Bg. X. 94, the two hymns 
Bg. X 76 and X. 175 are recited. Either between the latter 
two hymns or after them or before them he recites as many 
pavamana verses as are required up till the taking up of the 
cups, finishes the last verse of Bg. X, 94 and hands back the 
turban to the sacrificer. Asv. further directs that from the 
hymn Bg. X. 94 which has 14 verses the 4th is taken out 
and the last is the paridhanlya ( the finishing verse ) and 
the rest ( 12 verses ) are divided into four triplets and 
each of the triplets is either preceded or followed by a 
triplet out of the following viz. Bg. !• 91, 16-18, IX. 8. 4, 
IX 15. 8, IX 107. 21, VIII. 72. 8, VIII. 72. 16, IX. 17. 4. 
IX 67. 14-15 ( which together come to twelve verses ). The 
four triplets are respectively recited by the gravastut at the 
time of sprinkling water on the soma stalks, pounding with 
the hands, extracting juice, and collecting the soma juice in 
the adhavanlya trough ( Asv. V. 12. 15-19 ). In the mid-day 
pressing the place of the Bahispavamana is taken by the 
Madhyandina-pavamana stotra ( Ap. XIII. 3. 7 ). This stotra 
consists of Bg. IX. 61. 10-12, X. 107. 4-5, X 87. 1-3, that is 
Samaveda II. 1. 1. 8-10 ( Benfey ) and S. V. vol. III. pp. 22-23, 
41-42, 78-80. The yajamana mutters several texts before the 
madhyandina pavamana is chanted and during its chanting 
( Ap. XIII. 3. 1 ). 

After the chanting of the Madhyandina-pavamana comes 
the rite called Dadhigharma, if the sacrificer has performed the 
Pravargya rite (Asv, V. 13. 1). The pratiprasthatr brings 
curds in the ladle ( sruc ) made of udumbara ; the curds are 
heated on the agnidhrlya fire. The hotr when asked ‘ is the 
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havis heated ’ repeats Ilg, X. 179. 3 as the anuvakya and 
X. 179. 3 is the yajya and after he says ‘ vau3sat ’ the curds are 
offered in the ahavanlya, and when he repeats ‘ agne 'vlhi ’ and 
also a second vausat another offering of the heated curds is 
made and the remnants of curds are eaten by those who partake 
of the remnants in the Pravargya rite. Then the pasupurodasa 
( of the animal killed in the morning ) and the other offerings 
( such as purodasa on eleven potsherds ) are made and the 
remnants eaten. Then ten camasas are filled ( including that 
of acchavaka ). Then offerings of soma from the sukra and 
manthin cups are made respectively by the adhvaryu and 
pratiprasthatr and the camasadhvaryus offer the soma taken in 
their camasas and the remnants are partaken by the priests. 
After this come the offerings of ajya called daksinahuti or 
daksina homa ( Kat. X. 1. 4., Sat. IX. 2. p. 910 ). The procedure 
here resembles the Vaisarjina homa described above (p. 1158). 
Gold is tied by the hem of the garment that covers the yajamana 
and his family, it is placed in the ajya contained in the juhu, 
and two ahutis are offered with ‘ udu tyam ’ ( Bg. I. 50. 1 ) and 
* citram ( Bg. L 115. 1 ) in the gSrhapatya fire, the piece of gold 
is taken out and the yajamana holding that gold piece and 
ajya in his hand approaches the dakainas ( the various articles 
that constitute the fee ) placed to the south of the mahavedi. 
Vide Sat. Br. IV. 3. 4 about daksina ( derived from ‘ daksay ’ 
to invigorate ) where it is stated that no priest should officiate 
at a soma sacrifice for a fee less than one hundred cows, Ap. 
( Xlir. 5, 1 — XIII. 7. 15 ) gives numerous rules about the 
daksina to be distributed among the sixteen priests. The daksina 
may consist of 7, 21, 60, 100, 112, or 1000 cattle or an unlimited 
number or a man may give all his wealth except the share of 
the eldest son’"’ and when he gives a thousand cattle or all his 
wealth he has to give one mule in addition ( Ap. XIII. 5. 1-3 ). 
Ho may also give goats, sheep, horses, slaves, an elephant, 
clothes, chariots, corn of various kinds, asses. A man may 
give his own daughter in marriage ( in the daiva form ) as fee 
( Afiv. V. 13. 7 ). With regard to the cows meant as fee Ap. 
states that the yajamana drives them with the black antelope 
skin so as to form them into four groups. One group ( i. e. ^ of 
the whole number ) is given to the adhvaryu and his assistants 

2613. Prof. Keith in ‘ Religion and Philosophy of the Veda ’ part 
2 p. 330 says ‘after which the fees should he given consisting of 

7,21 cattle or all the sacrificer’s goods save his eldest son He 

obviously means ‘ save his eldest son’s share 
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in such a way that the pratiprasthatr, nestr and unnetr receive 
respectively half, one-third and one-fourth of what the 
adhvaryu gets ; that is, as stated by Kat. X. 2, 25 and the conj. 
on Ap. XIII. 2, 12, twelve cows are given to each of the four 
principal priests, 6, 4 and 3 respectively to each of their 
assistants in the order stated above in note 2228 ( supposing 
one hundred cows are to be distributed ). Jai. { as indicated 
below ) and Manu VIII. 210 refer to this rule of distribution. 
The agnidhra is the first recipient of gifts, receiving a piece 
of gold, purnapatra and a pillow woven with threads of all 
colours. The pratihartr is the last recipient ( Ap. XIII. 6. 2, 
Kat. X. 2. 39 ). Gifts are made to the priests while they sit 
inside the sadas and to the adhvaryu and his assistants in the 
havirdhana pavilion. To a brahmana of the Atri gotra ( who 
is not a rtvik ) a gold piece is given before everybody else or 
after the agnidhra ( Ap. XIII. 6. 12, Kat. X. 2. 21 ). After the 
agnidhra come brahma, udgatr and hotr ( Kat. X. 2. 26 ). Apart 
from the gifts meant for the rtviks something is given accord- 
ing to ability and inclination to the camasadhvaryus, the 
sadasya and to sight-seers in the sadas ( they are called prasar- 
pakas ), except to those who belong to the Kanva or Ka^yapa 
gotra or those who ask for a gift (Ap. XIII. 7. 1-5, Kat. X, 2. 35). 
Ap. ( XIII. 7. 6-7 ) says that generally no gift is to be given to 
one who is not a brahmana, but a gift may be given to a 
non-brahmana who knows the Vedic lore, while no gift is to be 
made to a brahmana who is not learned. Kat. X. 2. 38 states 
that the wife also joins in making gifts. After the anuvakya 
is repeated by the raaitravaruna for the raarutvatlya cup to be 
described below no gifts are made ( Ap. XIII. 7, 14, Kat. 
X. 3. 2 ). On making the gifts the sacrificer does obeisance 
( namaskara ) to the priests and utters an invocation as to ani- 
mals donated in the words ‘ who gave to whom?’®®'* Drahya- 
yana ( V. 3. 14-19 ) states that before accepting a gift every 
priest murmurs the famous mantra ‘ I take thee at the impulse 
of god Savitr.... &c ’ ( Tandya I. 8. 1 ) and after receiving the 
gift each donee murmurs ‘ who gave to whom ’ ( Tandya 
I. 8. 17 ). The gifts are taken away by the path between the 
agnidhrlya shed and the sadas and then by the tirtha ( Drahya- 
yana V. 3. 13 ). Jai. ( X. 2. 22-28 ) declares that the making 
of gifts to the priests is not merely a formal act as part of the 
sacrificial rites, but is intended to induce the priests to give 

2614. ^ I ffgrW 

i A^v. V. 13. 15. For ^ gT? &c. vide note 23Q1. 
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their services in return for the gifts. In Jai. X, 3. 39-49 it is 
concluded that in the words ‘ the daksina is 112 ’ the vedic text 
refers only to cows and not to the various kinds of corns, in 
X. 3. 50-52 that the division of the gifts is to be made by the 
sacrificer and not left to be done by the priests and that all the 
priests do not share equally, but according to the Vedic texts 
some get half ( they are ardhinah ), others one-third ( they are 
called trtiyinah ) and still others one-fourth ( X. 3. 53-55 ). Jai. 
XII. 1. 32 states that as valuable gifts are given in Somayaga, 
there is no rice cooked (called anvaharya) for the priests *in the 
istis of Somayaga as there is in dar^iapurnamasa ( note 2390 ), 

When the gifts are taken away by the priests the sacrificer 
casts away the antelope horn in the catvala pit with two 
mantras ( A.p. XIII. 7. 16 ). Jai. ( IV. 2. 16-19 ) says that this 
casting away is the final disposal of the horn ( it is apratipatti- 
karma ) and ( in XL 3. 13-14 ) that this casting takes place on 
the last day in sacrifices like the Dvada^aha. The adhvaryu 
offers five offerings of Sjya called Vaisvakarmana { i. e. for 
Visvakarman ) in the agnidhra fire with five mantras from Tai. 
S. III. 2. 8. 1-3 ( Ap. XIII. 7. 17 and Sat. IX. 2. p. 911 ). The 
adhvaryu and the pratiprasthatr take two cups for ( Indra ) 
Marutvat and offer them. The remnants of the cup in prati- 
prasthatr’s hand are poured in the adhvaryu’s cup ; from this 
mixture a portion is poured in the cup of the pratiprasthatr. The 
priests partake of the remnants. Then a third Marutvatlya cup is 
taken to the accompaniment of the ^astra called marutvatlya*®’* 

2615. The parts of the may h* briefly indicated here 

from Asv. V. 14. 32. ?^3ii I stvwvt'' 5TT3?Tm3jr { i 

5fT3^TrHI according to Ait. Br. or ^ according to 

Tai. S. (vide note 2602 above). Then Rg. VIII. 68. 1-3 (triplet called 
pratipad ), Rg. VIII. 2. 1-3 ( a triplet called anncara ), Rg. VIII. 53. 5-6 
(called Indranihnava pragXtha); Rg. I. 40. 5-6 (called BrShmanaspaty a 
pragatha ) ; Rg. III. 20. 4, I. 91. 2, I. 64. 6 (three verses called Dhsyys) ; 
VIII. 89. 3-4 ( Marutvatlya pvagStha ), Rg. X. 73. 1-6 ; a tiivid ‘ Indro 
MarutvSn ’ ( Aisv. V. 14. 20, Ssii. VIII. 16. 1 gives the whole in 20 short 
clauses); Rg X 73. 7-11; japa in the words ‘ukthaih vacindraya 
lirnrate tv3 ’ ( asv. V. 14. 26 ) ; and lastly Rg. III. 47. 4 as the y5jy3. 
This dastra follows after and is connected with the Madhyandina 
pavamana stotra (com. on Kat. X. 3. 7). According to Kst. X. 3. 8 the 
pratigara of adhvaryu here is ‘modsmo daiva.’ According to Xdv. V. 14. 
7-8 pratipad and anucara consist of three verses and pragSthas consist 
of two rk verses. A praglEtha is called BSrhata when the two verses are 
in I'rhatl and Satobihatl metres and it is called Kttkubha when there is a 
combination of verses in the Kakubb and Satobihatl metres. 
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recited by the hotr ( Ap, XIII. 8. 2 ) and at the end of the recita- 
tion of that Sastra it is offered. Then a cup for Mahendra is 
taken. The stotra for Mahendra is called Prstha,**'* and is 
chanted at this time, being sung in Hatha ntara melody ( Lat. 
II. 9. 7, Asv. V. 15. 2-3 ). Then follows the Niskevalya 
sastra by the hotr. After the Mahendra cup is offered, the 
pratiprasthatr, nestr and unnetr take up three grahas (cups) 
called Atigrahya respectively for Agni, Indra and Surya ( Ap. 
XIII. 8. 7-9 ). Then three Ukthya cups are offered as in the 
morning pressing. Then three Prsthastotras®®'^ are chanted. 


2616. The Rg. verses of the Bathantara saman are (VII. 32.22-23); 

^ ^ 51^ ^ 1 

II. These two are respectively in the Brhati and Paikti 
metres and together constitute a Barbata Pragatha. Vide Jai. IX. 2. 
25-28 and Sahara thereon. In chanting these to the Bathantara melody 
they are to be made into three, by repeating the 4th pada of tlie 6rst 
with the first half of the 2nd verse and the last of this with the 
latter half of Rg. VII. 32. 23. The Wai Ms. writes it as follows: 

I |k ^ I ^ 5 

1 3B srrai' ^ II 5TH II 

I afl’ ?lTm%^T[' ^ i^Tsrt*- spqi q 91 ’ 2 1 ^ 

9, ^ ^ I JP RRT 9, ^ V 313 9 ) ^ I 3?R II 3 I 

3^ 31 3 ^'^ 3 ' 3l5^i3J3(’ 3W%?[ 31 ^ I 

^ ^ V ^ ^ ^ ^ 331 I 3f3 II The Wai Ms inserts after sriw:, 


f3nnrt:,*TEtwracertain^vf3 in which the letter u occurs several times e.g. 

qWTI^ ¥(rr3 RVl' 3 3 3 t' RT 3 3 3 3 3 3: I (after ^snra:)- This is probably 
in accordance with VII. 11.6-8. irFgsf. VII. 6. 11 says that 

ar^is the of ; vide VII. 7. 1 and 3 for si^atw and sifa- 

513 of rvivctr. The Ms. in the Bombay Asiatic Society’s Library places 
the letter ‘ra’ wherever in the other two there is a vertical stroke and 
it has no figure over ‘ him ’ and ‘ om,’ There ate a few other differences 
also ( not noted here ). In the B, I. edition ( vol. III. p. 85 ) the scheme 
is a good deal different as the following (only the first verse is taken ) 

will show : 333131 3T33I : I aPTP 1 31 5 3TI33T \ 31: ^3T3- 

3^ 333 ; 33f I 3lf ^ I ^ 5 V Jft'*' I 33 t 3P33F ^ 5 | 

1 ■» 3 S . 


2617. The 2nd 5tRm’3 is SSmaveda 

II. 1. 1. 12 ( Benfey ) and S. V. vol. III. pp 87-89 ; the 3rd is wtUH, Rg. 
VIII. 88. 1-2, SSmaveda II. 1. 1. 13 and S. V. vol. 111. pp- 91-92 ; the 
4th is 3irav, Rg. VIII. 66. 1-2, Samaveda II. 1. 1. 14 ( Benfey ) and S. V. 
vol. III. pp. 101-102. 
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eacli followed respectively by tbe sastras recited by the maitra- 
varuna, brahmanacchaihsin and acchavaka. This closes the 
mid-day pressing of soma. 

The evening pressing commences with the taking of the 
Aditya cup ( a cup the deity of which is Aditi ). In the third 
pressing the Vedic texts are to be uttered in the highest tone 
( Asv. V. 17. 1 ). The procedure in this pressing resembles 
that of the mid-day pressing (Sat. V. 3. p. 915). The adhvaryu, 
the sacrificer, the pratiprasthatr, agnidhra and unnetr enter the 
havirdhana shed by the eastern door and the wife enters by the 
western door ( Kat. X. 3. 2-3 ). The doors of the havirdhana 
shed are shut when there are many persons sitting inside the 
vedi ( Ap. XIII. 9. 2, Sat. IX. 3, p. 915 ). The adhvaryu takes 
into the Aditya cup a part of the remnants of the soma from 
the cups for the joint deities. In the middle or western part of 
the aditya cup he adds curds and then again takes the whole of 
the remnants of the soma from the cups for the joint deities (that 
has been poured in the adityasthall). He stirs the contents of the 
cup with the upumsusavana stone used in crushing the soma stalks 
and mixes them well together. He then takes out the stone and 
places it among the stones used for crushing soma stalks. The 
aditya cup is not placed down, but is covered with darbhas or 
with the right hand of the adhvaryu, who comes out after the 
doors of the havirdhana are opened, takes it to the uttaravedi, 
stirs the contents with darbhas in such a way that a few 
drops fall down out of the cup. After the usual praisa 
and the other procedure the adhvaryu throws the darbhas 
on the ahavanlya and offers the contents of the aditya 
cup into fire. At the time of offering the contents and 
also immediately after doing so he does not look at the 
offering but looks elsewhere ( Asv, V. 17. 3 ). He does not 
partake of the remnants of soma in the aditya cup but 
keeps it with the remnants of soma therein among the several 
vessels. He puts on the rjisa ( the dregs of soma stalks ) 
that is left after the two pressings the stalks ( arhsu ) that are 
in the adabhya vessel and the uparhsupatra and silently 
extracts soma juice therefrom. In the agnidhra shed the 
sacrificer’a wife prepares by churning ‘ asir ’ ( milk mixed with 
soma ) and enters the havirdhana shed by the western door. The 
yajamana enters by the eastern door, spreads on the mouth of 
the ptitabhrt trough the strainer and pours thereon along with 
his wife the dsir with four mantras ( Tai, S. III. 2. 8. 4-5 ). He 
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ills the agrayana cup from four streams ( the fourth being 
from the remnants of soma in the adityapatra ), while in the 
mid-day pressing there are only three streams ( Sat. IX. 3. 
p. 918, Ap. XIII. 10. 11 ). In this pressing no turban is given 
to the gravastut priest. Then the Viprud-dhoma is performed. 
The Arbhava pavamana is then chanted on the lines of the 
Madhyandina pavamana. 

The hams prepared from the various limbs of the (savanlya) 
pasu sacrificed in the morning is then offered ( Ap. XIII. 11. 3, 
Asv. V. 17. 4 ). After the ida is partaken of by the hotr, the 
purodasa ( cake baked on 12 potsherds, Sat. IX. 3. p. 920 ) is 
offered to Tndra and the rest of the procedure up to the laying 
down of the Narasaihsa cups is followed. Then soma of the 
third pressing is offered by the adhvaryu from the hotrcamasa 
and by the camasadhvaryus from their camasas and as else- 
where the priests and camasadhvaryus partake of the remnants. 
After the Narasarhsa cups are laid down each of the priests 
who drink soma from camasas takes from the softest part of 
the purodasa three small balls { or pills ), places them on the 
ground to the south of his own camasa and they then offer them 
to their own father, grand-father and great-grand-father with 
the appropriate mantras ( Ap. XIII. 12. 9, Asv. V, 17. 5). 
They mutter the namaskara mantras ( vide note 2438 above ) 
and the sacrificer utters the Sad-dhotr mantras ( Ap. XIII. 12. 


2618. The third pressing is connected wiih the Rbhus as the prai^a 
of the adhvaryu shows : fuTvtv 

vtft atRfmtr (Sat. IX. 3. 

j. 921, .\p. XIII. 12. 2 ). The Rbhus are three viz. Rbhu, Vibhva and 
Vsja ( Rg. I. 161. 6 and IV. 33. 3, IV. 34. 1) and their exploits are 
narrated in Rg. 1. 20, I. 110 and 111, I. 161, Rg. IV. 33-37 Ac. The 
Ait. Br. ( 28. 4 ) narrates the myth that the Rbhus were mortals but 
were made immortal by PrajSpati and were given a share in the third 
pressing. It is therefore that the first stotra in the third pressing is 
called Arbhava-pavamana. This *9 constituted by Rg. IX. 1. 1-3, 
IX. 108. 1-2, IX. 106. 1-3, IX. 101. 1-3, IX. 75- l-3 = S5maveda II. I. 1. 
15-19 ( Benfey ) or S. V. vol. Ill pp. 105-107, 115-116, 121-123, 131-133, 
165-169. 

2619. Vide note 2435 for the mantras, asv. and L5t. II. 10. 4 say 

the mantra is ‘ srw X. 5. 11 

notes that the procedure of Pindapitry ajfia from pindad5na to smelling 
the pindas is observed but without water and (in X. 5. 12) gives it as his 
opinion that it is really the yajamSna’s ancestors that are offered pieces 
of the purodala and not those of the camasadhvaryus. 

B. D. 150 
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10-11 ) which are in Tai. Ar. III. 4. Then the Savitra cup is 
offered ( Ap. XIII. 13. 1, Asv. V. 18, 1 ), The Vaisvadeva cup 
is thereafter filled from the Putabhrt trough, but there is no 
stotra chanted for this cup; the vaisvadeva ^astra however 
is recited by the hotr { Asv. V. 18. 5-13 ). Then rice ( caru ) 
is boiled for being offered to god Soma, The adhvaryu wears 
the sacred thread in the praclnavlta form, cuts off to the south 
of the ahavanlya one oblation from the boiled rice with his 
right hand and another with the meksana, crosses to the north 
of the ahavanlya, and with his face to the south offers in the 
southern part of the ahavanlya fire the oblations of rice, the 
yajya. being ‘tvarii soma pitrbhih samvidanah’ (Ilg. VIII. 48.13). 
Aiya is poured on the remnants of the caru in the pot, the 
adhvaryu sees his face in the clarified butter ( Asv, V. 19. 4 ), 
anoints his eyes with the ajya by means of his thumb and ring- 
finger and then hands over the pot of rice ( with ajya therein ) 
to the three udgatr priests, who see their reflections in the ajya 
and if they cannot see their reflection ( which is an evil omen ) 
then more ajya is poured and two mantras are repeated (Asv.V, 
19.5, one being ‘ bhadram karnebhih ’ Rg. [, 89. 8 ) and then again 
they look for their reflection in the ajya. The agnldhra carries 
lighted roots of darbhas to the several dhisnyas and establishes 
them thereon as fires and the adhvaryu pours ajya taken afresh 
in a pot over them while the darbhas are glowing ( Ap, 
XIII, 14. 5-6, Sat. IX. 4 p. 929). He keeps some ajya in the pot, 
t^kes the cup called Patnlvata,*®*® fills it from the soma in the 
Agrayanasthall, mixes in it the ajya that remains after pouring 
over on the dhisnya fire-brands and offers it into the northern 
part of the fire. Jai, ( in III. 2, 33-37 ) lays down several pro- 
positions about this cup viz. that it is offered only to Agni 
Patnivat and not also to Indra-Vayu and other joint deities 
( though the soma in the agrayanasthall had in it the remnants 
of the contents of the grahas for joint deities ), that, though the 
mantra in offering it contains the word Tvastr ( ‘ O ! Agni Pat- 
nivat ! drink soma joined with god Tvastr ’ ) that cup of soma 
is offered only to Agni Patnivat and not to Tvastr also and 

2620. The Pstnivata cup is offered to Agni Patnivat. The ySjya 
verse repeated in a low voice by the Sgnidhra (according to 5dv. 
Vag^T) fOT it is %. III. 6. 9 ^ WTsmvi ^i i 

w ii ). According to Ap. XIII. 14.)8, 

Sat. ix. 4. p. 930, the text uttered with avSha is '..aTinSf 

um m I > ff. VIII. 10, §. ff. I. 4. 27. 1 ). 
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that, though Bg. III. 6. 9 ( the yajya verse ) contains a prayer 
about the thirty-three gods, the Patnivata is not to be supposed 
to be offered to them also. The adhvaryu then issues various 
directions to the several priests ( Ap. XIII. 14. 11, Sat. IX. 4. 
p. 930 ). The agnidhra sits on the lap^®*’ of the nestr and par- 
takes of the remnants of the Patnivata cup ( A^v. V. 19. 8, Kat. 
X. 6. 24 ), while so sitting. He washes that cup on the marja- 
llya and keeps it on the khara. The camasss of the hotr and 
others are filled by the unnetr in such a way that no soma is 
left, the two jars of soma are wiped with the daias and they 
are all kept with mouths turned downwards. The adhvaryu starts 
the udgatr priests on their chant of Yajnayajnlya stotra { Ap. 
XIII. 15. 3 ), which is the principal stotra of the Agnistoma 
( Sat. IX. 4. p. 931 calls it ‘ Agnistoma Saman ’ ). All those 
priests who are to chant the stotra and the choristers cover 
their heads together with the ears.*®*® Those who come as 
sight-seers into the sadas should join in the chant as choristers 
( Ap. XIII. 15. 6 ). When the udgatr makes the hihkara of the 
yajnayajnlya stotra he looks at the sacrificer’s wife who is 
brought by the nestr near the udgatr. When the nidhana 
( ) of the first verse is being sung the wife removes the 
garment from her right thigh and with her face to the north 
pours the pdnnejanl water on her thigh up till the prastava of 
the third stotrlya of the first paryoya®*®* ( so as to leave no water 
in the jar ), The wife retires to her shed when the udgatr asks 
her to go or when he has looked at her thrice and she has 
poured water thrice ( Kat. X. 7, 5-6). While the chant proceeds 
the sacrificer repeats the saptahofr mantras ( note 2393 above ). 
The Yajnayajnlya saman is Ilg- VI, 48. 1-2= Samaveda 


2621. Ip. XIII. 15. 1 and Sat. IX. 1. p. 931 do not apparently like 
this sitting on the lap of the nestr and ao give an option ‘ hpru etrarST 

amfuT wni i ’ urverra. 

so 

2622. According to Ap. XIII. 15. 5 it is optional to cover the eara. 
According to Sat. IX. 4. p. 931, all persona whether priests or sightseers 
that are in the sadas cover their heads and ears and the yajaniSna may 
do so or not. 

2623. il^rt vfw i fwuw vm vrwt 

' fiTTVTVi VfgWlVi fwWVfl I 

II. 10. 15-17 and grerivoT VI. 2. 15-17 ; i 

n 5 irvw i 3 »pt. XIII. 15. 11. Vide also niog^nri. 

III. 7. 8-14 for this. 
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II. 1. 1. 20 ( Benfey ) and S. V. vol. III. p. 175-177.**“ After 
this comes the recitation of the Agnimaruta sastra ( Ahv. 

V, 20. 6 ) which is to be done in the druta ( quick ) mode of 
recitation.®*** While the hotr recites Rg, X. 9, 1-3 ( the hymn 
beginning with ‘ apo hi stha ’ ), which is part of this Sastra he 
touches water separately at each verse, the other priests touch 
him, they all remove the covering from their heads,***® the 
hotr utters the ahava, the adhvaryu utters the pratigara after 
splashing water. There are Shavas when the four verses of Ilg. 

VI. 47. 1-4 are being recited in the Agnimaruta Sastra. Accord- 
ing to Sat. TX. 4. n. 932 the nhava at the beginning of the first 


2624. llie verses of the Y.ijn53'ajfilya sSniiin are : ^ 

3 I ha fwga' m ^ ii ^ 

VI. 48. 1-2). The firat ia in the Brbatl metre and the 2nd in 
Satobrhati. These two verses are to be turned into three. The samsn 
is as follows ( from Wai Ms ). |{^ 1 qfl ^ Jfft ^ qj ? 31^7^ 1 
^ 2 ^ I qsff ^ sncIT 2 I ^ I p’4 14(511 

55n i T%qra I qi 2 V i, 11 I zX «. S ^ gW di’ 2 qiR^i’ 

d ^ ditdi^n X 3 ipfctn? 1 ^in2|;: 1 3^ |pfi3 1 qr 3 v ^ n 

I 41T115?h 2 5ddT 2 1 ^ ^ •> 3 d^ttnfd I 

dt 2 Id 51TdT dd i tfra I df 2 V V, 11 The Poona Ms everywhere has 

1111 ^ IVV- 

dl ^ 2 and reads jrrvnv m the first line, dl^l *TTTd5fT, 

dlddlRTf, dd I dfd. The Bombay A.Society’s Ms, reads f^r almost in every 
place where ^ occurs in the other Mss. For the change of mrinm 'ginlo 
fn fTT W vide HrrgqwTgril VIII. 6. 10. In the B, I. edition the first verse is 

• et down (vol. III. p. 177) as follows: I 592 ^2111^ I I 

=dr 2 ^ dT| I qgt R dddd^*! ' ^ ^ dhl ' 

§5FT ^ X f^ig II Rg. VI. 48. 1-2 are a rittu. 

2625. The mode of recitation is of three sorts, viz. uuvnand 

ju (com, on a4v. V. 20,2). These are mentioned in qr^nrrh^tujsv 

XIII. 18 also. 


2626. au^g^TwvfTfTnmtsm 1 

II, in. 20; the com. Bay.s that the head was covered for fear of being 
scorched by fire when (he yajfiSyajQiya addressed to Agni was being 
chanted. It is appropriate that when the hymn to waters is reached 
the covering of the head is removed. Vide Ap. XIII. 15. 13. 
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verse has a response which is ‘ mada modaiva moda modaiva 
( or-daivom ), 

When the last versa ( paridhatilya ) of the Agnimaruta 
sastra is being recited ( or at one of several other stages, accord- 
ing to Ap. XIII. 16. 2-5 and Sat. IX. 4, p. 933) the pratipra- 
sthatr brings into the hotr-camasa the soma contained in the 
dhriiva graha and the adhvaryu offers the soma contained in 
that camasa and the camasadhvaryus offer the soma in their 
cups and the priests partake of the remnants. When the 
upayaja homa with reference to the animal killed in the morn- 
ing is performed and the paridhis are cast into the fire, he takes 
the Hariyojana cup.^*®® The unnetr brings into it all the soma 
contained in the agrayana-sthall and mixes therein plenty of 
fried barley grains, places the cup on his bead, comes out of 
the havirdhana shed, steps backwards and forwards several 
times. Then the contents are offered to Indra ( the tyaga by the 
yajamana is ‘ idam Indraya harivate ’ ) and the remnants are 
brought to the sadas for being partaken by the priests and the 
sacrificer. They distribute the remnants into other vessels, 
drink the fluid only smacking their lips, press the fried grains 
between their teeth so as to extract and take in all juice out of 
them and spit out of the vedi the masticated fried grains and 
sip water. According to some ( Kat. X. 8. 5 ) the priests only 
smell the fried grains. They throw chips of the tree from which 
the yupa was made into the ahavanlya each with ‘ thou art the 
expiation ( means of removal ) of the evil caused by gods, men 
pitrs &c,’ ( Vaj. S. VIII. 13., Tai. S. III. 2. 5. 7 quoted in Ap. 
XIII. 17. 9 ). They partake of the thick cheese-like layer on 
curds with ‘ dadhikravno ’ ( Hg. IV. 39. 6 ) in the agnidhra 
shed ( Sat. IX. 4. p. 935, Ap. XIII. 18. 1 ). They cast into the 
jars containing remnants of Ekadhana waters green dhrva 


2617 . Asv. V. 20. 6 has 

vfajm ’ ; wn XIII. 15. 14 says ‘ 

vragoma fa mfunf i ’. This 

last appears to be corrupt. The footnotes in Baud. VIII. 15 show how 
nnceittiin the uiss. readings are. Sat. IX. 4. p. 932 explains rvrflW as 

2628. This cup is called Hsriyojana because it suggests the yoking 
of the horses of Indra for his return after being present at the soma 
oiferings throughout the day. * 

’ com. on IX. 4. p. 934 ; ‘ 5 f^- 
whu. strevbsmt n-f*. < ’ wm on suit. XIII. 17. 1. 



1198 


History of DJiarmaiastra 


[ Ch. XXXIII 


grass, squeeze that grass well, impart to the water a sharp 
flavour ( by the juice of the durva ), pour the water into ten 
camasas. Each priest smells his camasa ( and those who have 
none smell the one nearest to them) to the west of the catvala or 
in the place ( called astava ) where the Bahispavamana was 
chanted ( Ap. XIII. 17. 9. Kat. X. 8. 7. Sat. IX. 4. p. 935 ) and 
pour the water down into the catvala pit ( Sat. IX, 4 p. 935, or 
inside the vedi according to Ap. XIII. 18. 1 ). All priests wait 
upon the ahavanlya with the minda mantra ‘ yanraa atmano 
mindabhut’ ( whatever fault has been mine, Agni has mended 
it’ &c. Tai. S. III. 2. 5. 4 ). The priests then discharge them- 
selves from the vow made at the Tanunaptra ceremony. Then 
the Patnlsarhyajas are performed as in the animal sacrifice 
( Ap. XIII. 18. 3 ). The adhvaryu offers with the juhu nine 
samistayajus offerings in a continuous stream, standing inside 
the vedi. Then he performs the prayascittas for actions like 
spilling soma drops about and offers a savanahuti ( i. e. an ajya 
offering indicating the completion of the Agnistoma). The 
adhvaryu issues a direction to the maitravaruna to urge the 
priests to come out of the sacrificial shed and the latter do so. 

Then follows the Avabhrtha ( the final purificatory bath ). 
The procedure of this is an isti. Jaimini, however, in X. 7. 47-50 
lays down that the avabhrtha is a special rite and therefore 
all that takes place in the darsapurnamasa isti does not follow 
as a matter of course. A fuel-stick is laid on fire, a veda 
bunch is made, kusa is strewn round the fires ( that is paris- 
tarana ), the necessary yajnapatras are placed with mouths 
downwards. No idhma is brought and some do not even prepare 
the vedi. Only four ladlings of ajya are taken in all the 
ladles ( sruc ). The nirvapa is only for a cake to Varuna on 
one potsherd ( Ap. XIII. 19. 3 ). There are no pranita waters 
( Sat. IX. 5. p. 938 ), and no girding up of the wife ( vide above 
p. 1040 for it ). The ajya in the ladles and the grains taken 
out for purodasa are placed on the shoulder ( north corner on 
eastern side) of the uttaravedi. The sacrificer takes out from 
its pit the post of udumbara ( audumbarl in the sadas ), places 
it on the hide and board used in extracting soma juice and all 
other utensils except the four sthalls viz. the agrayana, ukthya 
aditya-sthall and dhruvasthall ( vide Tai. Br. I. 4, 1 for these' 
four sthalls of clay ) that are smeared with soma in the space 
between the catvala pit and the utkara or on the northern 
shoulder of the vedi on the large stool ( asandl ) used for soma. 
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The yajamana casts away the antelope skin in the catvala pit 
( other ways of disposal are also mentioned in Ap. XIIL 19. 
8-9 ), When starting for avabhrtha he offers clarified butter 
with ‘ O ! Fire, that givest life &c. ’ ( Tai S. I. 3. 14. 4 ), a 
second oblation with the mantra ‘ avabhrtha, nicumpuna &c. ’ 
( Vaj. S. VIII. 27 

A third oblation of ajya is made to Rudra ( Ap. XIII. 20. 1 ) 
with ‘ namo Rudraya ’ ( Tai. Br. III. 7. 9 ). When starting from 
the vedi or from near the catvala with faces to the north they 
recite Rg. I. 24. 8 ( Tai. S. I. 4. 45. 1 ). The adhvaryu issues 
a direction to the prastotr to chant a saman. The saman chanted 
is called * avabhrthasaman ’ ( Lat. II. 12. 1 ). It is ‘ agnistapati ’ 
(vide Sat. Br. IV. 4. 5. 8 and Drahyayana sr. VI. 4. 1). When the 
nidhana of the saman is being sung, all the priests, the yaja- 
mana and his wife thrice repeat that finale. They do so a 
second time when they have traversed half of the distance to 
the reservoir of water and a third time when they reach the 
water (Ap. XIII. 20. 4 and Sat. IX. 5. p. 941 ). The same pro- 
cedure is followed for the Varuna purodasa as in Varunapra- 
ghasaa for niskasa. The dregs of soma are thrown into water 
with the branch of the udumbara tree and curds are poured 
over it. All utensils smeared with soma are thrown into 
water (Ap. XIII. 21. 12, Kat. X. 8. 24). Jai. (IV. 2.19-22) 
says that this casting into water is merely the final disposal 
( pratipatti ) of these utensils and the sniti passage ‘ they 
approach the water for the final bath with whatever is smeared 
with soma’ does not lay down any subordinate matter about 
avabhrtha. The girdle of the yajamana and the yoktra, the 
jala ( net on the head of the wife) and the antelope skin of the 
wife are dipped in water. The yajamana invokes the water 
with ‘devirapah’ (Tai. S. I. 4. 45. 3) and enters. The deep 
silent waters of flowing rivers are to be preferred, but in the 
absence of such waters any water reservoir will do (Kat. X.8.19). 
The yajamana and the wife enter water, splash water on their 
heads (but do not dip them into water), rub each other’s back. 
A handful of kusa is thrown into the water and this handful 
in the water serves as the ahavanlya for all ahutis in avabhrtha. 

2629. The mantra in Vaj. S. is I 

sTf RtfWiti t. Ap. XIII. 19. 16 

following Tai. Br. II. 6. 6 re-uU firwW'’! for Vide Lst. II. 12. 9 

where this mantra is used at the time of sprinkling oneself with water 
after the hath. 



1200 


History of Dharmaiastra [ Oh. XXXIII 


The prayajas and anuyajas are offered as in dar^apurnamasa 
( except to God Barhis ). Jai. ( XI. 3. 30-34 ) lays down that not 
only is the principal offering of purodasa offered into water 
but also all subordinate ones like agharas. A portion of the 
purodaSa for Varuna is offered therein. The rest of the purodasa 
is offered to Agni and Varuna, which becomes the Svistakrt 
offering in this case (Kat. X. 8. 27, Sat. IX. 5 p. 944). The 
unnetr at the direction of the adhvaryu leads all out of the 
water ( the yajamana or hotr being the first ). The yajamana 
and his wife put on fresh garments and come out. The 
cloth with which soma was enveloped is worn as a turban 
by the yajamana and that in which soma stalks were tied is 
worn by the wife and both the pieces of clotii are donated 
later on in the Udavasanlya isti to the adhvaryu ( Ap. XIII. 
22. 3-4 ). The priests, the yajamana and the wife hold each a 
fuel-stick of udumbara, mutter tbe Mahlya rk ( viz. apama 
somam-ainrta abhuma, Rg. VIII. 48. 3 ), proceed following the 
unnetr towards the sacrificial ground without looking back at 
the water, perform marjam in front of the cow-stable ( of the 
sacrificer) and place the fuel-stick (carried by each ) on the 
ahavanlya with ‘ edhosi &c. ’ ( Tai. S. I. 4. 45. 3) and wait upon 
that fire with ‘ apo anvacarisam ’ { Ap. XIII. 22. 6 quoting Tai. 
S. I. 4. 45. 3). Then follows the Udayanlya (the concluding 
isti). It is performed in the pragvamsa (and not on the specially 
prepared uttaravedi ). The procedure is like that for the 
prayanlya isti (already described on p. 1140). In the same sthall 
(pot) in which the prayanlya offering was cooked and to the bottom 
of which some remnants stick he takes the offering for this isti. 
The wife again ties round her waist the yoktra. Prayajas are 
optional and if not offered no ajya is taken in the jubQ. The yajyas 
and anuvakyas of tbe prayanlya become respectively the anuv8- 
kyas and yajyas of the Udayanlya. The order of deities is different, 
viz. Agni is the first, Pathya Svasti the last for ajya offerings 
( Ap. XIII. 23. 4, Sat. IX. 6. p. 950, Asv. VI. 14. 3 ). When the 
Udayanlya is finished the anubandhya rite follows*”® (Ap, 
XIII. 23. 6, Sat. IX. 6. p. 951 ). A barren cow is to be offered 
to Mitra and Varuna, The procedure is the same as that of 
Nirudha-pasu-bandha. Some sacrificed three anubandhya cows 
viz. to Mitra and Varuna, to the Visve Devas and to Brbaspati, 


2630. Often the word is written as ‘ ani; 

^yr’comon .vp. XIII. 23. 1; Wgmg 3tijjr?«VT 

I ’ com. on Sat, IX. 5. p. 951. 
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butAp. (XIIL 23,6, 10 and 14) restricts them to Vajapeya, 
Rajasuya and sattras, Kat. ( X. 9. 14-15 ) says that instead of 
the cow, a bull may be offered or only payasyd may be offered 
to Mitra and Varuna.*”’ Ap. XIII. 24. 10 states that in place 
of the anubandhya cow the followers of Rgveda offered amiksa 
to Mitra-Varuna and the offering was made by the hotr in front 
of the havirdhana shed and all the ceremonies in the archetype 
isti up to Ida were performed in that rite. After the anubandhya 
( or amiksa ) was offered came the five offerings called Devika 
viz. a cake on twelve potsherds to Dhatr and four oblations of 
rice cooked in milk in the four sthalls mentioned above (in 
which soma had been placed ) to Anumati, Raka, Sinivall and 
Kuhu ( Asv. VI, 14, 15, Ap, XIII. 24. 1-3 ). The yajamana 
shaves his hair and moustache near the southern side of the 
vedi ( Ap. XIII. 23. 16). The ahavanlya fire is taken to the 
north outside the mahavedi in an earthen-ware vessel and the 
kusas strewn on the vedi are burnt thereon and the smoke 
issuing therefrom is invoked with a mantra (Sat. IX. 6. p. 954), 
the adhvaryu offers on the fire (of the kusas ) ground barley 
from his joined hands ( Ap. XIII. 24. 16-17 ). The fires are then 
deposited in the aranis by repeating ‘ ayam te yonih ’ ( Rg. III. 
29, 10, Tai. S. I. 5. 2, Vaj. S, III, 14 ) as stated in Asv. III. 10. 5. 
Having given up the sacrificial ground he agaiir produces fire 
by attrition to the north of the sacrificial ground and the 
udavasanlya isti is performed.**^® In this isti a cake baked on 
eight or five potsherds is offered to Agni ( Ap, XIII. 25. 5, Sat. 
IX. 6. p. 956). In this isti (Akv. VI. 14. 24) everything is 
done as in the punarSdheya, but the mantras are muttered 
inaudibly in all cases except the last anuyaja. A bull is the 
fee or as much gold as will purchase a bull. Instead of this 
isti all offering of ajya was made by some ( Ap. XIII. 25. 7-8 ) 
from the juhu in which twelve ladlings were made with sruva 
with ‘ idam visnur ’ ( Rg. I. 22. 17 ). 


2631. In modern times no cow is sacrificed, but only amiksa is 

offered instead. Among the actions forbidden in the Kali age is the 
slaughter of anubandhya. ‘ wV ^ i adi- 

^IxiWTniiv ^ ll quoted by the Mit. on Yaj. II. 117, 

2632. ‘ ' com. on Ay. XIII. 25. 3 ; ‘ gr^- 

’ com. on Sat. IX. 6. p. 956. is the 

counter-part of When at the beginning the sacriticer enters 

upon the holy ground sought from the king it is Vide ‘ 

»iwi wra ’ ain. X. 3. 3 (com. 


E. D, 151 
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Ingenious theories have been advanced by European 
scholars about the origin of the soma sacrihces. Considera- 
tions of space forbid the discussion of this topic here. Those 
who are interested in these speculations may consult Prof. 
Eggeling’s Introduction to S. B. E, vol. 26 pp. XI-XXIII 
( where several European works are cited and questions about 
soma are discussed), L’ Agnistoma (pp. 481-490), Prof. Keith’s 
‘ Religion and philosophy of the Veda &c. ’ pp. 331-332 and the 
works cited there. With the greatest respect for all these 
learned and industrious European savants it must be said that 
none of the theories has any great plausibility or carries con- 
viction. The cult of the soma is at least Indo-Iranian and no 
sure traces are left in the ancient Indian religious books of the 
origin of that cult. We have simply the institution of the 
sacrifice before us and all else is imagination and speculation. 
One important question is the relation of the plant soma to 
the moon (also called soma as in Rg. X. 85. 1 and 2). The moon 
is generally called *mas’ or ‘ candramas ’ in the Rg. (Rg. V. 51. 
15, X. 85. 19, VIII. 94. 2, X. 12. 7, X. 68.10). In Rg. VIII. 
82. 8 occurs the very striking simile ‘ Soma that is seen 
among the ( soma ) vessels as the moon in waters’ and the 
Atharvaveda ( XL 6. 7 ) states that the god whom people call 
Candramas is soma. In several places soma is addressed as 
indu (which certainly means the moon in later literature ). 
Vide Rg. IX. 86. 24, 26, 37, VIII. 48. 2, 4, 5, 12, 13. It is said 
that soma grew on Mujavat ( Rg. X. 34. 1 ) and in the Arjlkiya 
country ( Rg. VIII. 64. 11 ) on the river Susoma. Even in the 
Rgveda soma appears to have become mythical. In Rg. IX. 86.24 
soma is said to have been brought from heaven by Suparpa 
( eagle or bird? ) and in I. 93. 6 by a Syena (hawk). Another 
matter to be noted is that the soma plant had certainly become 
rare, if not unobtainable, in the times of the Brahmanas. 
The Sat. Br. IV. 5. 10 mentions several substitutes for soma, 
among which are Phalguna plants having brown flowers, 

2633. TTt wg ^ i VIll. 82. 8 ; hi tvt 

ffg i XI. 6. 7. Vide Prof. Keith’s remarks on 

Ilillebrandt’a views of the identification of the plant with the moon 
( Intro, to Tai. S. p. CXX ). 

2634. Vide S.B.E. vol. 26 p. XXIV S for the identification of Soma 
with certain plants. Vide S.B.E vol. 26 pp. 421-422 for the several 
subatitutes for Soma mentioned in Sat. Br. Prof. Keith (Intro, to Tai. 
8. p. CXIX ) holds that the question of the identification of the soma 
plant cannot really be finally determined. 
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Dub plant and greenish kuSas. The Tandya Br. says * If one 
does not secure soma, one may extract juice from putikas **** 
Jai, ( III. 6. 40 and VI. 3. 13-17 ) states that this passage res- 
tricts a sacrificer when no soma is available to putikas and 
prevents the employment of other substances similar to soma 
and in VI. 3. 31 he declares that pfltikas are the proper prati- 
nidhi ( substitute ) for soma and not any other substance even if 
it may be more similar to soma than putikas, but that if both 
putika and soma are unavailable then another substance similar 
to soma may be employed. Asv. ( VI, 8. 5-6 ) states that if 
soma stalks be not available then putika stalks and Phalguna 
plant should be used or other plants mixed with putikas may be 
employed (and the com. adds that those others are dfirva, kusa 
and the like). In the Deccan the plant that is taken to repre- 
sent soma when soma sacrifices are rarely performed is called 
‘tansera’ (in Marathi) which grows in the hills of the Deccan. 


2635. win 5T ^ ^ 

IX. 3. 3. 



CHAPTER XXXIV 

OTHER SOMA SACRIFICES 

The sutras speak of seven forms ( sariisthas ) of soma 
sacrifices. These seven forms are Agnistoma, Atyagnistoma, 
Ukthya, Sodasin, Vajapeya, Atiratra and Aptoryama ( according 
to Kat. X. 9. 27, Asv. VLll. 1, Lat, V, 4. 24). The first of 
these has been described in some detail above. Owing to 
restrictions of space only a few words can be said about the 
other soma sacrifices. All sutras do not state the same number 
of soma sacrifices. Ap. XIV. 1.1 and Sat. IX. 7. p. 958 expressly 
say that Ukthya, Sodasin, Atiratra and Aptoryama are the 
modifications of Agnistoma and the commentaries of both point 
out that there were several views on the number of the raodifica* 
tions of the Agnistoma, In the Brahmanas the Agnistoma, 
Ukthya, Sodasin and Atiratra are generally mentioned as forms 
of Jyotistoma ( vide Sat, Br. IV. 6. 3. 3, Tai. Br. I. 3. 2 and 4, 
which last mentions Vajapeya also ). 

Ukthya or Uktha, In this there are three more stotras 
( called uktha stotras ) and sastras ( called uktha Sastras ) to 
be chanted and recited in the evening pressing, thus bringing 
the total of stotras and Sastras to fifteen ( Ait. Br. 14. 3, 
Asv. VI. 1. 1-3 ). Ap. XIV. 1, 2 says that the Ukthya, SodaSin, 
Atiratra and AptorySma are respectively performed by him 
who desires cattle, vigour, progeny and cattle, all objects. In the 
Ukthya an additional victim, a goat ( over and above those 
offered in Agnistoma ) is sacrificed for Indra and Agni on the 
pressing day. Vide Ait. Br. XIV. 3, A^v. VI. 1. 1-3, Ap. XIV. 1, 
Sat. IX. 7. pp. 958-959, Haug’s tr. of Ait. Br. p. 251 n, S. B. E. 
vol. 41, pp, XIV-XVI. 

Srxjaiin. In this sacrifice in addition to the fifteen stotras and 
fifteen sastras of the Ukthya there is an additional stotra and a 
corresponding sastra called Sodasin in the Miya savana (both the 
sastra and the sacrifice have the same name, as the com. on Asv. 
VI. 2. 1 says). There is an additional cup in the morning or at 
all pressings according to some ( Ap. XIV. 2. 4-5 ). It is made 
of khadira wood and is quadrangular in shape ( Sat. IX. 7. 
p. 960 ). The stotra for the sodasin cup is begun to be chanted 
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about sunset after the adhvaryu hands over a piece of gold to 
the sama singer ( instead of kusa grass, Ap. XIV. 3. 1 ). Soma 
is purchased for a cow that is of very small stature and has red- 
coloured ears. In this rite an additional victim viz. a ram is 
sacrificed for Indra. The fee is a reddish brown horse or a female 
mule. Vide Ait. Br. 16. 1-4, Asv. VI. 2-3, Ap. XIV. 2, 3 ff, 
Sat. IX. 7. pp. 959-962, Haug’s tr. of Ait. Br. p. 255-256n, S.B.E. 
vol. 41 pp. XVI-XVII for further details. 

Atijagnistoma. This form is obtained by adding the 
sodft^istotra, the scdasin cup and an additional victim for 
Indra to what prevails in the Agnistoma : vide S.B. E. vol. 41, 
p. XVII. 

Atiratra. This soma sacrifice is referred to even in the 
Bgveda ( VII. 103. 7 ). As this sacrifice is not finished in one 
day but only after the day and night pass away it is called 
Atiratra. Ap. X. 2. 4 notes that according to some the Atiratra 
is performed even before Agnistoma. The Atiratra has 29 
stotras and 29 sastras. In this the additional stotras and 
sastras are repeated at night in four rounds ( called parySyas ) 
of three stotras and sastras. Asv. VI. 4. 10 points out these 
12 Sastras. In this sacrifice the sastra called Alvina is recited, 
but before it six ahutis are offered at night. The Asvina-sastra 
closely follows the procedure of prataranuvaka, must comprise 
at least a thousand verses and was to be recited till sunrise 
( vide Haug’s tr. of Ait. Br. pp. 268-269n for description 
of this sastra ). At twilight is chanted a stotra appropriately 
called Sandhistotra ( Haug’s tr. of Ait. Br. pp. 266-267n). 
It is in the Rathantara melody. If the sun did not 
rise by that time the hotr was to continue reciting Rg. 
I. 112 and when the sun rose he was to recite saurya hymns 
( viz. Rg. X. 158, I. 50. 1-9, I. 115, X. 37 ). A fourth animal 
viz. an ewe ( or ram according to some ) is offered to Saras- 
vatl on the pressing day ( Sat. IX. 7. p. 963 ). The principal 
caraasas in the night are offered to Indra Apiiarvara ( Sat. IX. 
7. p. 963. ). A purodasa on two potsherds is offered by the 
pratiprastbatr to Asvins ( Asv. VI. 5. 23 and Sat. IX. 7 p. 965 ) 
and a soma cup is ofif^Ted to the Asvins Jai. X. 8. 6 notes that 
as a vedic passage says ‘ there is no soda^in cup in Atiratra ’ 
and another says there is, the first is a prohibition and there is 
an option. For details vide Ait. Br. 14. 3 and 16. 5-7, A^iv. VI. 
4-5, Sat. IX 7 pp. 662-655, Ao. XIV. 3. 8-XIV. 4. 11, S. B. E. 
vol. 41 pp. XVII-XX. 
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Aptoryama — This sacrifice is similar to Atiratra of which 
it appears to be an amplification. Only there are four 
additional stotras ( i. e. 33 in all ) and four additional sastras 
recited by the hotr and his assistants, and there are four 
camasas in relation to these last respectively for Agni, Indra, 
Visve Devas and Visnu ( Ap. XIV, 4. 12-16, Sat. IX. 7 
pp. 966-967, Sah. XV. 5. 14-18 and Sat, X. 8, p. 1111 ). Accord- 
ing to ASv. ( IX. 11. 1 ) he whose cattle do not live 
or who desires to secure cattle of good breed should 
perform the Aptoryama. Asv. ( IX. 9. 22-23 ) says that in this 
the fee is more than a thousand { cows ) up to an unlimited 
number and the hotr gets a special gift of a white chariot (plated 
with silver ) to which female mules are yoked. This sacrifice 
is generally joined with others. The Tandya Br. ( XX. 3. 4-5 ) 
states that the rite is so called because by its performance one 
secures whatever object one desires ( from ‘ ap ’ to obtain ). 

Vajapeya — ( lit. food and drink, or drink of strength or of 
food or of a race Though this rite is said to be a form 

of Jyotistoma and though it follows the procedure of Soda&in 
(Ap. XVIII. 1. 4 ) it has so many special features of its own 
that it may be said to be an independent sacrifice. One chara- 
cteristic feature is that the number 17 is predominant in this 
sacrifice ( Ap. XVIII. 1. 5, Tapdya XVIII. 7. 5), viz. there are 
17 stotras and 17 sastras, the 17th being the Vajapeya stotra 
and sastra, 17 animals sacrificed for Prajapati, 17 objects 
distributed as fee, the yupa ( of bilva or khadira wood ) was 17 
aratnis in length, at the time of enveloping the yupa with a 
girdle in this rite 17 pieces of cloth were employed for the 
purpose ( Ap. XVIII. 1. 12 ), it lasted for 17 days ( for 13 days 
dlksa, 3 upasad days and one pressing day ) or there were 17 
diksas (and then the rite lasted for 21 days). Vide A§v. IX. 9. 2-3 
and Ap. XVIII. 1. 6-7. Another feature was that there were 
seventeen cups of sura ( wine ) for Prajapati as well as 17 cups 
of soma. Another peculiarity was that there were seventeen 
chariots to which horses were yoked and a race was run, when 
seventeen drums that were arranged on the northern §roni of 
the vedi were simultaneously beaten ( Ap. XVIII. 4. 4 and 7, 
Kat. XIV. 3. 14 ) to the west of the agnidhra shed. 


2636. Various meanings are assigned to ‘Vrtjapeya’. The Tai. 
Br. I. 342 says ‘ ^Tsnvvt ^ ipT: i ^rdr ^ i ••• 

••• I . (XV. 1. 4-6) states ‘ cnw q • 

q I nVTTIWV I ’. 



Ch. XXXIV ] 


Va^apeija 


1207 


This complicated rite was undertaken by one who desired 
overlordship (adhipatya, as Asv. IX. 9. 1 says) or prosperity (Ap. 
XVIII. 1. 1 ) or svaraiya ( the position of Indra or uncontrolled 
dominion). It was performed in the autumn.*'’*^ Only a bra- 
hinana or a ksatriya could perforin it, but not a vaisya®®"** (Kat. 
XIV. 1. 1 and Ap. XVIII. 1. I ). In the case of a brahmana the 
reward aimed at must have bean the attainment of the position 
of a super-eminently learned or prosperous man. All the priests, 
the sacrificer and his wife wear chains of gold, and Asv, IX. 
9. 5 adds that the chain worn by the hotr has a hundred lotus- 
like pendants studded with precious stones. The golden chain 
worn by each priest becomes part of bis fee. Besides the 
three viz. for Agni, Indra and Agni and for Indra ( a ram ), a 
barren cow for Maruts and ewe for Sarasvatl and 17 hornless, 
young and virile goats of ona colour ( or all of dark colour ) 
for Prajapati are offered in this rite ( Ap. XVIII. 2. 12-13, Kat. 
XIV. 2. 11-13 ). For the 17 cups of wine ( called parisrut, 
prepared from several herbs ) the pratiprasthatr prepares a 
separate mound ( /cham ) to the west of the axle of the southern 
havirdhana cart on which the wine cups made of clay are to 
be kept. The soma cups are to the east of the axle of the cart 
and wine cups to the west and they are to be kept separate. 
According to Kat. { XLV. 1. 17 and 26 ) it is the nestr priest 
that gets ready the mound and the wine cups. In the midst of 
the wine cups a golden cup of honoy is placed ( Tai. Br. I. 3. 3, 
Kat. XIV. 2. 9 ). The wine is purchased ready-made in 
exchange for lead from a long-haired man at the time when 
soma stalks are purchased, or the material, for making wine is 
bought, and is entered into the sacrificial enclosure by the 
southern door and is boiled on the daksina fire ( Kat. 
XIV. 1. 14-17 ). The yupa has four angles ( and not eight as 
elsewhere ) and has no top protruding beyond the casala, but 
its top is even and is slightly depressed in the middle. The 
casala of the yupa ( which is 17 aratnis high ) is made of wheat 
flour ( Tai. Br. I. 3. 7, Ap. XVllI. 1. 8, Kat. XIV. 1. 22 ). A 
race is run in connection with the mid-day pressing in the 


2637. • qooted by on X. 2. 64 
and X. 7. 51. Tbe Tai. Cr, I. 3. 2 has 

I sni i qrw srsmna- 

I env^arrsiaT 18. 6. 4. 

2638. ^ ^ ^ i a. m. I. 3. 2 ; ^ angiwT 

rratas? > Hisnaa VIII. 11. 1. 
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following way ( Ap. XVIII. 3. 3 and 12-13 ). The Tai. Br. 
I. 3. 2 refers to the race won by Brhaspati and connects the 
Vajapeya with that race. Seventeen chariots are got ready to 
the east of the ahavanlya with their yokes to the north or east. 
One of them is the saorificer’s chariot to which three horses are 
yoked with mantras and a fourth runs along the third but is 
not yoked. These horses are made to smell the earn of wild 
rice { nivara ) which is meant for Brhaspati. To the sixteen 
other chariots four horses each are yoked outside the vedi but 
without mantras ( com. on Kat. XIV. 3, 11 ). A ksatriya ( raja- 
putra according to Ap. ) shoots an arrow from the space 
between the catvala and utkara and notes the spot where it 
falls, from which he shoots an arrow a second time. This is 
done seventeen times. On the spot where the arrow falls at the 
17th shooting, he plants a post of udumbara wood as the goal 
for the chariot race ( Ap. XVIII. 3. 12 and Kat. XIV. 3. 1-11 
and 16-17 ). When the race starts, the brahma priest fixes an 
udumbara chariot-wheel ( having seventeen spokes according 
to Kat. V. 12. 11 ) on an axle (or udumbara post navel-high) 
implanted on a spot between the catvala and the utkara (or near 
the utkara ) and ascends on that wlieel with ‘ at the impulse of 
God Savitr may I win vaja (vigour, food or race) with the help of 
Brhaspati, the winner of vaja ’ (Ap. XVIII. 4. 8, Kat, XIV. 3. 12 
which mentions Vaj. S. IX, 10 ). When the wheel is revolved 
from left to right ( it is revolved thrice ) the brahma chants the 
Vaji-saman=«^' (Ap. XVIIl. 4. 11, Asv. IX, 9. 8. Lat. V. 12. 14 )■ 
According to Lat. ( V. 12. 13 ) the brahma only rests his arms 
on the wheel. The yajamana occupies the chariot on which 
mantras were recited and the adhvaryu ( or his pupil ) also gets 
into it to instruct the yajamana to repeat the Vedic formulae 
he has to utter. Other persons ( called vajasrt ) join in the race 
and sit in the other sixteen chariots and a ksatriya or vaisya 
sits in one of them and the race starts with speed. All the 
seventeen drums are beaten on the northern ^ironi of the vedi to 
urge on the horses. All the horses are made to smell the earn 
of wild rice ( nivara ) cooked in 17 pots for Brhaspati. The 
chariot of the sacrificer is in front and the others follow his, 
but do not overtake it. The adhvaryu makes the yajamana 


2639. Tbc verse to be chanted by brahma is an ViBrnr 

?rRg: nw I n This ia one of the few vor^es 

of the Sauiaveda that arc not found in the Rgvoda. If the brahma cannot 
chant it, he is to mutter it thrice ( Aiv. IX. 9. 3 ). 
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recite the formulae of victory such as ‘ agnirekaksarena ’ ( Vaj. 
S. VIII. 31-34, Tai. S. I. 1. 11 ). When the chariot reaches 
the goal, the chariot is taken to its north and then turned 
round to the south. All the chariots return to the 
sacrificial ground and the horses are again made to 
smell the earn of nlvaras and a homa is offered for dischar- 
ging the drums ( dundubhi-vimocanlya-homa ). A berry 
( kmnala, gold of that weight ) is given to each of those that 
rode the chariots, but that gold is taken back from them and 
is donated to the brahma who also receives the golden jar of 
honey (Kat. XIV. 4. 17, Ap. XVIII. 5. 5 ) after it is presented 
to and taken back from the ksatriya or vaisya. The cups of 
soma are taken up by the priests ( the adhvaryu taking the 
hotr-camasa), and the camasadhvaryus take up their cups; 
while the pratiprasthatr takes up the principal wine cup and 
the other sixteen are taken up by those who joined in the race. 
The adhvaryu starts towards the east with the soma cups with 
‘ sam preah ’ ( Tai. Br. I. 3. 3 ), the pratiprasthatr to the west 
with the wine cups and stands near the marjsllya shed. After 
the adhvaryu offers the soma cups, the wine cups are shaken 
and given to the sixteen persons who took part in the race and 
they quaff them on the southern ^roni of the vedi. According 
to Kat. ( XIV. 3. 20 and XIV. 4. 16) the ksatriya or vaisya who 
sat in one of the chariots receives all the wine cups. When 
preparations are made to chant the Mahendra stotra, the nestr 
requests the wife to put on a short undergarment of darbha 
and the yajamana wears a silken garment ( tarpyam ) inside 
the garment which he wears as a diksita. A ladder is raised 
against the yupa to its north or south (Kat. XIV. 5. 5) and 
when the sacrificer climbs to the top of the yupa a dialogue 
ensues between the sacrificer and his wife (Kat. XIV. 5. 6-11, 
Ap, XVIII. 5, 9-11 ). The sacrificer addresses ‘ wife, come, let 
us ascend to heaven’. The wife responds ‘ let us ascend’. They 
engage in this dialogue thrice. According to Kat, XIV. 5. 8 
both husband and wife climb to the top of the yupa, while accor- 
ding to Ap. (XVIII. 4. 12) only the husband does so who finally 
says ‘out of us both I shall ascend to heaven’. On reaching the 
top he touches the casala of wheat flour and mutters ‘ we reached 
the heaven, the gods’ (Tai. S. I. 7. 9. 2, Vaj. S. IX. 21 ). Thence 
he looks at his house with ‘ May I live long with my children ’ 


2640. Vide S. B. E. vol. 41 p. 85 n for various explanations of 
‘ taipya ’. 

H.D. 153 
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(Tai. S, I. 7. 9. 2 ) or in the several directions with Vaj. S. 
IX. 22 (Kat. XIV. 5. 11 ). Vaisyas (explained as his children 
by the com, on Kat. XIV, 5. 12 ) throw up to him 17 bags of 
salt or saltish earth enveloped in leaves of asvattha or ( accord- 
ing to Ap. XVIII. 5. 16-18 ) the adkvaryu, brahma, hotr and 
udgatr raise up the hags to his face on long poles respectively 
from the east, south, west and north with mantras { referring 
to food, vaja and winning of vaja ) He receives them and 
descends. He plants his right foot on a piece of gold placed 
over a goat-skin spread in front of the yupa on the ground with 
its neck to the east and hairy side outside and his left foot on 
the skin itself and from thence he sits down on a couch placed 
on the west side of the uttaravedi. The offerings of the omentum 
and other limbs of the animal for Sarasvatl and of other 
animals are made, the wild rice earn for Brhaspati is offered 
and the priests partake of the remnants as usual. The animals 
for Prajapati are offered at the time of the mid-day pressing. 
Before the offering to Svistakrt of the wild rice caru 
is made water and milk are poured in a vessel of udumbara 
and food of seventeen kinds of grains or of as many as the 
sacrificer remembers except one is also put therein and seven 
offerings are made of all this with the sruva and the yajamana 
is sprinkled with the rest (Kat. XIV. 5. 20-24). He does 
not eat throughout his life-time the food of the one kind of 
grain that was omitted. The adhvaryu declares thrice after 
taking the name of the sacrificer ‘ he, so and so, is sariirat ’ 
(overlord). Ap. XVIII. 7. 18 says that on performing vajapeya a 
man is entitled to use the white parasol. After the performance 
of Vajapeya the sacrificer had to observe certain rules of 
conduct (vide Lat. VIII. 12. 1-4, Ap. XVIII. 7. 16-17). He should 
act like a ksatriya ( i. o. he may study and make gifts, but 
should not teach or accept gifts ), he should not rise to receive 
or do abhivadana or carry errands for or sit on the same 
couch with a person who had not performed that sacrifice. The 
adhvaryu receives the horses and the chariot in which the 
sacrificer sat ( Ap, XVIII. 3. 10 ) and receives also all the 17 
clothes with which the yupa was enveloped. As to other fees 
there is some divergence among Ap. XVIII. 3. 4-5, Asv. IX. 9, 
14-17, Kat. XIV. 2. 29-33 and Lat. VIII. 11. 16-22. Asv. says 
that 1700 cows, 17 chariots to which horses are yoked, seventeen 

2641. i 3T?vr Ht^^rfunr^v^ i 

18. 6. 12-13. 
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horses, seventeen animals which men ride, seventeen draught 
oxen, seventeen carts, 17 slave-girls decked with golden ?iisl<as 
round their necks, 17 elephants with golden girths-these consti- 
tute the fee in Vajapeya and Asv. suggests other alternatives. 
Ap. XVIII. 3. 4 is almost the same but adds seventeen goats 
and ewes, Lat ( VIII. 11. 16-18 ) is also practically the same as 
Asv. but adds several alternatives about cows. In the Kuruva- 
japeya ( variously explained in the com. ) cows donated are 
only 17, in other Vajapeyas 1700 or 17000 cows may be given. 
Lat. further says that the gifts may be equally divided among 
all the priests, that the chariot occupied by the sacrificer over 
which yajus mantras were recited and the couch with its 
coverlet are given to the udgatr, the goat-skin with the golden 
piece is taken by the hotr. 

It will have been noticed that this sacrifice has several 
picturesque elements in it. In the race and the drinking bout 
of seventeen cups there is a popular element. In the climbing 
to the top of the yupa by the sacrificer and in the boiled wild 
rice for Brhaspati there is a symbolism of holiness and 
eminence. 

Asv. IX. 9. 19 says that after performing Vajapeya a king 
should perform Rajasuya and a brahmana should perform 
Brhaspatisava, while Ap. XVIII. 7. 15 recommends the 
Sautramanl after it. Kat. ( XIV. 1, 2-8 ) states various views. 

Jaimini in several ad/u'A-arar/as deals with the sruti texts about 
Vajapeya. They may be briefly indicated here. In I. 4. 6-8 he 
shows that in the sentence ‘ one desiring to secure overlordship 
should sacrifice with Vajapeya’ the word Vajapeya is the name 
of a rite ( karmanamadheya ) and that that sentence does 
not lay down some subordinate matter ( such as wliat material 
is to be used ) in the model sacrifice and that the word vajapeya 
does not mean gruel or similar substance. In Jai. III. 1. 18 
it is said that the text ‘ of the Vajapeya the yupa is 17 aratnis ’ 


2o42. Accordiug to Jai. IV. 3. 23-31 the Brbaspatisava is an ahga 
of Vajapeya and the sentence does not lay 

down a time for the peiforraancc of that rite. Vide Tai. Rr. 11. 7. 1 
and Ap. XXII. 7. 5 if, .Alv. IX. 5. 3 ff for which is a kind of 

Ekaha soma saciiliue and which is to he performed by one who desires 
oveilordship ( adhipatya ) or spiiiiual eminence ( hrahma varcasa ) 
according to -A^v. IX. 5. 3 or by one who desires to be the purohita of a 
king (Tai. Br. II. 7. 1 ). 



1212 


History of Bluirmaiastra 1 Ch. XXXIV 


means that the yupa required for the sacrifice of animals 
in the Vajapeya is to be 17 aratnis high and not that any other 
thing like the Sodasipatra was to be 17 aratnis. When the 
Tai. Br. ( I. 3. 4 ) says that seventeen animals are to be killed 
for Prajapati, they are 17 separate yagas and not one rite 
{ karma ). When it is said that earn is prepared in milk in 
seventeen saravas ( pots ), the method of taking out handfuls 
of grains ( as in darsapurnamasa ) is not applicable. Jai. says 
( in XL 4. 30 ) that the vessel ( kumbhl ), the sula and the spit 
for roasting the omentum are the same for all the victims, that 
the omentum of the victim for Prajapati is not sprinkled with 
the ajya remaining after the prayaja offerings are made ( IV. 1. 
33-39 ) and that the chariot which was occupied hy the sacrificer 
is to be specially given to adhvaryu and not any one of the 
seventeen chariots i. e. there is a restrictive rule about the share 
in chariots for the adhvaryu, while there is none as to the other 
priests(X. 3. 74-75 ). 

The Agnistoma and the other forms of soma sacrifices so 
far described are ekaha ( one day ) soma sacrifices i. e. in them 
soma is offered in cups on one day thrice ( in the morning, mid- 
day and evening). The sutras ( e. g. ASv. IX. 5-11, Baud. 
XVIII. 1-10, Kat, XXII), however, mention and describe 
several other one day soma sacrifices, such as Brhaspalisava, 
Gosava, Syena, Udbhid, Visvajit, Vratyastoma (already des- 
cribed above on pp. 345-347 ) which are left out for want of 
space. 


2643. For details about Vajapeya, vide Tai. S. I. 7. 7-1^, Tai. Br. 
I. 3. 2-0, Tsndya XVIII. 6-7, Sat. Br. V. 1-2, Aiv. IX. 9, Ay. XVIII, 
Kat. XIV. 1-5, Lat. V. 12. 8-25, VIII. 11-12, Sat. XIII. 1-2, Varaha Sr. 
III. 1 and Hillebrandt’a Bit. Lit. pp. 141-143, Prof . Keith’s Rel.and Phil, 
part 2 pp. 339-340, Introduction to Tai. S. tr. pp. CVIII-CXI, Weber’s 
‘ fiber den Vsjapeya ’ ( 1892 ), S.;B. E. vol. XLI pp. XXIIl-XXV. 

2644. The Visvajit from among the ekahas is a very striking sacri- 
fice. In this the sacrificer either gives a thousand cows or all wealth 
after separating the share of the eldest son (and excepting land and 
tfudras who serve him as a duty). Jai. sets out several piopositions 
about this .sacrifice in rV. 3. 10-16, VI. 7. 1-20, VII. 3 , 6-11, X. 6. 13. 
After this rite, the sacrificer stays three days at the root of an iidinn- 
baia tree subsisting on fruits and roots, for three days in a settlement 
of ni^Sdas ( where he may subsist on uTvaras i. e. on rice, ^yfuiiitka and 
the flesh of deer ), for three days among vaHyas (Jana, also explained us 
‘ persons of another gotra ’•) and three days with k^itnyaB.^aurdnajana, 

( Continued on next jMge ) 
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The ahina sacrifices*®** are those the duration of whicli is 
two to twelve days of soma pressing, which always end with 
an atiratra and which together with the dlksa and upasad days 
should not extend beyond a month. They should be begun on 
a Full Moon day. Among them there are groups of sacri- 
fices that last for two days, three days ( e. g. Gargatriratra ), 
four days, five days ( called pancaratras of which Panca^ara- 
dlya is one ), sadahas and so on. Among the numerous rites 
called ahinas, the Asvamedha and Dvadasaha deserve notice. 
The Asvamedha will be described later on. The Dvadasaha 
is both an ahina and a sattra ( Asv. X. 5. 2 ). There are several 
varieties of Dvadasaha, one being called Bharata-dvadasaha 
( ASv. X. 5, 8., Ap. XXI. 11. 5 ). The twelve days of the Dva- 
dasaha as a sattra are constituted byjthe Prayanlya ( the com- 
mencing rite, an Atiratra ). Prsthya Sadaha***® ( 6 days ), Chan- 
domas which are Ukthyas ( 3 days ) and a tenth day which is 


( Continued from last page ) 

aUo cspalined as aagotras ). I’oi a year lie should not refuse what is 
ofEeied but should not beg. Vide Kitt. XXII. 1. 9-33, L5t. VIII. 2. 1-13. 
The Qosava is a very si range lite. Tiie Tai. Br. II. 7. 6 briefly describes 
it. One who desiies svSrajya may perform it and 5p. ( XXII. 12. 12-20 
and XXII. 13.1-3) states that for a year thereafter he should be 
pailuvrata ( act like cattle ) i. e. should drink water like them and cut 
grass ( with his teeth ) an ! approach his mother &c. (probably only as 
a make-believe ). vrvfa • amaf 

5^1^ I a<T i atrr. XXII. 13. 1-3. Another very 

striking ekSha sacrifice is the Tliis is performed by one who 

desires to die on performing it and to obtain heaven. When the 
Arbhava pavamSna stotra is begun to bo chanted in the third pressing, 
the sacrificer directs the priests to finish the sacrifice and enters tire. 
This sacrifice is called Vide awdawrgrw XVII. 12. 5, 

Jaimini X. 2. 57-61 where Sahara appears to quote some vedic texts 
very similar t j Ap, XXII. 7. 21-25 ‘ sj-; 

• aram ^r^rwr^rTT: 

vjfa: arr^rwr; wjrnnTfT & araga i ’ 

2645. Vide Sat. Br. IV. 5. 4, a4v. X. 1. 11— X, 5. 13, Ap. XXII. 14ff, 
K5t. XXIII, Sah. XVI. 19-30, Lst. IX. 5-12. 

2646. According to KSt. XII. 3. 1 a prsthya jadaha is so constituted 
that the first day is an Agnistoma, the fourth is a Sodalin and the rest 
are Ukthyas, while an Abhiplava sadaha is .^o coustiiuted that the tiist 
and last are Agni^tomas and the ’i' at aie Ukthyas. Theie is also a 
dilfeieuce between the two as regards the stomas. Vide S.B.E. vol. 26 
pp. 402-403 n 4 For the Chandomas, vide Hang’s tr. of. Ait. Br . 
p. 347 «- 
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an Atyagnistoma ( called Avivakya, on which no speaking or 
dispute about errors is allowed ) and the Udayanlya ( con- 
cluding rite, which again is an Atiratra ). The principal 
differences between the Dvadasaha as an ahina and a sattra 
are: (1) a sattra can be performed only by brahmanas, while a 
dvadasaha may be performed by any one of the first three 
varnas ; (3) the sattra may extend over even long periods ( such 
as a year or more ), while a dvadasaha cannot so extend ; (3) in 
the sattra the distinction of yajamana and priests does not 
exist but all are yajamanas and all work as priests, while in 
dvadasaha that distinction exists ; (4) ( as a consequence of the 
above ) in a sattra there are no daksinas. Kat. XII. 1. 4 states 
that wherever in the vedic texts the words ‘upayanti ’ and ‘ asate 
occur it is a sign of a ‘ sattra * ( and so in that case the rules 
about sattras will apply ) but where the word ‘ yajate ’ or 
‘ yajayet ’ is used it is a sign of an ahina. In an ahina only 
the last day is an Atiratra, but in a sattra both the first and last 
days are Atiratras ( Kat. XII. 1. 6 ). 

It is now necessary to say something about a few other 
striking sacrifices. 

Rajasuya . — This is strictly not a purely soma sacrifice, but 
it is a most complex ceremony extending over a very long 
period (more than two years) and comprising a number of 
separate istis ( like the one to Anumati), Soma sacrihces ( like 
Pavitra) and animal sacrifices (Kat. XV. 1. 3). Even the 
briefest statement of the several rites will occupy many pages. 
An attempt will be made to indicate only a few salient features. 

This ceremony could be performed only by a ksatriya. 
There was a difference of view, some holding that it could be 
performed only by him who had not celebrated the Vajapeya 
( Kat. XV. 1. 2), while others held that it should be celebrated 
after Vajapeya ( Asv. IX. 9. 19 ). In the Sat. Br. IX. 3, 4. 8 it is 
said ‘by performing the Rajasnya one becomes a king ( rajan ) 

2617. rrsTT IX. 1. 1, ufvrrrj ( XIII. 3 ) 

add^ before ^rira. Vide Ap. XVIII. 8. 1, K5t. XV. 1. 1 ; 

quoted by Sahara on Jai. XI. 2. 12; S(tn. XV. 13. 1 after 
narrating that Vaiupa secured siiper-omincnoc, complete dominion and 
o\^rlord6hip by perfoiming it stales vsrh 

^ rrsvim <jvru i. The word is derived by 

Sahara as I (on Jai. IV. 4.1). 

Soma ia called rsjan. 
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and by the Vajapeya an emperor ( samrat ) and the position of 
the king is ( obtained ) first and thereafter of emperor. ’ On the 
first day of the bright half of Phalguna the sacrificer under- 
goes diksa for a soma sacrifice called Pavitra, which follows 
the procedure of Agnistoma (Lat. IX. 1. 2, Asv. IX. 3. 2, Kat. 
XY. 1. 6). There was difference of opinion as to the number 
of dtksa days ( La^. IX. 1. 8, Kat. XV. 1. 4 ). The Abhisecanlya 
ceremony which is the principal among the rites of Rajasuya 
took place exactly a year after the Pavitra sacrifice was 
commenced ( Lat. IX. 1. 4 ). At the end of the Abhisecanlya 
the sacrificer did not actually enter into water for the final bath 
( avabhrtha ), but wearing shoes made of boar-skin he repaired 
from the sacrificial ground ( devayajana ) to the water, put into 
the water black antelope horn or the foot portion of a black 
antelope skin and returned wearing shoes of black antelope 
skin ( Lat. IX. 1. 23-24 ). 

There are five offerings commencing the next day after the 
Pavitra sacrifice, one each on one day. Then on the Full Moon 
of Phalguna there is an isti to Anumati ( a purods^ia being 
offered ). Vide Kat, XV. 1. 9 and Ap. XVIII. 8. 10,’ There is 
an offering to Nirrti prepared from the particles of grains that 
fall to the west of the samya from the mill-stone when the 
grains for the purodaSa to Anumati are being ground. The 
particles are taken in the sruva and a firebrand being lighted 
from the daksina fire, the offering is made to the south 
of the vihara on that fire-brand or on some saltish land. On 
the full moon day of Phalguna are begun the caturmasyas ( i. e. 
first the Vaisvadeva, then after four months Varunapraghasas 
and so on ). This goes on for one year. Between the purvans 
of the caturmasyas, the monthly full moon and new moon 
sacrifices are performed. The caturmasyas come to an end with 
the Sunasirlya parva on the first of the bright half of Phalguna. 
After that several rites follow such as the Paiicavatlya in 
five fires in the four directions and in the middle ( Ap. XVIII. 
9. 10-11, Kat, XV. 1. 20-21 ), the Apamarga-homa ( Ap. XVIII. 
9. 15-20, Kat. XV, 2. 1 ff. ). Then there are twelve offerings 
called ‘ ratninam*®** havlihsi ’ performed on twelve days one 

2648. The ‘ ratnius ’ are enumerated somewhat differently in 
different texts, though some are common to all. Vide Tai. S. 1. 8. 9. 1-2, 
Tai. Br. I. 7. 3, Sat. Br. V. 3. 1. ‘ 5VTW I ij# ^ 

I ’ 3. wt. 1. 7. 3. 
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after another in the houses of the ‘ ratnas ’ ( jewels ) viz. of the 
sacrificer himself, his queens and state functionaries ( Kat. 
XV. 3 and Ap. XVIII. 10). The deity to whom an offering is made 
is appropriate to the person in whose house the offering is 
made and the offerings and fees also differ. The twelve persons 
{ according to Kat. ) are the sacrificer, the commander of the 
army, the purohita, the crowned queen, the suta { minstrel ? ), 
gramani ( village headman ), the ksattr ( chamberlain ), sarhgra- 
hltr (treasurer or charioteer?), aksavapa ( superintendent of 
gambling ), govikarta ( hunter ? ), duta or palagala ( courier ), 
parivrkti ( the discarded queen ) and the deities respectively 
are Indra, Agni Anikavat, Brhaspati, Aditi, Varuna, Maruts, 
Savitr, Alvins, Rudra ( for both aksavapa and govikarta ), Agni, 
Nirrti ( the offering in this case is a caru of black rice husked 
with the nails ). The daksinas also vary ( vide Ap. XVIII. 10, 
15-30, Kat. XV. 3. 16-34). Then follow several offerings. Then 
comes the Abhisecanlya rite which is the central ceremony in 
Rajasuya and which lasts for five days ( one day dlksa, three 
days upasads and one sutya day of soma pressings). The dlksa of 
Abhisecanlya ( anointing rite ) is performed on the first of 
Caitra. It is performed on the southern part of the sacrificial 
ground while the DaSapeya is performed on the northern 
portion. In the Abhisecanlya and Dasapeya the hotr must be 
of the Bhrgugotra ( Tandya Br. XVIII. 9. 2, Kat. XV. 4. 1, Sah. 
XV. 13. 2). The Abhisecanlya follows the procedure of theUkthya. 
Soma is bought for both Abhisecanlya and Dasapeya at the same 
time, but half of it (for Dasapeya) is deposited, after being carried 
in a cart, in the house of the brahma priest. Then there are eight 
offerings of caru called Devasu-havirhsi viz. to Savitr, Agni 
Grhapati, Soma Vanaspati, Brhaspati, Indra, Rudra, Mitra, 
Varuna. According to Ap. XVIII. 12. 7-8 after these eight offer- 
ings the brahma priest announces to the ‘ ratnins ’ that the 
sacrificer is their king and refers to the tribes or people occupying 
the country.**'*’ Vide Kat. XV. 4. 15-17 also. At the end of ida 
in the case of these caru offerings the priest brings waters of 
seventeen kinds in seventeen vessels of udumbara wood, viz. 
of the Sarasvatl river, flowing water of a river, water from 
ripples produced by the entrance of a man or animal, water 

2649. ^ Hmr vrsnn i ipr ^•. • 
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from a river drawn against the current, water of the sea, of ocean 
waves, of whirl-pools, of deep steady reservoirs always exposed 
to the sun, rain water in sunshine before it falls on the ground, 
of a lake, of a well, of frost &c. (Kat. XV. 4, 21-42, Ap, XVIII 
13, 1-18 ). All the waters are poured into a vat of udumbara 
which is placed near the seat of Maitravaruna. After the 
Marutvatlya cup is offered in the Ukthya rite, he spreads to the 
east of the vessel of water a tiger skin on the western end of 
which lead is placed. Six homas called Partha**^® are offered 
( Ap. XVIII. 15. 8, Kat. XV. 5. 34 ) and then with a gold piece 
tied in two kusa blades the water in the big vessel is cleansed 
( that is utpavana is performed ) and is distributed in four 
vessels made of palasa, udumbara, nyagrodha and asvattha. 
The sacrificer wears a silken garment ( tarpya, explained by 
Kat. XV. 5. 7-11 ), a white turban ( one end of which hangs 
from the shoulder ) and a mantle. The sacrificer recites the 
Avid formulae®*®' ( Ap, XVIII. 14. 10, Kat. XV, 5. 21, which 
refers to Vaj. S. X. 9 ). The adhvaryu gives a strung bow and 
three arrows to the sacrificer, who puts a copper piece in the 
mouth of a long haired man ( eunuch ) for averting evil { from 
spirits and snakes ? ) ; vide Vaj. S, X 10. The sacrificer treads 
upon the piece of lead and brushes it away with his foot and 
stands on the tiger-skin with a gold piece under his foot and has 
a fillet of gold on his head. The sacrificer holds up his arms. 
He strides in the quarters. The sacrificer stands facing the east 
and the adhvaryu, standing in front of him, first sprinkles him 
with- the holy water contained in the vessel of palasa, the other 
priests follow viz. the brahma sprinkles him from the right 
with water in udumbara vessel and so on. Besides, the king’s 
brother ( Kat. XV, 5. 30) or another ksatriya ( Ap. XVlIi. 16. 3 ) 
sprinkles him with water from the udumbara vessel, a friendly 
ksatriya from the third vessel and a vaisya from the fourth 
( Ap. XVIII. 16. 3-5 says a ksatriya sprinkles water from 
udumbara vessel, a vaisya sprinkles from behind the king with 
water from asvattha vessel and a friend from the common 
people sprinkles from the north side with water in the nyagrodha 

2650. The Sat. Br. V. 3. 5. 4. connects these offerings with Pithu 
Vainya (the first consecrated king of men). The mantras are in 
Vsj. S. X. 5. 

2651. In the Tai. S. 1. 8. 12. 2 the avid formulae are interesting 

and they are : — sTrT^ gtrak atrrtw 

iT??r smu- 
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vessel ). These actions are probably symbolic of the consent 
of all people to the anointing. The sacrificer rubs with the 
antelope horn over the whole of his body the holy water 
sprinkled over him ( Kat. XV. 6. 8 ). According to Kat. XV. 6. 
1-3 at this stage or after the dice play ( to be described later ) 
the hotr priest sitting on a cushion inlaid with gold recites the 
story of Sunahsepa*®** for the sacrificer ’s benefit. Ap. XVIII, 
19. 10 places this recital after the dice-play. Asv, IX. 3. 9 says 
that the story of Sunahsepa is recited to the anointed king 
after the marutvatlya sastra in the Abhisecanlya rite ( and 
before the Niskevalya sastra ), the king being seated on a 
golden cushion and surrounded by his son and ministers. 
The adhvaryu also sits on a cushion inlaid with gold and 
utters the responses ( pratigara) uttering ‘om’ ( as the pratigara) 
at the end of each rk and ‘ tatha ’ at the end of each gathaP^^ 
At the end of the recitation the sacrificer donates a hundred or 
a thousand cows to the hotr and to the adhvaryu and donates 
also their respective cushions. The king takes three strides 
called Visnukrama on the tiger-hide. All the remnants of the 
anointing waters are poured in the palasa vessel and are handed 
over by the anointed king to his son with the words ‘ May my 
son continue this my work and this my prowess, ’ Then two 
bomas are offered ( called namavyatisanjanlya ) in which at 
first the son is declared to be the father of his father and then 
secondly the relationship is rightly put.^®** Vide Ap. XVIII. 
16, 14-15, Kat. XV, 6, 11. Then there is a symbolic march 
for the plunder of cows. As in Vajapeya a chariot is made 
ready, four horses are yoked to it, the sacrificer ascends it, takes 
the chariot in the midst of a group of hundred or more cows 
belonging to his kinsmen collected to the north of the ahavanlya. 


2652. Vide Ait. Br. 33 for the story. S5n. ( XV. 17. 27 ) contains 
( with a very few additions end slight variations ) the whole of the Ait. 
Br. passage on the story of SunaWepa. 

2653. vrarK ^ rn«Tvi:i a4v. IX. 3. 11, Kat. XV. 6. 3, 
Ap. XVIII. 19. 13. For example, he responds with ‘ tathlE ’ at the end 
of each of the ten gStligs from fvTO in the Ait. Br. But some of the 
verses like sisi (Rg. I. 21. 1 quoted in Ait. Br. 33. 4) are rks. There 
is no pratigara except at the end of rk verses and gSthas, when the 
Sunahsepa story is narrated. 

2654. As an example may be given this. 

UTTS i com. on 

Kat. VSj. K X. 20 refers to this 
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touches one of them with the string of his bow and says ‘ I 
seize these. ’ Then he restores to the owner as many cows as 
are collected or more and returns to the sacrificial ground and 
makes four offerings called Rathavimocaniya. Vide Kat. XV. 
6. 13-23. Lat. ( IX. 1. 14-22 ) gives a more graphic account 
that at the time of giving gifts, the king’s kinsmen are collected 
with their wealth, arrows are discharged at them by the 
sacrificer, they themselves bring back the arrows and declare 
‘ O king, may you be victorious. ’ One-tbird of their wealth is 
distributed among the priests, one-third is given at the time of 
the Dasapeya to the worthy brahinanas brought in that rite, 
one-third is returned to the kinsmen, villages are bestowed on 
them and they become rajanyas ( king’s nobles ) but not worthy 
of coronation. Before getting down from the chariot he puts 
on boar-skin shoes, bows to the earth with ‘ 0 mother earth ! 
do not injure me nor may I injure thee ’ ( Vaj. S. X. 23, Tai. S, 
I. 8. 15. 1 ). The king then sits on a chair or throne made of 
khadira that is placed in front of the agnldhrlya shed ( Ap, 
XVIII. 18. 5-8, Kat. XV. 7, 1-4 ). The priests and the ‘ratnins’ 
take seats round him ; the brahma priest ( the purobita or 
adhvaryu according to Kat. XV. 7, 11 ) hands over the sphya to 
the king, from whom it passes on to several persons viz. the 
king’s brother, sQta, sthapati, village headman, kinsman ( Ap. 
XVIII. 18. 14-16 ). According to Kat. ( XV. 7. 13 ) the kinsmen 
and the pratiprasthatr mark out a place for dice play with the 
sphya ( according to Ap. XVIII. 18. 16 the superintendent of 
gambling does so). On the ground so marked a quadrangular 
hut or shed is erected. Five dice are handed over to the king 
who is lightly struck by the priests with sticks of sacrificial 
trees. The king calls as umpires ( upalrastr ) the samgrahltr, 
the bhagadugha ( collector of taxes ) and the ksattr ( Ap. XVIII. 
19. 6-8 ). The play is so arranged that the best throw ( of the 
dice ) comes to the king and the worst to his kinsman.®'®® It 
appears that the dice play required golden pieces also beyond 
a hundred or a thousand in number ( Ap. XVIII. 19. 1 ). 
According to Kat. ( XV. 7. 25-26 ) the king actually undergoes 
the avabhrtha bath, while LatySyana as stated above differs. 
After the offering of anubandhya cow and the performance of 
the udavasSnlya isti, a cake prepared from a mixture of rice 

2655. ^ T5r^v!rT?i3T5j»ifa*^: • )Er;iraTV * 1 ^ i Kat. 

XV. 7. 18-19. ^ and are tlirows of dice. It is difficult to find 
out how exactly dice-play took place. Vide Eggeling’s note in S.B.E. 
vol. 41 pp. 106-107. 
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and barley and baked on twelve poteherds is offered to Indra 
and Visnu. For ten days after the Abhisecanlya he offers 
successively on each day (fferings called ‘ saihsrpara bavlihsi’ 
respectively to Savitr, Sarasvatl, Tvastr, Pusan, Indra, Brhas- 
pati, Varuna, Agni, Soma, Visnu { Kat. XV. 8. 1-4, Ap. XVIII. 
20. 7 which says they are ten or seven and they begin with 
Agni; Asv. IX. 4. 6 speaks of only seven ). Each of these is 
offered in fire set up in a devayajana to the east of the prece- 
ding one and the last of the t®n is offered in the shed prepared 
for the Dasapeya rite ( Ap, XVIII. 20. 8-10, Kat. XV. 8. 2-3 ). 
On each of the ten ( or seven ) istis ( of saihsrpSin havlihsi ) he 
offers to the priests ordinary or golden lotus flowers and on the 
tenth day he wears a garland made of those flowers. That 
becomes his consecration (diksa) for the next rite, viz. Dasapeya. 
Jaimini declares (in XI. 2. 57-62) that though soma is purchas- 
ed for both Abhisecanlya and Dasapeya at the same time ( vide 
p. 1216 above), yet in the two ekahas the whole procedure of soma 
sacrifices is repeated. A different proposition is stated in Kat, 
XV. 8. 10-13 ( except as to diksa and avabhrtha which are 
repeated in both rites). On the tenth day after the Abhisecanlya 
is finished the Datapeya is performed (Lat. IX. 2. 1, Kat, XV. 8. 
14 says on the 7th day i. e. on 7th of the bright half of Caitra ). 
This rite is so called because in it each of the ten camasas 
( cups ) of soma are partaken of by ten brahmanas ( Asv. IX. 3, 
18, Ap. XVIII. 21. 3 ). The brahmanas are the ten rtviks who 
ordinarily partake of the soma in camasas plus 90 more ( called 
anuprasarpakas ) who possess special qualifications, viz. whose 
ten ancestors on the father’s and mother’s sides were masters 
of Vedic lore, had rigorously performed their duties and were 
engaged in holy actions and who had no sexual or marital 
alliances with non-brahmanas^®** ( vide Asv, IX. 3. 19-21, San. 

2656. Vide uute 5i4 lo.' llic jjas^juge of asv. Aoouriliiig :u Ap. 
XVIII. 21. 3-4 and K3t. XV. 8. 16 the ten ancestors on the father’s side 
only should have been drinkers of Soma. Vide Lat. IX. 2. 5-7. The 
VT<(l»Ud HI 3. 4. ISsays^iq^w jfiumted (rimv- 

oraj? ) vft T?) RT vsvfff ( VH'TXViT? ). The editor, Dr. 

Ilaghu Vira, was puzzled by this sutra. It me.ans ( when corrected as 
shown ) that the priests and others who came to drink soma and could 
not trace ten generations of soma-drinkers entered after reciting a 
verse out of the verses that begin with the words ‘ piba somain ’ ( like 
Rg. VI. 17. 1 or VII. 22. 1 ) and the verse ‘ why do you ask the brS- 
hmana about his father or mother ’ ( Kathaka Saih. 30. 1 or Maitra- 
ya^ t S. ^. 8. 1 ).^ The verge is; TVtTT t%5 y H ri tf I 

W fvUT w NtTUr?: N 
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XV. 14. 8-11 ). Kat. XV. 8. 17 gives an option that one need 
not investigate whether the ten ancestors of each were soma- 
drinkers, but the one hundred brahmanas should enter the sadas 
after reciting Vaj. S. X. 30. 

Fees are prescribed at many of the constituent rites in 
Rajasuya, but special fees are mentioned in connection with 
the Abhisecanlya and Dasapeya (Asv, IX. 4. 2 ff ). At the 
Abhisecanlya Asv. recommends 32000 cows to each of the four 
principal priests, 16000 to each of the first assistants of the 
four, 8000 to each of the next four, 4000 to each of the last 
group of four ( Asv. IX. 4. 3-5 ). These come to the huge figure 
of 240000 cows. Vide Sah. XV. 16. 16-19 also for such large 
figures. At the Dasapeya 1000 cows are the fee and then there 
are special rewards for the 16 priests ( Asv. IX. 4 . 7-20, Ap, 
XVIII. 21. 6-7, Kat. XV. 8. 23-27, Lat. IX. 2. 9-15 ) viz. a 
golden chain, a horse, a milch cow ( with calf ), a goat, two 
golden ear-rings, two silver ear-rings, twelve five year old 
pregnant cows, a barren cow, a round golden ornament (rukma), 
a bull, cotton cloth, a thick hempen piece of cloth, a cart full 
of barley drawn by an ox, an ox, a heifer, a young three year 
old bull respectively to udgatr, his three assistants, adhvaryu, 
pratiprasthatr, brahma, maitravaruna, hotr, brahmanacchariisin, 
potr, nes^r, acchavaka, agnldhra, unnetr and gravastut. 

For one year after the avabhrtha bath in Dasapeya, the 
king has to keep certain observances ( called devavratas in Lat. 
IX. 2. 17 ff ) viz. he should not plunge in water for daily bath 
but should only rub his body with water, should always brush 
his teeth, pare his nails, should not cut his hair (but may shave 
the mustache or beard ), should sleep in the sacrificial fire-shed 
on a tiger-skin with its hair upwards, should daily offer fuel- 
sticks ; his subjects ( except brahmanas ) should not cut their 
hair for a year, nor should horses’ hair be cut for a year. For 
a year he should never walk on the ground unless he wears 
shoes ( Kat. XV. 8. 29 ). 

There are several minor offerings, such as those called 
pancabila in four quarters and in the midst ( Kat. XV. 9. 1-3 ), 
twelve prayuj offerings at the interval of a month or on two 
days ( Kat. XV. 9. 11-14, Ap. XVIII. 22. 5-7 ). 

At the end of a year from the Dasapeya took place the rite 
called Ke&avapanlya®'” which followed the procedure of the 

2657. i com. 

on IX. 3. 1. 
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Atiratra sacrifice (Asv. IX. 3. 24 ) and in which hair grown for 
a year were cut off. About the exact time of the rite there 
were different views. The com. on Asv. says it was performed 
on some day in the bright half of Vaisakha, while the com. on 
Kat. XV. 9. 20 says that the pressing day of Kefiavapanlya fell 
on the Full moon day of Jyestha. Vide also Lst. IX, 3. 1-3. 
Then follow two rites called Vyusti-dviratra ( dviratra for 
prosperity ), which were respectively ( first ) an Agnistoma and 
( the 2nd ) an Atiratra performed at the interval of one month 
( Kat. XV. 9, 21-23, A§v. IX. 3. 25-26 ). There were several 
views about the time of their performance ( Lat. IX. 3. 5-9, Ap. 
XVIII. 22. 14-16 ). Then one month after the 2nd Vyustidvi- 
ratra ( i. e. on Sravana Full Moon day ) was performed the rite 
called Ksatradhrti ( lit. stability of martial power ) which 
followed the procedure of Agnistoma (Asv. IX. 3. 27, Lat. IX. 3. 
13 ). San. ( XV. 16. 10-11 ) refers to the legend that Kurus lost 
in each battle because they did not offer the Ksatra-dhrti rite,’*** 
According to Sat. Br. V. 5. 5. 6-9 in place of the Udavasanlya 
there was the Traidhatavl isti in which a cake prepared of 
barley and rice mixed together was offered. This finished the 
Rajasuya, but one month after it in the bright half the SautrS- 
manl isti was performed. This last is dealt with separately 
below. 

It will have been seen that this complex rite is full of 
symbolic elements and also popular elements like dice-play. 

In the sabhaparva of the Mahabharata ( chap. 33-35 ) there 
is a description of the Rajasuya performed by Yudhisthira, but 
it is of the vaguest sort and does not go into any details. 
Vide Jai, IV. 4. 1-4 (the dice-play has no independent fruit 
and that it, though held for the cow referred to in Ap. 
XVIII. 19. 2, is not an ahga of the abhisecanlya only, but really 
of the whole Rajasuya ), V. 2. 13-15 ( in the offerings called 
Devasuhavirhsi, which are prepared from several kinds of corn, 
the mortar is one for pounding all the corns one after another ), 
XI. 4. 1-3, XI. 4. 4-7 ( the priests chosen at the beginning 
should continue to work till the end ), XI. 4. 8-10 ( about the 
offerings in the houses of the ‘ ratnins ’ ), XL 4. 43 ( the mantra 


2658. 3^2^ ssr??? i wgrnnn ? 
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recited at the time of beating corn in tbe mortar has to be 
repeated in the Devasuhaviriisi ) ; II. 3, 3 ( holds that the isti in 
which puroda^as are offered to Agni and others and in which 
the fees are various such as gold and which is called Avesti is 
a separate isti and that though in the Rajasuya it is performed 
only by a king, it can be performed independently of RajasQya 
by a brahmana in a somewhat different order of offerings).*”* 


2659. For details about RajasUya, vide Tai. S. I. 8. 1-17, Tai. Br. 
I. 4. 9-10, Sat. Br. V. 2. 3-5, Ait. Br. VII. 13 and VIII., Tapdya Br. 
XVIII. 8-11, Ap. XVIII. 8-22, Kat. XV. 1-9, a4v. IX. 3-4, Lat. 
IX. 1-3, San. XV. 12 2, Baud. XII ; S. B. E. vol. 41 pp. XXIV ff, vol. 44 
pp. XV ff. Prof. Keith’s ‘ Rel. and Phil, of the Veda ’ part 2, p. 340, and 
Intro, to Tai. S. pp. CXI-CXIII, Weber’s ‘ Die Ksnigsweihe den RSja- 
suya ’ ( Berlin, 1893 ), which last contains an exhaustive treatment 
( pp. 1-158 ) of the Rajasuya. 



CHAPTER XXXV 

SAUTRAMANF®"’ AND OTHER SACRIFICES 

This rite is included among the seven forms of havir- 
yajhas (Gaut. VIII. 20, Lat. V, 4, 23). It is not a soma sacrifice 
but is a combination of an isti with animal sacrifice ( Sat. Br. 
XII. 7. 2. 10 )• The chief characteristic of it is the offering of 
sura ( wine ) in it. In modern times milk is offered in place 
of sura in the Sautramanl. According to Lat V. 4. 20 and Ap. 
XIX. 5. 1 there are two kinds of this rite, viz. Kaukill and 
Caraka-sautramanl ( or the ordinary one ). Kaukill is an 
independent rite, while the ordinary Sautramanl is performed 
at the end of the RajasQya ( one month after it ) and also at 
the end of the piling of the fire-altar ( agnicayana ). Lat. V. 
4. 21 states that there is chanting of samans only in the Kaukill 
and not in the other variety and according to Kat. XIX. 5. 1 
( com. ) it is the brahma that chants the Saman to Indra in the 
Brhatl tune (viz. Vaj. S. XX. 30 ) Ap. XIX. 1. 2. states that 
in the ordinary sautramanl the procedure is that of the nirudha- 
pasubandha and that ( XIX. 5. 2 ) in Kaukill also the same 
procedure applies. There are two fires as in Varunapraghasa, 
but the southern one is not established on a vedi { Kat. XIX. 2. 1 
and V. 4. 12 ). Some held ( as is done by Sat. Br, XII. 7. 3. 7 ) 
there were two vedis behind which two mounds were raised, one 
for cups of milk and the other for cups of sura. The rite takes 
four days, during the first three out of which wine is prepared 
from various ingredients, while on the last day three cups of 
milk and three of sura are offered to Asvins, Sarasvatl and 
Indra and animals are slaughtered for the same three. 

In this rite the victims are a reddish-white goat for the 
Asvins, an ewe for Sarasvatl, and a bull for Indra Sutraman 
( San. XV. 15. 1-4, Asv. HI. 9. 2 ). A brief description of the 
method in which wine was prepared in the Sautramanl is given 
below from the Sat. Br. V. 5. 4, XII. 7. 2, Kat. XV. 9. 28-30, 


2660. The word SautramapT is derived from sutraman ( a good 
protector )', an epithet of Indra ( vide Rg. X. 131. 6-7 ). Sat. Br. 
V. 5. 4. 12 derives it aa * one who was well saved ( by the Alvina ) 
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XIX. 1-2 ( and com. thereon ). Rice-grains*®*’ ( or malted rice 
grains and malted barley or ^yamaka ) germinated and un- 
germinated covered in linen cloth are purchased from an 
eunuch in exchange for lead, wool and fried grain for 
thread. This purchase takes place on the southern one of 
the vedis specially prepared for this rite near the peg 
called antahpStya on a hide. The rice grains are cooked in 
plenty of water and the malted barley grains are powdered and 
boiled. The water and scum are strained through woollen cloth. 
The hair of the lion, the wolf and the tiger are thrown into the 
mixture ( this is symbolic of the characteristics of prowess, 
impetuosity and fury found in those wild beasts ). Certain 
vegetable substances such as myrobalans, ginger, nutmeg 
( which serve as yeast and are mentioned in the note below ), 
are powdered and boiled in plenty of water. The hot watery 
scum from the two pots of boiled rice and powdered barley is 
taken into two vessels and the extract of vegetables is poured 
in both of them, the mixture being called masara. The boiled 
rice and barley arc also mixed with the extract of powdered 
vegetables, put in a kuinbhl ( a big jar ) along with contents of 
the masara vessels and the jar is placed in a pit dug to the 
south-west of the sacrificial hall and kept there for three nights. 
On the first day the milk of one cow meant for Alvins 
is poured into the kumbhl placed in the pit and powder 
of saspa is added. The next day the milk of two cows meant 
for Sarasvatl is poured into the kumbhl and powder of tokma 
is added. On the third milk of three cows meant for Indra is 
added and also the powder of fried rice grains ( laja ). To the 
west of the mound prepared on the southern vedi a pit is dug 
( outside the vedi according to com. on Kat. XIX. 2. 7. ) on 
which is spread bull’s hide over which a sieve of bamboo is 
held and the liquid from the large jar is poured over the sieve 
( called karotara ).**®^ The wine thus purified is collected in a 

2661. Kat. (XIX. 1. 18 2) uses tlie words (malted rice or grass), 
ut^rr ( malted barley ), wjrf ( vegetable substances ). The com. on Kat. 
XIX. 1. 20 quotes verses specifying these latter : 

^ I I =^5??- 

I n '3’ ^ 

I t • ‘ Ap. XIX. 5. 4 defines 

differently. 

2662. Ap. XIX. 5-6 and Baud. XVII. 31-32 state methods of preparing 
snrS which differ in several details, though the principle is the same. It is 
prepared by fermentation from rice, barley and other corn. So this snrS 
would be ‘ pai?ti ’ out of the three varieties mentioned in Manu XI. 94. 

H. D. 154 
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aata ( a vessel of palasa wood ) and it is further purified by 
means of the hair of the tail of a cow and a horse. Of this 
purified wine the pratiprastbatr fills the cups for being offered 
to the three deities, viz. the Asvins, Sarasvatl and Indra. Either 
one or three cups are filled for each of the three deities ( Kat- 
XY. 10. 13 ). This is done after the offering of the omentum 
and after marjana. According to Ap. XIX. 2. 9-1 1 and Kat. 
XV. 10. 12 powders of buvala, karkandhu and badara fruits are 
added to the wine in the cups and they are offered in the 
daksina fire ( Kat. XV. 10. 17 ). There was only one puronu- 
vakya, one praiaa and one yajya for all cups.*®** On the 
daksina fire a vessel having a hundred holes covered with a 
hair strainer and gold and containing the remnants of the 
wine cups was hung by means of a si/cya and the trickling 
drops of wine were offered to pitrs called Somavat, Barhisad 
and Agnisvatta with Vaj. S. XIX. 52-60. It is to be noted that 
the remnants of the wine were not drunk by the priests, but 
were either drunk by a brahmana hired for the purpose ( Ap. 
XIX. 3.3) or they were poured over an ant-hill. Asv. (III. 9.5-6) 
says that the priests muttered a verse ( which is Vaj. S. XIX. 
35 ) and only smelt the remnants of the wine offered ( this is 
called pranabhaksa ). San. notes that some teachers recited 
the puronuvakya, yajya and praisa in an entirely changed 
form ( probably as directly mentioning only sura and not in 
the phraseology of soma ) but it should not be so done, since 
that is a method fit only for asuras. From this one may plausibly 
argue that the Sautramanl was practised among Asuras ( non- 
Aryan people or schismatics ) and was adopted by the Vedic 
Aryans, with appropriate changes. But it is clear that the 
drinking of sura by priests was condemned even then.**®* Eggel- 


2663. Vide .A^v. III. 9. 3. The piironuvSkyS is Rg. X. 131. 4, the 
yajya is Rg. X. 131. 5 and tlie praifa to the hotr to repeat the yajyS is : 

ffmm: grpoTT i ’ { a4v. hi. 9. 3. ). it will be noticed that 
sura is refened to in terms of soma. S^n. says ‘ I 

3|’ tTsiT ^ tnf ’■ A^ccording to Siln. the adhvarj’u recited Vsj. 

S. XIX. 34 ( = Tai. Br. II, 6. 3 ) and the pratiprasthStr and udgSti 
recite Vaj. S. XIX. 35 as the mantra for smelling sur5. Vide Lat. V. 4.15 
also for 

2664. 4igiui tnangi srnr. XIX. 3. 3. This is quoted 
by^Sabara on Jai. Ill 5. 15. niVT- ( Xlll. 8. 28-31’) has ‘ ariar'’T q fr ^ ' pi f r? 

vrcTiTg i ... ^ f^ t H%eTt 3f- 

Vta I >. Vide note 1892 for a quotation from Tai. Br. to the same effect. 
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ing ( in S. B. E. vol. 44 p. 246 n ) does not appear to be right so 
far at least as the sutra literature goes when he says that the 
priests drank the remnants of the wine cups ( though the Sat. 
Br. uses the somewhat doubtful word * bhaksayanti ’ which 
in the sutras also means ‘ smelling ’ ), 

All three animals in the sautramanl may be goats, A fourth 
animal was offered to Brhaspati under certain circumstances 
( Ap. XIX. 2. 1-2 ). Though the omentum of the victims was 
offered to Asvins, Sarasvatl and Indra, the pasupurodasas were 
offered to Indra, Savitr and Varuna ( Asv. III. 9. 2 ). This rite 
was performed at the end of Rajasuya or for one who performs 
caijana or for one who suffers from purging due to excessive 
drinking of soma beverage or who vomits soma or from the 
openings of whose body ( except the mouth ) soma flows out. 
The independent ( kaukill ) sautramanl was performed for a 
brahraana who desired prosperity, or for a king who was driven 
from his kingdom or for one who had no cattle ( Kat, XIX, 1, 
2-4). In the beginning and at the end there was a cam to Vditi. 

The northern vedi is in extent only one-third of the vedi 
for a soma sacrifice. When the uttaravedi is being prepared 
the pratiprastha.tr takes earth from the catvEla pit, makes a 
mound to the south of the uttaravedi, a second mound for 
keeping wine cups in front of the daksina fire, brings fire from 
the daksina fire and establishes it on the mound which is to 
the south of the uttaravedi According to Kat. XIX. 2. 11 
(which is part of the description of the independent sautramanl) 
the adhvaryu purifies on the northern vedi milk contained in 
a vessel made of reeds ( vetasa ) and fills cups of milk, the one 
for Asvins being made of asvattha wood, and those for 
Sarasvatl and Indra being made of udurabara and nyagrodha. 
The three cups of milk are offered together by the adhvaryu. 
After the offering to Vanaspati in the animal sacrifice a couch 
of munja cords is placed between the two vedis and the sacri. 
ficer sits on the couch which is covered with a black antelope 
skin with a silver piece under his left foot and a golden one 
under his right foot. The adhvaryu offers thirty-two cups of 
vasa ( fat ) from vessels made of the hoofs of bulls with Vaj. 
S. XIX. 80-95. The remnants of fat are contained in a sata 
( vessel ) of reeds. The adhvaryu sprinkles over the yajamana 
whose body has been rendered fragrant with unguents the 
liquid from that vessel till it trickles down up to his mouth. 
The adhvaryu touches the sacrificer who summons his men 
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and servants calling them by auspicious names ( such as 
susloka ). The men lift him gradually first up to the knee, 
then up to the navel &c. The sacrificer alights on a black 
antelope skin when a 33rd cup of fat is taken, a saman in the 
Brhat tune for Indra (Vaj S, XX. 30) is chanted by the brahma 
priest and the nidhana (finale) of it differs according to the 
varna of the sacrificer*®**^ and is sung in chorus by all and 
then the 33rd cup is offered. There is the final purificatory 
bath as in Somayaga. Finally, after the caru to Aditi amiksa 
is offered to Mitra and Varuna and then an animal to Indra 
Vayodhas. Jaimini lays down certain propositions about the 
Sautraraanl. In III. 5. 14-15 be states that all the contents of 
the grahas of milk are offered in the fire on the northern vedi 
and of the wine cups into the southern fire and nothing is left 
out of them for being offered as Svistakrt offering or for the 
purpose of ida. In IV. 3. 39-31 it is established that when the 
Vedic text says ‘after piling the fire altar one should perform 
SautramanI ’ there is no injunction about the time of performing 
Sautraraanl but what is declared is that the SautramanI is an 
ahga ( a subordinate constituent ) of the principal rite viz. 
agnioayana and in IX. 3- 40-41 it is stated with reference to 
the same text that the sautraraanl is not necessarily performed 
immediately after agnicayana but on the Full Moon day or 
New Moon day thereafter. In VIII. 3. 1-9 Jaimini declares 
that though the sura offered in SautramanI is spoken of as soma 
and though several actions such as purchase of sura, tying 
in cloth are common to sura and soma, the general procedure 
to be followed in SautramanI is that of darsapurnamasa and 
not of soma sacrifice and that sura is spoken of as soma by 
way of lauding the offering of wine cups.®*** 

Asvamedha ( Horse-sacrifice ). 

This is one of the most ancient sacrifices. Ng. 1. 163 and 163 
show that the horse-sacrifice was in vogue long before the com- 
position of those two hymns. It was believed, as said above 

2664 a frsTv^ mu ffn i wrafv 

1 XIX. 5. 3 5; vide LSt. V. 4. 19 for a similar rule. 

2665. Vide for details Tai. S. 1. 8. 2, Vsj. S. XIX and XX, Tai. Br. 
I. 4. 2, I. 8. 5-6, II. 6-7, 6at. Br. V. 5. 4-5, XII. 7-8, A4v. III. 9, San. 
XV. 15, Lat. V. 4. 11 £E, Kst. XV. 9-10, XIX, Ap. XIX. 1-10, Prof. 
Kicth’a Intro, to Tai.S.pp.CXXII-CXXIII and ‘Religioiijand Philosophy 
of Veda part 2, pp. 352-354, 
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( on p. 982 ), by the composer of those hymns that the horse 
when sacrificed went to heaven, A goat was led in front of the 
horse ( Jig. I. 162, 2-3 and I. 163. 12 ). The horse was decked 
with ornaments, it was anointed with the svaru ( L 162. 9 ) and 
it perambulated fire thrice or fire was carried round it thrice 
( I. 162. 4 ) ; cloth and a piece of gold are provided for the dead 
body of the horse to lie down upon ( I. 162. 16 ). Horse’s flesh 
was cooked in a pot called ukha ( I. 162. 13 ) and offered in fire 
( I. 162. 19 ); 34 ribs are mentioned in Rg. I. 162. 18, while 
26 ribs are mentioned in other texts'with reference to the goat. 
It appears that aguh, yajya and vasatkara were uttered in 
making offerings of the horse’s flesh ( fig. I. 162. 15 ). The 
horse is identified with Aditya, Trita and Yama ( Ilg. I. 163. 3 ). 

This rite is described in the Sat. Br. XIII. 1-5, Tai. Br. 
HI. 8-9, in which several ancient monarchs are “enumeiated 
who performed the Asvamedha. The Tai. Br. III. 8. 9 identi- 
fies the Asvamedha with the kingdom and states ‘ he, who 
being weak, offers an Asvamedha, is indeed thrown away ( lit. 
spilt away ). If the enemies ( of the king ) were to secure the 
horse, the sacrifice would be destroyed The sutras closely 
follow the Brahmanas. The Asvamedha is deemed in the 
sutras to be an ahim of three pressing days ( Asv. X. 8. 1, com. 
on Kat. XX. 1. 1., San. XVL 1. 2 ). A paramount sovereign 
( sarvabhauma ) or a crowned king who is not a sSrva- 
bhauma may perform this sacrifice ( Ap. XX. 1, 1, Lit, 
IX 10. 17 ), Asv. X 6. 1 states ( probably following the Ait, ^ 
Br. about the Mahabhiseka in Rijasuya ) that one who desires 
to secure all objects, to win all victories ( including one over 
his own senses ) and to attain all prosperity may perform 
Asvamedha. A beginning is made on the 8th or 9th of the 
bright half of Phalguna or on the same days of Jyestha or 


2666. ^ i TO ^ W t vg- 

fir^I 3 ?^ art- HI- 8. 9. The Ait I5r. doc? not des- 

cribe the Asvamedha, but the Mahabhijcka ( called Aindra ) of the 
Rajaauya. 

2667. 

Huw t 3rT*sr. X. 6. 1 ; H V nrsTsiwTV hwt - 

n^rr vruat »r%rr ^rrirrsv viNv to- 

ps# TOP PtSItlPPHTfuromP UWStTTp'cPT '^PtrPtPPTP: HtPlgS WIPTl^t 
PTOfftf fTS^PTOTiPi (jprnraw Pfrfiftpiw ^rrrfpcpt- 

I wr. 39. 1. The words from piwrsp to arc quite 

familiar to all brShmanas even in modern times. 
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Asadha according to some ( Kafc. XX. 1. 2-3, Lat. IX, 9. 6-7 ). 
Ap. holds that it should be begun on the Full Moon of Caitra 
( yy , 1. 4 ). Rice from four vessels, four anjalts and four 
handfuls is cooked (it is called brahmaudana); it is smeared 
with ghee and given to the four principal priests who are also 
given one thousand cows each and gold weighing one hundred 
berries ( Kat. XX. 1, 4-6, Lat. IX 9. 8 ). Two istis are per- 
formed, the first for Agni Murdhanvan and the 2nd for Pusan 
( Asv. X, 6. 2-5, kat. XX 1. 25 ). The yajamana cuts off his 
hair, pares his nails, brushes the teeth, bathes, puts on new 
garments, wears a golden ornament ( niska ), observes silence. 
Vide Tai. Br. Ill, 8. 1 and Ap. XX. 4. 9-14 for these. His four 
queens well-decked and wearing niskas come near the king, the 
crowned queen accompanied by princesses, the 2nd queen 
( vavata, the favourite one ) accompanied by daughters of ksa- 
triyas, the third ( parivrkti, the discarded one ) accompanied by 
daughters of sutas and village headmen and the fourth ( pala- 
gall, of low origin ) accompanied by daughters of ksattrs 
( charaherlains ) and sarhgrahltrs. ***® The yajamana enters the 
fire-hall and sits to the west of the garhapatya faeing the 
north. 

Various rules are stated about the horse’s colour and other 
qualities ( Sat. Br. XIII. 4. 2. 4, Kat. XX 1. 29-35, Lat. IX, 9. 4 ). 
The horse must be all white with dark circular spots and 
of great speed, or the front part of its body may be dark and 
the rest of the body white, or it may have a tuft of dark blue 
hair. The horse is sprinkled with holy water by the four 
principal priests standing in the four directions (from the east), 
each surrounded respectively by a hundred princes, a hundred 
ugras who are not kings, by sutas and village headmen, and 
by chamberlains and saihgrahltrs ( Ap, XX. 4 , Sat. XIV. 1. 31 ). 
A dog with four eyes ( i. e. having two natural eyes and two 
depressions in the skin above the eyes ) is killed by a man 
of the ayogava caste or by a voluptuary with the pestle of 
sidhraka wood. The horse is made to enter water and the 
corpse of the dog is with a loop of reeds made to float under 
the horse (Ap. XX..3.6-13, Kat. XXI. 38 ff., Sat. XIV. 1. 30-34). 
The horse is brought near the fire and offerings are made 
in the fire till the water ceases to drip down from the horse’s 
body ( Kat XX. 2. 3-5 ). A girdle made of raunja grass or of 

2668. Tn ravtTHT 7r5rin5T?v wr wrvnn i atwnWfTT vnf wti 

IX. 10. 1-2. 
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darbhas 12 or 13 aratnis long and smeared with the ajya that 
remains after being poured over the brahmaudana is invoked 
with the mantra ‘ imam — agrbhnan ra^anarh rtasya ’ ( Tai. 
S. IV. I. 2. 1, Vaj. S. 22. 2 ) and the horse is bound with it after 
taking the permission of the brahma priest. The horse, having 
water sprinkled over it with mantras and after the sacrificer 
repeats into its right ear the several appellations for a horse 
( Ap. XX. 5. 1-9 ), is let off to roam over the country accom- 
panied by four hundred guards with the mantra ‘ O gods, the 
guardians of quarters, protect this horse &o.’ ( Vaj. S. XXII. 19, 
Tai. S. VII. 1. 12. 1 ). The guards include one hundred princes 
deserving to be seated on couches in the presence of the king, 
wearing armour and the other guards are armed with swords, 
arrows and thick clubs according to their rank ( Tai. Br. III. 
8. 9, Ap. XX. 5., 10-14, Kat. XX. 2. 11 ). The horse is allowed 
to roam for a year where it likes and is not made to turn 
back, but it is prevented from associating with mares or 
plunging into water for a bath { Kat. XX 2. 12-13 ). While 
doing their duty of guarding the horse, the guards are to subsist 
by demanding food from brahmanas who do not know the 
procedure of Asvamedha ( or depriving them of it ) or on cooked 
food taken from all brahmanas; they may stay in the houses 
of chariot-makers ( Ap. XX. 5. 15-18, Kat. XX. 2. 15-16 ). 
Every day during the year that the horse is absent, tliree istis 
are offered to Savitr in the. morning, mid-day and evening, 
when Savitr is respectively addressed as Satyaprasava, Prasa- 
vitr and Asaviir, ( Asv. X. 6. 8, Lat. IX. 9. 10, Kat. XX. 2. 6). 
When the prayaja offerings are made a brahmana ( other than 
the, priests) with a vIna chants three laudatory gdthas in 
honour of the king composed by himself stating ‘ you donated 
this, you performed such and such a sacrifice, you cooked food 
for distribution ’ ( Ap. XX 6. 5, Kat. XX. 2. 7 ). This singing 
took place thrice a day afte^the isti to Savitr { Sat. Br. XIII. 
4. 2. 8-14, Tai. Br. III. 9. 14). A ksatriya lute player also sang 
three laudatory songs ( Sat. Br. XIII. 1.5.6, Ap. XX 6. 14 ) 
referring to the battles fought and victories won by the sacri- 
ficer. Every day for a year after the isti to Savitr is finished 
the hotr sitting on a golden cushion to the south of the 
^ ahavanlya fire recites to the crowned king surrounded by his 
sons and ministers the narratives called ‘Pariplava’ (revolving 
or recurring legends ). When about to commence the Pariplava 
the hotr makes the summons ‘ adhvaryoS ’ and the adhvaryu 
seated on a golden seat ( with four legs ) responds with ‘ho 
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hotar ’ ( Mr. X. 6. 10-13 The other priests also sit down on 
cushions or boards and bands of singers holding lutes sit down 
to the south and sing of the good deeds of the king along with 
those of his ancestors ( Ap. XX. 6. 13 ). As the king is thus 
engaged in sacrifices and in listening to the Pariplava’®^® and to 
the songs, Ap. ( XX. 3. 1-2 ) notes that, till the A^vamedha is 
performed, the adhvaryu becomes the king, as the sacrificer 
( the crowned king ) declares ‘ O brahmanas and nobles ! this 
adhvaryu is your king. Whatever honour you ( usually pay 
to me ) should be paid to him. May whatever he does be 
regarded as done by you. ’ Asv. ( X 7. 1-10 ) sets out what the 
Pariplava is. Sat. Br. XIII. 4. 3 and Sah. XVI. 2 also deal at 
length with the Pariplava and they agree with Mr. in most 
places. For ten days one after another different texts are 
recited. and this goes on for a year in narrative cycles of ten 
days. On the first day the hotr says ‘ Manu was the son of 
Vivasvat, men are his subjects ’ and points at the house-holders 
sitting down in the sacrificial hail with ‘ they ( men as subjects 
of Manu ) are here sitting down ’ and then recites some one 
hymn of the Pgveda saying ‘ to-day the Veda is that of rks. ’ 
On the f econd day he says ‘ Yama is the son of Vivasvat, the 
pitrs are his subjects ’ and points to the old men assembled and 
recites one anuvaka from the Yajurveda. On the 3rd day 
Varuna and the gandharvas ( as his subjects identified with fine 
looking young men ) are mentioned and some hymn from the 
Atharva-veda dealing with diseases and their cure was narrated. 
On the 4th day the narration relates to Soma, son of Visnu and 
Apsarases ( identified with beautiful young women), and some 


2669. Various methods of response ( ) are mentioned by Ap. 

and others. ‘ ficu 

I eff m i ’ arpr. XX. 6. 11-12 ; ‘ 1 ’ 

XX. 3. 2; I 16. 1. 27. Ap. (XX. 6.7) 

says that Pariplava and Bhauvanyava are recited every day for a year. 

2670. The following quotations will illustrate the PSriplava recital. 

irginTT fu ari^nr 

wrsvfrrin ^ mit 

3-iT 3ITUU f iff ^«rTRirtT: 

Rnr^ I 3TT»3. X. 7. 1-2. In the VedSutasQtra ( III. 4. 23-24 ) the con- 
clnsion is stated that the akhySnas ( such .as that of Pratardana and 
Indra in Kau^itaki Up. III. 1, of JSnasruti in Chan. Up. IV. 1. 1 and of 
Ysjnavalkya and his wives in Br. Up. IV 5. 1 ) in the Upani^ads are not 
meant to be recited in the PSripIava, since only certain legends alone 
are specified in the texts for that pnrpo.se. 
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hymn containing magic spells'from the Ahgirasa Veda ; on the 
5th the narration relates to Arbuda Kadraveya and serpents 
(identified with visitors who know serpent lore and poison lore); 
on the 6th day to Kubera Vaisravana, his subjects the Raksases 
(identified with evil doing seZagas and the lore of Pi^aca Veda (?). 
On the 7th the narration relates to Asita Dhanvana, his subjects 
the Asuras and usurers and some illusion ( a trick ) from Asura 
lore, on the 8th day to Matsya Samada, his subjects aquatic 
animals, Punjisthas ( fishermen ) from Matsya country and 
some Purana passage from the Purana-veda, on the 9th to 
Tarksya, son of Vipascit, his subjects the birds and brahma- 
carins and some narrative ( itihasa ) from the itihasaveda ; on 
the 10th day Dharma Indra, his subjects the gods and the 
young srotriyas who accept no gifts, and some saman from the 
Samaveda. Every day for a year in the evening four oblations 
called Dhrti were made in the ahavanlya ( Kat. XX. 3. 4 ). On 
the first' day 49 homas called Prakramas were made in the 
daksina fire with Vaj. S. XXII. 7-8 (beginning with ‘himkaraya 
avaha ’ ). Vide Sat. Br. XIII. 1. 3. 5, Tai. S. VII. 1. 19. In this 
way the Savitrl istis, singing, listening to Pariplava and Dhrti 
offerings went on for a year. For a year the sacrificer kept 
observances as in the Rajasuya ( Ls-t. IX 9. 14 ). Large fees 
were given to the hotr and adhvaryu (La't. IX. 9, 12-13 and 16) 
and to the singers ( Kat. XX. 3. 7 ). 

Several expiatory ceremonies are prescribed ( Ap. 
XXII. 7. 9-20, Kat. XX. 3. 13-21 ) if the horse died or suffered 
from disease. If the horse was carried away by an enemy the 
sacrifice was destroyed. At the end of the year the horse was 
brought to a stable and the sacrificer underwent diksa ( initia- 
tion ). There were 12 diksas, 12 upasads and three sutya days 
( days on which soma was pressed ). Vide Sat. Br. XIII. 4. 4. 1, 
Asv. X, 8. l,Lat. IX. 9. 17. After the diksa the sacrificer is sung as 
on a par with the gods and on the pressing days, at the time of 
avabhrtha, the udayanlya isti, the anubandhya and the udava- 
sSnlya he is spoken of as on a par with Prajapati.”'^' There are 
21 yupas ( stakes ) all being 21 aratnis high. The central one 
is of Rajjudala ( slesmataka ) tree. On its two sides are two 
pine yupas and on both sides thereafter there are three yupas 

2671. i 

IT# I i amr. 

XX, 7. 14-16. 

H. D. 155 
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each of bilva, khadira and pala&a ( Tai. Br. III. 8. 9, Sat. Br. 
XIII. 4. 4. 5, Ap. XX 9. 6-8, Kafc, XX. 4. 16-20). Large numbers 
of animals are tied at all these stakes and slaughtered. Even 
■wild animals like boars and birds are bound and held between 
the intervals of the y upas ( Ap. XX, 14. 2 ff. ), Vide Vaj. S» 
XXIV for a list of hundreds of animals out of which those 
from Kapinjala onwards (Vaj. S. XXIV. 20 ff. ) are let off 
after fire is carried round them (Kat. XX, 6. 9, Ap, XX. 17. 5 ). 
The 2nd among the three pressing days is the most important 
and is full of several very striking matters ( such as the ribald 
dialogue, the brahmodya &c. ). The horse to be sacrificed is 
yoked to a chariot along with three horses, the adhvaryu and 
sacrificer occupy the chariot and take it to a lake or reservoir 
of water, make the horses enter it (Kat. XX. 5. 11-14 ). On the 
horse’s return to the sacrificial ground it is anointed with 
clarified butter by the crowned queen, the favourite queen 
and the discarded queen in the front, the middle and hind parts 
of its body respectively. They also respectively tie 101 golden 
beads on the head, mane and tail of the horse with bhuh, 
bhuvah and svah. They give the remnants of the previous 
night’s offering to the horse with Vaj. S. XXIII. 8, If it does 
not eat it the remnants are cast into water. Near the yupa a 
dialogue takes place between the hotr who asks ‘ who wanders 
alone ’ (Vaj. S. XXIIL 9 ) and ‘ who was the first to be thought 
of ’ ( Vaj. S, XXIII. 11 ) and the brahma replies with Vaj. S. 
XXIII. 10 and 12 respectively. The horse is praised by repeating 
Bg. I. 163 (5.3V. X. 8, 5). A piece of cloth is spread over grass, 
thereon a mantle is spread and a gold piece is placed thereon 
and the horse is killed thereon. Before the words ‘ adhrigo 
Samidhvam’ in the adhrigu praisa Bg. I. 162 and Bs- 
I. 163. 12-13 are to be recited. When the horse is killed, the 
wives of the king go round it thrice from left to right with 
‘ gananam tva ’, thrice from right to left with ‘ priyanam tva ’ 
and again thrice from left with ‘ nidhlnSm tva ’ ( all in Vaj. S. 
XXIII, 19 ). They fan the dead horse with their garments 
while braiding their hair on the right side upwards loosening 
the hair on the left side and strike their left thighs with their 
right hands ( Ap. XXII. 17, 13, ASv. X. 8, 8 ). The crowned 
queen lies down by the side of the dead horse and both are 
covered by the adhvaryu with the mantle on which the horse 
lies and she unites with it ( 5p. XXII. 18. 3-4, Kat. 
XX 6. 15-16 ). Then according to 5iv. X, 8. 10-13 outside the 
vedi the hotr abuses the crowned queen in obscene language and 
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she returns the abuse along with her one hundred attendant 
princesses and the brahma priesj^^and the favourite wife enter 
into a similar obscene abuse, According to Kat. XX. 6. 18 the 
four principal priests and the chamberlain enter into an obscene 
abusive dialogue ( given in Vaj. S. XXIII. 22-31 ) with the 
queens along with their young female attendants. Vide Sat. 
Br. XIII. 2. 9 and Lat. IX. 10. 3-6. The attendant princesses 
raise the crowned queen from near the horse with ‘dadhikravno’ 
{ Bg. IV. 39. 6 = Vaj. S, XXIII. 32 ). The horse is cut up with 
golden, silver and iron {lauhi may mean copper ) needles by 
the crowned qhean, the favourite queen and the discarded one 
with Vaj. S. XXIII. 33-38. They take out the fat of the dead 
horse in place of the omentum taken from the goat in other 
sacrifices (Ap. XXII, 18. 10-11, Kat. XX. 7. 7). The blood of the 
horse is cooked and offered at the end of the other offerings to 
svistakrt ( Ap. XXII. 19. 10 and Kat. XX 8, 8.). Before the 
omentum of the animals meant for Prajapati is offered there is 
brahmodi/a ( a theological dialogue, where questions and riddles 
are propounded and answers given ) between the priests in 
the »idas. According to A§v. X 9. 2-3 at first the hotr asks the 
adhvaryu ‘ who roams alone &c. ’ (Vaj. S. 23. 45 ) and the 
adhvaryu replies ‘ the sun roams alone &c.’ ( Vaj. S. 23. 46 ). 
Then the hotr again asks ‘ what light is like the sun’s &c.’ 
( Vaj. S. 23. 47 ) and the adhvaryu replies ‘truth is light equal 
to the sun &c.’ ( Vaj. S. 23. 48, which however reads ‘ brahma 
suryasamam ’ ). Then the brahma priest asks udgatr and he 
replies ( Vaj. S. 23. 49-50 ), then the udgatr asks a question and 
the brahma replies ( Vaj. S. 23, 51-52 ). Then the four priests 
come out and each asks the sacrificer who sits facing the east 
the question ‘ I ask you the furthest limit of the earth &c.’ 
( Bg. I. 164. 34 ) and the sacrificer replies ‘ this vedi is the 
furthest limit ’ ( Bg. I. 164. 35 ). Vide Lat. IX. 10. 9-14 for 
almost the same questions and answer^.*®’'^ Kat. (XX. 7, 10-15) 
mentions Vaj. S. XXIII. 49-62 as the dialogue that takes 
place at this stage in the Asvamedba and states that Bg. I. 
164. 34 ( = Vaj. S, XXIII. 61 ) is the question propounded by 
the sacrificer ( and not by the priests as Asv. says ), Two 
grahas called Mahiman are offered, one before the omentum is 


2672. In several sacrifices such riddles were mooted ; vide A4v, 
Vlll. 13. 14 for one in Da4at5tra which is taken from Ait. Br. 24. 6, and 
Sat. Br. IV. 6. 9. 20 ; vide Tai. S. VII. 4. 18, Tai. Br. III. 9. 5 for brah- 
modya and 9g. X. 88. 18 and VIII. 58. 1-2 for questions and answers. 
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offered and the other after it ( Sat. Br. XIII. 5. 2. 23 referring 
to Vaj. S. XXIII. 2, Asv. X. 9. 4, Kat. XX. 7, 16-17 and 27 ). 
Offerings of the vapa of all animals are made to the several 
deities of whom Prajapati is the last. Then the king sits on a 
lion’s or tiger’s skin, a piece of gold is placed on his head with 
Pg. I. 99. 1, a bull hide is held over his head, he is sprinkled 
with the remnants ( samsrava ) of the offerings called mahiman 
and offerings are made to the twelve months, Madhu, Madhava 
&c. and seasons Vasanta &c. After the several offerings, on 
the third pressing day, the sacrificer performs the final purifi- 
catory bath. At the end of the avabhrtha isti, on the head of 
a bald man, ® whose eye-balls are yellowish-brown, who has 
prominent teeth, who is suffering from white leprosy and who 
dips into water, an offering is made ( three according to 
Ap. XX, 22. 6) with the words ' to Jumbaka, svaha ’ (Vaj. S. 
XXV. 9). Vide Kat. XX. 8. 16, Sah. XVI. 18. 18 and Sat. 
XIV. 5. 4. The latter add two important details, viz. that the 
man should be of the Atri gotra and that he should enter such 
deep water that it should flood his mouth. The Tai. Br. Ill, 
9, 15 says that the ahuti ‘ to Jumbaka, svaha ’ is the last in 
A^vamedha and that Jumbaka means Varuns. A hundred 
cows and a cart to which bulls are yoked are given to him. 
When the sacrificer comes out of the water after avabhrtha 
persons guilty of such grave sins as brahmana murder plunge 
into that water and become purified without having performed 
the penances prescribed for such sins (Kat. XX. 8. 17-18).^”* 

Apart from the gifts provided for many of the subordinate 
rites performed in the Asvaraedha, Lat. ( IX. 10. 15 — IX. 11. 4 ) 
prescribes that on the first and last of the three soma pressing 
days he should donate a thousand cows and on the second day 
he should donate all the wealth that belongs to the non- 
brahmana residents in one district ( janapada ) out of his realm. 


2673. ^fih i irsf i 

wj. III. 9. 15. 

2674. Vide note 333 above where Tai. S. ( V. 3. 12. 1-2 ) is cited 

viz. Wgn-fvr V3i%j_Sat. Br. XIII. 3. 1. 1 h.is the same 

words. According to Gaut. 22.9, Ap. Dh. S. I. 9. 24, 22 and Mami IX. 82-83 
if the murderer of a brShmapa, after declaring his crime, bathed in water 
in which the king took his final avabhrtha bath, he would be fiee from 
that sin. Prof. Eggeling ( S.B.E. vol. 44 p. XL. note I ) does not advert 
to the fact that expiatioir for brShmana mttrder was thus prescribed by 
the dharmasUtras. 
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or he should donate to the hotr the wealth in the eastern part 
of the country conquered by him and the wealth in the 
southern, western and northern parts respectively to the brahma, 
adhvaryu and udgatr and their assistants or he should at least 
donate 48,000 cows to each of the four principal priests, 24000, 
12000, 6000 to each of the four groups of three assistants of the 
principal priests in order. Asv. X. 10, 10 also says that he 
should donate the wealth of non-brahmanas in the four conquered 
quarters except land and human beings. Kat. (XX.4, 27-28) 
contains similar rules. 

Even in ancient times this sacrifice must have been rare. 
The Tai. S. V. 4. 12. 3 and Sat. Br. XIII. 3. 3. 6 both state that 
the Asvamedha was a sacrifice which was utsanna ( gone out 
of vogue). The Atharvaveda (XI. 7. 7-8) also appears to 
regard the Rajasuya, Vajapeya, Asvamedha, the sattras and 
several other sacrifices as utsanna. The origin of the rite is 
obscure. In it several popular, religious and symbolical ele- 
ments are inextricably blended and some rites like the queen 
lying down near the dead horse must be regarded as unaccount- 
able survivals from the hoary past. Various theories have been 
advanced to account for the origin, but there is, as is to be 
expected, no agreement among scholars. Vide S.B. E. vol. 44. 
pp. XVIII-XXXIII, Prof. Keith’s Introduction to Tai. S. pp. 
CXXXII ff. and ‘ Religion and Philosophy of the Veda ’ part 2 
pp. 345-347 for the several theories of European scholars. 

In the Asvamedhika parva of the Mahabharata Asvamedha 
is described at some length. It is probable that in the epic 
only the popular elements and a few of the religious rites were 
emphasized. In chap. 71. 16 Vyasa tells Yudhisthira that the 
Asvamedha purifies a person of all sins.*®^® The diksa toois 
place on the full moon of Caitra ( 72. 4 ). The sphya, kurcas and 
utensils were made of or inlaid with gold (72.9-10,). The 
greatest warrior of the day, Arjuna, was appointed to guard 
the horse during its rambles for a year, and he was asked to 
avoid battle and carnage as far as possible ( 72. 23-24 The 
horse was krsnasara ( marked with dark spots, 73. 8 ). Arjuna 
was accompanied by a pupil of Yajfiavalkya and many learned 
brahmanas (73. 18) for the performance of propitiatory rites 
(santi). No indication is given as to the number of soldiers 

2675. i? ^ § uRttr 

srr^ n 71. 16. 
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that accompanied Arjuna. The horse is said to have wandered 
over the whole of India from east to south, then west to north. 
After many fights with opponents Arjuna meets death at the 
hands of his son Babhruvahana, king of Manipura, whom he 
upbraided for meek submission, but is brought back to life by 
his wife Ulupi, the Naga princess (chap. 80). Arjuna spares 
the lives of the opponents whom he vanquishes and invites 
them to the sacrifice. The description of the sacrifice follows the 
general outline given above. But there is hardly any detailed 
or graphic description of the special features of Asvamedha and 
one rather carries the impression that the author does not 
depict what he has seen but only what he has heard or read. 
The pravargya (88. 21) and the pressing of soma are mentioned 
(88. 22). There were six yupas of bilva, 6 of khadira, two of 
devadaru and one of slesmataka ( 88. 27-28 ). Bull’s heads and 
aquatic animals were built into the fire altar (88. 34). DraupadI 
was made to lie by the dead horse (89. 2-3 ). There are several 
points of difference. The altar is shaped like a Garuda (88. 32), 
the bricks were of gold, and 300 animals were sacrificed. It is 
said that the vapa of the horse was offered (89. 3), while Ap, 
(XX. 18. 11) emphatically states that there is no vapa in the 
case of the horse. Great emphasis is laid on the huge masses 
of food distributed to all, on the drinking bouts and singing 
parties and the feeding of the poor and helpless ( 88, 23, 89. 
39-43 ). Crores of niskas were donated to brahmapas and the 
whole earth to Vyasa ( 89. 8-10) who returned it to Yudhisthira 
for gold to be given to him and to brahmanas. The Balakanda 
of Ramayana ( chap. 13-14 ) contains a more graphic descrip- 
tion of the Asvamedha performed by Dasaratha for securing 
sons. It expressly refers to the Kalpasutra ( tryahossvamedhah 
saihkhyatah kalpasutrena brahraanaih ), 

In I. A. vol. VIII. p, 273 ( at p, 278 ) we find that a general, 
called Udayacandra, of Nandivarma Pallavamalla ( about the 
9th century A. D. ) defeated Prthivivyaghra, king of Nisadha, 
who had accompanied the horse in his horse sacrifice. In E. C, 
vol, X. Kolar No, 63 it is stated in an inscription of 757 A. D 


that the Calukya emperor Pulakesi was purified by his batb 


at an Asvamedha. In the very ancient Nanaghat Inscription 
(A.S. W. I. vol. V. pp. 60-61) an Andhra king**^® is described as 




2676. In the Bhagavata-pnrana XII. 1. 20 the founder of the 
Andhraa is s iid to have been a vrsala and the Matsya ( 144. 43 ) says 
that sudra kings will perform Asvamedha in the Kali age. 
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having performed the Rajasuya, two Asvamedhas, Gargatriratra, 
Gavamayana and Ahgirasam-ayana.*®'^ In the first half of the 
18th century Saval Jayasing, king of Amber, performed an 
Asvamedha ( vide Isvaravilasakavya of Krsna-kavi, D, C. Ms 
No. 273 of 1881-86 and ‘Poona Orientalist,’ vol. 11. 

pp. 166-180 ). 

Sattra 

It was shown above ( pp. 1213-1214 ) that the Dvadasaha 
sacrifice partook of the characteristics of both ahina and a sattra 
and a few points of difference between the two were also set out 
there. Sattras are sacrificial sessions, the duration of which 
varies from 12 days to a year or more. Their archetype (prakrti) 
is the Dvadasaha (Asv. XI. 1.7). Sattras again may for conve- 
nience be divided into those called Ratrisattras and those 
called Saihvatsarika ( carried on for a year or more ). Asv. 
( Xr. 1. 8-XI. 6. 16 ) and Kat. ( XXIV, 1-3 ) speak of numerous 
Ratrisattras called Trayodasaratra and so on up to Sataratra, 
state the principles on which these sattras are evolved from the 
Dvadasaha, the model, and set out the schemes of all of them. 
If only one day has to be added then it is the Mahavrata that 
is added before the last day called Udayanlya. If two or more 
days are required to be added then they are added before the 
Dafiaratra ( that forms the central part of the Dvadasaha and 
comes after the Prayanlya day). In the case of Ratrisattras of 
many days’ duration sadahas are added (Kat, XXIV. 1. 5-7, Asv. 
XI. 1. 8-14 ) ; the DaSaratra is never repeated but is only one 
in the same sattra ( Kat. XXIV. 3. 34 ). For want of space all 
the Ratrisattras will be passed over. The Gavam-ayana*®^* 
( lit, the course or way of the cows i. e. the sun’s rays or days ) 
is the model of all Sarhvatsarika sattras ( Asv. XI, 7. 1 and 
com., Jai. VIII, 1. 8, Kat. XXIV. 4. 2 ), Several sattras of the 
duration of one year or more are mentioned in the sutra texts 
such as Adityanam-ayana { ASv. XII. 1. 1 ), Ahgirasam-ayana 


2677. For further information on Aivamedha vide Tai. S. 
IV. 6. 6-9, IV. 7. 15, V. 1-6, VII. 1-5 ; Tai. Br. III. 8-9, Sat. Br. 
XIII, 1-5, Ap. XX. 1-23, Sat. XIV, Adv. X. 6-10, Kat. XX, Lat. 
IX. 9-11, Band. XV; S. B. E. vol. 44 Intro, pp. XXIV-XXXIII, Prof. 
Keith’s tr. of Tai. S. CXXXII-CXXXVIt. 

2678. Vide Tilak’s ‘ Arctic Home in the Vedas’ ( 1903 ) pp. 200-202 
where he quotes a passage from the Ait. Br. ( IV. 3 ) to the effect that 
‘cows’ means ‘ Adityas ’ (months, or days and nights). Vide 
pp. 193-212 for the significance of Gavam-ayana and its purpose. 
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Kundapayinam-ayana ( Asv. XII. 4. 1 ), Sarpanam-ayana, Trai- 
varsika ( one for three years ), Dvadasavarsika, Sat-triihsad- 
varsika, Satasaihvatsara for sadhyas ( Asv. XII. 5. 18 ) and 
Sahasrasamvatsara, Sarasvata ( performed on the holy Sarasvatl 
river). A few words will be said only about the Gavam-ayana. 


Gavam-ayana which is a Saihvatsarika sattra ( extending 
over 12 months of 30 days each ) consists of the following parts 
( Tandya XXIV. 20. 1, Asv. XI. 1. 2-6 and 7. 2-12, Sat. XVI. 
5. 18-40. Ap. XXL 15 fif. ) : 

A. Prayanlya Atiratra ( opening day ) 

Caturviihsa day, an Ukthya 

Five months, each consisting of four Abhiplava sadahas 
and one Prsthya sadaha (i.e. each month of 30 days ). 


Three Abhiplavas ancf one Prsthya -j 
Abhijit day ( Agnistoma ) V 28 days. 

Three Svarasaman days. J 

All these together come to six months of 30 days each. 

B. The Visuvat*’^* or central day (which is Ekavimsastoma) 
on which an Atigrahya Soma cup is offered to the sun 
and also a victim. 


C. Three SvarasSman days (on 1 
which samam called Svara are j 
chanted, Tandya IV. 5 ) 1-28 days 

Visvajit day ( Agnistoma ) 

One Prsthya and three Abhiplava 
sadahas 

Four months, each consisting of one Prsthya in the 
beginning and four Abhiplava sadahas 
Three Abhiplava sadahas 
One Gostoma ( Agnistoma ) 

One Ayustoma ( Ukthya ) 

One Dasaratra ( ten days ) 

Mahavrata day ( Agnistoma ) 

Udayanlya ( Atiratra ). 

All these in C come to six months. 


^ 30 days. 


2679. The Vijuvat day is like the central ridge of a shed from 
which on two sides two thatches spread slantingly downwards. In 
order to imitate the Sun’s passage to the north and south, the arrange- 
ment shown in A is reversed in C. sm i w 

I 3Tt*q’. XI. 7. 7-8. For a description of Chandomas vide 
Bang’s tr. of Ait. Br. p. 347 n. 
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The Gavam-ayana was performed for various rewards viz. 
progeny, prosperity, plenty (or greatness), high position, heaven 
( Ap. XXL 15. 1, Sat. XVI. 5. 14 ). About the day on which 
diksa ( initiation ) for it took place there were several views. 
The Ait. Br. ( 19. 4 ) prescribes that it should be done either 
in Magha or Phalguna. Some ( Sat. XVI. 5. 16-17, Ap. XXI. 
15. 5-6 ) said that diksa took place four days before the Full 
Moon of Magha or Caitra. Vide Lat. X. 5. 18-19, Kat. XIII. 
1. 2-10 for the several days. Jai. VI. 5. 30-37 and Kat. XIII. 
1. 8 favour the view that the diksa should be undertaken four 
days before the Full Moon day of Magha ( i. e. on ekadasi day ) 
since the Vedio texts prescribe the Ekastaka day of Magha 
( i. e. 8th of dark half ) for the purpose of soma ( after 12 days 
of diksa). In the Gavam-ayana the procedure of the Dvadasaha 
as a sattra is to be followed ( Ap. XXL 15. 2-3, Jai. VIII. 1. 17 ), 
but some held that in Gavam-ayana there were to be 17 dlksas 
( instead of 12 ). There are certain general rules about sattras 
which may be stated here. They are to be performed by many 
as saorifloers and only brahmanas can perform them { Jai. VI. 
6. 16-23, Kat. I. 6. 14 ). There are no separate priests ( rtvij ), 
but the yajamanas themselves are the priests ( Jai. X. 6. 45-50 
and 51-59, Sat. XVI. 1. 21 ). A text quoted by Sahara on 
Jai. VI. 2. 1 says that the persons who engage together in a sattra 
must be at least 17 and not more than 24 and each of the 
performers secures the same unseen ( or spiritual ) reward for 
which the sattra is performed ( Jai. VI. 2. 1-2 ). There is 
therefore no varana ( choosing ) of priests and there is no 
question of remunerating them for their services by several 
gifts as in Jyotistoma ( Jai. X. 2. 34-38 ). At the time when 
gifts are made in other rites, in sattras the sacrificers perform 
the Daksina homas and waving their dark antelope skins they 
go out with their faces turned northwards by the path by which 
daksinas are taken away in other rites ( Sat. XVI. 2. 19, 
Kat. XII. 2. 18 ). As no daksinas are to be donated in sattras 
agents ( called sanlharas ) are irot to be sent for collecting 
subscriptions ( Sat. XVI. 1. 40 ). The sacrificial utensils 
( yajnapatras like juhu ) to be used in the sattra are specially 
got prepared for the common use of all, while each keeps his 
own utensils separate with which he is cremated if he dies in 
the midst of the performance ( Jai. VI. 6. 33-35 ). Though the 
general rule is that there is no jimtiuidhi ( substitute ) for the 
performer of rites like agnihotra, the satlra is an exception, 
since if any one of the many performers dies in the midst of a 
H. n. 156 
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sattra another person may be substituted by the others in his 
place ( Jai. VI. 3. 23 ), hut he is only an agent secured by pay- 
ment and the spiritual unseen reward of the sacrifice goes to 
the performer that is dead ( Jai. VI. 3. 23-25 ). The Tandya Br. 
IX. 8. 1 states that if one of the performers of a sattra dies 
after dlksa, he should bo cremated, his bones should be tied 
in his antelopo-skin and placed beyond the marjallya shed 
and his son or other very near relative should be given 
dlksa and be associated in the sattra. Only those who have 
consecrated the three Vedic fires can engage in sattras except 
in the Sarasvata sattra ( Jai. VI. 6. 27-32 ). According to Jai. 
(VI. 6. 1-11) only those who follow the same procedure can 
join in the sattra, otherwise difficulty is caused in the case 
of the Prayajas and the AprI verses. The second prayaja deity 
in the case of Vasisthas and Sunakas is Narasamsa, while 
Tanunapat is tho second prayaja deity in the case of other 
gotras. After stating the view of Ganagari that only those 
who have the same gotra can join in a sattra, A§v.(XII. 10. 2-3) 
states the view of Saunaka ( and it is his view also ) that even 
persons of different gotras may join in a sattra, that where in a 
particular matter there is a difference of procedure in accor- 
dance with the difference of gotra, the procedure should be regu- 
lated by tho gotra of one ( called grhaiiati ) of those who join in 
the sattra. Jai. (VI.6. 34-26) states the somewhat striking rule that 
even among brahmanas those who belong to the Bhrgu, Vasistha 
and Sanaka gotras cannot join in a sattra but only those who 
belong to the Visvamitra gotra or who have a similar procedure 
( about prayajds &c. ), since sruti requires that the function 
of hotr in a sattra must be performed by one belonging to 
Visvamitra gotra. If after making a resolve to join in a sattra 
or if after just beginning a sattra a man gives up the idea, he 
had to perform by way of penance tho Visvajit rite (Jai. VI. 4. 
33 and VI. 5. 25-27 ). 

Though in a sattra all are yajamanas yet one of them 
becomes the grhapati ; those actions which only one can perform 
and which are done in other sacrifices by the yajamana ( except 
what are samskaras like vapana) are here done by the grhapati 
alone and others only touch him ( e. g. in tying the veda or 
placing a fuel-stick on fire, Kat. XII. 1. 9-15 ). In performing 
dlksa a peculiar procedure is followed (Kat. XII. 2. 15, Sat. 
XVI. 1. 36, Ap. XXL 2. 16-XXI. 3. 1 ). The adhvaryu first 
gives dlksa to the grhapati and to brahma, liotr and udgatr ; 
the pratiprasthatr gives dlksa to adhvaryu, then to maitravarunai 
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brahmanaoohamsin and prastotr ; the nestr gives diksa to the 
pratiprasthatr and the acchavaka, agnidhra and pratihartr ; the 
unnetr gives diksa to nestr, the gravastut, and subrahmanya 
and lastly the pratiprasthatr or another brahmana (who is 
himself a diksita) or a Veda student or snataka gives diksa to 
unnetr. Each of the wives of all these is given diksa along 
with her husband (Eat. XII. 2, 16). Every day one of those 
who join in a sattra guards soma silently and others are 
allowed to study their Veda and to fetch fuel-sticks (Sat. Br, 
IV. 6. 9. 7, Kat. XII. 4. 1 and 3). On the tenth day there is 
brahmodya*'®® as in Asvamedha or they engage in the abuse of 
Prajapati for having created such pests as bees and wasps and 
thieves (An. XXI. 12. 1-3, Sat. XVI. 4. 33-35, Kat. 
XII. 4. 21-23). 

While engaged in the sattra the performers have to 
observe certain rules ( Asv. XII. 8, Drahyayana Sr. V'!!. 3-9 ff ). 
From the day the diksanlya isti is performed in the sattra, the 
usual duties to pitrs ( such as pindapitr-yajna ), to gods ( such 
as Agnihotra ) are stopped till the end of the sattra. They have 
to give up sexual intercourse and must not run, they should 
laugh covering their teeth ( so as not to show them ), should not 
jest with women, should not speak to those who are not ary as ^ 
should not plunge in deep water, should give up falsehood and 
anger, should not cliinl) up trees or enter a boat or chariot. 
Rules are laid down as to whom to how to. A saitrin should 
eschew singing, dancing and instrumental music. While 
diksas are going on he should subsist on milk. On pressing 
days he should partake of the remnants of havis only or of 
fruits and roots and other food fit for vrata. 

One of the most interesting day is the Mahavrata, which 
is the last day but one in a sattra. Several strange and bizarre 
rites are performed on this day. Tiiis day is so called because 
it is specially meant for Prajapati who is ‘ mahan ’ and maha- 
vrata moans ‘ anna ’ ( Tandya IV. 10. 2, Sat. IV. 6. 4. 2 ). In 
this a mahavratlya cup of soma is offered in addition to the 


2680. The TanOya Bralimana ( IV. 9. 12 and 14 ) speaks of both 
brabmodya and tho parivadana of Prajapati ‘ 

vrafsHRcT I VflTvin ^ i ’• The com. 

gives several explanations of both. (IX. 4. 16-18) says 

‘ irsTrus i vtt: • sitn i. ’ 
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usual ones and a victim is slaughtered for Prajapati. In con- 
nection with this cup a mahavrata saman is chanted followed 
by the recitation of the Mahad-uktha ( great laudation ) of the 
hotr. Vide Haug’s tr. of Ait. Br. p, 283 n, S. B, E. vol. 43 
pp. 282-283 note 5. The chanting of the Prsthastotras is 
started by a brahmana who plays on a harp ( vana ) with a 
hundred strings of munja grass ( Sat. XVI. 7. 7-9> Tandya 
V. 6. 12-13 ). During the chanting the udgatr priest sits on a 
chair of udumbara, the hotr on a swing, the adhvaryu on a 
board and the other priests on seats of grass (Tandya V. 5. 1-12), 
A brihmana in the front part of the sadas and a sudra at the 
back alternately belaud and abuse those engaged in the sattra^ 
the former saying they have done well and the latter saying 
they have not done well ( Tandya V. 5. 13 ). An arya and a 
sudra engage to the west of the agnidhra shed in a contest for a 
white circular skin that symbolizes the sun ( for whom the 
Gods and Asuras fought laying claim to the Sun as their own ), 
the fight being so arranged that it culminates in favour of the 
arya ( Tandya V. 5. 14-17, Sat. XVI. 7. 28-32 ). A harlot and a 
brahraacarin abuse each other on the northern hip of the altar. 

Sexual intercourse between a man and a woman ( that are 
strangers to the sacrifice ) takes place in a screened shed to the 
south of the marjallya shed ( according to Kat. XIII. 3, 9 )• 
This probably is a symbol for indicating creation of the world 
by Prajapati to whom the mahavrata specially appertains, A 
chariot is made ready to the east of the southern corner of the 
vedl. A noble or a ksatriya in full armour occupies it, armed 
with a bow and three arrows. He goes round the vedi thrice 
and discharges three arrows at a hide but not so as to pfierce it 
through and through ( San. XVII. 15 ). 

They beat drums placed on all corners of the vedi and 
strike a bull-hide spread over a hole dug to the west of the 
agnidhrlya shed, half inside the vedi and half outside ( this is 
called ‘ bhumi-dundubhi ’ ). When the priests chant, the wives 
of the performers act as choristers*®®' to the singing priests 
( Jiii. X. 4. 8, Sat. XVI. 6. 21, Ap. XXL 17. 15-16 ) and play on 
several instruments. Eight servants and maids or slaves and 


I V 6. 8. The com. explains that arqqriSfJT 'S a lute made 

to yield aound by the breath from one’s mouth. ‘ 

1 ’ XVI 6. 21. 



Ch. XXXV ] 


Gavam-ayana 


1245 


slave girls, placing water jars on their heads dance thrice round 
the m5rjallya seat, striking the ground with their right feet 
and singing popular songs { gathas ) in which cows are lauded 
as mothers of ghee and which contain words like ‘ this is 
sweet ’ ( Sat. XVI. 6. 39-41, Ap. XXL 19. 17-20 and XXL 20 ). 
These features of the mahavrata show that it was some 
folk festival in the hoary past and was welded on to the solemn 
vedic sacrifices as a relaxation after the weary days and 
months of sacrifices. The Ait. Ar. ( I and V ) gives an esoteric 
turn to the mahavrata. In one place it summarizes all the 
popular features of the Mahavrata.^*®* 

On the Udayanlya day three anubandhya cows are 
offered to Mitravaruna, the Visve Devas and Brhaspati ( Kat. 
XIII. 4. 4 ). 

In the Indian Antiquary, vol. 41, Dr. Sham Sastry 
contributed a series of articles on the Vedic calendar in which 
he adduced weighty arguments for holding that the Gavamay ana 
was a symbolic representation of the efforts made to square up 
the Vedic lunar year with the solar year by adding intercalary 
days. It is somewhat remarkable and also indicative of the 
bias of most western scholars that while Prof. Keith in his 
work on the ‘Eeligion and philosophy of the Veda’ refers 
ad nauseam to all sorts of lucubrations by European scholars 
on the origins of the Vedic sacrifices, about rain spells and 
fertility rites and similar lore he does not condescend to 
notice the views of Dr. Sham Sastry or Mr. Tilak, which have 
far more probability than many of the learned hypotheses 
advanced by European scholars who appear to be obsessed by 
the notion that Vedic usages must be similar to practices found 
in the 19th century among the backward races of Africa, 
America and Oceania. 

Though the sutras speak of sattras for a hundred or a 
thousand years, there were writers even in ancient India who 
thought that such sattras did not exist in fact, at least in 
historical times. Patanjali states in his Mahabhasya that 
the sattras of a hundred or a thousand years were never 
attempted in times near to his day and that Yajnikas prescribe 

2632. 5>ntvi% i I Tragtoi 

i w. V. l. 5 
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rules for them following the tradition of sages.®*” Jaimini 
also boldly asserts that when the texts®*®* speak of Vi^vasrjam- 
ayana for a thousand samvatsaras the word saihvatsara means 
only a day ( Jai. VI. 7. 31-40 ). 

Among the other sattras the Sarasvata sattras are most 
instructive, since in them many places on the most sacred 
Sarasvatl and ether rivers were approached by the sacriheers 
during the course of the sacrifice,®*®® Vide Asv. XII, 6., Lat- 
X. 15 ff, Kat. XXIV. 6. 14 ff, 

Agnicayana ( piling of the fire-altar ) 

The construction of the fire-altar is a special rite and is the 
most complicated and most recondite of all Srauta sacrifices. 
The Satapatha Brahmana devotes five out of its fourteen sec- 
tions ( about one-third of the whole work ) to cayana and is 
the leading work on that subject. Prof. Eggeling in bis very 
learned Introduction ( pp. XIV ff ) to vol. 43 of the S. B. E. 
deals with the fundamental conceptions underlying this srauta 
ritual. According to him cayana was originally an indepen- 
dent rite and was later on incorporated in the system of Soma 
sacrifices. At the bottom of this rite are certain cosmogonic 
theories. Even in the Bgveda we meet with the conceptions 
that Hiranyagarbha or Prajapati ( Bg. X..121 ) is the creator of 
the universe, that creation, destruction and re-construction of 
the universe are eternal, ever-recurring processes going on 
from all time and will go on for all time ( Rg. X, 190. 3, ‘ dhata 
yathapurvara-akalpayat ’ ), that Purusa himself became the 
sacrificial material ( liavis ) and the year and seasons aided in 
the process of the reconstruction of the sacrificed and dismem- 
bered Purusa. Man himself who is a child of this process 
must also do his part in the reconstruction of the world. This 
he can do best by identifying Fire with Prajapati { as in Sat. 
Br. X. 4. 1. 12 ) and regarding Fire as the Highest Divinity and 


263.3. epqH^rfw '?TT?Tr^rm if 

rfa un irevi i fegruTsv ''ol. 

I. p. 9 on ‘ aurgwr ' ’ 

2684. • ^fvr- XXIV. 5. 24. 

2685. For details about sattras, Tide Tai. S. III. 3. 6, III. 5. 10, 
VII. 5 5-7, Tai. Br. I. 2. 2-5, Sat. Er. IV. 6. 2, Tandya IV-V, Ait. Br. 
17-18, Ap. XXI, Kitt. XIII, Ailv. XI. 7, Sat. XVI, Baud. XVI. 13-23, 
Ssi). XIII. 19 ; and S. B. E. vol. 41 pp. XXI. il. Hang’s tr. of Ait. Br. 
pp. 279 £E, Prof. Keith’s ‘ Bel. and Phil.’ part 2, pp. 350-352. 
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the source of all life and activity and the periodic performance 
of sacrifice in fire as his contribution, however small it may 
be, to the process of re-creation and re-construction. The re- 
constuction of the world by Prajapati a man can imitate by hiin- 
self constructing an elaborate structure with brick.s. The Sat. 
Br. in several places brings out these ideas, though in a some- 
what esoteric way ( e. g. VI. 2. 2. 21). The tenth kSpda 
( section ) of the Sat. Br. is the rahasya ( the esoteric doctrine ) 
of cayana. Most of the acts done in the piling up of the altar 
are a symbolic representation of the process of re-creation and 
re-construction as will be seen later on. In the Sat Br. the 
principal authority on this doctrine of cayana is not Yajha- 
valkya ( who is the dominating figure in the first five sections 
of that Brahmana ) but Sandilya who traces that doctrine 
through a succession of teacliers to Tura Kavaseya who received 
it from Prajapati himself ( Sat, Br. IX. 5. 2. 15-16, X, 4. 1. 11 , 
X. 6. 5. 9 &c. ). 

A very brief description of the cayana based principally 
on Kat., Sat., and Ap. is given below. 

The construction of the fire-altar in five layers is an 
anga of Somayaga. But cayam is not obligatory in every 
soma sacrifice. It must however be performed in the Somayaga 
called Mahavrata ( which as stated above is the last but one 
day in Gavam-ayana ). When a man desires to pile the fire 
altar, he first offers after the Full Moon isti of Phalguna ( i. e- 
on the first of the dark half) or on Magha new moon five 
animals ( viz, a man, a horse, a bull, a ram and a he-goat were 
offered, the man in a screened place The heads of the 

beasts were built up into the altar and their trunks were thrown 
in water, which was then used for making bricks from clay. 
Kat, (XVI. 1, 32) allows an option that instead of killing 
animals golden or clay heads of these may be used. In modern 
times when rarely cayana is performed only golden images of 
the above five are taken. Then on the 8th of the d uk half of 
Phalguna a horse, an ass and a he-goat are taken in proces-ion 

2686. vTsrrtRv iisiPTm ^ i 

VI. 2. 2. 21. 

2687. It appears that the man was not actually killed, but was let 
ofE. lie was to be a vai^ya or kjatriya ( Kilt. XVI. 1. 17 ). Aocoiding 

to Baud. X. 9 the heads of a vaisya and of a lior-e killed in battle are 
taken ‘fiarn ^ • fisoi ^ 

t I Vide Kat. XVI. 1 32 also. 
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to the south of the ahavanlya fire ( the horse leading ) with 
their mouths to the east and the place from where clay is to be 
taken is reached by the horse. To the east of the ahavanlya 
a square pit is dug and a ball of clay is put therein which 
brings the pit on a level with the surrounding ground. At the 
middle of the distance between the clay lump and the ahavanlya 
clay taken from an ant-hill is heaped. A spade one cubit long 
made of some sacrificial tree is kept to the north of the ahava- 
nlya. The ant-hill clay is placed on the lump of earth in the 
pit with that spade. The horse is made to plant its foot on the 
clay in the pit. He (the priest) draws three lines with the 
spade on that lump of clay, spreads black antelope skin to the 
north of the lump and thereon keeps a lotus leaf on which the 
lump of clay from the pit is placed and the corners of the skin 
are tied with a girdle of munja. He takes up the hide with 
the clay therein, raises his arms towards the east, holds the 
bundle over the animals that come back in the reverse order 
(the goat leading). According to Ap. XVL 3. 10 the bundle 
is placed on the back of the ass and brought near a tent. The 
lump is placed to the north of the ahavanlya in a tent screened 
on all sides; then he takes the hair of the he-goat and mixes 
the hair in that lump of clay with water in which pala^a bark 
is boiled and mixes therewith gravel, iron rust and small 
stones. From the clay thus mixed the wife of the sacrificer ( or 
the first wife if there are several ) prepares the first brick called 
A^dha, which is in measure as much as the foot of the 
sacrificer, is rectangular and has three lines scratched on it. 
The sacrificer prepares an ukha (fire-pan) from the mixture 
of clay, which is one span in diameter. According to some 
three pans are made. He also makes three bricks called Vi§va- 
jyotis, each having three lines and so marked as to show which 
is first, second and third. The remaining clay is called upasaya 
and is kept aside ( as it will be required later ). The ukha is 
fumigated with the smoke from seven horse-dung cakes 
kindled on the duksina fire. A square hole is dug with the 
spade referred to above, therein fuel is put and the bricks and 
the ukha ( with the mouth downwards ) are put for being baked 
and more fuel is added. He removes the coals and ashes and 
takes out during the day the bricks ( four ) and the ukha, on 
which the milk of a she-goat is sprinkled. Thereafter other 
bricks are made which have three lines on each, which are 
generally as long as the sacrificer’s foot and are baked till they 
are red. 
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The diksa (initiation) for the rite takes place on the 
amavasya of PhSlguna. The diksanlya isti and other usual 
rites are performed. Either the yajamana or the adhvaryu places 
the ukha on the ahavanlya and puts thereon 13 samidhs one 
span in length. The sacrificer wears a golden ornament with 
21 pendants reaching up to his navel. The ukha is taken from 
the ahavanlya to the east of the ahavanlya and is placed in a 
dikya and fire is put into it. He carries for a year or a shorter 
period ( 12, 6 or 3 days according to Ap. XVI. 9. 1 ) this fire 
placed in the ukha. On alternate days in the year he adores 
the fire with the Vatsapra mantras ( Vaj. S. XII. 18-28 = Ilg. 
X 45. 1-11 ), takes the Visnu strides ( Visnukramas ) ; he also 
removes the ashes, puts fuel-sticks on the fire in the ukha. 

Then follows the building of the altar. The altar has five 
layers, the first, third and fifth being arranged in the same 
pattern and the 2nd and 4th being of a different pattern from 
the Ist, 3rd and 5th. The altar may have several forms such 
as that of a drona ( trough ), a chariot-wheel, a syena ( hawk ), 
kanka ( heron ), suparna ( eagle &c. Vide Tai. S. V. 4. 11, 
Kat. XVI. 5. 9. The altar requires bricks of several shapes ; 
some are triangular, some are oblong, some are perfectly 
square, some are oblong plus a triangle ( in one ). They are 
not to be placed one over the other as one chooses but are 
arranged in peculiar ways, some in front, some on the sides 
and so on. A sound knowledge of geometry and mason craft 
is required in constructing the altar. Every brick is to be 
placed after repeating a mantra. The bricks have various 
neunes to distinguish them. For example, the bricks called 
Yajusmatl are to be used in building the body ( of the birdlike 
pattern, which is the most usual one ), but not in building the 
sides or tail of the layer. The usual mantras in laying down 
and invoking a brick are two viz., ‘taya devataya- ... slda ( Vaj. 
S. XII. 53, Tai. S. IV. 2. 4. 4 ) and ‘ ta asya suda-dohasa^i ’ 
( Vaj. S. XIL 55, Tai. S. IV. 2. 4. 4 ). Sat. XI. 8. 18 says that 

‘ taya devataya dhruva slda ’ is repeated after each brick is 

deposited. But special mantras are prescribed in several cases 
e. g. as to the ten lokampTv.a bricks the mantra is ‘ lokam pma ’ 
( Vaj. XII. 54, Tai. S. IV. 2. 4. 4 ). Some kinds of bricks bear 

2688. i v: 5frf- 

win I vfiisTanU! • w. 

V. 4. 11 where aeTeral other patterns such as ru- 

STOi are mentioned. 

H. D. 157 
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the names of sages ( e. g. Valakhilya bricks ). Probably they 
were first used by those sages. There are three bricks which 
are called svayam-atrnnah ( i. e. they are long and thin stones 
and have natural holes ) and which are placed in the centre of 
the Ist, 3rd and 5th layers and are deemed to represent earth, 
air and heaven. Jai. ( V. 3. 17-20 ) deals with the respec- 
tive positions of certain bricks called citrini and lokamprnS. 

On the day of the last diksa the measuring of the plot to be 
used as vedi takes place. Measurements are made with a rope 
which is in length twice the height of the sacrificer, A fifth 
part of the sacrificer’s height is called aratni, tenth part 
is called pada, each pada is divided into twelve angulas and 
three padas make a prakrama ( Kat. XVI. 8. 21 ). The ground 
for the uttaravedi on which the altar is to be constructed is 
ploughed with an udumbara plough and the ropes are 
made of mufija. Six, twelve or twenty-four oxen are yoked 
to the plough. He sows on the furrows made by the plough 
various kinds®*'^® of corns ( Ap. XVI. 19. 11-13 says fourteen 
kinds, seven being gramya and seven wild ). He omits 
one kind of corn which he has to abstain from partaking 
throughout life thereafter ( Kst. XVII. 3. 6-7 ). If so many 
kinds of corn cannot be had then in those furrows barley corn 
mixed with honey is sown.^ Then clods ©f earth are put thereon 
and the ground is made level. Several things are got ready 
and placed one after another on this ground ( Ap. XVI. 13. 10 
where they are said to be bricks but not of clay ). Vide Sat. 
XL 5. 21 also. The placing of bricks is begun after the first 
upasad ( Sat. XI. 7. 2 ). A lotus leaf is first laid down on the 
spot where the horse planted its hoof ( Ap. XVI. 22. 3 ) and on 
that leaf the golden ornament worn by the yajamana at the 
time of the Visnu strides is placed with the mantra ‘ brahma 
iainSnam ’ ( Vaj. S. XIII. 3, Tai. S. IV. 2. 8, 2 ). To the south 
of that ornament is laid down the golden image of a man with 
head to the east and face turned to the sky in such a way that 
the image does not cover the hole pierced in the golden orna- 
ment ( disc ) by passing a string with which it was tied round 


2689. ‘ ?wHTfinirr »Tvii vTwnfrgf^B^r aror ’ i 

V. 2. 8. 1. wTVWon IV. 2. 9. 1 explains 

2690. TTt srnrt afiq-tiv i Mrfuw i wrflvwT: 

»ih|*n wiroiw »i^XTpiT axrrni^T f%#*rT: < 

wiv. XVI. 19. 11-13. 



Ch. XXXV ] 


Agnicayana 


1251 


the neck ( the mantra repeated being very significant ‘ in the 
beginning Hiranyagarbha arose’ Jig. X. 121. l=Vaj. S. XIII. 4). 
The .“acrificer performs the adoration ( upasthana ) to the golden 
man with the three verses ‘ bow to the serpents ’ ( Vaj. S. XIIL 
6-8, Tai. S. IV. 2. 8. 3 ). One should thereafter never go to the 
north of the image from the south by passing in front of it 
( i. e. to the east of it ). By the side of the two arms of the 
golden man he places two srucs ( one of karsmarya wood filled 
with ghee near the right hand and the other of udumbara 
filled with curds near the left ) with their tops to the east. 
A brick called svayamatrnna on which ajija is offered and over 
which the yajamana breaths is handed over to a brahmana who 
places it in the centre with the help of the adhvaryu, the 
brahmana being looked upon as fire ( Tai. S. V. 2. 8. 2 ). On 
that brick a durva creeper is placed in such a way that its roots 
are on the brick and its tops hang on to the ground towards the 
east. Then the brick called dviyajus is laid to the east of the 
durva, two retahsic bricks to the east of the preceding, then 
two rtavya bricks and then the Asadha brick is placed to the 
east of the preceding. On all rtavya bricks avakas ( mosslike 
plants ) are deposited. About one aratni to the south of the 
Asadha brick and to the east of the Svayamatrnna brick he 
places a living tortoise with its face to the east on the avaka 
plants ( Ap. XVI. 25. 1, Kat. XVII. 4. 27-28 ). The tortoise is 
anointed with a mixture of ghee, honey and curds, is enveloped 
in moss covered with a net and made motionless by means”*' 
of pegs ( Ap. XVII. 25. 2, Sat. XI. 7. 42). When depositing the 
tortoise it is invoked with three verses ( Vaj. S. XIII. 30-32 ) 
which express the wish that the tortoise may go to the deep 
waters, that the sun and fire may not torment it by heat, that 
it may reach heavenly worlds and that divine rain may follow. 
Even in modern times a tortoise is so built up into the altar. 
A mortar”** and pestle of udumbara wood, each one span in 
length ( the mortar being contracted in the middle and the 
pestle being rounded ) are placed about one aratni to the north 


2691. The tortoise was probably built up into the altar to imitate 
the action of PrajSpati. PrajSpati is said to have created the world 
after assuming the form of a tortoise. Vide note 1716 and p. 718 above. 
Or this may be a relic of the widespread usage of slaying an animal 
and burying its body under the foundation of a building, a bridge &c. 

2692. The mortar represents the yoni or womb, the ukha represents 
the belly, and the pestle represents ‘s»»na’ (vide Sat. Br. VII. 5. 1. 38). 
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of the svayamatrnna brick. A sttrpa also is placed near the 
above two ( Ap. XVI. 26. 5 ). The ukha filled with sand, ghee 
and honey is placed on the mortar and offerings of ajya are 
made on it with the sruva ladle. The fire in the ukha is 
transferred to a hearth with eight bricks in the centre of the 
fifth layer, on which a second layer of eight bricks ( called 
punaSciti ) is laid. This fire becomes the garhapatya for the 
Fire-altar ( Sat. Br. VIII. 6. 3. 7-11, Kat. XVII. 12. 18-21 ). 
Seven pieces of gold are placed on the golden image, the first 
on the mouth, then two each on the two nostrils, the two eyes 
and two ears. In the forepart of the ukha, the heads of the’five 
animals ( on which curds and honey are poured and on 
which 7 gold pieces are thrust ) are placed in a certain order. 
The human head is in the middle, to the north the heads of the 
horse and ram and to the south the heads of the bull and goat 
( Kat. XVII. 5. 13-18, Ap. XVI. 27. 5-19 ). According to Ap. and 
Sat. the head of a serpent also may be placed ( Ap, XVI. 27. 22, 
Sat. XI. 7. 63 ) or only the mantras ‘ namo astu sarpebbyah ’ 
( Vaj. S. XIII. 6-8, Tat S. IV. 2, 8. 3 ) may be recited. The 
various kinds of bricks are heaped in various directions on thick 
mud spread on the above stated things so as to form the first 
layer. According to Sat. { XT. 5. 22) each layer consists of only 
200 bricks ( 1000 for all five ), when the sacrificer performs the 
cayana for the first time; he employs 2000 for all layers when he 
performs it a second time and this number goes on increasing each 
time he repeats agnicayana.*®** According to the Sat. Br. (S.B.E. 
vol. 43 p. 22 n, 1 ), Kat. XVII, 7. 21-23 the bricks required for 
all the five layers are 10800. The time required for piling also 
varies. Some held that the piling took one year ( 8 months 
for the first four layers and 4 months for the last ) or all 
the layers may be laid in a few days. Sat (XII. 1. 1 ff) and 
Ap. (XVII. 1. 1-11, XVII. 2. 8, XVII. 3. 1) state that the 
five layers are laid on five successive days. On each layer 
thick mud ( purisa ) prepared from the earth (mixed with water) 
dug out of the catvala pit after touching a dark or bay horse 
that stands to the north is spread with ‘ prsto divi ’ ( Vaj. S, 
XVIII, 73, Tai. S. I. 5. 11. 1 quoted by Ap. ’ XVI. 34. 6-7, 
Sat. XI. 5. ). Each layer and the spreading of mud are 
carried out each day between the two upasads ( morn- 
ing one and afternoon one). When all the layers are 


ftrnvg I ... ... XI. 5, 22. 
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completed the ahavanlya fire is established on the altar so built. 
Eight dhisnyas, square or round, have to be constructed with 
bricks, viz. the agnldbrlya and 7 others as in somayaga ( but 
the number of bricks for each differs ). A small round and 
variegated stone ( asman ) is placed to tbe south of the agnl- 
dhra’s place on the northern part of the fire«altar. A fuel-stick 
is kindled on the new garhapatya hearth, taken over the svaya- 
matrnna brick of the 5th layer and an offering of the milk of a 
dark cow whose calf is white is made on that fire. Satarudriya 
homa is offered to Rudra. On the western corner of the 
northern side of the Fire-altar which is enclosed by a line of 
stones on all sides there are three stones, as high as the knee, 
naval and mouth on which ( serving as ahavanJya ) 425 obla- 
tions are offered to Rudra and his fearful aspects by means of 
the leaf of the Arka plant ( serving as juhn ) of wild sesame 
mixed with gavedhuka. A twig of arka plant is used to clear the 
leaf of the offerings. The priest faces the north and makes the 
oblations standing, thejmantras being taken from the Satarudriya 
section ( bginning with ‘ namaste rudra manyave,’ Vaj. S. 
XVI. 1-66, Tai. S. IV. 5. 1-10 ). The arka leaf and twig are 
thrown into fire. The altar is cooled by the agnidhra with the 
water from a jar which is held over the stone referred to above. 
The stone is thrown to the south of the altar with ‘ May sorrow 
go to him whom we hate ’ ( Vaj. S. XVII. 1 ) and if it is not 
broken the adhvaryu breaks it into pieces. On a long bamboo, 
a frog, avaka plants and reed ( vetasa ) twigs are tied and 
drawn over the altar from the south hip to the south 
shoulder*®** and then they are thrown on the utkara. The 
Gayatra, Rathantara and other samans are sung (.Sat. Br. 
IX. I. 2. 35 ff, Kat. XVIII. 3. Iff). Then follow numerous 
offerings, viz. one purodasa to Vaisvanara and 7 purodasas to 
the Maruts,*®” VasordharS*®*' (stream of wealth) offerings of 
ajya from an udumbara sruc, which is finally thrown into the 
fire, 6 Partha oblations as in Rajasuya followed later by six 


2694. This is symbolical cooling. All three are suggestive of 
water. 

2695. The 7th purodasa to the Maruts is called ‘ arapye anncya ’ 
because the mantra for it ‘ ugrasca bblma4ca ’ ( Vsj. S. XXXIX. 7 ) is to 
be repeated in a forest. 

2696. VasordhSrS is the name of tbe whole rite in which several 
hundred ofEerings are made to Agni with mantras (Vaj. S. XVIII. 1-29, 
Tai. S. IV. 7. l-ll, Kst. XVIII. 5. 1, Ap. XVII. 17. 8) to secure all 
powers of the Firegod to the sacrificer. 
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more after the abhiseka of the sacrificer, the Vajaprasavlya^'®^ 
offerings of the mixture of milk and water with the gruel of 
14 grUmya and wild corns with an udumbara sruva that is 
four-cornered like a camasa ( the sruva being thrown into the 
fire at the end ). With the remnants of Vajaprasavlya offerings 
collected in a pot he sprinkles the sacrificer who sits on a dark 
antelope skin spread on an udumbara couch to the north of the 
tail of the fire altar. A royal sacrificer sits on a tiger skin 
and a vaisya on a goat-skin. After this six Partha offerings 
are made followed by twelve Rastrabhrt ( supporting the king- 
dom) homr.s of ajya with mantras, that contain the words ‘ vat ’ 
and ‘ svahr. ’ ( Vaj. S. XVIII. 38-43, Tai. S. III. 4. 7 ). Then 
three Vat'i ( wind ) homas are offered catching with his joined 
hands wind outside the vedi to the east and the three winds 
thus caught are represented as yoked to the chariot like horses* 
the mantra being Vaj. S. XVIII. 45, Tai. S. IV. 7, 12. 3 ( Kat, 
XVIII. 6. 1-3, Ap. XVII. 20. 11 ). 

Then the procedure of Somayaga is followed. One or two 
special characteristics may be noted. Before the Prataranuvaka 
the Fire is represented as yoked after touching the paridhis and 
repeating three mantras ‘ I yoke the fire &c. ’ ( Vaj. S, XVIIL 
51—53, Tai. S, IV. 7. 13. 1 ) and then Agni is released from the 
yoke before the Agnimaruta stotra ( i, e. Yajnayajnlya ) in th ■ 
evening with a mantra ( Vaj. S. XVIII, 54, Tai. S. IV. 3. 4. 2 ). 
After the anubandhya pasu-purodasa, messes of boiled rice are 
offered to Anumati, Raka, Sinivall and Kuhu and a cake on 
twelve po:sherds to Dhatr. At the end of the Udavasanlya 
payasya is offered to Mitra and Varuna or he may perform 
sautrainani { Ap. XVII, 24. 1, Sat. XII. 7. 14 ), 


2697. Tile is one rite in which there are two groups of 

se\en offerings, the first seven with the mantras beginning * vajasye^^ 
mam prasavah ’ (Vaj. S. IX. 23-29, Tai. S. I. 7. 10) and seven others 
with the mantras ‘ vsjasya nu prasavc ’ ( Vsj. S. XVIII. 30-36 and Tai. 

S. I. 7. 7). Vide Sat. Br. IX. 3. 4, Sat. XII. 6. 5, Kat. XVIII. 5. 4-5, 
Ap. XVII. 19. 1-3. The mantra means ‘for the promotion of vigour’ 

( or food ) &c. 

2698. The first mantra is 5^ 

w The latter half is 

repeated in all six verses. One ahuti is made after and another 
after Vide Kat. XVIII. 5. 16, Sat. XII, 6 15 ffi. The first is 

made to a male deity, and the 2nd to Apsarases variously named. 
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One who has performed the piling of the fire-altar has to 
observe certain vratas for a year viz. he should not bow to 
any one, he should not run in the rains, he should not partake 
of the flesh of any bird, he should not approach a sudra woman. 
After he performs agnicayana a second time, he should 
approach no woman except his own wife of the same caste, when 
he has perforined cayana thrice he should not approach®'®* even 
his own wife ( vide Ap. XVII. 24. 1-5, Eat. XVIII. 6. 25-31, Sat. 
XII. 7. 15-17 ). Jai. ( II. 3. 21-23 ) declares that the piling of 
the fire-altar is a samskara of fire and not an independent yaga 
by itself. 

If a man does not prosper in the year after he performs 
agnicayana he may perform punasciti (just as punaradheya is 
performed ). According to Ap. XVII. 24. 11 a punasciti can be 
performed for three objects, viz. for prosperity, for Vedic lore or 
for progeny.*^®® 

In performing the innumerable and wearisome details of 
sacrifices many mistakes must have been committed and 
therefore the Brahmanas and Sutras prescribe numberless expia- 
tions, some simple and others complicated. But this subject 
will be dealt with in the next volume under prayasciltas. 

In the next volume a few remarks will be offered on the 
philosophical side of sacrifices and on the causes whereby they 
gradually faded into the background and gave place to other 
religious observances. 


2699. The idea appears to have been that the sacrificer was not to 
disperse the spiritual power acquired by fire-worship, but to conserve 
it in himself. 

2700. For Agnicayana lide Tai. S. IV, 1-6, V. 2-7, Tai. Br. I, 5. 7-8, 
6at. Br. VI-X, Ap. XVI-XVII, Kat. XVI-XVIII, Sat. XI-XII, San. 
IX. 22-28, Baud. X ; S. B. E. vol. 43, Introduction, pp. XIV £E., Piof. 
Keith’s Introduction pp. GXXV-CXXXI to tr. of Tai. S., Ilaug’s tr. of 
Ait. Br. p. 368 n. 




APPENDIX 

OF 

LONGER EXTRACTS IN SANSKRIT 
Page 202, note 470 — 

R%^fqqi^Ti fqc5i q fqjqTi^qit^ anc^fq qlfiqqqiq^i .., 

sT^rmqnrlq ^B'T'rr^qfrn^ %r^fqi ^qraiqi^qiqqw ^fifqq^ ^ifi- 
^qrq ^nqq^qrq qiqiiq qi^qq^- 

?qi: qq^'^fcT q^i^q qum ^qfqi qqqf fq^qr* 

q^i^ifq=qj qq^ql ^ qiqf Tfqi qfm I qqqrqiqTqq-sqiiRi^q ?tt fq 
«i fqq^qwf qrqfq qRf jiqql fl qiqil q^Hi^ 

^qml jq qqiq i%fq ffq i 3Tqt?qt flfiqqiq Ri^flqf qrqiifqqi 
cRqiqq fqgiq TOq q^q qqiq iq^qiqqsTqiqqqire I fqwn^iq q^^qqq 

* w W O n9 s9 

«qiPT mij I 3TU%?fq q^Ri^qlcn qq ^qiq % w qq tffl i%qTqTi'^ 
qq I qq ^ 3 tt%^ ^qiqiqqi 55 ^^^ 11 ar^'ni 

qi*qt fqq^qqiqpqqt 1 q q qq f^iq| qnq qqq 11 qqiitfqq? 

qq[ ?j[R^ qf^l I qiqi%t qqi qq ^4 qq c[qiiq qsqrfttq 1 
^I^R'jqfniqq^ VI. 4. 13 aad 19-22. f^’s’q€fq...qqq are Rg. 
X. 184. 1-3 and fq^qqifq ... ^qnq H are ariq. q. qi. I. 12. 1-3 
and 5. 

Page 207, note 481 — qq qf qq ^ q fi«q??qTf^5qiqm 
qqq: ?qFSc5qqra':qr%^ q^qi g^iqqf q^iqqqiqq qiqi-qqii^q^ 
qeq q^^qim qfqgtcqpqiqiq qRqq^ qR5qiq 2^^1^1%'nq: qaqifqiq 
^fq^qq^q q'qi qq^rq^ i qiqq{>qrqi3q^qifqqqq; 1 arqr^^pqiqiqq^qqqi 
qit^iqiqj f w qTq(?qqMC(cqTf qgiq^iqit^i^qq^iqi^qt qnVqf qfq- 
q|i qqq grqqFqfqij^ qfq^q qqt; qq'^q qTq^Rfq qtqfjqii^ q?j- 
5»Fqq f|;?q"qiq; 1 ^qi^qqr^qfiqq qR^qqqq; 1 qqi^qqiqr qiq^qffq 1 
q^r q qi=q?qRq^^qqq^ 1 arqsq ^qi^iq ^|qiq; 1 anwR^: qqiqfq- 
fqsq ^qt q^fqqiq^i 1 artq. q. I. 3. 1-8. The q'q with which the 
offering to Agni Svistakrt is made is q^^ qjqofiifqtuTq q^r 
j^iqn^tq; 1 aqqr^ Rq'j^illFqq g|q q»fiq q 1 ^rqq 
g|cr|^ q4qiqf^(|q1qr qqqiqt qqqf^q qq'q; qnqi'qq^q ^qi^i 
^ I 3TI>q. q. I. 10. 22. 

H. D. 158 
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Page 218, note 510 — ^ I 
*r»T»TF% wi 

q4 =q I % 17511% 1% I^NI% ^I 7?^%% %: 

7%^r7l7Tt^ I >17 ^T'T^GT^ I 3T4n^ 7U53Tnir51?l7I7f JTII?- 

7Jt7TJ73Ti?nHI7% 7?%% I 7^I75^?775Il¥qf |% | an nnnT...5T 71^- 
I 7T3n7?77q 7'^nc^I7^^ ffTI 3^Tc5^ 7% fn% ^^7 

n^nqm i nf n^fn nr? >7777 f77nnin 1 arisq. n. 1. 
13. 1-7. For the text of the two verses an ^ 7T?ir'^%, vide 
note 515 . 

Page 222, note 518 — ^7 7»fnit ni»n=fn=>i77^ I anT^nm- 
7 ^ 7^T ^ 7?r%<7 7^^ 75p: ^7It^ I 3T7Iin57nni7T7 7=71^57771? 
77^77 717777775517 7157=^71^^71 77?7Tt$7T7f 7171 ^7 ^^7 ?I7 
gn=7f n^7?t7r7 i;p7f 77 ^ ^ %^i7! 7717 ^ 7 57 ^ 71^7 7 • 

3T7r^ 7=%T 75ir^S'77 ^171 7 ^Tc!57T 1717^7 f 7I77T 

s^r7 7^: 57dl7r7 17: I 77fi I 7mi7lf7^ 771157 577 5I7T7 5571771- 
%I7 t 55171 517077 niJTTS 771 T7l%77>I7ir?lt 7f 7^17771775 

77)75 I 7I^7a7 f^r 'Jff77r«rr 3!i77v7l 7?T§7ft557577rff7: I 7i77t 

^%7n 37=7. =1. I. 14. 1-9. 

Page 229, note 526 ( <717754 )— 7n%5%7777i7[7rf anniN 

^ ^^=J7 7717 ^^[775757717 g?h7I57?7?# 7«717^77I7; ^ ^ I 
3557175) TTjr 71 §f55I?^ 7771 7 7#5a7 575?T I 7)7 7I7f557l'% 7775 7^)^ 
57IfT I 75^771575757 7^1 ?77I7?I7»5^ I aTl”^ 157^^1^51=^ T577 lf7 
^5l7 7: 57r?[7 t 35VI57 ^7%l'^7[7 7071)717 l'%57 ^77777 

TTTTrnTrffnn 7i7«:l7 7155717 55 ^ ^117 7?57 ^irn 575 ^ ^7117 
57 : 77 571? C[7r7ll7 I 357557 7t7 ^5h7 7^55)5% 7^ 7^3^77 717 
77T7 1 35^ 717 7^57 5557 77=7M7 75^ 577: 555571 75 771771 5577) 
7gil3T; ^77*. I 77 I?«n 2>!7% 7)7)17 55555)7 717? 717? ^)1)7 I 357)57 
7I7(7%7?777 I f7))7 7757Wl 715 7l577l77^ I 7)57 7'i577l 77 
7557071575)15^5)?% 7 7) :{771|5%i771 77175%N7)7?) 77)^: 757t 77 
^Igf 7)7%^I 75577 7^7'77 7 ^717^ 71^757 77l 7)77 I ^17 I 7?, 

7. VI. 4. 24-28. 

Page 231, note 531— fTlt 7)7 75)j755o5«5r57I7%)5 f| 507 ' 
%7n7 i?5'%7 715575^ I 7 7 ^1)% 7^7) ^757 7? 71771 775) 7^)5( I 
3n7«7F77i ?77)17: 557 7)7 555?l 35157%f)% I 5pD57)?77717 ^N)- 

777 7757 1 775 7 ?7; 71775 ?7i ?5) 755771 I 77f ? 35)3^^) ?7I7)75lf 
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I 37^Rr 'TTS^ff i i 

HTi^: ^T?nHrt i ^i^otik !T?^f5=T ^^^^■ 

=5T I ?fw =qreH I jj. I. 15. 1-4. 

Page 281, note 653 — ( OTqqqjiqrq: ) — 
5 ^ral?KrRTi?Ri^q qr?wf qn%qq ^riqqjTT^ 

q^q qf^ qfHf% q?T7^^ ^ir 

iri^ w; I qqf i...%qf ^<> 51 : 1 ... iRiRfrilw: qifgg 

anRiqTqmgq 1 1 'JIRri 

fR Tofqi^ ri ^ 1 ^ 5 ; qHqsI^qiqi|5=qT q^il 

f^rTlvqf iJ^fWIiqR cRq Tlfniqi qim ^IfS I % 

prr»nT>fi^«mR 1 arftrG^i^^fiqRnqH 1 sriT^RR^qt^ 1 

^Tiqq^q q q rtr ?r hi ^rirr': i q??q g^qiq'it 

q^RR ^^qi ^Rqqqq ^iq fqi qf^mlm 1 qqi gqiHi; tR^r 
aiRii^fqqqqq q 4 %'nHrqqqfi 1 q^qi^qR qiofi ?;ri ^^q^iRR^i* 
TTl'q I 3T1%‘ tRhH^ q^RRI Hwff HRqHl^eqR Rcofl 1 qiRiqiq qiRI- 

qRi q^ifr qqqlR Ruiq^ i |% anr^ HRqni^iq rr- 
I qqr rh^ qq^q nRiqi qq ^qi^R i h HmqHiqiqiRigq- 
??^q g^ f^s qr qqqqinf^ i ^qiRR qqqqvlf^ 
%nq^ I Hiq nqi hr hhi n^RRi^qfi ^hth i hr Hqf...HqT^ 
^g I HR Hqt...Hl'^ HR ^{THI ^HTH I RH 3R HHRT 

HqiH^ I q^ 3TH q=#RHr? qq^R nqiH^ t q% aiq fTs^ql 

HqiHH; I f fqwHR hirfr^th’!^ qqig » aiqlil hi: Hn^Ti hi hhh^r i 

HR qiHHi qiiHRi q hihI hh^ Hnqq'iH'^r? nqin i 

qqiHRp qiqqiH i qiMHq^qiR i hh q^ ^q h 

^qiTH HH iqqHH RH H HR I HH qiqHqrqqr HHR q?RR|T R^H^ 

H^FHR I RH^5iHiqsq q^q q^qnii^Hg i q^qR^qqiWH ^ 

f? f^qi HI RICHKiqRiVTqi q^nqi^qR \ q^q^qqq;i q^HIR 

qi I HiqqiHiH^H • HiqqiH; HRHHi^Rig i ... H^iqiqfq q^qln ing^?:- 
^qq; i hir. ’I. 1. 19. 8-1. 22-10. 

( HHi^qH^TSSH^'^H: RqqHqqiq; ) 

( qorqiHqqHHqjRqRipiqHRRF ) hthrT HiHqn^i^H h| 

qHiqHR$'i|c4Hiq HHqHF^ qHT^qc5[:»lH ri'jjhs qiqi hr^r 
qq afl R; Hgs^qqiHTHHR Hi^giqqiHRqqqim RRgiq^ i hii^^- 
hhR rRir HHRn^ HRTHq HH qsqR»: H#5?q hhrr hh hh^ 
q^fi qq ^R aiqqg i hr hRhh^ qR^iRI q^q hihrirh! hr hi^r 
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rfsf sT%Tm5rf sra-nr ?rsrFq^^TBf i 

Rrncq ^I»TP?[fT ^'l^: 5[#lf%55 

^ I 3 TR^TR 5 TI 55 n ^^<di I I 

w arq ff pH 3 TTrHi ^ih^whe^t^h qspq q 4 q =qRHT- 
^qi HypHiH^^^^ni->iiqH hh^h ^ip H^%imifTqiq’ ^nn^- 
H^q ^ fq^^l I pqpqnrpq ^’in'^cs^q qiqsq^qjrt^q shh- 
qT^i'JiMq'riHH’JiqRqi ana^i|f?f sn q^mq ?qifT fw ^1% 1 HHiqqq 
q HH ffq fqiq: 1 qq; pqiqqHiqjq q’^q^lOTHI^vq ^TTqq^ajqqqT sff 
H'HTqq^ ^qi^T '^fiifq I H^tqqq q HH pq cHih; 1 pqfqqq arf 
arqq pqqi|Ti^qiq 1 grtrq q hh pq cqiq: 1 art qiHiq 
^qrp pqql pptqqrq ^riq 1 hJhi^ q hhih fq[q; | arRH^^rS ^hk 
sriqiqFi ^iporq: qjqi^ran’qiqrf^H^Rqgqfiqiq HT 5 qqq q^^^fqrqf 
qpqrq'qifq-pq 1 anqi^J: art q'qiwqfqi? 1 qq aq^Tq't ^hitih qinqqiq 
I JHIT aqqiq'pq qfnqqfq ^ipfqT aq qpiqqiq hth qf^ qqrq^q- 
fq?q I arfq^qqq^ qfqqaf qq qifiqqiq q^n^q qq: 1 p^ H?^q’ 

I qq arrqi^: ^htthii \ art qfqqiqiq^qq qnqiqiHq; 1 fiq i air hh 
^ 1 HH fqq T^%qi 5 %rf 1 RH qiqqqsqqi 1 ^pq- 

Frefqr fqqqqj Hp^ I f q I qqq fr%''ipqi^ I afi qq^pilq’' q^?qi=sf • 
qmwiq; I T^qq qq qi^n ^iq q^^m vi^i ^iq RTpR 
qq qqrq q^qm ^p 3 [: ^nq qqqiR qqR^^qi: ^q^ir 

qq"?^ q ^qipqiqq ^qrqiq: qfqqif ni^qq^iaq ^ ^q q 
qq^q q qT?p[IIR ^ l arq ^HR ^ivq; qf^^iq ) ^'' qqnqqq fqj 
qRcRriH I ^[q qfqq fqi qR^riH \ 3 Tpq^qqRq: qR^IIH I Piqi- 
pq^qf fqi qR^^qq I fqjpq^i qR^i^ i 

a[pqR^q I pq I qq arrqi^; ?qiqq qqiq^q ?qpptjRq^qRDn?qi^«q 

aqil^W jrfliq l H; ^P I gqqq f ^ q qq | 

^ q qq I ^r ^ ?qip l qq’f^ q qq I irqiqq^ l qq^q^rq 
q HR I ffq l^qq; fRRim qqqqp qf^qiql qiqqqipqn^ 1 3 TRq® 
qRrqRipq f?q qrrqq^i I qqi ?qqq ^ 


1. sq^q. q. 1. So. S’?; n 

'!■ ^rqrqqqio 

^ aq-q. q. S. ^ 5 .«. ;j. H. 5 s; qrR^frqicr'i. >!. 

V. qr^. q. §. am^qq; v. h. 

'^. qqqqWT. ss. '\. V. ^-v ; qn^<Jigj s. 

9q>q. S. >(1. 5 , flqinr. j. >,. 
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2^: ?r^ 3[i^orni^ qiFtimr 

HHiif I JTT I ar^iirngTlwad i # *nT wf jti^ 

*n:«Tf?T5H3fT 1 i ^ mq 

qfq gi^r ^qig i ari q% 3?q gqiira; i q^ 

3Tq qq^^l qqwq; i q^ sro qqwwm i 

37iirqiqf ^?iT ari^qq i ^ q^' ^Hofifq^nrq 

q^I \ 3Tf?r2^ 1%’3'E^ g|q ^ITH K I 3Tqq’ 

3Tr|?rrqT ^imqf BRqrqq ?^i?t i a^qq 

q qqfq tqiq; i 

^q*q: i ^^^q q RRiq fqiq: > fRii<n q? fqg^i^ 

^ H ^qrati q q^q q q qqaq | q% ^q qqq q qq qqOTit^ q^ 
^ qq; i «r^ qqf q^i; qfrf fq?Tt qi? fM qc5^ i anq^q aiifqq \% 

^ fsqqi^ ffq I 

qq: ^qF?55i§fRq: ^qc5 anqi«f qqRiTiR i ^Ril aqqr^^ 

qi^qi: f^Tiqi qq^q ^qi^rai^qg^ qi4qq i qrf^^ qt sqqqlii^ i 
arrqiq: qqr f^fqr aqqrq: jT^ir^Rii ^fqq^ ^jqq^rra'iewq- 

qiq^qi qii^i^ ^5qfi%f ^qs qiqqi ?qqi qiqql 
I q^|%^^q q^ ^q^q WRlI I I^J q 1 RJ II ^ m\^\- 

fftq qq'iq^T f qfi^ I q^qiqiq’® I sq^J ^pq^ q >4 I ri 
^qicqi; i q?q i qq qr i ^^iEqTqqqqqi»=qT q qqf^qsq^i i qi^gt qq ' 
qq i qiqiq'^^f qq i qq^*! qq i q^gqi^iq i 
qq; qnrir. qqfiqqqi%Tq=l qqm'^’”' qqiW i 
qqi ^qf ^rrmi q anqi^sqTqr q^ qqq^qqiqi i 
?qqi ^ ^^RMT §?^iq; q?5?q iq^ f qqn n 
fqqi ■gg qiRqqiq ^iq jqqi q^ qqq?^ fqqt ii 
fqqi ^qiaqq iq^q qq qi qi ^q^q ^fq^ qq ii 



WI*?. 3. ’ii. 


<r^ 

1.1. 1. =?; 1.'^. 1. ’i. 


%. 

33T“3. q. ’• ’ = • 'i’i; iRt^. '*■ 


3a. 

3iT<T(qW(^pq^tar ^. i-^. sn®^. q- ’■ 

’i'i. 

13. 

3TT®?. wr- 


I"?. 

1. ^"i. 3o, 1. H. 3."^. 1. V, #. 1. 


;q. 

5tfT’ri33fT. 3 3. V. '^. 


3«. 

1^. ij’Tfq'r? 5. 



a. WK’Titai ;=. q^. 5. 
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mi 3 w: 'r«rr§'Ti?<«T mfi 

gql^sf ^Vnnlf i ^roii 

siTmi’i 1 311 • fra > I 

fiH: fmfr 3 n^^R<f i a?i 3 r^=qq'iT''® rrmi iirai iw 

If ’^^ira I ^^iqui 2i^^n?'iira^^ ii 21^ wira? Rnra 

rn?H%r arm RR ^raira: 1 inwii^ sq^ 21^ 

H'^Tiq; I fra ^i 1 

Page 314, note 746 ^sqr) — sT^m- 

Jirmiifim^ira^ «rmHi^qTcq55 snfirat-qiqim ( ^rra^^qf^ii^rara ^i 
fra l ( m: ra^i ) wi 1 

?if«%^'^ 2 i Nni I ^ fi: R^^ifraff 1 ^ q 

f/-v * J 

qq I f?q^?^r 'Jlrfgif^T^ I^IfR^f I ( cTf fI?fR ) 311 

I ?I?gff j 4 R 4 N'TT qinfl | iRqr qi q: qiif I fl% 

I ( ?ra: qji qF^mra 5^ 

qqr: I q% «:'t qj^qrarR ?i% q^qiw i qlniq^ q^j Hifqi?q 1 ( arraqif- 
qj^ ) 1 aiqqjqqfiimr-araiJqi^iFrai: arqqrtf^q argqj^iraT-argqig^iEqiqi 
3 Fqqi^ra'fqRqifq his i aiqq qsqiqinqram ^h^ii qqqiq; sfiqiqsqi: 
qlqni^ 1 ^i qf^nf 1 


Page 455, note 1075 — (qrfqosq) — arof^f ^rqiq: ^qr: fqo^t 
^ qqri: m qRoji q qTq<i?T arqmfi qpf 1 qiq'mi ^ '^qjqimqqqiraqq 
qqfq 1 qqn| qq^q f^Kiqqqqira^ mn q? 1 ^ fqqiqfTi^'q^fq 
fq^fm qq^iTfqqqi^qitf t irf jri^qfRiqqqpqqq qiqi i qqt qrqi- 

qfUfiqqq qi<j 5 Rqi 1 qqi qr^^qiqfSTifmFcqqjqnfiqqqFqqiq; 1 qqi 
i^^sqiq^qriifRm 1 qqr qiqr q? qqqi ^^KTiif’^qqraqi 1 'R qi^- 
qTqrqiiqlq qi^qra^^Tfraisi: qf^qikiq^qqjRq 1 qq qq qiqui^T^f- 
?qq qq qifTiJqF'nqt qi ^iqqqqqpqqt ti^sq; 1 ... arq^^q =qq?- 
qfqiqqqi^^q qrR’J^q qqqfqq^ 1 ‘aqfqj f| ^fr aqqaq;’ f^qi^qq; 1 qqr 
‘ qqrqq qqiqq ’ fra q i ‘ q <^iq fq^: jqq^qiqg^q^ ’ f?qmq- 
raqqqiq 1 qqi q^qRqff ‘ ^jqjf ^fr q 7 f?r f^^fM 

qi^F 5 Rqqriqq«rra: fqgqqqsrfq^-Rqm qi^; ’ ffq qq q^irqqqpqq- 
qfqqifqifl I. . .aqqfq'^Tqrqqqr^TfiqqqqRqq^iJ'q qT^ifqiqFqi ^ qif^o^- 
q?# qx^ ^rqsr qq^ qqi^qlqfqi^ qqR flqqqi^j%!TO^ \ 

q^fqifqqqif^f qi^: iq<jqq=iqi 1 qigqi qrq; qqi^ qafqi^q 


5 ). H. S'* and 
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^>7; i3mJi!Tr4 

^ i fiirr i%ri5[^: 'rj^iRo^r; 

'TJ 3TIWr ?T5R: I >Tai^?Tr- 

qpffjf'T I'r^ I =5T ftfpT<ji^iJTfi!^n>JisTmt 

'RffT?i?rR^R^fr rTI^?r; t ^ fTRTSllf^iTaj^iqf 

?ra-*T5^'f^?rR^RTi ?t5ThTh i oa *n. 152-53. 

Page 490 note 1144 — The 49 pravara groups among 
which the hundreds of gotras enumerated in the Baud. Sr. 
(pravaraprasna 1-54) are assigned are given below, being arrang- 
ed alphabetically from the first name in the group. The sections 
of the pravaraprasna ( in Dr. Caland’s edition ) have been indi- 
cated in each case. Brief foot-notes are added showing only the 
important divergences in the texts of Asv. Sr. ( XII. 6. 10-15 ), 
Ap. Sr. ( 24. 5-10 ) and Satyasadha-srauta ( 21. 3 ). It should 
not be forgotten that the Mss and printed editions present 
various forms of the same name. 

ni?i 

1 3TrrT^5^I-^li^?T-^rfRl|l% ( 3PH%I )-?F. 51. 

2 56mif ( )-?i. 50. 

3 3inR?t-^r. 49. 

4 nirtn (3n%i?F)-?l. 1 5 . 

5 3nff:r?F-TrF?FrT-^R^R ) ?T. 16. 

6 wi^w-nrrfn-wg:3f^ sim^rF ?Rn(3Tii^f€)-^. 11. 

7 aTII^f?r-^?lN[^preR )-?l. 14. 

8 3Tiifn;?r-?reffN-5rR^qtit 20. 

9 3Tn'^f<T-q(|^q?q-HiTgi^!^ 17. 

10 37[i'^f?r-qf|?qfq-NrT5R-qi^-m?rqq%R 

( )-?T. 18. 


2 and 3. Asv. says that Agagtis have optionally theae two jt^s, 
while Ap. and Sat. state that they have only one viz. Agastya or 
three, viz. No. 3. 

8. ASV. and Ap. agree but AsV. reads 

9. Ap. ( 24. 6 ) and Sat. agree. According to Asv. this is the 
of ursTSTs and anlf^vs. 

10. As'v., ip. and Sat. say that this is the rm of ?ti^s, but ip. and 
Sat. add that optionally they are nnm viz ; 
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11 )- 

19 . 

12 3T#W-’TI'4s^-HI55qH 3??55-^r. 25. 

13 3T#W-1^-UVWIH ^^TIrn-?I. 24. 

14 23. 

15 3 T#r?rr 3 nTiJ-^^iH 21 . 

16 26. 

17 3Tn%?n'5rfi’!r-?[^5Ti^i^ ?i^-fr. 22. 

18 a 7 n%^?ii?n^?T-nm^{fr inctrT( 3 THi:w)-?i. 10. 

19 5 FIJTU 5 iflHiT 

(3?ii%^)-?r. 12. 

20 3TH‘|^=^i'5T-^[^7frr-iflrrfT-^'i4rITTOH nmR 

( )-^. 13 . 

21 3n%’n^RiRH-niR%>iR ( 371 % )-?r. 29. 

22 37i%?Tr^RHR-q7^Ir^i|{% 5555 ( 37f% )-^. 30. 

11. Asv. agrees bat has the order and allows 

optionally three pravaras riz. srri^W^^P^Fm, while Ap. gives the 

as and also, according to some, ^T ^ gt g ;»n 7 q (i?<lfa . 

12 . A^v. and Ap. agree, but give another optional 3 ?^ according to 
some, viz sn^^vn*^*? . 

14 . According to this is the sisrT of and 16 others, while 

A^v. reads it as states that optionally the irx is 

5 n^f< 4 <llK^ 7 ff'fff^c 5 i’kr and mentions only and four others as having 

this 3 iw^, 

15. a4v. agrees, but states that according to some the is 

‘ ’ ; Ap. states this as the s^T of sRnn^T: ^^T:- 

16 . stm. reads ‘ 3 tri^TWTH?nnw^, ’ aiT“?= ‘ strif^twmwtwsT- 

%TH, ’ ‘ ’ 

17 . Adv. agrees, but according to the Haritas have 19 subdivi- 
sions, while 311 * 9 . mentions only iRa, 515, ^H, immw as 

having this sjwt group and adds that according to some the is htvut- 

-^P. accepts this option of 99^. 

18 . This is the irr of ^rtrs according to Adv. and of 31191 ^ 9 imws 
( a subdivision of 3 Tfff= 97 nr 9 ) according to Ap. and Sat. 

20 . According to Adv. the srr of is 3 Hi^^lfl^s 9 ^ 4 dfl^T 9 . 

21 . Ap. and Sat. agree, but Adv. reads ‘ eir^-Rrmfir^^Tt^ra. ’ 
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23 qi^cT^ ( 3^1% )-5n. 28. 

24 311^-^. 27. 

25 41. 

26 42. 

27 '1 

^T^5?Tr^???TTTre<T(^ 

^TTFScSif^ 

28 I 44. 

29 ( or ^ )-^. 9. 

30 ( ‘Jn 3. 

31 *rm^«Ti^i5RRi^-i^ i^(^)-^f-4. 

32 H[’T^=sqi^^tJTfifi-3nff'7<ii-3T^i^ sniOToi ( ^3 )-^[. 5. 

33 ( ^g )-?i. 7. 

34 ( ’iS )“^'* 6* 

24. 54v., ip., Sat. agree. 

25. a4v. agrees, but sit'T. &nd Sat. give this as the of 55^19 
( without qualification ). 

26. Sat., Ap. and .a4v. agree, but Sat. reads 

27. According to a4v. ^rr<m<!«l<ll«%fff is the ^ of ^i^s^in 
general and the rm of ^rtS'gjJs is either ^rmertiitid^’tSliT or ^n^^nwa’- 

Ap. and Sat. state that Sa^idilas have either two pravara sages 
viz. or three viz. qrRsiu^5j5mT3ItT. 

29. According to Asv. the Sunakas have eithw one pravara viz.Grt- 
samada or three ;^ravara3 wm-StWrsRnHH^. Ap. and Sat. state that 
the Qarrsamada Sunakas have only one pravara ‘ Gartsamada (and 
there is no option ). 

30. a4v., Ap. and Sat. say that this is the sm of (undej 

^g>rai). a4v. states that are viz. vjxnqTin^wmma 

and Ap! Sat. also give an optional imof three sages according to some, 

31. a4v. reads ^ and 

32. a4v., Ap., Sat. agree, but Ap. and Sat. state that according to 
some amiws are fysiwt, viz. vnjf^TTBWvn^Sjnw. 

34. ip., Sat. say this is the im of ^fvq-s that have 

as subdivisions according to Ap. and r^ad Asv. ^tat^s 

this is the sm of ir^-^T^-i^-JTTti-5n4TTT^-HTfi'-?riWlS|-5rTff^nHf-5imTW- 
^q?f7rX7!TTWt &c. 

H. D. 159 
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JR!: 

35 )-^. 8. 

36 ^t%g — ?i. 45- 

37 46. 

38 ^IT%g-^TT^<T-'TrTRT^l^ 'RRTT ( )-?i. 48. 

39 )-W(. 47. 

40 )-gf. 35- 

41 fR'R? ( >-?i. 31. 

42 Ri»TrRnRgn?H (Rsgim^t)-?!. 33. 

43 qTor and gTWi'Tg?fr (rs^”^)-^. 40. 

44 )-^r. 36. 

45 f«nR5r-iTif=s?j^-3TiRi% 3TR ( )-^t. 37. 

46 6'^ and ^01^ ( R^^rri^ )-^i. 34. 

47 '^RtlTr^i^gR-^rR#!^ argH'fq (f^«ni'^)-gi.38. 

48 «5tff?T ( Rs^rif^^l ) €t. 32. 

49 ( RRim )-?i. 39. 

?,T(^ 43. Vide No. 27 

above. 

)-?i. 9. Vide No. 29 above. 


35, According to A^v. thia ia the irar of Saitaa ( traTSTT ) and of 
m^a ( no aubdiviaions nanaed ) according to Ap. and Sat. 

36-38. Asv., Ap. and Sat. agree, but they say that the ParS^aras 
(among Vasisthaa ) have the jt^ atated in 38, while Ap. and Sat. further 
state that according to some Vasi^thas have three irara viz. 
iHTgnRSg (^o, 39). A^v. and Ap. state that Kupdinas have the same rn^ 
as No. 37. A^v. aaya that the of grnt^ is Tr 'R T B^^ T gR.^^r^{n^^^^ ^ 

39. Sat. agrees but reads JW^nns^ 

40. a4v,, Ap., Sat. agree, but Sat. reads o^R^TTf^HR. 

41. a4v., Ap., Sat. agree. 

42. A^.v, Ap. agree. 

43. Ap. and Sat. agree, but Asv. states that their srt is 

44. ASV., Ap., Sat. agree, but Ap. remarks that the MSdhucchand- 
asas are Dhananjayas. 

45. A4v., Ap. agree,, but both read o 

47. A4v., Ap., Sat. agree. 
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Page 527 note 1230 ( )-3Tr>f , ij. I. 7. 3-22 — 

MIfIpsn 3T1N[JTT?TI ’I^oniN ^ P?TW^|;5g^ ^HNtrT 

jNW N 25n 1 37^(1(51^^ I 

1 ^ ra: i ?n 

gri? imf f4 NiNrf5j^4 rn4? m?r# i ui^ott nn- 

^FTRI^ I qRiTiq qK^TWr^NlG^^m l ^^NT^THld- 
r4 im N? I ?FI^5T?T I ^TTrn 

^i i Ri3TriT^i?nJi i ffR: i 3 t^^‘ ^ \ 

1 snTfTif 5 ^ 3TRfR?T?T I N R^TR RR H^fTN 

^HfT: ^fl I ^ 3 ^4 3TR»R^^ I N f Hf M 

?fi?i I 15^1 3 ^4 3T[fr*TN^?T i n iht 'rf h^tn 

jtfnh: ' 3ttRotr |r74^?rFqtc4 H«ofi 

I gRcNFcq '1% TRuiNFfr a#riR sTRfft ^r wRrT^m: i 

^ 1 mN: I q g^flNT 

^5^ WiRR I I 3W1itRII%RNT f^RT ^FfT 

rff'? 11^1 iFiWniN firr^F nfnfnsni^f ^^fh^f R^nvq*. q^rrqgwr: 

«Pr<T^'F w WF^ Nq NF NR^^fn Hf 1 2 ?FFi'^?3f4| ^ I 

NF^Ffen^ fRffrf I HFI^TRF^ f^FR RF^^ ^flsFSRFTNl 

SFFF^ i^F Fn^ I nre^Ifif^ ?^qF i Ff?j^?F ^qnf 

SFRT F^4^MIH I 

Page 543 note 1258 (^gw). an^. ^i- 1- 24. 5-26— 

NsqF^^T I NR^F NKq?5FN I {4'?^: qT?IRH4qF=qH^R HNqqff nFR^^'Fi 
4^R'^l3Ti q^i? NRIRR f' 4^FTO 3^: I R rFNFNl'^SFTN R NI 
^siqF^F?FfFRN^ fR'?! OTFW^ I 3TTjp^ ^F I qTfr q^TF^FINF^F 
sn^FN 1 ?F54 f l q^FF^F^Rs^RF^i^F RfF>I^ 1 RRrq*RF- 

Rr^^FNf'R R3jRtq?fFRF*FRF^ I rFNT%JTF%qHFRRF^?F FH=5F?N RF =^?fn 
fF*^ I FfF Ni^g: 5F^5l%=fF^^R ^'m ?^F«TF iFin^^FRFR rl3^i%qF 
SFFNI^ Ng qF^^F f F"^ 3%^i4?:qFqiIN^RF =q a^F^RNic-ilS^ 

qn^Tr^F nF^^^ 3^^!FFr N^FR^^^f'^ 5»^i%TFre I ^F^F^F 5FT^ IJ^^FT 
N^R^F^ 3TFr'4'^r?FqF rfn^ n^^f'^fR q^qF^ F'q^ 

^ STF^'iW iP^F N^TNRqRWF: nR«RRF'% N^^FFW^I^^ • RIT# ^F^- 

NiR IFFWNF3 I ®f'^ ^ 

FJFTFq*! 1 FI h4i 1 I FT qiH I 5FT^Rc^|;fF%'? 1 qi I 

RVF^FIFfiqR^FflFrl 3T3?TIFqNFFTlTOTR \ ^ mt ^rTm? #. 

IgrfRF^ I STT^lFFTF^q T[i | ^ qiRT qiCR N ??T fR RFqtqt 
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^1%^ I JTRfT | 

^rmfOT 1 

Page 633 note 1484 — ‘ 3t?t mra 3ig% 

«fTJTfn 3^2^ ^ 3T^i^i^wMNKr^q^-?^iraT^H^7w*Tfi»n=T- 
WTO^5^TI2^Rf%=»r^4^ RPT^lfcTRI^HRr^ 

W%oit 3^65[%rll<l^qH WI\(h ^g- 

f%rtim T% afn^i m\ ... ai^u ... ^5 Tc54ihii4 

afll^It qiWl: Jiqi: %4i ?n qi: f^TW^Tl: I ?rf 
4mN3 I fit WIM^ ^ qiCT flHT ^ frj^^ 3^c5- 

T^ 1 ^t?i^ pp. 242-43. When it is argqt^ the 4^ is 
‘ ’ and she says for 

■H^TGTi ... qinft. The and others are said to be wit- 

nesses following the verse ‘ 3n%w^qH^'T^3q ’ ia Adiparva 
74. 30. Vide Max Muller’s ‘Chips from a German work- 
shop’ vol. II. pp. 34-36, Prof. H. H. Wilson’s Works vol. 
II. p. 275. 

Page 699 note 1673 — i 

SIlfvR! I rlT: q^tn iTqi% 1 ^qnOWTTfJT-R^WTI?^- 

qwTq<Ttrf^^TFnf^[>TtRTT ^rt i i 

I an^uiqcfnmqin'^t^qTTStnJf I 

3qT^^<iiq^f5TRfRT5RTi^! q^ftu’f i rTi i^r; q^^RT^ i%^4t4R?Tf; 

fl^rspT qrqqRi i 

q^fm: qwqfljJlfqNHW; q^qT^i 1 qitsifTRTt^f^^.. qiq^% t 

3Tft^ 1 fm I ^n?r quoted in 3=nT|qrqq;RT p. 389. The 

words snt =qio ... are quoted by ^^iit^e I, 

p. 208 also. The p. 390 explains ‘ 

‘ i cri 

1 ^ =q Ci^wt^Ndisfq ^ i ^'^- 

’TOqr^*f?T^ ^ 1 3Tff'Rqni^4i^5%nqt5rPTrf%'ii qt ^ fw i ’ 


Page 701 note 1679 — 3wt sr^qft: i tqitjnqt 'q 
qi ^ qurq ^|iq^ 

qiq^ f qr fHT ^ iq%q q^ 
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^ ^ rif:HrrNi'=<^wi^%<T5;!T: II q'^isrr|ri^i ^ 

^ ^ Rgl^^| 5 fT?t rfl^iT- 

^?rai #?f^- 

H^5?TT 17^5=5^ 3T1%|1% ll...»is^l|?rqt ^ ^T^TRTTTH 

%rr nrvr ... 

ri|^iFi'fqi^ ft ^^crfqRH 

^ino ... 1 ^T?rT^. XL 5. 6. 3-4 and 8. Compare Asv. gr. 

III. 3. 2-3; in Baud. Dh. S. II. 6. 8 the passage q 
... '^^rpq; is quoted as ^n^. ‘ 

m^n FTitRTOmqiimR^ h ^ fjht ang^i ^=4tiT wn 

^Ttn =q FTT^Frf \'h. ati. II. 10. Vide nimc5t5ji^ 

II. 52-60 where these ideas (about the Vedas and others 
being ahutis o£ milk, honey &c. ) are put forward. 

HT^nm^ 5T^WPir: SU^ iqRi qiqq?--qT 

anf^ TTsfraqm^ i|: 'u'^jpq 

RR^iiT^'r ... ^Riqif n?fR<TTq'iqRt ^ qigrtTFi; 

^qR^moRnRiqf qr tRtro si^ f# i ^i%afiTiR 

qFfr qifl qf^R r^it n^qi qinriFTT^H^t 

?t|?T^T>-R?f;g|5R=^I3t^t...tlH1RR l^l=5n% ^qi^STl|ri:| qi=q: 

?rf4 qi^; rrt FT^qiqsqf) i niqsrT i%FqT5 q^iq^qyLqqn 

'k >0 •N ^ 

Rpt; pqqfrqOTF^RH qfnFi^ qiqq^i ir^'% qiuqqrR i r. sn. 

IL 11 (a clause praising acamana &c. has been omitted). 
( ^fPTIT of modern times) qi’iiPTiq'^ MiqtH'qt ... ^ift Rqj^ 

q%^4qim: '(frq'R^q qTFRTfqiqR^s^^T ^%<Jiqi^ HUiRwqr qm- 

qrgrfnftqR qf^migifqg rniqqgqw qiqqR 

qiqqi?^ qm | qiqq q?qi qf^^qr R^q Rqfiq^q ^nqi'jRHi: RR- 
i^rTisri# qi sqiqji^sqt^: Rq^-qrq rtw q^rHqi; 
iq^qq i ruhurios jRr qR^qr RT|qi=n^qiq§^iq 
RHicqmiRi'R q'qRT:% q^R^i: qsq i n^^rqigTiq 

HiqqT; RqifoT q-quiiq? qRR[q q%i\Tq %i%q i gq ^qq^iRtiqi q^yaqqq^jTq; 
Hmi: Rqiqq qi q^Rg'^'^i^q^q i ^^WRqiqt h ^qwinq i 
t^q;TIiTiq qqjJjq qi q!^-:p q^; RIR Riqiqqq^qihfTRqtrqTCi^ I 
^jqjgqFqi qm qqRFqqq q^q iq: q%q i Rtq q^qiT^Rqg; i 
fqg^RiFq%i?Rq qi^rafiqRqq: i qRi%q III. ^I'q p. 299. 

Page 704 note 1684 (qq'R). 3ti^. III. 4. 1-5. 

^RitqqqTR i qqyqiqq^ ^i qqj q^qq; qqifqi iF^ra q^rr- 
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5?n^: wr sTScfftgjT^irrsjTR nf^r: 

«i«n 

^?n I 3 W I HiHfm mn^r^ 

qrag: qnwr: qmpq: i i 

lH5J^Pi^^F7rqsT^c5q?n7I««mR?W?I*n?^!'^HRT4t 5TT?miiq»T'lHK- 

»iFn^i^^5F5fi ^os 

*Tfns^ g*T^ ^ti^ 

vN^Ris^rani^ ^ sTpqmi^ 

ijt^n^i^ 1 MRa«i} >I?i^ ?n ^'m i 

Page 770 note 1842 — qi^ q?Ti=q qf|ffw^ 
qr^gff T^-gwl qi ’Tiriq^fi HTrTrrrai Tcqi?^qqqTiopfai^^ q r ^q i ^ 
gf^: q^iw^jkwjfi^c?^ ^ qi^ 

»TlHqqo5^ ?Tq^5^ ^qi 5Liq«r^'qi i B l ^Tuwnj^ 

gq: I q^ W! I 3T*gi^^ ^ g^inH i Tml qrfcSq^pq^^ ^ qi^ 
q?rr?q q^Hiw^iqf^ ^ g i^f|q ftn gqraq^?^ *Tig*fra!- 
(^•^Tiq^'q»qTq?pj?q5Tn%%q g?in?T i ?ic(^j;ryq^ 
qft^<^ifriiqti'5|*Tf’r5qT5»g^=qi^ ssTf^Tf^rii^H-^ui i fq^ qf?i%2fTi^ 

3Tf f^rsT^ jpTwrgqm strI sm; ?rq»^«i} ^ ^ ^ ^ 

iqqqi^q^q^J: +iM>‘<lHi’»iMc«fMq-»i*i^iqwiuiq^?qq^H ^pTfg- 

qmqw Jwg qmiqiqRiq «qrHRl^HTq ^mRiqi^ Tsjr^fl; 

qi qfqi qiqq[i5|qi?{qiqrq q^qg mqi ?nf ng 
>jq?qi 3iTg?nl^qm?fTf^ qofqm qf^iw qf^'.qiiSf i^q qi'^ i%3q 
gqf qi^ qr T^q? qFqgf%Tj q?n?q f|?1=qiR^ I Rril gjpq qf^- 
«qF?;qiq ^gqi^i^qn^iqfi ^^i^gq^q^^qrfi i 

pp. 68-69. 


Page 811 note 1926 — sTNimssqiqiqiqrrq*^ i 3q[T#Tt qT|RT^ 
srqoH «?iqqRq i q'^pqf 5 ^ qi 1 wfqqini 1 qrr^ 

MK'Jiiq NsjNqqqqigqqq 3'^i»q qjfq’^q'i^t^ 1 sq^q 
^qqq»g^ 1 qfi(|qfq?wi 1 ariq^^fq 

Hipnq^, jpiHT Rqqraqx, qw ^ HqqNT^T^rqq’, ql q# q%^: 

gqif^, qt q; ar^n:, ^rm qi^ q^<qqr, q^ uq^fq 

?RRfq gfqr: 1 nnh} q i q=qj-:?Nr^onq? 1 sqs^- 

qiqiissTiwRjqi'sq ^T>ql ^qqp^ Sfqi siRqqjq giqq^TOq qqt 
qT^pRg I aqqVmW ^qqqfq^qi^qi^ gHR^^qi q^rafsqRt i 

sqi^i; Nif^ q f^<>qqq I jffTJq, ij. HI. 5 . 3 - 12 . 
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Page 821 note 1943 (wn^) — 'rnromif 

3T?fwht: 3ri% i vt^fTf^ rqrsfm^ =iTqfqc5+.q:qi</‘ ^ jn- 

fi^T 3TH fT^ ■JRRri^l^ |fqi qrrcrt^qRrqis Tr=.«r- 

mq Hi*nq ^qr?R i qi i ri r 1 3TiT:q?pTt 

I ^T RT qiPHI tTRI 3T^SRT I 

^?Tig 1 ^iqRt qtnqf^tq^iq ^TWt R=fiq RT- 

?^i?R |Rr rrrjgr t Sr Rql: qii%i ^ hirk^tt ^ q 
?R ^ri^R^iq ^ fR qr'^Rqrq^iRii'^ i r^^iot qG?q q=vir?qJ5R- 
qf^^if Rqrr^ RqRt RqfarrRmqRJ^q^R r^^rrotr rri^r^r ^qf- 
Rqi^ RT RR RTR RR: RRf RI T?l1tqi^ R qN^lRh^ I gqiR R ‘^RIR ^ 
^RTRrRTTRJ^*^ I gq Rf R qR^^lfqifRIRRRR*. I ^RRTR sq^Rf] RR- 

I Rq^^^: ?qT?iR r[r rirrIr: RfRqS)?tin=^ i rr^rir 

RiqRI qa7?R^l^qflRR l 3TT»q. II. 1. 1-15. 

Page 830 note 1959 — fqq^H qq^qsq OTRRitRnqfRiR- 

^RlfR^ qiRR^R RTqRRT s^RSI Rq'R qi'^ q I RR R qTR^''lf?R[: 

Rqjsiq jqqqi'Rq'r: ?qTfi i r q »?R^i«Rnui^^iR f^qq i >^iq q^iqfq 

RRj ?qr|rR i Riq r'Iirsf^ i 3trr r: RpriRfR^ft RRifrrRmRi?TRiqfi 
^iR I RtrI r: gRRi rrir ?R'R rrrt srirt^ 1 q^i^; ?qR=q: ^rnrIritr- 
Rr’^rr^r ?Riqi iRi'ff R^r^ qRfqi ri^^rririrt: RiRif^FT ^jfRR: i r'-ri- 
qqjwf^^ I RRiqrq; RRrRijqiRRTT; i rrrir^ r^^r: i r?ir 3trt $qi 
3Tq^ R ?rR fq: I RRI ^?fqTRqT: RtR5;Rqi Rq^RRI^RR'-i^ I ^IR RIRfl^ 

^qRRRRri^ q rti'^rt R?q?fR qi^PRlqwqi «rrrr qiq^FR i 'R!>q. 
«I. II, 3. 3-12. 

Page 862 note 2025 — 

1. qglR^R'Rr ^qt nqi"^ RRRI^R; I 

RfR R?R R^ RIR^^RRR R?R R^ 11 


1. Tills occur' in vrRffR^txq IV. 164. 22 ( for ), in q^r^Tior 
VI. 33. 26-27. This is read as TTirm^TR^^qw?! q RTR 

E. I. vol. 20 p. 159 (in Q. S. 159 i. e. 473-9 A. D.). In E. I. voU5. p. 133 
(G. S. 129) 2nd pSJa is ?gTR q r g RTiaRT. This verse is fqvniT 26 and 
f^RTRR p. 541 ; it is escribed to Vyasa in LA. VI. p. 363( 4ake 500 ) and 
p. 9 Gupta Inscriptions ( G. S. 199 ), to Mann in E. I. vol. \ I. p- 13 , vide 
for other early citations E. I. vol. I. p. 88, vol. II. T- 20, VIII. p. 162, I. 
A. vol. 19 pp. 16-18, Gupta Inscriptions No. 21 p. 93 ( 156 G. S. ), No. 23 
p. 108 (G. S. 191). 
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2. 'n? i 

an^Tfi =^^;hi =5f fii;^ II 

3. fr qr ^ qg^rrin i 

^qf ^Ta?Ti.?Rq |^: qwim n 

4. ?q^Tif ^ qr ^ q^^Tuq; i 

^qi%qT ^q4fqi f^f^t ^ q^iq II 

5. 3#!qtq wi fqw ^wqr ^q'frTi’iq’ qiq: i 
^i^q^qq qqRf ^iqq q; q^i^q qf ^ nfr ^ ii 

6. ?q^ q^^rrf m qsqfs[^ qf^g^ i 

qCi qf|qqt ^ ^qi^q'igqi^qj^ ii 

7’- ^q ?rq fq?^qq 5:^i=Fqiqqic5qq[ i 
^ qr qraq qt"^ ^[Ri^^q'igqiOT’^ ii 


2. Quoted by on ^n- 1. 316, by amtii from nimj(TOT=ER on p. 369. 

I. A. VI. p. 9, E. I. XI. p. 221 ( 490 A. D. ), E. I. X. p. 53 (456 A. U. ), 

J. B. B. R. A. S. X. p. 365 ( dated 532 4ake ) ascribe to VySsa. For other 

early references vide E. I. vol. XIX. p. 16, vol. X. p. 51 and 53, E- 1, vol. 21 
pp. 16, 18. The latter half is v. 29. In E. I. vol, 12 p. 135 verses 

1, 2, 6, 25 are ascribed to both VySsa and Manu. >jf. p. 517 quotes 
whole as 

3. Quoted as in 6r. R. Vide I. A. VI. p. 9. ( Valabhi samvat 

269 ), E. I. vol. 8 p, 146 ( 4th pSda is gvg; vol. 8. p. 162, 

E. I. XI. p. 111. 

4. This is iW 28, and AparSrka p. 370 from anf^^rgnoT ( in both 

»qRSrqt and reads (T=£rr%). Vide Gupta inscriptions No. 23 

(G. S. 191) and No. 26 p. 119 (ag^^rqf) in G. S. 174, I. A. VI. p. 363 
( 4ake 500 ), E. I. VI. p. 45 ( G. S. 300 ), E. I. XIII. 270 and 333. Pargiter 
in J. R. A. S. 1912 p. 250 points out that verses I, 2 and 4 occur in 
PadmapurSpa VI. 33. 26-30. 

5. qtffiTrvT VI. 33.32 gttTqqgqiw) This is 28.16 

(except 3rd pada), 30, 200. 128, 77. This occurs in Gupta 

Ins. No. 81 p. 296, E. I. VI. p. 285 at p. 293 (sake 789 ), E. I. VII at 
p. 105, E. I. IX. p. 37 (^ake 836). The Sat. Br. (S. B. B. vol. 26 p. 63) 
says ‘ Gold is sprung from Agni's seed ’. 

6. It occurs in HtgsqgytuT IV. 164. 38. Last pSda is quoted by f^r. 

on ^r. I. 320. In some inscriptions it is read as fg’srrmrqr JtfwrgqT 

&c. It occurs in E. I. 17 p. 345 at p. 348 (G. S. 113 ), E. I. vol 15 p. 133 
( G. S. 129 ), B. I. XI at p. 221, E. I. V. p. 37 ( Cedi Samvat 392 ), E. I. 20 
p. 59 ( G. S. 199 ), E. I. VI. p. 285 ( sake 789 ), E. I. VIII. p. 28? ( G. S. 
199), I. A. vol. VI. 363 ( 4ake 500); Gupta Ins. No. 26 at p. 119 
(G. S. 174). 

7. K I. vol. 15. p. 335, E. I. VI. p. 18, E. I. IX. p. 101 (660. A. D.) 
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8. i 

??5WTfr*rjn^ ii 

mi5^l5fmi^RIIR RIIR ^ RR Rig: II 

10. RR^?HI^ RlRRc?!?!, RR HR HI^^ I 

RIRF#? qHRH^I>m 'TRHIHI H^f^: II 

11. H RhWRS 5%?4 mH^HR I 

Rh^^ii%h ?f^ II 

12. RIR^I^R l%r* SR5ni% f^RTH?i: I 
hIh^^^h^^ rir: r jr^irt hi^ir ii 

13. ^ JRRfKirf RTSHI hir: I 

^ R RRR RR^tJRHi Rg^RR^ II 


8. Quoted as in ij?. f. p. 518. It occurs in B. I. toI. *0 

p. 69 (Q. S. 159), E. I. vol. II. pp. 20-21, E. I. vol. V. 37, E. I. VI. p. 211 
( sake 692 ), and p. 298 ( 609-10 A. D. ), I. A. toI. VI. p. 73 ( iske 534 ), 
E. I. X, p. 74, E. I. XI. pp. 113-14, E. I. XII. p. 205. In some ins. the 
reading is and also IV. 164. 39 


9. This occurs in E. I. toI. II. pp. 20-21 ( Cedi sara. 346), II. p. 220 
(sake 922), II.360 (saih. 1162 ), E. I. V. 37 ( Cedi sam 392), E. I. VI. 
at p. 298 (609-10 A. U.), I. A. VI. 73 (4ake 534 ), E. I. VIII. 190 ( G. 
S. 320), E. I. XI. 16, 18 ( 574 A. D. ), E. I. XII. p. 35 ( 609 A. D. ). 


10. In some inscriptions the order of the Iialyes is reversed. This 
occurs in B. I. IX. p. 37 ( sake 836 ), B. I. X. at p. 67 (sake 815), 
E. I. II. 125 and 220 (sake 922), E. I. IV. p. 153, E. I. VI. p. 97 
( sake 1114;), B. I. XL pp. 20, 24 ( sarii. 1186 ) and p. 141 ( 1047 A. D. ). 

11. This is 17. 86, 46, u^rgnR VI. 33. 45, w. 

I. 5. 102 ( first half ). Some ins. read This occurs in B. I. 

X. p. 67 ( sake 815), E. I. XV. p. 252, E. I. XI. at pp. 312-13 ( sam. 

1176), B. I. XIII. p. 173 (sake 977), E. I. IX. at p. 306 (saih. 1148), 

B. I. XIII. at p. 22. 

12. This is figWlR 17 (with slight variations) and is quoted by 

p. 370 as from It is also VI. 33. 17. It occurs 

in Gupta Ins. No. 26 p. 117 ( G. S. 174) and in Naihati plate of BallSla* 
sena, E. I. XIV p. 156 at p. 161. 

13. This occurs in Gupta Ins. No 26 p. 117 (G. S. 174). 

B. D. 160 
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14. I 

»a 

15. HR h: iR^sgnH i 

3Hr w Rq^ ii 

.^16. i’lrt'ifi'ii qfl I 

qTO 3 ;«%frr q^qa ii 

17. 'Tt q?tq ^qiflRiq q^Tisq g i 
qRqi^q hr gqi gq^ni^i^ qq^Ti: n 

18. Hiq^IHHH giHR? 01^ H Kqn I 

q: qq^^ijR ^ f| qq^qi^g^im ?i: n 

^19. ql^i^q qf?iRI^i^ ggrfqf%Hq ^^ i 
qiqqr q^qjq: Rq q mqq n 

■ 20 . 3Tiq qrn%lqq ?Rqfqqqi i 

\ 21 . qf^TRT qiH^q^THi qi qiqtg^Hq# 31 % HTiq^i: I 

q qi< 5 qi?fr qq qqinn hhr ^qt qqi qi'^ 11 

i 

I 

14. This is 39 ( with alight Tariations) and is quoted sb ^h’s | 

in qq- x- p. 514 ( ). on qj. HI- 252 quotes this verse \ 

but the 2nd half is e r q gt ? fs^rrrsqTRT q«qa tmq n. This occurs in » 

E, I. IX. at p. 305 ( sain. 1148 ), E. I. vol. II. p. 363 ( sam. 1196 ), E. I. ’’ 

XI. at p. 145 ( 1047 A. D. }. 

15. This is fgtsqfq32, q^rSTm VI. 33. 35-36, and fq fguf ia VII. 164; it ' 

is quoted in the Mit. on Ysj. II. 114. It occurs in E. I. II. -p. 360(8ain. 

1162), VII. 93 (1077 A. U.),E. I. IX. at p. 305 ( sarii. 1148), XI. p. 20 
at p. 24 ( sam. 1186 ) and p. 145 ( 1047 A. I). ). 

16. This is f ^4iqw S, ^TRBqqrrnr ( Trmq chap. 164.16), qsrjTm 
VI. 33. 6. It occurs in the Chiplun plates of SatyS^raya Pulake4i II 
( between 609-642 A. D. ), in E. I. III. at p. 52, in B I. XII. p. 205 
( 1073 A. D. ). 

17. This is in E. I. VIII. pp. 287 (G. S. 199 ), Gupta Ins. No. 25 
p. 115 (G. S. 209), 

18. This occurs in the Pikira plates of Pallava r>iihhavarman ( E. 

I. vol. VIII. p. 162 ). 

19. This is Mann IV. 235 and occurs in E. I. vol II. p 360 
(sam. 1162). 

20. This occurs in E. I. XIII at p. 22 (Belgauin Ins. of 1204 A. D.). 

21. E. I. vol. XII at p. 155. 
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22 . 'mqrfCTU i 

23. ^ TORI I 

'Fc 5 HH< 2 P 5 t^ II 

24. ST rWI WPc5I %n ST frni TTIk! qsT^ I 

«T«TI H HSTSi: qi|<^fsT^ ^l yt II 

25. HR^ISTPIT ^ST SI SR ST stRi^iRT I 

?T^ fTRIRI'T ST SR St stftsq^ I) 

26. qro^ ^ ^ ^ m ii 

?l jRff R 

27. si«isTR qm^ ff^'iirs^p: i 

sf snq^ Rtri^iiR ^sf^fr^ot \\ 


28. 


29. 


30. 


g R ^qqflwc^^iR-T i 
?i q^i qi^oT: qiri: f^'q^ qq^ftwi^ ii 

^ fqs|^ f^qn^iRscq ng^q^ifiRsi r i 

tq»T<5sRlwRRfR If qt^is^qi Rotri: li 


TOTPat^RR^ qfviTRqSTOiqRRRJRTI mqtq»TIsTU I 

:TO<iif to: wgr qRft q<c5iqiqis) ii 


22. B. I. VI p. 18. (plates of Kadamba Ei^pavarman ascribe it to 
Manu ). 

23. This is ^f^<nllr 15 (with variations), gsffgrtviVI. 33. 15 and 

occurs in E. I. VII. at p. 93 ( 1077 A. D. ), I. H. Q. for 1932 vol. VIII. 
p. 305 ( sath. 1079 ), B. I. X p. 89 ( sake 697 ), E. I. XIV p. 156 at p. 162. 
Irit^ { ) p. 501 quotes it. 

24. This occurs in E. I. vol. II. p. 219, where it and verses 7, 12. 
40, 41 are quoted after the remark ‘ qTRTRR^TOn^TO^rasmgW- 
ReqqsiRq^’rpqqRTq. ’ 

25. The first half is quoted from jr«^ht%T bj awTr j ; P- 368. This 
and the next occur in B. I. VIII. p. 235, in the Chendlur plates of Pal- 
lava Kum5ra-Vi§nu and in E. I. XII. p. 135. 

26. E. I. VIII. p. 235. 

27-28. Both occur in E. I. VI. p. 97 (Gadag Ins. of Hoysala Vlra- 
balliEla, sake 1114 ). fgy TT J 36 has 51 ^ R*if3‘i%R*irfq: < W ... ... 

^RTsra «. No. 28 is quoted (with slight variations ) in ^- 
(gtqi ^g jt p. 41. It occurs in IV. 164. 33. 

29, E. I. VI. p. 285 at p. 294 ( soAre 789 ), E. I. VII. 93 (1077 A. D.), 
B. I. X. p. 89, I. H. Q. for 1932 vol. VIII. p. 305 ( sath. 1079 ), 

30. E. I. XI. p. 20 at p. 25 ( sarii. 1186 ), E. I. XII. p. 205, 
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31. g t 

^ tpa q^T:5#?RH ii 

32 f|^q qsi^ i 

cRqrn ^trr n 

33. ^ t 

qqfiSi ii 

34. ^^iqn%n i 

fK^prnn 3TTEr?nwT ii 

35. »m: i 

3TRnm 'Pc55t^^ ii 

36- ?mi*R i 

?FT3T^ig>T "FoSg II 

37. fl5FI(JTi ?T?#ar 3T>^^T^ ^ I 

qqf ^wfrir ^ i«n% ii 

38. ^ 1^ ^ I 

#Trqi groN ii 


31. E. 1. II. p. 360 (sam. 1162), I. H. Q. 1932 vol. VIII. p. 305 
( Bam. 1079, teada a ^t^ys^iUj^^n o ). 

32. E. I. XI. at p. 141 ( 1047 A. D. ), E. I, XI. p. 312-13 ( tarn. 1176 

reada sTfn^ j r ^ ^ tr: ^ ^ i t5?r; &c. ), E. I. XII. 

p, 205 ( 1073 A. D. ). 

33. E. I. XI. at p. 312-313 (saibvat 1176), E. I. XII. p. 205 ( 1073 
A. D. ). This is 73. 

34. Compare 35 which is quoted with rariations by i. 

p. 517. This occurs in E. I. XI. pp. 312—313, E. I. XII. 205; compare 

q?r3<i“l VI. 33. 34. 

35. First half ia wf?ra 29. 19 and v. 18. This occurs in E. I. 

XI. at p. 312-313 ( sara. J176 ). VI. 33. 18 ia very similar, 

£6. This ia 78, 33. This occurs in E. I. XI. at p. 312-13. 

37. This ia 38 ( ^ 3t=q » ), inrgyioi VI. 33. 37 ( qrft- 

^<m?Wot)and occurs in E. I. XIII p. 280-281 (sake 690), E. I. XI 

pp. 382-383. iTTRt^ XII. 51 ia I «rat 

Bwrf^s. 

38. Thisis^qfadO ^ arr^ 3 tq^i;m^&c) and 

occurs in B. I. XIII. p. 312-3 and ia quoted as ^ g^fij 's in ^ h i 3 > VI4^S^ 
p. 41. Vide q <Ta< l » l VI. 33, 38. 
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39 . 


40 . 


41 . 


42 . 


43. 


i 

^ =qg^i ii 

1^1% f 'Rm » 


*R[f^!S I 
JoqiH "Fc? 5^: gCJ^< II 


^ q: 1 

STOTEHN II 


*n 'nwfi: 


'T^^rngvT^ Ii 


Page 901 note 2092 — sr^rm Rwii^fqnri wl- 

I R«j: WR?T^Jrl^ 3Tjqi ^ ^ 

5n^>i; I rRsrr^)^ ^tA i 'TS^-t!K#i fT?q 

5T?i^ 5t%i f «nci I ?WTicq^ frn^^wro-niiiijfos 

^ qRfriH '#Tl^Nm?i 

^ i ^^i|- 

I ^ fltn¥ 3 Tc5- 

'jjn'n^ ^ ^ ^ snfrw:; ^ifti%^i- 

T%RT^ I ^Rl Tl^r 'RTTsq- 

'T%nm 

arpTifi^ ^T^r ^4r^(T^ «7*ii 

^^TTTNIrl I 3#5rl^ %< 

q^;^55^«n#Tm I 2<JR14 ?>?^f RWR 

^^^ R^Rqinf^ 3^^ ^trt^ur i ^rara#T f^- 

^ f ?WTI^ fWIN 'WNFf =5fR^ q??T[liR- 

qf ^Tf^=^ptR «TR^1 I ^DH iH SRRR 

qfVqi^ gq; 3i55mT gq: q^ 


39. E. I. XIII. p. 281 (sake 690, reads sRqrrw Rq#^ qiq?r^ Rg qq), 
E. I. XI. p. 313. 

40-41. Both occur in E. I. II. p. 219 ( ^ake 922 ). 

42. This occurs in E. I. rol. XIII. at p. 173 ( sake 977 ). 

43. B. I. XV at p. 5 ( about 8th century A. D. ). 
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^ sTi«n ?rp4 ^ 

1 5f>na 5*=^ ^ 

^i^swTicsmf ^ ^r Rig^^^M^qg^Tbivqf 

i%j siT%iwni% !n%Tc?T RFSR^ ^ ^ 

^ f?Tl?T?^wiWTnn4 M«IW 

Rwth wn»iTi^ I I ^^Hwn?f 

VI. 10-11. 

Pag 1066 note 2384— 9| f^i ^ 

f^cTT ^ %i ^fP<tN^ fn 

hi nR; ?t|ti^ iqTfjigq^ 

Hf ?I^'r»TT l^g'Tf^l ^NrN^ JTf HT^rR^ 
r^: ?R ^?iiT 3N m f^: m ^id »??r m 

^?Tf f Himr ^ siT^qi^irmH* 

fit f «^HlfHiR|rII STFRI H^K^ian Sl^^^JrTO^ "^[Sqi g^sq^ gq|^j 

Tifn fR«^n; 1 ^ f4 ^ ?jiqT?f^ ^ q5?im'i 

H ^ ?(^gVcnTMR ffi?H^gq|a i 3Ti«i. 'qt. I. 7. 7. 



GENERAL INDEX 


( N. B. — Full references to works and authors like the MahSbhSrata, 
Mann, Yajnavalkya that are quoted dozens of times have not been given. 
After the first dozen references the attemft has been given up in such 
cases. The only exceptions made are about ‘ Inscriptions ‘ Jaimini 
and ‘ Sahara 


Abbe Dubois 20. 

Abdapurti, a sarhsk^ra 196, 258- 
260. 

Abhijit, 28th nakfatra, added bet- 
ween ^ravapa and Uttara^adha 
247. 

Abhlras, a caste 72-73, 252 ; are dis- 
tinct from ^ndras according to 
MahSbbS^ya 72 ; history and ori- 
gin of 72-73; modern Ahirs 73; 
speech of sbhlras was called Apa- 
bhram^a 72. 

Abhisecaniya, principal among the 
rites in ESjasuya, 1215 ; procedure 
of 1216-1218. 

Abhi^ikta, a caste 71. 

Abhivadana (bowing to a person) 
of three kinds 336; rules about 
335-338; various modes, accord- 
ing as the person honoured knows 
pratyabhivnda 337-8. 

Abhy3t3na, mantras 253n. 

Ablinga, verses 317n, 955. 

Acamana (sipping water): before 
and after bhojana 316 ; Occasions 
for 316 ; procedure of, is of four 
kinds 653; rules about 315-316 
652 ; three times in Sarndhys 
with three names of Vi^nu 315; 
twice, necessary in some cases 
316; to be done with the brSbma 
tirtha 316 ; water for, in deva- 
pujs 731. 

Acaradinakara, a Jaina work 321, 
725. 

AcSramayukha 647, 648n, 648,675. 

AeSraratna 657 n, 672 n, 675, 716n, 
729 n, lOOOn. 


AeSrya : compared with father and 
mother 323 ; derivation of 323 ; 
for veda teaching must ordinarily 
be a brShmapa 325 ; greatness of 
323 j highest among all ^urus 323 ; 
qualifications of 324-325. 

Adhrigupraifa 1121n ; Jaimini ex- 
plains many words in, 1121-22n ; 
meaning of adbrigu 1121 ; some 
expressions in, are recited inaudi- 
bly 1121n. 

Adiparva 7, 41, 74, 88, 154n, 155n, 
215, 322, 427m, 431n, 460, 501 &c. 

AdipurSpa 95, 99, 784, 926. 

Adityadai4ana, same as nifkramapa 
196; 

Adityadai'Sana, a com. of Ksthaka- 
gihya 228, 532, 

Adityapurapa 18, 78, 209n, 451. 

-Aditya-vrata, for brabmacarin 371. 

Adopted: dictum of Manu that a. son 
does not take gotra and wealth of 
genitive father is restricted to 
inheritance and drSddha and does 
not extend to marriage 493. 

Adultery: abandonment of wife for, 
allowed by sages in four cases 
...571; is upapstaka according to 
Manu 572d ; nothing so harmful 
to life as, 567; punishment for, in 
case of sudia male 160; punish- 
ment for, in case of brShmapa 
male 160; punishment of wife 
for 570-71 ; rules as to husband’s 
lights in case of wife’s a. 572-73. 

Agama, works on 713. 

Agastya, gotra, divisions of 490; 
Lop3mudtS, wife of 586. 
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Agun"^'' 8 a 9 # 317, 661, 686, 955; a. 
hymi- ’'9 a man 686. 

Ag haras . 0 , to Prajapati and 

Indra ... llij^n. 

Aghasika, a caste^lOS. 

Agneya-anana 608. 

Agni ( see also under fire, havifya ), 
addressed under various names in 
different ceremonies 212, 818; 
irdhadhana and aarvadhana 
methods of maintaining ^rauta a. 
919n; all three 4rauta fires to be | 
permanently maintained by those j 
called ‘gata^rl’ according to 
some 999 ; brahmacarin had to 
jffer fuel-stick twice every day 
in 307; called purohita 40; 
called grbapati in the Rgveda 
418 ; grhya, worship of, from day 
of marriage 307 ; positions of the 
vedic fires 989 ; Grants, could be 
kindled only by one who had 1 
attained a certain age 676; I 
svi^takit, offering to, at end of a | 
rite 208, 211 ; two views about ! 
the necessity of kindling drauta j 
fires 676-677 ; i 

Agnicayana, meaning of 1246 ; pro- 
cedure of 1247-1255 ; bricks of 
various sizes and names, bow 
prepared 1248-49 ; altar in, how 
arranged 1249-53; observances i 
for a year after performance of 
1265. 

Agnihotra: cow identified with 1001 ; 
daily offered twice 998 ; daily ; 
homa is performed with cow’s milk ! 
or njya or cooked rice &c. 1001 ; 1 
deities to whom offered 681, 1003- I 
1004 ; highly thought of in vedic , 
times, but not obligatory on every 
body 677 ; is the second of seven 
haviryajnas 998 ; kgatriyas and a. 
1006-7 ; lasts as long ns life lasts 
425, 676 ; lasts throughout lifr 
according to vedic passages 998 [ 

oblations in, of what corn 681 { 

one who has lost his wife ma 
perform 685, 1000; procedure of 


4rauta a. 1000-1006 ; srauta a. 998- 
1008 ; somewhat rare even in an- 
cient times 979 ; time of 979 ; time 
of morning and evening srauta a. 
999-1000 ; underlying idea of, 
was that oblations thrown into fire 
reach the sun, that sends rain, 
which produces crops, the suste- 
nance of all beings 680 ; upasthana 
of fire in 1006; whether grhya 
homa should precede or follow 
drauta homa 1000 ; who is to milk 
the cow in a. 1001 ; 

Agnihotra-havapi, a sruc with which 
agnihotra is offered 1002n ; was 
licked by the agnihotrin in 
ancient times 1005. 

AgnibotrasthSli, vessel in which 
cow’s milk for agnihotra is held 
1002; 

Agnihotrin: had to offer twice daily 
oblations of clarified butter in 
srauta fire 678 ; had to perform 
saihdhya in the bouse and for a 
very short time 313-314 ; a. has 
become very rare in modern times 
678 ; many a. do not establish 
sabhya and avasathya fires 992 ; 
rules for a. leaving his bouse for 
one night or longer or leaving 
along with wife 1007-8 ; should 
personally perform agnihotra 
every day, but must do so at least 
on parva days 1007 ; 

Agnikula k^atriyas, four principal 
classes of 382 ; 

Agnimaruta, last sailra in Agni- 
ftoma 1196. 

AgnipurSpa 73, 89, 90, 96, 215, 315n, 
713, 725, 844n, 847n, 852n &c. 

Agnitanu formulae 994. 

Agnistoma ( see under ‘ avabhitha ’, 

‘ sacrifices ’, ‘ soma ’, ' dikaita ’, 
‘pravargya’, ‘ upasad ’, ‘ stotra 
Mastra,’ ‘dakjipa’) 1133-1203; 
Agnimaruta, last dastra in 1196 ; 
Sgnidhrlya shed in 1155; ahSvas 
and pratigaras in 1179-1180; Sjya- 
4astra 1180-1181 ; allowing acchSS- 
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vska priest to partake of soma in 
1177-1178; anubandhya rite 
1200-1201 ; A. and Jyotijtoma are 
often identified 1133 ; Arbhavapa- 
vamEna chanted in 3rd pressing 
1193 ; atithye^ti for hospitably 
receiving soma stalks in 1146 ; 
avantaradiksa of sacrificer 1147 ; 
carrying fire from original ahava- 
nlya to uffaravedi 1 153, construction 
of mahavedi 1152 ; dadhigharma in 
mid-day pressing 1187 ; daksipa 
homa 1188 ; Devika offerings to 
Dhatr., Anumati, Raka, SinTvalT 
and Kuhn 1201; dhijnyas, eight, 
prepared, six of which are in 
sadaa 1156-57 ; dlk^a takes place 
in afternoon 1138 ; diksanlyesti 
1136-1137 ; erection of havirdhatta 
shed 1154 ; even a king had to go 
through tire form of requesting 
brahmanas for grant of sacrificial 
ground 1135; five savanlya offer- 
ings on last day in 1163 ; four 
round holes called uparavas dug 
under shafts of southern cart j 
1154; Hariyojana cup in 1197; | 
Aaeis of the limbs of savanlyapa4u ; 
offered in 3rd pressing of soma 1 
1193 ; is one day sacrifice 1133 ; 
last day of, is called sutya 1161 ; i 
mahabhl^ava (great pressing of | 
soma ) described 1164-66 ; mSdhy- | 
andina-savana described 1186- 
1192 ; mSrjSllya shed in 1157 ; [ 
measurement of mahavedi on 2nd | 
upaaad day 1152 ; minda mantras i 
recited towards end of 1198 ; model j 
of all soma sacrifices 1133 ; nihnava j 
( salutation) to Heaven and Barth j 
in 1147 ; nivid in the first 4astra j 
in 1180; Patnivata cup 1194-1195 ; i 
yjotras required in soma sacrifice } 
1161n, 1162 ; pitch of the voice at ' 
several stages in 1137 ; prStaranu- 
v5ka recited in three parts by hotr . 
on last day in 1162-1163; pravargyr 
1147-1151; prSyaniyS (openings | 
i^ti 1140 ; priest called gravaslut 
H. D. 161 


wears as a turban oth in 

which soma stalks 4d 1186 ; 

priests creep like ' towards 

north corner of vetti when Bahi^- 
pavamSna stot-^ is to be chant- 
ed, 1167 ; purchase of -king soma 
1141 ; qualifications of priests in, 
1134 ; reason why so called, 1134 ; 
ptn-grahas in, 1178; sacrifice 
Agni^omlya pa^u on 4th day 
1158, 1159 ; sacrificer has t''-cut 
his hair, pare his nails, btush 
teeth and subsist on milk in. 
1135-36 ; sacrificer to go to ki: g 
for a sacrificial ground in, If ; 
sacrificer is given antelope lArrn 
for scratching body and a staff of 
udumbara, 1137-38 ; sadas, con- 
struction of, in, 1155 ; savanlya 
animal sacrificed on last day in, 
1174 ; savanlya offerings of cake 
&c., 1174-1175 ; season for per- 
formance of, 1134 ; soma placed 
on a couch of udumbara wood, 
1146 ; stomalhagas repeated by 
brahmS, 1167 ; stones for crushing 
soma stalks, 1158 ; stotras are of 
two kinds in, pavamSna and 
dhurya, 1167 ; 4nkrSmanthi-prac5ra 
in, 1175 ; tSnunaptra ( solemn 
covenant ) between priests and 
sacrificer after Stithyefti, 1146- 
1147 ; twelve sastras in, 1181-1182 ; 
udavasSniyS i^ti in, 1201 ; udum- 
bara post planted in sadas, 1155- 
1156 ; udayanlya isti at end of, 
1200 ; upaaad ijti twice daily for 
three days in, 1151-52 ; Vaisarjina 
homa in which priests and sacri- 
ficer and wife touch each other 
and are covered with cloth, 115S ; 
Vai^vakramana offerings in, 1190; 
Vasativari water brought before 
evening on Agnijomiya day, 
1160 ; vipriMhoma, 1166n ; waters, 
two kinds of, used in extracting 
soma juice in, 1164n ; wife is girt 
up with yohtra, has hair covered 
with jala and a piece of holy wood 
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to scratch her body with, 1138 ; 
wife of sacriflcer has to undergo 
except cutting of hair, ' 
1136 ; wife undergoes purification ' 
of body with bunches of darbha 
at the instance of pratiprasthstr, 
1136 ; wife pours ^M«eja«a water , 
on her thigh at the chanting of 
yajns-yajniya atotra in, 1195 ; 
Yajnayainlya stotra is last in, 
1195. 

AgnySdhey a, 986-997; formulae in ■ 
establishing vedic fires differed ! 
according to gotra and varna, ' 
994n ; A. is an ijti, 986 ; A. is , 
first of the seven haviryajnas of [ 
Gautama 936 ; meaning of, 987 ; ■ 
occupies two days, 986 ; procedure 
of, 987 ; tamans in, chanted in- ■' 
audibly by brahmS priest, 996 and \ 
996n ; times for, 986-987. 

AgrahSra, grant of land to 
brahmanas, 869 ; 

AgrahKyanT, 829-831 ; one of the 
seven pskayajnas, 829. 

Agray ana ( offering of first corn). 
827-829; also called ‘navayajna’ 
or navasasye^ti, 827 ; prescribed 
in Sianta sutras for those who 
maintain vedic fires, 828, 1106-7 ; 
prescribed also for those who do 
not maintain vedic fires, 828 ; 
seventeen s3inidheni verses in 
4rauta a. 1106 ; VaikhSnasa con- 
nects the pitrs also with this 
rite, 829. 

Agriculture; an avocation common 
to all varpas in later smrtis 126 n; 
allowed to ^udras as an avocation 
121 ; condemned by Mann for 
brahmapas 125 ; conflict of views 
among dharma^Sstras about allow- 
ing to brahmanas 125 ; gambler’s 
song in the Rgveda recommends 
a. 125 ; one should give np a. if 
Unable to arrange for study and a, 
125 ; restrictions on brShmapas as 
to 124-126; oxen in, should be 
considerately treated by brahma pa 


125 ; study of veda tends to loss 
of, 125. 

Ahavanlya ( fire ), 989, 992 ; mound 
of, is square, 994n 

Ahimsa, a duty common to all beings, 
10, 776 ; doctrine of, influenced 
by theory of karma and transmi- 
gration of souls, 776; insisted on, 
because of defilement supposed to 
be caused by flesh-eating, 776. 

Ahina, a species of soma sacrifices 
extending over more than one 
day, 1213-1214. 

Ahtndika, a caste, 73. 

Ahitupdika, a caste, 102. 

AhitSgni (one who has kindled 
vedic fires) is cremated with his 
sacrificial utensils 985n. 

Ahnika (daily duties and rites) 643 
ff.; most important items of, are 
six, 646; principal matters falling 
under 646. 

Ahnika-praka4a, 52n, 318, 647, 648n, 
654n, 667n, 668n, 687n, 695, 700 &c. 

Ahnika -tattva, 643, 647n, 648n. 

Abutis, procedure applying to all a. 
of sjya, 997n. 

Aikada4ina .sacrifice, eleven ani- 
mals are offered to eleven deities 
in 1132; thiiteen yupas are made 
or one yupa may suffice 1132d. 

Airini-dSna, a rite subsequent to 
marriage, 537-538. 

Aitareya Atanyaka, 372n, 394, 406, 
428n, 750, 758, 1245. 

Aitareya BrSbmapa, 13n, 15n, 29, 
32n, 33, 34n, 35, 36, 37, 39n, 40, 
46, 71, 213, 419 &c. 

Aita4a, story of, in Ait. Br , 480. 

AiladSyanas, lowest among Bhrgus. 
430; most sinful among Aurva3,480. 

Aiyer, Sir Sivaswamy, 4n. 

Ajatasatru, king of KS;ii, 38; expoun- 
ded philosophy to Balaki, 106. 

Ajya, is the material of homa when 
none expressly specified, 681, 985 ; 
ordinarily of cow to be used, but 
she-buffalo’s ghee or sesame oil 
may be substituted, 1041n. 
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AjyabhiSgas, 207n; in purnamSsa 
are called Vartraghna and in dar- 
ilejti Vidhanvantau, 1060; two, 
1059-1060; they arc the eyes of 
yajfia, 1059n ; procedure of, 

_ 1060n. 

Ajyadoha, mantras, 372n. 

Aksayanivi ( permanent endow- 
ment), 860n. 

Alberuni, work of, on India, 172, 363. 

Altckar, Dr. A. S., 321n, 537. 

Alwara, 177. 

Amarakaptaka, throwing oneself 
from peaks of, eulogised in 
Matsyapurana, 925 ; 

Amarako^a, 73, 78, 79, 80, 82, 
84, 98. 

Amba^tha, 53, 71-72 ; anuloma caste, 
53, 71; avocations of, 71-72. 

Amba^thya, a king, performed a4va- 
inedha 71. 

Ambikit, described as sister of 
Budra, 213n, 1104; motiier of 

Ganesa in Yaj. 214. 

AtnikaS (same as payasyS), 1092n. 

AnudhySyas (days of cessation from 
Veda study), 393-402; akslika, 
399; a. and braluna-yajna, 394,401; 
for brahraaeSriu for a lesser num- 
ber of days, 400; a. lasting for one 
whole day, 398; lasting only for 
a portion of the day, 397-398 ; 
lasting for three days, 398, 399 ; 
lasting for twelve days or moroi j 
400; nitya a. 402; occasions of, j 
stated in Sat. Br. and Tai. Ar., j 
394 ; of three kinds, 400-401 ; on ' 
death of king, upSdhySya, fellow- i 
student, 398-399; revolving in 
mind of Veda allowed even on a. 
days, 401; rules about a, apply 
only to learning veda and not to 
its use in religious rites, 401; 
tatkslika, 396; tithis of, 395; 
vedSngas and dastras could be stu- 
died on a. days, 401-402. 

Anandagiri, 944. 

Anantadeva, author of Sam.skSra- 
kaustubha, 201n. 


Anavalobhana, 196, 220-221; a part 
of pumsavaua rite, 220; same as 
garbharak^na. 

Andhra, caste, origin and avoeation 
of, 69. 

Andhras, associated with Pulindas 
in Rock Edict of Asoka, 69 ; 

. Visvamitra’s sons became, 47. 

Andhras, founder of dynasty of, 
is Said to have been a sudra, 1238. 

Ahgiras, smiti of, 70n, 89, 134, 153, 
168, 171, 174n, 194, 310, 358n, 438 
&c. 

Xhgirasa, mantra called, isRg. IV. 
40.5., 378n. 

Angirasa, story of, who addressed 
his ancestors as ‘ boys ’ when bo 
taught them, 345. 

Angirogana, divisions and sub-divi- 
sions of, 490. 

Anglican church, hierarchy of Arch- 
bishops, bishops &c. 118; Thirty- 
nine Articles of, 117n. 

Aiiguttara-nikSya, a I’Sli work, 831. 

Animals, not proper for being sacri- 
ficed, 773; sacriticisl, are horse, ox, 
goat and ram, 773. 

AnnaprS^ana, a sarhskSra, 196, 256- 
258. 

Anniversary, of birth of a child, 
every month or year, 258; of tire 
day of marriage, 259. 

Antelope { vide under yajita), coun- 
try of black, associated with spiri- 
tual eminence, 14 ; skin has been 
a symbol of vedic culture and 
holiness, 1026n. 

Antya, applies to all lowest castes, 
69-70. 

Antyaja, applied to all lowest castes 
like oSndalas, 70 ; is one who eats 
cow’s flesh according to Veda- 
VySsa, 71 ; most a. castes are no 
longer untouchable, 173 ; seven 
kinds of, enumerated in some 
smrtis, 70; soldiers referred to in 
MahsbhSrata, 70 ; touch of many 
castes of, did not require a bath 
1 for purification. 171 ; two groups 
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of, distinguished by MitakjaiS 70; 
twelve kinds of, mentioned by 
Veda-Vy3sa, 71. 

AntyavasSyin, 70, 71 ; lowest group 
of antyajas according to the 
MitakfarS, 70; Manu distinguished 
between antya and antyavaaayin, 
71 ; is modern Dom, 71 ; origin of, 
71 ; stays in a cemetery, 71. 

Antye{ti, a samskSra, 197. 

Anubandhya, rite of offering barren 
cow after UdayanlyS i?ti, 1200- 
1201 ; now amik^fS offered instead, 
1201 . 

Anucara, of three verses, 1190n. 

AnukramapI of the Bgveda, 221n, 
487n. 

Anuloma (see under ‘caste’ and 
‘ marriage ’ ) castes six, 53, 57 ; 
entitled to upanayana and other 
sauiskaras of dvijas, 53 ; marriage, 
approved by Gautama and many 
others, 53; meaning of, 52 ; status 
of children of anuloma marriages, 
55-56 ; theory of anuloma castes, 
52-53 ; theory of pratiloma castes, 
53. 

Anumati, iyti for, in Bsjasuya, 1215. 

Anupravacanlya, sacrifice after part 
of Veda is learnt, 283. 

Anurupa, a triplet in a dastra, 1186. 

Anus, tribe of, 39. 

AnusSsana-parva, 2u, 7, lOn, 56n, 
59, 60, 63n, 66, 71, 73, 77, 81, 86, 
88, 92, lOOn, 313n, &c. 

Anuvada, 289. 

AnuvSkyS ( same as ptlronuvakyS ). 

AnuySjas ( offerings subsequent to 
principal ones), are thi ee in darsa- 
purnamSsa, 1057n, 1071n ; deities 
of, 1057n, lOTln. 

Anvaharyapacana, a name of daksi- 
nSgni, 989n. 

AnvarambhapiyS i^ti, 1010 and n. 

Anva^taka day, 794 ; sura offered 
on pipdas for female ancestors 

_ in, 794. 

Apad ( distress ), dharraa for brah- 
mapas in, 118ff ; several means of 


maintaining oneself in, 129-130 ; 
ten means of maintaining oneself 
in, given by Manu, 129. 

Apaiarka, 6n, 15, 54, 56, 63n, 72, 76, 
78, 150, 277n, 280 &c. 

Apastamba, dhiirmasutra of, 1, 7, 
34, 35, 44n, 52, 197, 212n, 259n, 
269, 270n, 258, c&c. 

Apastamba, gihya-sDtia of, 195, 196, 
203, 207n, 283, 234, 235, 275, 276, 
279, &c. 

Apastambiya-mantra-patha, 219, 221, 
223, 224n, 228, 234, 235, 253n, 257, 
263n, 268, 272 &c. 

Apastamba, srauta-sutia of, 46, 211n, 
386, 401, 642n, 679, 684, 919n, 
989d, 999, &c. 

Apastamba, smrti of, in verse, 7n, 
80, 96, 126, 326n, 451, 790. 

Apita, a caste, 72. 

Appayadlk?ita, 917, 

Apprentice, system of, for learning 
365. 

Apri, derivation of, 1118n; persons of 
Sunaka arid Vasi^tha gotras should 
repeat their own Apri hymn, while 
otliers should employ Bg. X. 110, 
1118 ; second praydja deity r^ 
cither Tnnunapat or NarSlaihsa, 
1118; ten Apri hymns in Bgveda, 
1118 ; two meanings of, 1118n ; A. 
verses arc used as yajyas in mak- 
ing prayaja offerings in pasuban- 
dha, 1118. 

Aptoryama, a soma sacrifice, 1206. 

Aralni, a measure of length, 209 
and n. 

Aialtaka, country of, 16; sojourn 
in, made one liable to undergo 
expiation, 16. 

Arbhava-pavamana, chanted in 
evening pressing of soma. 1193. 

ArdrSkijatSropapa, is among the last 
ceremonies of marriage, 536. 

Aristotle, 9. 

Arjuna, secret name of Indra, 241. 

Arjuna, is said to have been intoxi- 
cated with wine, 795-796 ; one of 
the Papdavas, is charged with 
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marrying liis maternal undo’s 
daughter, 459-60; met death in 
battle with hia son Babhrufahana 
but was brought back to life by 
Ulupi, 1238. 

Arkavivaha, man who loses two 
wives by death goes through this 
rite before marrying a third, 546. 

Airian, says that Indian dress was 
made of cotton, 670. 

Ar^a, form of marriage, 617. 

Artha, a goal of human life, 8. 

Artha^astra (vide under Kautilya), 
0, 67n, 183, 266n, 645. 

Arthavada, 1044n ; an a. text may 
be construed as a vidhi according 
to Jaimini, 463. 

Arundhatl, 631 ; star of, to be shown 
to bride in marriage rites, 530. 

Arunraukha, name of certain yatis 
killed by Indra, 419. 

Arya, child, cannot be reduced to 
slavery by his father according to 
Kautilya, 508. 

Aryan, culture, centre of, in Rgve- 
dic times, 11-12 ; 

Aryan, culture, centre of, in Brah- 
mapas, 12. 

Aryas, and dasas formed opposing 
camps, 25; had internecine quar- 
rels even in Rgveda times, 27. 

Aryttvarta, extent of, differed at 
different periods and according to 
different writers, 11-15 ; and black 
antelope, 13; countries ontside A. 
not to be visited except on pilgri- 
mage, 18 ; what countries boyond 
pale of, 15-16. 

Asauca, (impurity on birth or death), 
less for brahmapas than for others, 
153. 

Ascetic, apostate from order of, be- 
came a slave of the king, 185-186; 
apostate from order of, to be 
branded and banished, 186; highly 
eulogised as a guest, 754; was 
required by Vasijtha to take even 
flesh in sraddha and rites for 
gods, 777. 


Asceticism, features of, aic common 
to alt religions, 975 ; several as- 
pects of, 975. 

Asiknl, river in Rg., 12. 

Asoka, constructed wells on roads 
and planted mango and banyan 
trees, 894 ; enjoins kind treatment 
of slaves, 183; established hospi- 
tals for men and beasts, 4n ; for- 
bade the killing of certain birds 
and animals, 778; inscribed on 
stone virtues he most prized, 
10 ; on flesh-eating, 778 ; Rock 
edicts of, 69, 113; refers to Yonas, 
93. 

Asramas (see under brahraacarya, 
householder, sarhnyasaj) 416 ; all 
four mentioned in Jsbslopani^ad, 
421 ; earliest reference to, pro- 
bably in the Ait. Br.,420; fea- 
tures characteristic of each of 
four, 837; Kapila, anasura, is said 
by Baud. Dh. S. to have started 
system of four, 417; difference 
between theories of vainas and 
a4rainas, 423 ; no a. superior to 
others, according to Ap. Dh. S., 
425; number of, 416; saiiinyasa 
mentioned in Mundakopanifad, 
421; sudra could take only to 
householder’s stage, 163, 924 : 

theory of Mann and others about, 
417-418 ; three a. clearly referred 
to in ChtSn. Up., 420, 422-24 ; three 
different points of view about, 
424-426 ; various names for the 
last a4rama, 417 ; what duties 
eommon to all, 6 ; woid 5. docs 
not occur in Vedic Saihhitas or 
BrShmanas, 418. 

Asrama-dharma, meaning of, 3. 

AsramavSsiparva, lOn, 498, 869, 923, 
945. 

Astaka days, 398; killing of cows 
in, 776. 

A^tangasamgraha, of Vagbhata, 
656n, 735. 

Ajtavakra, com. of M8navsgjhya, 
440, 817. 
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Astrology (see under kutas): con* ( 
sideration of, led to abandoning a ' 
child if born on certain conjunc 
tions, 237 ; details of, entered in 
all rites, 204; in Upanayana, 277 ; 
in marriage, 513-515; predictions 
of a. from the time of birth, 236; 
to be consulted in marriages only 
if girl is not more than ten years ; 
old, 513. 

Asura, form of marriage, 517,519; I 
form, essence of, is monetary 
consideration for giring the girl 
received by father or guardian, 
525; Rgveda and Nirukta refer to 
a. form, 525. 

Asura, meaning of, in Rgveda, 25. 

Asvalayana, water offered to, in 
tarpana, 691. 

A4valayana-gthya-karikas, of Ku- 
mSrila 222. 

Asvalayana-grhya-pari^i^ta 210, 533, 
891, 896. 

Asvalayana-grhya*8litra, 78, 196, 197, 
201 n, 207, ’ 221, 274, 276, 278, 
279 Ac. 

A4valSyana-4rauta-3utra 74, 252, 
430, 480, 491, 828, 919n, 999n, 
1001, 1003 &c. 

Ailval5yana-smrti, in verse 370, 769. 

Asvamedba, dialogues and abuse in 
1234-35; fees inl236-37 ; historic 
instances of performance of 1238- 
39; mentioned even in the Rgveda 

1228- 1229 ; performed by ancient | 
kings 978, 1229 ; performer of, got | 
rid of all sins, even of brahma- i 
hatyS 147, 1236n; procedure of i 

1229- 1236; sin removed by persons j 
bathing in the water in which the | 
king bathed at the end of . 
A4vamedha 1236 ; yupas were 21 j 
in, 1233. 

A^vamedhikaparva 72, 77, 88, 361, 
439, 562, 643, 645, 710, 847n, 923 
&c.; describes A^vamedha at 
great length 1237-38. 

A4vapati Kekaya, declared that in 
his kingdom there were no thieves, ' 


no drinkers of intoxicants &c. 794; 
taught vaisvanaravidyS to five 
brahmapas 106, 273. 

A4vasukta 1006. 

A4vattha, marriage with, for avert- 
ing ill-luck for a girl 546 ; Vrddha- 
Gautama identifies with Kr§ga 
895 

AsvatthSman, a brShmana warrior 
123 ; a cirajivin 648. 

A4vayujl, one of the seven pSkaya- 
jnas 826-827. 

Asvika, a caste 73. 

A4vina4aBtra in AtirStra 1203. 

Alvins 439; bestowed husband on 
Ghoga who was growing old 439. 

Athahgulem, a modern rite in the 
Deccan resembling Simantonna- 
yana 226. 

Atharvaveda 37, 41, 43, 201, 202n, 
203n, 218, 221n, 247n, 263n, 270, 
386, 419, 435 &c. ; Saunakiya re 
cension of Atharvaveda has a 
different beginning 902n. 

AtbarvShgirasah, as subject of study 
in Satapatha Br. 353. 

Atheists, touch of, required bath for 
purification 169,664. 

AtirStra, a form of soma sacrifice 
1203 ; Sarhdhistotra in, 1203. 

Atreya, quoted by BharadvSjagrhya 
203. 

Atri, smiti of 6n, 69, 85, 89, 105, 113, 
119, 126n, 130, 157n, 173, 174n, 
189, 312 &c. ; gotra, subdivisions 
of 490. 

Atura-samnySsa, procedure of, for 
those who are very ill 963. 

Atyagni^toma 1203. 

Aufrecht 461n ; edition of Rgveda 
by 461d. 

Aupajangbani 602, recognised among 
sons only the anrasa son 602. 

Aupanipada vrata for brahmacSrin 
371. 

Aurabbrs, a caste 102. 

Au4anasa-smrti 114, 174n, 290n, 310, 
332, 943n, 357n, 402n, 734. 763n 
Ac. 
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Au3piciou3, all samskSras to be per- 
formed on a. times 213 ; eight a, 
objects 876n ; objects that one 
sbonld see or touch before going 
out of his house 688 ; objects, 
eight 511, 688 ; sights, what are i 
648, 687 ; times 213 and n. * 

Avabhitha, final purificatory bath in j 
Agni^toma 1198 ; handful of kusas j 
thrown in water becomes the aha- 
vanlya for all offerings in 1199- i 
1200 ; Mahiya rk muttered in, by I 
yajamana, priests and wife 1200; ] 
only a cake to Varuna is offered | 
in 1198; procedure of, is like an i 
ijti but many items are dropped 
1198-1200 ; Saman chanted in, is : 
called avabhrtka-saman, of which ' 
the nidhatia is repeated thrice by , 
all priests, sacrificer and his wife j 
1199 ; unnett priest leads out | 
sacrificer and all others 1200 ; ^ 
utensils are thrown- into water 
at a. 1199, | 

AvadhQta, a class of saiiinyasin 912 ' 
Avaklrpin, had to offer an ass to 
Nirrti 374 ; praya^citta for 374. 
Avantisundari, of the CshuSna , 
family, married poet Bsjalekhara ; 
450. i 

Avantya, a caste 73 ; same as bhttr- 
ja-kantha 73. i 

Avarlta, a sub-caste 72. i 

Avartaka, a caste 102. j 

Avasathya ( fire ) 989 ; some held j 
that it need not be established at ! 
all 989n. j 

AvatSras: faint traces of several out 
of ten a. in Vedic Literature 717- I 
718 ; names of 720-721 ; theory of I 
717; three lists of Vi^pu’s a. in ' 
BhSgavata-purapa 721. 

Avejti, an ijti, performed in RSCja- 
suya and also independently 1223, ' 
Avid, formulae in Rsjasuya 1217n. 
Avira, a caste 72. 

Avivakya, tho tenth day of the 
DvadalSha sacrifice, 1213-14. > 


Avocations; brShmana should not 
perform the work of a ludra even 
in distress 119n ; followed by brS- 
hmapaa were numberless even in 
ancient days 130-131 ; one should 
not take to the work of a higher 
varna 119 ; peculiar to brahmapas, 
three 105 ; persons following cer- 
tain condemned a. became un- 
touchable 169 ; 4udra, to be puni- 
shed by king if he takes up the 
duties of brShmanas such as japa 
119. 

Ayaskara, a caste 72 ; regarded as a 
4udra by Patanjali 72. 

Ayogava, 73 ; a pratiloma caste 57, 
73 ; avocation of, 73 ; one of the 
antyavasayins, 70. 

Ayurveda ( medicine ), to be learnt 
under the apprentice system, 365u. 

Ayujya, one of the rites in jsta- 
karma, 233. 

Babhruvshana, son of Arjuna, 1238. 

BsdarSyana, held view that all 
a4ramas are enjoined, 425 ; quoted 
by Bh5radv5jagihya, 203. 

Badari, propounded that a 4odrs 
could perform vedic sacrifices, 36, 
156. 

Baden-Powell, 868. 

BsbTka, countries called, were im- 
pure, 16. 

Bahi^pavarnSna, first stotra in morn- 
ing pressing ,of soma, 1169 ; has 
nine verses, 1169 ; method of 
dividing into five parts and chant- 
ing, 1168-1169. 

BShya, same as antya, 70, 89. 

Baidyas of Bengal, 72. 

BaijavSpa-grhya, 198n, 219, 220, 244, 

Bslaki-GSrgya, 328 ; learnt from 
king AjSta^atru, 105-106. 

BSlambhattT, 473n,484,489n, 590,592. 

BalarSma, 797. 

Balbutha, a friendly dSisa in ^gveda, 
33. 

Bali, island of, priests in, repeat the 
yajnopavita mantra, 284n. 
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Bali, a cirajivin, 648. 

Bnlihtrana or bhutayajua, 745-748; 
deities of, 745 ; food to be dis- 
tribated eren to crows, dogs and 
cSndsIas, 746 ; offerings in, are to 
be on the ground and not in fire, 
745 ; offered at night by wife 
without mantras, 747 ; remnants 
of bali food are offered to pitrs, 
748 ; sentiment underlying, 746- 
747. 

Balutedari, hereditary village *er- 
vants in the Deccan, 178. 

Bsna, 81, 83, 91, 174, 215, 217, 239, 
266, 349, 510, 579, 598, 628. 

Bapa, an asura devotee of Siva, 737. 

Banaji, D. B. 187. 

Bana-lihgas, from Narmada river 
worshipped as symbols of Siva, 
716, 737. 

Bandhula, a caste, 102. 

Bandin, see under ‘ vandin ’, 89. 

Banerjee, Sir Gooroodas, 520, 614. 

Barbara, 89. 

Barter, almost same principles apply 
to b. as to Sale, 126-129 ; of some , 
articles allowed, though no sale J 
of them allowed, 129 ; of sesame i 
allowed, though not sale, to 
brahmanas, 127. 

Barth, M., 107n, 724. 

Baakerville, Geoffrey, 951. 

Bath (see ‘Snana ’ ), for coming in 
contact with oandala, patita, a 
woman in her monthly course, 
172; mid-day, 689; principal 
matters in mid-day bath are | 
tarpapa, devapuja and maha- \ 
yajnas, 689. 

Bauddhas, touch of, entailed bath as 
expiation, 169, 665. 

Baudhayana, dbarmasutra of, 1, 2d, 
14, 15, 34n, 45n, 53, 56, 59, 65, 78, 
213, 272 &c. 

Baudhayana-grhya, „94, 148n, 194 n, 
197, 233, 245, 255, 258, 275, 278 &c. . 

Baudhayanagrhyase^fasura, 176, 214, 
215, 217, 251n, 254, 297, 299, 4S0, 
537, 727n, 728 &c. 


Bandh5yanagrhya-paribh5?5, 108n, 
288, 393, 411. 

Baudhsyana-grhya-samgraha-pari- 
4ifta, 210. 

BaudhSyana-pitr-medhasutra, 588, 
618n. 

Baudhayana-^rauta-sutra, 995, 997, 
999, 1001, 1003, 1005, lOlOn, 1013n, 
1020n, 1061n, &c. 

Beal, 723. 

Beasts, unclean, 166. 

Begging (see under bhik;^a) 133- 
134 ; allowed to the diseased and 
such like persons, 134 ; allowed to 
one oppressed by hunger, 134 ; 
allowed to one who has been with- 
out food for three days, 134 ; a 
characteristic of sarhnyasa in the 
Sutras, 421 ; Kekaya king boasts 
that no one except a brahraacarin 
begged in his kingdom, 133; of 
whom one should not beg, 134 ; 
smrtis hold b. appropriate to veda 
students and ascetics, 133 ; smrtis 
do not allow it to others except 
under great restrictions, 133-134 ; 
when allowed according to Ap., 
133-134. 

Benefit of clergy, doctrine of, 142- 
143. 

Bengal, widows in, entitled to rights 
of property even in joint Hindu 
family under Dayabhaga, 635 ; 
worship of DurgS in, 739. 

Bhagat, M. G., 179n. 

Bhagavad-gita, 9, 60, 97, 423, 746n, 
946. 

Bbagavata-puraoa, 9, 87, 155n, 176, 
319, 380, 565, 628, 715d, 720, 721, 
726 Ac. 

Bhagavatas, to be worshippers in 
temples of Vi?nu, 722 ; worshippers 
of Vi^nu or Siva posing as holy 
( huwa in Marathi ), 131. 

Bhairava, temple of, could be erected 
by untouchables, 176. 

Bhallavins, 14, 436n. 

Bhaniaha, author of Kavy3lariikara 
252d. 
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Bhandarkar, Prof. D, R., 384. 

Bhandarkar, Sir R. G., 215, 438n, 
440n, 710n, 719n, 721n 736, 737n ; 
holds kjatriyas original possessors 
of knowledge of brahman, 107n. 

Bharadvaja, story of, in Tai. Br. ; 
about veda study, 271, 350. | 

BharadvSja-grhyasutra, 45n, 94, i 

196, 203, 205, 208n, 219, 224n, i 
233, 234, 235, 246, 253, 257, 261, ' 
263, 276, 279n, &c. 

Bhaiadvaja srauta-sutra, 71, 157. 

Bharatavar^a, extent of, 17-18; name , 
of, why given, 17; is called karma- 
bhumi 17 ; only land where karma \ 
is prescribed for mortals, 17 ; so 
called after Bharata, 17. 

Bhasinankura, a caste called gurava, 

102 . 

Bhata, an antyaja, 89. 

Bhau Daji, Ur., 509n. 

Bliauma-snana, 668. 

Bhavabhuti, 367, 403, 446, 579 ; 
mother of, was JatukarpI, 252. 

BhSvins ( girls dedicated to a tem- 
ple ), 904. 

Bhavi^yapurana, 122n, 215, 217, 310, 
445n, 675, 723u, 883. 

Bhavifyottara-purana, 349, 874, 882, 
883. 

Bhikja ( alms obtained by begging); 
all to be placed before teacher, 
311-312 ; duty of householders to 
give to brahmacarins and yatis, 
311 ; brahmacaiins to take to, 

308- 312 ; food obtained by, sup- j 
posed to be pure for brahmacarins, | 
310 ; from 4udras allowed to bra- | 
hmacarins only in distress, 310; I 
glowing strictness as to caste of 
persons of whom to beg for food 
in case of brahmacarins, 309-310; 
mother the first person of whom to 
beg, 309; qiiantity of food to be 
given as, 311 ; refusal to give food 
to a brahmacSrin results in loss of 
merit (punya ), 309; rules about, 

309- 312. 

Bhikjukopanijad, 939. 

H. D. 162 


Bhikfu-sutra, known to Pspini, 422. 
Bhilla, an antyaja, 70, 89. 

Bhi^ak, a caste, 89-90. 

Bhrjma, his gotra was Vaiysghra- 
padya, 494; forcibly carried off 
three daughters of king of KSsli, 
501n, 523; refused to raise issue 
from widows of Vicitravirya 603. 
Bhijmaparva, 138n, 139, 710. 
Bhlfmatarpapa, 494, 695. 

Bhoja, a caste, 90. 

Bhojana (see under ‘food,’ ‘ paikti ’) 
757-799 ; about removing plates 
after, 769 ; acamana before and 
after, 762 ; cleansing the mouth 
after b. with sixteen mouth- 
fuls of water, 769 ; discontinued 
on hearing the voices of certain 
persons, 785 ; east to be faced at 
time ''of, 758 ; etiquette at time of, 
762-763, 766-767 ; expiation, if 
one.touches another at, 765 ; exu- 
dation of trees cut forbidden, 758; 
five limbs should be wet at time 
of, 760; five morsels as prSpShutis 
j at beginning of, 763-764 ; house- 
holder to take his meals in 5th 
part of the day, 757 ; importance 
of purity of food, 757 ; in same 
dish with wife forbidden, 765 ; 
leaves of the trees that may be 
used as plates, 762; ntandala to be 
drawn at, 760 ; milk of cow for 
ten days after delivery forbidden 
even in vedic times, 758 ; most 
important subject in dharma- 
4astra next to marriage, 757 ; ob- 
serving silence at, 760 ; one may 
eat anything in a dire calamity, 
758; one should not eat in company 
of even other brahmanas for fear 
of sharing in their sins, 759; order 
in which items of food are to be 
eaten, 765 ; places where food 
should not be taken, 759-760 ; 
rules about the seat for taking, 
761 ; rules for the plate, 761 ; to 
be begun while feet are wet, 760 ; 
silence at, 764 ; talking how far 
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allowed, 764 ; to be taken in pri- | 
vate or screened from public view, 
759 ; to be taken twice a day, 758; ; 
to be taken while sitting, 758 ; ■ 
uttering ‘ Govinda ’ while taking i 
food in, 765 ; yajnopavlta to be j 
worn in upavlta form at, 762. j 

Bhrgugana, divisions and sxib-divi- 
sions of, 490. 

Bhrjjakantha, a caste, 90 ; same as 
ambaftha, 90. ! 

Bhruna, meanings of, 148n. | 

Bhujabalabhlma, 513. { 

Bhupa, a caste, 90. '* i 

Bhurjakaytha, a caste, 90. 

Bhutayajna (sae under baliharana). ' 

Bible, 849. 

Bilhana, 524. 

Blackstone, 570. 

Boar, flesh of, recommended in 
4raddha, 166; incarnation of 
Vi?tiu as, 718. 

Bodas, Mr. M. U.. 949n. 

Bombay Land Revenue Code, 866. 

Books: gifts of epics and purS^as to 
brahmapas, 349, 883 ; prejudice 
against using, for learning, 349 ; 
read by ascetic women for a 
queen, 349; reliance on, reckoned 
as an obstacle in the path of 
acqtiiring knowledge, 349 ; to be 
placed in mathas for all people 
and provision for reading them in 
temples, 883. 

Boundary disputes settled by old 
men and guilds, 67. 

Boys, were to be taught certain man- 
tras even before Upanayana, 300. 

Brahma, form of marriage, the best, 
517. 

Brahma, God creates the world, 724; 
temples of, 724. 

Brahma, priest, dutiesandprivileges 
of, in dar^apurnamasa, 1021; priest 
may be optionally employed in all 
pakay.ijnas, 208; receives as his 
special portion the pra4itra, 1039n; 
represented by a bundle of ku^as 


in grhya rites, 208 n ; required to 
be most learned of all priests, 1021. 

Brahmabala or Brahmapabala, com. 
of Kathakagrhya, 220, 255n. 

Brahmacarin, garments of, 278-279; 
in Rg. and Tai. Ar. 268,270 ; girdle 
(niekhala) for, according to varpa, 
280-281 ; highly eulogised in 
Atharvaveda, 270 ; how to deal 
with hair on the head, 333; life 
of, depicted in Sat. Br., 271; most 
reprehensible act of, was sexual 
intercourse, 374; nai^thika (per- 
petual), 375 ; praya4citta for fail- 
ing in his duties, 373-374 ; praya4- 
citta for sexual intercourso by, 
374, 967 ; principal observances of, 
are offering samidh into fire every 
day, begging for food, working 
for teacher, study of veda, 305 ; 
stayed with a teacher away from 
home even in Brahmana period, 
271 ; supposed to have violated 
his vow if he failed to beg or oSer 
Samidh, 311 ; rules of conduct for, 
283, 304 ff ; to abstain from into- 
xicant of any kind, though he may 
be a k^atriya or vaisya, 796; to 
carry a staff of certain trees accord- 
ing to varna, 279-80 ; to wear 
two garments, 278; veda-vratas 
of, 370-374. 

Biahmacarya, duration of, usually 
twelve years, 349-352; informa- 
tion about, in the Upani^ads, 273 ; 
long periods of, such as 48 years, 
350; long periods of, opposed to 
vedic injunctions according to 
Sahara, 350; perpetual, was allow- 
ed for the blind, impotent and 
others, 351n, 376; praya4citta for 
giving up vow of perpetual, 376. 

Brahmagarbha, a smrti, 926. 

Brahmahatya (killing a brahmana), 
the greatest sin from very ancient 
times, 147. 

Brahman, world of, only chaste per- 
sons can enter, 5. 

Brahmanandt, on sathnyasa, 958. 



General Index 


1291 


Brabmana : assault on a b. severely 
confleinned, 161; not liable to ■ 
pay fare at a ferry or to pay 
toll, 153 ; not to perform abhi- 
vaclana to a k^atriya, 338 ; of 
ten years must be saluted by a 
k;fatriya though a hundred years 
old, 338; received lesser punish- . 
raent for certain oflEences, 152; 
sacrednets of person of, went on : 
increasing in successive ages, 151; 
way to be made for, by all inclu- 
ding the king, 153, 116 ; whether 
could be killed in self-defence 
without incurring sin, 148-150; . 
who is paiktipavana, 767-768. 

Brahmnnas (seo ‘agriculture’, ‘money- \ 
lending ‘ gifts ’, ‘ vcda ’ ) ; b. j 
accumulating wealth lose high I 
status of biahraanya. 111; all b. | 
were not and are not priests, 109 ; i 
Apastamba was against b. be- ! 
coming soldiers, 122; b. as soldiers | 
even in very ancient times, 122; j 
become degraded by giving up 
veda study, 108 ; become like 
sudras by selling milk for three 
days, 127 ; classes of b., according 
to the wealth they possess, 11 1 ; 
corporal punishment for, 140-141 ; j 
corporal punishment for b. takes j 
form of shaving the head, 141 ; i 
could maintain themselves by j 
following avocations of kjatriyas | 
or vailyas, 118-119 ; could in j 
ancient times take food from any ! 
dvijati or from some siidras even, 
788-789 ; could take food from [ 
dudras, if in difiBculties, except for ■ 
agnihoira or sacrifice, 112 ; des- ■ 
cribed as daiva varna, 25 ; des- ; 
cribed as gods that are visible, 37; 
divided in modern times into ten i 
classes, each of which is further 1 
subdivided, 103 ; doing certain ^ 
acts to be treated as sudras, 132 ; ■ 
duty of, to study veda and its ^ 
angas, 107 ; eight kinds of, des- 
cribed by Devala, 131; formed a [ 


group even in llgvedic times, 29 ; 
founders of royal dynasties, 123 ; 
four peculiar attributes of, accord- 
ing to Sat. Br , 37; guTiis of all by 
the fact of birth alone, 138 ; 
have all gods in them, 135 ; 
highly honoured even in early 
vedic times, 28, 135 ; hypci bolica 1 
eulogies of, 135-136 ; ideal set 
before b. as to gifts, 113 ; ideal 
set before b. was often realized, 
115 ; identified with Agni, 135 ; 
immunity of b. from taxation, 
whipping itc , 140, 143 ; invited 
for sraddha must possess learning 
and character, 117 ; may accept 
for supporting parents, depen- 
dants &c. gifts from any body, 
but not for themselves, 112 ; may 
learn from a kyatriya teacher in 
time of disttess, 108; may take 
arms at command of king, 123; 
may wield arms in self-defence 
or for protecting women and cows, 
123 ; not reciting Gayatrl mantra 
are more impure than ^Odras, 133 ; 
nine kinds of snStaka b. are 
piimary recipients of gifts inside 
the vedi, 114 ; not eligible foi 
invitation at slidddhas, 130-131 ; 
not studying veda are like Sudras, 
133 ; not to be cited as witnesses 
by non-bralimairas unless as attest- 
ing witnesses, 152 ; not to receive 
gifts from irreligious kings or 
other irreligious persons, 112; only 
b. entitled to officiate as priests, 
109 ; persons from whom b. may 
not take gifts, 112-113 ; person of 
b. held to be very sacred, 147 ; 
power ■of b. to deprive deities of 
their status 135 ; privileges claimed 
by 138-153 ; punished with far 
higher fine than sudras for theft, 
35n, 152 ; punished with branding 
and banishment for some offences, 
140-141 ; purposes for which b. 
were created 107-108 ; reasons 
why b. are seized by Death, 133 ; 
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receiving gifts, special privilege 
of, 110 ; receiving gifts from 
worthy persons preferable to 
officiating as priests, 110; recei- 
ving gifts from sudra worse for b. 
than teaching him or being his 
priest, 110 ; residents of certain 
countries not to be invited at 
^raddha, 103 ; restrictions on, 
when following occupations of 
vaiiyas, 124 £E ; results of ill-trea- 
ting or disrespecting b. 41 ; six 
kinds of, cease to be b. by their 
actions, 132 ; some b. fulfilled 
ideal set up 137 ; some sub-castes 
of b. due to the Veda-4akhS 
studied, 876 ; superior by fact 
of birth 37 ; teaching done solely 
by 38, 108 ; ten kinds of, based on 
avocations and conduct 130-131 ; 
though bad or wicked must be 
honoured according to some, 132 ; 
to approach king or rich persons 
for maintenance when hungry or 
without means 112 ; to cultivate 
supreme contentment. 111 ; to 
expound dharma to all classes, to 
give advice about conduct, 139 ; 
uphold ordinances 39n ; wealth 
does not find delight in, 37 ; were 
compelled by circumstances to 
pursue avocations other than the 
three specially prescribed foi 
them 118-119 ; when to be sentenc- 
ed to death 141 ; whether a 
separate caste in the Rgveda 28 ; 
whether b. were by birth in 
Rgveda 27 ; whether learned or 
not are great deities, 135 ; wive^ 
of, were sometimes ill-treated by 
kings 41 ; which b. should be 
afraid of receiving gifts 113-114 : 
who are patra 115 ; word b. occurs 
several times in Rgveda, 28. 

Brahmanas in Gujerat, have 84 sub 
divisions, 103. 

Brahmlnda, a mabadana, 873. 

Brahmada putlrSija, 169, 665n, 672n, 
673, 754. 


I Brahmanvadhana, a rite in the 
1 procedure of taking samnyasa 954. 

: Brahmapurana, lln, 80, 83, 84, 94, 
97, 98, 189n, 198, 3U8n, 346n, 395, 

' 447, 451, 606 &c. 

] Brahmar^idesa, 15, 

I Brahmasutra (same as Vedantasutra, 

' which see ), 425. 
j Brahma vaivarta-puraiia, 646. 

I Brahinavarta, defined by Manu, 15. 
j Brahmayajna, 700-704; compared 
' with elements of iraula sacrifices, 
! 700-701; formula of, in modern 

; times for Rgvedins once a year, 

' 704; is daily study of a portion of 

' Veda (svadhyaya) acc. to Sat. 
I Br., 700; japa in saiiidhya held by 
! some to be, 700; may be performed 
I before tarpans and after morning 
I homa acc. to some 700; may be 
j performed before or after Val4va- 
' deva, 700; now rarely performed 

I every day, 703; proper place for 

performance, 701; rewards of per- 
formance of, 701; tarpana as pait 
] of, acc. to some, 700, 704; time for 
; performing, 700; works or parts of 
j works recited in, 701, 703. 

. Braliml alphabet, derived from a 
b’eraitic alphabet about 800B. C., 
! acc. to Biihler 348. 
i Brhadaranyaka Upani^ad, 5, 13, 38n, 
45, 52, 88, 106, 108, 110, 167, 201, 
227, 273 ; contains one of the 
noblest prayers, 5; holds truth and 
dharma are identical, 5; inculcates 
three cardinal virtues, 5. 

Brliad-devata, 447, 535, 618, 619, 

; 833n. 

i Brhad-Yama, smrti of, 70, 390d, 445, 

' 804, 846. 

Brhan-raanu, 476n. 

Brhan-Naradlya-purana ( same as 
Naradiya purana ), 505, 633. 

Brhaspati, 59, 76, 83n, 85, 115, 124n, 
149, 175, 219, 254, 365n, &c.; eight 
verses from, on eight qualities of 
the soul, 6n; founder of materia- 
lism, 359n; held wife half of a 
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naan and abater in his sins and 
merits, 428n; on duties of biah- 
luanaa settled by a king with 
grants of lands, 858; on grants of 
laud, 861; on the rights of daugh- 
ters, 510; i'.aagc8 of countries should 
be respected by the conquering 
king, 462. 

Brhaspati-sava, a kind of one day 
eoma sacrifice performed by a 
btahraana who has performed the 
Vajapeya, 1211. 

Brhati, a work of I’rabhakara, 359n; 

Brhat-Paraiara, 15, 121, 145, 304, 310, 
314n, 315, 430, 578, 643, 667u, 
687u, &c. 

Bihat-aaman, 996n. 

Brhat-aaihhita, 217, 249, 398, 551n, 
579, 655, 712, 722, 734, 826. 

Browne, J. C , 509n. 

Buddha, grant made to a biahuiana 
in honour of, 854; images of, wor- 
shipped in certain vratas stated 
in the puranas, 721; Kuraarila did 
not regard him as an avatara, 
721-22; reviled as an atheist in 
the RamSyana, 721; some tenets 
of, 723; when came to be looked 
upon as avatara of Vijnu, 720-722. 

Buddhism, causes of disappearance 
of, from India 723; total dis- 
appearance of, from India, cannot 
be satisfactorily explained, 723. 

Buddhist nuns, tonsured their heads, 
592-93. 

Buddhists ; and four varnas, 48n; 
nak^atra names of, 248; took the 
idea of pabbajja from brahmani- 
cal system, 422; works, 85. 

Budhasmrti, 196. 

Btlhler, 63n, 348, 956n. 

Bukka, king of Vijayanagar, daugh- 
ter of, married a brahmana, 450. 

Bud, sacred, at Mohonjo-daro. 725. 

Biunell, 1170n, 1171. 

Buimla (woiker iu bamboo), an 
antyaja, 70, 89; written as varuda 
also, 89. 


Caidya Kasu, donated noblemen a.- 
slaves, 181. 

Caila-nirnejaka, 82; disliuguislied 
from rajaLa by some, <S2, 

Gaitil, 820; a rite performed on full 
moon day of Caitra, 820. 

Gakravaka, birds, love of, mentioned 
iu a mantra quoted in Hiranya- 
I kesigrhya, 203. 

! GakrI, a caste, 80. 
j Cakrika, 80. 

Caland, Dr. 1171. 

Galand and Henry, 978 n. 

Galls of nature, answering, rules 
about, 649-651; answering, in front 
of images of gods forbidden, 709. 

Galukyas, described as ciictisbed by 
seven Matis, 217; described as of 
the Manavya gotra, 494. 

Garnels, gifts of, in Kgveda, 838. 

Camphor, to be burnt before the 
images of gods, 733. 

Gaiiakya, angered by the Nandas, 
kept his sikha untied 265. 

Catidala : 44-45, 81-82; alone among 
pratiLomas was untouchable, 172; 
a pratilorna caste, 57, 171; called 
antyavasayin, 70; description of a 
hamlet of, 81; included among 
sudras by Patanjali, 168; occurs in 
Vaj. S. and Tai. Br., 44; ranked 
with the dog in Gbau. Up. 44, 
166; restrictions on, 81; shadow 
of, not polluting iu ancient times, 
174; three kinds of, according to 
Veda-Vyasa, 81, 171; touch of, 
who comes for worship of Vifiru, 
did not outail bath, 172. 

Gandesvara, minister of Mithila 
kings, weighed himself against 
gold, 872. 

Candragupta, Maurya king, 248. 

Candrayana, method of, may be 
followed by vanapr.istba, 921 ; 
prayascitta for eating forbidden 
vegetables, 783 ; pr aya4citta for 
rutercourse with sagotr.i woman, 
497 ; prayascitta for marrying 
one’s maternal uncle’s or paternal 
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aunt’s daughter, 459 ; prayascitta j 
for marrying a girl whose gotra is 
the same as that of one’s maternal 
grand-father, 471. 

Capitalist society, some defects of, 
137-138. 

Caraka-dakha, 796. 

Oaraka-samhita, on medicine, 799. 

Caraka-sautramanI, 1224. 

Garmamna, probably means ‘tanner’ 
in the Egveda, 165. 

Carmakara (worker in hides), 70, 80. 

Gannasiras, a teacher mentioned in 
the Nirukta, 587. 

Garpeuter caste, perform upanayana 
in modern times, 46. 

GarTaka system, 359n. 

Gaste (see under ‘ anuloma ’, ‘jati’, 
‘pratiloma’ and farwa): anuloma i 
only, recognised by some sages if 
there be marriage, 53 ; achieve- ; 
menta under, 21n ; avocations of a 
few castes only mentioned in 
smrtis, 57 ; caste is now a matter 
of marriage and food only, 24 ; 
council, not a common feature in 
all castes, 24 ; differed if spouses 
of different varnas united by wed- 
lock or otherwise, 54; features 
common to all castes, 23; features 
of the system have not been the 
same throughout the ages, 24; 
great speculation about origin of, 
19; gi eater emphasis on birth in 
higher castes than on virtue, lOlu ; 
how far an invention of brah- 
manas, 21n; in medieval works, 
102-103; is a matter of the body 
and not of the soul, 52; list of 
castes mentioned in smrtis, 6911 ; 
Megasthenes on, 50; mixed, only 
a few mentioned in dharmasutras, 

57 ; most professions may now be 
followed by any one, 24; names 
of Castes arise principally fiom 
occupations, 100 ; no unanimity 
possible un the causes that led to 
modern caste system, 23; number 
of, in the vedic period, 49; numerous 


sub-castes arise in several ways, 
57-58 ; preserved Indian society 
from, social anarchy, 21n ; profes- 
sional c. were wealthy and had 
organized guilds, 66-68; profes- 
sions and crafts, whether castc.5 
in vedic works, 43-45 ; proposi- 
tions about, before the close of 
vedic period, 48 ; ramifications of, 
explained by ancient dharma- 
sastra works as due to samkara, 
50-51 ; revolt against system of, 
in Mahabharata, 101 ; system eulo- 
gised and condemned, 20-21; tests 
for determining the varna of, in 
modern times, 382; theory of 
anuloma and pratiloma marriages 
to explain system of, 52-53; those 
outside the system of four varpas 
are dasyus, 47 ; works on, 19n. 

Caturhotr, mantras in Tai. Ar., 
372n, 993n. 

Gaturraasyas (seasonal sacrifices), 
1091-1106 ; and a few other iffis 
are called I^tyayana, 1091 ; five 
offerings common to all, 1092; in- 
dicate advent of spring, lains and 
autumn, 1091 ; may be performed 
throughout life or for one year, 
1092 ; observances on all parvans 
for sacriticer, 1092 ; three or four 
called paruans, 1091. 

Gaturtbl-karma, 195, 202-204 ; des- 
cribed in grhyasutras as a rite, 
202 ffi; treated by the grhyasntras 
as part of marriage rites, 204. 

Gaturvarga-cintamani of Hemadri, 
381, 451n, 713, 734. 

Caturvim^atimata, 349, 462, 464. 

Catvala, pit in Pa4ubandha, 1112. 

I Gaula, same as cudakarana, 197, 
260-267. 

Gensus of India, 179n. 

Chagaleya, on livelihood in a^jad, 129. 

Ghaudogapari^i^ta-same as Gobhi- 
lasmrti, 654, 874n. 

Ghandogya Upanifad, 5,13, 44n, 79, 
106, 108, 147, 155, 166, 202n, 241, 
247, 273 &c.; condemns severely 
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five grave sins, 5 ; mentions ca^- 
dsla along with dogs and boars, 
16G; mentions five mahapatakas, 
147-148. 

Chandomas, parts of Dvada45ha 
sacrifice, 1213, 1240. 

Charitable works : founder could 
keep control over, 915; referred to 
even in Rgveda, 889; regarded as 
more mentorious than sacrifices, 
890. 

Charity, universal, in Hindu ^astras, 
4n ; to poor and cripple is due to 
Compassion and does not amount 
to pratigraha, 116n. 

Charpentier, Dr., 711. 

Child ! allowed to crawl among in- 
struments and utensils and to 
Seize one as a prognostication of 
future occupation, 258 ; does not 
become impure by acting or eating 
as it likes before upanayana, 188; 
education of, before upanayana, 
no rules in sHtras about, 265-266 ; 
of marriage that is void for sago- 
tra, sapravara orsapinda relation- 
ship, becomes a candala, 497 ; sale 
of, forbidden and condemned by 
Apastamba and other sages, 504- 
505 ; sale of, an upapataka, 506 ; 
views as to whom the child of 
niyoga belonged, 605. 

Child Marriage Restraint Act (of 
1927 ) 445, 616. 

Cinas, 82; Manu on 47 ; regarded ns 
degraded kjatiiyas, 82. 

Cirajivins, names of, 648. 

Circumambulating : rules about, in 
case of images of gods, cows, trees, 
346. 

Clothes: rules about tucking up 
the lower garment, 672 ; tarpya 
garment worn by sacrificer in 
Mahavrala, 670-671 ; to be worn 
in Devapuja must be different from 
those to be worn on the road, 672 ; 
to be worn by brahmacarin, 278- 
279 ; to be worn by householder, 
669-672; two garments to be worn 


by Diatakas, 670 ; upper garment 
necessary in five religious rites, 
671; whether cotton clothes known 
in earliest vedic period is doubt- 
ful 670 ; white, to be worn by 
snatakas, 671. 

Codrington, 215, 725. 

Cole, Mrs. M., 428. 
i Colebrooke, 195n, 583n, 624n, 636. 
i Concubine, entitled to maintenance 
! after paramour’s death if she is a 
I continuously kept one and remains 
I chaste afterwards, 639. 

I Conjugal rites, suit for restitution 
i of, defences to, 570. 

Conversion, taking back into Hindu 
fold the victims of forcible, 973- 
974. 

I Countries, stay in which required 
expiation or punarupanayana if 
1 not visited on pilgrimage, 16, 393. 

! Courtesy, shown by asking kuiala, 

1 anamaya &c, according to the 
I vatna of person asked, 344; to 
I women not relatives, bow shown, 

I 344. 

1 Cow ( sec under ‘ flesh-eating 
; ‘ pancagavya ’, ‘ Yajuavalkya ’): 

I called aghnya, 772 ; divine honour 
paid to, even in Rgveda, 772-73 ; 
donors made gifts of old and weak 
cows, 881 ; gift of, highly praised, 
878 ; gift of cow on the point of 
I delivery highly extolled, 879 ; holy 
I in all limbs except her mouth, 775; 
house without a cow is devoid of 
mahgala, 774 ; kapila (tawny ) cow 
most au3picious,775,878; kapilacow 
should be donated by him who is 
at door of death, 879 ; killed or let 
loose in Madhuparka in ancient 
times, 545, 773 ; milk of agnihotra 
cow belongs to various deities at 
various stages, lOOln ; occasions 
on which cow was killed according 
to grhya and dhariua sutras, 776- 
777 ; one sacrificing his life in 
defence of cow or brahmana be- 
came free from gravest sins, 775 ; 
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procedure of gift of, 878-879 ; 
rewards of gift of, 878 ; venera- 
tion for, led to her urine and dung 
being regarded as purifying, 773 ; 
what cows were not to be donated, 
881-882. 

Crafts, ( see under professions ), 
43-45. 

Cross-cousin marriages ( see under 
‘maternal uncle’s daughter,' ‘mater- 
nal aunt’s daughter’ and ‘paternal 
aunt’s daughter’), 463 ; smrti pa- 
ssages condemning them bow ex- 
plained away, 463. 

Cucuka, 82. 

Gndakarma or-karana, 197, 260-267’ 
for girls also in Sutra times, 265 ; 
locks kept according to family 
usage or pravara, 264 ; materials 
required in, 261 ; number of locks 
of hair kept in, 263 ; principal 
acta in, 261 ; procedure of, 261-263; 
times for performance of, 261. 

Cullavagga, 592. 

Cuficu, 82. 

Customs ( ‘see maternal uncle’s dau- 
ghter’ ) ! Brhaspati declares that 
king should respect c. though at 
variance with ^astras, 462, 555; 
6ve c. peculiar to south and Bve 
others to north according to Baud., 
458 ; Medhatithi’s explanation of 
the custom of marrying viatula- 
kanya^ 460 ; of marrying maternal 
uncle’s daughter, 459-461 ; in 
southern countries, 582 ; of coun- 
tries and families allowed to be 
observed in marriage, 527 ; variou.s 
customs in marriage recognised by 
A^v. gi. and others, 527. 

Cutchi raemons governed by Hindu 
Law in matters of inheritance up 
to recent times, 389. 

Cyavana, author of a smrti, 169n, 
879. 

Cyavana, of tho Bhrgugotra, married 
princess Siikanya, 447, 562; marri- 
ed several maidens, 550n. 


Daiva, form of marriage, 517, 525, 
1188. 

Dak^a, smrti of, 7n, 114, 115, 186, 
188, 327n, 357, 375, 415n, 424, 569 
&c. 

Dak^ayana, modification of darsa- 
purnamasa sacrifice, 919n, 1108n. 

Dakfina, distribution of cows in 
Agnistoma as, 1188-1189; gold is 
the foremost, 855 ; in Agniijtoma, 
1188-1189; none to be given in 
Agnistoma to a brahmana who is 
not learned, 1189 ; separate d. to 
accompany all kinds of gifts, 855. 

Dakjinagni, 989, 992; is also called 
anvaharyapacana, 989n; mound of, 
is semi-circular, 994n ; whence to 
be brought, 995, 999. 

Damayanti, 613 ; chose Nala in 
svayaihvara, 523 ; name of, to be 
recited in the morning, 648; power 
of as pativrata, 567. 

Dana (see under ‘books’, ‘gifts’, 
‘ i?ta-porta, ’ ‘ grants ’ ), 837 ; 

brahmana who is not learned 
should not accept dana of gold, 
land, cow, horses, sesame, 851 ; 
certain things when ofEered must 
be accepted by everyone, 849 ; 
cows the most frequent subject of 
gift in Rgveda, 837-838 ; danas 
called dheiius, 880-881 ; danas called 
vieTu or parvata, 882 ; definition 
of, 842 ; distinguished from homa 
andyayoand utsarga, 714n, 841, 
893; division of, into nitya, naimit- 
lika and kamya, 848 ; division of, 
into sattvika, rajasa, tainasa, 849 ; 
donor is a rare sight, 845 ; duty 
to make dUm emphasized by^ say- 
ing a rich man making no gifts 
should be drowned, 845 ; eulogized 
even in Rgveda, 837 ; eight kinds 
of, forbidden by Narada, 850; is 
either of ista or purta, 844-845 : 
limits imposed as to, 850-851 ; 
mahadams, 869-877 ; merit (punya) 
of gift depends on mental atti- 
tude, capacity of donor and 
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manner of gift and not on extent, 
847 ; naivesiika dana, 857 ; nine 
kinds of, forbidden by Dak;ja, 
850 ; not to be made at night as a 
general rule, 853 ; of food and 
clothing may be made to any one, 
838, 846; of land condemned in the 
Brahmanas, 840 ; of villages men- 
tioned in Chan. Up. 840; of vidya, 
land and cows the best, 848 ; of 
land surpasses dana of all other 
things, 848 ; of young damsels in 
Rgveda, 838 ; persons to whom 
gifts should not be made, 846 ; 
presiding deities of certain objects 
that are donated, 839, 855; proce- 
dure of, 855-856 ; prohibition of 
acceptance of dana of certain 
things, 851 ; proper times for, 
851-853 , proper places for, 854 ; 
requires acceptance by the donee, 
841 ; rewards expected from mak- 
ing, 855n ; secret, best, 849; 
separate dakyiiias to accompany 
various gifts, 854-855 ; six aHga$ 
of, 843; sixteen futile danas, 
846 ; subjects of, 847-848 ; 4udra 
can make pnrta-dana, though not 
ifta, 845 ; three kinds of subjects 
of, 847-848 ; to be made with 
4raddha, 846 ; various rewards 
promised to makers of gifts of 
dakfina, horses, gold and clothes, 
838-839 ; water poured on hand of 
donee in, 854 ; ways of accepting 
a gift, 841-842 ; what constitutes 
dana, 841; what dana gives best 
rewards, 845 ; what cannot be 
donated, 849-850 ; who could 
make, 845. j 

Danacandrika, 886, 909. i 

Danakriy 5-kaumudT, 212n, 842, 855, | 
885, 891n, 892, 893 d. j 

Danamayukha, 842, 854n, 855, 874n, 
878, 881. 

Danaratnakara, 131n. 

Danastutis in Rgveda, 837. 
Danavakyavali, 842n, 845n. 
Danaviveka, 881. 

H. D. 163 


Dandin, 72,726. 

Danta-dhavana (brushing the teeth)) 
653-656; in the morning as well 
as after meals, 656; length and 
breadth of twig, 655-656; mantra 
to be repeated when using a twig 
as a brush, 654-655; trees the 
twigs of which are to bo used in, 
655; trees the twigs of which are 
not to bo used in, 655; when not 
allowed, 656. 

Uaradas, 83; view of Manu about, 47. 

Darhha, colour of, 657; difference 
between ku4a and, 657; pavitra 
of, 657. 

Darilapurnamasa, 1009—1085; agharat 
in, 1051-1053; ahiiagni had to per- 
form dar4apurnau;asa throiiglioiit 
life, or for thirty years or till he 
became very old 1009; ajyabhaga 
offerings, 1059-1060; anvaram- 
bhanlya i^ti on the first darila- 
ptlrnainasa after aguyadh5na, 
1010; archetype or pattern of all 
iftis, 1009; barhiraharana (bring- 
ing bundles of knlas ), 1013-1014; 
barhirastarana (strewing ku^as on 
vedi), 1043-1044; begun on first 
full moon day after aguyadheya, 
1010; brahma priest eats pralitra 
without masticating it, 1067; brah- 
ma varana (choosing of brahma 
priest), 1020-1021; choosing of 
four priests, 1091; cutting off, of 
ilia, 1065-1065; deities of dai4e?ti 
and paur iiamasejti, 1012; drawing 
lines with the sphtja to indicate 
extent of vedi, 1036n; hotrvaraiia, 
1054-1055; idlimaharana (bringing 
fuel sticks ), 1014-1015; invoca- 
tion of Ida, 1066-1067; invoking, 
cleaning and taking up sruva and 
sruc ladles, 1038-1039; ilfti on 
purnamasa may occupy two days, 
but can be finished in one, 1010; 
kapalas on which cake is baked 
are arranged on the garhapatya 
mound, 1030-31; japa by hotr, 
1048; madantl water ponied over 
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pounded grains to make a cake, somayaga, 1015-1016; second ida 

1030; Nari^tha homas, 1081-1082; consists only of drops of ajya, 

nigada after samidlieni verses re- 1078; spreading the antelope skin 
peated by hotr, 1049-1050; nirvapa to the west of the utkara on which 
(taking out four handfuls of grains are to be pounded, 1026- 

grains ), 1023 ; one who has not 1027; Suktavaka repeated by hotr, 

three pravara sages is not eligible | 1073-1074; summons to havijkrt 

for darsapurnamasa according to j tliilered according to varpa of 

Jaimini, 1055n; ofEering of water j sacrifice!’, 1027; third puroda4a 

used for scouring vessels to Ekata, j offered to Indra Vaimrdha in full 

Dvita and Trita, 1034; offering to ! moon ifti according to some, 1085; 

Agni Sviftakrt after puroda^as, I npaiiisiiyaja, after the first puro- 

1063-1064; ’ patnisamyaj as, 1076- da>fa, 1062; Veda { bunch of dar- 

1077; patnisamnahana, 1010-1041; bhas so called ) how cut ^and for 

patras (utensils) required in, what purpose, 1014-1015; vedi, 

1015n, 1020; patrasadana, 1020; construction of, to west of ahava- 

Pindapitiyajna performed only in niya, 1034-1038; Vi^nukramas, 

dai’se^ti, 1015, 1085-1090; plenty (four), 1083; yajamnna repeats 

of rice cooked is daksina for the Atimok^a mantras towards the 

priests, 1069; portion cut off for ®nd of theli’ite, 1084. 
offering (from cake &c) is as much Das, S. K., 921n. 

as front joint cf thumb, 1061; Dasa (see under dasyu), antago- 

pranlta waters, carrying forward nism of, to Aryas, 26; distinguish- 

of, in, 1021-1022; praatara (first ed from Aryan foes or other 

handful of ku4a grass that is cut), Aryas, 27; same as dasyu in 

1013; prastara is thrown into fire, Rgveda, 26; vanquished by Aryas 

1072-1074; pravara-mantra repeat- became 4udras, 33. 

ed by hotr, 1050; prayaja offer- Dala, a fisherman, 83. 

ings in, are live, 1056-1057; puro- Da4ahoti mantras, 993, 1024n, 1168. 

ils-fa, preparation of and giving it Dasakuuiaracarita, 806. 

sliape of tortoise, 1032; puroijasas, Dalapeya ; bralimanas for diinkiug 
offering of two, 1061-1063; re- soma in, had to tiace ten gonera- 

miiants of purodasa are divided lions of learned ancestors on both 

into four and eaten by priests, sides, 252, 1220 ; procedure of, 

1O6.S-1069; rites performed on 1220-21. 

upavasatha day where the ijti ex- Dasnamis, ten orders of saiunyasins, 
tends over two days, 1010; 4akiia- ] 948n. 

liarana rite to bo performed if the j Dasyu (see under dasa), differed 
sacriticer has already performed ! from Arya in colour and cult, 26; 

soma sacrifice, 1011-1012; Sami- : characteristics of the tribe of, 26; 

dhciil verses in d. repeated by | identified with asuras in some 

liuli 1048-1049; Sami{.tayaju8 I cases, 26. 

homas, 1082; Saihsthajapa, 1080; | Dattakamimamsa, 186n. 

Saihyuvaka formula recited by' Dattatreya; as avatdra of Vi^nu in 
hotr, 1075; Sannayya offered in ; the Bhagavata-purana, 721; de- 

dar^eiifti by one who has performed 1 votees of, offered him wine and 

somayaga, 1012; Sarvaprayadcitta | meat, 726; referred to as parama- 

mantras, 1080u; Sayara-doha for | haihsa in Jabalopani^ad, 726; wor- 

sacrifleer who has once performed i ship of, popular in the Deccan, 726. 
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Daughter, ia like the son aud is 
one’s own self according to Manu, 
510; was not greeted as much as 
the son, 509-510. 

Daujinanta, 84. 

Day, division of, into two, three, 
live or eight parts, 644-615; divi- 
■sion of, into thirty muhurtas, is 
ancient, 645. 

Dayahhaga, 584n ; conferred higher 
rights to property on the widow 
of a deceased coparcener in Bengal 
than anywhere else, 635 ; men- 
tions no vedic passages for its 
theory of sapinda, 477 ; on sapinda 
relationship, 452, 472-477. 

Da^'akramasaihgraba, a work of 
Srlkr^jna, 474. 

Debts, son’s pious duty to pay debts 
of father and other ancestors does 
not include debts for drinking, 
799 ; theory of three, due to gods, 
sages ami pitrs, 270, 425, 560, 
676, 1134. 

Deluge, story of, 1055n. 

Desastha brahiuanas: of Madhyan- 
dina sakha, marriage customs of, 
470-471 ; of Mysore and Karijataka, 
467. 

Deshpandc, Dr. Mrs., 195n. 

Dcussen, on grandeur of the concep- 
tion of asramas, 423-424; propounds 
that bjatriyas were pioneers of 
Brahmavidya, 106n. 

Devadasis ( minor girls dedicated to 
service in temples ), 904. 

Devadasis Protection Act of 1934, 
904 ; 

Devala, T, 16n, 53, 72, 78, 81n, 109n, 
115, 121, 264. 293n, 324 &c. ; 

tackled the problem of taking 
back into Hindu fold people con- 
verted to other faiths, 389-390. 

Devalaka, temple priest, 109n ; not 
to be invited for 4raddha, 711. 

Devapala, com. on Kathaka-grhya. 
219, 228, 248n, 832. 

Devapi, purohita of Saulauu, 31, 
109. 


[ Devapi, dc.scendant of Puru, will 
I icvive kj-atriya lacc, 380-381. 

I Devapiatisthatattva of Itaghuuau- 
' dana, 897n, 900, 904. 

Devapfija, (vide ‘imago’ aud ‘image 
I wor:-liip,’ ‘liitha’, ‘naivedya’) also 
I is a yaga, 714 ; aparadhas in, 736 ; 

I bath of image, huw effected, 731 ; 
hath of image witli five ingreili- 
ents, 731 ; dilTcrcnt from Deva- 
' yajua of the Tai. Ar. and siltras, 

I 405; flowers to be Employed in, 
732-733 ; is only one for all mem- 
■ bers of a joint Hindu family, 714 ; 
j lamps in, to be fed with ghee or 

j sesame oil, 733 ; men of all vainm 

and women can perform, 714 ; 
naivedya ( food offering ) in, 733- 
734; namaskara in, 735; ornaments 
I for images of gods should be of 
real gold and jewels and ni.d 
imitation ones, 732 ; nirmalya 
I (removed flowers) purify lire wm- 
j shipper, 732; (>f three sorts, Vaidikt, 

! Tantrikl and rtri->ia, 740; petform- 
j ed after morning Ir^irra or after 
; bralrmayajna, 705 ; procedtrre of, 
in modern times, 739-740; rule: 
about water irscd in, 730-731 ; seat 
1 for worshipper in, 731 ; time for, 
714 ; irngirents in, 732 ; xq^acarM 
in, 729-735; water used in bath of 
image treated as saercd731 ; wav- 
I ing lamps before an image, 733; 
word occurs in the Vartikas of 
Katyayana, 714. 

Devata, form of, discussed in Nirit- 
kta, 712 ; which meant in grhya 
rites when none specifically men- 
tioned, 208 and n. 

Devatadhyaya, of Samaveda, 1170n. 

Devayajana ( place of sacrifice ), 
988n, 1134-1135. 

Devayajfra (vide devapnja), 705-740; 
consisted in offering into fire 
offerings or frrel sticks, 705; 
devatas differed according to 4akha 
70.5; di itinctiou ritade between 
devayajna aud devapuja in later 



1300 


History of Hharmdsastra 


smrtis, 705 ; vaiovadeva came to be 
looked upon as, 705. 

Devlpiirana, 176, 217, 900. 

IJhammapada, 336n. 

Dhanyas (corns), eighteen kinds 
of, enumerated, 874n. 

Uhaiadana, a mahadaiia, 876. 

Dharesvara, allowed widow to suc- 
ceed to sonless husband if she 
submitted to niyoga, 600n. 

Dharma, (see under ‘pari^fad’, Mi^ta’), 
conflict between other goals and, 
9 ; doubtful points of, should be 
decided not by mere reliance on 
sastra but by reasoning, 967 ; 
divisions of, six, 2-3 ; one of the 
four goals of human existence, 8 ; 
meaning of, 2 ; qualities that 
secured dharma for alt, 10 ; quin- 
tessence of, 7 ; Sathkaracarya and 
learned brahmanas at holy places 
claim the exclusive rights of res- 
toring to castes or excommunica- 
tion for lapses, 971-973 ; si^tas to 
decide the doubtful points of, 967; 
smarts, 2 ; sources of, 2 ; srauta, 
2 ; to be preferred to artha and 
kama, 8 ; ten-fold, common to all, 
11 . 

DharmasSastra, extensive literatuic 
on, in ancient times, 355 ; prima- 
rily concerned with variiasrama- 
dharma, 11; primarily concerned 
with practices in aryavarta, 18 ; 
subjects lower aims to higher, 9; 
topics of, in Gautama and other 
Butrakaras, 1 ; works proceeded on 
assumption that tiie Veda is eter- 
nal, 352 ; Works glorify house- 
holder’s life and push into bac' - 
ground life of samriyasa, 424. 

Dharmasindhu, 200, 206, 236, 249u, 
457, 462, 465, 468, 502, 535, 536 &c. 

Dhenus, are gifts of certain articles, 
880 ; ten kinds of, according to 
Matsya, 880-881 ; twelve kinds of, 
according to Vaiahapurana, 880. 

Dhigvana, 84. 

Dblvara, a caste, 84. 


Dhrtarajtra, became forest hermit 
after Kaurava war, 923. 

Dhvaji, 84 

Dice-play, in Rajasuya, 1219. 

Dickens, in Oliver Twist, 4n. 

Dik^a, procedure of, in Agni^toma, 
1137-1138. 

Dikjanlya iijti, in Agni^toma, 1136- 
1138; is finished when patnlsam- 
yajas are offered, 1137 

Dlk^ita, food of, not to be eaten till 
vapahoma, 758 ; not to be address- 
ed by name, 333 ; restrictions as 
to food for, 1139 ; rules to be 
observed by wife and dikjila, 
1139-1140 ; should not speak with 
a ^udra while engaged in sacrifice, 
35; when a man is entitled to be 
called a, 1136. 

Diksitar, Prof. V. R., 719. 

Dinaras, golden, 388n, 860n ; inter- 
est on twelve dinaros was sufficient 
to feed one bhik^u throughout the 
year in the Gupta period, 860n. 

Dipakalika, a com. on Yaj,, 471. 

Directions, objectionable, 305n ; pre- 
siding deities of four, 745n ; un- 
objectionable, in which religiou.i 
acts may be performed, 305n. 

Dlighatamas, forbade remarriage 
and niyoga, 612. 

Divakirtya, 84. 

Divorce, Indian Act, of 1869, 621. 

Divorce (see under ‘marriage’), 619- 
623 ; abandonment ( tyaga ) of 
wife is not, 620 ; a vitictdo viatri- 
vionii ttnknown to Ilindit society 
(except by custom among lower 
castes ), 620 ; in England and in 
Roman Catholic Church, 622-623 ; 
Kautilya on, 621-622 ; marriage in 
approved forms cannot be dissolv- 
ed according to Kautilya, 621-622; 
nothing in the Vedic texts about, 
619. 

Divya-snana, 368. 

Dorua ( or doruba ), a caste, 82 ; same 
as ivapaca, 82. 
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Diahyaytina-sraiita-Butra, 240D,988n, 
1134, 1145ii, 1168, 1185, 1195 d. 

Draupadi : according to Kimiarila, 
there were really five wives of 
the Pandavai very similar to each 
other, 555; svayaravava of, 523; 
wife of live brotheis, 554. 

Uravidas, 84 ; Mann’s view about, 47. 

Drinking (li<iuor), 792-798; see 
‘Arjuna’, ‘Vasiideva,’ ‘liquor’; brali- 
inanas drink rum in north India 
according to Baud. 795 ; brahmanas 
had given up drink at time of 
KSthaka samhita, 793-794 ; enu- 
merated among live grave sins in 
Chan. Up., 794; forbidden to 
brahmanas at all stages of life, 
795; in sautramani ijti, 793 ; liquor 
prepared from molasses or flowers 
not forbidden to kjatriyas and 
vaisyas , 795 ; prohibition as to 
drinking did not apply to brah- 
mapa women according to some, 
795 ; tura distinguished from Soma 
in Vedic literature, 792; suiasaid 
to be of three kinds, 795 ; sura 
primarily applies to liquor pre- 
pared from flour and it is this that 
is forbidden to all dvijatis, 795 ; 
ten kinds of intoxicants forbidden 
to brahmanas by Vijnu Dh. S., 757. 

Drona, a brahinana commander, 123, 
322; taught the Kauravas and 
Panclavas but without prior stipu- 
lation for fees, 362. 

Dropa-parva, 8n, 84, 88, 322, 329, 
511, 539. 

Dr^advatl, river in Kg., 12; falls into 
the Sarasvati, 15n. 

Druhyus, 39. 

Dumont, Prof., 977n. 

Durbhara, 102. 

Durbrahmapa, who is, 108n. 

Durga, eighth of bright half of Asvina 
sacred to, 138 ; Dcvimahatmya, 
piincipal text of woi shippers 
of, 738; killed Mahijasura, 
638 ; metallic stone used in wor- 
ship of, 716; names of, 738; 


sacrifice of goat or buffalo for, 739; 
stated to be fond of blood and 
wine, 738; worship of, 738-739. 

Durgarcanapaddhsti of Kaghunan- 
dana, 739. 

Durva, plant favourite of Vifnu, 732. 

Dntt, N. K., 168. 

Dvadasaha, a Soma sacrifice, 1213- 
14 ; is both an ahina and a satlra, 
1213; difference between D. as 
ahina and as sattra, 1214. 

Dvijati or dvija, meaning of, 189 ; 
three higher varpas are called, as 
upanayana is 2nd birth, 189 ; who 
neglects Veda and studies other 
lores becomes a sudra, 356. 

, Ears, piercing of the lobes of, in the 
j case of infants, as a rite in ancient 
and modern times, 255. 

Edicts, of Asoka, 10, 93, 414n, 721, 
778, 894. 

( Education, (see under ‘gum,’ ‘appreu- 
I tice ‘ universiiies ', ‘svadhyaya’, 
‘Veda’, ‘vidyS’, ‘women’), in ancient 
India, 321ffi; corporal punishment 
how far allowed in ancient India, 
362-363; defects of, 370; given 
without prior agreement about 
i fees, 359-360; instruction was 

oral, 321, 348; knowledge loai nt 
1 orally from a teacher more effective, 
j 322; literature to be studied vast 
even in ancient times, 353-354 , 

! no directions in sUtras about edu- 

: cation of childicn before upa- 

uayana, 265-266 ; of ktfatriya-, and 
vaisyas, 363-364; of prince in 
Kautilya, 266 ; of piinces in 
specially built houses, 364 ; of 
women in ancient I ndia, 365-368; 
oral instruction persisted in be- 
cause it was cheap and ensured 
accuracy, 348; originally father 
taught his son, 321; prejudice 
against learning from books in 
! India, 347, 349 ; salient features 

I of system of, in ancient India, 

369-370; subjects of study, 352 ; 
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system of jjupil ttachois in, 343- 
344 ; teachei' was the pivot of the 
system of, 321; teachers addressed 
pupils by their gotra names in 
Upani^ad times, 481. 

Eggeling, Prof., 977, 1031n, 1163n, 
1219n, 1227, 1236n. 

Ekalavya, story of, 322. 

Emusa, boar called Etnusa, raised 
the earth out of water, 718. 

Encyclopaedia, of Social Sciences, 
165, 180n. 

Encyclopaedia. Britannica, 4n. 

Endogamy, 23, 24, 436. 

Ends, dharma^stra requires sub- 
jection of lower to higher, 9 ; pro- 
ximate and remote, 9. 

England, marriages of infants of 3 
years and onwards took place 300 
years ago in, 446. 

Enthoven, 73, 904n. 

Epigraphia Indica, 61, 66n, 68, 70, 
72,77,87,92, 94, 113n, 123,145, 
2l6n, 217, 240n, 245n &c. 

Ethics, conscience as basis of, 7 ; 
no detailed examination of princi- 
ples of, 3 ; two principles stated, 7. 

Eugenics, rules about, 205, 430. 

Europeans, privileges of, in criminal 
trials in British India, 142-143. 

Exogamy, 23, 436. 

Fa Uien, 66, 856n. 

Family, good, the first requisite in 
selecting bride or bridegroom, 
430 ; ten classes of, to be avoided 
in marriage, 430. 

Farquhar, Dr. J. N., 711, 724, 730, 
948n, 951n. 

Father, cut the hair in his son’s 
caula in ancient times, 262; has 
no owner.ship over children, 508- 
509; himself taught Veda to his 
son in ancient times, 273, 321 ; on 
leturn from journey, smelt head 
of son with a mantra, 254 ; f. or 
guardian incurred sin if he did 
not get girl married before pube- 
rty, 442 ; power of, over his 


I children, 507-508; power of, to in- 
! flict corporal punishment, 508. 

Female Infanticide Prevention Act 
of 1873 in India, 509. 

‘ Fick, 21n, 23n, 48 d, 56, 79, 84, PiS. 

I Fire (vide under ‘agni’ and ‘grhya’ ). 

' bears several names in several rites, 
818 ; consecration of Vedic, by a 
i man having a son and black hair, 
350 ; five fires, 679 ; sabhya fire, 
679 ; is mouth of gods, 698 ; not 
kindling 4rauta or grhya fire or 
giving it up, an npapataka, 685 ; 
three 4ranta fires, 677 ; worship of 
grhya, may be done by wife, son, 
pupil or daughter if householder 
ill or absent, 307 ; worship of 
grhya, twice daily, 557. 

Fish, no unanimity among sutras 
about eating of, 782, 

Fleet, Dr., 217, 867, 953. 

Flesh-eating (see under ‘Cow’) 
772-782; causes that led to giving 
Up of, 775-776 ; doctrine of Sat. 
j Br. that flesh-eater is eaten in 
j next birth by the animal killed, 

; 775 ; flesh of certain animals high- 

j ly commended in 4raddba, 780; 

I flesh said by Sat. Br. to be the 
I best kind of food, 773; flesh of 
I certain birds forbidden, 781-782 ; 
flesh of five five-nailed animals 
allowed in many smrtis, 777; flesh 
of certain animals forbidden, 777 ; 
given up by vast populations in 
India, 780; position of Manu as 
to, 778-779 ; references to flesh of 
ox, horse, cow and ram in Rgveda, 
772; Vai^navas following Bhaga- 
vata-pui ana give up, 780. 

Flowers, commended and prohibited 
for devapuja, 732-733. 

I Food, ( see under ‘ brahmana, ’ 
‘gifts,’ ‘ vai4vadeva, ’ ‘flesh-eat- 
ing,’ ‘milk’): abstaining from, 
in eclipses, 770; blemishes in, one 
of the four causes of death over- 
coming brahma Mas, 758 ; brahmana 
could take f. of five classes of 
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Madras in smiti times, 161; cooked 
but stale food forbidden, 784 ; ■ 
coming from hands of or owned 
by certain persons forbidden, 787- 
788; forbidden postures at time of 
taking, 765; forbidden, 771, 785 ; 
gifts of, to be made daily, 133; 
grounds on which food becomes 
forbidden, 771; is life according to 
Veda, 755; large quantities of, how ^ 
purified, 786; one should not partake 
of f. without giving to others, I 
755 ; obtained by begging suppos- 
ed to be pure for hTahmacarins, 
310; Rgveda hymn in praise of, 
758; rules about giving remnants 
of one’s food, 769; rules about, ; 
became stricter with time, 161 ; 
rules about quantity of f. to be 
eaten, 766 ; should be greeted and ! 
not found fault with 762-763 ; ■ 
Sprinkling water round food in a ! 
plate with a mantra, 763 ; taking ' 
forbidden food is upa^/ataka, 771 ; , 
who could be engaged to cook, ^ 
791 ; yati and brahmac^rin have 
first claim on food cooked in a 
house, 935. 

Forms of marriage : Brahma and 
Asura alone are in vogue in : 
modern times, 525; courts have 
held in some cases that Gamlharva 
form is still prevalent, 525. 

Foucher, Prof. A., 725n. 

Francis, St. 4n. 

Fraud, vitiates all transactions, 887. i 

Fuel-stick ( samidh ), rules about, ; 
307-308 ; to be offered by brahma- 
curin twice daily in fire, 307. j 

Furnivall, on child marriages in | 
England, 446, 


Gambler, song of, in the Rgveda,125. 

Gana, consideration of, in marriage, 
514-515. 

Gana, meaning of, 67-68. 

Ganapati (see under *Ganesa’), mean- 
ing of, in Rgveda, 213. 

Ganapati-pHjana, 213-216 ; prelimi- 
nary act in all rites, 212. 

Gandharl, power of, as a palivralu, 
568. 

Gandharva, 517, 519; form of 

marriage, indicated in Rgveda, 
525 ; homa and saptapadi neces- 
sary even in Gandharva and the 
subsequent forms of marriage, 
521 ; the best form of marriage 
according to the Kamasutra, 522 ; 
very much in vogue among royal 
families, 522-523. 

Gandhi, Mahatma, 165 ; fast of, for 
removal of untouchability, 177. 

Gane^, as the amanuensis of Vyasa 
in Mahabhaiata. 215; eight famous 
shrines of, 216n ; images of, found 
from 5th century, 215, 725 ; images 
of, may have from two to 108 
aims, 725; identified with supremo 
Br.ahma, 725; origin of the woi- 
ship of, 213-216 ; peculiar features 
of, wanting in Vedic Literature, 
213; red stone as symbol in wor- 
ship of, 716 ; worshipped even by 
Jainas in medieval times, 725. 

Ganesi-purana, 725. 

Ganges, invoked in a verse repeated 
in simantonnayana, 225 ; mention- 
ed in Rg., 12. 

Ganguly, Mr. 0. C. 711n. 

Garbhadhana, 201-206; asaihskaia, 
195; proceduie of, in Br. Up, 202 ; 
proper time for, 204; whether a 
samskara of the woman or of the 
child, 205-206. 


Gadadhara : com. of Paraskara- 
grhyasutra, 537 ; 

Gadyanakas ; six as yearly salarj', 
355 ; thirty nivartanas of land pur- 
chased for 30 g. of gold, 853. 
Gagabhatta, officiated at coronation 

of Shivaji, 379n. 


I Garbharak^ana, 196, 220-221; same 
I as Anavalobhann, 196, 220. 

! Garden, procedure of dedicating to 
the public, 896 . 

1 Gaiga, 267, 656, 660, 672, 825. 
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GargI Vacaknavl, put subtle ques- 
tions to Yajnavalkya, 365-366. 

Gargya, a sinrtikara, 926n. 

Gargya approached king AjSta^tru 
for knowledge of brahma 38. 

Garhapatya fire, 989, 992n &c.; 

mound of, is circular, 994n ; only 
garhapatya fire permanently main- 
tained according to some, 999. 

Gathasapta^tl, 215, 628. 

Gaudapada, author of karikas, 301n. 

Gaurlharapuja, a ceremony prepara- 
tory to marriage, 536. 

Gautama, dharmasutra of, 1, 6, 8, 
39n, 53, 55, 59, 62, 112, 275, 278, 
279 &c. 

Gavam-ayana, is model of all sattras 
of one year or more, 1239 ; parts 
of, 1240; procedure of 1241-1245 ; 
the mahavrata day in, 1243. 

Qayatrl, 283 ; see under ‘ Savitrl, ’ 
‘ patitasavitrlka ’ ; called ‘Veda- 
mata ’, 303 ; eulogy of, 303-304 ; 
how many times to be repeated by 
brahmacarin, ascetic &c., 686 ; 

japa of, is chief part of saihdhya, 
313 ; meaning of, 302 ; meditation 
( dhyana ) of, 304n ; must be re- 
peated several times in saihdhya 
every day, 304; sacredness of, 
303-304 ; liiras of, 304 ; why the 
verse became so famous, 303. 

Genesis, 547n. 

Getting up : auspicious and inauspi- 
cious sights on, 648 ; duties 
immediately after, 647 ; from bed 
before suniise, prescribed for all 
blit particularly for students, 647 ; 
to lepeat names of famous heroes 
and heroines and long-lived per- 
sons on, 648 ; verses to be recited 
on, 647-648. 

Getty, Alice, 725n. 

Gharbhari Gosavis, 952. 

Ghaimasiras mantras, 994n. 

Gharpiire, Mr. 295n. 

Ghatasphota, procedure of, 388. 

Gholika, a caste, 102. 


i Ghora Ahgirasa, teacher of Krfna, 

! 719. 

I Ghosh, llaisahebJamini Mohan, 951n. 
j Gliotaka-mukha, a writer on erotics. 

! 432. 

i Ghurye, Dr. 29, 31, 32, 38n, 285n. 

I Gifts ( see under ‘ dana ’ ) : accept- 
j ance of gifts made on the Ganges 
! and of elephants, horses, beds of 
i the dead condemned, 885; could 
I be made by anybody to anybody, 
115 ; donors should make only to 
learned or worthy persons, 114 ; 
j even ignorant brahmanas were 

allowed to accept gifts without 
scruples, 117 ; for dharma are held 
by courts to be void for uncer- 
' tainty, 888 ; food may be donated 

I outside Vedi to all, 114, 116 ; 

! given unasked may be taken from 

anybody except jxiljla, 114; grades 
of donors making, 113 ; merit 
of, differed according to the worth 
i of the recipient, 115 ; not to be 

I received from unworthy persons, 

I 110; only learned brahmanas 

I should accept, 110 ; promised to a 

j brahmana but not made become 

debts, 886; receiving gifts from a 
I worthy person a better means of 
livelihood for biahmanas than 
i teaching or being priest, 110; sin 
] incurred by accepting gifts that 
should not have been accepted, 
885 , sixteen kinds of invalid g., 

I 887 ; strict rules about, gradually 

j relaxed in favour of even ignorant 

I brahmanas, 117 ; when obligatory, 

116 ; when not revocable, 886 ; 

! when may be revoked, 887. 

! Girl (see ‘maidens’); every g. 

I supposed to bo u dor protection 
I of Soma, Gandharva and Agni be- 
i foro marriage, 443; if not got 
married by father or brother coidd 
select her own husband, 442 ; 
marriage of infant, referred to 
in Gaut., 442; promised to one 
may be given to another who is 
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worthier, 540; practice of finding 
out a male to go through a form 
of marriage with the corpse of 
a dead unmarried grown-up girl, 
444; purchased for a price, did 
not become upattii, 505; providing 
for marriage of girl with a brSh- 
mana highly meritorious, 856 ; 
remaining unmarried, was supn 
posed not to go to heaven after 
death, 436, 444; sale of, in 
marriage condemned in satras and 
digests, 503-505; sale of, made 
punishable by Peshwas, 506-507 ; 
sentiment arose that the marriage 
of a girl must be arranged early 
and so even with one without good 
qualities, 443 ; taking wealth from 
a bridegroom for the benefit of a 
girl is not a sale, 505-506. 

Grtagovinda, 723. 

Goals, of human life, four, 8-9. 

Gobhila, grhyasntra of, 196, 203, 
208, 222, 233, 234, 246, 255, 258, 
261, 262, 264 &c. 

Gobhila, smrti of (also called Karma- 
pradlpa and Chandoga-parisista), 
115, 215, 217, 265, 304n, 308n, 3150, 
317n, 318, 328n, 511, 548 &c. 

Gocarma, measure of land, defined, 
859n. 

God, conceived as trimurti by some, 
724; eight forms of, 898; one, 
worshipped by many people in 
different ways and with different 
offerings, 715 ; was supposed to 
come down to earth to establish 
dharma, 720; worship of, with 
and wilhout symbols, 896. 

Godana, same as Kesanta: 197, 402- 
405. 

Godana-vrata, a Vedavrata for 
brahmacarin, 371. 

Gode, Mr. P. K , 537. 

Gods, wives of (see under ‘wives’)- 

Goja (or Goda), a caste, 79. 

Golaka, 54, 80, 611; treated by Mitak- 
^ara as different from anuloma oi 
H. D. 164 


pratiloma or savarna, 64; upa- 
nayana of, 298. 

Gomatl, river in Rg., 12. 

Gopa, a caste, 80. 

Gopatha-brShmapa, 270n, 272, 279n, 
303, 327, 350, 353. 

Gopicandana, clay used to mark fore- 
head after a bath, 673. 

Gopinatha, author of Samskararatna- 
mala, 201n. 

Gosahasra, a mahadana mentioned 
in Harfacarita, 869; procedure of, 
874. 

Gosava, a one-day Soma sacrifice, 
of strange practices, 1213n. 

Gosnkta, 1006. 

Gotra, (see ‘marriage’, ‘sagoira’, 
‘women’), 479-501 ; conception un- 
derlying the idea of gotra was 
familiar to the poets of the Rg- 
veda, 479; connection between 
gotra and pravara, 497 ; details 
of worship differed according to 
the founder of the group called a 
gotra, 480; eighteen gotras accor- 
ding to Balambhatti, 489; father’s 
gotra, retained by woman even 
after marriage, if a woman was 
a putrika or married in asura and 
the following forms, 466; gotras 
grouped into gana, pakja, 486 ; 
importance of, in several practices 
and rites; 481—482; is known only 
by immemorial tradition, 486 ; 
majority of gotras havo three 
pravaras, 491 ; means progeny of 
eight sages according to Baud, Sr., 
483; meaning of, in Rgveda. ; 
479 ; meaning of, in Panini, 485, 
means secondarily any illustrious 
founder of a family, according to 
Medhatithi, 485-486 ; millions of 
gotras, but pravaras are only 49, 
484, 489; mythical kings as foun- 
ders of, 496 ; of child born of void 
mariiage inadvertently entered in , 
is Kas'yapa, 497; of women, dis- 
cussion in smrtis and digests, 466- 
467 ; originally only four gotras 
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according to Mahabharata, 489 ; 
piavaras of same gotra difEer, 495- 
496 ; reason why brahmacarin was 
asked, 285-286 ; rules for one who 
does not know his own, 495 ; 
some gotras have one, two or five 
pravara sages but never four, 491- 
492; system of, among Buddhists 
also, 494; theories about grounds 
of prohibited degrees in, 477-478; 
two gotras for some families, 492- 
493, two gotras have to be consider- 
ed in marriage of an adopted son) 
493 ; two meanings of, 485-486 > 
two views of gotra of women, 466- 
467; woman enters husband’s gotra 
by marriage particularly in the first 
four forms, 463, 466. 

Government, often tribal, in the 
Bgveda, 39. 

Govindaraja, com. of Manusmiti, 
llOn. 

Govindasvamin, com. of Baud. Dh. 
S., 518, 929. 

Grahamakha, a rite performed before 
upanayana, 286 ; and in vastu- 
^nti and on other occasions, 835. 

Graha^nti (see under ‘planets’): 
procedure of, according to Yajna- 
valkya, 884; danas for piopitiat' 
ing planets, 885n. 

Grant-UufI, aullior of History of 
Marathas, 178. 

Grants, (see under ‘ dana ’, ‘gifts ’, 
‘mahadanas’i'sin’); curse pronounc- 
ed on him who would resume grants, 
863 ; 865 ; extent of, described with 
great exactness in, 864; eight bhogas 
of land in, 865; for bali, vaisva- 
deva, agnihotra and mahayajuas, 
854; for university scholarships 
in ancient times, 361, 369; forged 
copperplate grants, 867 ; made for 
agnihotra, vais'vadeva, earit, bali 
&c., 113n, 979 ; made by kings and 
wealthy donors for the study of 
v arious branches of knowledge,355, 
of land held to be highly merito- 
rious, 856, 858-859 ; of lands after 


purchasing them from the owners, 
856, 864; of lands and villages at 
solar and lunar eclipses, 853 ; of 
land sometime resumed by later 
kings, 863; of village to a brah- 
mana in honour of Buddha, 854 ; 
prior grants to temples and brah- 
manas were excepted when making 
grants of villages, &c., 863 ; rules 
about royal grants of lands or 
nibandhat, 860-861 ; sin in resump- 
tion of grants made by former 
kings, 861-862 ; verses deprecating 
resumption of, 861-863. 

Grhaprave^niya homa, a rite in 
marriage, 535. 

Grhastha (householder), must wor- 
ship grbya fire from day of marri- 
age, every day twice, 307, 678. 

Grhasthaiatnakara, 78, 124, 125, 

126, 134, 304n, 314n, 318, 415n, 434, 
438n, 446 &c. 

Grhya (fire) : if goes out, husband 
and wife have to observe fast that 
day, 682 ; one should not blow on, 
with the mouth, 682 ; several 
names of, 678; time from which 
to be maintained, 678-680; w'hence 
brought, 682. 

Grhyaparisi^ta, 206, 239, 254, 284n, 
469, 521, 543. 

Grhyasaihgi-aba, 328n. 

Grhyasaihgraha, 443. 

Guardians: for the marriage of girls, 
502-503 ; may be fined for con- 
cealing defects of marriageable 
girl, 540. 

"Guests: ascetics and brahmacarins 
arc the foremost among guests, 
754 ; greeting to, differed accord- 
ing to varna, 753 ; honour how 
shown to, 752 ; how an unlearned 
brahinana or a kjatriya or a vaidya 
was to be treated when a guest, 
753 ; king to set apart some paddy 
in each village for 4udra guests, 
753 ; madhuparka was offered to, 
542; householder to dine after 
serving food to guests, 755; should 
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be honoured, because they may be 

- yogins in disguise, 754 ; when 
guest departs, host must accom- 
pany to some distance according 
to eminence of guest, 756; wife 
of householder to look after guests 
in his absence, 753. 

Guhaka, a caste, 79. 

Guilds, boundary disputes to be 
settled by, 67. 

Gulma, meaning of, 68. 

Gunadhatma, meaning of, 3. 

Gupta Inscriptions, 217, 218, 245, 
251, 494, 629, 775, 857, 860n, 861, 
863, 864, 867, 927, 953. 

Guptas, Imperial dynasty of, 953. 

Gurava, see bhasinahkura, 102. 

Guru: called aliavanlya 6re by Manu, 
312 ; defined, 324 ; fee to bo given 
to, at end of studies, 360-361 ; five 
gurus deserve special honour, 324; 
importance of, 322 ; three highest j 
gurus are father, mother and 
dcarya, 324 ; to be looked upon as 
God by till? pupil, 322. 

Hall, Fitz-Edward, 636n. 

llalsbury, 143, 572n, 573n. 

Haradatta, 6n, 56, 62n, 70n, 71, 74, 
lOon, 140, 159, 200, 275u, 286 &c. 

Ilarappa, seals excavated at, 348. 

Ilaribhadia, 359n. 

Ilarihara, bha^ya of, 198, 284n, 813n. 

Harijan, meaning of, 179. 

Harii;andra, 241 ; had one hundred 
wives, 551 ; story of, 37. 

Ilariscandi a, prince of Kanoj, 240; 
naraakaraija of, 240. 

Harivarhsa, 156, 978. 

Hailta, 80, 82, 84, 89, 94, 96, 12.5n, 
126, 128, 171, 188, 192, 204, 2.36, 
264 &c. 

Harja, emperor, 388, 532, 628, 867 ; 
was worshipper of the Sun though 
his elder brother was a Buddhist, 
724. 

Ilarjacarita, 87, 215, 430, 446, 450, 
510, 532, 584, 598, 628, 630, 722n, 
itc. 


Hathigiimplia Inscription (2nd cen- 
tury B. C. ) 364, 869. 

Hang, 1012n, 1014n, 1032n, 1050d, 
1119n, 1145n, 1161n, 1164, 1182, 
1185u, 1213n, 1240n, 1244, 1246n. 

Haviryajnas, seven, 194, 1224. 

Havifkit, call, 157, 1027n. 

Uavijya (to be oilcrcd in fiio ), ten 
materials fit for being, 681. 

Hayagilva, as avataia of Vi;fnu, 720. 

Heinrich, Rev. J. C., 179n. 

Heliodorus, Besnagara Inscription 
of, 719-720. 

Hell, called KalasOtra, for him who 
sells his daughter in marriage for 
his own livelihood, 506. 

Hemadri, 3, fin, 11, 209n, 308n, 381, 
451, 577, 852, 853n, 854 &c. 

Hemahastiratha, a mahadana, 875. 

Heniasvaratha or Hiianyasvaratha, a 
mahadana, 875 ; peifornicd by 
Lakjmanasena of Bengal, 870. 

Herbert, Mr. A. P., 622. 

Hereditary Offices Act, 178, 

Heretics, to be banished fiom capital 
according to Manu, 359n. 

Hillebrandt, Piof. 977, 978n. 

! Himalaya, 13; abandoning life in, 

; by fasting, said in Mahabhaiata to 
I load to mokja, 925. 

, Iliihsa ( killing or injury to an ani- 
' mal): doctrine that hiriisa is ahiiirsa 
if done according to Veda for 
' sacrificial purposes, 779. 

Hindu (see under ‘reconversion ’); 
absorption of non-Aryan elements 
into Hindu society, 384, 389 ; ex- 
communication of, how brought 
about, 388 ; keeping of sikha, 
one of the outwaid signs of, 264 ; 
may lose caste, hut can come back 
after expiation, 387 ; no procedure 
in the smrtis for converting to 
Hinduism those who never belong- 
ed to it, 388 ; quietly absorbed 
non-Aryans, 388-389; religion, not 
avowedly proselytizing, 387 ; re- 
conversion to. of those forc.bly 
converted, 379-392 ; tenet of adhi- 
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kaiabbeda in, 714-715; tolerance 
in, examples of, 388n. 

Hindu Widows’ Remarriage Act 
(of 1856 ), 616. 

Hiranyagarbha, a mahadana, 872- 
873 ; all sainskaras symbolically 
gone through by donor in, 872; 
performed by king Uantidiirga at 
UjjayinI, 876. 

Hiranyagarbha (Creator), addressed 
in Eg. X. 121, 172. 

Hiranyakasipu, was killed by Vijnu 
in man-lion form, 718. 

Hiianyakesigrbya, 162n, 196, 197, 
199n, 202n, 203, 205, 208, 233, 
235, &c. 

Hiraiiyakea-srauta-sutra, 483. 

Holdswortb, 118n, 142. 

Holy places, 854 ; gifts made at, 
confer infinite reward, 854. 

Homa; daily boma in grbya fire may 
be done by wife, 557 ; description 
of model, 207-208; distinguished 
from dana and y3ga, 714n ; mate- 
rials required in grbya, 209-210; 
order of the several actions in, 
210-211 ; priest cannot ofEer, in 
the absence of both spouses, 683 ; 
to be offered by the house-holder 
himself or his wife, son, pupil &c., 
683 ; two views about time of 
performing daily homa, 675-676; 
when no material specified, ajya 
is offered in, 681, 986 ; when 
performed in morning and evening, 
675-676 ; who can offer homa, in 
the absence of householder, 683. 

Honour ( see under ‘ courtesy ’, 
‘guest’) ; grounds on which honour 
was to be shown, 345; learning, 
foremost ground for paying, 346 ; 
showing, to one who is not a 
teacher or a relative, 344 ; shown 
in various ways, 334-337 ; 

Hopkins, Prof., 3n, 107n, 720n, 776n. 

Hoise, with white spots in five 
places on his body is very auspi- 
cious andis called pancakaly a^aka, 
875n. 


Horses: Gautama mentions horses as 
objects of gift, 839 ; gifts of, in 
Rgveda, 838 ; gift of, condemned 
in Tai. S., 181, 839 ; i?ti to Varuna 
to be performed by the donor of a 
horse in a Vedic sacrifice, 839. 

Hos-itality (vide under ‘manufya- 
yajna’); eulogy of, in Atharvaveda 
and smrtis, 749, 752 ; is not for the 
undeserving, 750. 

Hospitals, called arogya^la, 885. 

Hoti priest, position of limbs of, in 
sacrifices, 1047. 

Householder ( see under /oorZ, gfha- 
stha, saBna, 'yayavara ) : brahmana 
householder to approach king or a 
rich man for his maintenance 689 ; 
duties of, 643 ; eulogised as the 
highest a^ama, 425, 640 ; impor- 
tance of stage of, 640-641 ; life of, 

! not regarded as inferior to that of 
an ascetic by most dharmasastra 
works, 424-425 ; not to partake of 
food till guests are fed, 755; not 
to stint one’s servants and slaves 
as to food in order to feed guests, 
755 ; the only aaama according to 
Gautama and Baudhayana, 424- 
425 ; varieties of, 641-643 ; was to 
allow girls of the family and 
ailing persons to take food before 
him, 755. 

Hultzsch, Dr., 506n. 

Huna, princesses married to Hindu 
I kings, 389. 

Husband ( see ‘ marriage ’, ‘ wife ’ ) : 
abandoning a blameless wife had 
to undergo expiation and was 
punishable by king, 551, 569 ; and 
! wife to perform saciifices to- 

gether, 367, 429; has no ownership 
over wife, according to several 
j writers, 508-509 ; identity of 

i husband and wife accepted in 
religious matters but not for 

secular and legal purposes, 573; 
mutual duties and rights of wife 
and husband, 556-582; mutual 
fidelity highest dharma of wife 
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and liugband, 619 ; not ordinarily | 
liable for wife’s debts, 573 ; not to 
prove false to each other in three i 
piiru^jaithas and not to be separate ■ 
from each other, 556 ; power of , 
correction of, over wife, 569 ; i 
principal obligations of wife and ' 
husband 556 ; rules about sexual , 
intercourse between husband and 
wife, 801-802. 

Hymns, Vedic, recitation of which 
purities man, 685-686. 

Ibbetson, 66. I 

Ida, daughter of Maim., 1065n. 

Idapatra, 1065n. 

Images (vide ‘devapuja, ’ ‘tem- 
ples ’ ) : cannot be owners of pro- 
perty in the literal sense, 911 ; 
consecration of images in temples 
not dealt with in principal grhya 
and dharma sHtras, 896 ; doubtful 
if worship of, prevailed in Vedic 
times, 706-707; expressly mention- 
ed by Manavagrhya, Baud, gr., 
Laugakfi grhya, and others, 709; 
aie juridical persons capable of 
holding property, 911; materials of 
which images are made, 715 ; of 
Buddha began to be made about, 
a century or two before Christ, 
711; of Siva and Skanda spoken of 
by Panini, 710 ; proper sizes of, 
in the house or in temples, 716; 
views about origin of, in India, 
711-712 ; whether trustee can sub- 
stitute a new image or remove it 
to another place, 916 ; witnesses 
to be sworn in the presence of | 
images of gods, 709 ; worship of ! 
live gods called pancayatana, , 
716-717; woiship of, not neces- 
sary for everybody, 714-715 ; 
worship of, whether derived from 
sudras, 711 ; worship of, may be 
in a private house or in temples, 
897. 

Immortal, names of seven persons 
believed to be 259n. 


Impurity, on birth none till nave! 
cord is cut, 236. 

Indian Antiquary, 85,217, 240n, 245, 
349u, 506, 593u, 598, 629, 799, 
865n, 867, 1245 ; New I. A., 75u. 

Indian Historical Quarterly 85-86, 
23Sn, 319u, 720 n, 864. 

Indians, discrimination against in 
South Africa, 165. 

India: and AhaUa, 1145ii; and 
Mcdhyatithi Kanva, 1145.i; bmn 
of Mena of Vr^anasva, 1145n; 
festival of raising the banner of, 
called Indraniaha, 398, 825-826 ; 
guilty of brahmahatya in killing 
Visvarupa, 147, 801-802 ; killed 

Namuci with foam, 718-719 ; -said 
to be grandson of sage Srhgavrfa, 
717 ; secret natrte of, is Ar jiiua, 
241 ; some people do not legai d 
him as goJ in Rgveda, 358n, 
spoken of as ‘ me^a ’, 1145 ; trans- 
ferred sin of brahmahatya to 
earth, trees and women, 802. 

IndrSnl ( wife of Indra ), 1041 ; 
worship of, in marriage ceremo- 
nies, 636. 

Indrayajna, 824-825 ; on full moon 
of Bhadrapada, 824. 

Infanticide, 509. 

Infanticide Act in England, 509. 

Inge, Dean, 138, 146. 

IirscriptioD.s, 61, 65-66, 68-69, 70, 77, 
85,87, 113n, 123, 145, 217, 248, 
355, 382, 384, 38Su, 389, 494, 553, 
615, 629, 719, 722n, 730a, 737n, 
774, 839, 853-854, 856, 857, S59n, 
860n, 862-865 ; 870, 883, 903-904, 
909, 913n, 925-926, 928, 978-979. 

Isana-bali ( see rinder sulagava ), 
831. 

Ishwar {.'haiidra Vidyasagar, Pandit, 
614, 616. 

Iftapurta : de6ned by the Mah3bba- 
rata, 884; meaning of, in VcJic 

i Literature, 843-844. 

i I^ti ; distinguished fi OJu a pasuyaga 

I ot soma., aga, 981 d, 986; on birth 

1 of a son, 228-229 ; sacritice in 
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which four priests arc employed, i 

1009. 1 

IsVaraaena, an Abhira king, 68, 73, 
252 ; described as Madhariputra, 
252. 

Itihasa-purana, as fifth veda in j 
Upani^ads, 354 ; as svadhyaya or 
brahmayajna, 353, 701 ; to be read 
in the 6th and 7th parts of the I 
day, 799. 

It-sing, Chinese traveller, 369. 

Jabali, 667n. 

Jabalopaniijad, 197n, 421, 726, 918, 
930, 931, 943, 963. 

Jacob, story of, in the Bible, 547n. 

Jaimini ( see purvamiraariisa ) ; 17, 
29n, 34n, 36, 109, 152, 154n, 156, 
182, 190, 229, 269, 297n, 350, 352, 
367, 383, 401, 463, 469u, 482, 494, 
504-505, 507, 557, 560, 568, 581, 
589, 684n, 714n, 793, 803, 849, 865, 
889, 984, 985n, 989, 996n, 998, 
lOlOn, 1016, 1019, 1024, 1026, 1027, 
1057n, 1058, 1060, 1064, 1069, 1073n, 
1074, 1085, 1086, 1095, 1110, 1114n, 
1115 and n, 1116, 1129, 1130, 1131, 
1132, 1133n, 1134, 1135, 1136,1137, 
1138, 1139, 1140, 1141, 1145ii, 1146, 
1151u, 1154, 1168, 1175, 1182, 1183, 
1184, 1189, 1190, 1199, 1200, 1203, 
1205, 1211-12, 1222-23, 1228, 1241- 
42, 1246, 1250. 

Jaimini, author of a sinrti, 236, 312n. 

Jainas, as worshippers in temples of 
Jina, 722; religious siiici<le 
allowed among, 927-928; toucli of, 
entailed bath as expiation, 169, 665 

Jalasayotsargatattva of Raghnnan- 
dana, 892, 893n. 

Jalopajivin, 82. 

Jamadagni, cow of, carried away by 
Kartavlrya, 41 ; descendant of, in 
Tai. S., 479; descendants of, are 
paheaTattins, 528n. 

Jamadagnyas, divisions and sub- 
divisions of, 490; special usages 
of, 481-482. 

Jana, meaning of, 1212n. 


; Janaka, king of Videha, 13 ; asked 

j Yajnavalkya to expound sariinyasa, 

421; discussion of philosophy in 
court of, 365; expounded to Yajna- 
valkya philosophy, 105; had 
! studied Veda and Upanifads, 106; 
made a gift of himself as slave to 
Yajnavalkya, 181. 

I Jauaraejaya : his priest Indrota,;241 ; 
received Vyasa with madhuparka, 
546. 

Janaauti Pautrayana, 838 ; addres- 
sed as sudra by Baikva, 155. 

Japa (see ‘mantra’): alone confers on 
brahmanas highest perfection, 686; 
is of three sorts, 686 ; of mantras 
like‘om namo Vifnave,’ 687; of 
Gayatrl and other mantras is chief 
part of Sathdhya, 313, 318 ; should 
c 'Inprise Gayatrl and Purujasukta 
at least, 686; when to be performed, 
686 ; where to be performed, 686. 

Jata, a mode of reciting Veda, 347. 

Jatakarma, a sarhskara, 196, 228-237; 
ayufya is one of the rites in, 23^3 ; 
elements in rite of, aceording to 
Bi. Up. 229-230; procedure of, 
according to Asv. gihyasHtra, 231. 

Jatakas (Buddhist birth stories), 13, 
85, 945. 

Jati, generally distinguished from 
varna, but sometimes confounded, 
55 ; docs not occur in Vedic Lite- 
rature in the sense of caste, 55 ; 
lays great emphasis on biith and 
heredity, 55; meaning of, 54; word 
occurs in dharmasutras, 55. 

Jativiveka, a modern work, 71, 74, 
83, 84, 92, 97, 102. 

Jatukarnya, 157n, 194, 219. 

Jatyapakar;?a, doctrine of, explained, 
62-65 ; two kinds of, in Yajna- 
valkya, 64-65. 

Jatyutkar^^a, doctrine of, explained, 
62-65 ; two kinds of, in Yajna- 
valkya, 64-65. 

Jaya, mantras from Tai. S. 253n. 

Jayarama, com. of Paraskara-grhya, 
284n, 813n. 
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Kalagnirndropanifad, on Iripundra^ 
674. 

Kalakavana, 13 ; 

Kalanos, Indian gymnosophist, who 
consigned himself to flames before 
Alexander, 928. 

: Kalas, 64 enumerated in Kamasutra’ 

I 367. 

1 

from ! Kalasutra, a hell, 506. 

Kali age : begging food from all 


Jhalla, 82. 

Jlmutavahana, author of Daj’abhaga, 
452. 

Jrvanmuktiviveka, 937, 941, 946, 950) 
964. 

John, St., 975. 

Jolly, Dr., 438n, 555, 556, 606, 609n. 

Journal, of Bombay Asiatic Society, 
73. 

Journey, father on return 

smelt the head of his son with a 
mantra, 254; one should start on, 
after seeing certain objects, 688 ; 
one should avoid sight of certain i 
objects when starting on, 688. i 

Judicial work, king to devote three | 
parts of the day in the morning 
to, 806. 

Juhu, a ladle to be employed in all 
offerings except v/heie otherwise 
stated, 986. 

Justinian, Institutes of, 507. 

Jye^thasamika, 767n. 

Jyesjthasamika-vrata, 372. 

Jyoti^matl, verse, 956n. ! 

Jyoti^toma (sec under Agni^toma ) 
1133; chief rites in, 1133; iden- I 
tided often with Agni^toma, 1133; 
occupies generally five days, 1133; 
performance of, obligatrny on all 
dvijatis, 1134. 

Kadambas: founder of, a brahmana, 
66, 123, 251, 449-450 ; gave theii 
daughters in marriage to Gupta 
and other kings, 66, 450; medita. 
ting on the group of Matrs, 217. 

Kadambail of liana, 81, 91, 174, 217, 
239, 266n, 295, 349, 598, 628, 645 
675, 687 &c. 

Kaivalyopanijad, 946. 

Kaivarta ( fisherman ), 70, 79; same 
as da^, 79. 

Kakjlvat, though old, married a 
young girl through India’s favour, 
439. 

Kakusthararman, a Kadaniba king, 

66, 123, 251, 449. 


varnas forbidden to ascetics in, 
934 ; cow or ox not to be killed 
for an honoured guest in, 750 ; 
food cooked by sudras cannot be 
offered in vaisvadeva by aryas, 
744 ; food of all sudras forbidden 
to all biahmanas, 162; human 
sacrifice and asvamedha forbidilen 
in, 796 ; intercaste marriages 
forbidden in, 451 ; intoxicants 
forbidden to three varnas in, 796; 
killing even an atatayin brahmana 
forbidden in, 151 ; licking of 
agnihotra-havani in agnihotra for- 
bidden in, 1005n ; raauiage with a 
girl having the same gotm as one’s 
mother’s original family forbidden 
in, according to some, 468; 
marriage with sapinda or sagotra 
girl forbidden in, 500-501 ; niyoga 
prohibited in, according to Brhas- 
pati, 603 ; religious suicide, for- 
bidden in, 928 ; remarriage of 
widows forbidden in, 612, 620; no 
remarriage in, of a girl whose 
marriage was void on account 
of sapinda or sagotra relationship, 
498; sariinyasa forbidden in, by 
some, 953 ; slaughter of anu- 
bandhya cow at end of Agni^toma, 
forbidden in, 1201n ; sudra kings 
will perform Asvamedha in, 
according to puianas, 1238n; 
taking the food of even five kinds 
of sndras disallowed to dvijatis in, 
790 ; vanaprasthaiama eame to be 
forbidden in, 929, 424. 
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Kalidasa, 56, 144, 215, 266, 296, 355, 
362, 422, 450, 521, 522, 524, 529n, 
536, 563, 628, 724, 

Kalikapuraija, 186, 857, 890n, 1107n. 

Kalkin, as avatara of Vi?pu, 721. 

Kalottara, a ^iva work, 882. 

Kalpapadapas (wish-yielding trees), 
said to be five, 874n. 

Kalpasutra referred to in the Eama- 
yana, 1238. 

Kalpataru, same as Krtyakalpataru, 
156. 

Kalpavrk^a, a inahadana, mentioned 
in Hathignmpha Inscription, 869 ; 
procedure of, 873-874. 

Kama, a goal of human life, but the 
lowest, 8. 

Kamadhenu, a mahadam: procedure 
of, 874-875. 

Kainalakarabhatta, author of Nirna- 
yasindhu, 634 ; mother of, became 
$att, 635. 

Kamastuti, 1067n. 

KamasQtra, 9,72,83,367,414n,431,432, 
433, 435. 522, 540, 562, 628, 734 ; 
regards dharma as superior to kSma 
and artha, 9. 

Karabhoja: guilds of kfatriyas in, 67, 
75 ; outside limits of Aryavarta 
according to ;Nirukta, 13 ; Manu 
on people of, 47 ; referred to by 
A^ka, 93. 

Kampill, a city, 14. 

Kaiiisa, killed by Kr^na, 719. 

Kamsyakara, a caste, 75. 

Kamyestis (sacrifices for securing 
certain desires ) 1107-1108. 

Kanina, caste of, 54. 

Kahkanabandliana, 536. 

Kanva, a srartikara, 932. 

Kanvayana, dynasty, was of brah- 
mana origin, 123. 

Kanyadana, a rite in marriage, 533; 
bridegroom promises not to prove 
faithless in dharma, artha and 
kama to the bride in, 533. 

Kapalas, arrangement of eiglit or 
more for baking cake, 1031n. 

Kapalikas, sect of, 737n. 


I Kapila, son of Prahlada, an asura, 
started the system of a^amas, 417. 

Kapila, 'condemns those who hold that 
mok^a is not possible for him who 
remains a householder, 641. 

Kapila Fancaratra, 855. 

Katana, 53, 74-75 ; an anuloma caste, 
53.’ 

Karaskara, country of, not fit for 
Aryas to stay in, 16. 

Karavara, a caste, 77. 

Karirijti ( for securing rain ), 1107. 

Karka, com. of Paraskara-grhya, 
284n. 

Karmakara, a caste, 75; distinguish- 
ed from Karmara in some works, 
75. 

Karmanda, 422. 

Karmara (vide karmakara), 75. 

Karna-parva, 16n, 71, 77, 88, 638. 

Karnavodlia, a saihskara, 196, 254-255. 

Karpuramanjarl, a work of Bajase- 
khara, 450, 737n. 

Karjapana, fines measured in, 152. 

Kartavirya, story of, 41, 726. 

Kartikeya, worship of, 217. 

KarOfa, a caste, 77. 

Kaaka, com. on Panini, 67, 122n, 
225n, 253, 366, 485. 

Kasi-Videba, country of, 13, 328. 

Kasyapa, smrti of, 293n, 445, 608. 

I Kasyapa, subdivisions of gotra, of, 
i 490. 

I 

j Katadhanaka, a caste, 102. 

I Katakara, a caste, 74. 

; Kathaka-gihya, 196, 219, 228, 248n, 
i 255, 257, 258, 262, 263, 264, 265n, 
279n &c. 

Kathaka-saiiihita, 12, 107, 139, 148, 

! 220, 233, 241n, 246, 302, 419, 557i 

1 669, 682 &c. 

i Kathopani^ad, 5, 181, 241, 247, 322, 

I 358n, 750, 767n, 881. 

I Katyayana, smrti of, 66 68, 141, 149 
; 160-161, 173, 184, 185, 186, ’497’ 

I 539, 559, &c. ; allowed a girl to be 
married again if 6rst marria'i-e 
j void for sagotra or sapravara, 497- 
I 498; on defects of bridegrooms. 
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431 ; on slaves, 184-185; on father’s 
want of power to sell child or 
wife, 508. 

Katyayana-snauasutra, 662n, 700. 

Katyayana-i'auta-sutra, 46, 109,153n, 
157, 2090, 386, 489n, 576, 679, 
919n, 989n &c. 

Katyayana-sutra, a supplement to 
Pa;askara-grhya, 196, 361, 693. 

Kaukill, variety of SautiaiuanT sacri- 
fice, 1224; for whom peifoimed, 
1227. 

Kaiisikasutra, 196, 398, 403, 479, 513, 
827. 

Kaurltaki Brahmana, 12n, 42ii, 67, 
419, 4S0, 758. 940, 1000. 

Kaiifitaki Upani?ad, 9n, 38n, 52, 106> 
254, 323, 1232n. 

Kautilya, 9, 53, 56, 67, 73, 78. 85, 
122, 141, 143, 144, 266, 363, 552, 
600, 932; artba ig the piiucipa! 
goal according to, 9; on daily 
duties of kings, 805-806 ; on duties 
to be performed by kings in the 
eight parts of the clay and night, 
645 ; on education of prince after 
caula, 266; on education of piince 
after upanayana, 266; on sale of 
children, 508; on temples in the 
capital, 710. 

Kavafa Ailufa, 447, 758; driven out 
from a saciitice on the Sarasvatl, 36. 

Kavyadar,!a, 72. 

Kavyalaihkara, of Bhamaha, 252n. 

Kavyamiraaihsa, of Rajasekhara, 369. 

Kavyaprakasa, 904n. 

Kayastha, 75-77; controversies about 
origin and history of, 75; in inscri- 
ptions, 77; included among sudras 
by some sinrtig, 76; was originally 
an officer, 76; word occins among 
sutias only in Vi$nu, 76; word 
piobably derived from foreign 
source, 76. 

Keay, Mr., 2S5n, 321n. 

Keith, Prof., 38n, 41Sn, 499-500,555, 
977, 978n, 1176n, 1188u,1202u,l223, 
1228n, 1237, 1239u, 1245, 1246n. 

Kenopanifad, 73S, 

H. D. 165 


' Kesanta (same as godana), 197,402- 
| 405; follows the procedure of cuda- 

j karana, 404; medieval digests omit, 

; 415; performed in the 16th year 

j from conception or birth, 403 ; 
j performed immediately before 
i marriage according to some, 403 ; 
performed for girls according to 
some Sutras, 405; procedure of, 404. 

Kesava, com. of Kausikasiitra, 
403. 

] Kcsavapanlya, a rite in Piaj.isliya, 

i 1221. 

Kctkar, Dr. S. V., 977. 

Khadira-gihya-sutra, 191n, 196, 208, 
220, 234, ^6, 247, 255, 261, 262, 
288 &c. 

Khan.'ika, a ca«tc, 79. 

Khatavela, 869; insciipfion of, at 
Ilathigumpha, 17. 384; performed 
Piajasuya, 978; i epaired all temples^ 
710; wliat ho learnt as prince. 
364. 

Kha^i, a casle, 79; view of Manu 
about, 47. 

Khojas, governed by Hindu Law of 
inheritance till recent times, 389n. 

King ( see under ‘ pari^ad ‘ puro- 
hita ’); cessation of Veda study 
on death of, 398; could punish 
! brahmanas in appropriate cases, 

j 139;couldtakecognisance of wrong 

I committed by husband against 

I wife and rice fersa, 574; defender 

I of dharma and brahmanas, 39, 965; 

I dependence of, ou jmroAiia, 40, 

I 965: drinking is the worst vice 

! for a, 798; duty' of, to assign pro- 

j per means of livelihood to hrah- 

i manas in distress, 113; duty to 

make daily gifts to learned brah- 
manas, to grant lands to them 
and to make provision for their 
; marriages, 856-858 ; duty of, to 
prevent member of lower variia 
doing work of higher varna, 

; 119; duty of, to punish those 

I guilty of the breach of the rules 
, of guilds, 63; duty of, to punish 
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persons guilty of saiiikara, 60-61 ; 
duty of, to see that no srotriya 
perished in his kingdom through 
hunger, 112n; education of, 
according to Kautilya, 364; four 
wives of, 551 ; greeted by maiden- 
with showers of fried grain on 
festive occasions, 511; has parts 
of eight deities in him, 137 ; kept 
people within bounds, 39 ; left 
ecclesiastical matters to purohita, 
363; madhuparka offered to, on 
his visiting a person’s house, 542; 
office of, extolled beyond measure, 
137; on coronation was given a 
vessel of sura by purohita, 796 ; 
ruler of all, except b. ahmanas, 
139; shared in the meut accumu- 
lated by brahmanas, 139; to be 
approached for yogaksema by bia- 
hma 9 as ,112 ; to hold assemblies of 
poets and learned men, 369; to 
make brahmanas who do not per- 
form sarndhyS, do the work of 
sOdras, 318; to punish husband 
who abandons blameless wife, 552 ; 
to punish with death one who 
kills a woman, a child or a brah- 
mapa, 510; to punish with fine 
villages where high caste men 
wander about begging, 134; to re- 
gulate dharma on advice of puro- 
hita and pari^ad of learned brah- 
mapas, 965; to rely on Vedas, 
dharma^stras, upavedas, for regu- 
lating subjects, 354, 363; took by 
escheat property of heirless per- 
sons, except of brahmanas, 146; 
ultimate protector of all women 
that have no relatives, 577n ; vices 
of kings enumerated, 798; 
whether owner of all lands in the 
kingdom, 865-867. 

Kings; Agnikulas , 382; claimed 
descent from the Sun and the 
moon, 381 ; daily duties of, 805- 
806; gotras and piavaras of, 493- 
494 ; had gotias of their own, 494 ; 
Manu ordains brahmanas not to 


live in the kingdom of sudra 
kings, 121 ; some k. had a hundred 
wives, 553 ; who became brahma- 
nas according to the Mahabharata 
and puranas, 66 ; who had attained 
eminence in brahmavidya, 105. 

Kiratas, 77 ; are mlecchas according 
to some works, 77; mentioned in 
Tapdya Brahmana, 44 ; view of 
Manu about, 47. 

Kleen, Miss Tyra de, 321. 

Kolika, 79. 

Kohkapa, country of, outside pale 
of Aryavarta, 16. 

Kooch Behar, non-Hindu family in, 
became Hindu 389. 

Kosala-Vidcbas, centre of Aryan 
culture in Brahmanas, 12. 

Krama, 347 ; a mode of reciting 
Veda, is of human authorship, 
348n. 

Kratu, a smitikara, 934. 

Krpa, 123. 

Krpi, wife of Drona, 627. 

Ktsasva, author of NatasQtra, 84. 

Kr^pa: Gbora Angirasa, was teacher 
of, 719; name of, to be taken in 
morning, 648; some of his queens 
burnt themselves along with his 
body, 626. 

Krta, a caste, 79 

Krtyakalpataru, 58, 59, 60, 78, 89, 
94, 215. 

Krtyaiatnakara, 3n, 7n, 217, 258n, 
259, 308n, 687n, 721, 738, 825, 
890n &c. 

Krumu, river, mentioned in Rg, 12. 

K^atra-dhrti, a rite in Rajasuya, 

1222. 

K^fatriyas ( see under Marathas ), as 
teachers, 108 ; commend the 
svayaihvara form of marriage, 523; 
co-operation of brahmana with, 
emphasized, 39 ; could become 
vanaprastha, 923 ; could not general- 
ly officiate as priests, 109 ; could 
not partake of soma drink, 29 ; 
courts in India now hold that 
k^atriyas exist, 382 ; did not con- 



General Index 


1315 


stantly wear yajnopavlta, 296 ; 
distinguished from rajanya in Ait- 
Br., 32 ; engaging in trade was not 
subject to restrictions like brah- 
manas, 127 ; extirpation of, by 
Parasui ama, 98 ; flesh-eating allow- 
ed to, 780-781 ; forms of marriage 
for, 522 ; gotras and pravaras of, 
493-494; names of k. as pravaia 
names, 496 ; position of, 39 If ; 
pTavaras of, in Vedic sacrifices, 
388 ; proposition that kfatriyas 
were pioneers in brahmavidya 
challenged, 106n ; some medieval | 
works held so-called kfatriyas were 
Madras, 381 ; some k. studied Veila 
and philosophy, 106 ; sometimes 
claimed higher status than biah- 
manas, 40 ; subdivisions among, 
104 ; whether exist in Kali age or 
not, 380-382 ; word applied to Gods 
in Rgveda, 30-31. 

Kfattr, 79 ; a pratiloma caste, 57, 79 ; j 
called antyavasayin, 70; three i 
meanings of the word, 79. j 

Kfemendra, 723. | 

Kfetriija, son, belongs to the caste j 
of his mother, 54. 

KfIrasvamin,'com. of Amarakosa, 80, 
82, 89, 174n, 918. 

Kubha, liver, mentioned in Rg, 12. 

Kukkuta, a caste, 78. 

Kukunda, 78. 

Kulala, 78 ; same as kumbhakaia. 

Kulika, a caste, 78. 

Kulluka, 3a, 53, 63n, 72n, 73, 84, 90* 
llOn, 150, 172, 280 &c. 

Kumaia, a smrtikara, 798. 

Kumarasambhava, 628, 724, <25, 738. 

Kuinaiila ( see ‘ Tanti'avaitika ’ 

292, 351, 355, 376, 459, 555, 603, 
721 ; author of grhy"' kmikas, 222 ; 
explains Indra and Ahalya as 
meaning Sun and Night, 1145n ; 
rebukes bhafyakara Sabaia. 351. 

KumbhakSra, a caste, 78 ; food cook- 
ed by, could bo eaten by biahmaiias 
accoiding to the Mit., 122. 


KumbhaTivaha, a ceremony for a 
gill to avoid early widowhood, 546- 

Kumblil, 110a,641n. 

Kunila, required in Mahadana and 
other rites. 871n. 

Kunda, 78, 611 ; treated as different 
from savarna, anuloma and prati- 
loma, 54 ; upanayana of, 298. 

Kundarka, a work of Saiiikaia, son of 
Nllakantha, S71n. 

Kiintalaka (sam"' as najiita), 102. 

Kuutc, 977. 

KiiutI, 581 ; mother of and highly 
honoureil by Pandavas, 581. 

Kurmapm ana, 316, 318, 329n, 330n' 
357n, 400u, 402, 643, 646n. 647, 
657. 736 &c. 

Km 11 , tribe of, 1222. 

Kunikfetia, 13 ; holy place, 13 ; Vedi 
of god.s in, 13. 

Kuru-Pancala, 328 ; centre of Aryan 
culture in times of Brahmanas, 12, 
13; centre of Aiyan culture in 
times of Upanifads, 13; speech at 
its best in, 12. 

Kuru-Vajapeya, 1211. 

Kuruvinda, a caste, 102, 

Kusas, difference between darhhas 
i and, 657 ; kala or durva to be use ^ 
if ku4a not available, 657 ; required 
to be held in the hand in japa, 
homa, gift &c., 656-657. 

Kusilava, a caste, 78. 

Kufmanila homa, in taking sathnyasa, 
958. 

Kusula, llOn, 641n. 

Kutas, eight, to be considered in 
mariiagc.s, 514. 

Laghu-Asvala_\ ana. 120n. 121, 132, 
204, 205, 221, 225, 239, 256, 370, 
403, 411 &c. 

Laghu-Harlta, 15, 265, 314n, 360n, 
466. 649n. 655, 734, 766n. 

Laghu-Sankhii, 157n. 

Laghn-Satatapa, 80, 81, 113n, 115, 
128u, 311n. 645, 654n, 760 &c. 

' Laghu-Vifnu, 158n, 159, 226n, 424, 
642, 937, 939, 943. 
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L;i:.dui-Vya3a, 111, 655, 659n. 

Laja-homii, in niiuriaije, 529. 

Lakiilas i>r Lakiilllaj, 737 anil n. 

Land revoniic. whether a tax or rent, 

868 . 

Lata, silk weavers from, 69. 

Latas, the word ‘abhyafijana’ among, 
803n. 

Lafyayana-sraiita-sutra, 481, 1133, 
1145, 1168, 1169, 1182n, 1183, 1193, 
1195d, 1199n, 1207n&c. 

Laiigaksi-grhya, 434, 444. 

Langak^is, aro Vasi^thas by day and 
Kasyapas by night, 496. 

Legge, 82, 86. 

Lekhaka, a caste, 94. 

Lovi, Prof. Sylvain, 319n. 

Liechivika and Buddha, 86 ; oligar- 
tdiies of, 85. 

Likhita, srarti of, 69, 135, 466, 657n, 
844n. 

Lllavatr, of Bhaskaraearya, 881. 

Linga, fourteen crores said to have 
been established by Banasura, 737; 
merit secured by bathing Ihiffa of 
Siva with milk, curds etc., 738 ; 
procedure of worship of, 729; Siva 
worshipped as H/iffa, 737 ; twelve 
famous, 737; woi^hip of, 7^8. 

Lihgapui ana, 869, 872, 873, 874 

Liquor, vendor of, shoul 1 have a flag 
at his shop and should not sell it to 
antyajas except in distress, 798. 

Lobakara, a caste, 94. 

Lokapa'.as (guardian deities of the 
eight quaitcrs ), 871, 873, 899. 

Lokayatas, refened to by Maha- 
bhafya, 259n ; tenets of, 359n ; 
touch of, 169. 

Lokayatikas, touch of, requiied bath 
for expiation, 665. 

Lopamudia, a pativrata and wife of 
Agastya, 586. 

Low, Sydney, 20. 

Lubdhaka, (same as vyadha), 94. 

Luke, Gosped of, 851 ; Gospel of, 
forbids divorce, 622n; on kingdom 
of Heaven, 975. 


Macdonell, Prof. 499, 718n. 

Mac Munn, Sir Geoige, 187. 

MacXaugliten, 520. 

Madana-parijata, 158, 200, 302, 310, 
316, 334n, 337, 438, 455n, 471, 514, 
563, 585, 592 i&c. 

Madanaratna, 198, 249. 

Madanlr, water heated on garhapatya 
and ii.sed for making dough from 
pounded grains, 1030. 

Madgu, a caste, 90. 

Madbiimatl, verses of the Egveda, 
544n. 

Madhiiparka: a mixture of honey and 
curds or ajya offered in, 545 
divergence a.s to substances offci- 
ed in 545; flesh necessary in, 
according to most sutras, 545 ; in 
marriagc,.532; killing- or presenting 
a bull or cow in honour of a 
wortliy guest in, 542; oifered only 
in marriage in modern times, 546 > 
offered to six classes of persons, 
542; procedure of, 543-544. 

Madhnsudana-Sarasvatl, ini Hated 

k^atriyas and vaisyas into seven 
out of ten orders of saibuyasins 
and made them liglit Moslem 
arinies, 951. 

Madhiividya, 767n; to be impaited 
by fatlicr to son or to a worthy 
pupil only, 322. 

Madlivacarya, 673. 

Madliyadesa, limits of, 15. 

Madhyaiuahgiras, 70n. 

Madbyamika, besieged by Yavana, 
384. 

Madbyandina sakba, followers of, 
have to observe a special rule 
about gotra relationship in 
marriage 471. 

Madia, country of, 328. 

Madias Xambuclri Act of 1933, 554 ; 
foibids a A'ambudii biahmana 
from marrying a second wife ex- 
cept in throe cases, 554. 

Madil, a wife of Pandu burnt her- 
self on the funeral pile of her 
husband, 626. 



General Index 


1317 


Magaclhti, a pratiloma caste, 57, 90- 
91 ; ouc of tlic Antyavasayins, 70. ■ 

Madya (aeo under ‘diinking’). 

Magavyakti of Krjnadaaa, 722n. 

Magas: Cbojaka a synonym for, 722n; 
to receive naivedya offered to the 
sun-god, 733 ; story of their being 
brought by Samba from Svetadvipaj 
722n ; to be worshipper a in the 
temples of the Sun, 722, 

Mahabharata, 8, 10, 41, 66, 72, 82, 83, 
88, 89, 93, 100, 123, 136, 182, 327 
&o.; indulges iir frequent t ulogies 
of brahmanas 136; on subdivisions 
of Visvaniitra gotra , 384; recited 
in temples, 799. 

Mahabhafya (sec undrr PataCprli ), 
13, 14n,.67, 72, 83, 92, 100, 107, ' 
225n, 238n &c. 

Muhabhutaghata, a mahadana, 877. 

Mahadanas, 869-877 ; are ten accord- i 
ing to Agnipuia^a, 869; are 1 
usually said to bo 16, 869; con- 
struction of maiji.lapa in, 870-871 ; : 
described at length in Matsyapu- , 
rai;a, 870; performed according 
to Matsya by great heroes of the 
past like Vasudeva, Kama, Kaita- 
virya, 870; procedure of 871 ; their 
names go back to ccntuiios before 
Christian ora, 869. 

Maliailcva, com. of Saty a^’ai.lha-sj a- 
uta-sutra, lOSon. 

Mahaka'a, temple of, at UjjayinT,73S. 

Mahakalpalata, a mahadana, 876. 

MahanamnI ; vrata, 371-373 , verses 
to be studied in Sskvara vrata, 
371-372; what aie m. verses, 372n. 

Mahanandin, the la.t kfatriya accor- , 
ding to the puragas and medieval 
writers, 381. 

Maliapadma Nanda, as extirpator of 
kfatriyas, 380. 

Mahaprasthana (starting on the 
great journey to die on the way ), 
924-927. 

Mahais, an un'ouehable caste, 178> 
economically betec. oil tiian m.iuy 
Villugcis, 178. 


Mahaiaftra, brShmanas, subdivisions 
among, 103. 

M.ihasarhhita, a work, 321. 

Mahavakyas (profoundly philoso- 
phical sentences in the.Uianifads), 
instruction in one out of four, 
at time of taking 8anniijasa,%\. 

Mahavhacarita, 215. 

M.ihaTiata ; mock tight between bia- 
hmana and sudra in, 25 ; one wlio 
knows raahaviata not to dine with 
one who is ignorant, 758 ; proce- 
dure of M. which is the last day 
but one in a sattra 1243-45. 

lilahavyahrtis, 257, 301n. 

Mahayajuas ; ancient noincnclaturo 
of, differed, 699; distinguished 
from siaula rites in two respects, 
697; five, 197, 696ff; included 
among saihskaras by Gautama, 
697; institution of, morally supe- 
rior to srauta rites, 697 ; occur in 
Sal, Br. and Tai. Ar. 696 ; order 
of pciformance in time, 700; pur- 
pose of to atone for unintentional 
injury caused by cookiu,g, pound- 
ing i!ec. according to Mann and 
others, 698; sentiments iindcrly- 
in.g, 697-698; why so called, 697. 

Mahi^matf, Women of, were uncon- 
trolled in their sexual relations, 
according to Mahabhaiata, 428. 

Mahijiya, 53, 91 ; an anuloma caste, 
53. 

Mtihiya rk, 12u0. 

Maidens, hiotherless, could not 
secure husbands in ancient times 
for fear of being putrikas, 435; 
regarded as auspicious and pure, 
511 

Maine, views of, on caste, 21. 

Mainlenance : absolute duty to give 
maint ‘nance to certain persons, 
568-569 ; 'iuty of well-to-do p o- 
ple to give maintenance to some 
P'Oisons, 689. 

Maitia, (same as Kaiuj.i) 92. 

Mart avaiuna pricL ( so-j under 
^asubau'iha ), 1110. 
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Maitiayaiii-saiiibita, 42u, 255, 503, 
516 , 726 , 779n, 1024, 1025, 1220n. 

Maitreyaka, 92. 

Mai trey I, wife of Yajnavalkya, an 
earnest seeker after true know- 
ledge, 365, 946. , 

Maitrl Upani^ad, 5n, 356. 

Mala ( filthy exudations from th^ 
body ), twelve, 651-652. 

Malabar Mairiage Act (of 1896), 
621 ; allows divorce, 621 ; forbids 
polygamy, 621. 

Malakara or Malika, a caste, 91. 

Malamasatattva of Eagbunandana, 
46 4n. 

Malatimadhava, of Bbavabhuti, 367) 
432n, 446, 579u. 

Malavikagnimitra of Kalidasa, 450, 
725, 945, 978. 

Malla, (see Jhalla ) 90. 

Mallinatha, 590. 

Man, born with three debts to gods 
sages and pitrs, 270. 

Manasara, a work, 713. 

Manasa-snana, 668. 

Manasvatl, verses in pin<la-pitr-yaj- 
na, 1089. 

Manava-grhyasvltra, 84, 214, 219, 
222, 225, 233, 245n, 255, 257, 262, 
263, 275 &c. 

Manavika, 91. 

Mandana, on the making of images, 
713. 


Mantras (vide under uiffoda) = four 
categories of, 983 \japa of mantras 
of 6, 8, 12 or more letters, 687 ; 
japa of mantras to be counted by 
the fingers or on a rosary, 687. 

Mantiasnana, 667-668. 

Mann, 3, 7, 9, 33, 39n. 53, 55, 59, 63, 
73 &c . ; ready to regard yavauas, 
sakas, cinasand others as ksja'.riyas 
icduoed to position of sudras, 47 ; 
smiti of, has the highest authority 
among smrtis, 465; smrti opposed 
to Manu’s to be discarded, 465. 

Manu, story of Manu and Ida his 
daughter, 1065n. 

Manu^ya-yajna (honouring guests, 
see under ‘hospitality’ and ‘guests’) 
749-756 ; an enemy need not be 
honoured as guest, 752 ; comes after 
offering of halt, 749 ; fire described 
as a guest in the Rgveda, 749 ; food 
to be given to all including 
candalas at time of taking one’s 
meal, 752; if none offered to brSh- 
mana guest, he carries away merit, 
hopes, expectations of householder, 

750, 753-754; motives of, 753-754; 
ox or goat cooked for a guest 
according to Sat. Br., 750; pre- 
ference among guests governed by 
varna and learning, 749; to show 
honour according to one’s ability, 

751. 


Mandapa, construction of, in maha- 
danas, 870-871 ; erection of, for 
distributing water to travellers, 
882. ) 
Mandlik. Eao Saheh V. N., author j 
of ‘Hindu Law ’, 467, 469. ! 

Matiijuki-sikra, 655n. 
Maniiiikya-upanifad, 301n. j 

MSngala, eigiit objects, 511, 876n. ! 

Mangalasutra, now the mo.st imiortant | 
ornament which no married woman ' 
pait- with, 537 ; not mentioned in 
the sutias, 537. j 

Manikara, a caste, 90. | 

Man-lion, avatara of Vi^pu, 718-719. ' 
Mantia-brahuia^ia, 220, 256, 262, 366. I 


ManvantarSdi tithis, 396n ; ana- 
dhyaya on, 395. 

Manyu, a caste, 102. 

Marathas. of Maharaftra, three 
classes of, 382. 

Margava (same as Kaivarta) 91. 

Majici, 445, 657n, 705, 769n. 

Mai Jana, 317, 812n. 

Mark, Gospel of, forbids divorce, 
622n. 

Markandeya, sage, believed to be im- 
mortal, 259. 

Maikandeya-purana, 6n, 17. 61, 97, 
105n, 114n, 147, 173, 197, 217, 237, 
238, &c. 
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Marks, of sect, branded on body 
with heated metal of the shape of 
conch, discus, 675. 

Marriage ( see under • sagotra ’, j 
‘sapipda’, ‘ sapravara ’, ‘child’ j 
and ‘polygamy’): age of, foi | 
girls, in Rgveda, 439-440; age of, ' 
for girls, in sutras, 440-443 ; age ■ 
of, for men and women, 438-447 ; ' 
anuloma, 448-451 ; approved forms . 
of, 521-524; attractiveness more ■ 
important in a bride than know- j 
ledge, 432n ; auspicious cbarac- ^ 
teristics of brides are external and 
internal, 432 ; auspicious times for, 
511-513 ; bride to be younger than ; 
bridegroom, 434-435 ; bride must 
not be brotherless according to ’ 
some smrtis, 435 ; bride must not ’ 
be of same gotra or pravara ; 436- ' 
437 ; bride must be of same caste, ' 
436 ; bride must not be sapinda, ■ 
437 ; bride’s mother’s gotra also 
forbidden by some, 437 ; bride- , 
groom was to seek hand of bride, 
532; consequences of void marriagei 
497-499; defects of giils as brides ■ 
according to Xarada, 433; deser- 
tion or apostasy of a spouse does 
not amount to dissolution of, 621 ; 
different Sanskrit words for, 427 ; 
force and fraud in, 538-539 ; forms 
of, 516-525 ; four or five inducing 
reasons for selecting a girl, 433 ; 
girl in, must be nagnika, 440 ; good 
family placed in the forefront of 
qualifications for a bridegroom, 
430 ; highly thought of throughout 
the ages, in India, 427 ; hymn in ; 
Rgveda X. 85, 526-527 ; impotent ' 
persons how detected according j 
to Narada, 431 ; impotent persons ' 
sometimes married, as shown by ' 
Manu, 431 ; indissoluble when | 
completed by Saplapadr, 619; I 
intereaste, history of, 50-58, 447- j 
452 ; interposing a piece of cloth 1 
between bride and bridegroom, 533; | 
kanyadana in, 531; kfatriya girls j 


were under no restrictions as to ag r 
at time of, 446 ; list of all rites of 
marriage, described in smrtis, 531- 
535; madhriparka was offered to 
bridegrootrr in, 542; rrrangalasutra- 
bandhana in, 537; names of the 
girl to be chosen in, must not bo 
after rivers or trees or naksatras, 
432 ; mystic method of selecting a 
bride by means of lumps of clay 
from various places, 433-434 ; no 
vedic evidence about m irriage-less 
society, 427-428; not annulled even 
by adrrltery of wife or by her super- 
session, 620; observances for three 
nights after, 530-531, 535; of dvija 
with a sudra girl allowed by some 
sages but condemned by manyi448; 
of dvijati girls celebrated with 
Vedic mantras, 197 ; of old men 
with young girls, 439 ; of two 
sisters to same person when both 
living, 501 and n ; persons who 
have power to arrange marriage 
and give girls away, 501-502 ; 
principal ceremonies of, 531; post- 
puberty marriages regarded as 
highly sinful by some smrtis, 445 ; 
pre-pirbcrty marriages, insisted on 
for girls from about 200 A. D., 443; 
purposes of, to perforirr sacrifices, 
to procreate sons and to secure 
pleasure, 428-429 ; prohibition on 
grounds of sameness of gotra and 
pravara, 478; prohibition on the 
ground of ‘ viruddhasambaudha ’, 
469; qualification of an eligible 
bridegroom, 42 9—431; qualifications 
of an eligible bride, 431-433 ; 
reasons for pre-puberty rttarriages 
of girls, 443-444; restrictions on the 
ground of sapinda relationship 
in, 45211; rite of, according to 
Asvalayana, 527-531 , rites of, 
great divergence in from ancient 
times, 527; rules for selection of 
brides more elaborate than for 
selecting bridegrooms, 431; sale 
of girls in, 503-507 ; saptapadi, 
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principal rite in, 529; three parts 
in rites of 531 ; three views about 
children of auulonia marriage, 
55-56 ; validity of annloma and 
pratiloma m. in British India, 
451-452; when m. final and 
irrevocable, 539; with deceased 
wife’s sister permissible, though 
forbidden in England till 1907, 501; 
with descendants of one’s pitr- j 
bandhus and matrbandhus, 474- 
476; with maternal aunt’s daughter 
467; with maternal uncle’s daughter, 
458-463; with sagotra or sapravara 
girl, null and void, 437-438 ; with 
sister’s daughter practised by some 
biahraanas in Karnataka, 467; 
without consent of guardian fori 
cannot bo set aside if principal 
rites such as saptapadi have been 
performed, 503. 

Married Women’s Property Act 
(England ) of 1882, 573-574. 
Marshall, Sir John, 218, 718, 724. 
Maruts, as caters of ahuta, 824; myth 
that they stayed in the asvattha 
tree, 825 ; names of, 825n. i 

Marutta Avikfita, an Ayogava king, 
43. 

Marutvatlya sastra, in Madhyandina- 
savana, 1190a. 

Matanga (same as candala), 91. 
Materialism, Indian, 358-359n ; 

Brhaspati as foundcr of, 359n. | 

Maternal aunt’s daughter, marriage ’ 
with, condemncil by almost all 1 
writers on dharma, 467. 1 

Maternal uncle’s daughter, marriage , 
with, supported by some on Vcdic 
authority, 461-462; marriage with, 
practised among many sections 1 
of brahmanas in Deccan and j 
Karnataka, 462. | 

Mathas (vide ‘Saiiikaracaryas’), 90611 ; 
origin of 908; appointment of head 
of, 909 ; heads of, were called 
Mohunt, 909; heads of, quarrel 
among themselves as to jurisdic- 
tion over ecclesiastical matters and 


as to property, 948-949 ; mathas 
served a purpose different from 
temples, 907; pratiftha of, 906; 
mathas probably owed their origin 
to the Buddhist viharas, 907 ; 
mathas established by &iriikara- 
carya and his pupils, 907, 948 ; 
regulation of administration of, in 
medieval times, 910-913 ; supple- 
mentary to temples, 909. 

Matthew, Gospel of, 849, 975. 

Matrdatta, com. on Hiranyakesi- 
gihya-sutra, 219n, 268n, 304n, 440. 

Matikaptljana, 217-218. 

Matrs ( mother goddesses ) 733 ; 

number of. variously given, 217; 
worship of, 215. 217 ; worship of' 
at Mohenjo-daro, 218. 

Matronymic, names for males, 242, 
252 

Mat^ya, counti y of, 13,328, 

Matsya, story of nvatara of, 718. 

Matsya-bandhaka, a caste, 90. 

Matsyapurana, 6n, 17, 61, 103, 114n, 
115n, 148,’215, 217, 308 d, 324, 380, 
395n ; has four hundred verses on 
mahadanas, 870; on gotras and 
pravaras, 484. 

Mauryas, established images from 
greerl of gold, 710. 

Mausala-parva, 72, 553, 626, 697, 
923. 

Maxim : in conflict between smrti 
texts, the rule accepted by the 
majority of smrtis, is to be pre- 
ferred, 464 ; of atidesa, 469, 493 ; 
of factum valet, 503; of frog’s 
leap, 458; of umbrella-holders, 500- 
501; sacred text may prescribe 
anything, though apparently im- 
possible, 525; purport of texts 
censuring anything is to enjoin 
the performance of the opposite, 
581; texts should not bo extended 
by analogy to cases not expressly 
enumerated, 469n ; of cleaning 
the cup, explained, 589n; of same 
word not being taken in two sen- 
ses in the same context, 603. 
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Max Muller, 202ii, 326n, 347, 624n, 
1119n ; started theory that writing 
for literary purposes was unknown 
to Panini, 347 ; suggested a tenta- 
tive chronology for Vedic Litera- 
ture, 976. 

Mayurasarman, brahmaiia founder 
of Kadamba family, 66, 123, 251. 

McKenzie, Dr. John, on Hindu 
Ethics, 3n, 776n. 

Measures ; of area, 859n ; of corn, 
such as kudava, prastha, ailhaka 
&c, 786n, 881n ; of weight such as 
■kr^nala, ma^a, 880n. 

Meda, an antyaja, 70, 92. 

Medhajanana, a rite, 233; name of 
verse in Rgveda, 231. 

Medhatithi, 3, 16, 56, 58, 60n, 63n, 
79, 87, 88, llOn, 116, 150, 158, 205, 
291, &o. 

Megasthenes: on castes, 50; on flesh- 
eating in India, 777 ; on Kalanos, 
928; says that Indians employed 
no slaves, 183 ; says that Indians 
did not drink wine except in sacri- 
6ces, 798. 

Meghadrita, 724. 

Men, killing themselves on the death 
of their kings, friends &c., 630. 

Menander, is the yavana referred to 
by Patanjali, 384. 

Merudana (vide under Parvatadana), 
882. 

Mihirakula, 723. 

Milk, 782-783 ; allowed and forbid- 
en, 782 ; of kaj^ila cow not to be 
used by sudras and not even by 
brahmanas except for gods, 783. 

Milton, on education, 266. 

Mimaihsa, Prabhakara school of, 3oo. 

Mimathsaka, method of, in dealing 
with inconvenient texts, 460; 
position on caste being by birth 
only, 52n. 

Mlmathsa-vidyalaya of Poona, 980, 

Minda mantras, 1198. 

Mitak^ara, 3n, 10, 16, 53, 54, 56, 57, 
70, 87, 94, 105n, 431, &c. 

E. D. 166 


Mitramisia, author of Saihskarapra- 
kasa, 201n, 265. 

Mlecchas; as a caste, 92; could accor- 
ding to Bhavi^yapurana worship 
images of Devi and clay images, 
716n; country of, defined, 15,383 ; 
cat cow’s flesh, according to Par5- 
sara, 383 ; incurred no blame by 
selling their children, according 
to Kautilya, 508; inhabitants of 
countries where no system of 
varna and asrama prevails are, 
383; Jaimini holds that words 
had been borrowed into Sanskrit 
from language of, 383 ; known to 
Satapatha Brahmana, 167 ; langu- 
age of, not to be studied, 383 ; not 
punishable if they sold their 
children; as slaves, according to 
Kautilya, 183; persons should. not 
visit country of m. or perform sr5d- 
dha therein, 382; purification of 
women raped by, 575; touch of, 
on same level with that of c5n- 
dala, 384. 

Modes of Vedic recitation, three, 
1196n. 

Mobenjd'daro : excavations at, 218 ; 
phallic emblems at, 708, 736 ; seals 
excavated at, bear an undecipher- 
ed script, 348. 

Mokja, 422 ; depended on tyaga, 946 ; 
highest goal of man, 422; one 
should be intent on, after dis- 
charging debts to gods, manes and 
sages, 932 ; synonyms of, 422-423 

Money-lending : at low rate of in- 
terest allowed tobrShmanas, 124; 
brahmana not to engage personal- 
ly in, but through servants or 
agents, 124; is a greater sin if 
usurious than even brShmana 
murder, 124 ; usurious, not allowed 
to brShmanas even in distress, 124. 

Months : intercalary month called 
Samsarpa or Amhasaspati, 1178; 
twelve ancient names of, are 
Madhu, Madhava &c. 820, 1178 
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twelve, associated with twelve 
names of Yisi,u, 250. 

Moral values, emphasized in Malia~ 
bhSrata in opposition to birth, 101 ; 
highest importance attached to, 
by dharmafestra, 11 ; standard for 
judging, 7-8 ; Upanijads lay stress 
on, for the seeker after spiritual 
truth, 940. 

Mother . a thousand times superior 
to father in worth, 323 ; curse of, 
cannot be averted, 581 ; high 
eulogy of and reverence for, in 
all dharmasastra works, 580-581 ; 
never to be abandoned by son, 
though she be patita, 580 ; put low 
in the order of guardians for a 
girl in marriage for certain reasons, 
502 ; right of, to select a bride- 
groom for her daughter in pre- 
ference to distant male relatives 
recognized by Indian Courts, 502; 
son’s duty to serve m. even when 
she 13 guilty of grave sins, 580; 
son not freed from debt to mother, 
except by performing SautramanI 
sacrifice, 580. 

Mourning, period of, less for brab- 
martas in ancient smitis, 153; 
period of, now ten days for all’ 


Mouse, mentioned as paiu (animal) 
of Rudra in Yaj. S., 213. 
Mrcchafcatika, 76, 140n,'l42, 155 
217, 927. 




09 1CQ • i.xum canc 

92, 168; included among sSTdra; 
Patanjali, 92, 168. 
Mudgala-purana, 725. 


Mudra (hand and finger poses), 320- 
321 : in saihdhya, 320; in worship 

oz(i-d21; practised in island of 
Bair, 321 ; when made, 320. 
Mudrarakfasa, 265. 

Muhurta: called BrShma, 646; called 
rSjapatya, 600; day divided into 
30 muhurtas in ^t. Br. 645 ; equal 
to two nsdikss, 645n; names of 


fifteen muhurtas of day given in 
Tai. Br., 645. 

Mitkeiji, Dr, Radhakumud, 69n. 

Mundakopanijad, 5, 322, 323, 685, 
969n. 

Muni, Indra is said in Rgveda to be 
friend of Munis, 419. 
Murdhffvasikta, 53 ; an anuloma 
caste, 53, 91. 

Mustard, seed thrown into fire for- 
driving away evil spirits, 235. 
Mutiba, Visvamitra’s sons were 
cursed to be, 47. 

Mutrapurl^otsarga, 649-651, 
Muzumdar, B. C., 738. 

NabhSga, a king, married a vai^ya 
girl and ao incurred sin, according 
to a purana, 451, 

I of Manu, story 

Nsciketa fire, 767b. 

Naciketas, songht to know the 
destiny of man after death, 181, 
^61^ consideration of, in marriage, 

Ndgabali (offering to propitiate 
snakes ), 824; for expiating sin of 
killing a snake and obviating 
obstacle to securing progeny, 824. 
Nagas, figure frequently in the 
Mahabharata, 823; names of seven, 
that support the earth, 823. 
Nage^abbatta, 381, 953. 

Naigama, meaning of, 68. 

Naimittika, dharma, 3. 

Nairs, of Malabar, bad polyandry 
among them, 556. 

Naivedya ( food offered to images of 
gods ), distribution of, 733; what 
allowed and forbidden, 733. 
Nakfatras : auspicious nakjatras for 
marriage, 512-613; enumerated in 
Vedic Literature from Krttikato 
Bbaranl, 247b ; male, ;219n, 223 ; 
names derived from, important in 
Vedic sacrifices, 247; names given 
to people from, 246; names of some, 
different in Vedic times, 247n; 
presiding deities of, in Vedic 
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Literature, 247n ; twenty-eight 
mentioned in the Vedaiigajyotifa, 

Nala, name of, to be repeated in the 
morning, 648. 

Nalanda, University of, 369. 
Namakarana (see under ‘names’), 
196, 234, 238-254 ; name given at 
time of birth according to some 
Sutras, 234; several times for, 238. 
Namaskara : consisting in bowing 
and folding one’s hands, 346 ; dis- 
tinguished from ahhtvadana, 346; 
in dtvapuja, 735-736 ; twelve 
namaskaras to the sun in modern 
times, 735-736 ; with eight limbs, 
735. 

Namavyati?anjanlya, bomas, in 
Eajasuya, 1218. 

Names (see under ‘Nak;fatra’ and 
‘Namakarana ’ ) : additions like 
sarman^ 251 ; abhivadanlya, 246n, 
285; derived from mother’s namei 
242 ; derived from gotra, 247 > 
derived from nak^atras, 240n, 249; 
derived from names of months, 
249-250 ; derived from sages, 
deities or ancestors, 245 ; four or 
more, 246n, 249; in Mahabha^ya, 
245; more than one given for 
prosperity, 240 ; may be same as 
father’s ancestor, 245 ; of girls 
how given, 250; one man given 
several in Rgveda, 240 ; Panini’s 
rules for names from nak^atras,248; 
rules of grhyasutras for giving 
names to persons, 243-248 ; rules 
of Manu for n. simple, 250-251 ; 
secret, given by the parents either 
at birth or on 12th day, 246; secret, 
given to persons in the Kgveda, 
240-241 ; short forms of, 244d ; 
three names of same person, ex- 
amples of 241; usually two n. given 
to a person in Vedic works, 242 ; 
whose names are not to be taken 
out of respect for them 334. 

Nammalvar, 177. 

Namuci, was killed by Indra at 
dawn with foam, 718-719. 


Nandas: after them there will be no 
k^atriya kings, according to some 
purSnas 121n ; angered Canakya, 
265. 

Nandike4vara, addressed as Dharma 
in Gosahasra mahadSna, 874; as 
vehicle of Siva, 876. 

Nandipurana, on hospitals, 885. 
Nandllraddha, a necessary prelimi- 
nary in Upanayana and other 
samskaras, 286. 

Napita, 85; two varieties of 85. 
Narada, 39n, 55, 56, 59, 61, 68, 70,71, 
75, 86, 92, 94, 119, 124, 128, 184, 
331 &c. ; condemns learning Veda 
from books, 348, 349n; on defects 
of girls as brides, 433 ; on 
guardians of a girl for marriage, 
502; on kinds of slaves, 184 ; on 
the apprentice system, 365; on 
fourteen classes of impotent 
persons, 431. 

Naradiya-purana, 395, 451n, 928n, 
929o. 

N5radiya-4ikfa, 1170, 1173, 

Nara^aihsi gathas, 353, 354n, 701n. 

Narasimha-purana ( vide under 
Nrsimha-purana ). 

NarSyana (Vi^nu), mantra of 25, 
letters of, 320 

Narayapa, com. of Asiv. gr. and other 
works, 211n, 219, 221, 231n, 260, 
262, 304n, 307, 326n, 403, 404, 409n, 
410n &c., 

NSiayana, com. on Svet54vatara Up.^ 
421n ; com. on Kalagnirudra Up., 
674n. 

Nariftha homas and mantras, 1081- 
108'2. 

Nartaka, 85 ; distinguished from Nata 
by Bihaspati, 85. 

Nasifc, cave inscriptions, 73, 113n, 
252, 414n. 

NSstika, condemned as apatUa, 359; 
derived by Pagini, 359n ; unfit to 
be a witness, 359n. ■ 

Nastikya, condemned by Hanu, 358; 
history of, 358, 350n. 

Nata (dancer), 84-85; an antyaja^ 
70; distinguished from 4ailufa 84. 



1324 


History of Hharmasastra 


Natasutra, composed by Silalin and 
another by KriS^va, 84. 

Native Converts Marrfage Dissolu- 
tion Act (of 1866), 621. 

Negroes, discrimination against in 
America, 165. 

Nejame^a n&me ot. a khilatuJeta, 222. 

Nibandha, a periodic payment, trans- 
lated as conody, 860n. 

Nicchivi, a caste, 85 ; probably a mis- 
reading for Licchavi, 85. 

Nidhana, of the nine verses of 
Bahifpavamana, 1170; the finale of 
a Saman, 1169 ; repeated thrice in 
avabhithasaman, 1199; was not 
fixed in many cases, but conld be 
changed at the desire of yajamana, 
1169n. 

Nigada, distinguished from yajus, 
984 ; what is, 983-984. 

Nllakagtlia, com. of MahSbharata, 
70, 92 ’ 556, 825n. 

Nllakantha, author of Samskara- 
raayukha, 201n. 

Nir^ayana (same as Nifkramana) 
196. 

Nirnayasindhu, 176, 198, 199, 249 
259n, 260, 277, 298n, 446n, 452n’, 
453n, 455o, &c. 

Nirpejaka (vide ‘ caila-nirnejaka ’) 
82. 

Nirudhapa4ubindha,see Pa^ubaudha 

Nirnkta, 13, 26n, 31ii, 32n, 55, 86" 
107, 235, 255, 323n, 330, 357, 435’ 
478 &c. 

Nigada (see under ‘ para4ava ’) 53> 
86-87 ; an anulonia caste, 53, 86. 

Nijada-sthapati, 46; could perform 
an ifti to Iludra according to 
Vedic texts and sutras, 46 ; offered 
cam of Gavedhuka corn, 46; Satya- 
fSdha holds that he can perform 
Agnihotra and Dar4apurnamSsa, 
46. 

Ni^eka, a sarhskara, 195; same as 
garbhadhana, 195. 

Ni^kramana, a sarhskara, 196, 255- 
256; same as Upani^kramana. 


Nityacarapaddhati, 172, 237, 259, 
320, 559, 648, 681n, 729n, 730n, 
734n. 

NityScarapradIpa, 672n. 

Nivartana, a measure of land, defin- 
ed, 859n. 

Niyoga (appointment of widow to 
raise issue ), 599-607 ; allowed by 
Gautama and some smrtis, 599- 
602; condemned by Apastamba 
and Manu, 599-602 ; breach of the 
restrictions of niyoga, was held to 
be sinful and would invite punish- 
ment from king, 60I ; conflict of 
views about to whom the child of 
niyoga belonged, 605 ; MabS- 
bhsrata is full of examples of, 
603-604 ; restrictions under which 
niyoga was allowed, 601 ; several 
views about, 604 ; smrti texts 
about, refer to 4udras according to 
some, 604 ; widows of kfatriyas 
allowed to raise issue from br3h- 
manas, 603-604. 

Nose-ring, began to be worn by 
women about 1000 A.D., 537 ; not 
mentioned in sutras, smrtis and 
even in early digests, 537. 

NrsiihhapurSpa, 395, 643, 655, 656, 
663, 714, 715n, 720, 729n, 730, 
900 &c. 

Nryajua (see under Maniifyayajna). 

NySsa, 319-320 ; in Devapuja, 739 ; 
meanings of, 319 ; of sacred Vedic 
verses on one’s limbs, 319 ; suppos- 
ed to be non-Vedic, 319; three 
kinds of, 900. 

Nyayasutra, 423. 

Oceans, seven, 877. 

Odra, 74 ; Manu’s views about, 47. 

Offerings, method of making, 211. 

Officers, grades of, each lower grade 
reporting to the higher, 868 ; royal , 
named ajha, dutaka &c,, 861. 

Oldenberg, 810, 825n. 

Om: ascetic should meditate on, 957; 
eulogy of, 301-302 ; is the root of 
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Veda, 957 ; looked upon as very 
sacred as a symbol of the Supreme 
Being, 301 ; to be uttered when 
beginning Veda study everyday 
and at end of Veda lesson, 301, 
327. 

Oman, J. C, 975n. 

Ordeal, trial by, did not ordinarily 
apply to women, 596. 

Pada text, of the Veda, 347 ; due to 
^akalya, 348n. 

Padmapurapa, 661, 724, 771, 880. 

Pahlavas, 87 ; Manu on, 47. 

?ai4aca ; form of marriage is the 
basest and most sinful of all 
forms, 517 ; recognition of paidaca 
and rakfasa does not mean that 
smrtis legalised marriage by cap- 
ture or stealth, 520. 

Paithinasi, 17, 335, 393, 456, 627, 
761n, 913. 

Pakayajnas: are saihskaras according 
to Gautama, 194; seven, according 
to Gautama, 194, 819. 

Pala^a-karma, in Upanayana, 306. 

Palasula (a Marathi word), a modern 
rite, 306. 

Pallavas, of KancI, were of Bbara- 
dvajagotra, 494. 

Pancada4l, a work on Vedanta, 391. 

Pancagavya, 773-774; as piaya^citta 
774; as purification, 773 ; ingredi- 
ents of, 773; is called biabraa- 
kurca, 774 ; 4udras and women 
could take pancagavya but with- 
out mantras, 774; Vedic verses to 
be recited when preparing, 773; 
vessel for 774. 

Pancagnividya, not known to biah- 
manas till Pravahana taught it to 
Gautama, 106n. 

Pancajanah, meaning of, 32n. 

Paucamas, untouchable, 168. 

Pauoalaigala, a mahadana, 875-876; 
performed by Devaraya II of 
Vijayanagara, 870. 

Pancaratra; Kapila, 212n ; p. texts 
condemn tripundra mark, 673 ; 


texts enjoin marking body with 
the conch, wheel and other wea- 
pons of Vifpu, 673. 

Pancavattins, 528; cannot inter- 
marry, 490; descendants of Jama- 
dagni are, 528n, 1003n ; meaning 
of, 1003n, 1060, 1061n ; Vatsas, 
Bidas and Ar^ti^enas are styled, 
490, 1003n. 

Paucavatlya, a rite in Raja8uya,12]5. 

Paucavidha-sutra,1169n, 1170. 

Pancayatana, worship of, 716-717. 

Pauclkarana, doctrine of, in Vedan- 
ta, 961n. 

Panelkarana, a work of Saihkara- 
carya, 961n. 

Pandavas t five had one wife Drau- 
padr, 554; paid highest honour to 
Kuntr, their mother, 581 ; supposed 
by some to be non-Aryan, 554. 

Panditrao ( minister in Shivaji’s 
council): jurisdiction of, 972; 

• sent doubtful cases of dharma for 
decision to learned brahmanas of 
Wai, Nasik or Karad, 972, 973. 

Pitnilu, is said to have told Kunti to 
resort to niyoga, 604. 

PSndusopSka, a caste, 87. 

Paijini, ISn, 52, 55, 67, 71, 75, 78,83, 
84, 91, 93, 122n, 168, 225n, 243n 
&c. ; his mother was Dakfl, 252; 
not later than at least 300 B. c., 
422; was called SSlSiurlya, 252n. 

P5ninlya-4ik53, 347. 

Pankti (row of diners ) : devices for 
breaking continuity of, 767; one in 
pankti should not take acatuaiia 
before others or should not get up 

766- 767 ; one should not sit in 
same pankti with undeserving per- 
sons, 767 ; persons of different 
castes may sit in one if separated 
by streaks of ashes, 767 ; persons 
in one pankti not to touch one 
another, 769 ; persons who sane- - 
tify pankti, 767-768 ; persons who 
defile pankti by their presence, 

767- 768 ; same food must be served 
to all in same pankti, 768. 
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Paiktiparana (sanctifying company 
or row of diners), 767-768. 

Paradas, Manu on, 47. 

Paramahamsas : are either vidvat or 
viiiidisu, 941 ; Dattatreya describ- 
ed as, 726 ; state of, described by 
Jabslopani^ad, 941. 

Para4ara, smrti of, 80, 82, 85, 126, 
133, 134, 161, 189, 304, 381, 444, 
571n, 631n, 646, 648 &c. 

Para4ara, grandson of Vasijtha, 487. 

Para4ara-Madhavlya, 2n, 6n, 53, 58, 
59, 66, 76, 78, 81, 85, lOln, 176, 
189n, 289n, &c. 

PSrHdarya, 422. 

P5ra4ava, 86; distinguished from 
nifSda by some, 86 ; son of a 
brShmapa from 4Qdra wife was 
called, 448. 

PSrasIkas, practice of marrying the 
mother among, 555. 

Psraskara-grhya-sutra, 196, 197, 203, 
208, 219, 220, 234, 235, 251, 255, 
263, 268, 275, 278, 282n, 300, 441, 
448, 532, 533 &o. 

Faraskara-gphya-parisista, 891. 

Para^iirama, extirpated ksatriyas, 
98, 380, 381n, 604. 

Parents ( see ‘ father ' ) : absolute 
power of, to give, sell or abandon 
their child, 507. 

Pargiter, 862. 

Paribh5^5-praka4a, 14n, 17, 18n. 

Paridhi (encircling woodstick ) : de- 
scribed, 1014n ; placing three 
paridhis round abavanlya with 
mantras, 1044-1045. 

PSrijata, a work, 267. 

PSriplava, narrative of, in RajasHya, 
1231-1233. 

Parigad ( assembly of learned men ), 
see under ‘4i^ta ’ ; discussed intri- 
cate questions of conduct in times 
of Tai. Up. 266 ; duty of, to declare 
appropriate expiations, 970 ; is 
not constituted by thousands of 
ignorant people in doubtful mat- 
ters of dharma, 969 ; must be con- 
stituted of ^iftas, 971 ; must work 


with king in the matter of grave 
sins, 970 ; number of persons re- 
quired to constitute, 966, 968-969 ; 
qualifications of members of, 968; 
single person being the best of 
ascetics and knowing the Veda 
may in exceptional cases consti- 
tute p. 969; to administer penance 
to brahmacSrin guilty of sexual 
intercourse, 967 ; to prescribe 
appropriate expiation for lapses, 
968 ; was acknowledged authority 
for hundreds of years before Sam- 
karacSrya ill doubtful points of 
dharma, 968. 

ParisariikhyS, 780. 

Parivedana ( marrying before an 
elder brother or sister), 546-549; 
elder brother or sister before whom 
a younger one married also in- 
curred sin, 547 ; enumerated 
among ujxipatakas by Vif^u Dh. S, 
548 ; one kindling sacred fires or 
performing a Vedic sacrifice be- 
fore his elder brother was also 
condemned, 547 ; prSyaficitta for, 
547 ; severely condemned as a 
great sin in vedic and sutra litera- 
ture, 546, 549; when not sinful or 
condemned, 548, 

PSriyStra, mountain, 13. 

Partha, homas in RajasSya, 1217. 

Paru^nl, river in Rg, 12. 

PSrvana homa in Dar4a-purijam5sa, 
1081. 

PSTvana-stballpSka, 819-820; one of 
the seven pakayajnas, 819. 

ParvatadSnas, 882 ; are gifts of 
heaps of corn, salt, jsggery, 
sesame &c., 882 ; ten kinds or 
twelve, 882, 

Paryanka-dauca, 961-962 ; purifica- 
tion of samnyaain by, 961-62. 

Pa4ubandha ( immolation of animal 
in sacrifice), 1109-1131; (see 
under yaps, vedi, AprI); ahava- 
nlya is the fire on the nabhi of the 
uttaravedi, 1113 ; animal is meant 
for Indra, Agni or Surya or PrajSi- 
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pati, 1117 ; animal aacrifice in 
soina-yaga is called Sanmika pasu, 
1109 ; animal aacrifice performed 
independently and also as an aiiga 
of BOma sacrifices, 1109 ; animal 
( hc-goat ) to be bathed and touch- 
ed with ku^a blades and plak^a 
branch, 1116 ; animal’s right fore- 
leg and right horn to be bound 
with a girdle of two strands, 1116- 
1117; encircling yupa with a girdle 
(rasan3 ), 1115 ; havi» is offered to 
Manota, 1128 ; heart of victim is 
roasted on samitra fire with a pike, 
1127 ; hotr recites the Adhrigup- 
rai^a before victim is killed, 1121 ; 
how animal is killed, 1122 ; in- 
dependent animal aacrifice is to be 
performed every six months or 
once a year, 1109 ; inserting svaru 
in the coils of the girdle of the 
yupa, 1115 ; limbs of paiu cut off 
for purodai^a, 1126-1127 ; limbs of 
pa4u except heart are cooked in 
an ukha, 1127 ; making of ytipa* 
1110-1112 ; occupies two days, 
1112 ; offering of prayajaa in 
1117-1119 ; omentum of pa^u is 
offered in ahavanlya, 1125 ; plant- 
ing of yupa in a pit on the borders 
of Vedi, 1114» preparation of Vedi 
in, 1112 ; sacrificer’s wife washes 
with water from a jar several 
limbs of the animal, 1123 ; ^Smitra 
fire established to north of cat- 
vala pit, 1120; ^Smitrafire employ- 
ed for roasting flesh of victim, 
1120n ; six priests required in 
(including maitrSvaruna ), 1109; 
staff handed over to maitravaruna 
who stands to south of hotr’s seat 
resting staff on vedi and utters 
directions to hotr to repeat ySjyas 
1110 ; tail of victim employed as 
offering in PatnIsamySja, 1127, 
1130 ; upayaja offerings of entrails 
of the victim after the eleven 
annySja offerings, 1129-1130; 
vap5, puroda;la and havi* are the 


three pradanas in pa^ubandha, 
1125 ; verses from Apri hymns 
used for prayajas, 1118 and n ; 
views differ as to the limbs of the 
victim that are cut off for being 
used as avadanas, 1126. 

Pa^upatas, condemn urdhva-pundra 
mark, 673 ; refutation of doctrines 
of, in Vedantasutra, 736; touch of, 
condemned, 169, 665. 

Pataliputra (modern Patna): ^Kstra- 
karas like Panini were examined 
at, 369. 

Patanjali ( see under Mahsbhafya ), 
7s, U, 71, 72, 83, 122n, 168, 
736ffi &c. 

Paternal aunt’s daughter, marriage 
with, condemned by most writers 
on dharma, 467. 

Patitasavitrrka (those whose upa- 
nayana is not performed and who 
had no instruction in Qayatri 
mantra ), 376-379; being a, is only 
an upapataka, 378 ; consequence 
of being a, 376-377 ; for several 
generations, 378-379 ; various 
prSyascittas and modes for re- 
claiming, 377. 

PativratS ( chaste wife ), 565-568; 
approved conduct for, 565, 567 ; 
hyperbolical descriptions of the 
power of, 567ff. 

Patnl, who is a, 558. 

Patnisamysjas, are four offerings to 
Soma, Tvajtr, wives of gods and 
Agni Grbapati, 1076n ; procedure 
of, 1076-1077. 

Patria potettaa, 507. 

Paul, St., 10, 438n, 562n. 

Paulkasa, 44 ; a filthy caste, accord- 
ing to Vsj. S., 44. 

Paundailka, sacrifice in which the 
dak^inS was a thousand horses, 
839. 

Paundrakas, Manu’s view about, 47; 
same as Pu^drakas, 89. 

Pau^tika, 102. 

PavarnSni, verses, purify a man, 
317n, 378n, 686. 
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Pavitra (loop or ring), 211n, 1016, 
1021n ; ho\v made, 657 ; of darbhas 
to be worn on ring finger in 
religious rites, 657. 

Pavitra, a soma sacrifice performed 
at beginning of Rajasuya, 1215. 

Payaaya (same as amik^S ), 1092n. 

Pedandas, repeat yajnopavltaraantra 
in island of Bali, 284n. 

Persecution: religious persecution in 
India very little, 723-724. 

Peshwas, in Poona, distributed 
dak^inS to learned men, 361; made 
sale of girls in marriage puni- 
shable, 506-507. 

Phalgunis, constellation of, presided 
over by Indra, 241. 

Phallic, emblems, 708. 

Philosophy: of Upani§ads, inculcates 
One Self, 7 ; swnmum bonum of 
Indian, is mok^a, 422. 

Pipdapitryajna, 1085-1090; all 
actions are done facing south-east 
in, 1086; balls of rice are offered to 
three male ancestors, 1088 ; earn 
( boiled rice ) is cooked on dak^i- 
nSgni in, 1086; disposal of pipdas 
in water or fire &c., 1090 ; one not 
an Shit3gni could offer pipdas in 
grhya fire, 1090; yjatras required in, 
placed to north-east or north-west 
of dak^ipSgni, 1086; performed on 
amavSsyS in the afternoon, 1086 ; 
procedure of, 1086-1090 ; views 
differed whether it is independent 
rite or only a subordinate part of 
darda sacrifice, 1085-1086; views 
of teachers differed as to offering 
of pindas when any ancestor out 
of three was living, 1088 ; wife to 
eat the middle pinda, 1089. 

Piigala, a caste, 88. 

PitSmaha, 647, 939. 

Pitrtarpana, 692-693 ; the ancestors 
and relatives to whom water was 
offered in, 692. 

Pitryajna, daily, 748; draddha,tarpana 
and ball in baliharana constitute 
singly or collectively, 700, 748. 


Planets ( see grabadSnti): fuel sticks 
of different trees for different 
planets, 884 ; food on which 
brahmanas are to be fed to propi- 
tiate, 884 ; gifts to propitiate 883 ; 
material of the images of, 726, 884; 
nine, 883 ; welfare of kings sup- 
posed to depend upon rites for, 
883; worship -^of the images or 
pictures of 726. 

Plants, Mahsbharata highly eulo- 
gises plant life, 894 ; six kinds 
of, 894-895. 

Plato, 139. 

Plava, a caste, 102. 

Pluta, letter shown by figure 3 placed 
after it, 1027n, 1051n ; meaning 
of, 340. 

Poetesses, in ancient India, 367. 

Pole star, to be seen by bride in 
marriage, 530, 535. 

Pollock and Maitland, 142. 

Polyandry, 554-556 ; example of 
Draupadi, 554-555 ; prevailed 
among Nairs in Malabar, 556 ; pre- 
valent even now among certain 
people in Kumaon and Garhwal, 
556 ; unheard of, in Vedic litera- 
ture, 554. 

Polygamy, 550-554 ; allowed if first 
wife bears no sons, 552; common 
view was that a person could 
marry several wives if he provided 
maintenance and strldhana, 552; 
is not very common even in 
modern times, 553 ; many wives 
believed to be a form of prosperity, 
551 ; not confined to kings and 
nobles, 551 ; prohibited by some 
sages, except under very excep- 
tional circumstances, 551; Vedic 
literature is full of references to, 
550. 

Poor Law, none in India, 4n, 755. 

Pope, claimed power to distribute 
territories among kings, 138 ; Bull 
of, 138. 

Porcupine, quill of, auspicious, even 
in Tai. Br. 222n. 
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Portents, images trembling and 
shedding tears believed to be ter- 
rible, 710. 

Prabhakara, writer on Purva- 
mimamsa, 349n. 

Prabbakaravardhana, on whose death 
many of his friends, ministers and 
servants killed themselves, 630. 
Pracetas, smrti of, 236, 278n, 584, 
594n, 761n, 

Pragatha, consists of two verses, 
1190n ; when called Barhata, 1190n; 
when called Kakubha, 1190n. 
Prajapati, smrti of, 645, 852, 939. 
Prajapati (Creator), all offerings to, 
are made silently, 1004n ; as a 
boar raised the earth, 718 ; became 
a tortoise, 718 ; presiding deity of 
human beings in case of gifts, 
855; wordP. occurring in a formula 

is uttered inaudibly, 1051n, 1062n. 
Prajapatya, penance of, 200, 377n, 
638. 

Piajapatya, form of marriage, 517, 
519. 

Prajapatya (muhurta), 600. 

Prakrama, 989n. 

Prakrta, languages, probably deriv- 
ed from prakrtis, 70. 

Prakrtis, eighteen, 70 ; seven castes 
of antyajas are so called by Pita- 
maha, 70. 

Prapava, syllable ‘om’ is so called, 

301. 

PrapaySma, 317; three stages in, 317. 
Praglta, water, 208, 984, 1022; 

principal purpose of, m dar4a- 
^ur^ainasa, 1023, 

Pra4itra, for brahma priest, how cut, 
1064. 

Pra4na-Upani?ad, 329, 422, 481. 
Pratiloma, 52; all pratilomas are 
outside wedlock, according to 
Kulluka, 53 ; castes treated like 
sudras, 53; children of pratiloma 
marriages lower in caste than both 
parents, 56; entitled to perform j 
vratas &c., 53 ; primary and secon- i 

H. D. 167 


dary pratiloma castes, 57-58 ; 
subject to lules of morality, 53. 
Pratinidhi (substitute), when not 
allowed 684. 

Pratipad, consists of three verses, 
1190n. 

Prati^thamayukha of Nllakantha, 
892. 

Prati^tha and Utsarga (vide under 
Purta ), 889-916 ; dedicator to the 
public of a charitable object could 
make use of it, 893 ; four stages 
in procedure of pratijtha, 893 ; 
procedure of dedicating a well or 
a tank, 890-892; procedure pre- 
scribed in puranas preferred in 
medieval times, 892 ; proper time 
for, 891; punahpratistha (recon- 
secration of images ), 904-905. 
Pratyabbivada (returning a saluta- 
tion), importance of, 341-342; 
rules about, 33911. 

Pratyavarohana, a rite performed 
to signalize the giving up of the 
use of cots for sleeping, 829. 
Pratyutthana (honouring by rising 
from seat), 339 ; one need not rise 
to receive a brahmana who has not 
studied the Veda, unless he is old, 
339 ; rules about, 336-339. 

Prauga sastra, contents of, 1185- 
1186. 

Pravahana Jaivali, expounded philo- 
sophy to Svetaketu, 106, 247. 
Prav.ara, 264, 482 ff ; Baudhayana’s 
Pravaradhyaya best on, 483 ; eon- 
! nection between pravara and gotra 

i 497; conception of, interwoven 

with that of gotras, 482; defined 
by some as group of sages distin- 
guishing the founder of one gotra 
from another, 486; entered into 
several domestic ceremonies and 
practices, 482-483 ; great con- 
fusion on, in the sutias, 483; 
invocation of pravara sages of the 
yajamana in dar^apurnamasa by 
hotr, 1049-1050; invocation of 
the pravara sages of the yaja- 
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mana in dai'^aj.urnainasa by adh- 
varyu, 1055; meaning of 482; of 
family priest employed in Vedic 
sacrifices for b^atriyas and vai" 
^yas, 488, 493-494 ; of vaisyas, 
494-495 ; purpose of pronouncing 
the prarara in sacrifices, 488; rules 
for him who did not know his owni 
495; sameness of, meaning of,491. 
synonyms of, 482; system of’ 
goes back to the Rgveda, 486—487; 
two methods of mentioning pravara 
sages, 487-488, 1055n. 

Pravaramanjarl, a work on pravaras, 
483, 489n. 

Pravara-mantra, 487, 1050. 

Pravargya, 1147-1151; an awful and 
mystic affair, 1149n; an earthen- 
ware vessel called Mahaviraprepar. 
ed in, 1148; an independent rite and 
not a modification, 1148 ; clay for 
mahavira how prepared, 1149; 
gharma, the pot of heated milk, was 
called sathrat and identified with 
the sun, 1148; doctrine of, was 
called Madhu, 1149n ; hot milk in 
mahavira vessel deemed to be 
divine life and light, 1148 ; hot 
water alone to be used in, wherever 
required, 1149n ; performed at 
least three days twice daily in 
somayaga, 1147 ; procedure of, 
1148ffi ; 4udra or woman not to look 
at the rite of 1149; supposed to 
provide sacrificer with a new cele- 
stial body, 1147 ; two sets of 21 
verses repeated by hotr when 
mahavira is being heated and cow 
is milked, 1150; udvasana (dis- 
charge ) of pravargya, 1150. 

Prayaga : drowning oneself at, sup- 
posed to lead to moksa, 925 ; king 
Gaiigeya obtained release with his 
one hundred wives near banyan 
tree of, 925. 

Prayajas: are five offerings in dar4a- 
pUrnamasa introductory to the 
principal offerings, 1057n ; deity 
of 2nd depended on gotra, 482, 
1058 ; deities of, according to 


Nirukta, 1057n; procedure of, in 
dar^apQrnamasa, 1057S. 

- Praya^cittas: are prescribed even for 
the greatest sins, 387 ; for aban- 
doning a blameless wife, 551 ; for 
asat-pratiijTaha, 885; for drinking 
suro or other intoxicants, 798 ; for 
sale of forbidden commodities, 128; 
for merely resolving to commit 
suicide, 924 ; none possible for 
intentionally killing a brSbmapa, 
according to ManU, 148 ; on under- 
going, sinners were to be welcom- 
ed and restored to all privileges, 
387. 

Praya4cittatattva of Raghunandana, 
881. 

Praya4cittaviveka,of Sillap59i,390n. 

Priests: brahmapas as temple priests 
were looked down upon, 109; in all 
temples are not invariably brSh- 
manas, 109; madhuparka offered 
to, in a yajna, 543 ; sixteen re- 
quired in soma sacrifices, 981n. 

Professions : that had become or 
were becoming castes in the Vedic 
period, 49; in times of Rgveda and 
other Vedic works, 43-45. 

Promiscuity : MahabhSrata on, 427- 
428; no evidence for promiscuity 
of sexual relations in ancient 
Sanskrit literature, except one 
passage in the Mahsbhsrata, 427- 
428. 

Prjataka, a rite on full moon of 
Asvina, 827. 

Pr^thya fadaha: how constituted, 
1213n; distinction from Abhiplava 
^adaha, 1213n. 

Pithu, called Adirsja (first king), 
496, 1217n ; story of, 496. 

Puga, meaning of, 67-68. 

Pujaprakasa, a work, 320, 713, 714, 
715n, 716n, 727n, 729, 732, 733, 
735n &c. 

Pulastya, 797. 

Pulinda, 88 ; VWvamitra’s sons were 
cursed to be wild tribes on the 
Himalayas, 88. 



General Index 


1331 


Pulkaaa (or Paulkaaa), 88-89. 

Pulumayi, described as VssithTputa, 
252. 

Pumsavana, 218-220 ; a aaiiiskara, 
196 ; procedure of, 218 ; time for, 
219, 

Punaradheya, 997-998 ; grounds for, 
957 ; procedure of, 998. 

Punarbba, 608-610; seven kinds of, 
609-610. 

Punarupanayana, 392-393; occasions 
for, 392. 

Pundras, non- Aryan tribe, 88; Yidva- 
mitra’s sons ■were cursed to be, 47. 

PunyahavScana, 216-217 ; originally 
a simple ceremony, 216. 

Piirapas, 66, 121n; hold the view that 
there will be no k;fatriya kings 
after Nanda, 121n, 380. 

Pitrda system, 596-598 ; none in an- 
cient and medieval India except 
for ladies of high birth or when 
visiting royal court or public 
assembly hall, 598. 

Purohita, 40 ; ecclesiastical matters 
left by kings to, 363 ; even gods 
had, 40 ; half the soul of the king, 
40, 363 ; importance of, to king, j 
40, 363 ; qualifications of, 363. 

PuronuvskyS (invitatory prayer) 
1059-1060. 

Pururuc verses, 1185n. 

Purta, defined, 844 ; reward of purta 
works is higher than sacrifices, 
890 ; women and dudras were 
entitled to perform purtadharma, 
889. 

Puni, youngest son of Yayati and 
crowned king, 923. 

Purus, 39. 

Puru^amedba, in Tai. Br., 43. 

■ PurufSrthas, four, 8; preference 
among them, 8-9. 

Purujasukta, 27, 33, 315 ; does not 
employ the word varrja, 27 ; nyaia 
with verses of, 315 ; repeated at 
time of bathing, 661-662. 

Puiufottama, commentator of Sam- 
nySsanir^aya of Yallabba, 949n. 


I FurvamimaihsS-sutra (vide under 
I Jaimini), 45, 46, 289, 367, 437, 
558, 559, 839. 

Pujkara, an antyaja, 89. 

Pu;jpadha, same as Svantya, 89. 

I’lifyamitra ; Agnimitra, son of, 
married a k^atriya princess, 450; a 
brahmana commander-in-chief of 
the Mauryas, 123, 450 ; founded a 
royal dynasty, 123 , 248, 978 ; per- 
formed Rajasuya or Advamedha, 
978. 

Putika plant, substitute for soma 
1203. 

Putrika (daughter appointed as son), 
435-436. 

Qualities, to be cultivated by all 
irrespective of caste, 10. 

Raghavabhatta, commentator of 
^Sradatilaka, 900n. 

Raghunandana, 198, 201n, 294, 344, 
451, 472, 634, 643 ; charge of mani- 
j pulating Rg. X. 18.7 brought 
' against him not sustainable, 634 ; 
w.as styled SmartabbattScarya, 
634. 

R.aghuvaiiida, 116n, 266, 296, 355, 
362, 381, 521, 524, 529n, 579n, 

590, 628n, 6^7 &c. 

Bagbu Yira, Dr., i220n. 

Rabasya Malimluc, killed Yaikha. 
nasa3,.418. 

Rahu. and the Sun brought together 
in the Atbarvaveda, 770. 

Rajadharmakaustubba, 892, 900. 

Rajamartanda, 513. 

Rajaka (washerman), an antyaja, 
70, 93 ; sometimes distinguished 
from nirnejaka, 82; included under 
dudra by Patanjali, 93 ; liable to 
pay his wife’s debts, 93. 

Rajanya, occurs in the Rgveda only 
in Purujasukta, 31. 

Raja Radhakanta Deva, 625n. 

Eajadekhara, author of Saktimukta- 
vali, an anthology, 367 ; author of 
Kavyamimamsa, 369 ; author of 
Karpuramanjari, 450. 
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Rajasaya, a very complex rite 
extending over two years, 1214 ; 
could be performed only by 
ksatriyag, 153, 1214 ; derivation 
of, 1214n; procedure of, 1215-1222; 
relation to Vajapeya, 1214-1215; 
dice-play in 1219 ; fees in, 1221. 

Rajasvala, conduct and rules pres- 
cribed for, 803-805. 

Esjataraigini, 75, 82, 629, 630, 716, 
863, 903, 908, 909, 927, 952. 

Rajputs, infanticide among, 509 ; 
jauhar of ladies of, 629. 

Rajvade, Prof., 436n. 

Rajvade, Mr. V. K., 948n, 970, 971n, 
973. 

R3k3, Sinivall and Kuhu, offerings 
to, 1077. 

Eakjasa: form of marriage, 517, 519; 
Indraraja, a Ra^trakiita king 
married by r. form the daughter 
of a Calukya king, 522 ; Pithvl- 
raja Cohan married the daughter 
of Jayacandra of Kanoj by rak- | 
$asa form, 522-523. 1 

Rak^oghna mantras, 835. I 

Rama: killed Tataka, 594 ; perform- j 
ed, after abandoning his wife j 
Sita, sacriHces with a golden image 
of bita by his side, 558, 684. 

Ramaka, 94. 

Ramarcana-candrika, 675. I 

Ramayapa, 87,109, 119, 395, 445, 
510n, 511, 513, 551n, 558n, 562, 
578, 594, 627, 641, 720, 733, 1145n, 
1238. ! 

Ranade, Mr. Justice, 379n. 

Raigavatarin, a caste, 93. 

Ranjaka, 94. 

Ra^trabhrt, mantras, 253n. 

Rathakara, a caste, 94 ; allowed to 
consecrate Vedic fires, 45 ; held by 
Jaimini not to belong to the three 
higher varnas, 45 ; gradually lost 
his status, 94 ; is the caste called 
Saudhanvana 45 ; not entitled to 
npanayana,accordingto Vi4varupa, 

46 ; ofEspring of a mahifya male 
and karana female, 57; upanayana 


of, to be performed in the rains, 
94. 

Rathantara saman, 396n, 1184; verses 
of, 1184. 

Ratnadhenn, a mahadana, 877. 

Ratnakaranda-dravakacara of Saman- 
tabhadra 927. 

Ratnas ( jewels ) of king, certain 
functionaries as, 43, 1215n. 

Rbhus; are three, Rbhu, Vibhva and 
Vaja, 1193n ; connected with third 
pressing of soma, 1193n ; said to 
have been mortals, but were made 
immortal by Prajapati, 1193n. 

Remarriage, 608-619; allowed among 
dsdras and some castes by custom, 
615; historic example of 615; of 
girl whose marriage was not con- 
summated when husband died, 
allowed by Manu, 612 ; prohibited 
for centuries among brahma^as 
and some other castes, 615 ; sHtras 
silent about, 615 ; the Hindu 
Widows Remarriage Act, 616 ; was 
not prohibited in the time of the 
Atharvaveda, 615 ; when allowed 
by' NSrada, 611. 

Reservoirs, of water, divided into 
four kinds, 893. 

Rgveda, 4, 12, 25, 241, 242, 253, 254, 
257, 261, 264, 268, 269, &c.; no 
infanticide in, 509. 

Rgveda-Pratiiakhya, 326n, 1172n, 
1196n. 

Rgvidhana, a work, 618, 619, 647, 
715n, 729n. 

Rhys Davids, 183n. 

Rice, on ‘ Mysore and Coorg from 
Inscriptions 388n. 

Bisley, 72. 

Rites; preliminaries, common to all, in 
modern times, 212; to be performed 
according to ritual of one’s Vedic 
^akha, 328 ; when the ritual of 
another ^akha may be followed, 
328. 

River, invoked in Simantonnayana, 
224-225. 

Rivers, mentioned in Rgveda, 12. 
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Rivers, on marriage of cousins, 477. 
■Rjrasva, story of, 507. 
Rkpratisakhya (see Rgvedajrati- 
^akhya ). 

Road, public, not polluted by being 
trodden by Candalas, 174; use of 
public, by untouchables, restricted 
in South India, 175. 

Roman Catholic Church : forbids 
divorce, 622 ; privileges of clergy 
in, 145-146. 

Romika, a caste, 102. 

Rope trick, 85. 

Rosary : number of beads in, 687 ; 
used in ja/o 687; of rudraksaa for 
devotees of Siva, 738. 

^sya^rriga, 291. 

Rta, sublime conception of, 5, 
Rtusarirgamana, 195, 203 ; same as 
Nijeka, 195. 

Rudra: Ainbika as sister of, 213n ; 
described as Supreme Deity in 
Rgveda, 736 ; mouse said to be 
pa4u of, 213; presiding deity of 
Srdta nakfatra, 83ln ; presiding 
deity of covi-s wheir donated, 355 ; 
sublime eulogy of, in Tai. S., 736; 
twelve names of, in .\sv. gr. 736 ; 
worshipped as supreme deity in 
Sulagava, 736. 

Rudradaman, Junagad inscription 
of, 248, 384, 775. 

Rudradatta, com. on Apastamba- 
^rauta-sntra, 1008n, 1085n. 
Rudra-Gayatrl, 737. 

Rudraskanda, commentator of 
Klradiragrbya, 191n. 

Rule of the road : favoured 
brahmairas, 146-147 ; preference 
as to, 146-147. 

Rules : for which there are drjta 
(seen) or easily perceptible 
reasons are only recommendatory, 
437 ; for which there are no per- 
ceptible reasons are mandatory 
and breach makes the thing done 
nugatory, 437. 

RdpanSrayana, 198. 


j Sahara ; author of Bhafya on Purva- 

] I'llmamsa, 17, 29ii, 34n, 182, 190. 

i 269n, 275n, 350, 357, 367n, 383n, 

1 469q, 482, 507u, 525, 533, 557, 560, 

! 581, 632u, 677, 714, 766, 793, 803, 

866, 889, 910, 1009n, 1019, 1145n, 
1183n, 1207u, 1214u, 1226 d, 1241. 

Sabaras, 96 ; Visvaiuitra’s sons were 
eursed to be, 47. 

Sabbaparva, 72, 74, 79, 82, 427n, 439, 
598, 780, 830n &c. 

Sabbya ( fire), 679, 989n ; some held 
that it was not to be established 
at all, 9S9n. 

Sacrifices: animals killed in wore 
deemed to go to heaven, 781 ; divi- 
sions of, info i?ti, palu, soma, 1133; 
offering a aamidh or a ttamaslTira 
held to be equal to, even in Rg- 
veda, 677 ; Vedic, to be performed 
only by him who knows the portion 
of Veda necessary for them, 352 ; 
Vedic, who are entitled to perform, 
157 ; wife liad only a ‘iibordinato 
part in, 558 ; wife perfoimcd cer- 
tain specified acts only in, 558. 

SadanIrS, river, 12. 

Sadasya, 17tb priest, according to 
some, in soma sacrifices, 981n. 

Sad-darsana-samuccaya, of Ilaii- 
bhadra, 359n. 

Sad-'.lhotr mantras, 1193. 

Sailgurulifya, 260. 

Sadhana-iuals, 319n. 

Sadbarana-dharma, meaning of, 3 ; 
qualities comprehended in, 11. 

Sagotta, 478£E ; relationship both 
wider and narrower than sapinda 
relationship, 499; occiiis in Tsiiilya 
Brahmana, 480 : piohibition of 
marriage on the ground of, 437, 
438, 4J7. 

SahySdrikhanda, 72, 73, 74, 75, 79, 
88, 99, 103n. 

Saho'.lha, caste, of, 54. 

Saikha, same as Avantya, 96, 

Sailusa, a caste, 96-97. 

Sairandhrl ( Draupadl ), was ordeied 
to be burnt with Kic.ika, 626. 
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Sairindhra, 99. 

Saivas, following vaidika cult or 
Tantrika cult or both, 675 ; sects 
of, mentioned in Kuimapurapa, 
737 ; touch of, condemned, 169. 

Sakadvifa, 722n. 

Sakadvipl brShma^as, 722n. 

Sgkala, 714n. 

SSkalya, author of the pada text of 
tho Egveda, 348n. 

Sakaa (vide under ‘yavana’), 96; 
Manu on, 47 ; inscriptions of king 
BSmijada of, 251. 

Sakamedha, third parvan of caturmas- 
yas, 1100-1105; four praySjas 
(omitting harhis) and four anu- 
ySjas, 1102; last rite in sakamedha 
is Traiyambaka homa, 1103-1104 ; 
mahahavis of eight offerings to 
eigiit deities, 1101 ; mahapitryajna 
performed on a vedi to the south 
of Dak^inSgni, 1101-1102 ; many 
rites included in this, 1100 ; per- 
formed four months after Varu^a- 
praghasa on full moon day of 
Kartika or Marga^Ir^a, 1100 ; 
procedure of, llOlfiE ; requires two 
days for performance, 1-00. 

Saketa, besieged by Yavana in Patan- 
jali’s time, 384. 

Sskhahai ai;a, in darse^ti by one who 
had already performed somaySga, 
1011 - 1012 . 

Sakta worship, 739. 

Sakti, son of Vasi^tha, 487. 

Sskuntala, 56, 144, 369, 422, 429, 
522, 563, 582, 756, 917. 

Sakvara-vrata forbrahmacarins, 371- 
372. 

Salagrama: Pujapraka4a says women 
and 4udra3 can worship, 715-716; 
stone found in Gapdakl river and 
worshipped as a symbol of Vifnu, 
715; Viddha-Harita says only 
dvijas can worship, 715 ; worship 
of, comparatively ancient, 716. 

SSlakya, a caste, 102. 

Sale, of commodities, as an avocation 
for brShmapas, 16-129 ; batter on 


almost same footing as, 129 ; com- 
modities that could not be sold by 
a brahmana even in distress, 126- 
, 128. 

Sslika, same as Msgadba, 96. 

Salina, 641n; a class of householders, 
642; varieties of, 642. 

Salmond, 574n. 

Salutation (see ‘abhivsdana ’, ‘pra- 
tyutthSna, ’, ‘ upasaihgrahana ’, 

‘ namaskSrn ’ ) : various modes of, 
335-343 ; who do not deserve, 339. 

Salva, country of, 224-225n; king of, 
attacked DvSraka, 225n ; Yaugan- 
dhara, a division of, 225n. 

Salyaparva, 8n, 66, 225n, 436, 444, 
568, 598, 925. 

S5man(8ee under ‘stotra’); cessa- 
tion of Rgveda or Yajurveda study 
on hearing chanting of, 397 ; 
means a melody that is sung, 
1183-1184 ; relation of ik and 
stobhas to, 1184 ; rules in Jaimini 
about, 1184-1185 ; seven ancient 
notes of and their correspondence 
with classical svaras, 1172-1173. 

SSmapavitra, is the mantra ‘kayS 
na4citra ’, 378n. 

Samavartana ( ceremonial bath after 
hmshing Veda study ), 197, 405- 
415 ; auspicious day for, 411; brief 
procedure of, 415 ; essence is cere- 
monial bath, 406 ; procedure of, 
408-410 ; regal ded by some as a 
subordinate element (aiiga') of 
marriage, 405-406 ; some dis- 
tinguish between 8«a«aand sam5- 
vartana, 405 ; time when samS- 
vartana takes place, 407. 

SSmaveda, 1169, 1184, 1185n, 1193n, 
1195-1196 ; has pitrs as its deities, 
397 ; purvaicika, 1184 ; sung in a 
thousand ways and modidcations, 
354n ; ubagrantha, of human 
authorship, 1184; uttarareika, 1184, 
1185. 

Samavidhaaa-br3bmana, 1172,1184. 

Samayapradipa, a work, 258n. 

Sambandhaviveka, 477n. 
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Sambharayajus, formula, 1135. 

Samdliya or sandhya 312-321; acaina- 
na, aa part of, 315-316; aghamarjana 
ifl, 317 ; arghya in, 318; japa of 
Gayatri and other mantras, prin- 
cipal in 313; manner of perform- 
ing, 314 ; marjana in, 317 ; mean- 
ing of, 312 ; meana contempla- 
tion of Aditya and of One In- 
telligence, 313 ; pranayama in, 

317 ; principal couatituent parts 
of, 314-315 ; proper place for, | 
313-314; removes sins, 318-319; j 
repetition of 24 names of Vifnu in I 
315 ; required to be performed ' 
twice every da}’ or thrice accoid- j 
ing to some, 312 ; sages attained ! 
long life by extensive, 313; time I 
of, in morning and evening, 313; 
time to be spent in, 313 ; upastba- 
na of Mitra and Varuna in, 315, 

318 ; water throwm up in, drives 
away evil spirits according to Tai. 
Ar. and others, 314. 

Saraidh ( see under ‘ fuel-stick ’ ). 

Samidbeui ( kindling verses ), 1048- 
1049 ; are eleven but to be laised 
to fifteen in dar^apurnamasa by 
repetition of first and last verses, 
1048 ; method of reciting, 1049n. 

Samitr, views about, 1121-1122n. 

Satnkara, 51 ; the cause of numerous 
castes and subcastes, 50, 59-60. 

Samkaracarya, 32n, 61, 88, 156, 353n, 
354n, 356, 366, 421n, 440n, 712u, 
716, 757n «&c. ; established four 
viathas in four parts of India, 907; 
four pupils of, 948, 964 ; is said to 
have popularized Paucayatana- 
puja, 717 ; prohibited sale of girls 
in marriage, 506 ; succession lists 
of pupils of, do not agree and are 
probably fabricated, 949. • 

SamkaraeSryas (heads of mathas) ; 
claim of, to prescribe penances 
for lapses, to excommunicate per- 
sons and decide doubtful points 
of dharma, examined, 966 and 
972-973. 


Samkaravarman, king of Kashmir, 
deprived temples of all lands 
donated by previous kings, 863. 

Samkhya, 423. 

Saraskaras ( see under 4udra, upa- 
nayana, marriage): any agnate 
may perform for a child, except 
garbhadhana, 206 ; bralimanas to 
be fed in all, 212 ; bring out 
brahmanya, 189-190 ; could not be 
performed for the impotent, 
198 ; divided into brahma and 
daha, 193 ; easy expiations 
for non-performance of, 199-200 ; 
forty, according to Gautama, 193- 
194 ; have to be repeated on each 
child of a woman, 203; list of. 
195-197 ; meaning of, 190-191 ; 
most, have fallen into oblivion, 
199 ; number of, great divergence 
on, 193-194 ; of sudra, to be per- 
formed without Vedic mantras, 
158-159 ; performed on auspicious 
days only, 213 ; performed with 
Vedic mantras for dvijsti males, 
197 ; performed without mantras 
for women even of dvijatis, 197 ; 
purify body, 192 ; purpose of, 191- 
192; remove taints, 192 ; sixteen, 
enumeration of, 194 ; the word 
does not occur in Vedic Literature, 
190; upanayana, the principal, 
200; which obligatory ondvijatis, 
197-198. 

Samskarakaustubha, 200, 201 n, 206, 
373, 392n, 415, 443n, 462, 464, 468, 
469, &c. 

Samskaramayukha, 194, 201n, 206, 
219a, 220, 292, 293n, 392n, 396n. 

Samskaraprakala, 45n, 189n, 193n, 
194, 198, 201n, 206, 220, 223, 226, 
237n, 249n &c. 

Sariiskara-ratna-raala, of Goplnatha, 
201n, 212n, 216n, 220, 237n, 249n, 
256, 238, 260, 265n, 267, 287 &c. 

Samskaratattva, 189a, 192, 201n, 206 
251, 272n, 284, 294, 498n. 

Samudragupta, performed A4vamedha 
that had gone out of vogue, 978. 
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Saiiivarga-vidya, 247, 840. 

SariiTarta. 15, 112d, 169, 303, 32Sd, 
443, 445, 460, 571n, 852, 878n &c. 

Samyartaka, a great yogin, 941n. 

Samyu BSrbaspatya, legend of, 

^ 1075n. 

Sarhyuvska (formula), 1075. 

Sanda and Amarka (or Marka), chips 
offered to, in morning pressing in 
Agnijtoma, 1176; purohitas of 
asuras, 40. 

SSijdill, explains how a pativraia 
attains heaven, 567. 

Sspdilya, 764. 

Sandilya, the principal authority on 
Agnicayana in Sat. Br., 1247. 

Sangha, meaning of, 68. 

Samgraha, a work, 299, 305n, 320, 375. 

Samkalpa, one of the essential ele- 
ments in any gift or dedication to 

^ the public, 892. 

SamkarSnanda, author of a com. on 
some Upanifads, 419n. 

Saihkesvara and Karavira: SaihkarS- 
carya of, 971, 972 ; rarely decided 
disputed matters in Maratha times, 

^ 972-973. 

Saikha, 6n, 15, 45n, 5G, 78, 80, 83, 
94, 95, 141n, 159, 236, 257. 

Sankha-Likhita, dliarraasuti'a of, 14, 
119n, 128, 134, 205, 250, 260, 356, 

_ 417n, 562, 565, 580, 664 &c. 

SSnkhyayana Brahmapa, 36n, 46, 
749, 840. 

Saikhyayana-gihya, 85,195, 196, 197, 
202, 208, 220, 221, 233, 247n, 253, 
257 &c. 

Sankhyayana-4rauta-sutra, 618, 
1050n, 1121n, 1134n, 1222n. 

Sannayya: deity to whom offered, 
1019; offered to Indra or Mahen- 
dra, 1012; preparation of, 1017- 
1018; remnants of, not to be par- 
taken of by a non-brShraapa sacri- 
6cer, 1082 ; views about persons 
who could offer sannSyya, 1019. 

Saiiinyaaa ( see under ‘ sarhnyasin, ’ 
‘ Vallabhacarya, ’ ‘ asceticism ’ ), 

930-975 ; allowed even immedi- 


ately after brahmacarya, 930 ; ^ 
person cannot return to house- 
holder’s life after resorting to, 
424: apostate from, severely con- 
demned, 947 ; begging a charac- 
teristic of, from ancient times, 
421 ; eight 4r5ddhas before enter- 
ing on, 932 ; for those who are 
very ill, 963 ; forbidden after, 
4400 years of Kali by Vyasa, 953 ; 
k^atriyas could resort to, 944 ; 
mentioned in Mundakopanifad, 
421 ; not meant, as some supposed, 
for the blind and cripple, 946-947 ; 
principal features o£, 931-938 ; to 
carry three or one danda, 937 ; 
procedure of taking sarnnyasa 
according to Baud., 954-957 ; pro- 
cedure of taking sarnnyasa accord- 
ing to Dharmasindhu, 958-962 ; to 
be resorted to after 70th year 
according to Baud. Dh. S., 418; to 
observe silence in, except when 
reciting Veda, 937; various names 
for one who resorts to, 417, views 
on question whether sathnyasa can 
be resorted to immediately after 
student-hood or after householder’s 
life, 424-426 ; viatas of, major 
and minor, 956 ; whether he has 
to give up his kikha (top-knot of 
hair) and sacred thread, 963-964 ; 
whether allowed to the three var- 
nas or only to brShinanas, 942-944 ; 
whether Chandogyopanijad refers 
toil is doubtful, 930; who were 
to be allowed to resort to, 947 ; 
word ‘sarnnyasa’ conveys two 
ideas, 946; world-renouncing ideal 
of sarnnyasa, given up by many 
heads of mnthas in modern times, 
950. 

Sathnyasa-nirnaya of VallabhS- 
carya, 949n. 

Sarhnyasapaddhati of Toro Rudra- 
deva, 965n. 

Sarhnyasin ( see under ‘ food ’, 
‘ paramaharnsa,’ ‘matha,’ ‘ par- 
yankasauca,’ ‘ yogapatta ) : brand- 
ing and banishment for him who 
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does not abide by rules of the 
order, 948 ; became cut off from 
family and lost rights to property, 
951-952; clothes of, to be ochre- 
coloured, 935 ; could at one time 
beg food from all rarnas, 934; 
characteristics of, according to 
Jab51opani?sd, 931 ; daily duties 
of, 964-965 ; five kinds of food 
obtained by begging, 934 ; four 
proper actions for, viz. contem- 
plation, purity, begging and stay- 
ing alone, 933 ; four kinds of, viz. 
kuticaka, bahadaka, bathsa and 
paramahamsa, defined, 938-942 ; 
had to leave home and wife and 
to beg only once and from seven 
or a few houses only, 934 ; had to 
perform sacrifice to Prajapati and 
distribute his possessions among 
priests and the poor, 931; his bowl 
and plate to be of clay, wood or a 
gourd, 936 ; militant sariinyasins, 
951; mother and wife are supposed 
not to have to be born again as 
females, 946 ; new name to be 
given to s. by his guru, 961; not to 
remain in one place except in the 
rains, 947-948, 952 ; people pro- 
fessing to be saihnySsins began to 
marry and keep concubines, 952 ; 
punishment for becoming a sam- 
nyasin without making proper 
provision for wife and sons, 932; 
pupil of, becomes heir, 952; resorts 
to yoga to purify his mind, 938 ; 
rules of mourning as to, 965; should 
kindle no 4rauta, grhya or domestic 
fire, 933 ; should be celibate and 
unattached to all pleasures, 933 ; 
should eat only as much as is 
necessary to keep body and soul 
together, 935; should wander alone 
without a companion, 933 ; should 
move about avoiding all injury to 
creatures, 933 ; 4udra could not 
become according to smrtis, 944 ; 
ten virtues such as truthfulness 
to be acquired, 938 ; ten orders of 
H. D. 168 


advaita sannyasins, 948 ; takes 
vow of ahiihsa, 955; time when one 
became a 932 ; to repeat the word 
‘Narayana ’ when some one bows 
to him, 965; vairagya should be 
generated, 938; was not beyond 
rules of morality, 940-942 ; was to 
own and possess nothing except 
his clothes, jar &c. 935 ; was to 
subsist on food obtained by beg- 
ging, 934 ; what is tridandin, 937 ; 
women larely took to mode of life 
of, 942. 

Sarunya3opani?ad, mentions six 
kinds of saihnyasins, 942. 

Santanu, Devapi was purohita of, in 
Rgvcda, 31; was a Kaurava king 
according to Nirukta, 31. 

Santatiya, hymn in Rgveda ( VII. 

^ 35 ), 833 n. 

Santi, rites for birth on inauspi- 
cious times, 237. 

SSntiparva, 2n, 6, 7n, 8n, 10, 41, 42, 
51n, 70, 71, 81, 101, 128, 155, 
324 &c. 

Sapinda relationship, 452-478; about 
the adopted son, 470; according to 
Dayabhaga, 452, 472-477 ; accord- 
ing to Mitaksara, 452-455; how far 
applicable in the case of girls 
from one’s step-mother’s original 
family, 468-469; nairowed down 
if three women intervene, 476 ; 
narrowing of, in marriage, per- 
mitted by smrtis and digests on 
the ground of usage only, 464 ; 
requited in three branches of 
dharma^Sstra, 452 ; restricted to 
seven degrees on father’s side, 
and five on mother’s side in most 
works, 454-455 ; two schools of, 
452; usages vary, particularly as 
to cognates, 458ff ; wider than 
sagotra relationship in one direc- 
tion and narrower in another, 499, 

Sapiqdikarapa, a 4rSddba, 473. 

SSpindyadipikS, a work, 464. 

Saptahoti formula, 1070n, 1135, 

1195. 
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Saptapadi, principal rite in marriage, 
534. 

SaptasSgaraka, a mahsdana, 877. 

Sarabhaiiga, entered fire, 927. 

SSradStilaka, on inudras, 321 ; on 
prSnapiatisthS of images, 900n. 

SSraavata, brShmanaa of Punjab, 
have 470 sub-divisions, 103n. 

SSrasvata-snana, 667. 

Sarasvatl, river, 12 ; disappearance 
of, 13; reasona for disappearance 
of, i4n. 

Sarasvatl, goddess, described as all 
white by Dandin, 726. 

Saraavatlvilasa, 70. 

Sarayu, mentioned in Rgveda, 12. 

Sarkar, Golap Chandra, 453n, 915n. 

Sarkar, Dr. S. C., 321. 

Sarpabali (offerings to serpents), 
821-824. 

Sarparajnl mantras, 994n. 

Sarv adarsanasaiugraba, 359n. 

Sarvajna-NErayana, com. of Mann, 
63n, 390n, 426, '779n, 780n, 795. 

Sarvasvara, a oneday soma sacrifice, 
in which the sacrificer committed 
suicide by entering fire, 1213n. 

Sarvau^adhi, ten herbs are so called, 
874n. 

Sastras, belong to and follow stotras, 
1181 ; distinction between stotras 
and s. 1181; elements connected 
with, 1181 ; dastra called Prauga, 
1185 ; twelve, in Agnistoma, 1181- 
1182 ; 

Satapatha Brahmana, 5, 12, 35, 37, 
39, 40, 105, 229, 268, 270n, 271n. 

Satarudriya, texts purify a man, 686. 

Satatapa, 172, 174n, 175, 302, 459, 
471, 497n, 664, 715, 752, 852 &c. 

Satavalekara, Pandit, 1171. 

Satl (self-immolation of widows), 
624-636 ; duty to become sail 
common to all women from brah- 
mana to caijdala according to Mit. 
631; in epigraphic records, 629 ; 
no dharmastitra except Vifnn’s 
refers to, 626 ; more prevalent in 


Bengal than elsewhere, 635-636 ; 
no Vedio passage nor sutra 
passage about widow burning, 625; 
number of lads larger in Bengal 
on account of the rights over 
property granted to women, 635 ; 
penance for giving up at the last 
moment the resolve to become sati, 
633 ; practice of, forbidden by law 
in India from 1829, 624 ; practice 
of, originally confined to kings 
and nobles, 627 ; procedure of, 
633-635, restrictions against all 
widows being, 633 ; rewards pro- 
mised for, 631-632 ; some texts 
forbid self-immolation of brah- 
mana widows, 627 ; was not a 
practice imposed consciously by 
men on unwilling women, 630 ; 
writers of medieval India opposed 
to practice, 631-632. 

Sattra : sacrifice could be performed 
only by brahmanas, except those 
of Bhrgu, Saunaka and Vasistba 
gotras, ;153, 482 ; general rules 
about, 1241-1242 ; observances for 
performers of, 1243; sacrifice lasted 
from 12 days to a year or more, 
1239; subdivisions of, 1239-40. 
Sat-triih^an-mata, a work, 169, 665n. 
Satyabhama, queen of Kr^^a, went 
to a forest on Kr|na’s death, 923. 
Satvata, same as Karu^a, 97. 
Satyakama Jabala, 247, 273, 285-286, 
307, 322, 329, 349n, 406. 
Satya?Sdha, drautasutra of, 46, 483, 
684, 994n, 998n, 1005n, 1009n, 
1015n, 1019, 1020n &c. 

Sanca (cleansing) : differs in degree 
according to adrama, 650 ; night 
time requires half of that in day 
time, 650; of two kinds, external 
and internal, 651 ; sub-divisions 
of, 651. 

Saudhanvana, vide BatbakSra, 100. 
Saunaka, 199, 305n, 306, 401, 764. 
Saunaka, tarpa;;a offered to, 691. 
Saunaka, author of Bk-PrStidakhya, 
691 ; teacher of AdvalSyana, 691. 
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Sa'inaka-kSrikS, a work, 221, 511, 
537. 

Saundika, 97. 

Saunika (same as Suaika ), 99. 

Samramanl: performed for one who 
had drunk too much soma or at the 
end of Rajasuj'a or cayana, 793) 
1227 ; preparation of sura in, 
1225-26 ; procedure of, 1224-1223 > 
sacrifice frees a son from debt due 
to mother, 580; sacrifice in which 
sur5 was offered and remnants of 
the latter were drunk by a brSh- 
laana hired for the purpose, 793) 
1226; two kinds of, 122t. 

Sauvira, country of, 14. 

Savitri, Drupada, 661. 

Savitrl, ideal of womanly virtue in 
India, 568 ; story of, who brought 
back dead husband from Yama, 
567, 

Savitri, mantra, 283 ; method of 
teaching, 283, 300-301 ; some pre- 
scribed diflterent verses according 
to varna, 302 : teaching of, post- 
poned for some time after upa- 
nayana in ancient days, 300. 

Savitriprave^a, in the procedure of 
samnySsa, 954n. 

Sayaija, 25n, 288n, 386, 418n, 538, 
617, 837n, 988n, 990n, 991n, 993n, 
1145n, 1250n. 

Scheduled Castes Order of 1936, 69, 
177. 

Schweitzer, Dr. A., 723. 

Sectarians, advice to, given by 
Smrtimuktaphala that God is one, 
675. 

Self, one, immanent in all, 7. 

Self-defence, right of, against one 
guilty of certain crimes, 148-149. 

Scnart, 447 ; on characteristics of 
caste, 23. 

Serpents, born of Kadru from Ka4- 
vapa, 830n ; names of, in Atbarva- 
"veda, 823 ; said to be the progeny 
of Ka^yapa. a Prajapati, 830d; 
worship of, very ancient, 823. 


] Shadow, of whom polluting, 173 ; of 
whom should not be crossed, 173. 
i Sham Sastry, Dr., 1245 
! Shaving, prescribed on seven occa- 
; sions, 591. 

j Shirring, 103n, 104. 722n; condein- 
I nation of caste system by, 21 ; 

I exaggerates by mistake number of 
I castes, 24 ; thoiiglit that caste 
system was invented by brShina- 
nas, 21n. 

Sliivaji (see under ‘ Panditrao ’ 
claimeil llajput lineage, 380n ; 
established a council of eight 
' ministr rs, 972 ; founder of Mara- 
1 tha Empire, 379, 972, 975 ; had his 
{ upanayana performed by Gffga- 
i bhatta at 45, 379n. 

, Siddhantas, gifts of works called, 

I 883. 

I Sikha: one cutting off through hate 
I or foolishness had to undergo ex- 
piation. 264-265 ; religions acts 
done without, become useless, 264; 
rules about keeping locks of hair 
according to gotra, 264. 

! Silalin, author of a Katasutra, 84. 

I bilappadikaram, an ancient Tamil 
I work, 719, 870. 

i bimantaptijana, a ceremony preli- 
minary to marriage, 535. 

Simantonnayanu, 196. 222-226 ; a 

; samskilra of the woman, 226 ; great 
1 divergence among grhya-sutras 
i about, 223-224 ; rite mainly of a 
I social an<l festival nature, 223 ; 

' songs in, 224-225 ; time for, 223. 

Simon Commission Report, 179. 

Simon, Dr,, 1169n. 

Sindhu, 12; seven, in Rg., 12. 

! Sindclika, a caste, 103. 

Sins, five grave, condemned by Chan. 
Up.. 5, 147-143. 794 ; gravest, 

could be expiated, 620; supposed 
to be expiated by gifts, particu- 
! laily of land, gold and cows, 859. 

■ Siiftas, qualifications of. 971-972. 

SiSupalavadba, 646n, 726. 
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Sits, ideal of lodian women, 568; 
name of, holy, 648 ; svayamvara 
of, 523. 

Sitayajna (sacrifice to ploughed 
land ), 820-821. 

Siva ( see noder Budra ) : as half 
male and half female, 725; 
as yogin at Mohenjo-daro, 724; 
bull as conveyance of, 725 ; 
flowers commended in wor- 
ship of, 732-733 ; fourteenth of 
dark half, sacred to, 738 ; images 
of, referred to by Patanjali, 710; 
Mahabharata teaches identity of 
Vi^^u and Siva, 725 ; mantras in 
worship of, 737-738; one thousand 
names of, 725 ; procedure of 
worship of, 728-729 ; wearing 
of rudrab^a rosary by devotees of, 
738; with five aspects or mouths, 
725 ; worship of, most ancient, 
724 ; worshipped in the form of 
liiga or image, 737. 

Siva-bhagavata ( devotee of Siva ) 
mentioned by Patanjali, 736. 

Skandapurana, 112n, 117, 484, 565, 
568, 585, 715n, 854n. 

Slaves: brahmana cannot be made 
slave of even a brshmana, 186; debt 
contracted by s. when binding on 
master, 187 ; extent of corporal 
punishment allowed by Mann, 182; 
gift of, entailed expiation, 181; 
gifts of, very frequent in the 
Mahabharata, 182 ; how became 
free, 185; kinds of, 183-184; master 
to treat humanely, 182 ; punish- 
ment for selling relatives and 
children as, in Kautilya, 184; 
result of master having inter- 
course with female, 186. 

Slavery, 180-187; abolished in British 
Dominions in 1833,180; an insti- 
tution in all ancient countries, 
180; in England and America, 180; 
in the Rgveda and Vedic literature 
181-182 ; Kautilya on, 183-184. 

Sleep, 800-801 ; five persons famed 
as having very sound, 801 ; rules 


about bed for 800 ; who was not to 
sleep on a cot, 801. 

Smoking, of medicinal herbs after 
meals in ancient times, 799. 

Smiticandriks, 3n, 6n, 18n, 66n, 76, 

no. 111, 193n, 194, 197n, 219, 
254, 277n &o. 

Smitikaumudi, 72. 

Smriimuktaphala, 197n, 199n, 319, 
320, 438n, 443n, 462, 501, 522n, 
585, 631n, 643, 647n, 669n &c. 

Smriis, emphasize that the first duty 
of a dvijati is to study the Veda, 
356 ; object of composition of, a 
practical one, 51 ; opposed to 4ruti 
to be discarded, 351 ; postulate 
sarhkara as origin of numerous 
castes, 51; propositions which all or 
most assume, 51-52 ; rule in case 
of conflict of smrtis, 464; rules in, 
based on sruti according to Par, 
M., 697; Sahara makes fun of, as 
to long brahmacarya, 351, 

Smititattva, extensive digest, by 
Baghunandana, 474. 

Smityartha-sSgara, of Chalari, 674 ; 
supports branding of body with 
marks of Vi^gu’s weapons, 674. 

SmityartbasSra, 53, 57, 175; 188, 
194n, 199, 221, 741, 743, 744 &c. 

Snana (bath), 658-668; brief pro- 
cedure of, 663-664 ; clay to be 
employed for cleaning the body, 
664 ; every day bath with cold 
water, 660; method of bath for one 
who is ill or for a woman who is ill 
while in menstrual period, 667 ; 
mid-day bath, ingredients ac- 
companying, 659 ; no bath with 
oil on certain days, 666 ; not 
allowed at night, except on 
eclipses, adauca, vrata etc., 659 ; 
once everyday is obligatory on all, 
658 ; of rivers ( not directly going 
to sea ) to be avoided in rains, 
660-661 ; procedure of, 661-663 ; 
rules at bath, such as not being 
naked &c., 664 ; ten consequences 

of, 664 ; thrice for yati, 658 ; touch 
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of certain persons or after doing 
certain acts entailed a bath, 669; 
twice for brahmana householder 
• according to some, 658 ; various 
kinds of, 658,664-667 ; with araa- 
laka fruit for prosperity, 666 ; with 
water from another’s well to be 
taken under certain restrictions 
for fear of partaking of his sin, 
660. 

Snana (see under samavartana) 
same as samavartana according to 
some, 197. 

Sn ataka,di8tingui3hed from brahma- 
carin, 406 ; not to address his tea- 
cher by name, 334 ; rules of conduct 
for, 412-415 ; three kinds of, 407 ; 
was offered madhuparka when he 
came as a guest, 542. 

Social service, meaning of, 4n. 

Soda4a-stoma, 385-386; frees vrStyas 
from sin, 386. 

Soda^in, a form of soma sacridee, 

■ 1204-1205. 

Soma, presiding deity of clothes in 
gifts, 855. 

Soma: animals offered in principal 
soma sacrifice, 1174 ; became un- 
obtainable in the days of Brahma- 
nas, 1202 ; description of cow with 
which soma was to be purchased, 
1142 ; dialogue between adhvaryu 
and vendor of, 1143 ; food of 
brahmanas and not of k^atriyas, 
29 ; goat as a present when cart of 
soma brought to yajna pavilion, 
1146 ; habitation of, 1202 ; is said 
to have married SOrya, 526 ; king 
of brahmanas, 139 ; not drinking 
for three generations entailed ex- 
piation, 108n ; no question of 
being ucchi^ta arises when vessels 
are filled with soma, 1177n; not to 
be drunk by k^atriyas, 1179 ; re- 
lation of soma plant to moon, 
1202; show of force in taking soma 
from the vendor of soma, 1143; 
subrahmanya priest drives the cart 


of soma with two palak branches, 
1144; subrahmanya litany 1144n 
and 1145 ; substitutes for, 1202- 
1203 ; things oSered in exchange 
for, 1143n. 

Soma sacrifice; classified into eJeaha, 
ahina and sattra, 1133 ; seven 
forms of, 194, 1133, 1204 ; specula- 
tive theories about origin of, 1202. 

Son, born of marriage in approved 
form supposed to be endowed with 
virtues, 524 ; born of the difierent 
approved forms purified different 
number of ancestors according to 
smrtis, 524 ; bought, Sunah4epa 
being an cxample,507; called apavi- 
ddha, 507 ; Mann says that wealth 
acquired by son belongs to the 
father, 507 ; one who has no son 
does not reach heavenly worlds, 
according to Mahabharata, 799 ; 
saves father from put hell, 561 ; 
several sons desirable so that at 
least one may go to Gaya, 561 ; 
was supposed to free father from 
debt to ancestors, to secure immor- 
tality and heaven, 560-561. 

Sopaka, a low caste, 100. 

So^yantikarma, a rite for a woman 
about to be delivered, 196,227-228. 

Soul : eight qualities of, 6; daya, at 
the top of all qualities of, 6n; 
highest value attached to moral 
qualities of, 7 ; survival of, after 
death, denied by some, 359n; 
transmigration of, in the Bgveda, 
717-718. 

Special Marriage Act of 1872, 451, 
621 ; forbids marriages between 
persons descended from a common 
ancestor within certain degrees, 
465-466, 499 ; makes Indian Di- 
vorce Act applicable, 621. 

Spengler, 138. 

Spbya (wooden sword ), 985 ; used 
in sweeping Vedi 1035, 1036. 

Sraddha, flesh offered to pitrs in, 780. 

Sramanaka, fire so called, 919n ; is 
Vaikhanasa ^astra, 917. 
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Sranta (Vedic) sacrifices, 9762; 
deep study of, necessary for pro- 
perly understanding Vedic Litera- 
ture, for chronology, 976. 

Srautapadartha-nirvaoana, 1015n. 

Srauta- Sutras; contain detailed and 
accurate descriptions of Vedic 
sacrifices, 980 ; general rules about 

, sacrifices in, 982-986. 

Sravani ( see under sarpa-bali ) 821. 

Sreni, meaning of, 67-68. 

Srikaia, commentator of Vedanta- 
sutia, 946; says that tiyasa (aban- 
donment of worldly desires) is 
possible for women and Madras, 
though not aamnyasa, 946. 

Srikrsna, commentator of Daya- 

bhsga, 474. 

Srisukta, 898. 

Srhgerl, matha at, established by 
&mkar5carya, 907. 

SriTaifpavas, 593. 

Sruc, description of, 984-985; three 
kinds of viz. jnhu, upabhit and 
dhruva, 985; filling the three sruc 
with clarified butter to the accom- 
paniment of mantras, 1042-1043 ; 
cleansing the three sruc with tips 
of ku^as, 1039; j’ajamSna addresses 
mantras to the three sruc when 
he places juhu on prastaraaud the 
others near it, 1045. 

Sruva, description of, 984; ladle to 
be used in all grhya rites, 208. 

State, is not, according to one view, 
owner of all lands, but is only 
entitled to tax them, 866 ; only 
entitled to levy taxes on land 
already brought under cultivation, 
867-868. 

Statute, of Elizabeth, 858 ; of Mort- 
main, 118. 

Statutes, Indian, regulating religi- 
ous and charitable institutions, 
914. 

Steele, 553, 615n, 952n. 

Stein, Dr. Otto, 384. 

Stevenson, Mrs. 195n. 


Sthandila (altar), how prepared, 
208-^209. 

Stones, five kinds of, used in wor- 
ship, 716. 

Stotras (see ‘ Bahispavamana ’) : are 
chanted in certain groups, 1182; 
are chanted near the audumbarl 
post in Sadas except the Bahispa- 
vamana, 1185; Bahispavamana is 
the first stotra in Agni^toma, 1182; 
S. called ajya, 1185 ; choristers in 
chanting stotras are sacrificer and 
four other priests, 1168 ; devatas 
of, are determined by the nidha- 
nas, 1170u; divided into two kinds, 
pavamana and dhurya, 1167, 1168; 
each saman verse in, has five parts, 
1169 ; madhyandina-pavamana- 
stotra, 1187 ; marking of accents, 
1172 ; method of introducing, 1167; 
method of chanting to the move- 
ments of thumb and fingers, 1173; 
most of, taken from Pgveda, 1172 ; 
notations of, differ in mss and 
fiakhas, 1172-1173; place of chant- 
ing Babifpavamana, 1167-1168 ; 
position of the sSman chanters, 
1167, 1185; prastotr udgatt and 
pratiharti chant, 1167; stobhas in, 
1183. 

Stotriya, a triplet, forms part of 
some sastras, 1186. 

Strabo, 183, 518n, 626, 777, 798, 928. 

Strangways, Mr. A. H. Fox, 1171. 

Striparva, 93, 589, 598, 626. 

Student; conduct of, towards wife 
or son of guru, 342 ; duration of 
the stage of, 349-352 ; had to look 
after teacher's fires, tend his cattle 
and serve teacher, 331; not to take 
ucchista of any one, except of his 
guru, 332 ; not to hear calumny of 
his teacher, 333 ; not to mention 
name of teacher or teacher’s wife 
or son without an honorific prefix, 
333 ; qualities of a good, 330-331 ; 
rules of conduct for, 331-333 ; 
rules on saluting teachers and 
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others, 335ffi ; what things should 
be avoided by, 331. 

Study, of Veda, to be done by 
householder in 2nd part of the 
day, 688. 

Sub-castes : great diversity of view 
as to origin of and status of seve- 
ral, 58-59; several names for same 
sub-caste, 59 ; some sinrtis say that 
sub-castes are to be recognised by 
the acts or occupations of the 
members, 59. 

Subhadra : described as daughter of 
Vasudeva and sister of Kisna, in 
the MahSbharata, 460; was not the 
real sister of Krsna, but a distant 
cousiOj says Kumarila, 460. 

Subodhini, com. on the Mitaksara, 
194. 

Subrahmanya litany, 1144n-1148; 
called pitSputrlyS on AgnTsomlya 
pasu day, 1159-1160; changes in 
the wfrds referring to the day, 
1145n; contains thlee names of the 
sacrificer and his descendants 
according to seniority, 1145n; 
recited at each upaaad in soma 
sacrifices, 145; recited near the 
utkara, except tiie first one, 145n. 

Sucaka, a caste, 98. 

Sueika ( sUcI), a tailor, 98. 

Sudar^ana, com. of Xpastamba-grbye, 

225n, 284, 301n, 527, 813n, 828n. 

Suddhitattva, 381, 628n, 631n, 633n, 
634. 

Sudhanvacarya, same as KSruja, 97. 

Sudra (vide under ‘brahmana,’ 
‘caste,’ ‘king accumulation of 
wealth by, condemned, 121 ; a 
dlk^ita could not speak with a, 35; 
asat, did not incur sin by eating 
flesh or drinking wine, 122 ; 
assumed the ascetic mode of life 
sometimes, 945 ; called anarya by 
Gautama and other smrtikaras, 35; 
CandSlas included by Patanjali 
among, 168 ; could in distress 
follow the avocations of the 
vai4ya, 121 ; could follow almost 


any occupation, 164 ; could listen 
to the recitation of the the epics 
and puranas, 155; could perform 
the daily five yajiias in ordinary 
fire, 158 ; could perform vratas, 
159; could not himself read even 
the epics and puranas, according 
to some, 155; could not be a judge, 
160; could not touch a brahmans, 
162; could repeat Rama and Siva 
mantras, 158 ; derivation of the 
word in Vedsntasutra, 155; des- 
cribed as ‘ asnrya varna ’ in Tai. 
Br., 25 ; divided into auiravasita 
and uiravasitu, l2l. 168 ; divided 
into bhojyanna and abiiojySnna, 
121-122; divided into sat and asat, 
122; divisions of 121-122; duty of. 
to render service to dvijas, 120; 
enlisted as soldier, 164 ; esteemed 
low, 163; food of, could not be 
taken by a brShmana, 161; in dis- 
tress may live in any country, 15; 
initiation of, as bhSgavata, 156; 
intoxicants not forbidden to, 796; 
is said to be untruth itself in Set. 
Br., 35 ; killing a ludra was an 
upapataka, 163; liable to higher 
punishment than dvijatis for 
certain offences, 159-160; list of 
disabilities of, 154-164; mantra in 
case of, 158 ; may attain to spiri- 
tual development and moksa with, 
out Veda study, 156 ; no Veda 
study in presence of, 34, 154; not 
allowed to study Veda, 154; not fit 
for sacrifice, 34, 36; not to perform 
Vedic sacrifices, 156-157; numerous 
subcastes of, 121-122 ; ordained 
to servitude, according to Manu, 
33; period of impurity on death 
greater for, 160 ; position of, im- 
proved in course of time, 120—121; 
purana mantras to be repeated by 
brShmanas for, 198 ; saiiiskaras of, 
without Vedic mantras, 158-159; 
serving dvijatis as a duty was not 
a slave, 182 ; should not take 
gratuity for himself in giving 
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daughter in marriage, 506 ; some 
Madras became kings, 121 ; apoken 
of as ‘dark vartia ’ in the sutras, 

33 ; spoken of as Vajasaneyin, 
156 ; subdivisions of ^adra 
whose food could be eaten by 
brShmanaa in ancient times, 121 - 
122; to say ‘SivSya namah ’ or 
‘ Vis^ove namah ’ in worship, 730; 
to wash feet of a brahmapa guest 
in madhuparka, 544 ; touch of, 
entailed bath according to some 
smrtis, 172, 665; was at beck and 
call of others, 35; was to ha fed, 
when old, by his patron, 120 ; was 
to wear cast off clothes and shoes 
of his patron, 120 ; washes the feet 
of others, 34 , what aamskSras 
allowed to, different views about, 

^ 193-199. I 

Sndrakamalskara, 34n, 72, 74, 77, 92, I 
93, 95, 102, 122, 155, 156n, 158, 

^ 381, 593 &o. 

Sadrakityatattva, 156n, 198. 

Suicide ( vide under ‘ Mabspra* 
sthsna ’ ), 924-928; allowed under 
exceptional circumstances such as 
brShmapa murder or when life’s 
work was done or in extreme ill- 
ness, 924-926 ; fine for attempt to 
commit suicide, 924, 926-27 ; 
generally condemned by dharraa- 
sSstra writers, 924 ; historical ex- 
amples of religious, 925-926 ; 
oflttcers were appointed to super- 
vise and control fasting by death 
&c,, 927; in PraySga and other 
holy places for attaining heaven 
or release, 630, 925; no mourning 
need be observed for those who 
wilfully die by fasting or fire &c. 
926; no water or funeral rites for 
him who commits, 924; religious 
came to be forbidden in the Kali 
^ age, 928. 

Snkra : and Kaca, 796; forbade into- 
xicants to brSbmapas, 796. 

Siikriya : a rrata for brahmacSrin, 
370-371. 


Snktavaka, in dardapurpamSsa, 1072- 
1074. 

STXktimnktavali, 367, 

Sulagava ( rite ), 831-832 ; flesh of 
ox offered to Budra, 831 ; perform- 
ed in §srad or Vasanta on Ardra, 
831; Rudra described as supreme 
deity in, 736. 

SOlapSpi, 198, 477n. 

Sulika, a caste, 96. 

Snmantu, 76, 80, 83, 84, 94, 96, 149> 
468, 497n, 647n, 963n, 

Summum bonum, of Indian Philo- 
sophy, 422. 

Sun : crystal as symbol for worship 
of, 716 ; eclipse of, described in 
Rgveda, 770 ; feet of, not shown 
in images or paintings, 725 ; tem- 
ple of, built by weavers from LSta 
in Dadapura, 69; twelve names of 
the, in namaskSra, 735. 

Sunahdepa : came to be called Deva- 
rSta by Vidvamitra when the latter 
adopted him, 480 ; legend of, 35, 
480, 507 ; spoken of as JLjigarti 
and Angirasa, 241, 480 ; story of, 
narrated to king inRajasuya, 1218; 
was sold by his father for money' 
507; 

Sunaslrlya, 1105-1106 ; meaning of 
sunasira, 1105 ; no fixed time for 
it, 1091 n; no fire produced by attri- 
tion and no uttaravedi in this, 
1105 ; three special offerings viz. 
a cake to Sunasira, fresh milk to 
Vayu and a cake to Surya, 1105. 

Sundara Bam, Mr. L. L., 773. 

Sunika, a caste, 99. 

Sura ( wine ) see under ‘ drinking 

Sutabhimatl, verses, 317n, 955n, 

Surasena, country of, 15. 

Silra^tra, outside pale of Aryavarta, 
16; guilds of soldiers in, 67. 

Suredvara, pupil of Samkaracarya, 
wrote vartika on Brhad- 8 ra 9 ya- 
kopanipad-bbasya, 943, 947. 

Sarya, a hymn in Bgveda ( X. 85 ), 
531 ; daughter of Savitf, married 
Soma, 526. 
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SnryasiddhSnta, 61;5n, 646. 

SUta, 57, 98-99 ; one of antyavasH- 
yins, 70. 

Sutasariihiia, 52, 54, 72, 79, 84, 85, 
88, 90, 91, 935, 939. 

Sntikagni, how prepared, 232n. 
Sutudri, a river in Rg., 12. 

Suvarna, 97. 

SuvarnakSra ( or bemakSra ), 98. 
SuvSatu, river, mentioned in the Kg., 

12 . 

SvSdhySya, study of, is called 
‘tapas’ by Tai. Up., 356 ; subjects 
of, 353. 

Svapaca or dvapSka, 97 ; avocations 
of, 97; one of the antyajas, 70, 97. 
SvargSrohapikaparva, 8n. 

Svastisukta, 902n. 

Svaatyayana, mantras, 831n. 
SvayatiiTara : a girl of marriageable j 
age could after waiting for some 
time choose her husband, if father i 
or other guardian did not give her ' 
in marriage, S02; held in an I 
assembly with pomp was thought ; 
to be unsuitable to brshmanas, 
524 ; of Candralekba, a SilahSra 
princess, 524 ; principal religious 
rites of marriage must be perform- 
ed even after, 521; several varieties 
of, 523-524. 

Svetaketu, in Chandogya Up., 13, 
273. 

Svetaketu, a brahmaeSrin, when 
suffering from a skin disease was 
advised by Asvins to take niadhu 
(wine) and meat as medicine, 796. 
Svetaketu Aruueya, 321, 966 ; credit- 
ed with having stopped promis- 
cuous sexual relations, 428 ; learnt 
from PravShana, 106, 966 ; styled 
Gautama, 241, 247. 
Svet54vataropanisad, 322, 353, 960. 
Svi?takit : ( vide under Agni ), 208, 
211, i051n. 

Syaita SSman, 996n. 

SyavSfiva, married a princess, 447, 
525. 

H. D. 169 


■ Syena-yaga, performed ns black 

magic against one’s enemy, 632. 

I 

. Tailika, 83. 

Taittirjya Aranyaka, 14, 213 d, 255n) 
j 288, 303, 306, 314, 318, 327, 331 &c. 

■ Taittiriya BrShmana, 13n, 25, 30d, 

37, 41n, 4-2, 43, 84, 135, 222d, 247n, 
271 &c. 

; Taittiilya Saihhita, 34, 36, 33, 39, 40, 
i 43, 95, 108d, 213n, 228, 247n, 
255 &c. 

Taittiriya Upnni^ad, 5, 272, 301, 306, 
326n, 328, 454n, 674, 750. 

Taksan (or Takyaka), a caste, 82-83; 
regarded as siudra, 83 ; was origi- 
nally different from rathakara, 83. 
Tambula, 734-735 ; forbidden to 
widows, ascetics and vedic stu- 
dents, 584, 769 ; ingredients of, 
734-735 ; no mention of, in ancient 
gihya sutras, 734 ; thirteen gunas 
of, 735 ; to be chewed after meals, 
799. 

Tambnlika, 83, 734. 

Tamropsjlvin, 83. 

Tanjore Marat ha princes, held to be 
Budras by Madras High Court, 382. 
Tandya BrShmapa, 14, 15d, 34, 35, 
37, 42, 43, 345, 385, 418, 419, 427, 
&c. 

Tank (see under ‘reservoir’), water 
of large, couM bo taken by canda- 
las, 176. 

Tantra, 319 q ; influence of, on smrti 
pr.ictice^:, 319n ; influence of, on 
Uevaptija, 740; influence of, on 
coDaecration of images, 900. 
Tanfraratna, 508. 

Tantra vartika, 190, 191a, 289, 351, 
355, 364, 459, 463a, 555, 585, 603n, 
721 &c. 

Tantrikn, cult followed by some 
Vaipnavas and Saivas, 675. 
Tantuvayn, 83 ; also called kuvinda, 
83. 

Tarka, importance of, in settling 
doubtful matters of dharma, 967. 
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Tarn, Dr, 384. 

Tarpana, 668-669, 689-695 ; a con- 
stituent part of brabmayajna 692 ; 
a constituent part of snana, 668- 
689 ; every one had daily to per- 
form tarpana of gods, sages and 
pitis, 689 ; most elaborate tarpapa 
of all sHtraa is in Baud. Dh. S. 
693 ; part of hand by which water 
is offered in, 689-690 ; procedure 
of, 690 ; the devatas that are 
offered water, 690 ; the pitra to 
whom water is offered, 691-692 ; 
the sages to whom water is to be 
offered, 690-691 ; performed while | 
standing in water, 668 ; to be 
performed as part of brahmayajna, 
668 ; women teachers in, 366, 691 ; 
short form of 693 ; special tarpapa 
to Yama and Bhijma, 695 ; t. of 
sages in upakarma, 813. 

Taxation : learned brShmapas free 
from, 143-144; women and other 
persons exempt from taxation, 144. 

Taxes, on upanayana, marriages and 
Vedio sacrifices, 145. 

Teacher (see under ‘sicarya’, ‘edu- 
cation’, ‘guru’, ‘student’); deman- 
ded fanciful daksina, 362; for 
Veda, must ordinarily be a biSh- 
mapa, 325; generally a brahmapa 
alone could be a, 108; ksatriyas 
rarely engaged as, 108; ksatriya 
may be teacher of Veda in diffi- 
culty, 325 ; not to keep back know- 
ledge from pupil, 329 ; perpetual 
student could not stay with a ksa- 
triya t., 109; pupils were addres- 
sed by gotra names by, 481 ; rules 
to be observed by t. 329-330; stu- 
dents generally stuck to one, 328- 
329; to be revered as God by pupil, 
322 ; to explain in Sanskrit, Prakrit 
or vernacular, 349 ; to treat pupil 
as his son, 329-330; woman as, 366. 

Teaching : after prior stipulation for 
money regarded as a sin, 361 ; me- 
thod of t. Veda, 325-326;t. of Veda, 
in the bands of brSbmanas alone. 


108 ; t. of Veda was a duty, 329 ; t. 
of vernaculars viz., Kannada, 
Tigula and Marathi, in 1290 a. D., 
355 ; was oral, 108, 325. 

Teeth, brushing of, see under Danta- 
dhavana. 

Telang, Mr. Justice, on coronation 
of Shivaji, 379n. 

Temples, administration of temples 
and mathaa in ancient times, 910- 
913; could be entered by antyajas 
according to SmityarthasSra, 176 ; 
dancing girls attached to, 903-904; 
existed long before 5th century 
B. G., 710 ; king’s duty to punish 
persons interfering with temple 
property, 911 ; kings appointed 
officer called Devatadhyaksa, 912; 
mentioned by Laugaksi-grbya, Gau- 
tama, Ap.Db.S. and other 8TItras,709; 
of god Brabma rare, 724 ; prSna- 
pratisthS of images in, a later 
element, 900 ; procedure of esta- 
blishing images in, 897-899 ; pro- 
cedure of consecrating image of 
Vi?i)U) according to VaikhSnass, 
901-903 ; to be circumambulated 
if one meets them on one’s way, 
709 ; to be erected in the centre of 
the capital, 710; two ways of esta- 
blishment of images in, 897 ; trees 
to be planted round, 895;worBbipper8 
(jmjaris') in temples of different 
gods are different, 722. 

Tengalais, sect of the followers of 
KSmSnuja, 593. 

Thomas, Dr. E. J., 711n. 

Thomson, Mr. Edward, 624, 635n. 

Tilak, ‘Orion’ by, 287n, 829n; ‘Arctic 
home in the Vedas ’ by, 1239n, 
1245. 

Tilaka (mark on forehead), 672-675 ; 
made with sandlewood paste, 673. 

Tirtha, different names of, 316d, 
652 ; meaning a certain part of the 
palm, 318, 652. 

Tirtha (water used in bathing the 
image of a god ) ; deemed very 
holy, 731. 



Oeneral Index 1347 


Tithi, called sopapadS, 396. 

Tod, 104, 509n, 523n. 

Tolerance, in religion in India from 
Asoka downwards, 724. 

Tones, three viz. mandra, madhyaraa 
and uttama, 1059. 

Tortoise: avatSra of Vijpuas, probab- 
ly due to a story of PrajSpati in 
Sat. Br., 718 ; was built alive in 
the fire altar, 1251. 

Townsend, Meredith, estimate of 
caste system by, 21. 

Traidhatavr, an i^ti in ESjasuya, 
1222. 

Traiyambaka homa : 1103-1105 ; a 
rite in Sikamedhaparva, 1103 ; 
everything is done facing the 
north, 1103-1104; olffiered to Riidra, 
1103 ; yajamSna, wife, children 
and unmarried daughters go round 
fire striking their thighs and 
repeating the mantra ‘Tryambakam 
yajSmahe ’, 1104. 

Transmigration, doctrine of, taught 
by Yajuavalkya, 106n; doctrine of, 
in Bt. Up., 776; not the prime 
cause of doctrine of ahimta, 776. 

Trasadasyu, made gifts of female 
slaves, 181. 

TrcSkalpa-namaskSras, descri bed, 
735-736. 

Treasure-trove ; brSiima^a more 
favoured as to, 146. 

Trees (see under ‘plants’, ‘garden’) ; 
circumambulating holy trees, 894; 
fines for cutting trees and 
plants wrongfully, 895 ; fuel 
sticks ( samidh ) to be of 
nyagrodha, udumbara, plak?a 
and a4vattha, 894 ; have life, 
according to MahSbhJCrata, 895 ; 
highly valued in India at all 
times, 893-894 ; leaves and twigs 
of a4vattha, udumbara, plaksa, 
mango and nyagrodha very auspi- 
cious, 894 ; no Veda study under 
the shade of certain, 400 ; none to 
injure trees yielding fruits and 
flowers, 895 ; numerous uses of, in 
sacrifices and otherwise, 893-894 ; 


pala4a, very sacred and so seats or 
tooth brushes not to be made from 
it, 894 ; pitrs gratified by the 
plantation of mango trees that are 
watered, 894; planting of, confers 
spiritual benefit like sons, 895 ; 
seven holy trees in Taittirlya 
Brahma^a, 894 ; to be planted 
round temples, 895 ; worship of, 
particularly by women desirous of 
sons, 894. 

Tribes, in the Rgveda, 39. 

Ttikadruka, a sacrifice, 981n. 
Trikapdamarnlana, 155n, 308, 548, 
560, 566, 677, 1086n. 

Trimurti, conception of, is ancient, 
724. 

Tripupdra ( mark on forehead ), 673 ; 
highly extolled by Pasupatas, 673; 
made witl) ashes, 673 ; iroccdure 
of making, 674. 

Triiiahku: cursed to bo cSpdSla, 109 ; 

Vi4v5mitra became his priest, 109. 
Tristhallsetu, 595. 

Trisuparna, texts purify a man, 686. 
Trita, who had f illen into a well, 550. 
Trita, story of, a devotee of Indra, 
1034n. 

Trtsus, 39. 

Truth: exalted above everything else 
in the Rgveda and other Vedic 
texts, 4-5 ; conduces to the great- 
est good, 10. 

Tulapurusa ( weighing against gold 
or silver): frequently mentioned 
in epigraphic records, 870 ; kings 
and ministers indulged in this, 
872; procedure of, 871-872. 

TulasI : clay at root of, used for 
making mark on forehead after 
bath, 673; leaves of, to be offered 
to Vispu, 732 ; plant supposed to 
be favourite of Visnu, 731. 

Tunnavaya, a caste, 83. 

TurSyapa, an isti, 919n, 1107. 

Turlyatrta, a class of saranySsin, 942. 

Tura, Kava^eya, received doctrine 
of Agnicayana from Praj5pati, 
1247. 

Turvalas, 39. 
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Tra^tr, story of, that by wrong pro- 
nunciation of the word Indra- 
^atru he lost, 347. 

Tva^tra, had three beads and was 
killed by India, 419. 

Ucchi^ta: food of a brshmana, not to 
be given to a non-brahmana, 44n ; 
food to be given to a 4udra only' 
if he was dependent o i a brahma- 
na, 44n ; meanings of, 332n ; pupil 
may take teacher’s, 332. 

Udavasanlya;i 5 -ti at the end of Agni- 
ftoina; 1201; procedure of, 1201. 

Udayanlya; concluding iifti in Agni- 
^toma, 1200 ; performed in prag- 
varii4a and not on uttaravedi, 
1200 ; procedure of, 1200. 

Udbandhanaka, a caste, 74. 

Uddalaka Aruni, 12, 273. 

Uddalaka viata, for patitasavitrika 
377. 

Uddhava, a great devotee of Krjija, 
949. 

UddlkfapikS, a ceremony in each 
Veda-vrata, 371. 

Udgithavidya, 167. 

Udvahatattva, 162, 344, 429n, 439, 
451, 455n, 456n, 468, 471, 474, 
486n, 493n 4c. 

Udyogaparva, 6, 8n, 69, 79, 82, 83, 
84, 88, 330n, 358n, 431 n, 507, 510n, 
637, 795 4c. [ 

Ugra, a caste, 73-74 ; a nobleman in | 
Br. Up. 45 ; offspring of a ksatriya 
from a 4udra woman, 45; occurs 
in Bgveda, 45. 

Ujjayinl; poets like Kalidasa were 
examined at, 369 ; temple of 
Mahakala at, 799. 

U^thamukha: principal part of cer- 
tain dastras is so called, 1185. 

Uktbya, a form of soma sacrifice, 
1264. 

Universities, famous, in ancient 
India, 369. 

Untouchable (see under ‘antyaja 
‘cS^dala, ’ ‘ inleccha could esta- 
blish temple of Bhairava, 176; 


could worship images of avataras 
of Vi^nu, 176 ; included among 
Andras for marriage, 179 ; not to 
approach a caste Hindu at what 
distance, 174 ; punished, if delibe- 
rately touched one of a high caste, 
176 ; population of, 178-179. 

Untouchability (see under ‘antyaja,’ 
‘candala’), 165-179; arises in vari- 
ous w'ays, 168-169 ; exceptions as 
to, on certain occasions, 175-176 ; 
lowest avocations mentioned in the 
Vedas, 165 ; permanent and tem- 
porary, 168-169 ; underlying no- 
tion of, 170. 

Upacaras (iieins in procedure of 
worship): in dev.apuj a, 729; number 
of, differs, 729-730. 

Upadhyaya: defined, 323-24, 361; 
slapped a pupil for wrong accentua- 
tion, 363. 

UpSkarma (starting of annual ses- 
sion of veda study) 197, 807-815; 
called vSrsika in some siltras, 807 ; 
cessation of Veda study for, 399; 
divergence as to mantras, deities 
and material of oblations, in sut- 
rag, 810; holiday after upakarma* 
815; procedure of, 812-813; pro- 
cedure of, in modern times, 813- 
815; reasons why the month of 
sravana and the naksatra Sravana 
were held so important are obscure, 
809-810; time for, variously stated, 
807-810. 

Upskosala, pupil of Sttyakama 
1 Jabala, 307, 329, 349n, 406. 

Upakrusta, 74; authorized to perform 
consecration of Vedic fires, 74. 

Upariisuyaja, procedure of, 1062. 

Upanayana (see under ‘brahma- 
cSrin’, ‘brahmacarya ’, ‘ patita- 

savitrlka ‘Veda study’), 268-415; 

! a child may act and eat as it likes 
before, 188 ; auspicious times for, 
276-278 ; characteristic features 
of, in Atharvaveda, 270; charac- 
teristic features of, in Sat. Br., 271; 
foremost of saiiiskaras, 189; goes 
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back to Indo-Iranian period, 268 ; i 
bad to be performed again for ; 
going to Arattaka and other Babika I 
countries, 16; if till latest age no 
upanayana performed, the person 
became patitasavitilka, 376; | 
latest age for, according to varaa, 
376; makes a man as if born again, 
189; Medhajanana rite performed 
on 4th day after upanayana, 305- 
306; nivlta mode of wearing when 
required, 288; of thi blind, deaf 
and dumb etc., 297-298; of mixed 
castes, 299; of trees, 299-300; 
order of the several rites in, 
different in works, 286 ; origin and 
development of, 268-274; person 
entitled to perform the u. of a 
boy, 278; pracluavlta mode of wear* 
ing, when required, 288; procedure 
of, in Alvalayana, 281-283; proper 
age for, in the case of different 
varpas, 274-276; upavita mode of 
wearing, 289, 290n ; whether year 1 
of, calculated from conception or | 
birth, 275; when performed again, ] 
392. 

tlpanijads, 105, 247, 349, 353, 354, 
480; SkhySnas in, 1232u ; distin- 
guish between lesser and greater 
good, 9-10 ; 

Upaniskramaoa, 196. 

UpapStaka: not kindling or keeping 
up 4rauta or grhya fire was, P85 ; 
teaching Veda with a prior stipula- 
tion for money is, 361. 

Uparavas, 1154-1155 ; digging of 
four round holes in Agni?toraa 
called uparavas, 1154 ; wooden 
board covered with hide placed on, 
for pressing soma, 1157-1153, | 

Uparicara Vasu, started Indramaha | 
festival, 826. 

U pasad, 1151- 1152 ; is an isti, 1151 , 
mantras in, refer to sieges of iron, ^ 
silver and gold cities, 1152 ; nine | 
samidheni verses of, 1151; offerings | 
made to .^gni. Soma, Visnti and 
other ahutis with ‘ya te’ &c., 1151, 


procedure of, is like upira4ay5ja, 
1152. 

Upasaihgrahana (clasping the feet 
and bowing ), rules about, 335. 

Upavedas, 354; four, 355. 

Urdhvapundra (maik on foro- 
hcad ), 673; fingers employed in 
making, 673 ; marks made on 
twelve parts of the bod)', 673 ; 
marks made with Gopicandana, 
673; shape of, 673; clay to be 
employed in making, 673; marks 
branded on the body with heated 
metal pieces by followers of 
Madhvaearya, 674; lun down by 
Pasupatas, 673. 

Usages (see ‘custom’), peculiar to 
South, according to Baud. I)h. S., 
765; peculiar to the North, one of 
which was drinking of rum by 
brahmaijas, 795; to be learnt from 
women, 201 n. 

Us'anas, 54, 71, 73, 76, 78, 79, 85, 187, 
548, 667n ; forbids a brahmana 
widow to burn herself after her 
husband’s body is cremated else- 
where, 627; on the avocations of 
sub-castes, 58, 

U^asti Cakrayana, story of, 440, 758. 

Ujavadata, donations of, 113 d, 388n, 
856. 

U^Inara, country of, 13, 328 ; centre 
of Aryan culture, 13. 

Utkara, 984 ; position of, 1035n. 

Utsarga (dedication to the public )- 
see under ‘pratistha’; disting- 
uished from dana, 893. 

Utsargamayukha, 895. 

Utsarjana (cessation of annual Veda 
study), 197,815-818; a saiiiskara, 
197; cessation of Veda study on, 
399, 816; now performed on same 
day as upSkarma, 817; procedure 
of, in ancient times, 816; procedure 
of, in modern times, 817-818; nte 
of, gradually faded away, 817 ; 
time of, divergence about, 815- 
816. 
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Uttarakuru, country of, credited 
with having promiscuity of sexual 
relations in the time of the 
Mahabharata, 428. 

Uttararainacarita, 119, 403, 579n, 927. 

Utthana, a samskara, according to 
some, 196, 237. 

Utthapinyah (verses), 618. 

Vad, Rao Bahadur, 972n, 

Vaidehaka, 57, 95-96; a pratiloma 
caste, 57, 95; one of the antya- 
vasayins, 70. 

Vaidyanatha, author of SnirtimuktS- 
phala, 462. 

Vaijayanlt, com. on Satyisadha- 
drauta-sutra, 1009n. 

Vaikhanasa: means ‘ vanaprastha ’ in 
autras, 418; said in the Tandy a 
Brshraana to be favourite of Indra, 
418. 

Vaikhanasa-dSstra, treated of the 
duties of the forest hermits, 917. 

Vaikhanasa- smartasGtra, 54, 72, 73, 
79, 80, 85, 131d, 194, 195, 196, 233, 
236 &c. 

VaidSli, capital of Licchavis, 85. 

Vaisarjina homa, in Agnistoma, 
1158. 

Vaisnava saints, 177; sectarians, 
following only Vaidika cult, or 
following Tantrika cult only, or 
both, 675; two schools of Vaisnavas, ^ 
viz. Vaikhanasas and Pancaratri- ' 
kas, 917. 

Vaidvadeva (see under ‘baliharana’), 
741-748; comprises, according to 
some devayajna, bhutayajna and 
pitryajua, 741; deities of, 741-742; 
duty to give food even to dogs 
and candslas at time of, 116. per- 
formed twice daily in old timesi 
742; performed only once daily in 
medieval and nnodern times, 742 ; 
procedure of, 742-743; to be offered 
in grhya fire or ordinary fire, 741; I 
taking food without performing I 
condemned, 745 ; whether jiuru- j 
sartha only, 743 ; whether to be ’ 


performed before drSddba or after, 

743- 744; who was to cook food for, 

744- 745. 

VaiSvadeva : the first of the CStur- 
mSsyas, 1092-1095 ; amiksa or 
payasya offered to All Gods in, 1092; 
begun on morning of first full 
moon day after agnyadheya, 1092; 
nine pray aj as and nine anuySjas 
in 1093-1094 ; three additional 
offerings in, 1092; vajina offered to 
deities called Vsjins, 1094. 

Vaisvakarmana, offerings in Ma- 
dhyandinasavana, 1190. 

VaidvSnara, isti for, on birth of a 
son, 229. 

Vaisvanara-vidya, taught by king 
A4vapati to five brahmanas, 106n. 

Vaisya, characteristics of, in Vedic 
works, 41—42 ; exceeded others in 
numbers, 41; had numerous cattle, 
42; may in difficulties maintain 
himself by doing work of 4udra, 
120; paid taxes, 42 ; pravara of, 
494-495; to be subsisted upon by 
others, 41-42; word does not occur 
in Rgveda, 27. 

Vajapeya; animals sacrificed to 
I Prajapati in V. are 17, 1206 ; 
dialogue between sacrificer and 
his wife in 1209; fees at end of V., 
1210-1211; horses yoked to chariots 
in race smelt boiled wild rice, 1208; 
lasted for 17 days, 1206 ; number 
17 predominates in many features 
of, 1206 ; observances of one who 
has performed V., 1210 ; race of 
17 chariots described, 1206, 1207- 
1209; performed only by brShmanss 
and ksatriyas who wanted 
eminence or overlordship, 1207; 17 
cups of soma and 17 of lura, 1206 ; 
seventeen drums were simulta- 
neously beaten, 1206; stotras and 
4astras, 17 of each, 1206; wine cups, 
offered in V. are given to those 
who took part in the race, 1209; 
yGpa was 17 aratnis in height in, 
1206. 
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VaiUranI : cow, donated by a dying 
man is so called, 879 ; a river in 
Yama’s region which the dead have 
to cross, 879. 

Vajaprasavlya, a rite in Agnicayana, 
1234n. 

Vajasaneya Samhita, 39 n, 43, 95, 
125, 139, 148, 213, 233, 282n &c. 
VSjina, offered to deities called 
Vijins in Vai^vadeva-patvan, 1094; 
priests only smell remnants of v. 
and sacrificer eats them, 1094; 
what is, 1092n. 

VSkataka kings, were bvahmanas 
by varna but married k^atiiya 
princesses, 449. 

Vakyabheda, a fault, 590. 
Vallabhacarya, author of bhajya on 
Vedantasutra, 949 ; holds saih- 
nyasa forbidden in Kali, 949. 
Vamadevi, rk., 728. 
Vamadevya-saman, 996n, 1184 ; ver- 
ses of, 1184. 

Vamana, regarded as avatara of 
Vifnu by Kalidasa, 724. 
Vamanapurana, 11, 215, 346n, 511, 
647, 649, 666, 688, 737, 923. 
Vanapaiva, 2n, 7, 14n, 61, 63n, 82, 
88, 101, 215, 294, 324n, 439 &c. 
Vanapiastha (forest hermit), 917- 
929 ; classitications of, 922-923 ; 
could beg for his food, according 
to Yajnavalkya, 920 ; difference of, 
from saiiinyasin, 928-929 ; has to 
bathe twice or thrice a day, 920; 
has to give up all vil'age food and I 
subsist on forest produce, such as 
flowers, fruits, roots, 920; may 
start on the great journey or enter 
water or fire when too old or in- 
firm, 922 ; pai takes of food only 
once a day or fasts for long 
periods, 921 ; practises severe 
austerities such as standing in 
summer in midst of five fires, 921 ; 
royal personages became, 923 ; 
should live a life of complete con- 
tinence and friendliness to all, 920; 
should perform the five daily 


yajnas, 920; sliould study Upani- 
fads, 922 ; some of the duties of, 
practically same as for saninySsins, 
928; 4udra could not be, 923 ; takes 
with him his 4:auta and grliya 
tires according to some, 919 ; time 
for becoming, 918; vuikhanasa 
Was the ancient word for, 917 
wife may accompany or may bo 
left in charge of son, 918. 

Vandin, a ca>te, 94. 

I Varahagiiiya, 246, 250, 260, 302, 35.5, 
433, 434, 437. 

Vaiahamihiia, 217, 579, 628, 722, 
Varaha-pm ana, 158, 198, 720, 725, 
878, 879, 880. 

VarSha-4rauta-sutra, 1075d, 1220n. 
Vaiata, an antyaja, 95. 
VSravantiya-saman, 996u. 
V.aidhamSnasuri, author of Acaia- 
dinakara, 321. 

Varpa, 19-104 ; arises by birth only, 
according to most smrtis, 51-52 
Aryas and dasas were botli called 
varpa in tlie Rgveda, 25; 
associated with metres in BrSh- 
mana works, 34 ; distinguished 
generally from jati, 54-55 ; even 
gods deemed to have v, among 
them, 42 ; evolved by actions of 
people, 101 ; ideal of v. lays most 
emphasis on duties than on privi- 
leges, 54 ; meaning of, in Rgveda, 
25 ; men of three higher varpas to 
live only in certain countries, 15 
not applied to bralimapa and k^a- 
friya in Rgveda, 27; system of v. 
bad taken deep root in Brahmapa 
period, 42 ; theory of, in smrtis, 
presupposes certain pioposition.s, 
51-52 ; theory of, was based on 
several principles, 137 ; theory of, 
whether only a theory even in 
ancient times, 47. 

Varna-dharina, meaning of, 2. 

Varpas: duties of Veda study, Vedic 
sacrifices and making gifts enjoin- 
ed on all three, 105 ; means of 
livelihood of the three, 105 ; only 
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four ami no liftli, 167; piivilcges 
and duties of, occupy laige space 
in dha, masastra works, 105. 

Varpusainkaia, applies to both anu- 
loraa and piatiloma progeny, 60; 
causes of, 60; had gone too far in 
the Mahabharata times, 61 ; mean- 
ing of, 59. 

Yamaliamadharma, 3. 

Vai^akiij akaumudi, 156n. 

Vai javardhana ( vide abdaj urti ) : a 
samskara, 196, 258-260. 

Vartikas of Katyayana on Panini, 
93, 98, 242n, 251, 340, 371, 714.’ 

Varuda, vide under buruda, 95. 

Vanina: lord of waters even in the 
Rgveda, 667, 890 ; lord of the west, 
890; spoken of as upholder of 
vrata, 39n. 

Vanmapraghasa, 1095-1100 ; ava- i 
bhxtha ( bath ) by priests, sacri- | 
ticer and wife on conclusion of i 
rite, 1099; etymology of, in Sat. 
Br,, 1095 ; four additional ofEerings 
in this rite, 1096 ; performed four 
months after Vaidvadeva on full 
moon day of Asadha or Siavana, 
1095; pots of karambha and figures 
of a ram and ewe got ready, 1095- 
1096 ; two altars prepared to east 
of ahavanlya, one to north and the 
other to south in charge of 
adhvaryu and pratiprastbalr res- 
pectively, 1095; wife had to confess 
if she liad a paramour and in spite 
of confession was allowed to parti- 
cipate in, 575-576, 1098. 

Varimi, verses, 317n, 955, 957n. 

Va^jatkara, 1058-1059; pronouncing 
of, was a mystic matter, 1059; to 
be uttered only by day, 1059 ; ut- 
tered at end of all yajyas and in 
anuyajas, 1058. 

Vasi^tha, cow of, carried away by 
Vi^Svmitra, 41. 

Yasi^tha, dharmasutra of, 1, fin, 10, 
13, 34n, 55, 59, 51, 67, 278 &c. 

Yasi^tha, 226; subdivisions of gotia 
of, 490. 


Vasithiputa Siri-puliimay i, 61, 

VasordhaiS, a rile in Agnicayana, 
1253 n. 

Vastofpati, a god, 834n. 

Yastu-prati^tha (construction and 
occupation of a new house), 833- 
836; examining the site for a 
building, 833 ; procedure of vaslu- 
yajna, 834-835; v. yajna has to be 
performed five times in relation to 
a house, 834. 

I Vastusanti, 834 ; procedure of, 835. 

Vasudeva (father of Krspa): wives 
of, burnt themselves with his dead 
body, 621. 

Vasudeva, was not according to 
Pataujali, a mere ksatriya, but an 
avatara, ,710. 

Vasudeva (see under ‘Visnu’): is 
charged with having married his 
maternal uncle’s daughter, 459- 
460; is said in tlie Mahabharata to 
have had 16000 wives, 553; images 
of, worshipped in times of Panini, 
Manavagyhya, Ap. Dh. S., Gaut. 
and others, 709-710; said to have 
been drunk with wine along with 
Aijuna, 795-796. 

Vasudevopanisad, 673. 

Valsyayana, author of Kamasutra, 
9, 367. 

Yatadhana, a caste, 95. 

Vatsa, 620n. 

Vatsapra, a hymn, 233, 1006, 1249. 

Vayupurana, 2n, 17, 66n, 87, 99, 302, 
308, 314n, 323n, 325n, 355, 381, 
445 &c.; on gotras and pravaras, 
484; recitation of, to Bana, 800. 

Veda (see ‘hymns’); become latent 
at dissolution and manifest at 
creation of world, 353 ; breath of 
the Great Being, 353 ; eternity of, 
intcrpieted in several w'ays, 353 ; 
memorizing of, most highly thought 
of in medieval times, 358; means 
mantras and Brahma na works, 
352 ; one who merely commits to 
memory without understanding it, 
strongly condemned, 357; meaning 
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of, cannot be known according to 
some orthodox brahmanas, 358; 
not to be allowed to be forgotten, 
358; sakbas of, 354n ; sellers and 
writers of, severely condemned, 349; 
study of, destroys sin, 358 ; study 
of, till godana sathskara allowed 
by BhSradvaja, 352; study of, 
first duty of every dvijati, 327, 
356 ; study of, included knowledge 
of its meaning, 356 ; study of, in- 
volves five things, 357 ; whole uni- 
verse is supposed to emanate from, 
352-353. 

Vedas : deemed to be eternal and not 
composed by any human author, 
352 ; emphasis on the correct ac- 
centuation of, 347; endless in ex- 
tent, according to Tai. Br.,271; 
eulogy of the study of, 327; extent 
of, according to Mahabhasya, 327 ; 
four, 327;iajBaof some hymns of, 
purifies roan of his sins, 350; method 
of teaching, 325-326; one may 
study only one of the v. that 
was studied by his forefathers, 
328 ; originally father taught son, 
108, 273; repeating veda in pada, 
krama, jata formations, 347 ; revi- 
ling of, a great sin, 359 ; study of, 
is called tapas by Tai. Up. 356, 
105-108; study of, the highest 
dharma of a brahmana, 107-108 ; 
study of, to be preferred if in con- 
flict with agriculture, 125 ; teach- 
ing of, special privilege of brah- 
manas 108-110. 

Vedangas, six, 354, 323n, 768, 

Vedangajyotisa, 28 naksatras in, 247. 

Vedantakalpataruparimala, 917n, 

936n, 963n. 

Vedantasara, a work, 961n. 

Vedantasatra, 32n, 36, 83, 155n, 166n, 
316, 352, 353n, 354n, 356, 422 , 424, 
712n, &c. 

Vedi, construction of, in darsapurna- 
mSsa, 1034-1037 ; construction of, 
in pasubandha, 1112-1113 ; eastern 
corners of, are called amsa, 1034n ; 
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figure of, compared to a young 
lady’s, 1034n ; making an uttara- 
vedi with earth from c3tv31a, 1112- 
1113 ; measurements of, 1034d ; 
measurements of, in pasubandha, 
1112; on uttaravedi a square hole 
called nabhi is prepared, 1113 ; 
sphya used in sweeping, 1035; 
western corners are called sroni, 
1034n. 

Veda-vrata, 370-374; sariiskara accord- 
ing to Gautama, 370 ; names and 
procedure of four vratas differed, 
370; went out of vogue, 373. 

Veda-Vyasa, 15, 71, 76, 78, 79, 81, 
159, 194, 196, 437, 539, 563, 627 &c.; 
enumerates twelve castes as 
antyajas, 71. 

Vedic Index, 107n, 499, 509n, 554n, 
608n, 707, 1106. 

Vegetables, allowed and forbidden 
as food, 583-584 ; touch of certain, 
entailed bath, 170. 

Velava, a caste, 95. 

Vepa ( or Vaipa ), a caste, 95, 

Veplsamhava, a drama, 296. 

Veniika, a pratiloma caste, 95. 

Ve4ya, (courtezan ), 637-639 ; consti- 
tutes a separate class according to 
Skandapurana, 638 ; institution of, 
existed from the times of Rgveda, 
637 ; origin of, in Skandapurana, 
638 ,- punishment for having inter- 
course with a concubine kept by 
another, 638. 

Vicitiavirya (see under ‘Vyasa’)> 
603 ; protege of Bhl^ma, married 
at the same time two daughters of 
king of Kasr, 501n, 523. 

Videgha Mathava, story of, 12. 

Vidura, possessed knowledge of 
brahma, though a 4udra, 36, 156 ; 
was buried as an ascetic, 945. 

Vidura, the progeny of him who 
leaves off samnyasa became 
caudalas and are called, 947. 

Vidyararabba, a sariiskara, 197, 
265-267. 

VidySranya, 391. 
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Vidyarnava, 195n. 

Vidyas, fourteen or eighteen, 355. 

VidySsukta, 107, 330. 

Viharya, hymn, 1011. 

Vijanman, (same &a Karu^a, ) 95. 

Vikramaiika-devacarita, 524. 

Village (grSma), defined, 875n ; king 
to appoint headman for a, 868. 

Vinasana, place where Sarasvatl dis- 
appeared, 14, 14n. 

VinHyaka ( see under Gatie4a ) : 
Amhika, mother of, 214; mentioned 
in Manavagrhya, 214 ; rite for 
propitiating, 214 ; said to be four 
or six, 214 ; stages in cult of 
214-215. 

VipSs, river in Rg. , 12. 

Viraja-homa, in taking saihnySsa, 
959 ; procedure of, 959. 

Viramitrodaya, 70, 71d, 151, 198n, 
349n, 508, 600n, 643, 915. 

Virasana, a yogic posture, 957. 

Virataparva, 494, 626. 

Virtues, why to be cultivated, 7-8. 

Vifmi ( see under ‘ avatSra ’, ‘ VSsu- 
deva ’ ) ! earliest detailed descrip_ 
tion of worship of, 726-727 ; 
flowers recommended in worship 
of, 732 ; four vyuhas (aspects ) of, 
917, 964 ; gradation in merit 
secured by offering flowers of 
various kinds to, 732 ; made earth 
steady, 719 ; Mahabharata teaches 
identity of Siva and, 725 ; names 
of, taken in acamana, 653 ; one 
thousand names of, 725 ; salagiama 
stone in worship of, 715-716 • 
supposed to go to sleep and be 
awakened respectively on the 11th 
of the bright half of AfSdha and 
Kartlka, 396 ; ten avataras of 717- 
724 ; took three steps, 719 ; twelve 
names of, associated with twelve 
months, 250 ; twelve names of, in 
devapujS, 728 ; twenty- four nameg 
of, in saihdhyS, 315 and n ; urdhva. 
pundra mark made on twelve parts 
of body after taking twelve names 
of, 673. 


Visnubali, a samsk3ra, 196, 226-227. 

Visnudharmasutra, 9, 11, 15, 52n, 53, 
56, 58, 67, 75, 219, 247n, 293n, &c.; 
is the first sutra to recommend 
self-immolation to widows, 626. 

Visnudharmottara, 112n, 266n, 713, 
7i5, 725, 842, 858. 

Vijnukramas, 1083, 1218. 

Vi§nu-pur5?ia, fin, 9n, 17, 93, 158n, 
189n, 251n, 355n, 359n, 380, 395, 
438, &c. 

Visuva (when day and night are 
equal) 395-396. 

Visuvat, day in Gavam-ayana, 1240 
and n. 

Visvacakra, a mahadana, 876. 

Visvajit sacrifice: one cannot give 
away one’s wife and children in, 
508, 850; one gives away every- 
thing in, 46, 1212n; performer of, 
had to stay in a settlement of 
nisSdas for some time, 46, 481, 
1212n : performer of, had to stay 
with brShmapas of same gotra 
for a year, 480; sovereign cannot 
make a gift of whole earth in 850, 
865; ssdra who merely serves as 
a duty cannot be given away, 850. 

Visvakarman Bbauvana, made a gift 
of the earth to his priest Kasyapa. 
840. ’ 

VisvSmitra : became priest of Tri- 
sanku, 109; carried off cow of 
Vasistha,41; cursed his fifty disobe- 
dient sons to be Andhras, Pup- 
dras and Sabaras, 47 ; sub-divisions 
of gotra of, 490; treated Sunah^epa 
as his son, 47. 

Visvarupa: had three heads, 792-793; 
Indra killed, 147, 801 ; purohita 
of gods, 40. 

Visvarupa, 11th chapter of the 
Bhagavadgita is so called, 962. 

Vis'varupa, com. of Yajnavalkya, 14n 
15, 45, 54, 58, 59, 141, 150, 159, 205^ 
239, 268n, 304n &c. ; held to be 
identical with Suresvara, 944 • 
views of, in com. on YSjnavalkya 
are opposed to view of Br. Up. 
bhSpyav3rtika, 944. 
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Visvarilpasaimiccaya, 456d. 
Vitahavya, a king, became a biah- 
mana, 496. 

VitaranI 14n. 

Vitasti, a measure of length, 209n. 
Vivadaratnakara, 66n, 580n, 872. 
Vivaha, 197. 

Vivasvat, a smrtikara, 926n. 

Vratas (see under Veda-vratas): as 
saiiiskaias, 197. could bo perfor- 
med by sudras, 159. 

Vratika, a vedavrata for brahmacaiin, 
371. 

Vratyas, 96, 376 ; could be purified 
even after twelve generations, 387; 
glorified in Atharvaveda, 386 ; 
meaning of, in Baudhayana and 
others, 59, 96 ; what they were 
like, 386. 

VrStya-stoma: described from T5n- 
dya Brahma9a,385 ; for purifying 
patiia»dvitrika, 377. 
Vratyatapiaya^cittanii'naya, a work 
of Nagesa, 381, 953. 
Vratyata-^uddhisarhgraba, 385. 
Viddha-GSrgya, 276. 
Yrddba-Gautama, 101, 117, 126, 314n, 
‘349, 355, 651, 677, 732, 846, 895, 
&c. 

Vrddba-Harita, 121, 126, 148, 170, 
176, 292n, 293n, 302, 315, 320, 563, 
567d, 584 &c. 

Vrddha-ilanu, 206n, 6O0, 760. 
Vrddha-Vasistha, 653. 
Vrddha-Yajnavalkya, 169, 384. 

Vrttis (means of livelihood); five 
kinds of, according to Manu, 130 ; 
ten kinds of, according to Baudha- 
yana, 130. 

Vyadha, a caste, 96. 

VySghrap5da, 174, 651. 

Vyahitihoma, 199n. 

Vyahrtis, 301n. 

VySsa, a cirajivin, 648; advised 
Yudhisthira to perform A^vame- 
dha, 1237-1238 ; was appointed to 
raise issue from the widows of 
Vicitravlrya, 603, 605. 

Vyasa, 174n, 236, 313n, 324n, 356, 
357, 471, 646, 760 &c.; four pupils 


of, 964 ; on rules about gi-ants of 
land, 861. 

Vyatipata, one of the 27 yogat, 852d. 
Vyavaharamayukha, 151, 186, 462, 
470, 500, 509, 714n, 860n, 866, 
1107n. 

Vyusti-dviratra, two rites called V. 
in Rajnsuya, 1222. 

Water: for arghya, how mixed, 731 ; 
is to be touched after reciting a 
mant) a referring to evil spirits or 
touching one’s body etc., 1023n ; 
rules about, to be employed in 
worship of gods, 730-731. 

Wealth: divided by Xarada into three 
kinds, 130; krjna, what is, 130; 
sabala, 130; sukla, 130; throe modes 
of acquisition of, common to all, 
130; three special modes of acqui- 
sition of, for each of the three 
higher vavnas, 130. 

Weapons, eight, &76n. 

Weber, 722n, 977, 1223n. 

Well, dedication of, to public, proce- 
dure of, 890-892. 

Westermaick, 160, 165n, 180, 477, 
509, 606, 625, 

Widow (see ‘ divorce ’ and ‘remar- 
riage’) : burning of, among Greeks 
and Scythians, 624n, 625; did not 
apply eye-salve and simply tied 
her hair, 584 ; duties of, 583-587 ; 
entitled only to maintenance in 
joint Hindu family except in Ben- 
gal, 635; gotra of, at time of 
remarriage, 614; had greater power 
of alienation for spiritual benefit 
of husband, 889; had no right to 
succeed to sonless husband in an- 
cient times, 581-582; kijatriya, did 
not tonsure her hair, 589; not to 
chew betel leaves nor to take meals 
in vessel of bell metal, 584; posi- 
tion as to property improved by 
recent legislation, 586-587 ; remar- 
riage of, 608-617 ; right of widow, 
to mainteirance, 586 ; sight of, most 
inauspicious (except of one’s 
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mother ), 585 ; tonsure of, among 
brahmanas, 587-593 ; tying up of 
hair into braid by, leads to bond- 
age of deceased husband, 585; was 
to take only one meal a day, 585. 

Wife (see ‘husband’, ‘marriage ’> 

‘ pativrata ’): cannot desert even 
a patita husband, 620-621 ; conduct 
proper for wife, whose husband 
has gone abroad, 565-566 ; co-ope- 
rates with husband in sacrifices, 
429, 556; could not lodge a com- 
plaint against husband and vice 
versa, 574; could not perform 
sacrifices or vratas independently 
of husband, 559, does in sacrifices 
only those acts which she is ex- 
pressly authorized to do, lOOOni 
duties of 562-565 ; eldest wife to 
co-operate in religions matters with 
husband or wife of same castei 

684; eulogy of, 428-429, 575; goal 
of the life of woman was declared 
to be to marry and procreate sons, 
561 ; foremost duty to obey hus- 
band and honour him as god, 561- 
562; grounds on which in modern 
times wife can refuse to reside with 
husband, 570; is girt up with a 
cord in srauta rites to make her fit 
for participation, lOlOn ; is half of a 
man, 428, 584 ;d3 the home, accord- 
ing to Rgveda, 428; lenient and 
harsh punishments for adultery of 
575; man not complete without 
wife, 428 ; mutual rights and duties 
of husband and wife, 556-582 ; no 
ownership of husband in, 508; no 
separation between husband and 
429 ; not liable for husband’s debts, 
573; part of, in ^aiita sacrifices 
became less and less, lOOOn ; play- 
ed a very subordinate part in 
sacrifices, 367-368; property of, 
free from control of husband, 573- 
punishment of, for adultery, 571.1 
572; rewards promised to chaste 
wife, 566-567 ; rights of residence 
in husband’s house and mainte- 


nance, 568 ; rules for precedence 
among several wives, 559-560; 
sudra wife not to be associated 
with, in religious rites by dvijSti 
husband, 559 ; was cremated with 
the vedio fires and sacrificial uten- 
sils of husband if she died before 
husband, 558; was to learn vedic 
mantras requiied in sacrifices from 
her father or husband, 1041n ; was 
to be guarded from lapse by devo- 
tion to her and not by beating her, 
569; was to look into the clarified 
butter to be offered in sacrifices 
and to repeat a mantra, 1042 ; 
wealth acquired by, belongs to 
husband according to Manu, 507 ; 
what wife was to do when husband 
went abroad for many years, 612- 
613; wife who drinks liquor may 
be abandoned, 797. 

Williams, Prof. Monier, 195n. 

Wills, germ of, in KatySyana’s rules 
about gift to a brahmana promised 
but not carried out, 887-888; in 
favour of brShmanas or religious 
institutions not made in India 
118, ’ 

Wilson, Dr. John, 103n, 175, 509n. 

Wilson, Prof.H. H., 625n, 635n, 722n, 
948n, 949n. 

Wine, see ‘drinking ’. 

Winternitz, Dr. 215, 446, 509n, 583n, 
604n, 607, 608n. 

Witness: brahmana could not be cited 
by a non-brahmapa as, unless he 
had attested a document, 152; to 
be sworn before images of gods, 
709; who could not be cited a3,152. 

Wives of Gods: Patnlsarnyaja offier- 
ing to, is made in a screened 
space, 1077 ; region of, is to west 
of gSrhapatya in sacrifices, 1041n. 

Women ( see ‘ gotra ’, ‘ marriage ’ ) : 
and education, 365—368 ; and upa- 
nayana, 294-296 ; as composers of 
Vedic hymns, 365; as teachers, 
366 ; by marriage enter husband’s 
gotra, 463; charged _ in smrtis 
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with serious moral defects, 577- 
578; could become vanaprastba, 
923 ; defence of women by Varaba, 
579 ; dependence of, 577; deserve 
honour according to the ages of 
their husbands, 342 ; estimate of 
character of, 574-581 ; marriages 
of, performed with vedic mantras, 
295 ; names of five holy women to 
be taken every morning, 648 ; not 
to be killed for any reason ( ex- 
cept in One or two cases ), 575, 
593-594 ; not treated with contempt 
everywhere in Indian Literature, 
511 ; position of, 574-578 ; position 
of, became assimilated to that of 
Mtiras, 594; privileges of, 595-596; 
punishment of cutting the nose or 
ear for adultery by, 594 ; purifica. 
tion of, when raped, 575; rights 
of, to property increased in medi- 
eval times, 581-582 ; rules about 
showing honour to, 342-343; rules 
for women when in their monthly 
illness, 803-805; sarcastic refe- 
rences to, even in Vedic times, 
368,575, 576 ; sight of, in a dream, 
very auspicious, 511 ; women sages 
in tarpana, 691 ; status of, as to 
education better in ancient times, 
365-366; two classes of, 294; 
usages and unwritten dharma to 
be learnt from, 367 ; were assigned 
position of dependence, 367; were 
equated with sndras 367—368; were 
to be taught certain vedic mantras, 
300, 366-367; where women 

honoured gods love to drvell, accor- 
ding to Manii, 511; whether w. 
wore yajnopavlta, 294-296. 

Word, relation of, to sense is eter- 
nal, 352. 

Works, of public utility, highly com- 
mended, 889-890. 

Yadus, 39. 

Yaga (see under yajna): constituted 
by dfovt/a, devata and tyaga, 983; 
distinguished from homa and dana, 

714n, 983. 


Yajna : five operations to be per- 
formed On the ahavantya mound 
in all istis or other rites, 986; 
fundamental conception of, goes 
back to Ind'Eiiropean antiquities, 
978; legend that Yajna escaped 
from gods and wandered about as 
a black antelope, 1026n, 1166; 

madhuparka offered to priests in, 
543; main features of, evolved 
even in times when Egvcda was 
composed, 980; many words con- 
nected with yajna common to 
Vedic and Parsi books, 778; patras 
(utensils) required in, 985n. 

Yajnatanu, 33 offerings on last day 
of Agnistoma, 1161. 

Yajnavalkya (see under Janaka): 
and cow’s flesh, 773; and GargI, 
365-366 ; and Janaka, 181, 365 ; and 
Maitreyl, 365, 930; had two wives, 
551, 930; learnt from king Janaka, 
105; left home, wives and began 
to beg when he became parivTa- 
ja1ea, 930. 

Yajna valkya-smrti, 3, 10, 18, 45, 52n, 
53, 54, 55, 57, 64, 73 &c. 

Yajnayajntya-saman, 996, 1185; also 
called Agniftomasainan, 1195; last 
stotra in Agnistoma, 1195; sacri- 
ficer’s wife is brought near udgatr 
who looks at her and asks her to 
go, 1195. 

Yajnikadeva, com. of Katyayana- 
srauta-sutra, 1092n. 

Yajnopavlta (see under ‘ksatriyas;’, 

‘ women ’ ); devatas of the strands 
of, 292; history of, from ancient 
times, 287-291 ; how manufactured, 
292, 296-297; ksatriyas and vai- 
syas wore in 17th century, 292, 
length of, 292; mantra at time of 
putting on, occurs in Baud. Gr. 
first, 284 ; many sutrakaras say not 
a word about it.in upanayana, 284; 
manufactured by maiden to bo 
preferred to one by a widow, 
291n; material from which to be 
manufactured, 292 ; mode of wear- 
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ing sacred thread in tarpana, 690- 
692 ; number of, differed according 
to circumstances, 292-293; praya- 
scitta for loss of, 374; procedure 
of putting on, 297 and n ; religious 
acts done without wearing y. be- 
came futile, 293 ; taking meals 
without wearing, made one liable 
to expiation, 293 ; whether women 
wore, 294-296. 

Yajuspavitra, is a mantra 378n, 728, 

Yajya ( offering prayer ), 1058-1059; 
is preceded by ‘ ye yajamahe ’ and 
followed by tasatkara, 1059. 

Yama, 60, 70n, 81, 89, 91, 110, 127n, 
216n, 217, 251, 256, 260 etc. 

Yama ( God of death ): river Vaita. 
rani in his realm, 879 ; tarpana of 
69^ 

YamunS, mentioned in Rg., 12 ; 
invoked in a verse repeated in 
Simantonnayana, 224n. 

Yaska (see under Nirukta also), 26n, 
75, 582, 1105, 1118a. 

Yati (see under Muni): heads of 
yatis became date palms according 
to Tai. S. 419; Indra is said to 
have thrown y. to the woWes, 419 ; 
Indra is said to have taken three 
yatis under his protection, 419; 
meaning of, in Rgveda, 418-419. 

Yatidharmasamgiaha, 931, 933, 947. 

Yaugandhari, king, song in praise 
of, at Simantonnayana, 224. 

Yavanas, 92-93 ; generally associated 
with &kas, 93 ; Manu on, 47 ; 
meaning of, disputed by scholars 
384; occur frequently in Mahabha- 
rata, 384; mention of, in inscrip- 
tions, 384 ; pratiloma caste accord- 
ing to some, 92 ; regarded as sudras 


by Patanjali, 93 ; rules of conduct 
prescribed for, by Mahabharata, 
384 ; women of, in the harem of 
Jayadratha, 93, 384 ; referred to as 
Yona by Asoka, 93. 384. 

YavananI, meaning of, 93, 383. 

Yayati, became a vanaprastha and 
died by fasting, 923. 

Yayavara, a class of householders, 
641n, 642. 

Yogapatta, for a samnyasin, 962. 

Yogasutra, 301n, 317. 

Yoga-Ysjnavalkya, 312n, 313, 314, 
317, 658n. 663, 668n, 694, 849. 

Yona, referred to by Asoka in his 
edicts, 93. 

Yuan Chwang, a Chinese traveller, 
369. 

Yudhisthira, gotra of, was Vaiya- 
ghrapadya, 494 ; name of, to be 
taken on getting up, 648; Raja- 
suya performed by, 1222 ; Asva- 
medha performed by, 1237-38. 

Yugas, four, viz. K^ta, TretS, Dva' 
para and Kali, 837 ; prominent reli- 
gious aspects respectively in the 
yugas, 837. 

Yugadi, anadhyaya on, 395. 

Yugas, the first days of the four, 395. 

Yupa, 1110-1112 ; called patnJvata in 
Aikadasina, 1132n; called upasaya 
in Aikadasina, 1132n ; head piece 
called casala made from top por- 
tion of tree felled, 1111-1112; 
procedure of cutting tree for 
making yupa, 1111 ; thirteen yHpas 
in Aikadasina sacrifice, 1132n ; to 
be made of palasa, khadira, bilva 
or rauhitaka and in somayaga of 
khadira alone, 1110; views about 
length of, 1111. 
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Abhioara, 247 
Abhidhani, lOlSn 
Abbighara^a, 528n 
Abhihiihkara, 1048a 
Abhinimrukta, 647 
Abhinistana, 243a 
Abhisasta, 310a, 924 
Abhivadana, 334-335 
AbhivadanTya, 246 
Abhyanga-snSna, 666 
Abhyanjaaa, 803n 
Abhyaroha, 1168n 
AcSrya, 323n 
AcSryS, 366 
AcohSvaka, 1177n 
Adhirasana, 898 
AdbiTedanika, 552 
Adhrigu, 1121n 
Adhyaya, 807a 
Aghara, 207a, 211n 
Aghnya, 772 
Agneyasnaaa, 668 
Agaihotra, 998a 
Agnihotrahava?!, 1002n 
Agnyadheya, 987 
Agra, 311u 
Agrahara, 869 
Agrahayapi, 829u 
AgrayaQa, 828, 1106n 
Agredidbisu, 547 
Aguh, 1058 
Ahata, 278u, 671u 
Ahava, 1179u 
Ahloa, 1133n 
Abitagai, 987 
Ahata, 699 
AikadaSiaa, 1132a 
Airiptdaaa, 537 
Ajyabbaga, 207u, 1059a 


Ajyahoma, 209 

Ajyasthall, 1040a 

AjyotpaTana, 211 

Akalika, 399 

Akarpaijya, 6 

Akarsaphalaka, 813 

Aksatatrtiya or Aksayat. 395, 854 

Aksayauivi, 860a 

Amavasya, 1009 

Aoiiksa, 1092a 

Amrta, 130, 755 

Aaasaya, 6 

Anavalobbaaa, 221 

Aaavana, 303n 

Anayas a, 6 

Antahpatya, 1152 

Antahstha, 243 d 

Antevasin, 272 

Anabandbya, 1200n 

Anubhavia, 591 

Anacana, 131 

Anudeyi, 527n 

Anuka, 243n 

Anufcalpa, 448 

Anuloma, 52 

Anumarapa, 628 

Anusasana, 701 

Anuvakya, lOBOn 

Anuyaja, 1057n 

Anvaharya, 1069 

Anvaharyapaoana, 989n, 1069n 

Anvarohaija, 627-628 

Anvaya, 452n 

Anviksiki, 266 

Apaghatila, 1244n 

Apapatra, 309o, 785n 

Apayarga, 423 

Ap5vya, 1120n 

Apayiddha, 507 
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Xposanai 763 
Apraoaraplya, 1148 
Apri, lllSn 
Apsadlksa, 1136 
Apyayana, 1147n 
Aratni, 209n 
Aratrika, 733 
Arc3, 709 
Ardhadhana, 919n 
Ardraksataropa^a, 536 
Arghya, 318, 543, 727 
Arsa, 517-518 
Arsa, 437n, 482 
Arseya, 437zi, 482, 487 
Arthayada, 462 
Asat-pratigraha, 885 
Aiir, 1161 
Aappha, 6 
Airama, 425 
Asrayapa, 988n, 1054a 
A^ruta, 1054n 
As^ka, 398n 
Astaya, 1167 
Asura, 517, 519 
Asuryampasya, 597 
Atatayin, 148 
Atidana, 848 
Atidesa, 469 
Atithi, 751 
Audumbara, 761n 

Audgrahapa or Audgrabha^a, 1136 

Aupasada, 678a 

Aupasana, 678a 

Ayadana, 528, 1061n 

Ayadhuta, 942 

Ayaklr^in, 374 

Ayaruddba, 638 

Ayalekbaaa, 1092 

Ayaataradiksa, 1147a 

Ayantareda, 1066n 

Ayrddba, 243a 

Ayagathya, 678n 

Avatta, 528 

Ayana, 852 

Ayusyai 233, 410n 


BahispavamSna, 1167n 
Bahudaka, 939 
Bharatasavitri, 648 
Bhauma-snana, 688 
BhrtakadhyEpaka, 361 
Bhrupa, 131, 148n 
Bbuji^a, 638 
Bhuaamskara, 986 
Bhutayajna, 698 
BTjin, 599 
Brahma, 30 
Brahma, 518, 646n 
Brahma (seat of darbhas), 543n 
Brahma-bhajana, 957n 
Brahmajaya, 29 
Brahmakuroa, 774 
Brahmapaka, 122 
Brahmas jali, 326n, 812 a 
Brahmanyadhana, 954 
Brahma^arira, 259 
Brahmayarta, 15 
Brahmayajna, 698 
Brahmyahuta, 699 
Brahmaputra, 27, 981 
Brahmaudauika, 990 
Brahmodya, 1235 
Brahmojjha, 358 

Caitya, 895 
Calarca, 897 
Casala, 1111 
Caturmasya, 1091n 
Chaadoyiciti, 323a 
Citriya, 991u 
Cudakarapa, 260a 

Dadhigharma, 1161n 
Daiya, 517-518 
DaiyayajSa, 698 
Daksayapa, 919a 
Dapda, 937 
Dapdaniti, 266 
Darsa, 1009 
Daryihoma, 209 
DaSspayitra, 1161n 
Deyalaka, 109o, 711 
Deyayajna, 988 
Deyayoai, 988 
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DharSgraha, 1166 
Dbispya, 1156 
Dhrtafrata, 39 
Didhisu, 547 
Diksitavimita, 988n 
Dinaksaya, 853n 
Dohana, 1015n 
Dronakalasa, 1161n 
Durbrahmaija, 108 
Dvipravaoana, 492-493 
Ekaha, 1133n 
Ekasruti, 1049n 

Galagraha, 277n 
Oapa, 68, 514-515 
Gandharva, 517, 519 
Ganika, 639 
Garta, 660 
Gatasri, 999n 
Gharma, 1148, 1149a 
Ghataspbota, 388 
Gbosa, 343a 
Gooarma, 859a 
Golaka, 398 
GosthT, 913 

Gotra, 479, 483, 484, 495 
GotraTayava, 484a 
GrSma, 875n 
Gulma, 68 
Guru, 323n 
Hariisa, 939 
Hauta, 31 lu 
Hariyojaua, 1197n 
Havirdbana, 1154n 
Haviskrt, 1027u 
Huta, 699 

Ida, 1065n 

Idbmapravrasoana, 1014 
Istapurta, 157, 843-844 
Jagbanl, ll36a 
Jana, 1212n 
Jati, 55 

Jatyapakarsa, 63 
Jatyutkarsa, 62 
JSyS, 428 

JTrijoddbara, 905-906 
Jyestba-aSmika, 767n 
H.D. 171 


f Kaivalya, 423 
j : ali, 648, 1219n 
I Kalpa, 323n, 701 
I Kalpavrksa, 874 
Kandanusaraaya, 740 
j Kanyaka, 445 
I ESpila-snana, 667 
I Karambha, 1095 
j Kasyapa, 718 
I Kaula, 737a 
I Kausa, 669a 
I Kautukabandbana, 536 
1 Kharvata, 875a 
! Eheta, 875a 
■ Kratu, 1163 
I Kratupasu, 1174 
Kriyanga-*nana, 666 
: Kriyasaana, 666 
' Krspala, 1209 
I Krta, 1219n. 

' KsSra, 304 d, 530 
I Esatra, 30 
I Esetra 599 
^ Esetraja, 599 
I Esetrin or Esetrika, 599 
Eulaiukula, 413a 
; Eulapati. 369 
EumSrT, 445 
Eumbbaka, 317 
Eumbhi, HOd, 611n 
Euijda, 293 
Eupa, 893 
Eusula, IlOa, 6 4 In 
i Eutapa, 645 
! Eutaru, 1020n, 1027 
j Eutastha, 455 
Euticaka, 939 

Lagoa, 277 
Lavana, 304n, 530 
Lokayata, 359a 

MadbumatT, 544n 
Madbuparka, 542 
Madhvi, 795n 
MabSkartiki, 854 
Mahanavami, 395 
I Mabaprastbana, 972 
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MahSvIra, 1149n 
Mab37;3brti, 301n 
liiaitra, 646n 
Mala, 651 
MSaasa snana, 668 
Manasvatl, 1089a 
Ma^dukapluti, 458 
Manota, 112Sn 
Maatha, 1102n 
Mantranyasa, 901 
MantrasnSna, 668 
Manusyayajna, 698 
MacTant.aradi ( tithis ), 396 
Marjallya, 1157n 
MSrjana, 317, 1068n 
Masara, 1225 
Maikarin, 422 
Matba 906, 910 
MStra, 131 
MStykSnySsa, 900 
Medb3janana, 233, 305n 
Meksapia, 1032n 
Moksa, 422 
Mpta, 130 
Mudr3, 319 
Muburta 645n 
Mukbavasa, 734 
MulakarikS, 564a 
Muni, 132 
Muradeva, 708 

N3bbi, 1113 
Ni4T, 515, 660 
Ks^ika, 645 
Nagaabu, 1223a 
Kagnik3, 440, 444 
Naigama, 68 
Kaisthika, 375 
Naivedya, 733 
N3rasaiiis7, 353 
Nastikya, 358, 359n 
Nibandba 860a 
Nid3aa, 1015n 
Nidbana, 1169 
NigrSbhya, 1164a 
HibnaTa, 1147n 
Niravasita 92 
NirmSlya, 732 


j Nirv3pa, 990n,. 1023a 
! Nir^eda, 423 
j Nis3da-sthapa (, 46 
j NivanyS, 1102a 

I 

i Nlvartaun, 859a 
i NIvi, 669 
j Nivid, 1050a 
j NivTta, 287, 239a 
i Xiyamavidbi, 1028 
j Niyoga, 599 
I l^iyogin, 599 
I Kyasa, 319 
j Nyooani, 527u 

I PadartbSnusamaya, 740 
I Pada, 989d, 1152n 
P3dya, 727 
PaisSoa, 517, 519 
Pal3gala, 1816 
PSlSgali, 551 
Pauoabbanga, 894 
Pauoagavya, 773 
PaSoajana, S2 d 
P anoakalyS^aka, 875n 
Paacamrta, 731 
PafioSvattin, 490, 528 
Paijigrabana, 427 
Panktip37ana, 767 
PaanejanT, 1164a 
Paramahamsa, 939 
Paribbojanlya, 1014 
Paridaua, 822 
Parid3yin or ParidStr, 547 
Paridbi, 1014a 
ParidbaniyS, 1093a 
I Parigrahapa, 1036a 
Paripaya, 427 
Parisamubaua, 210, 1000 
Parisamkhya, 780 
ParisSsa, 1149 
j Paristarana, 210, 1001 
i Parlyada, 333a 
i Pariv3pa, 1163u 
j Parivedana, 546 
i Parivedini, 547 
j Parivettr, 547 
j Parivitta, 547 
' Parivitti, 547 



Index of technical or difficult Sanskrit words 1363 


Parivinna, 547 
PariviridSna, 547 
Parivrkti or-vrkta, 551, 1216, 1230n 
ParySdhStr, 547 
Paryagnikatana, ll20ii 
Paryahita, 547 
Paryanka-sau3a, 962 
Paryuksana, 210-211, 1001 
Pasupakarapa, 1116n 
Patitasavitrika, 376 
Patni, 558 

PatmsaiSiyaja, 1076n 
Patmvata, 1132n 
Pstra, 115 
Fatrasadana 211n 
Paunatbhava, 610 
PaurriamasT, 1009 
Pavitra, 21ln, 657, 1016, 1021n 
Pavitra, 1215 
Pavitrakarapa, 1021n 
PayaayS, 1092n 
Phalaoamasa, 1179 
PhalTkarana, 1029n 
Pi^i4a, 478 

Pii}4apitryajna, 1085n 

Pippala, 1064n 

Pitryajna, 698 

Pluta, 340 

Posyavarga, 569 

Praoma»ariasa-sala, 988u, 1135n 

Praoiaavlta, 287a 

Pradesa, 1014a 

Pragvatbsa, 1135a 

Prahelik3, 367 

Prahuta, 699 

Prajabita, 989a 

PrSjipatya (several meanings), 517, 
519, 600 
Prakirpaka, 912 
Pcakrama, 989n, 1152n 
Prakrti, 1009 
Pramrta, 125 
Prapava, 301 
PrapSySma, 317 
Prapa, 889 

Prasarpaka, 1139 

PtSsita, 699 


PrSsitra, 1039n, 1064 
Prasitraharapa, 1039n 
Prastara, 1013 
Pratigara, 1179n 
Pratigraha, llo, 842 
Pratikula, 516 

I 

\ Pratiloma, 52 
i Pratipatti, lOSOn 
I Pratipattikarma, 935n 
I Pratisara, 527 
j Prafiseka, 1002 
j Pratistha, 892 
! Pratyabhivada, 335 
! Pratyabbigbarapa, 1053n 
j PratyamnSya, 200 
I PratySsravapa 1054ti 
j Praty5sruta, 1054 d 
j Pratyavarobapa, 823 
j Pratyuttbana, 335 
I Pravacana, 356 
! Pravara, 48?, 486 
j Pravargya, lU9u 
i PraySj.i, 1057n 
! Pysadajya, 1128 
PrsStaka, 82Tn 
Prsthavastu, 746a 
pr^tbya, 1152 
Prtbustaka, 202n 
'■ Puga, 67, 68 
; Punisavana, 2I8n 
' Punarbbu, 608, 609 
; Pura, 875a 
i Puraka, 317 
PurpSbuti, 997a 
Purpapatra, 1030n 
' PuroauvakyS, 1060 q 
’ Purtadharma, 157 
j Parusartha, 743 

I Purva-parigraba, or-parigraha, 1036n 

! 

I Puskala, 311a 
' Puskaripl, 893 
Patabhrt, 1161o 
' Putrika, 435a 
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Rajasvala, 802 
Raksasa, 517, 519 
RSma, 55 
RarStT, 1154 
Rasa, 280a 
Ratbasaptami, 395 
Ratnio, 43, 1215 
Recaka, 317 
Rikta (tithi), 267, 958 
Rjisa, 231d, 1165n 
Rohipi, 444 
Rsi, 132 
Rsikalpa, 131 
Rta, 130 

Sabha, 966 
Sabhya (fire), 679 
Saoohudra, 122 
SaddMti, 852 
Sagotra, 478ff 

Sahagamana or Sahamarana, 627-28 

Sfikamedha, 1109 

SSkhSpavitra, lOlSn 

SSkbarapda, 328 

SSIagni, 678 

S3lamukbTya, llOOn 

Salma, 641a, 642 

Sallekbana, 927-928 

Samadista, 343 

Samaja, 414n 

Samanjana, 1053n 

Samavartana, 405 

Samayadhyusita, 676 

Sambbaranl, 1165a 

SamidhenT, 10l8a 

Samistayajus, 1082n 

Samiti, 966 

Samitra, 1120n 

Samkalpa, 212, 989 

SamyS, 1028, 1112 

Sampatniya, 1078n 

Samskara, 190-191 

Samsrava, 1075n 

Samstha-japa, lOaOn 


Samvatsarika-parva, 258n 
Saiuyuvaka, 1075n 
Sandhini, 782n 
Sandhya, 312 
Saiigava, 644n 
Sangba, 68 
Sanlbara, 1241 


Sannayya, 1012 
Sapha, 1149 .. 

Sapinda, 452ff, 472 
Sarasvata-snana, 667 
j Sarpapa, 1174n 
I Sarvadhana, 919n 
I Sarvaprayasoitta, 1080n 
I Sarvausadhi, 874 
Saspa, 1225n 

Sata, 1226 

I , 

j SatayatQ, 487d 
; Satyanrta, 130 
Sattra, 1133n 
SautramapT, 1224n 
Savana, 981 
, Savaniya, 1133 
; Savarpa, 56 
; Savitrlpravesa, 254n 
; Selaga, 46 
I Sik», 323n 
: Silpa, 365n 
, Slmantonnayana, 2‘’2 


Sisnadeva, 707-708 
' Smarta, 678n 
Snana, 405 
Snataka, 407 
Somapravaka, 1134 
' Sopapada (tithi), 3S6 
! Srotriya, 131, 325 
' Srugadapana, 1057n 
Sthirarca, 897 
, Stobha, 1183 
Stoka, 1124n 
Stoma, 1182 
StomSyana, 1174 
Suktavaka, 1072n 
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Julagava, 831n 
Suna, 699 
Sunasirau, 1105 
Susravas, 306n 
Sutika, 172 
Sutikagni, 232n 
Sutya, 1133, 1161 
Svairi?!, 608-609 
Svarajya, 1207 
Svaru, 1115n 
Svavrtti, 130 


Tadaga, 893 
TSmala, 281n 
Tanunap'.ra, 1146 
Tarpya, 671, 1209n 
Tattvanyasa, 901 
Tayin, 733n 
TIttha, 316n, 731, 984 
Tirthakaka, 329 
Tokma, 1225a 
Tfeta, 677 
Triaurparpa, 767n 
TrWistabdhaka, 936n. 
Tryanga, 1126n 
TurSyapa, 919n 




>amaa, isx.. 


Ubhayatomukht, 879 
Ucobista, 332n 
Udaky3, 172 
Udvaha, 427 
Uha, 404n, 1041n 
Ukh5, 1075a 
Ukthavirya, 1181 
Upaoara, 729 
Upadhyaya, 323-324, 361 
UpSdhyaya, 366 
Upagatr, 1168 
Upakarakatva, 473 
Upakatma or Upakarana, 807 
Upakurvana 375 
Qpalepaua, 210 


Upanayana, 268 
Upaptaisa, 1121 
Upata, 1111, 1157a 
Upatava, 1154u 
Upasad, 1151 

Upasaibgtabapa, 334, 335n 
UpaSaya, 1132a 
Upastambhana, 1155a 
ITpastarapa, 528 
Upasthaaa, 1006 
Upavasatha, lOlOn, 1112 
Upavesa, 1015n 
Upayaja, 1130 
Upayama, 427 
Upayamanl, 1113u 
TJrddhvapuudta, 673 
TJtkara, 1035u 
TJtpavana, 1016a 
Utsarga, 892 
Uttapauiya, 232 
Utthapinyah (verses), 618 

Vagyamana, 1017a 
Vairamana, 399q 
Vaisvadeva, 1092a 
V aitarsn!, 879 
Vajapeya, 1206o 

354 , 701 

VamadevI, 728 

Vaoaprastba, 918 

Vapa, 1123a 

Vapasrapani, 1123 

V5pT, 893 

Vara, 526 

Varaha, 718u 

Virta, 266, 363 

Varuna-SDaDB, 667 

Vasativarl, 1160n 

Vasudevaka, 710 

Vavata, 551, 1230d 

VSyavya-snana, 668 

Veda (bunch of kusas) 1014-1015 

Vedaparaga, 357 

Vedaparivasana, 1015 
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Vesabhagina, 1079n 
Vidhrti, 1045 
Vidyasnataka, 407 
Vidya-vrata-snataka, 407 
Vighasa, 755 
Vihara, 984 
Vijamatr, 504 
VikeMn, 587-588 
Vikrti, 1009 
Vimita, 1135 
Vimukha, 825n 
Vinasana, 14 * 

Viprud-dhoma, 1166a 
Virahan, 635a 
Virapain, 1037n 
VIraaana, 957 
Viruddhasambandha, 469 
Vii 32 

Visnukrama, 1083n 
Vistara, 543a 
Vistuti, 1182 


Visuva, 395-396 
Visvarupa, 962 
Vivaha, 427 
Vrata, 67, 68 
Vratasnataka, 407 
Vratya, 60, 96, 376 
Vyahrti, 301n 
Vyama, 1115 
VyatTpata, 852n 

Yajnopavlta, 287n 
Yajuhpavitra, 728 
Yama, 1172 
Yasobhagina, 1079o 
Yayavara, 641n, 642 
Yogaksema, 914-915 
Yogapatta,962 
Yoktra, 1040n 
Yoni, 1184 
Yugadi (tithis ), 395 
Yupavatlya, 1152 



I 

f 

I 


ERRATA 


A few misprints due to the loss of such loose parts as 
anusvaras have not been specified here, since 
they can be easily detected ) 


Page 

Line or note 


4 

note 7 

read for 

26 

note 57 

read for 

S4 

note 126 

read for tfi^^rniTVT 

56 

note 132 

read for 

57 

line 3 

read ‘pratiloma ones ’ 

58 

note 138 

read ^T^rrsntfrtn for 

61 

note 149 

read for 

70 

note 170 

read ‘ 172 * for ‘ 202 ’ 

100 

line 4 

read ‘ Saudhanvana ’ 

117 

note 252 

read jwifr for 

126 

note 276 

read wSSri- n RWVticl 

■•■51 

note 345 

omit ‘for wa® Appendix ' 

152 

line B 

read ‘kratvartha ’ for ‘ kvatvartha ’ 

11 

note 351 

read for 

168 

note 391 

read ‘ N. K. Dutt ' for ‘ N. P. Dutt ’ 

172 

note 402 

read ■dr^aiKH 

186 

note 435 

read gw 

236 

in last line but 

one read ‘ rites ’ for ‘ rights ’ 

241 

line 6 

read ‘ Phalgunis ’ 

249 

note 565 

road 

266 

line 13 

read ‘Baghu ’ for ‘ Aja ’ 


line 18 

read ‘ Hartlib ’ for ‘ Hartile ’ 

271 

note 623 

read gr 

285 

note 666 

read ‘ on Sutras 6-7 says ’ 

293 

note 691 

read ‘gwsS. 17 ’ for ‘gf^8. 9’ 

308 

note 729 

read 3n%5rrenTtRU 

322 

note 766 

read r^iT^igfhtgfg 

359 

note 875 line 7 read 

373 

line 14 

read ‘ vratani ’ for ‘ vratam ’ 

391 

line 31 

read ‘notes 2218a and 2219 ’ for ‘ notes 



2321-22 ’ 

395 

note 938 

read 59. 35-36 

432 

note 1025 last line read 

453 

note 1071 

read -5ifltlT**jgnnn 

463 

note 1092 

read • III. 4. 6 ’ f or ‘ III. 4. 15 ’ 

489 

note 1142 

read gifim for 


)) 

t, 'Sle4*H5t 

529 

note 1235 

read vgw; 

559 

note 1299 

read Wduiig 


1 
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Page 

597 

Line or note 

line 20 

read ‘ Yuddhakanda 117. 27 ’ for ‘ 

the 

646 

same kanJa 116. 28 ’ 

note 1519 laat line read ‘ ’ 


649 

note 1527 

read 


657 

note 1555 

remove the bracket before,, srr and 


733 

note 1746 

f after 

read ‘ 102. 30 and 103. 15 ’ for 

108 

757 

note 1810 

‘ 103. 30 and 104. 15 ’ 

read 

n 

JJ 

)) 


761 

note 1821 

read 1 STPTrd 


791 

line 13 

read ‘ a k^atriya ’ 


813 

note 1933 

read ‘would be ’ 


854 

note 2015 

read 


870 

line 22 

read ‘ of Prayaga ’ 


896 

note 2088 

read irjf Rroge: 

read ‘ adbvaryu ’ for ‘boir’ 


983 

line 9 


\AOS 

note 2270 

read - 5 ^ for 


1032 

no'v.. 

read ‘ a4vattha ’ 


1034 

note 2328 

'•ad 


1040 

line 9 

read ‘Sjyasiwi » for ‘ ajastbalr ’ 


1066 

note 2383 

read 


1070 

note 2993 

read ‘ pratihartr ’ 


1077 

note 2408 lino 4 

read 


1094 

note 2455 

read 


1106 

note 2477 

read sry srsjw 


1186 

line 10 

read ‘snccintly indicates ’ 


1187 

line 26 

insert ‘ VIII. 72. 7 ’ after VIII. 72. 8 


1191 

note 2616 

read in line 15 3 ?^ and 


1206 

note 2636 

in line 

read qr^i for rn*T 

16 

1227 

line 18 

read ‘to Aditi ’ 


1253 

line 13 

read ‘ navel ’ 




f 


r 








